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(Sg the Jewish sacred writings 

outside the Old Testament perhaps 
the most interesting, in many respects, 
is that commonly known as ‘ The Wis- 
dom of Jesus, the Son of Sirach,’ or 
Ecclesiasticus.1 It cannot indeed be 
ranked, like the books of the Maccabees, 
among the sources of history, though 
here also it contains indications too 
often overlooked. But its chief import- 
ance lies in this, that it exhibits Jewish 
thought and religion at a period other- 
wise almost unknown ; that it connects 
the traditions of the past with questions 
of the future; and that, while embodying 
both, it marks the transition from the 
one to the other. 

The permanent and almost universal 
interest of the book is to some extent 
indicated even by the circumstance that it 
has in a sense furnished the substratum 
as well as some of the verses for two of the 
best known hymns of the Church. The 

1 On these designations, see more in the 
sequel. 
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Jubilee-Rhythm of St. Bernard of Clair- 
vaux } is, even in its wording, the Chris- 
tian application to Personified Wisdom 
of part of Ecclus. xxiv. (see the notes). 

And the Ze Deum of Rinckart ? eee 
1648), ‘“ Now thank we all our God,” i 

taken from Ecclus. 1. 22-24. But, far 
beyond this, the special claims of Eccle- 
siasticus may be thus briefly summed up: 
It is the oldest known Apocryphon ;_ it 


' Partially translated in ‘ aes Ancient and 
Modern,’ Nos. 178 (also partly 177): © ‘Jesu, the 
very thought of Thee;” and in its entirety by 
the present writer, in a small collection chiefly 
of Ancient Latin Hymns. 

? The well-known German hymn, ‘Nun 
danket alle Gott,” translated in ‘ Hymns Ancient 
and Modern,’ No. 379. 

% On the contention that Ecclesiasticus is 
older than our canonical Daniel, so confidently 
made by many Jewish and Christian writers 
(down to Schiirer, ‘Gesch. d. Jiid. Volkes,’ vol. ii. 
p. 615), this is not the place to enter. Perhaps 
the note on Ecclus. xxi. 27 may here be helpful. 
Comp. (besides the foreign writers in defence of 
the canonicity of Daniel) Pusey, ‘Lect. on 
Daniel,’ pp. 303, &c. 3 and, for some aspects of 
the question, ‘ Prophecy and History’ (the War- 
burton Lectures), pp. 291-296. But the date 
there assigned (p. 294) to the ‘Book of Wis- 
dom’ is probably too early. 
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unquestionably originated in Palestine, 
and was written in Hebrew;! and it 
presents a new phase of Judaism. His- 
torically it may be regarded as a con- 
tinuation and development of those parts 
of the Old Testament which are known 
as the “ Wisdom-writings.” And yet it 
represents a new stage. We miss the 
higher tone and the spiritual elements of 
the canonical “ Wisdom-writings.” On 
the other hand, we are in the presence of 
new questions originating from contact 
with a wider world; and we find them 
answered in a manner which in one 
direction would lead up to Jewish Alex- 
andrian theology, while the book itself is 
still purely Palestinian. From one aspect 
therefore it may be described as Pales- 
tinian theosophy before Alexandrian Hel- 
lenism. From another aspect it represents 
an orthodox, but moderate and cold, Ju- 
daism—before there were either Pharisees 
or Sadducees ; before these two directions 
assumed separate form under the com- 
bined influence of political circumstances 
and theological controversies. In short, 
it contains as yet undistinguished and 
mostly in germ all the elements developed 
in the later history of Jewish religious 
thinking. But beyond all this, the book 
throws welcome light on the period in 
which it was written. If we would know 
what a cultured, liberal, and yet genuine 
Jew had thought and felt in view of the 
great questions of the day; if we would 
gaininsightinto the state of public opinion, 
morals, society, and even of manners at 
that period—we find the materials for 
it in the book Ecclesiasticus. Lastly, the 
unique position among the Apocrypha 
which this book has always occupied, 
alike in the Synagogue and the Church, 
constitutes yet another of its distinguish- 
ing claims, 

But for the critical student Ecclesi- 
asticus must always possess a peculiar 
interest and importance. This, in the 
first place, because the Greek translation 
in which it has come down is both histori- 
cally and in point of time connected with 


1 According to some (though erroneously), in 
Chaldee or Aramaic. We do not mean that this 
is the only apocryphal book which originated in 
Palestine or was written in Hebrew, but that in 
regard to Ecclesiasticus this has never been 
called in question. 


the LXX. Version of the Old Testament, 
and hence necessarily reflects light upon 
it. But, besides, the Greek is not the 
only direct translation of the work from 
its Hebrew original. As will be shewn in 
the sequel, the Syriac Version of Eccle- 
siasticus, as well as the Greek, was made 
directly from the Hebrew. ‘Thus we 
possess two independent versions of the 
work, controlling each other, by com- 
parison of which the real text of the 
Hebrew original can often be ascertained. 
For in many passages in which the two 
versions differ, we have only to retranslate 
into Hebrew to perceive how these differ- 
ences arose by some simple and obvious 
misreading, or else misunderstanding of 
a Hebrew word by the one or the other 
translator. In such cases itis not difficult 
to judge which of them rightly appre- 
hended the meaning of the original. In 
other cases the comparison suggests that 
there must have been intentional altera- 
tions : in the Greek probably chiefly due 
to the Hellenising spirit of the translator, 
and in the Syriac to later redactors, But 
the.comparison also throws light on some 
points in regard to the letter of the text 
which are full of interest. Thus we con- 
clude that a Greek variant represents the 
better, if indeed not the corrected, reading, 
when it accords not only with the other 
version, but with what we judge to have 
been the underlying Hebrew original. 
And this in turn reflects light on the 
various Codices. Lastly, as regards the 
wider general question of the variations 
which a Hebrew text may be supposed 
to have undergone, the student has in 
Kcclesiasticus the opportunity of com- 
paring, so to speak, three different recen- 
sions of a Hebrew text, dating from 
widely different periods and coming from 
distant countries: in the Greek, the 
Syriac, and—including the Talmudic 
quotations from Sirach—the Aramaic 
versions of our book. 

Concerning the AUTHOR of the work 
just described, we possess unfortunately 
only very scanty biographical details. 
In Ecclus, 1. 27, when subscribing his 
name according to ancient custom, he 
designates himself as ‘Jesus the son of 
Sirach! [in the Vat., Seirach; in the Sin., 


? So not only the Alex., but the important 
MS. 248 [Fritzsche]. The Syr. omits what in 
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-Seirak’ +], the Jerusalemite” [from Jeru- 
salem], The addition “‘Eleazar” [after 
“ Sirach”’] in the Alex., Vat., and Sin., and 
“of Eleazar” in some MSS., is spurious, 
and probably connected with the legend 
-of his descent from the High-priest, to 
which reference will be immediately made. 


The Hebrew name of our writer was Si 
(Jeshua — abbreviated from Jehoshua) 
RVOYA (or 12), “the son of Sira.” It is 
bythe latter designation (without the addi- 
tion of “ Jesus”) that he is quoted in Tal- 
mudic writings. In Walton’s edition of 
the Syriac Version, the (evidently spu- 
rious) superscription to Ecclus. indeed 
runs: “The book of Jesus the son of 
Simeon Asiro: that book is called the 
Wisdom of the Son of Asiro.” But the 
word “ Asiro ”—which has been generally 
rendered vinctus, ““bound”—is probably 
only a corruption of Szva (the name of 
‘Simeon ” being introduced either as that 
of the High-priest of chapter l., or from 
the legend that our writer had been a 
High-priest). The Arabic Version, which 
commonly follows the Syr., has only the 
name: “Jesus the son of Sirach” (we 
take not any note of other additions 
in the Arab. superscription). And in 
Lagarde’s ‘Libri Vet. Test. Apocr. 
Syriace’ (1861) the Syriac title as cor- 
rected from Cod. 12,142 in the Brit. 
Mus. (6th cent.) reads : ‘ Wisdom of the 
Son of Sira.’. The Hebrew Scra is repre- 


the Greek are clauses 4 and ¢ of ch. 1. 27 (viz. : 
“Jesus the son of Sirach of Jerusalem . . . who 
out of his heart poured forth wisdom ”) ; the Vet. 
Lat. has: Yesus filius Sirach Jerosolymita. 

1 Possibly to this may be due the later Rab- 
binic miswriting MN7°D or JD (Wolfius, zw. s., 
p- 255) and Pi1"D (Jost, ‘Gesch. d. Judenth.’ i. 

meal) e 
: Fy Later Jewish notices about Ben Sira are 
entirely without value. For particulars—most of 
them uncritical—the reader may refer to Wolfius, 
‘Bibl. Hebr.,’ i. pp. 255-263. The story about 
-Ben Sira being the son of Jeremiah occurs in the 
so-called ‘Alphabet of Ben Sira’—of which 
more in the sequel. For the Constantinople edi- 
tion of it (1519), see Buxtorf, ‘ Bibl. Rabb.’ p. 
324 ; other editions in Wolfius, z. s., and Zunz, 
“Gottesd. Vortr.’ p. 105, note 4. The reader 
who is curious to know the unsavoury story there 
related about the birth of Ben Sira will find it 
in Bartolocci, ‘Biblioth. Rabb.’ i. 684-687. 
But I cannot help suspecting that the writer of 
the story had somehow mixed up N1"D JA with 
NOD ja, and that it is only another edition of 


the blasphemous references to the mother of 
Jesus. 


sented by the Greek form Sirach or 
Seirach, which corresponds (as to the x) 


with the reading dxeAdapdy for N74 Opn, 
The name itself (Szva) does not other- 
wise occur in Rabbinic literature. It is 
generally translated “a coat of mail” or 
‘“‘a cuirass.” But it may have only a 
designative meaning, and in that case 
perhaps be best translated by “a thorn” 
or “ hedge of thorns.” * 

Of the outward circumstances of Ben 
Sira little is known. Omitting entirely 
groundless speculations,? he has been 
identified by some with Jesus, or (as he 
Grecianised his name) Jason, the son of 
the High-priest Simon II., who by bribery 
displaced his brother Onias III. from 
the pontifical office. But evidently one 
of such infamous memory in Jewish 
annals could not have been the writer 
of our book. ‘The notion that he was 
by descent a priest (Linde, Zunz) finds 
already expression in Cod. Sint, Ecclus. 
l, 27. Such passages in regard to the 
priesthood as in Ecclus. vii. 29-31, and 
the not unfrequent allusions to sacrificial 
worship throughout the book, do not 
indeed seem sufficient to warrant such 
an inference. On the other hand, the 
disproportionate length at which he di- 
lates in ch. xly. on the high-priesthood of 
Aaron (and his descendants), while only 
a few verses are devoted to Moses, the 
great hero of Jewish tradition, seems of 
more significance in this respect than 
critics, from Eichhorn * downwards, have 
assigned to it. Any definite conclusion 
on this point is, however, impossible. 
And the idea of the priestly descent of 
our author may have originated in the 
notions anciently entertained about the 
occupations and qualifications of the 
priesthood, and in ignorance of what 

1 Since the name does not otherwise occur, 
may it not be an allegorical designation rather 
than a proper name? From that point of view 
comp. Eccles. xii. I1 a. 

2 For some Jewish suggestions, see Herzfeld, 
*Gesch. d. Volkes Isr.’ iii. p. 74. For the 
notion of the older writers (Corn. 4 Lapide, 
Calmet, Goldhagen) that Ben Sira was one of 
the seventy-two translators (LXX.), see Welte, 


*Spez. Einl. in d. deuterokan. B.’ p. 225. 
§ Eichhorn, ‘Einl. in d. apokr. Schr. d. A. 


T.’ pp. 31, 32. ; 

4 It is surely a somewhat strong assertion by 
Schiirer (. 5, p. 594) that this opinion is wd/lig 
grundlos. 


Is) Be 
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constituted the learned and _ thinking 
class in Israel. In any case the asser- 
tion of Syncellus (‘Chronogr.’ ed. Din- 
dorf, i. p. 525), that the Siracide suc- 
ceeded Simon II. (as thirteenth High- 
priest) and held the pontificate for six 
years, is historically untenable. It may 
have arisen from a misunderstanding of a 
passage in the ‘ Chronicon’ of Eusebius 
(Schiirer, 7. s., p. 594). Not less ground- 
less is the inference (by Grotius) from 
ch, xxxvili, 1-15, that Ben Sira was a 
physician (see special introd. to ch. 
Xxxvil.). But whatever his occupation, 
it could not have been any handicraft 
nor yet agriculture (comp., for example, 
XXXVlill. 25-30). On the other hand, it 
is certain that he was one of the Jewish 
sages of his time, and that his eminence 
and fame in this respect procured his 
advancement to the prominent public 
positions which he occupied (see, for 
example, xxxviil. 24, 333 XXXIX. I-5). 
Another and a very remarkable feature 
in his history is that he not only tra- 
velled much, but regarded this as part 
of the necessary education of a “sage,” 
and that, while his views were enlarged, 
his religious convictions were only 
strengthened by what he learned and 
observed in foreign countries (xxxiv. 11 ; 
xxxix. 1-4). We mark in passing that 
foreign travel would scarcely have been 
the advice of a pious or even patriotic 
Jew in, or immediately before, the time 
of Antiochus Epiphanes (that is, during 
the pontificate of the sons of Simon IL). 
In any case it would be in direct opposi- 
tion to the later exclusive views of the 
Pharisaic sages. All this seems to imply 
that our writer belonged to an earlier 
period in Jewish history. Indeed, we 
might almost doubt whether the younger 
Siracide would have reproduced these 
views if his translation had been made 
during the pontificate of the sons of 
Simon II. 

It only remains to add that during these 
journeys Ben Sira appears to have in- 
curred great personal danger (xxxiv. 12). 
It is probably to his deliverance from 
these perils that he refers in his hymn of 
praise (li. 1-12). In all likelihood his 
travels had extended both to Syria and 
to Egypt. In the latter country especi- 
ally he would see and learn much that 


would leave its impress upon his mind. 
And the political relations of the two 
countries in regard to Palestine would 
account for the calumnies, intrigues, and 
perils to which a prominent and influ- 
ential Jerusalemite might be exposed in 
those days. 


§ II. DaTE OF THE ORIGINAL WORK 
AND OF ITS TRANSLATION INTO GREEK. 


Although the general spirit of Eccle- 
siasticus and some of the special views 
expressed in it form important elements 
in regard to the question of its date, it 
seems better to consider it in the first 
place on independent historical grounds. 
There are few subjects on which directly 
contrary opinions have been asserted with 
more confidence; few also on which (as 
it seems to us) absolute assurance on 
either side is less warranted. 

The book itself furnishes two dates 
which might seem to fix the time both 
of its original composition and of its 
translation into Greek by the grandson 
of the author. The first of these is in 
Ecclus. 1, 1, where the writer describes— 
apparently from personal observation— 
“Simon the high priest, the son of 
Onias ;” leaving, however, the impres- 
sion (lines 6 and ¢) that at the time of 
his writing Simon was no longer alive. 
The second date is in the Prologue to 
the translation by the younger Siracide, in 
which he states the time of his arrival 
in Egypt as “in the eight and thirtieth 
year under king Euergetes.” But, as it 
happens, there were two High-priests, 
each of them “Simon, the son of Onias ” 
—viz. Simon I., surnamed the Just, the 
son of Onias I., who according to the 
common reckoning flourished about 3 10— 
291 B.C. ; and Simon II., son of Onias IT., 
about 219-199 B.c.?_ And as there were 


1 See below, § II. 

? These are the generally accepted dates. But 
considerable uncertainty prevails (see Ewald, 
*Gesch. d. V. Isr.’ iv. p. 351). Ewald’s dates 
are: Onias I. died 310 B.c.; Simon I. died 291 ; 
Eleazar died 276 ; Manasseh died 250; Onias IT. 
died 219; Simon II. died 199; Onias III. 
deposed in favour of his brother Jason, and 
he again in that of Menelaos. Herzfeld 
(z. 5. pp. 185-189) gives the following dates :— 
Onias I. died 300 ; Simon I. died 287 ; Eleazar 
died 267 ; Manasseh died 240; Onias II. died 
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two High-priests of the name “Simon, 
son of Onias,” so there were two Ptolemies 
who bore the epithet Euergetes, viz. 
Ptolemy III. or Euergetes I. (247-222 
B.c.) and Ptolemy VII., Physkon, entitled 
Euergetes I[.—but surnamed by his sub- 
jects Kakergetes—who, after having been 
co-regent with his brother for twenty-five 
years (from 170 to 145 B.C.), occupied 
the throne alone from 145 to 116 B.C. 
The question therefore is, which of these 
two Simons was the High-priest of 
Ecclus. l., and which of the two Euergetes 
is referred to in the Prologue of the 
Greek translator ?} 

At the outset we have to dismiss a 
consideration which, either avowedly 2 or 
perhaps unconsciously, has influenced 
critics. In the Prologue of the younger 
Siracide the usual arrangement of the 
Old Testament into the Law, the Pro- 
phets, and the Hagiographa is supposed 
to be indicated in the expression “ the 
Law, the Prophets, and the other books 
of the fathers.” It is argued that this 
implies the closing of the O. T. Canon 
and the completion of the LXX. Version, 
which again, according to certain critics, 
could not have been so early as in the reign 
of Euergetes I. Even if these premisses 
were correct, it would be vicious reason- 
ing to determine an unknown quantity 
(who was the Euergetes of the Prologue ?) 
by another equally unknown (the close 
of the Canon or the completion of the 
LXX.). But in our view the passage in 
the Prologue, above referred to, so far 
from presupposing an arrangement of 
the O. T. into Law, Prophets, and Hagio- 


226—which makes the accession of Simon II. 
seven years earlier, or in 226. This is not the 
place to discuss these differences. Indeed, the 
exact chronology of the priestly succession offers 
no little difficulty. Happily it does not affect 
the present argument. , 

1 We only note in passing the statement of 
Mr. Stanton (‘The Jewish and the Christian 
Messiah,’ p. 111), that Ecclesiasticus ‘ may 
have been written any time between the High- 
priesthood of Simon son of Onias and the 
Maccabean rising.” Is this really so? and to 
which of the two High-priests of the name of 
Simon does Mr. Stanton refer in this brief dis- 
missal of a question of such importance? 

2 So, on the one side, Winer (‘ Bibl. Real- 
Worterb.’ i. p. 555) and others, even Fritzsche, 
p. xvi.; and, on the other side—we suspect— 
writers such as Bohl (‘Forsch, n. e. Volksb,’ 


PP: 35, &c.). 
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grapha, really gave rise to this tripartition. 
Not only is there not any earlier indica- 
tion of it, but it is not supported by the 
arrangement in the LXX. Besides, the 
Prologue gives not any indication what 
these ‘‘ other books of the fathers” were, 
nor yet whether or not they included all 
our present Hagiographa. And Ecclesi- 
asticus itself, while it makes reference to 
the Law and the Prophets (the historical 
books, Isaiah, Jeremiah, Ezekiel, and the 
twelve minor Prophets), for reasons pre- 
sumably good and valid (whatever they 
were) contains no mention of Mordecai 
or Daniel, nor even of Ezra, This, 
although there are unquestionable refer- 
ences not only to Nehemiah, but also 
in the text (see the notes, passim) to 
the Psalms, Proverbs, Ecclesiastes, and 
probably Job. We dismiss therefore this 
preliminary @ priori argument, and ask 
ourselves : 

1. Was the Euergetes of the Prologue 
the first or second of that name? The 
arguments here turn on the meaning of 
the words used by the younger Siracide. 
Those who hold that Euergetes I. is 
referred to in the Prologue regard the 
Greek words év 7@ dyd0m Kal tpiaxorrd 
éreu ert Tod Evepyérov as meaning “in the 
eight and thirtieth year” of the writer, not 
of the reign of Euergetes, This neces- 
sarily, since Euergetes I. did not reign 
thirty-eight years. On the other hand, 
those who contend for Euergetes II. main- 
tain that the expression can only mean 
the thirty-eighth year of the reign of 
Euergetes ; and although Euergetes II. 
was not sole occupant of the throne for 
such a period of time, yet his reign must 
(according to Porphyrius in Euseb. 
Chron.) be reckoned from the time 
of his co-regency with his brother. As 
regards the true meaning of the Greek 
words quoted, writers are hopelessly at 
issue, So great an authority as Professor 
Westcott maintains that the meaning of 
the words “‘can only be, that the translator 
‘in his thirty-eighth year’ came to Egypt 
during the reign of Euergetes,” and he 
stigmatises the other translation as ‘‘ abso- 
lutely at variance with the grammatical 
structure of the sentence” (Smith’s ‘Dict. 
of the Bible,’ i. p. 479, note). On the 
other hand, those who contend for Euer- 
getes II. equally strenuously maintain the 
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other rendering.! But it must be admitted 
(Winer, z. s.) that the words mean in the 
first place something ditterent from “in 
the thirty-eighth year of Euergetes.” 
Similarly, Bohl (w s., p. 36) argues, 
adducing the testimony of Bernhardy 
(‘Grundriss d. griech, Lit.’ 1. 502, 519) 
in favour of the structure of the sentences 
and generally of the style of the Pro- 
logue, that so able a writer would not 
have expressed such a meaning in so 

“‘ungreek” a manner. Winer holds that, 
according to common usage, he would 
have had to write: ev... era t@ emit. E. 
The defenders of the other translation 
point, indeed, to certain parallel or similar 
expressions —the latter in the Apocr. 
(x Macc. xii. 22; xiv. 27); the former 
in the LXX. (Hage. Lidstiet, echt. 7 
vil. 1). But alike Winer and Bohl deny 
the conclusiveness even of the latter 
instances as at least admitting of excep- 
tions. On the whole, therefore, the 
impartial student will probably judge that 
the argument in favour of either the one 
or the other translation cannot be con- 
sidered conclusive.? In any case the 
main question as to the date of the 
original work is left open. 

2. Of much greater importance than 
the other is the inquiry whether the Simon 
son of Onias of Ecclus. l. 1, and in the 
Syriac version also of 1. 23, was Simon I. 
orSimon II. The Syriac presents in this 
chapter several important variants. Thus 
in v 25—which, however, we regard as a 
later interpolation—instead of “moun- 


tain of Samaria” the Syr. rightly has a3, 


which, just as naa in the Samarit. version 
of the Pent., 
[Edom]. This the Vet. Lat. follows 
[against all the Greek MSS ] by trans- 
lating : 22 monte Seir, [For some other 
variants see the introd. to the ch. and the 


? Schiirer (2. s. p. 595) puts it thus absolutely : 
**Mit dem 38. Jahre meint er natiirlich nicht 
sein eigenes Lebensjahr.” 

2 In view of this we have not thought it 
necessary to discuss at length the argument on 
which Bohl so strongly insists—but which seems 
very doubtful—that the reign of Euergetes IL., 
having been marked by persecution and exile 
of the learned, would net have been a suitable 
period for the publication of the translation of 
the younger Siracide. But there is absolute 
evidence of literary activity among the Hellenists 
in that reign. 


is the rendering for Sec 


notes.] Again, while in v. 28 the Greek 
reminds us of the sentiment in Rev. i. 3, 
the Syr. translates : “‘ Happy the man who 
meditates on these things, learns, knoweth, 
and doeth them.” Lastly, 7. 29 [30] is 
rendered in the Syr.: “‘ Exaltedness is of 
the religion of God: it is exalted above 
all things. Behold it, my son, and do 
not forsake it.” In all these instances 
we believe the Syriac to represent the 
Hebrew original more accurately than 
does the Greek text. This disposes us 
to receive favourably the Syriac version of 
v. 23: “ And let there be peace among 
them, and let it be established with Simon 
the Just! and his seed, as the days of 
heaven.” If this rendering be correct, 
it follows that the Hebrew original had 
expressly designated this High - priest 
Simon as the same who was surnamed 
“Sthie. ust. 

But apart from this, there cannot, we 
believe, be any reasonable doubt that the 
Simon whom both tradition? and Josephus 
designate “the Just”? was Simon I. 
Josephus indeed twice expressly tells us 
that Simon I. “ was called 6 décaros,” and 
explains that this designation was given 
him “because both of his piety towards 
God and his kind disposition towards 
those of his own nation.” And when 
Jewish tradition gives to a High-priest 
Simon exactly the same title—?737— 
and is never weary of speaking of his 
piety, glory, and miraculous Divine attes- 
tation‘—it would seem a perversion of 
history not to identify the Simon I., the 
Just, of Josephus with the Simon, the 
Tsaddig, of the Mishnah.® ‘This con- 


1 Gratz (‘Gesch. d. Juden,’ ii. p. 235, note) 
ingeniously, and as I believe rightly, argues that 
the right reading in the Syr. must be PYDOw 
mDN, Simon the Just, and not 770M. 

In Abbe. 2;"Parcins 5. 

* * Antig.’ xii. 2, 55 xii. 4, I 

* The reader who is curious to know the 
Jewish traditions about Simon the Righteous. is 
referred, among others, to Otto, ‘ Histor. doctor. 
Mishnic. ;’ Derenbourg, ‘Hist. de la Palest.’ 
pp. 47, &c.; and Gritz, uw. s., ii. pp. 255, &c. 

° It was surely an ill- considered statement on 
the part of Dean Stanley (‘ Hist. of the Jewish 
Church,’ iii. p. 247) that M. Derenbourg has 
conclusively established ‘‘that Simon the Just 
was Simon II.” Derenbourg asserts ity but does 
not make any attempt to ‘‘ establish” what it 
would be beyond the power of any man to prove. 
A late writer on the subject (Hamburger, 
‘Real-Encykl.’ Abth. ii. p. 1116) cuts the knot 
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clusion is confirmed by the circumstance 
that the Mishnah describes this Simon 
as “of the remainders of the great syna- 
gogue,” which had long passed away when 
Simon II. succeeded to the pontificate. 
In general, the terms in which tradition 
speaks of Simon the Just could not have 
been applied to Simon II., nor yet to 
the circumstances and relations of his 
time. They seem intended to convey 
that with Simon the Just one great period 
of Jewish history—that of spiritual glory, 
peace, and Divine attestation—had come 
to an end. All this could be said in 
regard to the pontificate of Simon I.; 
it would have no meaning in regard to 
that of Simon II.? 

‘In these circumstances it would seem 
inexplicable that the writer of Ecclus. 1. 
should have omitted from his cata- 
logue of worthies Simon I.—the last of 
the great synagogue, the great priest- 
hero of Jewish tradition, “the Just” one 
of Josephus—and introduced in his stead 
such a figure as Simon II. Of the latter 
Jewish tradition does not say anything,” 
nor yet have we any other record of him 
—at least of a favourable character. For 
as the account in 3 Macc. ii. is universally 
admitted to be fabulous, the only refer- 
ences to Simon II. which we possess 
are those in Jos. ‘Antt.’ xi. 4, 10 and 11. 
These, as we shall immediately see, re- 
flect anything but favourably on his poli- 
tical administration. Such a man could 
not have been described as in Ecclus. 1. 
But this is not all. In Ecclus. 1. 2-4 we 
have mention of certain great undertak- 
ings by Simon, notably of his restoration 
of the fortifications of Jerusalem. But 
for this there was absolutely no occasion 
during the pontificate of Simon II., the 
circumstances of the time rather imply- 
ing the contrary. On the other hand, 
there was urgent need for it under the 


by the strange assertion that both Simon I. and 
Simon II. bore the designation ‘“‘the Just.” 
(See also the Jewish traditions about Simon the 
Just in Hamburger, z. 5.) 

1 The Syr. Version has in]. 1: ‘‘Chiefamong 
his brethren and the crown of his people Simeon, 
the son of Nathanya.” 

27 am aware that those who plead for 
Simon II. invest him with a history, taken partly 
from Ecclus. ].—thereby begging the whole ques- 
tion—and partly from what tradition ascribes to 
Simon the Just, who, as we have shewn, was 
Simon I. 


pontificate of Simon L., after the taking 
and dismantling by Ptolemy I. of the 
fortified cities of Palestine, inclusive no 
doubt of Jerusalem.! 

It is indeed argued in favour of Simon 
II. that Ecclesiasticus contains not un- 
frequent allusions to sufferings and per- 
secutions of Israel, and that it displays 
in this respect, rather than religiously, 
a feeling of great bitterness towards 
the Gentiles and their rulers (comp. 
chaps. Xxxv., XXxvi.; see the special 
introductions to these chapters). And, 
since the time of Simon I. was one of 
peace to Israel—although in view of the 
wars of Ptolemy I. this is doubtful—while 
(which is also open to contention) the 
times were much more troubled during 
the administration of Simon II., it has 
been urged that these references point to 
the pontificate of the latter. But there is 
a twofold mistake here. The sufferings 
alluded to are apparently rather of the 
past and threatening the future, than 
in the present, which seems quiet and 
prosperous (comp. xlv. 26; Ll 22-24). 
Further, it is apparently forgotten that 
although Ecclus. 1. implies that the writer 
had himself seen Simon, it also conveys 
that he was no longer alive. Hence the: 
references to the condition of Israel apply 
not to the time of Simon—be it the first, 
or the second—but to that of their suc- 
cessors. ‘This opens a line of argument 
which has hitherto been overlooked. 
Before adverting to it, we must make a 
final reference to two points in Ecclus. 1. 
which seem strongly in favour of its 
application to Simon I. The first is the 
manner in which the Samaritans are 
spoken of (l. 25, 26). This can easily 
be accounted for by events in the time 
of Simon I., but not in that of Simon II. 
Secondly, in Ecclus. 1. 5, the High-priest 
is described in his “ outgoing from the 
house of the Veil” [marg. A. V.—év 
e6dw oikov Katamerdoparos”],— unques- 
tionably, the most Holy Place. But as 
the High-priest entered it only on the 
day of atonement, this part of the de- 
scription must be of him on that most 
solemn festival. But it deserves special 
notice that the Jewish legends about 

1 See Gratz, 4. 5., p. 230, 


2 The expression does not occur anywhere 
else, either in the LXX, or the Apocrypha, 
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Simon I., the Just, are chiefly connected 
with the day of atonement. ‘Thus we read 
that during the (forty) years of his ponti- 
ficate the lot which designated the goat 
for Jehovah (Lev. xvi. 8, 0) always fell 
to his right hand; that during the same 
period the scarlet strip by which the goat 
for Azazel was designated always turned 
to white, indicating that Israel’s sins were 
forgiven (Is. i. 18) [Jer. Yoma, 43¢; Yom. 
39@]; and lastly, that during his whole 
pontificate, as he entered and left the 
most Holy Place he was accompanied by 
a venerable figure arrayed in white, but 
that in the last year that figure had entered 
indeed with him but not accompanied him 
as he left the sanctuary (Jer. Yoma, 42¢ ; 
Yom. 392). Nor was that apparition 
ever seen before or afterwards. 

Whatever value may be attached to 
this coincidence of Jewish legend con- 
cerning Simon I, with the description in 
Ecclus. of his appearance on the day of 
atonement, a historical line of argument, 
hitherto strangely overlooked, leads up to 
the same conclusion. As already stated, 
the exact date of the composition of Ec- 
clesiasticus was not during the pontificate 
of Simon—whether I. or IJ.—but in that 
of one of his successors. But in Ecclus. 
xlv, 25 we find this curious notice, that 
the pontifical succession, like the royal, 
was to be from father to son. ‘The 
notice is so abruptly introduced, and so 
uncalled for, that we regard it as an 
allusion to some historical occurrence in 
the near past. Now we know that while 
Simon II. was succeeded by his son 
Onias III., Simon I. was not followed by 
his son Onias II., but by his two brothers, 
Eleazar and Manasseh, and only after 
them by the already aged Onias II. 
We believe that the allusion in Ecclus. 
xly. 22 is to this: that the older Siracide 
wrote at the accession of Onias II., and 
that he addressed to him the words of 
congratulation and hope that follow in 
Ecclus. xlv. 26. If this be so, and the 
older Siracide was a friend of Onias II. 
and supporter of his policy, it would also 
account for the great dangers to which, 
according to ch. li, he had been exposed 
from the calumnies of enemies. For at 
that time Palestine was divided between 
allegiance to the king of Egypt—-the de 
facto suzerain— and intrigues with the 


ruler of Syria. We know that Onias II. 
refused to pay the yearly tribute to the 
king of Egypt. Josephus (‘ Ant.’ xii. 
4. 1) imputes this to avarice, but there 
can be little doubt that the High-priest 
was actuated by political motives. If 
the Siracide was an influential member 
of the same party, we can easily under- 
stand what dangers may have threatened 
him on his arrival in Egypt. 

To these some subsidiary arguments 
may be added. As it seems to us, such 
language as in Ecclus. xlv. 26 might in- 
deed be addressed to Onias II., the son 
of Simon I., who was the undisputed civil 
head of his people till the popular ap- 
pointment of Joseph, the son of Tobias, 
in: 230 B.C. {‘ Ant.’ xtiu4s dye 3h te eee 
it would not have been suitable in regard 
to Onias III., the son of Simon II. Nor 
could sentiments such as those in that 
verse have been expressed in the time 
of Onias III., while they might have deep 
significance in regard to the political 
position and aims of Onias II. Lastly, 
the whole tone of the book is quite dif- 
ferent from what we should have expected, 
if it had been written in the days of 
Onias III. For then the Grecian counter- 
Reformation had already made terrible 
progress in the land, assumed a hostile 
attitude, and led to the formation of the 
party of the Chasidim. In those cir- 
cumstances the writer of Ecclesiasticus, 
who displays a spirit of liberal tolerance 
which seems in sympathy with much in 
foreign thought, while yet remaining faith- 
ful to Judaism, must have taken a more 
decided part with the one side or the 
other. At any rate he could not have 
absolutely ignored their existence. Thus 
the spirit and tone of the book also point 
to the period preceding the great struggle 
between Grecianism and Judaism as that 
of the composition of Ecclesiasticus 
that is, to the time of Onias II., not that 
of Onias III. 

For these reasons the probability in 
favour of the identity of the Simon of 
Ecclus. 1]. with Simon I., the Just, seems 


_ | Although we found no argument upon it, it 
is significant that in Ecclu: xly. 24 the High- 
priest is still described as mpoordrns [in Sin.? we 
have Aaod instead of the common reading Aa@]. 
But in ‘ Ant.’ xiv. 4. 3 this is the very designa- 
tion given to Joseph, the son of Tobias. Comp. 
the significant use of the term in 3 Esdras ii, 11. 
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to us so strong as almost to amount to a 
demonstration. In that case--if, what 
is not by any means certain, the Greek 
translator was the grandson of the older 
Siracide—it would follow that the Euer- 
getes of the Prologue was the first, not 
the second, of that name. From the 
extracts preserved by Eusebius (‘ Praep. 
Evang.’ ix.) from the Jewish historian 
Demetrius,! who flourished at that time, 
we infer that this period was one of 
considerable Jewish literary activity. 
Here we have to note what is at least 
a remarkable coincidence. If in the 
Prologue to his Greek translation the 
younger Siracide seems to refer to the 
interest in such studies which he found 
awakened in Hellenist, if not in wider 
circles, we have in the work of Demetrius 
evidence of its existence in the reign of 
Euergetes I. On the other hand, if in 
the same Prologue the Siracide speaks 
of the difficulties of reproducing in.a 
translation what was originally written in 
Hebrew, Josephus in referring to this 
very work of Demetrius excuses the 
occurrence of “lesser mistakes” in it on 
the ground of want of knowledge of 
Hebrew (‘c. Ap.’ 1. 23). This twofold 
coincidence seems to throw some fresh 
light on the Prologue to our Greek Eccle- 
slasticus, and so far to confirm the view 
which, on the whole, we regard as the 
most likely—that the original work was 
translated into Greek in the reign of 
Euergetes I. 

At the same time it is quite open to 
argue that, while the elder Siracide referred 
in ch.1.toSimon I., his younger descendant 
may have translated the work into Greek 
in the reign of Euergetes II]. He speaks 
of the older Siracide as his zérzos ; 
and although the term primarily means 
“ srandfather,” it is also used to denote 
a more remote ancestor (Arist. ‘ Pol.’ iii, 
2. 1; Dion. H. iv. 47—apud Liddell 

1 Eusebius has preserved five fragments of his 
work, extracted from a work ‘On the Jews’ by 
Alexander Polyhistor (a heathen). The longest 
of these excerpts is in ‘ Praep. Evang.’ ix. 21, 
ed. Gaisford, ii. pp. 378, &c. Generally comp. 
Freudenthal, ‘ Hellenist. Studien.’ 

2 The date of th.‘work of Demetrius has, in 
our view, been conclusively established by 
Freudenthal (w. s., pp. 57-63), and it is sur- 
prising that his arguments should have been 
ignored by Schiirer (‘Gesch. d. Jiid. V.’ ii. 
P» 731). 
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and Scott). At any rate, some writers of 
authority have adopted this view.! 


§ III. Eccuestasticus, THE ‘‘ Wispom ” 
WRITINGS OF THE OLD TESTAMENT, 
AND JEWISH HELLENISTIC LITrERA- 
TURE. 


As_ previously stated, Ecclesiasticus 
affords glimpses of the intellectual history 
of a period over which otherwise pro- 
found darkness would rest. We might 
designate this as the formative stage in 
the history of a new period in Jewish 
religious thinking. The results of the 
past and the beginnings of a future 
development were still in juxtaposition— 
not amalgamated, but as yet not sepa- 
rated, nor were their further sequences 
in view. Alike the close of the old 
and the beginnings of the new are side 
by side in Ecclesiasticus. The former 
reaches back to the early times of Israel’s 
glory ; the latter points forward to that 
direction which was to find its home 
and centre, not in Palestine, but in 
Alexandria. 

In the reign of king David, the Hebrew 
state had attained its definite and final 
stage. But with it also its exclusive 
national character may be said to have 
ceased. The outcome of the past period 
had been internal consolidation and ex- 
ternal isolation. But under the rule of 
king Solomon, Israel for the first time 
came into close friendly contact with other 
nations, partly owing to the personal 
disposition of that monarch, partly from 
the new circumstances of the country, its 
growing wealth, and its commerce. But 
friendly intercourse between nations can- 
not be confined to the interchange of 
civilities or of wares : it means the inter- 
change of ideas. There is not any barrier 
that can effectually arrest the progress 
of thinking, nor any quarantine that can 
prevent the spread of ideas. ‘To en- 
counter thought is to recognise it, and 
to recognise is at least partly to make it 

1 If we were asked to suggest a date for the 
composition of Ecclesiasticus, we might con- 
jecture that the original work was written about 
235 B.C., or earlier, but before the promotion of 
Joseph the son of Tobias in 230. If at that time 
the older Siracide was nearly 70 years old, his 
grandson, who translated it into Greek, might 
certainly have been in his thirty-eighth year 
under Euergetes I. 
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our own. King Solomon completed in- 
deed the work of David and the religious 
institutions of Israel by the building of the 
Temple. Yet by the side of this he had 
not only to tolerate, but to give facilities for 
foreign rites. This, not merely owing to 
external circumstances, but—so to speak 
—from an inward necessity. With Solo- 
‘mon began a new phase in Jewish think- 
ing. It was still deeply religious—but 
it was thinking, in this sense that men 
were no longer content, nor even able, 
to settle the great problems of thought 
by merely external authority, but felt that 
they must grapple with them individually 
—nay, even with that fundamental ques- 
tion of all: that of external authority. 
This was the commencement of the so- 
called (Chokhmah) Wisdom-literature of 
Israel. The wisest of kings began it; he 
was himself the first Jewish Chakham, or 
sage. The Hebrew sage differs from the 
Gentile philosopher? in that he does not 
search out for himself the highest pro- 
blems of thinking, nor yet seek to attain 
their solution by means of metaphysical 
speculation. These problems are already 
there, set before him; and they are solved 
in Divine Revelation. His object, there- 
fore, is to verify rather than to discover 
—to conciliate the teachings of Divine 
Revelation, which he implicitly accepts, 
with the difficulties suggested either by 
his experience of life (empirical difficulties) 
or by his own thinking (speculative diffi- 
culties). And the conciliation of these 
difficulties with Revelation constitutes 
Wisdom. Thus (subjective) Wisdom in 
man busies itself with (objective) Wisdom 
in, or rather with, God, which is the mode 
of God’s manifestation of Himself—per- 
haps, more correctly, the mode in which 
His self-manifestation presents itself to 
our thinking. ‘That manifestation is two- 
fold. As regards man, it is exhibited in 
God’s dealings with him; and as regards 
the higher (abstract) problems, antecedent 
to and irrespective of man, it is con- 
nected with the ways of God. ‘Thus the 
problems which engage Wisdom in man 
—those of human life and the higher 
abstract questions—correspond to the 
twofold aspect of Wisdom in God. Hence 
the topics which occupy Hebrew Wisdom- 


1 Compare also generally J. Fr. Bruch, ‘ Die 
Weisheits-Lehre der Hebraer.’ 
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literature are both subjective and objec- 
tive in their character. From the first of 
these aspects they are practical, and con- 
nected with the ordinary questions of 
human life; from the second of them, 
they are speculative, and consist in seek- 
ing to apprehend the ways of God. 
Thus the seeming confusion in the 
Wisdom-writings, due to the close juxta- 
position and apparent mixture of precepts 
for the conduct of life with higher 
speculative questions, is only outward, 
and resolves itself into a higher unity. 
The two are only the different aspects, 
or the different kinds, of the great pro- 
blem which Wisdom (in God) sets before 
us in His manifestations, and which 
Wisdom (in man) has to solve by faith 
and obedience. —Closely connected with 
all this is the form and manner in which 
Hebrew Wisdom expresses itself. It 
speaks not in the language of meta- 
physical speculation, but in Proverbs, in 
Parables, and even by paradoxes. The 
latter, because absolute faith cares not 
to smooth away seeming contrarieties ; 
nay, would rather encounter them directly. 
The former, because the Eastern mind 
delights in such form of expression. But 
this is not all. For to the devout 
Hebrew, whose God rules on earth as 
in heaven, things on earth are ever the 
counterpart of things in heaven. Heaven 
and earth are part of one kingdom. He 
sees God reflected in Nature and in all 
things around, and he hears His voice in 
the streets and in the busy commerce of 
men. But there may be a still deeper 
reason for it. To the believing Hebrew 
the final solution of all ditficulties (whether 
empirical or speculative) is in Revelation, 
and ‘‘ Wisdom” consists, not in the dis- 
covery of truth, but only in its vindication: 
on the one hand, in the conciliation of 
seeming difficulties ; and, on the other, 
in the placing of man’s life and thinking 
on a line with the Will and the Ways of 
God. In this view all is Parable and all 
Proverbs: thesolution of every speculative 
difficulty is in a Parable (1 Cor. xii. 12 a) ; 
while that of every practical difficulty 
becomes and ought to be a Proverb in 
the people’s mouth. 

Solomon was, so far as we know, the 
originator of this parabolic, proverbial 
philosophy of religion among the Hebrews 
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or, at any rate, it gathered around the 
name of the Wise King. Whatever por- 
tions of the Book of Proverbs may be 
of his personal authorship, even the fact 
that other or later sayings gathered around 
this nucleus and name is of deep signifi- 
cance. In this truest sense the whole 
book is Solomonic. The same may be 
said of Ecclesiastes—a work thoroughly 
one in plan and contents. Assuming at 
the outset the standpoint of seeming 
indifferentism and epicurean self-enjoy- 
ment, the writer proceeds to discuss the 
great theological problem how to con- 
ciliate what seems either chance or fate 
with the personal Rule of God, till he 
gradually rises to the consciousness of 
a personal moral responsibility as the 
practical, if not speculative, solution of 
all. Although the book is undoubtedly 
much later than Solomon, it is (for the 
reasons above stated) not only truly 
Solomonic, but perhaps it may even have 
been intended to present in a concrete 
form the problems presented by the life 
as well as in the thinking of the wise 
king. Nay, its opening text (v. 2), 
‘‘Vanity of vanities, all is vanity,” may 
even be directly Solomonic, or else set 
forth a summary of what after-ages re- 
garded as the Solomonic problem. 

It will readily be perceived how closely 
the book Ecclesiasticus is connected with 
this ancient ChokAmah-literature, not only 
in form but in substance. In truth, it is 
a continuation of it: for, that road once 
entered, standstill or abandonment would 
be no longer possible. By the side of 
the purely legal and even of the prophetic 
teaching of Scripture, this would now 
become a distinctive phase in Hebrew 
religious thinking. Nor should we for- 
get that alike the predictions of the final 
ingathering of all nations and the com- 
mencement of Chokhmah-literature were 
historically connected with a closer con- 
tact with the empires of the world. Even 
the prophetic comments on sacrificial 
worship—their protest against the merely 
ex opere operato view of it—might here 
acquire a new significance and meaning, 
As an illustration of the manner in which 
the later Chakhamim understood or de- 
veloped such sayings, we would point to 
Ecclus. xxxiv. and xxxv., which gain in 
significance from their connexion with 
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the reference in ch. xxxiv. 9-11 to what 
the writer had seen and learned in foreign 
countries. Similarly a special Chokhmah 
meaning might be attached not only to 
the numerous prophecies that foretold 
the conversion of the Gentiles, but even 
to the prophetic addresses to them and 
to the implied recognition that, despite 
the present state of rebellion, the earth 
and all nations were the Lord’s. This 
may explain how, in the description of a 
sage (Ecclus. xxxix. 1-3), an understand- 
ing of prophecy is conjoined with know- 
ledge of the wisdom of the ancients, of 
parables, and of proverbs; while, on the 
other hand, in Ecclus. xxiv. Zion and 
Israel are indeed stated to be the special 
dwelling-place of ‘‘Wisdom,” where she 
has her fixed abode, but her presence is 
also recognised among all nations (v. 6). 

It scarcely needs to be stated that the 
full and final development of this must 
be sought, not in Palestine, but among 
the Greek-thinking and Greek-speaking 
“dispersion” of the West, of which Alex- 
dria was the intellectual capital. But in 
Ecclesiasticus we have, in a sense, a pre- 
hellenistic Grecianism. It is still strictly 
Palestinian, not Alexandrian, and it does 
not treat the simple language of Scrip- 
ture as if it consisted of allegories, 
representing so many formule for ab- 
stract ideas. But for all this it is, if 
not Grecianised Judaism, yet a Judaism 
influenced by Grecian thought. Thus it 
appears that the first origin of what is 
called Jewish Hellenism has to be traced 
to Palestine, not to Alexandria, and was 
only fully developed there under favour- 
ing circumstances. And these circum- 
stances were analogous to those which 
first called forth Hebrew Chokhmah- 
literature. 

Considering the condition of the small, 
intellectually almost contemptible, rem- 
nant which returned from the Babylonian 
exile, and the state of those who remained 
behind, it seems a strange historical as- 
sumption to regard this age as one of the 
most fruitful thinking or of great literary 
activity. The awakening and new pro- 
gress of thought are organi ally connected 
with the general life of a people: they 
are always in line with stirring events in 
the history of the world or of a nation. 
Such wakening came with the conquests 
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of Alexander the Great and the founding 
of the Macedonian world-empire. It was 
not only that Israel was now brought into 
direct contact with Grecianism, nor yet 
that it felt the electric shock which passed 
through the ancient world, nor even that 
from its subjection to the Macedonian 
conqueror and his successors it con- 
stantly experienced Grecian influences. 
But there was a chain of purely Greek 
cities within the land of Palestine itself, 
as well as around its borders. ‘The con- 
stant and close intercourse resulting from 
it, must have led to the gradual intro- 
duction of Grecian ideas. These would 
appear in the first instance, so to speak, 
in a friendly form—and only afterwards 
become a hostile power with which war 
for life or death must be waged. In 
each case outward events must have 
corresponded with this state of feeling. 
The period of outward peace and of 
the friendly influence of Grecianism 
terminated soon after Simon I.—who is 
accordingly designated as the last link 
in the ‘ great synagogue.” The period 
of open and bitter hostility to Judaism, 
alike politically and religiously, began 
immediately after, if not under, Simon II. 
This brings us back to our former con- 
clusions about the date of Ecclesiasticus. 
As the last outrunner of Palestinian 
Chokhmah-literature, it belongs to the 
former, not to the latter, period. It marks 
a time of transition when by the side of 
the old, as then understood, we discover 
all the germs of a future development. 
In respect of the latter we might almost 
characterise it as alike Pharisaic before 
the Pharisees, Sadducean before the 
Sadducees, and Hellenistic before Hel- 
lenism, And yet it is not eclectic—only 
preparatory. It could not have belonged 
to a period when Grecianism had _ be- 
come a hostile power in Church and 
State, and evoked a reaction that led 
to the formation of the nationalist party 
and finally issued in the Maccabean 
rising. The nationalist party was known 
by the title Chasidim, “the pious” 
(1 Macc. ii. 42, vil. 13 ; 2 Macc. xiv. 6). 
That name was undoubtedly derived 
from the description of the Chasidim, 
“the pious,” in the Psalms (Ps. xxx. 4; 
XXX. 23; xxxvil. 28). We conjecture 
that this movement included also a pro- 
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test against and a separation from the 
whole Chokhmah-direction of the period 
immediately preceding, which might be 
regarded as having been fraught with 
terrible consequences to Israel. If the 
one party had spoken of Chokhmah and 
appealed to Solomon, the other party 
would now go a step further back and 
appeal to David and the Psalter, and to 
the Chasidim of which they wished and 
professed to be the representatives. 

We cannot here follow the further 
development of their history. But we 
submit that what has been stated suffi- 
ciently answers the question, often and 
learnedly discussed, as to the relation 
between Ecclesiasticus and distinctively 
Alexandrian views. Gfrorer (* Philo u. 
d. Alex. Theos.’ li. pp. 21-52) calls our 
author an Eclectic, and supposes that 
certain parts of his book (notably ch, 
xxiv.) were derived from an Alexandrian 
work. That there is a close relationship 
between Ecclesiasticus and Alexandrian- 
ism cannot indeed be doubted—and this 
not only in ch. xxiv. but in some of the 
other instances adduced by. Gfrorer 
(comp. the special introd. to ch. xliv.). 
But their relation is other than that 
scholar supposed. LEcclesiasticus is not 
dependent on Alexandrian teaching, but 
the latter had its roots in the direction 
represented by our book. On the other 
hand, Dahne (‘Gesch. Darstell. d. jiid. 
Alex. Relig. Phil.’ i. pp. 144, &c.) rightly 
calls attention to the genuine Palestinian 
character of our book as a whole. But 
he is mistaken in attributing the Alex- 
andrian elements in it entirely to altera- 
tions introduced in the Greek Version by 
the younger Siracide, and to interpola- 
tions. Such undoubtedly there are, and 
of a very marked character. But they 
are not of such wide sweep as is sup- 
posed by Dahne, and the hypothesis 
as a whole is forbidden by the Syriac 
Version, which was made directly from 
the Hebrew original. 


§ IV. THE WRITER AND HIS BooK: ITS 
PHILOsopHy, THEOLOGY, AND ETHICS; 
COMPARISON WITH THE NEw TEsTA- 
MENT AND WITH PHILO. 


Before making a closer survey of 
the book, it may be convenient to refer 
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to some of its general characteristics. 
We have already seen that the circum- 
stances of the time and the religious 
standpoint occupied in Ecclesiasticus 
throw light on each other. The same 
may be said in regard to the social and 
moral relations reflected in Ecclesiasticus, 
If the allusions in it are sometimes coarse, 
if its tone is the reverse of high, and if the 
references to sexual and other excesses 
are both frequent and unpleasant, this 
is due to the state of matters at the time. 
Again, bearing in mind that the main sub- 
ject of the book is Wisdom, the treatment 
may seem fitful, from the frequent and 
sudden transitions to apparently wholly 
different and even trivial topics connected 
with the rules of daily life. This has 
already been partly accounted for by 
the view which the writer took of ‘ Wis- 
dom.” Besides, such transitions—often 
abrupt—from one subject to another 
are characteristic of Eastern writing. 
So to speak, they give emphasis to the 
discussion of the graver questions. Nor 
is the treatment of “Wisdom” so fitful as 
might seem at first sight. For “‘Wisdom” 
is the subject treated of in the beginning 
of the book (ch. i.), in the middle of it 
(ch. xxiv.), and especially at the close 
(chaps. xxxiii.—xliii.). Indeed, this latter 
portion reads almost like a separate 
treatise on the great problems of Wisdom 
(see the special introductions to these 
chapters). And even the abruptness of 
the transitions is more apparent than real. 
This also is characteristic of Eastern 
thinking, which moves in the succession 
of time, as one thing suggests another, 
rather than in that of logical order, where 
one topic is evolved from the other.? 
That the writer of Ecclesiasticus was a 
man of high culture, fully acquainted 
with the sacred literature of Israel, is not 
only stated in the Prologue, but appears 
from almost every part of the book. 
Moreover, we infer even from such allu- 
sions as in xxiv. 28, XXXlli, 16, XXXIX. I, 2, 
that he was familiar with the thoughts— 
perhaps the writings—of others in Israel 
whose mental direction and studies were 
kindred to his own. And here we also 
recall that he had travelled abroad for 
the enlargement of his knowledge, and 


1 Yet although this is prevalently, it is not 
uniformly, the case in our book. 
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profited by what he had seen and learned 
(KAKI Toy T1i;) xxxix, 24)! Againgeal> 
though his dogmatic horizon was bounded, 
and his views defective, even erroneous, 
Ben Siracannotbe charged with scepticism. 
Thoroughly liberal in his conception of 
Judaism, he was yet an earnest believer 
in it. Deeply touching is the account 
which he gives (li. 15-22) of his inner 
experience. In early life he had in 
earnest prayer, both private and in the 
Temple, sought for that Wisdom which 
—like Solomon of old, or, to quote a 
lower instance, like Philo—he regarded 
as the highest aim of life. And he was 
resolved to pursue it to his last day. 
By the guidance of that Wisdom he had 
walked from his youth in the right way, 
ever following the good. In earnest 
moral observance of the Law he had 
stretched out his hands towards heaven, 
deeply mourning any aberrations due to 
ignorance, and ever aiming after purity. 
And even the success which had come 
to him in life he attributed to this pur- 
suit, and thanked God not only for it, 
but still more for the gift of that Wisdom 
through which he had attained it, in a 
life not untroubled by sorrow and _ beset 
by dangers. Best of all, he had inward 
peace and joy. Higher experience than 
this we cannot expect on the part of the 
writer of Ecclesiasticus. He was not an 
inspired man, and, personally, he stands 
as far below the prophets of old as his 
own ideal standard falls short of that of 
the New Testament. Still on every page 
of his book God is first and foremost : 
His fear, His Law, and the right and 
true. Sometimes his praise of the great 
Creator is almost sublime (as in ch. 
XXXIx. 13-25), while his prayers are fer- 
vent and lofty in tone. In general, the 
one great aim which he sets before him- 
self in his book is to vindicate the ways of 
God with man. As a believing Israelite, 
he throughout recognises the leadings of 
God with His people of old; and he has 
unshaken faith in the fulfilment of the 
promises to Israel. Lastly, the main 
practical object of his work is to warn 
and instruct others (comp. the Prologue ; 
xxix. 32); 1. 27,285.11, closing stanza). 

From another point of view—that of 
mental difficulties—we have to emphasise 
that the speculations of Ben Sira never 
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issue in doubt. He seeks to answer 
‘questions, rather than to solve doubts 
.(xxxix. 16-21). In truth, such do not 
exist for him. For in God is all Wisdom : 
-and he sees it exhibited equally in crea- 
tion, in Providence, in history, and in 
Revelation. Hence he severely con- 
demns, as afterwards Philo, those Jews 
who, in their spurious enlightenment, 
would neglect the observance of the 
Mosaic Law or the ancestral rites. For 
in his view the Law is the highest exhi- 
bition of Wisdom (xxiv.) ; and its obser- 
vance the first of duties (comp. i. 26; 
Wigs] s XIVe Tis: XIX, 20s KXXV.(I—T1). 

We proceed to give a brief summary 
of the philosophical and _ theological 
teaching in Ecclesiasticus. 

1. The theme of the book is, as pre- 
viously stated, Wisdom. For the fullest 
exposition of the writer’s views, we here 
turn to chapters 1, xxiv., and to the 
section beginning with chapter xxxiv. 
All wisdom comes from God, with Whom 
it ‘every is! (See’ generally. ch. 1). <It 
transcends the comprehension of man. 
Wisdom is the firstborn of His creatures : 
rather, it is the mould and the archetype 
for all the works and ways of God. And 
yet in His goodness He has manifested 
His Wisdom—and that to all men. 
Understanding of Wisdom and the fear 
of the Lord coincide—the one is the 
speculative, the other the practical, 
aspect of Wisdom. Hence Wisdom is 
also true happiness. In ch. xxiv. Wisdom 
is represented as created “from the be- 
ginning,” “before the world ”—as coming 
forth “from the mouth of the Most 
High,” and as the creative, or at least 
formative, agent. This seems to mean 
that Wisdom, immanent in God, became 
outwardly manifest when God created all 
things: that it was alike the creative 
word and the creative thought. It need 
scarcely be said that in all this there was 
not any idea of a hypostatisation of 
Wisdom or presenting it as a Person. 
The writer did not even think of it as 
separate from God. Ecclesiasticus marks 
indeed an advance in this respect on the 
teaching of the Book of Proverbs ; but it 
still falls far short of that of Philo. The 
latter proceeded on the idea that God 
was an abstraction, and that He could 
not be in direct contact with anything 
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concrete —least of all with matter.? 
Again, manifestly there is absolutely a 
gulf between such speculations—whether 
in Ecclesiasticus or of Philo—and the 
teaching of the New Testament. On 
another and kindred point we mark the 
same difference. According to Ecclesias- 
ticus, Wisdom, as the active principle in 
creation, was poured out upon the earth, 
and in measure imparted to all nations 
(i. 9, 10, 153 xxiv. 3-7). But it-was 
concentrated in the revealed Law of 
God, and became permanently resident 
in Israel. Here we have the second fun- 
damental principle afterwards developed 
by Philo. In the New Testament all this 
is quite otherwise set forth. There the 
Logos is shewn to be a Person, Who be- 
came Incarnate ; and in the Logos God 
is the Father of all men, who are to attain 
to Him not through abstract Wisdom 
but through the mediation of the Personal 
Logos—that is, by grace. Lastly, in the 
final section of Ecclus., Wisdom, as pre- 
viously presented, is vindicated against 
all speculative difficulties. Similarly, 
in the practical parts of the book, 
Wisdom is vindicated in its practical 
aspect, the object being to shew that the 
ordinances and directions of Wisdom are 
not only right, but good, and such as 
lead to prosperity. 

2. We have seen that Wisdom is 
immanent in God. It is the sum of all 
His qualities, and hence of all His mani- 
festations. It follows almost logically 
that in the strict sense God must be 
incomprehensible to man. In truth, this 
was a necessary position in the theology 
of Ecclesiasticus. Philo arrived at the 
same conclusion, though by a different 
process, In his system this was the out- 
come of philosophical ideas about the 
Being of God and His absolute separate- 
ness, as well as from his views concern- 
ing the material world. In Ecclesiasti- 
cus the incomprehensibleness of God is, 
more biblically, traced back to His sz- 
premeness.* The two ideas are presented 


1 See the article PHILO in Smith and Wace’s 
‘Dict. of Chr. Biogr.’ vol. iy. 

? No doubt can attach to this that the Siracide 
firmly held the strict Personality of God. If in 
xliii. 27 God is thus described, ‘‘ He is the All” 
(kal ouvrércia Adywy Td wav eoTw aitds), we 
have no hesitation in regarding this as a bold 
later addition .by the younger Siracide (see 
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in Ecclus. in a whole series of passages, 
notably in xviii, 2-7, xlii. 17, &c.; but 
especially in xxxix. 16-21, and in the last 
stanza of ch. xliii.+ If God is incomprehen- 
sible and supreme, it also follows that 
He is omniscient, almighty, and irresistible. 
This brings us to the two great problems 
which our writer seeks to solve in the 
third section of his book. But the Son 
of Sirach only states the facts; he does 
little to explain them. How are we to 
account for the difference in the outward 
lot which, apparently without any cause, 
befalls men: nay, more, for the moral 
difference in their dispositions, the di- 
verse shaping of their spiritual history, 
and their end? Ben Sira’s answer is 
simply Predestinarianism. But in such 
case what may be distinguished as the 
natural and the moral qualities in the 
Deity are apparently in antagonism. The 
writer of Ecclesiastes had also faced this 
problem. But he turned from it, almost 
with a shrug of the shoulders, in view of 
the indifference and smallness of earthly 
things. But if he attempted not any 
solution of the difficulty from its objec- 
tive aspect—rather admitted it—he 
sought to transfer the whole question 
into the region of personal moral respon- 
sibility. The writer of Ecclesiasticus 
seems disposed to follow his predecessor, 
but he attempts a little philosophy of his 
own on the subject—although with small 
success, St. Paul also had to face this 
great problem. He knew the awful 
facts, and perceived their ‘‘ antinomies ” 
of reason and theology. But he viewed 
them in the surrounding and transform- 
ing light of the infinite love of God in 
Christ. And in this solution the Christian 
heart can thankfully acquiesce (comp. 
Rom. xi. 32-36). , 

But the older Siracide was simply a 
Predestinarian (comp. here such state- 
Mmients! as Xvi. 2613, XXili., 205 . XXxtil. 
10-13; xxxix. 20, 21), The same may 
be said of Philo. But Ben Sira labori- 


introd. to ch. xliii.). In the Syr. the whole 
section from v. Ir is wanting. The Vet. Lat. 
solves the difficulty by rendering: 2fse est in 


omnibus. ; 
1 Ch. xvi. 20, 21 refers to something very 
different. See the notes. As to ch, xlii., see 


also the previous note. 
2 See the article in Smith and Wace’s § Dict.’ 
previously referred to. 
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ously tries to make a way through the 
maze to this as his final conclusion qn 
ch, xxxix., last stanza, vv. 32, &c.), that 
“all the works of the Lord are good,” 
The reasoning by which this result is 
reached commences in ch. xxxiii., and is 
carried on to the end of chapter xliii., al- 
though with interruptions or rather inter- 
calations caused by things suggested by 
the way. We add that here we catch 
glimpses of Aristotelian philosophy, and, 
for that matter, of Zoroastrianism,! in the 
idea, broached by our writer, of an essen- 
tial Dualism of contraries: one thing 
being set against the other—good against 
evil, life against death, and so on (see 
ch. xxxilil, 7-15). Yet with all this he 
escapes Ale into fatalism by empha- 
sising (as in Ecclesiastes) the absolute 
freedom of the will and personal respon- 
sibility (comp. here especially xv. 14-20; 
and such sentences as xvii. 6). 

The Son of Sirach seems to feel more 
certain and satisfied when he shifts the 
ground of his argument to the moral 
properties of God: His justice and 
mercy. God is not only the Maker of 
all things: He is also the Ruler. Hence 
ultimately good will certainly follow upon 
right- doing. And although the righteous 
may suffer—since suffering is the com- 
mon lot—yet their sorrows are not like 
those of the wicked, and they have also 
both immediate and final consolation 
under them. We cannot here enter into 
further details, but we mark that our 
author traces this quality of /ws¢ice in 
God’s dealings not only with indivi- 
duals, but with nations, and especially 
in God’s ways with Israel. Alike the 
fulfilment of the promises to them and 
the destruction of the heathen ulti- 
mately resolve themselves into the exer- 
cise of Justice. By the side of this 
quality—as its complement and, in a 
sense, its other aspect—Ben Sira places 
that of AZercy.2 This mercy extends to 


1 Comp. Bruch, z. 5. pp. 301, 302. 

2 Merguet (z#. s. p. II) notes the following 
terms for it: eos (this mostly), eAenuootyn, 
étiAacuds. But there is not any mention of the 
free.outgoing of Divine Love. The latter is 
only evoked in return for our love of Wisdom ; 
comp. iv. 14. The solitary reading xdpis in i. 
13, quoted by Merguet, is extremely doubtful, 
and in any case could only mean *“ favour.” 
In xxiv. 16 it stands for ‘‘ grace” or beauty. 
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“all flesh,” but is specially shewn to the 
poor, afflicted, and needy, and yet more 
particularly to the prayerful, the believ- 
ing, the penitent, and the merciful. 

3. Little need be said about the 
Cosmology, the Angelology, or even the 
Anthropology of our book, As regards 
the former, the world is not represented 
as an emanation from God, but as His 
creation. At the same time we find, 
as in ch. xvi. 26, 27, expressions about 
the order and rule in the Kosmos, which 
afterwards acquired a special meaning 
in the system of Philo, although it is 
very doubtful whether anything of the 
kind was in the mind of Ben Sira (see 
notes). Belief in Angels seems implied 
in Ecclesiasticus (xvii. 17—see the note 
about the Jewish tradition on the subject; 
xlviii. 21; and possibly, though doubt- 
fully, xlv. 2). But it seems to be a sub- 
ject on which our author is reluctant to 
enlarge. Even this is indicative of Ben 
Sira’s standpoint, since developed Angel- 
ology is characteristic of post-exilian the- 
ology. He is still more chary in his 
reference to Satan (xxi. 27). On the 
other hand, if in xxxix. 28, &c., he may 
seem to identify such “messengers of 
God” with punitive agencies in nature, 
we must bear in mind that, in later Jewish 
theology also, the Angels are sometimes 
represented (alike as regards their names 
and agency) as personifications of powers, 
or of Divine dispensations. ‘There is not 
any ground for supposing that the Son of 
Sirach believed in the doctrine of the fall 
of man through the sin of our first parents 
—or rather, in original sin in the New 
Testament sense. He traces, indeed, 
the beginning (apxi) épaprias), but not the 
origin of our sin to Eve (xxv. 24; see 
specially the note on that verse), and 
he attributes to her the universal pre- 
valence of death. But this is very different 
from tracing to this source moral guilt or 
native depravity. On the “after death” 
the views of the Siracide are very unsatis- 
factory. As regards the body, so far 
from cherishing the hope of a Resurrec- 
tion we have such dreary pictures as in 


In this sense it occurs several times, as also in 
that of ‘‘ favour,” ‘‘ thanks,” ‘*praise.”” In the 
sense of bountifulness, or the bestowal of gifts, 
it only occurs in xl. 17—and there as on the 
part of man, not of God. 


INTRODUCTION. TO ECCLESIASTICUS. 


Chy “Xs UT 5 MERI Ee ea Baas 
xli. 1-4. What becomes of the spirit 
in Hades, seems scarcely clear to our 
writer (xiv. 12). Probably he thought 
of it as in eternal sleep. There man is 
in dark, eternal rest, whence he can 
never return (XXil. II; XXX. 17; XXXVIli. 
23). Thither no pleasure enters (xiv. 16). 
Hence we should enjoy all that we may 
in this life (xiv. 14-17). Nay, not even 
the praise of God rises from this dark 
abode (xvii. 27, 28). Man is “no more” 
—he lies in “eternal sleep” (xlvi. 19; 
comp. a somewhat similar mode of ex- 
pression in Jer. li. (in Sept. xxviii.) 39). 
The reward or punishment of aman after 
this life consists in the permanence, or 
else the loss, of his possessions, in his 
children, and in a good or evil reputation 
(for example, Xl, 28 ; XXi. 43 XXilL, 24—27 5 
TENE Geel 15,16; xli. 5-13 ; xlvi. 11, 
12). Forgiveness of sins may indeed be 
looked for from the mercy of God (ii. 18; 
Xvl, 11, &C.; xvii. 24, 29); but this is 
chiefly dependent on almsgiving and 
prayer (ili. 30 ; XVil. 25 5 XXxIxX. 12; xl. EF). 
Repentance is frequently enjoined (vii7s 
Xvi. 26; xvii, 21). Of free forgiveness 
and the love of God to sinners there is 
not a word. There are, indeed, passages 
which seem to imply that some at least 
of the dead are not for ever unconscious 
— such as the references to Enoch, 
Samuel, and Elijah (xliv. 16; xlvi. 20; 
xlvill, g-11; xlix. 14). But on closer 
study it will appear how little even these 
references to the great biblical heroes 
and events imply. 

4. £thics—The ethical teaching of 
Ecclesiasticus is even more unsatisfac- 
tory and disappointing than its dogma- 
tics. If evidence were required of the 
need of the personal indwelling of 
the Holy Ghost or of His transforming 
power, we should find it in the code of 
morals Jaid down in this book by one 
of the most distinguished Chakhamim 
of the post-exilian period. Without en- 
tering into a detailed analysis, we may 
briefly indicate the favourable and the 
unfavourable aspect of Ecclesiasticus in 
this respect. In the former we include 
the constant and prominent references 
to God and the ever-recurring admoni- 
tions to fear and obedience of Him. 
Closely connected with this is the essen- 
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tial distinction made throughout the book 
between the righteous and the sinner. 
As in the view of our author Wisdom 
in its objective aspect is fully presented 
in the revealed Law of God, so in its 
subjective aspect it coincides with the 
fear of the Lord. Hence also the pious 
is throughout represented as the wise, 
and the sinner as the fool (and vice versa 
also).4. On the other hand, if Ben Sira 
so frequently and emphatically insists 
that God will certainly requite the right- 
eous and the sinner, we have to bear in 
mind that the requital which he expects 
is of and in this world. Similarly, if 
he enjoins observance of the rites and 
worship of Israel, it is too often rather 
because they are ancestral], than because 
of their absolute and intrinsic import- 
ance; because they are Israel’s rather 
than because they are God’s. Of any 
deeper understanding of the spiritual or 
the typical import of sacrifices or the 
other institutions of the Old Testament 
we cannot discern a trace. On the con- 
trary, almsgiving and prayer—and that 
as an opus operatum—seem to constitute 
in the view of our author the substance of 
religion, although (as already explained) 
he insists on strict and even joyous 
observance of the ordinances of the 
sanctuary. Very characteristic and gene- 
rally instructive in all these respects 1s the 
first stanza of ch. xxxv. Most curious 
and interesting are the extensive, evidently 
Christian, alterations introduced in this 
chapter in the Syriac Version. 

Even a cursory perusal of the book 
shews that the general moral tone of the 
writer is not at any time lofty. Often 


1 Characteristic are the designations of Wisdom 
and the Wise, marking the different aspects of his 
conception. They are: copia, maidela, mavoupyia, 
ctveois (and Sidvoi avvéoews), emotiun, and 
QcocéBei. Corresponding to these are the terms 
in which he speaks of the copds, or the ebpay 
coplay, as: cuverds, emioThuwy, vonuwr, ppdvijos, 
metAaynuévos, moAvmepos; he is avyp BovAzs, 
paxpdOvuos, miotds, evoeBns, poBotmevos Kbpiov, 
(nrav véuov, Tamewds, éhatTovmevos Kapdia, even 
aya0ds (Merguet, w. s.). The designations of 
the fool and sinner Merguet groups under four 
classes: (a) popds, &ppwr, codveros, avdnros, 
émaldevros, akdpdios ; (b) aoeBns, katadimay T. 
Kup., mapaBalvwy évroAds, Evowos, UdiKos, €xOpds, 
GAASTpLos ; (Cc) GuapTwAds, TAAVa|LEVOS, KaKa eprya~ 
(duevos, movnpevduevos ; (d) Kaxds, pox movnpd., 
bmephnpavos, SdAios, amatadds, Aotdopos, and 


8) avaidns. 
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it is decidedly low, and his allusions 
become coarsely realistic. But, apart 
from this, we feel throughout that moral 
questions are placed on a low level and 
viewed in awrong light. Ben Sira seems 
to be always arguing that after all re- 
ligion is that which profits best: alike 
as regards man and God. And in the 
latter respect we have besides to bear 
in mind that even the return which he 
expects from God is mainly, if not ex- 
clusively, earthly, and consists of pros- 
perity, a good posterity, and an excellent 
reputation. The spiritual and the eternal 
are not in his view. From another 
aspect also the book may be described as 
a most unpleasant mixture of selfishness 
and Eastern world-wisdom with religious- 
ness. And the religion which it com- 
mends is very jejune, while the wisdom 
of which it boasts often resolves itself 
into high-sounding platitudes. |The 
model-man of Ben Sira seems to be 
always thinking of himself—what men 
will say of him or how a thing will 
affect him either in life or when he 
comes to die. When we come upon 
any expression of distinctively Jewish 
faith, it impresses us rather as a mixture 
of religious respectability with something 
very like superstition. Even the sublime 
idea of the absolute supremacy of God 
leads him, at the thought of sorrow, 
not to believing submission nor the re- 
cognition of what is higher, but if not 
to a species of fatalism yet to a kind 
of indifferentism. Lastly, although the 
writer as a keen observer of men, and 
having ample knowledge of the world, 
often gives utterance to shrewd sayings 
which, alas! have their application to 
all ages, they are mostly of the kind best 
described by the term ‘ worldly-wise.” 
On the whole, the ethics of Ecclesiasti- 
cus are neither pleasant nor profitable 
reading. 

5. Lschatology.—On this subject little 
need be said in addition to our previous 
remarks. We have seen that the Siracide 
had apparently not any distinct faith in 
another and higher life after death. How 
he combined with this belief in the 
spiritual part of man or even in a per- 
sonal God, it is not for us to determine. 
To the doctrine of the resurrection of 
the body and the final judgment there 
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is not any allusion in Ecclesiasticus. 
Nor yet do we find any trace of ex- 
pectancy of a personal Messiah. But 
apparently Ben Sira did look for what 
may be called a (Messianic) “ kingdom” 
—although without a king. It is not 
easy, however, to form any clear concep- 
tion of what he associated with that 
happy period. He certainly regarded 
it as the fulfilment of the prophetic 
promises to Israel. He frequently re- 
fers to judgments that were to come 
upon the Gentile nations; and he antici- 
pates the gathering of all Israel, their 
liberation, and even their triumph—the 
latter being preceded by the advent of 
Elijah. Yet, after all, these statements 
only give rise to questions to which there 
is no answer in our book. The following 
are important passages in regard to the 
eschatology of Ecclus.: xxxv. 18, 19; 
XKKVI Daly eo xXkRvil. 25:03 xlive 21, 2215 
elvileti ts) xlvill, 10,11, 24. Generally 
comp. the introduction to ch. xlvii. But 
we cannot close without calling atten- 
tion to xliv. 21,22. The reference there 
is to the special (Messianic) blessing 
promised to Abraham (in Gen. xxi. 18) 
and afterwards continued to Isaac. It 
is the contention of most modern critics 
that the Hebrew of these verses should 
not be rendered (as in the LXX.): “in 
thy seed shall all the nations of the earth 
be blessed,” but that the correct trans- 
lation is: “with thy seed shall all the 
nations of the earth bless themselves.” 
It is instructive to find that, in opposition 
to the confident assertions of these critics, 
the younger Siracide (who presumably 
knew Hebrew) adopted the first trans- 
lation, probably quoting from the LXX. 


§ V. Lancuace, TITLE, AND ARRANGE- 
MENT OF THE ORIGINAL WORK. 


The work of the Son of Sirach was 
originally written in Hebrew, and not, as 
some critics have supposed, in the later 
Aramaic dialect. Jerome had still seena 
copy of the Hebrew original ({ebraicum 
repert'), The quotations from the work 
in Talmudic writings (see § X.) are, 
with three exceptions, in Hebrew,? and 
they are chiefly made by Palestinian 


1 ¢Praefat. in vers. libr. Salom.’ 
2 Comp. Zunz, ‘Gottesd. Vortr.’ p. 104. 
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authorities. But the Hebrew is that of 
a later age! The work seems, how- 
ever, at an early period to have been 
translated into Aramaean—probably in 
Babylon—and to have been elaborated 
with additions, not always worthy of the 
original composition, into a book from 
which quotations are made by Baby- 
lonian Rabbis.2 If any doubt could 
still be entertained that the work was 
originally written in Hebrew, it would be 
removed by a comparison with the Syriac 
translation (see § VIII.). And we know 
that Hebrew was at that time, and long 
afterwards, the language used by the 
learned and in the schools. 

In Hebrew the book had borne the 
title oSwn, Proverbs (in Aram. }*>nn). 
Jerome (w. s.) expressly states that it was 
entitled ‘ Parabolae’ (‘non Ecclesiasti- 
cum, ut apud Latinos, sed Parabolas 
praenotatum”). Yet it would be a mis- 
take to suppose that the original Greek 
title in the MSS., Sogia “Inaod viot Sipax, 
‘The Wisdom of Jesus Son of Sirach,’ 
originated in the Church. Even the 
Solomonic books (Prov. and Eccles.) were 
designated by the Jews as ADIN MDD, 
the Books of Wisdom,? and we know 
that the Book of Sirach and apocryphal 
‘Wisdom’ were ranked with them. The 
account of Melito of Sardis (Eusebius, 
‘Hist. Eccl.’ iv. 26), which adds to the 
title ‘ Proverbs of Solomon’ the words # 
kal Yopia, seems derived from a Jewish 
source.* Similarly, in MS. 12,142 (Brit. 
Mus,), the Syriac title of the book— 
evidently taken from a Hebrew source— 
is ‘Wisdom of the Son of Sira.’®> Even 
the designation of our book as 7 zava- 
petos oodia (or more briefly: 7 zava- 
petos °), which first appears in Eusebius,’ 


' Comp. Zunz, z. s., note 4, and the instances 
given by Delitzsch, ‘Gesch. d. jiid. Poesie,’ 
p- 205, note 2. 

2 For the evidence see Zunz, w. S., pp. 104, 
105. 

* Tosephoth to Babh. B., 140. 

* Comp. Nowack, ‘Spriiche Sal.” p. x. 

° See) Lagarde, “ibrr Vet Dest.) Apoer, 
Syriace.’ 

§ Jerome (I. s. 1.): ‘‘ Fertur et avdperos Jesu 
filii Sirach liber.” Cassiodorus (‘ Div. Lect.’ i. 
5) explains: ‘‘propter excellentiam virtutum 
suarum mapdvetoy appellat, i.e. virtutum omnium 
capacem.” 

7 Chron. (ed. Schoene) ii. 122; ‘ Demonstr. 
Evang.’ (ed. Gaisford), viii. 2, 71. The designa- 
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may have had a Hebrew equivalent, just 
as the same designation seems to have 
been given to the Solomonic Book of 
Proverbs. The common Latin desig- 
nation (since Cyprian) ‘ Ecclesiasticus’ 
(or ‘Ecclesiasticus Sirach’) could scarcely 
have been introduced to distinguish our 
book from Ecclesiastes, but probably 
meant “Church - (ecclesiastical) book.” 
It obtained that name from its frequent 
use by the early Church, especially in 
the instruction of catechumens.? 

It is the opinion of many critics that 
our book contains much which is not 
the writer’s own, and was derived from 
other “sages.” But this view cannot 
be accepted without important qualifica- 
tions. Eichhorn,? who calls Ecclesiasticus 
“a rhapsody,” supports the contention 
that Ben Sira had partly collected from 
previous writers, by referring to what he 
regards as repetitions in the book, or as 
contradictions in its different parts, and 
also to utterances which he considers un- 
worthy of the Siracide and belonging to 
an earlier and ruder age. But, in his 
view, our author had mostly not literally 
reproduced such sayings of others, but 
recast them in his own language. __ Bret- 
schneider * generally repeats and further 
develops the views of Eichhorn, though 
scarcely in a manner to command assent. 
For our own part, we have failed to dis- 
cover any repetitions in the strict sense 
of the term; and still more any con- 
tradictions. For it must be remembered 
that the recurrence of the same idea in 
different connexions is not necessarily 
a mere repetition. Lastly, even such a 
statement as that in xxxill, 16 does not 
necessarily imply that our author had 
incorporated the sayings of others. | It 
might only have been intended to indi- 
cate (what we otherwise know) that there 
had been Chakhamim before Ben Sira, 
whose sentences and sayings had passed 
into popular parlance. But, when con- 
sidered in connexion with the general 
arrangement of the book, it acquires a 
more definite meaning than this. At 
tion does not yet occur in the quotations by 
Clement and Origen: comp. Schiirer, 2, s, 
p. 596. 

? Comp. Nowack, z. s. 

2 Herbst-Welte, ‘ Einleit.’ p. 204. 

3 ut. S., PP» 42-55. 

4 ‘Liber Siracidae, Graece,’ pp. 25-32. 
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the same time we must respectfully but 
entirely dissent from the ingenious hypo- 
thesis of Ewald,! that the work embodies 
two previous collections of Proverbs : 
the first (chaps, i—xvi. 21) dating from 
the 4th century B.c.; the second (xvi. 
22—-Xxxvi. 22) dating from the 3rd cent. 
B.c.; and that only the third and last 
portion of Ecclesiasticus is the work of 
Ben Sira himself.? 

With his usual perspicacity Eichhorn 
inferred that as ‘Wisdom’ formed the 
subject-matter of the book, its division 
into parts would be indicated by a fresh 
introduction of that theme.? This canon 
is undoubtedly correct. But further than 
this we are not able to agree with that 
great critic. Although every attempt at 
arrangement can only be matter of 
suggestion, we venture to propose the 
following. The theme of the book is 
Wisdom, and its fresh introduction marks 
the beginning of every part. The work 
consists of five Parts—like the Law and 
the Psalter. Part I. comprises chaps. 
i-xxill.; Part II., chaps. xxiv.—xxxii. ; 
Part III., chaps. xxxiii.—xlii.; Part IV., 
chaps. xliv.-l. 21; lastly, Part. V., 1. 
22-li. 

Part I., chaps, i-xxili. Wisdom ts 
introduced, ch, 1, 1-10. ‘Throughout this 
Part Wisdom is presented in its practical 
aspect. The Part consists of four sec- 
tions, of which three admit of further 
subdivision. Section A (chaps. i.—vi.). 
Subdivisions :—rst, chaps, i.—ii1.: Wisdom 
as the fear and service of God (in the 
widest sense), or practical Wisdom in 
its relation to God. — 2nd subdivision :— 
chaps. iv.-vi.: practical Wisdom in re- 
lation to ourselves—the section closing 
with a eulogy of Wisdom (vi. 18-end). 
Section B (chaps. vii—xiv.). Subdivi- 


1 “Gesch. d. V. Isr.’ iv. pp. 342-347. Comp. 
‘Jahrb. d. Bibl. Wiss.’ iii. pp. 125, &c. 

? Ewald thinks that the work had in its ori- 
ginal form been much larger, but suffered from 
abbreviations and transpositions. He even at- 
tempts to restore it to its original form. 

3 The objections of Bretschneider (7. s., pp- 
20, &c.) are very superficial. Eichhorn arranges 
the work into three. books: Book I., chaps. 1.— 
xxiii.’ (in two sections: chaps. i.-ix. ; x.—Xxill.)5 
Book II., chaps. xxiv.—xlii. 14; Book Te, 
chaps. xli. 15-]. 24; the whole being con- 
cluded by the subscription and a grand eulogy. 
Eichhorn supposes that it was composed (col- 
lected ?) at different periods of the author’s life. 
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sions :—1st, practical Wisdom as regards 
our relations to others: chaps, vil.—ix. 
2nd_ subdivision: practical Wisdom 
specially in relation to those in high 
places, in rule, and government—chap. 
x. 3rd subdivision: in relation to the 
more lowly—chap. xi, 4th subdivision: 
practical Wisdom in our mode of doing 
good — chap. xii. 5th subdivision : 
practical Wisdom in intercourse with the 
world —chap. xiii. 6th subdivision: 
with reference to property—chap. xiv. 
7th subdivision: in regard to our moral 
bearing. Section C. The problems and 
difficulties of Wisdom in its practical 
aspect: chaps. xvil.—xvilli. Section D 
might be entitled “ Rules of life,” viz. : 
ist, Man towards man, chaps. xix., xx. ; 
2ndly, in regard to sin, chaps. xxi., xxii. 
—the whole Part closing with a grand 
prayer, chap. xxiii. 

Part II. opens again with the praise 
of Wisdom (chap. xxiv.). The Part 
comprises chaps. xxlv.-xxxii., including, 
however, parts of chap. xxxili. But 
those chapters cannot well be arranged 
into groups, like those in Part I., although 
we can trace a distinct connexion be- 
tween them, as shewn in the special 
introductions. We regard this Part as 
embodying previous sayings of sages or 
popular Proverbs. But the whole has 
been put into orderly arrangement and 
connexion by the Son of Sirach. Its 
character, as chiefly if not wholly a com- 
pilation, appears from the somewhat 
loose manner in which various subjects 
are joined together ; from the peculiar 
—often antithetic or else grouped—ar- 
rangement of the sayings; and, lastly, 
from chap. xxxiil. 16, which seems in- 
tended to indicate the nature of this 
Part as a whole. 

Part III., chap. xxxili—xliii. Chap. 
xxxil., however, partly belongs to the 
previous Part and generally forms a tran- 
sition to what follows. It may be de- 
scribed as a discussion of the great 
speculative problems of Wisdom (see 
previous remarks and special intro- 
ductions). 

Part IV. historically illustrates Wisdom 
by the praise of the Wise (chaps. xliv.— 
1, 21), while Part V. contains the con- 
clusion of the book (chap. 1. 22-li.). 

We need scarcely add that these five 
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Parts, although distinct, are welded by 
the writer into a continuous and con- 
secutive work. In form it is poetic and 
rhythmic; but its didactic portions are 
often extremely prosaic in tone. Here 
the writer generally speaks in the cha- 
racter of a ‘‘father” to his “son.” In 
regard to the use of rhetorical figures, 
illustrations and the like, the book may, 
however, favourably compare with similar 
productions. The arrangement of the 
chapters in stanzas, the progression of 
thought, and the parallelism not only 
in the members of each verse but some- 
times between the stanzas, are generally 
indicated with sufficient clearness. We 
have also marked a numerical arrange- 
ment in the verses and stanzas which 
may have been a form of later Hebrew 
compositions of this kind. 


§ VI. REFERENCES TO THE BOOK OF 
PROVERBS AND IN THE EPISTLE OF 
ST. JAMEs. 


1. Zhe Proverbs of Solomon, — As 
might have been expected, the older 
Siracide had throughout taken the Pro- 
verbs of Solomon as the model for his 
work. And this, alike in respect of 
form and substance. As regards the 
former, whatever may be thought on the 
question whether or not Hebrew biblical 
poetry was metrical,) it is universally 
admitted that it was marked by a parallel- 
ism of members. ‘The latter has been 
arranged? into antithetic parallelisms, in 
which the first and second members— 
lines a and J—are in antithesis ; sy thetic, 
or rather Arogressive, in which the second 
member marks a progression, though in 
the same direction ; synonymic, or rather 
continuative, when the second member 
only continues the first ; parabolic, where 
one member illustrates the other; and 
lastly, consecutive, in which one member 
expresses the logical sequence of the 
other. These various kinds of parallelism 


? Comp. Saalschitz, ‘Form d. hebr. Poes.;’ 
Delitzsch, #. s.; Ewald, ‘Die poet. Biicher d. 
A. Test.;’ but especially Bickell, ‘Carmina Vet. 
Test.’ (pp. 219-234: ‘‘ de re metr. Hebr.”). 

? Comp. here generally C. Seligmann, ‘d. 
Buch d. Weish. J. Sir.’ But we have not adopted 
his precise designation of the various kinds of 
parallelism in Hebrew poetry. 
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may be illustrated by an example of 
each kind in Ecclesiasticus, to which is 
added in brackets a similar instance 
from the Book of Proverbs: (a) Antithetic 
Parallelisms: Ecclus. xiii. 3 [Prov. x. 5]; 
(d) progressive: Ecclus. vi. 13 [ Prov. 
xxil, r]; (¢) continuative: Ecclus. vi. 33 
{Prov. xxi, 24]; (Z) illustrative : Ecclus. 
Xvill 10 [Prov. x. 26]; (e) consecutive : 
Ecclus. xxv. 3 [Prov. Gexvis Ss The 
first of these five classes of parallelism 
occurs the most rarely; the last is the 
most frequent in Ecclesiasticus. To 
these remarks about the form of our 
book we have to add that, as regards the 
outward arrangement of the subject and 
the mostly well-marked structure of 
stanzas, we observe distinct progress in 
comparison with the Book of Proverbs. 
Passing from the form to the contents 
of the book, a similar correspondence 
exists between Ecclesiasticus and the 
Book of Proverbs. Thus Ecclus. 1. 4 
may be compared with Prov. vill. 22; 
1, 14 with Prov. i. 7, and ix. 10; Ecclus. 
els with, “EtOv,, kei 22 > il, 26 
with Proy. xxviil. 14; lv. 5 with Prov. 
Revie 27) ive 12, &c, with) Prov, iv. -7, 
&c, ; vii. 11 with Prov. xvil. 5 ; ix. 6 with 
Piov, xxix, 37 % 25 with Prov. xvii. 2% 
x, 27 with Prov. xii. 9; xi. 8 with Prov. 
XVili. 13 3 xil, 9 with Prov. xix. 4; xii. 16 
with Prov. xxvi. 24, &c.; xiii. 25 with 
Prov. xv. 13; Xiv. 13 with Prov. iil. 27, 
isc, xx, I with Prov. xxvil. §3 xxi. 10 
with Prov. xiv. 12; XXl. 17 with Prov. 
xxi 52; Xxil, 3 with: Prov. xvii, 21% 
xxil. 7 with Prov. xxvii, 22; xxii. 15 with 
Prov. xxvii. 3 ; xxiv. 1 with Prov. viii. 1 ; 
xxiv. 3 with Prov. i, 6; xxiv. 5 with 
Prov. viii. 27 ; xxv. 16 with Prov. xxi. 19; 
Xxvil. 5 with Prov. xxvii. 21; ; XXVIl. 22 
with Prov. vi. 12, 13; Xxvli. 25 with 
PLOVeSKVL” 27 $ XXViii, 8 with Proy. 
xv. 18 ; Xxviii. 10 with Prov. xxvi. 20, 21 ; 
Pele wit Prov. XU 245 XXXL «23 
with Prov. xxii. 9; xxxiv. 21 with Proy. 
xxli. 22; xxxvil. 18 with Prov. xvii. 22 
and xviii. 21; xli. 11 with Prov. x. 7.? 
Other instances might be adduced. For 
these, as well as for parallelisms with the 
Psalter, the Book of Job, and especially 


_ 1 Seligmann, z. s., p. 32; Bruch, #. s., p. 273 
Delitzsch, art, Spriiche in Herzog’s E eal, 
Encykl.’ 


2 Comp. Seligmann, 7. 5., pp. 21-29. 
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with Ecclesiastes, we must refer to the 
notes on the various chapters. 

2. The Epistle of St. James.—In 
general, the critical student of the New 
‘Testament ? will find in Ecclesiasticus 
much to interest him as regards the 
usage of words. At least one illustra- 
tive instance may here be adduced. 
The word xaraviocew, which in classical 
Greek * is not used for any painful affec- 
tion, occurs in the New ‘Testament 
only in Acts il 37 (‘‘pricked in their 
heart”). It is used in the same sense 
in the LXX. Psalms, where its unques- 
tionable meaning in Ps. cviii. (Heb, cix.) 
16 must rule its use in Ps, iv. 5; xxix. 
(xxx.) 13 3 Xxxiv. (xxxv.) 15. The word 
evidently bears the same* meaning in 
LXX. Gen. xxxiv. 7 and in 3 (1) Kings 
xx. 27. Theodotion uses it in the same 
sense in Proy. xvil. 22, where the LXX. 
have Avrnpds. [In LXX, Is. xlvii. 5 and 
Dan. x. 9, 15 it may be used in a sense 
derived from its primary meaning. Per- 
haps LXX. Lev. x. 3 indicates the con- 
nexion between the two.] But the 
meaning of the word xataviooew is fully 
established by its uniform use in Ecclus, 
(Kile xiv a et ex yi, 20). 

If the usage ‘of the word karaviocew 
seems to point to a special connexion 
between the LXX. Psalms and Ecclesi- 
asticus, this is still more evident in 
regard to a word of such frequent use in 
the New Testament as eidoxia, but which 
only occurs in the LXX. Psalms, although 
frequently in Ecclesiasticus, Nor is this 
the only instance of correspondence be- 
tween these two books ; and the question 
may at least be suggested, whether it does 
not reflect on the date of the version of 
the Psalter (or part of it) relatively to our 
Greek Ecclesiasticus, since biblical terms 
of recent introduction would probably 
be in favour with a theological writer. 


1 Many of these have been collected by Dr. 
H. H. Wright in his ‘Comment. on Eccles.’ 
The objection of Seligmann that, in the pas- 
sages quoted, Ecclus. agrees with Eccles. only 
in such cases in which Eccles. itself agrees 
with Proy. does not always hold good. Selig- 
mann himself admits that there is not any other 
parallel to Ecclus. xviii. 22 than in Eccles. v. 3. 
Frequent references to Eccles. will be pointed 
out in the course of this commentary. 

2 As regards the LXX., see further on. 

® Never in this exact form, and not in any 
form in pre-Christian Greek writers, 
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We have little doubt that there are pas- 
sages in various parts of the New Testa- 
ment in which either the sentiment or 
its mode of expression carries us back to 
Ecclesiasticus.! The instances are more 
numerous than those mentioned by 
Eichhorn,? nor can they be wholly ex- 
plained either by unconscious identity of 
thinking or by popularly current sayings.* 
Two facts should here be kept in view. 
The frequent references to Ben Sira in 
Talmudic writings shew how popular 
(for one reason or another) the work had 
become in Jewish circles. On the other 
hand, we have seen that many of its 
views appear afterwards in a developed 
form in Philo. On these and other 
grounds we naturally infer that the book 
enjoyed if not equal yet similar popu- 
larity in Alexandria, the birthplace of 
its translation, and among the Hellenists 
generally. We here instinctively turn, 
on the one hand, to the Epistle to the 
Hebrews as the portion of the New 
Testament specially Hellenistic in its 
mode of expression and form of reason- 
ing; and, on the other, to the Epistle 
of St. James, which is so Judaic in its 
language, allusions, and mould of thought 
that we can in many places find exact 
Rabbinic parallels to it. Both these 
books contain perhaps not exactly refer- 
ences to Ecclesiasticus, but they indicate 
familiarity with it. This holds specially 
true in regard to the Epistle of St. James. 
An illustrative instance from each of 
these writings may here be adduced. 
In Ecclus. xxv. 23 the words “relaxed 
hands and palsied knees” (yeipes mapet- 
pévat Kat yovara mapadedvupeva) are taken 
from LXX. Is. xxxv. 3. But there the 
word is not mapepévar but dvepmévar, 
while in Heb. xii. 12 the wording is 
exactly that of Ecclus* Much more 
remarkable is the parallelism offered by 
St. James v. 3. There the word kariow 
is used, which does not occur in any 
other place in the N. T., nor yet in the 


1 But the list given by Bretschneider (wu. s., 
pp. 709-722) is altogether fanciful. 

2 Kichhorn, wz. s., pp- 77, 78. 

3 Comp. an account of the literature of the 
subject—especially of parallelisms in the Epistle 
of St. James—in Boon, ‘ Dissert. exeg. theol. de 
Jac. Epist. cum Sirac. libr. conven.’ pp. 2-11. 

* For other instances as regards the Epistle to 
the Hebrews, we refer to the notes. 
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LXX. But it does occur in Ecclus. 
xii, 11—and means not “to rust,” but 
“to tarnish” (see note on xii. 11). Nor 
is this all. The word used for “rust” 
in St. James v. 3 is ios, which does not 
occur in that signification elsewhere in 
the N. T. But it does occur as a 
verb in Ecclus, xii. 10 (and again in 
xxix. Io—see the note there). Lastly, 
beyond any merely verbal correspond- 
ence, we have the remarkable fact that 
Ecclus. xii. 10 and xxix. 10, on the one 
hand, and, on the other, St. James v. 3, 
are the only biblical passages in which 
the figure of rust as affecting unused 
silver and gold occurs. In view of all 
this it cannot be doubted that both the 
simile and the expression of it in the 
Epistle of St. James were derived from 
Ecclus. 

We conclude by collating some from 
the many parallels between our book and 
the Epistle of St. James. Thus St. Jas. i. 
2-4 may be compared with Ecclus. 1. 23, 
and especially with Ecclus. il, 1-5; St. 
Jas. 1. 5 with Ecclus. li. 13: and with 
regard to the expectation of the direct 
bestowal of wisdom by God, comp. Ecclus. 
i, 263 lv. 11; Vi. 37; xlii. 33 (also the 
expression déveidifovros in St. James with 
évedcet in Ecclus. xvii. 18: comp. also 
XX. 05; xix. 285 ee Es eee 
Again, St. Jas. 1, 6-8 should be compared 
with Ecclus, i. 28 ; ii. 16; vil. 10; xxxv. 
16-21. [Mark here the correspondence 
between divxos in St. Jas. i. 8 and py 
dAryoWuynons in Ecclus. vil. ro—and 
still more the remarkable similarity of 
figure between St. Jas. i. 6 and Ecclus. 
xxxill, 20.) Again, St. Jas. i. g-11 
should be compared (in the choice of 
the words also) with Ecclus. i. 30; ili. 183 
XXxl. 5-g—noting specially the remark- 
able similarity of figure between St. Jas. 
i, 10, rr and Ecclus. vi. 2, 3. Again, 
St. Jas. 1. 12 may be compared with 
Ecclus. vi. 28-31; or St. Jas. i. 13, 14 
with Ecclus. xv. 11, &c. It would not 
be difficult, were this the place for it, 
to continue this comparison almost from 
chapter to chapter in the Epistle of St. 
James.? But if the result is to prove 
beyond doubt the familiarity of St. James 
with a book which at the time was evi- 


1 The passages are selected from Boon, z. s. 
* This has been done by Boon, z. s 
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dently in wide circulation, it exhibits 
with even greater clearness the immense 
spiritual difference between the standpoint 
occupied in Ecclesiasticus and that in the 
Epistle of St. James. 


§ VII. THe GREEK VERSION OF 
ECCLESIASTICUS. 


As unquestionably the oldest, the 
most important, and on the whole by 
far the most trustworthy rendering of 
the Hebrew original, the Greek version 
of Ben Sira deservedly holds the first 
place. The translator was, as he in- 
forms us in the Prologue, the grandson 
(or further descendant) of the author, 
and he executed his literary task in 
Egypt —at a time, as we infer, propi- 
tious for such undertakings. Beyond 
these scanty particulars and an uncertain 
chronological notice, we possess not any 
information about the translator. He 
pleads that he had used all diligence in 
his work, but also modestly excuses him- 
self for any shortcomings or mistakes 
on the ground of the difficulty of exact 
translation from the Hebrew (see Pro- 
logue, and the notes on it) It must be 
admitted that he has ably performed his 
task, despite not unfrequent mistakes, 
due either to misreading or to misunder- 
standing of the original Hebrew. But 
besides these involuntary mistakes of 
ignorance, as we may term them, it 
cannot be doubted that the younger 
Siracide also allowed himself to make 
alterations of the original text. Such 
changes might be introduced (a) for 
apologetic reasons—the translator wish- 
ing to meet or anticipate objections, or 
to conciliate prejudice; or (2) when he 
felt not in agreement with the views of 
his grandfather; (¢) from a desire to 
express those views more clearly (as he 
thought), or else (2) more forcibly— 
whether more realistically or more euphe- 
mistically ; (¢) by way of glosses; but 
chiefly (7) when he wished to introduce, 
instead of his grandfather’s, his own 
Hellenistic views, thereby giving them 
the weight of the great Palestinian 
authority of the older Siracide. This 
charge may seem very serious, and in a 
sense itis so, But it must be remembered 
that the views of the ancients and their 
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practice widely differed in this respect 
from ours, and we must extend to them 
a greatly enlarged measure of that 
literary licence which some seem_ to 
claim for themselves even in our own 
days. Indeed, while carefully guarding 
ourselves against the favourite but unwar- 
ranted general assumption of spurious- 
ness, we may venture the opinion that 
probably few ancient religious writings 
have entirely escaped ‘“‘redactions ”—not 
to speak of interpolations, As regards 
Ecclesiasticus, the evidence of it comes 
to us from a comparison of the Greek 
with the Syriac text. Whenever we meet 
a distinctly Hellenistic sentiment in the 
Greek text, for which, on comparison, 
we find in the Syriac an ordinary Jewish 
sentiment, we suspect an alteration by 
the younger Siracide. Such modifica- 
tions chiefly occur in passages specially 
treating of ‘‘ Wisdom,” but we also find 
them in others. To enumerate all the 
instances would require more space than 
this paragraph, and we tmust refer the 
reader to the commentary itself. But 
one or two examples will, at least, illus- 
trate our meaning. In Ecclus. i. 3, 4, 
the Greek text has: “Who can trace 
out . . . and wisdom. Wisdom was 
created before all things, and intelli- 
gence of understanding from Aeon.” 
This sounds distinctly Hellenistic. The 
Syr. omits “and wisdom” at the close 
of v. 3, and renders v. 4: “ More abun- 
dant than all these is wisdom, and 
stronger is faith.” For our next illustra- 
tion we naturally turn to Ecclus. xxiv. 
Here the alterations, as compared with 
the Syr., are so numerous and so impor- 
tant that we must refer to the notes on 
that chapter. A specially interesting 
instance of this occurs in v, 31 (see the 
note on it). For our last illustration we 
select Ecclus. xliii. It requires but slight 
knowledge to recognise the pronounced 
Hellenism of such a verse as Ecclus. 
xlili. 27. But the whole stanza which 
begins with that verse contains Hellen- 
istic elements, nor would it be difficult 
to discern traces of them in the two pre- 
ceding stanzas. We are not surprised 
that v 27 is not found in the Syriac 
Version. But it is certainly remarkable 
that in the Syriac the whole text after 
v. 12 is wanting, and it raises the sus- 
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picion that it had somehow been tam- 
pered with, perhaps by a later hand. 

Apart from these objections, we are 
bound to say that the Greek of the text 
(especially in the Prologue) is fairly good, 
although the translation is slavishly literal 
and contains many Hebraisms. ‘These 
might mislead the reader, and if literally 
rendered would seriously mar a transla- 
tion into English.!. The latter occasion- 
ally offers considerable difficulties—not 
only in the Prologue, but in other pas- 
sages. What might be termed our 
Authorized English Version follows the 
text of the Complutensian Polyglot 
(1514-1517). It has been retained in 
the body of this work. But in the 
notes the needed alterations have been 
made, both in accordance with the 
‘better readings and to reproduce the 
text with the utmost literality com- 
patible with the proper exhibition of its 
meaning. Where the Syriac Version 
seemed more accurately to represent 
‘the Hebrew original, this has generally 
been indicated, although it must be 
borne in mind that the present is a 
‘commentary on the Greek Version of the 
work of Ben Sira. The corrupt state of 
our present Greek text has long been 
‘subject of complaint. It appears even 
from a comparison of the various Codices, 
Some at least of the alterations seem to 
‘point to later Christian emendation. 

Of the various manuscripts the first 
and most important is the Codex Vati- 
‘canus, 1209 (apud Holmes, II.). It forms 
the basis of the Sixtine (or common) 
edition (‘ Vet. Test. juxta Sept. ex auc- 
toritate Sixti V. Pont. Max.’ ed. Romae, 
'1587). The professedly correct edition 
of the Vatican text by Mai (5 vols. 
Romae, 1857) is unsatisfactory. Far 
more trustworthy in this respect is the 
recent edition by Vercellone and Cozza 
(6 vols. Rome, 1868-1881). On the 
basis of it Nestle has added, as an 
appendix to the 6th edition of Tischen- 
‘dorf’s edition of the LXX., a collation 


. 3.So for example the rendering by Adyos of 
37 in its common later meaning of ‘a thing” 
or ‘‘a matter,” as in Eccles. Similarly JM in 
the sense of beauty is rendered by x¢pis, as in 
Ecclus. xxiy. 16, Thus also in other instances, 
of which at least the more obvious have been 
_pointed out by Eichhorn, Bretschneider, and 
other writers. 
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of the Vatican and the Sinaitic Codd. 
[S!, S?], which has also been separately 
published. The Vat. Cod. is regarded 
by Tischendorf as dating from the 4th 
century. (2) Codex Sinaiticus, discovered 
by ‘Tischendorf in 1859, and dated by 
him as of the 4th century. The MS. is 
now in the St. Petersburg Library, and 
has been published in 4 vols., St. Peters- 
burg, 1862. It is designated by X 
in Fritzsche’s edition. (3) The Codex 
Alexandrinus (marked III. afud Holmes 
et Fritzsche), now in the British Museum, 
and supposed to date from the 5th cen- 
tury. It was edited (in 4 vols. fol., Ox. 
1707-1720) by J. E. Grabe,—vols. 1. 
(1707) andiv. (1709) during his lifetime ; 
vols. ii. (1719) and iii. (1720) after his 
death, by Fr. Lee. Where the Alex. text 
was defective it is supplemented from the 
Sixtine edition or from other MSS., indi- 
cating this by smaller type, and similarly 
any conjectural emendations, marking in 
the latter case the Alex. reading in the 
margin in ordinary type. Unfortunately 
this is not uniformly done. (Other edition 
in 8 vols. 8vo, Oxon. ; and corrected by 
Fr. Field, Oxon. 1859.) The beautiful 
edition by J. J. Breitinger (Tig. 1730- 
1732, 4 tom. 4to) follows the text of 
Grabe, and gives at the bottom the Sixt. 
and other readings, adding critical dis- 
sertations. Lastly, it has been reprinted 
in a facsimile edition of the original by 
H. H. Baber (London, 1816-1821, 3 tom. 
folio, with Proleg. and notes, 1828); 
and finally reproduced in autotype fac- 
simile (vol. i, 1881; ii, and iii, 1883 ; 
iv., 1879).} 

Next in order we have to mention the 
splendid edition by Holmes and Parsons 
(Ox. 1798-1827, 5 tom. folio), containing 
the Sixtine text, but adding what to the 
present time is the most complete col- 
lection of variants. (The Apocr. are in 
vol. v.) For these a number of Codd.— 
of which several are, however, defective 
—come into account for Ecclesiasticus. 
Theyare: Codd. 23 ofthe 9th cent., in the 
Libr. Ven, ; 55 of the rath cent.—being 
Cod. Vat. 1, once belonging to Queen 
Christina of Sweden; 68 (often defec- 
tive), from the library of St. Mark, Venice, 
of the age of other good Codd. ; 70, Cod. 


* Comp. also the Introd. to the Cambridge 
edition of the Sept., by Dr. ‘Swete, 1887. 
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Bibl. Monast. S. Annae, Augustae Vin- 
delic. ; 106, Cod, Ferrariensis, e Codd. 
Bibl. Carmel. at Ferrara, 14th cent. ; 
1553 157; 248, Cod. Vat. 346, about 
the 14th cent., containing Prov., Eccles., 
Cant., Job, Wisd., Sir., Esdr., Tob., Jud., 
and Esth.; 253, Vat., 14th cent.; 254, 
Vat., 13th cent.; 296 and 307, Cod, 
Bibl. Elect. Monach., olim 276, nunc 
129; 308, Cod. Palat. Vindob. — the 
latter belonging to Lucian’s recension of 
the Greek text (Field, ‘ Origen. Hexapl.’ 
Prol., p. 1xxxviil.), 

The Codices just enumerated were 
used by O. F. Fritzsche in his Com- 
mentary on Ecclus. (‘ Kurzgef. exeg. 
gaandbs zu d2Apokrd.. A,- Test.’ 5' 
Lief. 1860), and in his critical edition of 
the ‘Libri Apocr. Vet. Test.’ (Lips. 1871). 
The latter work—although very valuable 
—is open to objection, not only in 
regard to the text, as proposed to be 
restored, but also because Fritzsche gives 
only a selection of the variants, and 
especially because he omits all reference 
to the Syriac Version, the importance 
of which he unaccountably fails to recog- 
nise. Besides these Codd., Fritzsche also 
made use of the fragments of the Cod. 
Ephraemi, which he marks by the letter 
C, and of the Cod. August., collated 
by D. Hoeschel, which he marks H. 
The palimpsest fragments of the books of 
Wisdom and Sirach, which Tischendorf 
brought from the East to St. Petersburg, 
and which he dates as from the 6th or 
7th cent., have not yet been collated. 

The first impression made by the 
great work of Holmes and Parsons is 
the wish that the collation of Codd. were 
made complete; the next, that the vast 
mass of materials could be reduced to 
order by grouping Codd. into families, 
and, if possible, determining their rela- 
tion to the recensions of Origen, Lucian, 
and Hesychius. This has been already 
partly accomplished by the labours of 
F, Field, Cornill (‘d. d. Buch T. Proph, 
Ezech.’), but especially those of Lagarde. 
But so far as Ecclesiasticus is con- 
cerned, the most interesting and im- 
portant of these Codices is that marked 
248, which is followed in the Com- 
plutensian Polyglot (Co.), It—or, more 
accurately, its archetype—may be de- 
scribed as chief of a class, to which 
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23, 253, H, and partly 106 and 55, 
belong. It is apparently the work of 
one hand. A comparison with Clement 
of Alexandria shews that the text of 248 
was known and used by him, and hence 
that it must date not later than the 
beginning of the 2nd century.!| Another 
interest of the text of 248 lies in its 
frequent agreement with the Vetus Latina 
(see next §), but especially with the 
Syriac Version—and therefore with the 
original Hebrew text, from which the 
latter was made. It deserves special 
notice that 248 does not contain the 
undoubtedly genuine Prologue by the 
younger Siracide, in place of which an 
evidently later redactor has added the 
spurious Prologue (also incorporated in 
Co. and thence in the English Version) 
found in the Syvopszs, falsely ascribed to 
Athanasius (Op., ed. Bened., ii. p. 173). 
We further mark that of all MSS. only 
248 (and after it Co.) preserves the right 
order of the chapters after ch. xxx. (see 
notes), which is inverted in all the 
other Codices, In this it agrees with 
the Syriac Version (which is followed by 
the Arab.) and with the Vet. Lat.—the 
latter a noteworthy fact as regards that 
version. When from these two impor- 
tant preliminary points we proceed to 
an examination of the text of 248, we 
are struck not only with the frequency 
but with the remarkable character of its 
correspondence with the Syriac Version. 
Nor is it perhaps less instructive to find 
that in many instances 248 does not 
agree with the Syriac. As a curious in- 
stance of this we would point, among 
many others, to Ecclus. xxx. 25 (see the 
notes). A detailed comparison of the 
readings in 248 (which are given in full 
by Fritzsche) with the Syr. would be 
necessary fully to exhibit the state of the 
case. But some illustrative instances will 
be given when treating of the Syriac and 
the Latin versions. Three theories might 
here be suggested, of which at least 


1 We have examined 56 quotations by Clement 
from Ecclus. In by far the largest number of 
them he quotes freely, 7.c. not exactly according 
to any known text. But in five instances his 
quotations markedly correspond with the text of 
248. 

4 The real author of this spurious Prologue is 
not known, but it probably dates from the 4th 
or 5th cent. 
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two seem on examination wholly un- 
tenable. The first is that 248 may 
represent an independent Greek transla- 
tion from the Hebrew. But in that case 
the differences from our other Greek MSS. 
would be much wider reaching and more 
complete; in fact, 248 would be essentially 
different from them. Nor yet would we 
expect to find in it any of the Hellenistic 
alterations of the younger Siracide. But 
as a matter of fact we find—to choose a 
notorious example—that in Ecclus. 1. 4, 5, 
Cod. 248 (as well as the Latin Version) 
has a spurious addition, evidently from 
a later Christian redactor, And so in 
other characteristic instances. ‘The se- 
cond theory would be that the text 
underlying 248 had been corrected from 
the Hebrew original. But this also we 
have to reject, partly on the grounds 
above stated, and for this additional 
reason, that 248 leaves the impression of 
corrections, not from a first but from a 
second source. ‘The third explanation 
which may be offered is that the text of 
248 was corrected from the Syriac Ver- 
sion. In its present condition the MS. 
has undoubtedly been revised and re- 
dacted, apparently by a Christian hand. 
In evidence of this we find not only 
the spurious Preface, but also such spu- 
rious additions as that previously men- 
tioned at the end of i. 4, which from its 
insertion in Co, appears as 7 5 in our 
Authorized English Version, where the 
Aéyos of God seems plainly to refer to 
Christ. [This addition in 248 (and Co.) 
occurs also in the dependent Codd. H, 
23, 55, 70—Slightly different and evi- 
dently corrupt in 106 and 253.] The 
inference (for further support of which 
we must refer to the commentary) would 
seem to be, that 248 represents an old 
text which had originally been emended 
from the Syriac, and was afterwards 
revised, expurgated, and added to by a 
later, probably Christian, hand, and in 
accordance with the then /extus receptus. 
Or does the text of 248 stand in any 
connexion with those that underlie the 
recension of Lucian? According to 
Hug, that text was emended from the 
Peshittho; but according to modern, 
although not unchallenged, opinion, from 
the Hebrew. 

Passing from the important question 
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of the manuscripts, it only remains to 
add that the Greek text affords frequent 
evidence of the use of the LXX.; and 
that not only as regards the Pentateuch, 
but the historical and prophetic books, 
the Psalms, Proverbs, and Ecclesiastes. 
In truth, the meaning of many expres- 
sions in Ecclus. can best be ascertained 
by a reference to the LXX. For detailed 
evidence we must once more refer to 
the body of the commentary. Occa- 
sional deviations from the wording of 
the LXX. should not be always set down 
to ignorance of its text. They may 
have been due either to quotation 
from memory, or they may be another 
reading, or else attempted improve- 
ments, such as it has been (and pro- 
bably still is) the fashion of making 
upon the A. V. 

On the other hand, it is very curious 
to find in LXX. Prov. xxvi. rm an inter- 
polation from Ecclus. iv. 21. Conversely, 
we have in the Syriac version of Ecclus. 
xxvii, 20 (21) an interpolation from 
Prov. vi. 5. Possibly these may have 
been originally marginal glosses which 
afterwards crept into the text. The 
same may be said of the inscriptions (or 
summaries of contents) which occasion- 
ally appear in the Greek text. 


§ VIII. THe Syrrac VERSION AND THE 
‘Vetus LATINA.” 


We approach now one of the most 
important questions for the proper under- 
standing of Ecclesiasticus. Till com- 
paratively lately the almost unanimous 
opinion of critics has been that the Syriac 
translation had been made from the 
Greek Version. So far as we know, the 
learned Bendtsen (‘ Spec. exercit. crit. in 
Vet. T. libr. Apocr.’ pp. 16, 29) stood 
alone in the opinion that the Syriac was 
derived directly from the Hebrew original. 
And, if we credit the statement of Jerome 
that he had seen the Hebrew original, 
there is not anything @ friori incredible 
or even improbable in such a supposition.? 
But the decision of the question must 


1 The presumption in favour of a direct trans- 
lation from the Hebrew seems to us greatly 
strengthened by the very able— although not 
on all points unassailable — dissertation of J. 
Perles on the age and authorship of the Peshittho 
(‘ Meletemata Peshitthoniana,’ 1859). 
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necessarily depend on a detailed exa- 
mination of the Syriac Version itself. 
Scholars in every way most competent 
for this task have of late pronounced 
unhesitatingly in favour of the view that 
the Syriac Version has been made from 
the Hebrew original. If the mere autho- 
rity of names were here to prevail, we 
might appeal to such writers as Geiger 
(in an article in the ‘Z. D. M. G.’ vol. xii. 
PP- 536-543), Horowitz (‘ D. Buch Jesus 
Sirach, 1865), Noldeke (‘ Alttest. Lit.’ 
p. 168, though he regards the Hebrew 
MS. used as very corrupt), Seligmann 
(‘D. Buch d. Weish. Jes. Sir.’ 1883), 
Professor Bickell (‘Alphab. Lied Jes. 
Sir.’), and especially Lagarde (‘ Sym- 
micta,’ p. 88; ‘ Mittheil.’ 1884; and his 
edition of the Apocr. in Syr., in which 
for this reason he gives the first place 
to Sirach), But hitherto the authority, 
or rather the contradiction, of Fritzsche 
(w, 5., XXiv., XXv.)—unsupported though 
it be by any detailed criticism—seems 
to have prevailed with those who treated 
the questions against the deliberately 
expressed views of Syriac scholars. 
The latest writer on the subject has 
even ventured on the brief but categorical 
sentence, that ‘‘the book [Ecclus.] has 
been preserved to us only in the Greek 
translation.”4 On the other hand, it 
must be admitted that while those Syriac 
scholars who hold the opposite view have 
adduced certain passages in confirmation 
of it, they have not submitted the whole 
book to a detailed examination with a 
view to the final settlement of the con- 
troversy. This has been attempted in 
the present commentary, with the result, 
it is hoped, of not only proving the 
derivation of the Syriac Version from 
the original Hebrew text, but also of 
obtaining through the Syriac in many 
passages a more correct view of what 
the original text had really contained. 
As the argument here is not only direct 
—from certain passages—but cumulative, 
we must refer for the full evidence to 
the commentary itself, in which the com- 
parison of the two versions is carried on. 


1 Schiirer, ‘Gesch. d. Jiid. Volkes’ (the 2nd 
edition of his ‘ Neutest. Zeitg.’), il. p. 595. He 
expresses himself even more strongly in the 
art. Apokrypha, in Herzog’s ‘ Real-Encykl.’ 
(vol. i. pp. 493, 494). 
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Within the compass of this section it 
is only possible to give a statement of 
some of the results arrived at, accom- 
panied by illustrative instances. 
Reference has already been made to 
the absence of the Prologue from the 
Syriac Version. Possibly this might be 
accounted for on the supposition that 
the writer had wished to give himself 
the appearance of having translated 
directly from the Hebrew. Not so the 
preservation of the right order of the 
text after ch. xxx. But these are only 
preliminary points. The evidence that 
the Syriac was translated from the He- 
brew lies in this, that in many passages 
in which the Syr. and the Greek versions 
strangely and otherwise unaccountably 
differ, these differences can be traced 
back, and are due to one or other of 
these three grounds: (1) that the two 
translators had attached a different mean- 
ing to a Hebrew word which was capable 
of being rendered both ways; or (2) that 
they had vocalised (pointed) differently ; 
or (3) that by a not uncommon mistake 
of similar letters they had read a word 
differently. Each of these explanations 
of the differences between the Greek and 
the Syriac leads to the inevitable con- 
clusion that both translations had been 
made directly from the Hebrew original. 
As a well-known instance of the first 
kind, we may mention Ecclus. xxiv. 27, 
where the Greek has “as the light,” 
and‘ thé? Syriaé ‘*as® the Nile;* The 
Hebrew had no doubt WN3, which the 


Greek understood “as the light,” while 
the Syr., after the analogy of Am, viii. 8, 
rendered it as = "83, “as the Nile.” 
As instances of the second kind (that of 
different vocalisation), the following two 
may serve. In Ecclus, iv. 15 the Greek 
renders: ‘he who shall give ear to her 
[wisdom] shall judge nations ;” the Syr., 
“shall judge truth”—the Greek having 
pointed the Hebrew NON ; M8 (Gen. xxv. 
16), the Syr. (no doubt rightly) MS. 
Similarly in Ecclus. x. 15, 16, the Greek 
has: “The Lord hath plucked up the 
roots. of nations,” and again: ‘ Lands of 
nations the Lord overthrew,” where in 
both cases the Syr. has, instead of ‘‘na- 
tions,” “the proud”—rightly (at least 
in v, 15), as the context shews, It 
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has been suggested that the original had 
D3, while the Greek pointed 043, But 
we would suggest as more likely, that 
the original had o'~3, which the Greek 
by an easy mistake in the ancient mode 
of making letters read n3. It deserves 
attention that 248 corrects after the Syr. 
in v. 15, but not in v. 16—and the Vet. 
Lat. follows in both cases. [Was the Greek 
right in v, 16—or were 248 and Vet. 
Lat. influenced by a special (Christian ?) 
motive ?] As instances of the third kind 
(that of the confusion of similar letters 
or else the transposition of letters) we 
may quote Ecclus. xlvili. 23, where (as 
through a similar mistake in other places) 
the Greek translates: “In his days the 
sun went backward,” while the Syr. has: 
“‘by his means (his hand) the sun went 
back”—the one having read y".3, the 
other 3)9 (a rendering which neither 
248 nor the Vet. Lat. adopts). Again, 
in Wwoclus. xlix, 9 the Greek has, “He 
remembered the enemies in storm” [see 
for this the note on the passage], while 
the Syriac read “Job” instead of “ ene- 
mies”’—no doubt wrongly—and accord- 
ingly altered the whole verse, which this 
misreading had rendered unintelligible. 
Here the Syriac translator had evidently 
transposed the letters, reading 38 (Job) 
instead of 2\8 (an enemy), as the Greek 
correctly read it. We mark that 248 
has not the mistake of the Syriac, thus 
furnishing another evidence that when 
the two agree, the Syr. has not borrowed 
from 248, 

These instances might suffice. But 
that they may not seem exceptional 
perhaps even accidental—we select some 
others from among the large number 
indicated in the commentary, and adding 
the readings of 248 and the Vet. Lat. 

Ecclus. xiv. 92. The Greek has: 
wicked injustice drieth up the soul;” 
the Syr., ‘he that usurps what is his 
neighbour's” —the latter having evidently 
wrongly vocalised 7 instead of Y2: 248 
does not follow the reading of the Syr. 
The Vet. Lat. paraphrases. 

Ecclus. xiv. 10. Greek, “An evil eye 
is envious over bread;” Syr., ‘multi- 
plieth bread.” There is here evidently 
some misreading of the Hebrew, although 
we do not venture on a definite sugges- 
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tion: 248 does not follow the Syr., but 
the Vet. Lat., although paraphrastic, may 
preserve some trace of the Syr. rendering 
in its ef non satiabitur pane (or does it 
attempt to mediate between the Greek 
and the Syr. ?). 

Ecclus. xiv. 272. Greek, “and he 
dwelleth in her glory;” Syr., “in her 
chambers,” misreading 77} for 177: 248 
and Vet. Lat. do not follow the Syriac. 

Or to pass over some chapters :— 

Ecclus. xix. 5 (see the corrected trans- 
lation in the notes). Greek, “he that 
hateth babbling ;” Syr., “ he that repeateth 
a thing”—the Greek misread §2¥ for 

Ecclus. xix. 7. Greek, ‘and thou 
shalt fare never the worse ;” Syr., “ and 
no one shall revile thee.” The Greek 
took the root of the word to be 127, while 
the Syr. (as we believe, rightly) derived it 
from 1DM, in the Piel, “ to revile” (as in 
Prov. xxv. 10): 248 and Vet. Lat. do 
not follow the Syr. [For the suggested 
reading of the original, see the note on 
that verse. | 

Ecclus. xxi. 8 (see the notes). The 
Greek seems to have read 5), “ winter ;” 
the Syr. rightly, 33, “ desolation :” 248 
(also 106) follows the Syr., but not Vet. 
Lat, 

Ecclus, xxi. 18 (see notes). The Greek, 
Tle YB, “a house destroyed ;” the 
Syn, WWD M3, “a prison:” 248 and 
the Vet. Lat. do not follow the Syr. 

It could not serve any purpose to con- 
tinue this comparison of the two versions. 
In the commentary it has been carried 
on from chapter to chapter. And we 
feel that the force of the evidence in 
favour of the direct translation of the 
Syriac text from the Hebrew cannot be 
fully appreciated by any number of iso- 
lated instances, while it becomes irresis- 
tible when the two versions are conti- 
nuously compared. 

Our further remarks must be brief. 
Although on a comparison of the differ- 
ences between the Greek and Syriac 
translations, where such differences depend 
on the different rendering of words, we 
are disposed so often to give the pre- 
ference to the Syriac, this is not by any 
means uniformly the case. Instances 
have already been given. in which the 
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Greek translation seems correct and the 
Syriac wrong. Again, we notice in the 
latter occasionally a displacement of lines, 
as in Ecclus, xxiv. 25,26. Sometimes it 
might almost appear, although this is very 
doubtful, as if there were indication of a 
later revision of the Syriac by the Greek 
{as in Ecclus. xxiii. 27].'_ That the Syriac 
had undergone some later redaction seems 
suggested even by the circumstance that 
in the Arabic Version, which was evidently 
made from the Syriac, there are differences 
and notably omissions as compared with 
the Syriac (comp., for example, those in 
chaps. xxvii. and xxvill.). Sometimes 
we meet in the Syriac what may be 
regarded as apologetic (or emendatory) 
alterations, as in Ecclus. xxv. 7 (see the 
notes). To say that the Syriac Version 
is, as compared with the Greek, often and 
largely paraphrastic, is only to express 
what might otherwise have been expected. 
For the Syriac bears the character of a 
Targum and was certainly intended in 
great measure as an ecclestasticus, or 
Church-book, for homiletical and cate- 
chetical purposes. One very important 
point still remains to be added. If 
Perles (uv. s.) has arrived on critical 
grounds at the conclusion that the 
Peshittho Version of the New Testament 
was made by Jewish Christians, our 
investigations have led us to the same 
inference as regards Ecclesiasticus. We 
infer the Jewish origin of the translation 
from the occasional occurrence of ex- 
pressions in Rabbinic usage. The evi- 
dence of the Christian character of the 
version—although necessarily inferential 
—is found throughout the whole book. 
But we may here specially refer to such 
passages as Ecclus. xxiv. 5, 9, Xxvil. 17, 


1 Bretschneider (wv. s., p. 701) adduces a few 
instances from which he erroneously infers that 
the Syr. translation was made from the Greek. 
They consist of instances in which, in his view, 
the Syriac rendering is accounte: for by a slight 
alteration in the Greek. Although of no interest 
or value, they may, for completeness’ sake, here 
find a place: i. 8, @naavpots for bpdvov ; vii. 23, 
yaunoov for kdurpov ; xi. 30, Onpevderra for Onpev- 
THs 3 xii. II, KaKi@y avrdy for Katlwoe ; Xxil. 23, 
moijoat for KTHoaL; or again, V. 3, adiKovpevos 
for €xducdy ; ix. 2, emeorivar for emBivar; |. 5, 
Aaod for vaod, We only add that in all these 
cases 248 has the ordinary reading. The instances 
quoted by Bretschneider only prove the weakness 
of his case. 
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and -also to chaps. xxxv., xlvi., xlvii., 
xlvili, (see on these the commentary). 
Very significant also in this respect seems 
to us such an alteration as the substitu- 
tion in vii. 31 of panem oblationum et 
primitias manuum for lines ¢ and d. 
[The additions in the Vet. Lat. are still 
more curious.] On the same ground we 
account for the omission in the Syriac of 
Ecclus. xlv. 9-14, containing descriptive 
details of the Aaronic priesthood. Besides 
these passages—which might be con- 
siderably increased — we would (here 
following Bretschneider) call attention to 
the remarkable substitution in the Syr. 
for the text in the Greek in Ecclus. i. 
after v. 20 to the end; to xi. 12, xiv. 16; 
and to xvil. 27, 28. 

It only remains to add that our know- 
ledge of the Syriac text has been rectified 
since we possess it not only in Walton’s 
Polyglot, but in the critical edition of 
Lagarde (1861), which has the corrections 
from MSS. in the British Museum. Jeh. 
Low Ben-Seebh has published a Syriac 
text in Hebrew letters, with a Hebrew and 
German translation and a brief Hebrew 
commentary (Breslau, 1798 ; in new and 
improved edition, Vienna, 1807; ib. 1818; 
ib. 1828—the Hebrew version metrically 
rendered into German by M. E. Stern, 
Vienna, 1844"). But its usefulness is 
marred by the great liberties taken, not 
only in the Hebrew version, but with 
the Syriac text, in the way of omissions, 
transpositions, &c. 

The Vetus Latina.—This is reproduced 
in our ordinary editions of the Vulgate 
[most handy as a critical edition, with. 
different readings, is that by Heyse and 
Tischendorf, Lips. 1873]. All the vari- 
ants from four MSS. are given by Sabatier 
(‘ Bibl. Sacr. Lat. versiones,’ ii., Reimis, 
1743). Jerome tells us expressly that he 
had left the text of the Vetus Latina 
untouched (calamo ftemperavi) in the 
(apocryphal) Wisdom of Solomon and in. 
Ecclesiasticus (‘Preefat. in edit. libr. 
Salom. juxta Sept. interpr.’ [ed. Vallarsi,, 
x. 436]). 

If the Syriac Version may be described 
as a ‘Targum or a paraphrastic ‘f Church- 
book,” this designation applies with even 
much greater force to the Latin translation, 


1 See Fiirst, ‘ Biblioth. Jud.’ i, p. 105. 
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of Ecclesiasticus. Indeed, the student is 
bewildered amidst what seem redactions, 
interpolations, uncritical additions (some 
probably originally in the margin), altera- 
tions and paraphrases. In its present 
form the version leaves the impression 
that the main body of the text had been 
derived from the Greek. Yet this appear- 
ance may in some respects be deceptive. 
At any rate, we perceive a stratum which 
cannot be accounted for by any arbitrary 
alteration nor yet by derivation from any 
known Greek Codex. We have already 
observed that, like the Syriac and 248, 
the Latin preserves the right order of the 
chapters after ch. xxx. Likewise, it has 
been noticed that the Latin often has the 
same readings or emendations as 248. 
If these have been made from the Syriac 
{or else from the same sources], the sug- 
gestion would lie near that this s¢ratum 
in the Vet. Lat. had been derived from 
the Syriac. It may indeed be suggested 
that it is traceable to other Codices or to 
sources which underlay the recension of 
Lucian. The latter view is supported by 
so great an authority as Ceriani (see the 
excellent Epilegomena to L. Van Ess’s 
ed, of the LXX., 1887, p. 12). But here 
we may be said to be still partly on 
conjectural ground. And in any case 
the recension of Lucian brings us to 
Antioch. We can scarcely suppose that 
this stratum was taken from the text of 
248 [nor from that group], since the Vet. 
Lat. so often leaves aside 248. If the 
translation had been made from that text, 
we would have expected more constant 
conformity to it. Not so, if emendations 
were here and there selected from the 
Syriac, nor even if the still remanent 
stratum represents an original use of the 
Syriac by the translator. There is, how- 
ever, another supposition possible, viz. 
that this nucleus represents either a 
translation from the original Hebrew, or 
emendations from it. We confess that 
this does not seem likely to us—among 
other reasons, for this, that we can scarcely 
bring ourselves to believe that a translator 
who had access to the original would 
have produced such a version. The case 
would be otherwise if the translator was 
indebted to a not unfrequently para- 
phrastic version from the original. ‘There 
he might more readily make selections, 
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or a later redactor might even have 
struck out some of these selections. But 
the whole question is one of peculiar 
difficulty, and complicated by our un- 
certainty about the country and circum- 
stances in which the Vetus Latina origi- 
nated, and its relation to one of the three 
recensions of the LXX. What therefore 
we offer must be considered in the form 
of modest suggestion. 

The conjecture that the Latin Version 
was derived from a Hebrew original— 
although from a Codex different from 
that used by the Greek translator—was 
first broached by Cornelius a Lapide 
(‘Comment. in Ecclus.’ p. 20). It was 
next mooted by the learned Sabatier (w. s. 
t. i. p. 390), although without any attempt 
at proof. ‘This deficiency was sought to be 
supplied by E. G. Bengel in the 7th vol. 
of Eichhorn’s ‘ Allgem. Biblioth. d. bibl. 
Litter.,’ 1796, pp. 832-864. The essay, 
as even its dimensions shew, is extremely 
slight, and the attempted investigation 
extends only over small portions at the 
beginning and in the middle of the book 
Ecclesiasticus. Bengel regards the Vetus 
Latina as dating “from the first centuries 
of Christianity.”1 He claims not cer- 
tainty but probability for his theory that 
the Latin translation had been made with 
the aid of a Jew, or else by a Jewish 
Christian (as we have suggested in re- 
gard to the Syriac). The translator had 
rendered from the Hebrew, with aid 
from the Greek Version —the latter, 
either from special reasons, or this de- 
pendence was due to a gdossator or to a 
later copyist. But, indeed, the use of 
the Greek in the rendering of the Vetus 
Latina seems beyond question. If detailed 
proof were required, even the passages 
adduced by Welte (‘ Einleit.’ z. s., p. 215) 
would suffice for the purpose. As a 
Roman Catholic writer, he pleads for the 
great trustworthiness of the Vetus Lat. 

? According to Cornill (‘d. Buch d. Proph. 
Ez.’ p. 26) the Vet. Lat. was used by Tertullian, 
indeed was in general use in Northern Africa. 
But so far as Ecclesiasticus is concerned, we 
cannot discover any trace of it in the seven 
passages in which, according to the Index in the 
ed. Oehler, Tertullian is supposed to refer to our 
book. Indeed, in only two of these passages 
(‘de exhort. castitatis,’ 1., and ‘de monogam.’ 
xiv.) is there any reference to Ecclus. (xv. 18)— 
and even there it seems to me doubtful, and cer- 
tainly is not literally taken from the Vet. Lat. 
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But even he is obliged to admit that the 
translator had corrected his work by the 
Greek text. 

But to return. Bengel begins by 
criticising certain passages in the Latin 
Version which are supposed to afford 
evidence of having been derived from the 
Greek text, with the view of shewing that 
such is not always the case. But as in some 
of these the Vet. Lat. accords with the Syr. 
—and presumably the Hebrew—while in 
others it only displays a curious ignorance 
of Greek (and is this not also character- 
istic ?), it seems needless here to discuss 
them. In direct proof of the connexion 
between the Vet. Lat. and the Hebrew 
Bengel adduces a number of passages 
from Ecclus. i. and xxxiv. Most of these 
are, however, beside the point, as will 
appear from the following examination of 
the first six :— 

Ecclus. i. 1, “et cum illo fut semper 
et est ante aevum.”—The words italicised 
are neither in the Syr. nor in 248. But 
they are apparently only a Christian 
gloss. 

Ecclus. i. 2, “‘profundum abyssi.”— 
The word italicised is not in 248, but is 
found in the Syr. 

Ecclus. i. 3 in Vet. Lat. This seems a 
Christian gloss—perhaps it is an adapta- 
tion from the Syr. of i. 4. 

Ecclus. i. 6a Here also there seems 
a Christian gloss in the Vet. Lat. So 
also in 7 0. 

Ecclus. i. 7 a, 5; 1. 8. To both these 
passages in the Vet. Lat. the previous 
stricture applies. 

Welte (w. s., p. 216), who seems on the 
whole inclined to regard the Vet. Lat. 
as primarily derived from the Hebrew 
original, selects from the essay of Bengel 
the following four passages as presumably 
in his view the best instances adduced :— 
Ecclus, i. 17: Greek érifupnpdrov, Vet. 
Lat. a ¢hesauris—apparently a confusion 
between ppyoD and oon [the latter 
word is actually used in the Talmud— 
Sanh. roo /—in a quotation of Ecclus. 
xlii. 9, 10]. But the Vet. Lat. has here 
only the same rendering as the Syriac. 
Ecclus, i. 26: Greek évroAds, Vet. Lat. 
justitiam, Hebrew (possibly) paw. But 
this instance does not really prove any- 
thing, and the slight alteration in the Vet. 
Lat. might even be due to anti-Judaistic 
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motives. The next passage quoted is 
Ecclus. i. 29 @, where the Greek, mis- 
reading *D2 for ‘353, translates év ordpa- 
ow avOpurwv, while the Vet. Lat. has iz 
conspectu hominum. ‘This, however, only 
once more sends us back to the Syriac, 
where we find the right rendering. Be- 
sides, 253 actually corrects : évsruov. The 
last instance adduced is Ecclus. i. 29 J, 
where the Greek has zpdceye, “and in 


thy lips take heed,” reading vA (as in 
Prov. xvi. 23), while the Vetus Lat. has 
et non scandalizeris, reading bvian DN, 


taking the 5x from the previous clause. 
But 248 has substantially the same 
emendation (2) mpdcexe). 

These and similar instances are mani- 
festly insufficient to establish the hypo- 
thesis of Bengel. We now proceed to 
select at least a few instances which in 
our view support the suggestion that the 
Vet. Lat. was somehow dependent on the 
Syriac. 

Ecclus. xxv. 9. Greek, “he that has 
found prudence ;” the Syr.—by a wrong 
reading and then wrong Syr. punctuation : 
that has obtained “mercy.” Without 
that wrong punctuation the misreading 
would have been “‘a friend” (the original 
misreading being ny for nyt). The Vet. 
Lat. follows this misreading, but not the 
mispunctuation (which may be of later 
date), and renders amicum verum. Neither 
248 nor any other MS. follows the Syr. 
and Vet. Lat., which here also differ from 
the Hebrew. 

Ecclus, xxv. 12 [A. V.] is a Christian 
interpolation. It was certainly not in the 
Hebrew original, and is only found in 
H, 248, and Co. But it occurs in the 
Syr. and in the Vetus Latina. 

Ecclus. xxvi. 3. This is very curious, 
as shewing the dependence of the Vet. 
Lat. alike on the Greek and on the Syriac. 
The Greek has: “it shall be given in 
the portion of them that fear the Lord.” 
The Syr. rightly renders: “to the man 
who feareth the Lord.” ‘The Hebrew had 
pna, “into the bosom” = “ to the man,” 
as in, the Syr., while the Greek misread 
nbna, ‘in the portion.” Then the Syr. 
adds the gloss—evidently zo¢ from the 
Hebrew—“in return for good works,” 
The Vet. Lat. takes from the Greek 
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the first part, “zz parte timentium Deum 
dabitur viro”—the latter word apparently 
from the Syr. ; and it also adds from the 
Syriac, pro factis bonis. 248 has not this 
gloss, nor any other MS., nor was it in 
the Hebrew. 

Mr. Margoliouth, although not agree- 
ing with our views on this subject, points 
to the following passage as a most 
remarkable instance of accord between 
the Vet. Lat. and the Syr. To exhibit 
its full force we give the passage in the 
three versions. 

Ecclus. xx. 14, Greek: “ The gift of 
one [who is] senseless shall not ~ profit 
thee, for in his view [literally, his eye] 
instead of one many” (see notes]. 

Syriac, v. 13: ‘*Donum insipientis 
inestimabile est apud ipsum, quoniam 
oculi ejus ad compensationem septuplo 
majorem |seportandam] fositi sunt.” 
v.14: “ Parum dat et multum exprobrat, 
et aperiens os suum male loguitur et 
blaterat,” 

Vet. Lat., v. 14: “ Datus insipientis 
non erit utilis tibi oculi enim illius 
[so far the three versions agree] septem- 
plices sunt.” v.15: “Exigua dabit et 
multa improperabit et apertio oris tlius 
inflammatio est.” 

The agreement here between the Vet. 
Lat. and the Syriac [marked by italics] 
is not less striking than their difference 
from the Greek. 

There are also what appear to us other, 
perhaps minor, indications of a connec- 
tion between the Vet. Lat. and the Syr. 
Thus it seems to mark alike the Christian 
character of the Syriac Version and its 
relationship with the Vet. Lat., that in 
Ecclus. xxxvi. 2 both these versions omit 
the word “a/7” from the sentence : “Send 
thy fear upon a@// the nations.” If that 
word had not been in the Hebrew original, 
it is scarcely likely that the Hellenising 
Greek translator would have inserted it. 
And the word occurs in 248 and in all 
other MSS.; although 248 —like the 
Vet. Lat. — adds after “nations” the 
Christian gloss, “who do not seek Thee” 
(Vet. Lat., exguisierunt), for which the 
Syr. has, “who have not known Thee.” 
But, indeed, there are many traces of 
such Christian alterations in the Syr., 
but especially in the Vet. Lat., and their 
study is very interesting (compare, for 
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example, the opening verses of chaps. 
xxiv. and xxxy., and the closing verses 
of the latter—such as xxxv. 25 in the 
Vet. Lat.). One of the most curious 
instances in which the Vet. Lat. follows 
the Syr. [against all the Greek MSS.], 
and in which both these versions have 
a marked Christian alteration, is xxv. 15 
[see the note]. But the tracing of such 
indications is apt to become subjective, 
gaining force by their cumulation. It 
had therefore best be conjoined with a 
careful study of the text. This is not 
the place to continue the comparison 
of the two versions, but we may invite 
the consideration of such passages as, 
for example, Ecclus. xxv. 9, 12; XXV1L 
3508, 2XRVil. 2 5-SEVEL 4, SSS xxix. Ta 
We add as an instance of the corrupt 
state of the text of the Vetus Latina 
that in Ecclus. xxv. 17, where the Vat. 
reading has “like sackcloth” and the 
Alex. ‘‘like a bear,” the Vet. Lat. (v. 24) 
inserts doth - “tamquam ursus, et quasi 
saccum ostendet”—evidently trying to 
make sense out of the two (“wrsus” and 
then “quasi saccum ostendet”’). Pos- 
sibly one of these renderings may have 
crept in from the margin (see note on 
the verse). Similarly in xxv. 18 (Vet. 
Lat. 25) the Vet. Lat. combines the 
Greek with the Syriac reading, slightly 
altering the latter (see note on the verse). 
Instances of doublets and possibly triplets 
will be found in other places, especially 
in the earlier chapters. 


§ IX. OTHER ANCIENT VERSIONS.! 


The Armenian, Ethiopic, Syro-Hexa- 
plar, Coptic, and Palzoslavonic versions. 
are all derived from the Greek. 

1. The Armenian Version is published 


1 The notice of the versions enumerated im 
this paragraph is from the pen of Mr. D. S. 
Margoliouth, Fellow and Tutor of New College, 
Oxford. To the same scholar are also due the 
philological and critical parts of the notes from 
ch, xxxi. onwards ; the introductions to these 
latter chapters, and the exegetical notes on them, 
being by Dr. Edersheim, who however holds 
himself also responsible for every part. Besides, 
the aid and co-operation of Mr. Margoliouth 
throughout this commentary—more particularly 
in the comparison of the Syriac text—are also 
here gratefully acknowledged. Some of his 
special suggestions are indicated in the places 
where they occur. 
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in the Venetian edition of the Armenian 
Bible, but in a fragmentary condition, 
having a lacuna from xxxv. 19—xxxviil. 
14 (inclusive), and breaking off at xlii. 24 ; 
besides omitting minor portions, such as 
the whole of ch. viii, and single verses, 
é.g. XX. 15, 240. Like the rest of the 
Armenian version of the Bible, it is 
minutely faithful and exhibits occasionally 
a very unusual knowledge of the Greek 
language. The text followed resembles 
that of the Alexandrian MS. The most 
important variants which it affords will 
be found quoted in xl. 6 and xli. 17. 

2. The Atthiopic Version exists only 
in MSS., of which eleven are in the 
British Museum, and several in the 
Bibliothéque Nationale in Paris. A 
short account of a copy at Tiibingen 
was given by Ewald in the first volume 
of the ‘ Zeitschrift der Morgenlandischen 
Gesellschaft.’ The translation is ignorant 
and paraphrastic; in a few passages it 
shews signs of contamination with the 
Syriac (vill. 5, XXil. 15, Xxxvill. 30, &c.). 

3. The Syro-Hexaplaris is published 
in the magnificent seventh volume of 
Ceriani’s ‘ Anecdota Sacra et Profana.’ 
On this version generally, see the ‘ Bible 
Dictionary,’ s. v. Versions, The text 
which it follows agrees minutely with 
that of MS. 253 in most places; but it 
also shews readings peculiar to 248. 
The translator would seem to have con- 
sulted the Peshittho in the interpretation 
of difficult words (4g. iv. 30, pavracwo- 
KoTO@V, XXXIV. 21, Xlv. 23). 

4. The Coptic Version (in the Sahidic 
dialect) exists in a unique MS. of the 
6th century at Turin, and has been pub- 
lished by Lagarde in his ‘ Aegyptiaca’ 
(Gottingen, 1884). The MS. (which has 
suffered by age) was previously used by 
Peyron for his Lexicon. The text 
which it follows resembles that of the 
Sin., with several omissions and a few 
additions: in a very few cases it offers 
certain corrections of the Greek. A 
fragment of a Memphitic Version (chap. 
ii. 1-9) was published by Lagarde in 
‘Orientalia,’ pt. i. (Gott., 1880). 

5. The Palzoslavonic Version (pub- 
lished in the Slavonic Bibles) follows a 
text similar to that of the Complutensian 
edition, but with only a portion of the 
additions. 
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A copy of the Arabic Version cor- 
rected from the Greek is preserved in 
the Medicean library at Florence. The 
reviser has added a translation of the 
Prologue, in which he curiously makes 
the grandson state that he has translated 
the book into Syriac. A compendium 
of the Arabic Version is preserved in the 
Bodleian Library, but in an imperfect 
state. 

The Scholia of Barhebraeus, to which 
reference is occasionally made, are taken 
from the Bodleian MS. 


§ X. AUTHORITY OF ECCLESIASTICUS 
IN THE SYNAGOGUE AND IN THE 
CHURCH. 


The high authority in which our book 
was held in the ancient Jewish synagogue 
—whether on account of its age or 
its embodiment of universally received 
popular sayings—appears even from the 
frequency with which it is quoted in 
Talmudic writings. Zunz (‘Gottesd. 
Vortr.,’ pp. 101-103) enumerates no less 
than forty such citations—anonymous or 
expressly in the name of Sirach. Some 
of these cannot, however, be identified 
either in our present Greek or Syriac 
text, although some conjectural attempts 
have been made by Horowitz (z. s.).} 
What seems the earliest Mishnic refer- 
ence to the words of the Siracide (Ecclus, 
ix. 9) reaches up to early Maccabean days 
(José, the son of Jochanan, Abh. 1. 5).? 


1 For these quotations (mostly given in the 
present Commentary) see, besides Zunz (z. s.), 
Delitzsch (‘ Gesch, d. jiid. Poesie,’ pp. 20, &c., 
204, &c.); Dukes (‘ Rabbin. Blumen.’ pp. 67, 
&c.); Schuhl (‘Sent. du Talmud,’ Aassznz) ; 
Fritzsche (. s., p. xxxvii., &c.); Joel (‘ Blicke 
in d. Relig. Gesch.’ i. pp. 71, &c.) ; Strack in 
Herzog’s ‘ Real-Encykl.’ vii. pp. 430, 431 ; and 
others—latest, Hamburger in the Supplemental 
Part to his ‘ Real-Encykl.’ pp. 77-86. 

? It is certainly rather a reference, although 
a very close one, than a quotation. It is 
adduced as a saying of the sages. On the other 
hand, the saying of José, the son of Joezer, 
“Let thy house be the meeting-place for the 
sages” (Abh. i. 4), and this other saying of 
the son of Jochanan (Abh, i. 5), ‘‘ Let the 
poor ‘be the children of thy household,” might 
be intended as a protest against the bacchanalian 
feasts alluded to in Ecclus (comp, also Ecclus. 
ix, 14-16). On José b. Jochanan comp. Frankel 
in his ‘Monatsschr.’ i, (1852), pp. 405-407 ; 
Gratz, ‘Gesch.’ ii, pp. 274, &c,, ill. p. 7. 
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Outward circumstances induced the 
Jewish teachers at different times to 
pronounce differently upon the book 
of Ben Sira. First, we have a series 
of quotations in which our book is 
adduced with the same formula as the 
hagiographa, and indeed is apparently 
classed with them.!_ Next, we are warned 
that, unlike the books of Holy Scripture, 
“the writings of Ben Sira.. . do not 
denle the mands’ (“Tos Yad.’ 1m. 13, ed. 
Zuckerm. p. 683). This, however, only 
implies the emphatic exclusion of Ecclus. 
from the Canon.” But the Jewish Fathers 
went further. Rabbi Aqibha declared the 
book included in those “‘outside” writings 
the perusal of which involved the loss of 
eternal life (Jer. Sanh. 28a, near top) ; 
and the Midrash on Eccles. xil. 12, by a 
play on the words “and what is beyond 
(besides) these (viz. the words of the 
sages),” explains that “the rest,” viz. the 
bringing into the house of uncanonical 
books such as Ben Sira, only brings con- 
fusion (reading instead of MdiN2 Sai 
MAM, confusion). We would suggest 
that the change of feeling was connected 
with the Christian controversy—being 
due partly to apprehension of the danger 
of allowing the perusal of not strictly 
orthodox Rabbinical works, and partly to 
the wide use of Ecclus. in the early 
Christian Church. Be this as it may, 
the mood was only partial and transient. 
In consequence of a discussion on the 
saying of Aqibha, Rabbi Joseph, the 
head of the Babylonian Academy of 
Pumbadita, ultimately gave forth a state- 
ment which not only allowed the judicious 
use of the book, but leads us to infer that, 
as in the Church so in the synagogue, it 
was regarded as an ecclesiasticus, suited 
for catechetical and homiletic purposes 
(Sanh. 1000). The passages specially 
recommended for this are the following, 
although from the modifications, additions 


RS ONOitent: See Zn, 22.0, otback (- Proleg. 
Crit. in V. T.’ pp. 64, 65) has certainly not 
succeeded in the attempt either to explain or 
disprove this. On the other hand, Joél’s pro- 
posed emendations of the condemnatory terms 
used in the Talmud about Ben Sira are inge- 
nious, but neither satisfactory nor convincing 
(Joel) ppa72=75). 

2 For the meaning of the expression ‘‘ defileth 
the hands,” see ‘Life and Times of Jesus,’ 
ch. xxxi, (vol. ii.). 
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or contractions, as compared with the 
Greek text, some of them are only hypo- 
thetically identified: Ecclus. xxvi. 3; 
ENV, SERVE Ts ee 3) 8,93 XXVI1. 29; 
Ki, 304, 32 a; 8305 Begesimis exe, 
2z or else xl. 7 ; xxxi. 4(?). (Sanh. 100 b.) 
Indeed, we find references to our book 
not only in the Talmud, but in the 
Midrashim.' And from the first half of 
the 14th century comes the explana- 
tion that the Talmud had only intended 
to prohibit such a study of Ben Sira as 
should be made of the Bible, but not 
occasional resort to it (Ritba ? in the En- 
Iaqobh to Bab. B. 98 4, apud Joél, u. s., 
p.n7' Gy. 

We only add that, although the so- 
called Alphabet of Ben Sira contains in 
the first (or Aramzean) Alphabet four 
quotations from our book, and in the 
second (or Hebrew) Alphabet two such 
citations, it must not be confounded with 
our Ecclesiasticus,? and is of very much 
later date. 

Use in the early Christian Church.— 
Leaving aside the general question of 
the use of the Apocrypha in the Church 
(on which the view of the Church of 
England is sufficiently expressed in Art. 
VI.), we briefly note some points of 
historical interest. Reference has already 
been made to the evident acquaintance 
with Ecclus. implied in the Epistle of 
St. James. There can be little doubt 
that in the Ep. of Barnabas xix. we have 
a quotation from Ecclus. iv. 31. Ter- 
tullian seems to refer to our book (Ecclus. 
xv. 18) with the formula: sicut scriptum 


est’ (‘de Exhort. Cast’ G2) andar de 
Monogam.’ c, 14). Clement of Alexan- 
dria frequently quotes Ecclus.: thirteen 


times with the formula 7 ypadi dé€yet, 


1 Four in Ber. R. (c. 83 103 733 91); one im 
Shem. R. ; two in Vayyk. R. ;\ one in Bamidb, 
R. 3; one in the Midr. on Prov. c. 22 (?) ; two in 
that on Eccles. ; three in the Midr. Tanchuma, 
&e. 

2 The name is an abbreviation from 2. fom 
Tobh 6, Abraham Ishbili [from Seville]. 

3 For an English translation of the two Alpha- 
bets of Ben Sira, as well as for that of the 
Talmudic quotations from our book, I take leave 
to refer the reader to my ‘ History of the Jewish 
Nation,’ pp. 559-563. Comp. also Dukes (z. s.), 
Delitzsch (wz. s.), and the literature of the subject 
in First, ‘ Biblioth. Jud.’ ili. p. 341 ; a new ed. 
by Steinschneider (‘ Alphab. Sirac. utr.’ Berlin, 
1858) 
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gyoiv and the like; nine times with that 
of 7 copia rey, dyow and the like; 
thrice as the words of the raidaywyds. 
But as he also twice designates the book 
as 7 copia Inoo?, it can scarcely be argued 
that he placed it on the same level with 
the Solomonic writings (but see ‘Strom.’ 
ll. 5, 24). Similar in form are the quota- 
tions of Origen from Ecclus., although he 
expressly ascribed the work to Jesus the 
son of Sirach (‘contra Cels.’ vi. 7). 
Cyprian, who often quotes from it, seems 
to treat it as if belonging to the Canon.! 
On the other hand, Jerome expressly 
declares it non-Solomonic and non- 
canonical (see the quotation in a former 
paragraph), and equally emphatically 
Athanasius (‘ Epist. fest.’ 39), who ranks 
our book with the Didache, ‘The Shep- 
herd, &c. None the less was the book 
used and quoted by the Fathers in a 
manner similar to that of the Jewish 
Fathers. Lastly, St. Augustine ranks 
the book with the canonical writings on 
account of its authority in the Church, 
although he denies its Solomonic author- 
suip,s(Sde doctr. ‘Christ.’ 11:3)..  It is 
enumerated in the Hebrew Canon by 
the Synods of Hippo (393) and Carthage 
(397). The inclusion of the Apocrypha 
in the Canon by the Council of Trent (in 
the 4th Session, 8 April, 1546, ‘Canon. 
et Decr.’ ed. Tauchnitz, pp. 15, 16) is 
sufficiently known. (Comp. Herbst, 
‘Einl.’ i. pp. 24, &c. ; De Wette-Schrader, 
‘Lehrb.’ pp. 596-599; Keil, ‘ Einl.’ pp. 
7O2, 703, 747; schiirer, w, J.) 


§ XI. LireRATURE OF THE SUBJECT. 


The references in the preceding para- 
graphs sufficiently indicate the works 
which have been chiefly consulted in 
preparing the present commentary. 
The literature of the subject is, however, 
very large. For its complete enumera- 
tion we must refer to the various Ency- 
clopzedias (German and English) and to 
the books of ‘Introduction’ to the Old 
Testament. The Greek text used has 
been that of Tischendorf (‘Vetus Test. 
Graece,’ &c., ed. vi, 1880), and gene- 
rally referred to as the Vatican, though 


1 Comp. Schiirer in Herzog’s ‘ Real-Encykl.’ 
art. Apokr., 487; ‘Gesch.’ 597. 
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it scarcely deserves that designation (see 
§ VIII). The full Vat. and Sin. readings 
have been collated from Nestle’s supple- 
ment to the ed. (Lips. 1887). Besides, 
the variants in the magnificent ed. of 
Holmes and Parsons have been referred 
to. The critical edition of the Apocrypha 
by Fritzsche (Lips. 1871) has been 
already described. Of the various sepa- 
rate editions of the Greek text of Eccle- 
siasticus—with rotes—that of Linde has 
no special value (‘Sententiae Jesu Sira- 
cidae,’ Gedani, 1795); that of Bret- 
schneider has been constantly compared 
(‘ Liber Jesu Sirac. Graece,’ Ratisb. 1806). 
The Syriac text used has been generally 
that in Walton’s Polyglot. For Hebrew 
translations we have had the render- 
ing by Ben Seebh (previously noticed). 
The Hebrew is elegant, but the trans- 
lation follows sometimes the Syriac, some- 
times the Greek — sometimes scarcely 
either the one or the other. The Hebrew 
in the translation of the Apocrypha by 
S. J. Fraenkel (Lips. 1830) is not so 
elegant as that of Ben Seebh, nor yet 
much more faithful to the text. Trans- 
lations into Hebrew of portions of the 
text—such as that of ch. xxiv. by Lowth, 
emended by Fritzsche, and of ch. li. by 
Professor Bickell—are noted in their 
places in the commentary. The German 
translation of Gutmann (‘Die Apokryphen 
d. A. Test.’ Altona, 1841) affords not any 
help. The English version by Dr. Bissell 
(in the vol. on the Apocr. supplemental 
to Dr. Schaff’s American ed. of the 
English translation of Lange’s Bible 
Comment.) resembles in character that 
of Fritzsche. ‘The latter, which is not 
strictly literal, is appended to his Com- 
mentary on Ecclus. (‘ Kurzgef. Exeg. 
Handb.’ 5'° Lief. 1860). 

The general questions connected with 
the book (such as its authorship, date, 
arrangement, versions, &c.) are discussed 
in the corresponding articles in the various 
Encyclopedias — such as (in German) 
those of Winer, Schenkel (by Fritzsche), 
Herzog (by Schiirer), Riehm, and Ham- 
burger—although with little variety or 
progression. So far as the Apocrypha 
and especially Ecclesiasticus are con- 
cerned, the like sameness characterises 
the account of our book in the various 
Introductions to the Old Testament: 
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De Wette-Schrader, Keil, Reuss (‘ Gesch. 
d. h. Schr. A. T.’ 1882). To these must 
be added, as containing by far the fullest 
treatment of the subject, the account of 
Ecclus. by Schiirer in the ‘Gesch. des 
Jiid. Volkes’ (1886), to which reference 
has already been made. A special place 
must, for various reasons, be assigned 
Doth to Welte’s (R. C.) ‘ inl. ind, 
deuterokan. B. d. A. T.’ (in Herbst u. 
Welte’s ‘ Einl.’ Sect. II. part i., Freiburg, 
1844) and to Eichhorn’s ‘Einl. in d. 
ApOKTypockr., dG. A. VT.’ (Leipz. 1795 
—being vol. iv. of his ‘Krit. Schr.’). 
Besides these German works, the articles 
Lcclesiasticus and Jesus the Son of Sirach 
in Smith’s ‘ Dict. of the Bible’ (vol. i.) 
have been consulted, as well as the able 
and learned summary by Dr. Davidson 
in vol. u. of his ed. of Horne’s Introd. 
(1856, pp. 1024-1033). 

On the relation of our book to Philo 
and Jewish Hellenism, the works of 
Gfrorer and Dahne and the art. PAz/o by 
the present writer in Smith and Wace’s 
‘Dict. of Chr. Biogr.’ have been referred 
to. For the relation of the Greek text 
to the Syriac and for other general ques- 
tions the articles by Geiger in the ‘Z. D. 
M. G.’ xi, 1858, and by Horowitz in 
Frankel’s ‘ Monatsschrift,’ vol. xiv. (since 
published as a separate brochure, 1865), 
have been perused. For the relation of 
Kcclus. to Proverbs we have referred to 
C,-Scligmann :(‘ D. B, d. Weish. J. Sir? 
1883); for the references in the Epistle 
of St. James, to A. Boon (‘ Dissert. Exeg, 
Theol. de Jac. ep. cum Sir. libro con- 
venientia’). As regards the relation of 
the Vetus Latina to the Hebrew original, 
special notice has been taken of Bengel’s 
art. in Eichhorn’s ‘ Biblioth.’ vol. vii, 
which is repeated in summary in Bert- 
holdt’s ‘ Histor. Knit. Einleit’ pp. 2306- 
2309. On historical questions the works 
of Herzfeld, Ewald, and Gratz have 
been referred to. On the Wisdom- 
teaching and the Dogmatics and Ethics 
of Ecclus., the book of Dr. J. F. Bruch 


INTRODUCTION TO ECCLESIASTICUS: 


(‘ Weisheits-Lehre d. Hebr.’ Strassburg, 
1851) and the ‘Schul-Programm’ by Dr. 
V. Merguet (Konigsberg, 1874) have 
been perused. 

Beyond the works just referred to, an 
exhaustive study of all the Commentaries 
on Ecclesiasticus has not been attempted 
—the more so that it was wished to make 
a fresh study of the book. The Anno- 
tations in vol. v. of the ‘ Critici Sacri’ 
deserve constant attention, especially 
those by Drusius and Grotius. The 
latter are mostly the source of the classical 
parallels, not unfrequently noted by 
writers. For this reason, and because 
they are often rather coincidences than 
parallels, it has not been deemed neces- 
sary to repeat them. It needs scarcely 
be said that the Commentary of Fritzsche 
(in the ‘Exeg. Handb.’) has been con- 
stantly compared and used. It is by far 
the fullest work on Ecclesiasticus, and 
its learning and ability are beyond ques- 
tion. The (American) Commentary of 
Dr. Bissell in vol. xy. of Schaff’s ed. of 
Lange’s Comment. chiefly follows that 
of Fritzsche. Besides these, the Com- 
mentary of Bretschneider (‘ Liber Jesu 
Siracidae’) deserves and requires careful 
perusal, although the book bears marks 
of youth and haste. The brief annota- 
tions of Joach. Camerarius (‘ Sententiae 
Jesu Sirac.,’ at the end of the Greek text, 
pp. 136-213) are chiefly interesting for 
the quotation of parallelisms from classical 
writers. The notes of J. G. Linde 
(‘Sent. J. S.’ Gedani, 1785) are very 
brief, but occasionally really valuable ; 
the few Rabbinic annotations of M. 
Gutmann (‘D. Apokr. d. A. Test.’) are 
not only scanty, but also slight. 

Lastly, we have now to add to the 
literature on Ecclus. the discussion of the 
book in Professor Cheyne’s ‘Job and 
Solomon,’ pp. 179-198, which came too 
late to be used in the preparation of the 
present commentary. It is characterised 
by the learning, clearness, and beauty of 
diction of that writer. 


BLOWS VOMm TOP jESUS. THE SON,OF SIRAGH 


OR 


Peet SlAS his. 


[4 Prologue made by an uncertain Author. 


Some refer alee Jesus was the son of Sirach, and 
this Pro- 5 ’ 
logue to grandchild to Jesus of the same name 
Athana- with him: this man therefore lived in the 
ie Pe- latter times, after the people had been led 
isfound away captive, and called home again, and 
Lae almost after all the prophets. Now his 
es ’ grandfather Jesus, as he himself witnesseth, 
was a man of great diligence and wisdom 
among tle Hebrews, who did not only 
gather the grave and short sentences of 
wise men, that had been before him, but 
himself also uttered some of his own, full 
of much understanding and wisdom. When 
as therefore the first Jesus died, leaving this 
Or, book almost || perfected, Sirach his son re- 
collected. 


ceiving it after him left it to his own son 
Jesus, who, having gotten it into his hands, 
compiled it all orderly into one volume, and 
called it Wisdom, intituling it both by his 
own name, his father’s name, and his grand- 
father’s; alluring the hearer by the very 
name of Wisdom to have a greater love to 
the study of this book. It containeth there- 
fore wise sayings, dark sentences, and para- 
bles, and certain particular ancient godly 
stories of men that pleased God; also his 


prayer and song; moreover, what benefits 
God had vouchsafed his people, and what 
plagues he had heaped upon their enemies. 
This Jesus did imitate Solomon, and was 
no less famous for wisdom and learning, 
both being indeed a man of great learning, 
and so reputed also.] 


The Prologue of the Wisdom of Jesus 
the Son of Sirach. 


HEREAS many and great 
things have been delivered 

unto us by the law and the prophets, 
and by others that have followed 
their steps, for the which things Is- 
rael ought to be commended for 
learning and wisdom; and whereof 
not only the readers must needs 
ecome skilful themselves, but also 
they that desire to learn be able to 


profit them which are 'without, both tor, 
another 
nation. 


by speaking and writing :.my grand- 
father Jesus; when he had much 


Whereas many and great things have been 
delivered unto us.| “ Great,” in the sense of 
important; “ delivered,” here dedSopeveyv, not 
mapadidoaOa, as usually and more aptly ; “ to 
us,” viz. to the Jews. 

by the Law, the Prophets, and the others 
who followed uponthem,] Viz. the writers 
(not the writings) that followed—presumably, 
the authors of the Hagiographa. 

for whichitis due to commend Israel 
for culture (maideia, disciplina; De Wette, 
“ instruction”) and wisdom.| ‘The two terms 
are again found immediately afterwards, and 
(though in inverse order) in Ecclus. i. 27. 
In the LXX. waide/a is the equivalent of ten 
Hebrew words. Here it probably stands 
for the Hebrew 7D12, which is so rendered 
twenty-one times in the LXX. rendering of 
Prov., while the two terms, as here, are four 
times combined (Prov. i. 2, 7, XV. 33, XXIil. 23; 
Theod., S.-H., 23, and ten other Codd.), and 
in only two instances (Prov. x. 17 5; xvii. 8?) 


two other Hebrew words are represented by 
matoeia in Proy. ‘The Hellenistic tone of this 
commendation should be marked. It seems 
intended to strengthen the confidence of Israel 
in their position among the Greeks, and to 
conciliate the favour of the latter. 


and since it behoves those who read 
(or, readers) not only to become skilful (scientes, 
“ einsichtsvoll”) themselves (X, C, H, 55, 155 
read yevéoOat), but also that they who love 
learning (are eager after knowledge) should 
be able to be of use, both speaking and 
writing (by verbal instruction and written 
works), to them that are without.] This 
is the common meaning of the expression. 
In that case the reference would seem to be 
to Grecian proselytes, or perhaps even to in- 
quiring heathens, and only secondarily to the 
Jews in the dispersion. But in the usage of 
Polybius the expression only means ‘“out- 
siders” or ‘“ others.” 


my grandfather Jesus.| Or, possibly ; “my 
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and to pardon us, wherein we may 

seem to come short of some words, 

which we have laboured to inter- 

pret. For the same things uttered 

in Hebrew, and translated into an- 

other tongue, have not the same 

force in them: and not only these 
things, but the law itself, and the 
'prophets, and the rest of the books, 'Gr 
have no small ! difference, when they ipa: 
are spoken in their own language, ©*¢/enc- 
For in the eight and thirtieth year cir. 133. 


given himself to the reading of the 
law, and the prophets, and other 
books of our fathers, and had gotten 
therein good judgment, was drawn 
on also himself to write something 
pertaining to learning and wisdom ; 
to the intent that those which are 
desirous to learn, and are addicted 
to these things, might profit much 
more in living according to the law. 
Wherefore let me intreat you to 
read it with favour and attention, 


ancestor Jesus.” On the meaning of this word 
and on the date of the work of the older 
Siracide, comp. Introd. 


having given (devoted) himself more 
[than others | (so in the usage of Polyb.—am- 
plius; but Wahl, “for longer”) to the read- 
ing (study), d’c.] The arrangement of the 
Old Testament into ‘‘ Law, the Prophets, and 
the other books of the fathers” (comp. St. 
Luke xxiv. 27; Jos. c. Ap. i. 8), appears here 
for the first time. It is probable that this 
passage gave rise to the tripartite division of 


the Old Testament which was afterwards 


universally adopted. 


and having gotten therein sufficient 
(=much, sat multus, quod satis est) profi- 
eiency.| So in the usage of Polyb.: “as the 
result of practice.” In LX X.1 Kings (1 Sam.) 
xvi. 7 the word stands for “height.” 


that those who love (are eager for) 
learning.| ‘The next clause is ambiguous. 
Most modern writers render it: ‘ becoming 
also attached to these things,” viz. to this new 
contribution of the Siracide. But the render- 
ing of the A. V., slightly modified, seems better: 
and are become attached to these 
things, viz. those things in which Ben Sira 
himself had gotten such skill—the Law, the 
Prophets, and other writings of the fathers. 
This agrees better with the plural number 
(rovrwy évoxor: comp. év rovrous .. . e&wv), 
whereas the work of Ben Sira is referred to 
in the singular (mt rév xk. r. X.). It also 
accords with the general context. The 
object of the elder Siracide was to further 
in religion those who, comparatively ignorant, 
were desirous to learn, and had become at- 
tached to these things. On the other hand, 
it would be difficult to attach any definite 
meaning to their becoming attached to his 
new work. 


might make all the more progress by 
a life (ving) according to the Law.] 
The .a is generally rendered “in,” not ‘ by,” 
but the sense is nearly the same in both cases. 
Although the tone of this introductory 


statement is Grecian, it is Palestinian in spirit. 
For the Rabbis often urge the duty of those 
who had learned to teach others. Thus it was 
said that the promise Ps. cxii. 3 applied to 
those who, having learned, also taught the 
Law (Kethub. 50 a); and the expression “‘ the 
law of kindness ” (Prov. xxxi. 26) is explained 
to mean study in order to teach (Sukk. 49 4). 
On the other hand, we are told that there is 
not greater vanity than to have learned the 
Law and not to instruct others (Deb. R. 2). 
Indeed, according to Rabbi Meir, such an 
one ‘despised the word of the Lord,” ac- 
cording to Numb. xv. 31 (Siphré, ed. Fried- 
mann, p. 33 @). Similarly, in regard to the 
necessity of knowledge in order to attain purity 
of life, there was not any principle more gene- 
rally current than that an uncultivated person 
did not fear sin, and that the ignorant could 
not be pious (Ab. ii. 5). Indeed, Rabbinic 
study was based on this idea. 

In what follows the younger Siracide be- 
speaks “favour and attention” for the work 
of his ancestor, and as translator asks the 
readers to pardon (to have a lenient judg- 
ment) wherein (in those things where) we 
may appear, while having bestowed 
diligent labour on the translation (circa 
interpretationem laborando), to have failed 
in some of the words. It has, however, 
also been proposed to render the sentence: 
‘“Wheresoever we seem in our carefully 
elaborated translation in certain of our phrases 
to give no meaning.” ‘The next sentence— 
translated in the A. V. with sufficient accuracy, 
though not quite literally—explains as reason 
of such failure, that a translation could never 
quite convey the force of the original. “These 
things” refer to the present work. We 
note that the expression ‘‘ Hebrew” (tongue) 
occurs here for the first time in Old Testa- 
ment literature. 

Lastly, the translator proceeds to give his 
reasons for undertaking the work. 


For in the eight and thirtieth year, under 
king Euergetes.| See Introd. Rather: “I 
found no small difference cf culture.” 


yr, 
ib of 


HIN. 


Vers] 


coming into Egypt, when Euergetes 
was king, and continuing there some 
time, I found a ‘book of no small 
learning : therefore I thought it most 
necessary for me to bestow some 
diligence and travail to interpret it 
using great watchfulness and skill in 
that space to bring the book to an 
end, and set it forth for them also, 
which in a strange country are willing 
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to learn, being prepared before in 
manners to live after the law. 


CHAPTER FE 
1 All wisdom is from God. 10 He giveth it to 
them that love him. 12 The fear of God is 
Jull of many blessings. 28 To fear God 
without hypocrisy. 
LL “wisdom cometh from the 


Lord, and is with him for 3.9. 


@ x Kings 


James r. 


ever. z 


The word which we have rendered “ differ- 
ence” has been variously translated, and also 
means “made like unto.” But our version 
suits the context best. Having during his 
residence in Egypt felt the difference of culture 
—in modern parlance: of standpoint and 
development—between the Palestinians and 
Grecians (whether Jews, proselytes, or Greek 
friends and inquirers), he was anxious to pre- 
sent the work of his ancestor in a Greek garb. 
It will be noticed that, strictly speaking, the 
text gives not any information on the contro- 
verted question, at what precise date the 
younger Siracide had begun his translation, 
still less when he finished and published it, 
but only states that he had arrived and settled 
in Egypt under the reign of Euergetes. 
Fritzsche inserts after “most necessary” 
ovy (from X, C, H, 55, 105, al., Old Latin); 
after “‘ thought,” kat, “ therefore I also thought” 
(from III. and the previously-quoted read- 
ings). “ Diligence:” rather, zeal [speed, 
trouble] and laboriousness. “To inter- 
pret it:” rather, ‘on the translating of 
this book.” ‘“Using:” add “indeed.” “In 
that space:” rather, “in the interval of 
the time,” i.c. while he carried on his work, 
he robbed himself of sleep and employed all 
his knowledge and skill “in order, having 
brought the book to an end (for dyovra 
read dyaydvra, C, H, Alex., §5, 106, 155, 253, 
254, 296), to give it forth (publish it) also 
for those abroad (in foreign lands, i.e. in 
“the dispersion”) who are,” &c. The ex- 
pression is used of sojourn in a strange land, 
as in Acts xiii. 17, 1 Peter i. 17; and in the 
same sense the verb (St. Luke xxiv. 18; 
Heb. xi. 9) and the subst. adjective (Acts 
vii. 6, 29; Eph. ii. 19; 1 Pet. il. 11; and also 
frequently in the LXX., in the Apocrypha, 
and by Philo). “And are prepared,” &c.: 
rather, “prepare themselves in manners 
(as to morals and customs) to live after 


the law.” 
CHAPTER I. 


This chapter naturally forms the Introduc- 
tion to the whole work. It consists of two 
equal parts, each of fourteen (2 x 7) verses, 
viz. Part I., vv. 1-15 (omitting the spurious 


v. 5); Part IL., wv. 16-30. The first part 
may be designated as the theoretical (or 
objective), the second as the practical (or 
subjective) aspect of the theme. 

Each part is again subdivided into equal 
stanzas. [In general we notice that the 
numerical arrangement of stanzas, and even 
verses, throughout this book is marked, and 
indeed characteristic.] Part I. consists of two 
stanzas, each of seven verses (vv. 1-8, 9-15). 
The first stanza (wv. 1-8) opens with a 
statement of the general theme (v. 1)—the 
other six verses being an enlargement of v. 14, 
which sets forth that Wisdom is for ever with 
God. Similarly, the second stanza (vv. 9-15) 
takes up the first clause of the initial proposi- 
tion (v. 1a), that Wisdom cometh from the 
Lord. It is created, and bestowed by God 
as His gift to humanity (wv. 9, 10); it is 
moral and practical (‘‘ the fear of the Lord”) 
as well as speculative, and bestows the best 
gifts in life and death (vv. 11-13); and it is 
a permanent gift alike to the individual and to 
humanity (wv. 14,15). In the last two verses 
(14, 15) the author returns to the subject of 
the first two verses in the stanza (vv. 9, Io). 

Part II. consists of three stanzas of five, 
five, and four verses—the last being, however, 
a double verse (v. 30). It may be described 
as the practical aspect of the subject. Stanzai. 
(vv. 16-20) sets forth what Wisdom is, and 
what Wisdom does for the wise. Stanza ii. 
(wv. 21-26) might be briefly thus inscribed : 
“The fool (= ungodly) and the wise (= righ- 
teous);” and stanza ili. (wv. 27-30) con- 
versely : ‘The wise and the fool.” 

[On the relation of the Greek text of this 
chapter to the Syriac Version, see the notes. | 


1. The manner in which Wisdom is set 
forth is extremely characteristic of the stand- 
point of Ecclesiasticus, as intermediate not 
only between the Old Testament and Jewish 
Hellenism, but between the latter and what 
afterwards was distinctively Palestinian teach- 
ing.’ Comp. here on the one hand such descrip- 
tions of Wisdom as in Wisd. vil. 21-27, and 
chap. viiii—or still further in the writings of 
Philo—and on the other hand the teaching of 
the Rabbis, which identified Wisdom with the 
Torah, or Law. Even the opening sentence 
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2 Who can number the sand of 
the sea, and the drops of rain, and 
the days of eternity ? 

3 Who can find out the height of 
heaven, and the breadth of the earth, 
and the deep, and wisdom ? 


I. [v. 2—5. 
4 Wisdom hath been created be- 
fore all things, and the understanding 
of prudence from everlasting. 
5 The word of God most high is 
the fountain of wisdom; and her 
ways are everlasting commandments. 


of Ecclus. (v. 1) is both Grecian and Hebrew 
—the former element appearing in the word 
all, the latter in the derivation of ‘ all wisdom ” 
from God. And this “wisdom” is “ for 
ever” with God (comp. Job xii. 13). The 
Old Lat. Version has: “and was with Him 
ever, and is before the Age” (et cum illo fuit 
semper, et est ante aevum). 


2. The proposition in the second clause of 
v. 1 is farther carried out, both negatively 
and positively, in the following verses. That 
Wisdom is really with the Lord for ever, 
appears from the inscrutable mysteries by 
which we are surrounded (vv. 2, 3). The 
whole passage reminds us of Prov. xxx. 4. 
“The days of eternity ”—lit. “of Zon.” 
The reasoning may be thus paraphrased : 
Who can compute either the numberless 
grains which make up the sand of the sea, or 
the drops in the rainfall, or the series of days 
which constitute Hon? To us it is all in- 
scrutable. The term ‘ Aon” occurs very 
frequently in the LX X.—almost exclusively 
for the Hebrew Olam. ‘The expression 
“‘ days of Hon,” or of “the on,” is found in 
the LXX. rendering of Deut. xxxii. 7; Is. 
iit ome Aiden VLC Avera ye vile a sa Vicl. 
ii. 4. Similarly, the expression “ sand of the 
sea” is frequent in the LX X., and in the Bible 
is employed to denote an innumerable quan- 
tity. The reference to the rain-drops recalls 
Job xxxvi. 27, where the LX X. use the same 
words. It has, however, been also suggested 
that v. 2 may not be intended to mark the 
inscrutable character of what is there men- 
tioned, but rather to indicate topics of com- 
parison with the inscrutable character of 
Divine wisdom. 


3. find out.| Rather, trace out. 


the deep.| Rather, the abyss. The 
Armenian Version has: “the abyss of wis- 
dom.” ‘The Syriac (as also Vet. Lat. and 70) 
omits “‘and wisdom.” We regard the words 
as a Hellenising addition by the Greek trans- 
lator. The language recalls the cosmogony 
of Philo (‘de Mundi opif’” ed. Mangey, i. 6, 
7; ed. Fref., p. 6), in which first the “un- 
bodily ” heaven and the “unseen” (invisible) 
earth and ‘the idea” of air and vacuity were 
made by God in the ‘intelligible ” (ideal) 
world. It seems the more likely that the 
younger Siracide may have entertained views 
kindred to those afterwards developed by 
Philo, since the same ideas appear in the LX X. 


rendering of Gen. i. 2: ‘And the earth was 
unseen (invisible) and unwrought” (unformed 
—the word occurs only here in biblical litera- 
ture). Among the Rabbis we find similar 
speculations — although under ban of the 
authorities—about the pre-existence of matter 
and the formation, rather than the creation, 
of the world (comp. ‘ Life and Times of Jesus,’ 
vol. i. pp. 50,51). In these speculations water 
was mostly regarded as the original matter. 
One Rabbi (Ben Soma) thought that only 
two or three fingers’ breadth intervened be- 
tween the upper and the lower waters (Ber. 
R.1); and that these issued from the T/ehom, 
or abyss. The Hellenistic character of the 
views of the younger Siracide accounts for 
the otherwise apparently incongruous juxta- 
position of “abyss” with “ wisdom ”—here 
in the sense of creative, formative wisdom. 

4. understanding of prudence.| Rather, 
intelligence of understanding [purpose? 
thoughtfulness ?]. The Armen. Vers. has the 
two words in apposition, as similarly Prov. 1. 4; 
their conjunction in Prov. viil. 12, comp. i. 4. 
The verse seems another of the Hellenistic 
alterations by the Greek translator. The Syr. 
renders v. 4: ‘* More abundant than all these 
is wisdom, and stronger is faith.” The latter 
words suggest a Christian hand. 


from everlasting.| Lit. from Kon, 

On the negative statement concerning 
“ Wisdom” (in wv. 2, 3) follows now the 
positive. Alike the first and second clauses of 
vu. 4 seem parallel to, and are explained by the 
first and second clauses of vw. 6. Verse 5 is 
found only in H, 23, 55, 70, 106, 248, Co. 
and in the Old Lat., and has been rightly 
omitted by Fritzsche. It is evidently an 
interpolation, intended to avert heterodox 
teaching or application. 

In regard to the term “ create” in v. 4, it 
is true that in Ecclus. it is used in the sense 
of “forming” or preparing (so probably, 
though not certainly, in Ecclus. xxxix. 25, and 
in xl. 1, xliv. 2, and more doubtfully, xlix. 14). 
But in these passages the word is evidently 
employed in a wider, almost figurative sense. 


Bretschneider is therefore not justified in con- 


tending that the word in our verse does not 
mean “to create.” It might represent the 
Hebrew 779p, which the LX X. render in Proy. 
Vill. 22 by “create” (so also in Gen. xiy. 19, 
22, while generally they translate "72 by 
kri¢w). Although this view of “ Wisdom” 
as created before all things is here probably 
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v. 6—12.] 


6 To whom hath the root of 

wisdom been revealed ? or who hath 
" known her wise counsels ? 

7 [Unto whom hath the know- 
ledge of wisdom been made manifest ? 
and who hath understood her great 
experience ? | 

8 There is one wise and greatly to 
be feared, the Lord sitting upon his 
throne. 
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9g He created her, and saw her, 
and numbered her, and poured her 
out upon all his works. 

10 She zs with all flesh according 
to his gift, and he hath given her to 
them that love him. 

11 The fear of the Lord is honour, 
and glory, and gladness, and a crown 
of rejoicing. 


12 The fear of the Lord maketh a 


Grecian, it may also be referred to Prov. viii. 22. 
The Rabbis substituted for ‘ Wisdom” the 
Torah (Law), which they represented as one 
of the six things created before the world 
(Ber. R. 1), or according to another passage, 
2000 years before it (Midr. on Song v. 11). 
They commented on Prov. viii. 22 to this 
effect, that God had looked into the Torah, 
as an architect into his plans, and so created 
the world (Ber. R. 1). ‘The second clause of 
v. 4 may probably refer to the details of 
creation. ‘Che personification of ‘‘ Wisdom” 
in our verse is only figurative. It is interest- 
ing to mark that Philo also quotes Prov. viii. 
22, interpreting it in a manner similar to the 
Siracide (‘de Temul.’ [ebriet.], ed. Mang. 
1. 362: Pref. p. 244). 

6. Rather, was revealed,and who knew 
her subtle devices? ‘Subtle devices,” 
with the additional meaning of secrecy—Vet. 
Lat., astutias i/lius. ‘The inscrutable character 


of ‘““ Wisdom” is farther shewn in regard to, 


her root—as being in God, and to her work- 
ing. The reference is not to Wisdom as in 
God, but to Wisdom as manifesting herself. 
The second half of the verse is omitted in 
the Armenian Version. ‘The Syr. begins the 


verse with pompo }2—evidently the “ from 


fon” of the close of v. 4 in the Greek 
Version. 


7. This is another interpolation, found in 
the same Codd. as wv. 5. 


8. One is wise, and to be feared 
greatly, sitting upon His throne: the 
Lord.|] “To be feared greatly,” comp. Joel 
i. 11, and Ecclus. xlii. 29. In Him Wisdom 
is joined to power, although the reference 
may also be to His moral properties: He is 
the Lord. The Syr. and Arab. Versions have : 
“ruleth over all her treasures.” The Syr. 
Vers. and the Old Lat. omit the words “ wise 
and,” which probably were not in the Hebrew 
original. 

9,10. Beginning of stanza il. (vv. 9-15). 
The writer proceeds to give an account of 
Wisdom as Divinely bestowed. ‘‘ Numbered 
her ”—so literally. Although the words of 
the Hebrew original were probably taken from 


Job xxviil. 27 (see marg.), it does not follow 
that the younger Siracide mistranslated them 
because they differ from the rendering of the 
LXX. (€&nynoaro). Some have translated: 
“He divided her,” i.e. He bestowed on the 
things to be created, to each its part of 
wisdom. And this may be the meaning of 
the addition in the Syr. and Arab. Versions : 
‘“He numbered and gave it.” We hesitate 
connecting the expression with the Sephiroth, 
or ‘“enumerations ” (emanations) of the Kab- 
balists, although to “enumerate” might be 
equivalent to creatively determining and setting 
it forth, and in that sense revealing it. 

There cannot be any doubt as to the 
meaning of the next clause, with which the 
first part of vw. ro must be logically connected 
(the words “she is” are not in the original) : 
‘*He poured her upon all (the Arm. omits 
Call”) His works—v. 10a: [together] with 
all flesh, according to His good will 
(donation).” That this latter is here the correct 
meaning rather than “ gift”—certainly not 
‘“‘ appointed portion’”’—appears not only from 
the Syr. and Arab. Versions, but from the 
whole context, and seems supported by Ecclus. 
xi. 17, where the word ddors in the first clause 
is parallel to ‘‘ good pleasure” in the second. 
The expression ‘all flesh” means here “all 
mankind,” as in Gen. vi. 12; Joel iii. 1. The 
word ‘ with” seems at first sight to render 
the explanation difficult. But it may mean 
that wisdom has been bestowed on all God’s 
works in connexion with man. It follows quite: 
aptly (v. 10) that “He supplied (bestowed) 
her abundantly tothem that love Him.” 
‘Teaching similar to this, only in more developed 
form, occurs frequently in Philo. Notably, 
he tells us (‘de Profug’ ed. Fref. p. 470) that 
God pours of His etherial wisdom upon all 
generous and inquiring minds. But while 
they rejoice in it, they know not the author 
and source of it. ‘This is God, who has given 
His word as the bread from heaven. ‘These 
Divine precepts bring to the Israelitish, ze. 
the receptive soul, light and sweetness. And 
then Philo proceeds to shew the superior 
happiness (as compared with that of the mere 
philosopher) of obedience to the command- 
ments and the service of God. 
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B.C. merry heart, and giveth joy, and 14 °To fear the Lord is the begin- B.C. 
ran gladness, and a long life. ning of wisdom: and it was created oe 


with the faithful in the womb. 


Io, 


13 Whoso feareth the Lord, it 


shall go well with him at the last, and 15 She hath built an everlasting Frov- » 
1 Or, stat he "shall find favour in the day of his foundation with men, and she shall Pry. 
ge ties toothy, continue @ with their seed. 20. 21. 


11. From this account of Wisdom, as 
Divinely bestowed—to which wv. 14, 15 
correspond (see the introduction)—the writer 
passes in v. 11 to Wisdom in its practical 
aspect, which is the fear of the Lord, telling 
us what it is, and what it bestows, alike in 
life and death. The ‘crown of rejoicing” is 
a figure easily understood, derived from the 
custom on festive occasions. 


12. gladdens (cheers) the heart.] The 
same expression occurs in LXX. Prov. xxvii. 9. 
The verbs, it should be noticed, are all in the 
future tense. For the last clause comp. Deut. 
it, ZO, SOl 238 IPHONE I Ty 2, TO, SG wipe 
Ecclus. i. 20. The Rabbis also regard length 
of life as the reward of righteousness (Prov. 
x. 2): it delivered even from natural death 
(Shabb. 156 4), and death at sixty was ‘“ by 
the hand of God” (Jer. Bikk. 64). Similar 
statements frequently occur in the Midrashim. 


13. Inthe margin, “ shall be blessed,” which 
marks the better meaning and reading of IIL., 
Nee Lees O.7ai, On and therOldwvatenso 
also the Syr. and Arab. Versions. We should 
be glad to believe that the expression “it 
shall be well at the last” (em éecydrov) 
was intended to bear reference to the after- 
death. But the term (in the plural), which 
occurs in at least five other passages of Ecclus. 
(four of them wrongly marked in Trommius, 
“ Concord.’), refers in only one of these places 
(Ecclus. xviii. 24) to what ave would call 
“the last things,” “the end of time.” On 
the other hand, the dreary references to death 
by Ben Sira (as xviii. 12; xxxviii. 17-23; xli. 
1-4) indicate a poor philosophy and an almost 
worse than Sadducean theology, which enter- 
tains not any real hope for after death. The 
single passage in Ecclus. xlviii. rr, quoted on 
the other side, requires special consideration 
(see the comment. On the subject generally 
see the Introduction). Bretschneider and 
Fritzsche understand the clause to refer to a 
gentle death (Ecclus. xi. 26). This seems 
somewhat jejune. But the Rabbis also speak 
of 903 different kinds of death [this by gema- 
tria|, of which that “‘by the kiss” (of God) 
was the gentlest (Ber. 8 a), like drawing a hair 
out of the milk (Moed. Q., 28a, 4), while a 
painful death was to be the fate of the wicked. 
Inferences as to the condition of the soul 
were also derived from the look and even the 
posture of the dying (Ab. de R. Nath. 25). 
Perhaps the expression in Ecclus. may refer 


to death when children are left behind, espe- 
cially sons. The Rabbis suppose that this is 
marked in Scripture by the expression “falling 
asleep,” in contradistinction to dying (the 
former in the case of David, the latter in that 
of Joab). The second half of the verse, how- 
ever, seems to refer to public acknowledgment 
upon death: and this, even accepting the 
reading in the margin, which is that of A, C, 
and other Codd., as well as of the Syr. and 
Vet. Lat. We know what value the Rabbis 
attached to public lamentations of the dead 
and to encomium at funeral orations. 


14. This and v. 15 are extremely interest- 
ing from their connexion with vv. 9, ro, and 
the light which they cast upon them. The 
additions in the Vet. Lat. (Latin Version) are 
very curious and characteristic of their source. 
For the first half of v. 14 comp. Prov. i. 7; 
ix.10o. The second half is quite in accordance 
with the later teaching of Philo, who regarded 
as the highest class of virtue that from an 
innate good disposition. (‘ Leg. Alleg.’ iii., 
ed. Fref. p. 76; ‘de Congr, uw. s. p. 429, and 
specially ‘de Prof’ p. 474; comp. generally 
Siegfried, ‘ Philo, p. 269, &c., and the art. 
“ Philo” in Wace and Smith’s ‘ Dict.’) The 
views of the Rabbis were similar (comp. St. 
John ix. 2; see ‘ Life and Times of Jesus,’ ii. 
p. 178). ‘The faithful” are the neemanim 
(2 Macc. i. 2) of the Jews. The same expres- 
sion occurs also in the LXX. and the N. T. 


15. The rendering of this verse is very 
difficult. Literally translated, the first half of 
it could scarcely mean anything else than: 
And with men, as an eternal foundation 
(the same word for the Heb. word “ place” 
in LXX. Job xviii. 4; Is. xiii. 13), she has 
built her nest—since the verb (voocevo) 
is not a transitive. But as this would pre- 
sent a strange mixture of figures, we can only 
suggest that there is here a misreading and 
misrendering of the original, as in LXX. 
Prov. xvi. 16—perhaps in imitation of it—in 
which case the Hebrew original really meant : 
“ And she has acquired an eternal foundation 
(place, habitation) with men.” And it is 
probable that the substantive (voooud) is used 
with the same application in Ecclus. xxxvi. 26c. 
The rendering of the second clause is scarcely 
less difficult. Fritzsche translates what he 
supposes the original (JF) by “she shall 
be continuous,” or ‘accredited, faithful (ap- 
proved),” but the better rendering seems to 


v. 16—22. | 43 
16 To fear the Lord is fulness of and knowledge of understanding, and Be c. 


wisdom, and filleth men with her 
fruits. 

17 She filleth all their house with 
things desirable, and the garners with 
her increase. 

18 The fear of the Lord is a crown 
of wisdom, making peace and perfect 
health to flourish ; both which are 
the gifts of God: and it enlargeth 
their rejoicing that love him. 

1g Wisdom raineth down. skill 
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exalteth them to honour that hold 
her fast. 

20 The root of wisdom is to fear 
the Lord, and the branches thereof 
are long life. 

21 The fear of the Lord driveth 
away sins: and where it is present, it 
turneth away wrath. 


22 A furious man cannot 'be justi- ! Or, 


fied ; for the sway of his fury shall be 


his destruction. 


be: she shall be credited (ide digna habe- 
bitur, vel reperietur). As regards the mean- 
ing of the verse, Ecclus. xxiv. 7, 8 seems to 
leave no doubt that the reference in the first 
clause is to the Mosaic Law, as wisdom that 
had obtained an eternal foundation in Israel, 
although it seems doubtful whether “ their 
seed,” among which the Law is to shew itself 
worthy of credence, or to be approved, refers 
to mankind generally, or to the descendants 
of Israel. 


16. The verse is not merely a repetition, 
but opens the second part of the chapter, and 
begins a new stanza (see introduction). The 
connexion with wv. 14 should be marked. 
As “to fear the Lord is the beginning of 
wisdom” (v. 14), so “the fulness” or ‘“ abun- 
dance” ‘‘of wisdom ”—the determining sub- 
stantive being here used in the sense of a 
superlative—is once more “to fear the Lord ” 
—wisdom begins and ends there; “and 
makes them drunk,” z.c. fully satisfies them. 
See a similar use of the figure in Deut. xxxii. 
42, and a similar expression in LXX. Ps. xxii. 
R(CAG Vie XXII. 5))> 


17. Comp. Prov. vill. 18, 19. “ All their 
house:” rather, all her house, ‘The Syr. 
has: ‘she filleth her treasuries with wisdom 
and her treasures,” &c.—the Syr. reading 
D190 for OvDYD!D, or perhaps MOIN for 
maon. “ With her fruits:” more literally, 
her products. We have little doubt that 
here the Greek rendering preserves the 
Hebrew original of the older Siracide. 


18. The relation between fear of the Lord 
as the beginning and the fulness of wisdom in 
vv. 14 and 16 is inverted in vv. 18 and 20. 
This is not the case in the Syr., which has 
ence more “the beginning of wisdom,” and 
also more correctly renders the second clause: 
“and increaseth peace, and life, and health,” 
“Perfect health:” literally, health of heal- 
ing—health restored. The fear of the Lord 
is a crown of wisdom (perhaps in the sense 
of Wisdom being crowned when this fear shall 
universally prevail), making to flourish 


(here probably a Hebraism) peace (between 
man and man) and health of healing (the 
healing of all present breaches). ‘The senti- 
ment, which in its Greek form is one of the 
modifications of the original by the younger 
Siracide, reappears in Philo. There we find 
the same anticipations fully, and in exact 
correspondence, expressed in the descriptions 
of Messianic times, specially in ‘de Prem. et 
Poen.’ ed. Mangey, ii. 421, &c.; ed. Fref, 
pp. 923-925. The clauses in the A. V. after 
“to flourish” must be struck out. 


19. The A. V. omits (with 253, 248, Co.) 
the opening words of the verse: And He 
saw and numbered (or revealed) her, The 
clause, which is precisely parallel to v. 9 (see 
the note), once more points forward to Philo. 
But it cannot be omitted, if only because it 
supplies the subject—God—for what follows. 
The word “ Wisdom” with which wv. 19 
begins in the A. V. does not occur in the 
original, and the subject is God. ‘The idea 
of presenting Him as “ pouring down, like 
rain,” ‘‘ skill and knowledge of understanding,” 
is thoroughly Hellenistic. Indeed, the first 
two clauses of this verse, which are quite 
different in the Syr., must be attributed to the 
younger Siracide. In the same manner Philo 
applied the expression “I will rain bread from 
heaven” (Ex. xvi. 4) to the showering down 
from above of Wisdom on all who are recep- 
LIVER Ga demetotnmces 25 ued ltChe paia7o)s 
“ And exalteth them to honour:” rather, 
heightens (increases) the honour of them, 
&c. On the whole comp. Prov. iv. 8. 


21. This verse in our A. V. is not found in 
the best Codd., and must be omitted. From 
v. 20-27 the Syr. contains an entirely different 
portion. 

22. The verse begins a new stanza. 


A furious man.| The better reading is 
unrighteous anger, although A. V. repre- 
sents a correct gloss: comp. Prov. xv. 18. 
Shall not be justified—that is, before God; 
nor yet will it be vindicated or established 
before men. In general the expressions must 


escape 
punish- 


ment. 
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ES 23 A patient man will bear for a 27 For the fear of the Lord is wis- oa 


dom and instruction: and faith and 
meekness are his delight. 

28 'Distrust not the fear of the 1 Or,. 
Lord when thou art poor; and ff 


obediez: 


time, and afterward joy shall spring 
up unto him. 

24 He will hide his words for a 
time, and the lips of many shall de- 


clare his wisdom. 

25 The parables of knowledge are 
in the treasures of wisdom : but god- 
liness is an abomination to a sinner. 

26 If thou desire wisdom, keep the 
commandments, and the Lord shall 
give her unto thee. 


be taken in their widest and most manifold 
application. ‘The sway of his anger,” in 
the sense of szomentum, impetus, ‘shall be his 
destruction”—rather, to his fall—it shall 
be the cause or occasion of it. The second 
clause of the verse does not give the reason, 
but rather explains the meaning of the state- 
ment in the first clause, and carries it further. 
The transition here from wv. 204 is abrupt, 
although v. 22 may possibly be intended as a 
demonstration and continuation of vv. 19e, 
208, 


23. In contrast to this ‘‘man of wrath” 
(Prov. xv. 18) is he who is patient, long suf- 
fering (waxpd@vpos, DYBX JIN), as in Prov. 
xiv. 29; xv. 18. See also the similar rendering 
by Aquila of #5] FNS, Job vi.r1. Instead 
of ‘will bear,” Fritzsche renders, after an- 
other reading (dve&era) : “ will hold out.” But 
the alteration does not seem to be sufficiently 
supported, and the ordinary reading and 
rendering best accord with the context. He 
will bear till the time (vor “for a time” )— 
ny-WY—viz., of his vindication and deliver- 
ance by God. 


24. He will hide his words till the time.] 
Till the right time, that appointed of God 
for his vindication and deliverance, he will 
keep back, restrain, his speech. Comp. 
Ps. xxxix. 1; Prov. x. 19. The second part 
of the verse shews how ample his public vin- 
dication shall be. Grotius aptly: “ Silen- 
tium illius in tempore compensabitur mul- 
torum de ipso sermonibus.” The Wisdom 
here spoken of is not abstract (codia), but 
practical (cvveors)—intelligence, prudence. 


25. In [or among] the treasures of 
wisdom is a parable (or else in the collec- 
tive sense, ‘are parables”) of understand- 
ing—the latter indicating their quality or the 
kind of parable. But quite the opposite are 
the views of life and the conversation of the 
sinner, v. 25 5. 


26. The theoretical and the practical are 
here combined: the way to acquire wisdom 


come not unto him with a double *. 
heart. 

29 Benot an hypocrite in the sight 
of men, and take good heed what 
thou speakest. 

30 Exalt not thyself, lest thou fall, 
and bring dishonour upon thy soul, 


is obedience to the commandments. Yet this 
wisdom is not in any way the reavard of 
obedience: and the Lord will abundantly 
furnish thee with it. This is not a dis- 
tinctively Judaic (Rabbinic) sentiment, but 
the writer occupies Old Testament—we had 
almost said, New Testament—ground. 


27. This verse, which opens the last stanza, 
continues the reasoning of v. 26. It also 
looks back on the beginning of the previous 
stanza in vv. 22, &c. Practical wisdom in 
the fear and service of the Lord is here re- 
presented as quiet, patient bearing in well- 
doing, in opposition to the wrathful self- 
assertion of the proud sinner. ‘“ Faith and 
meekness ”—gentleness—‘‘ are. His delight :” 
rather, good pleasure, that with which He 
is well pleased, which He approves and loves. 
The word edSoxéa occurs in the LXX. only 
in the Psalms (there eight times) and in the 
Apocrypha only in Ecclus.—giving another 
indication of the connexion in time between 
the version of the Psalms and our book. [In 
Cant. vi. 3—-LXX. 4—the name Tirzah is so 
rendered. | 


7 


28. The clause “when thou art poor’ 
must be omitted, as not supported by the best 
authorities. It is evidently an explanatory 
gloss, The rendering ‘distrust not,” ‘ dis- 
believe not ” (which seems supported by LX X. 
Is. xxx. 12), appears to correspond better with 
the second part of the verse than the ‘‘ be not 
disobedient” of the margin. ‘A double 
heart” (comp. Ps. xii. 2)—one that alter- 
nates between faith and unbelief: comp. 
St. Jas. 1. 8; iv. 8. 

29. To inward truth outward truthfulness 
must correspond. ‘‘ What thou speakest:” 
lit. ‘in thy lips.” With the exception of 250 
the Greek Codd. read, instead of “in the 
sight of men,” “in the mouths [or mouth] of 
men.” ‘The Greek translator evidently mis- 
read D3 for 1352. The Syr. read it correctly, 
and the Vet. Lat. follows it. It seems needless 
to limit the verse to a spurious public profes- 
sion of religion. The wider view is fully 
borne out by the next verse. 
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and so God discover thy secrets, and 
cast thee down in the midst of the 
congregation, because thou camest 
not in truth to the fear of the Lord, 
but thy heart is full of deceit. 


CHAR PERe ld 


I God's servants must look for trouble, 7 and 
be patient, and trust in him. 12 For woe to 
them that do not so. 15 But they that fear 
the Lord will do so. 


Y son, if *thou come to serve B.C. 
the Lord, prepare thy soul “=” 
for temptation. apc 
2 Set thy heart aright, and con-2 Tim 3. 
stantly endure, and 'make not haste : Pet. 4. 
in time of trouble. 
f ll Or, haste 
3 Cleave unto him, and depart not xz.’ 
away, that thou mayest be increased 
at thy last end. 
4 Whatsoever is brought upon 


30. Comp. St. Matt. xxiii. 12; St. Luke 
xviii. 14. ‘‘ Discover :” in the sense of reveal, 
—make publicly known that which had been 
hidden. On the first part comp. Prov. 
xxvil. 28; on the last clause, Acts xiii. ro. 
The Syr. has in the closing verses several 
other renderings, some of which probably 
depend on a different reading of the Hebrew. 
One very clear instance of this (pointed out 
by Mr. Margoliouth) is in v. 30; for ‘thou 
camest not” the Syr. has “thou bearest the 
mame” (omitting “‘ not ”)—evidently the one 
reading N17P3, the other Np). 


CHAPTER: II: 


The arrangement of this chapter into three 
unequal stanzas (1-6; 7-11; 12-18) is well 
marked. ‘The first of them (vv. 1-6) con- 
nects itself with the penultimate stanza of the 
previous chapter (i. 22-26). Similarly, stanzas 
i. and iii. of chapter i. (especially stanza il.) 
look back on the last stanza of chap. i., and 
further develop the idea of “the fear of the 
Lord,” referred to in the opening and closing 
verses of that stanza (i. 27 a, 30). 

Thus viewed, the first stanza of chapter Ii. 
continues and carries out what had been set 
forth in the previous chapter—especially as to 
faith, patience, and meekness. The second 
stanza (vv. 7-11) is well marked by a three- 
fold ‘“‘ Ye that fear the Lord,” to which an 
admonition or a promise is in each case 
attached. The two concluding verses of the 
stanza—or perhaps three verses, since v. 10 
is double—furnish the ground for each of the 
preceding admonitions. We mark that each 
of the three verses of admonitions has its 
corresponding couplet of lines in the two (or 
three) following verses (vv. Io, II). 

In stanza iii. (wv. 12-18) the three “ Ye 
that fear the Lord” of the previous stanza 
have as their counterpart a threefold “ Woe” 
(vv. 12-14)—in which we also mark corre- 
spondence with the first stanza of the chapter. 
The threefold ““ Woe” is followed by a three- 
fold “ They that fear the Lord” (wv. 15-17) 
—but here of a descriptive, not (as in stanza ii.) 
of a hortatory character. The concluding 
verse (v. 18) furnishes the ground of what 


had immediately preceded, and thus corre- 
sponds with vv. ro, 11 in stanza i. 


1. if thou come.] “Come forward,” “set 
out.” Practical advice is now given to him 
who really wishes to serve the Lord, in 
opposition to those referred to in the closing 
verses of ch. i. The first thing to be re- 
membered is that temptation will meet us by 
the way. Such temptation may, as Drusius: 
rightly remarks, come by adversity or by 
prosperity. But the reference here is to 
adversity, as the following verses shew. 


2. Guide thy heart straight, direct, 
govern it (so in LXX. Josh. xxiv. 23). This 
is the literal meaning of the word. “And 
be steadfast,” which probably gives the 
meaning more fully, as the verb signifies both 
“to be staunch” and “to endure patiently.” 
This in opposition to making haste in the 
time of trouble—of distress or misery 
(Bissell, “ visitation”). ‘The verb is often used 
in Philonic writings of afflictions sent. In 
such seasons we are to be staunch — not 
perturbed nor hasty in thought or deed. 
Comp. Ps. xxvii. 14. ‘The verse is wanting 
in the Syr. 

3. depart not.| Viz. from God—turn not 
aside (the Hebrew j!) iD). “Increased:” 
in the sense of compensating exaltation 
afterwards, at his end, or rather at a later 
time, when affliction and temptation well 
endured shall give place to happiness. But 
there is no reference here to the “after 
death.” Comp. St. Jas. v.11. For “ mayest 
be increased at thy last end” the Syr. has: 
“mayest be wise in thy paths ”—(as has been 
noted) reading JNININA, while the Greek 
read JN00nS82. 


4. brought upon thee.) Viz. by God; 
“take,” viz. upon thyself—accept it, submit 
to it. The word “cheerfully” should be 
omitted, as not properly authenticated. 
“ When thou art changed to a low estate” 
gives.the meaning correctly—lit. “in the 
changes of thy humiliation,” z.c. when changes 
come by which thou art brought into a low 
estate. But the reading of 248, a\A\dypare 
(in the singular), is supported by the Syr. and 
better. 


ECCLESIASTICUS. 


46 
B.C. thee take cheerfully, and be patient 
cir. 200. 
when thou art changed to a low 
estate. 
ea 5 °For gold is tried in the fire, and 
Wisd. 3.6. acceptable men in the furnace of 
adversity. 
© Ps. 37. 6 © Believe in him, and he will help 
ote thee; order thy way aright, and 
trust in him. 
@Ps.37.7. 7 Ye that fear the Lord, “wait for 


his mercy; and go not aside, lest ye 
fall. 
8 Ye that fear the Lord, believe 
him ; and your reward shall not fail. 
g Ye that fear the Lord, hope for 
good, and for everlasting joy and 
mercy. 


| Hf [et §—+T4s 

10 Look at the generations of old, 
and see; “did ever any trust in the 
Lord, 
any abide in his fear, and was for- 
saken ? or whom did he ever despise, 
that called upon him ? 

11 4For the Lord is full of com- 
passion and mercy, longsuffering, and ¢' 
very pitiful, and forgiveth sins, and 
saveth in time of affliction. 

12 Woe be to fearful hearts, and 
faint hands, and the sinner that goeth 
two ways ! 

13 Woe unto him that is faint- 
hearted! for he believeth not ; there- 
fore shall he not be defended. 

14 Woe unto you that have lost 


B. | 
ir. 


25. 


5. The higher reason of the direction of 
v. 4 and the comfort in it are indicated. Such 
changes are divinely ordered to try and to 
purify us. “Adversity :” lit. humiliation. The 
figures employed frequently recur in Holy 
Scripture (Prov. xvii. 3, xxvii. 21; Zech. 
Sail, OS INET Wik, eR i JRE 1b YD 

6. Help or “take part with thee.” The 
idea of helping, as in St. Luke i. 54. ‘ Order 
thy way aright” gives correctly the sense of 
the original—lit. guide (make) thy ways 
straight (set, direct them)—certainly not in 
the sense of “ straightforwardness.” “Trust:” 
rather, hope. For “hope in Him” the Syr. 
has: ‘and He will direct thy paths.” 


7. This verse, which begins the second 
stanza (see the introd.), farther indicates the 
duty of waiting for the merciful deliverance 
of God, and the danger of attempts at sinful 
self-deliverance. In this and the following 
two verses the progression of thought is 
always in the second clauses. 


8. The promise that their “ reward shall 
not fail,” or be lost, must—at least by us— 
not be taken in a Judaic sense. 


9. The admonition passes now from the 
individual to the general, and hence must be 
considered as applicable to the pious at all 
times and in all circumstances. ‘This should 
be kept in view in the interpretation of the 
expression ‘everlasting joy and mercy.” The 
term “ everlasting” can scarcely be regarded 
as equivalent to “ lasting” or “ long enduring.” 
Nor yet does it seem to refer to what we 
understand by “ everlasting.” Rather does it 
seem to mean that they who fear the Lord 
may always look for joy and mercy from 
God. That this is the right interpretation 
appears from the review in v. Io of the 
experience of believers in the past. 


10. The last clause should be worded like 
the two which precede: “Or did any call 
upon Him, and He despised them;” rather, 
took not notice of them? 


11. And this, although we cannot plead 
freedom from sin and its ill desert. The 
words “longsuffering and very pitiful” 
should be omitted, as not supported by the 
best authorities. 


12. This verse opens the third stanza. 
The writer now turns to those who neglect 
his admonitions. The antithesis between 
vu. 12-14, and both that which had pre- 
ceded and that which follows, should be 
marked. ‘The threefold “ Woe” is not to be 
regarded as a denunciation of judgments, 
but rather as equivalent to “ Alas for those.” 
Each of them bears reference to want of that 
steadfast faith and unswerving trust previously 
recommended. In the first “woe” failure 
in a staunch and straight course is denounced; 
in the second, failure of courage and assur- 
ance; in the third, that of patient endurance. 


faint hands.| Rather, hands that hang 
down (Heb. xii. 12). The expression is 
parallel to that in Job iv. 3 and Is. xxxv. 3 
(the latter being rendered in the LXX. in 
nearly the same manner). “ Fearful hearts” 
is no doubt the equivalent of the Heb. in 
Deut. xx. 8 (in the A. V. “faint-hearted ”), 
where the LXX. employ exactly the same 
words. Similarly also in 2 Chron. xi. 7, 
both in the Heb. and the LXX. To “go 
upon two ways” refers not to uncertainty, 
but to want of decision and the attempt to 
keep in with both sides. The classical reader 
will remember the “duabus sellis sedere” 
(with our proverbial sequence of “ falling 
between two stools”); while the biblical 
student will recall, both as to expression and 


and was confounded? or did <P: 
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C. patience ! and what will ye do when CHAPTER, Lt B.C 
— the Lord shall visit you? 2 Children must honour and help both their a 
TS They that fear the Lord will parents. 21 We may not desire to know all 
hn x4, Not disobey his word ; and they ge WAU hE egal Ber 
that love him will keep his ways. Sah oe. Wis on 
16 They that fear the Lord will _J EAR me your father, O chil- 
seek that which is wellpleasing unto dren, and do thereafter, that 
him ; and they that love him shall be ye may be safe. 
filled with the law. 2 For the Lord hath given “the ¢ Exoa, 
17 They that fear the Lord will father honour over the children, and }.37 ,, 
prepare their hearts, and humble their hath confirmed the ‘authority of the 6 
souls in his sight, mother over the sons. pe 
sam, 18 Saying, We will “fall into the 3 Whoso honoureth his father Menez 
* hands of the Lord, and not into the maketh an atonement for his sins : ad nee 


hands of men: for as his majesty is, 
so is his mercy. 


meaning, Prov. xxviii. 6, 18. (Comp. also 
1 Kings xviii. 21.) The verse presents a 
climax: heart, hands, walk—moral defect in 
either always leading to that in the other. 


14. “ Patience :” in the sense of endurance 
rather than of hope (the latter, Fritzsche). 
For “have lost patience” the Syr. has 
“‘ polletis fiducia” — perhaps a confusion of 
“IAN with "TAX. 

15. The opposite course is traced as that 
which characterises the “fear of the Lord.” 
One of the most valuable parts of this chapter 
is the Old Testament view which it pre- 
sents of the “fear of the Lord.” ‘ Will 
not disobey ”—in the Syr. ‘will not hate ”— 
a different rendering of the word DN in 
the original. ‘His word:” rather, words. 
Mark that as in vv. 7-9 we have a threefold 
admonition to those who “fear the Lord,” 
and in vv. 12-14 a threefold “ woe” upon 
failure in this, so in wv. 15-17 a threefold 
description of what may be expected of 
them who “fear the Lord ”—the expression 
“they that love Him” (v. 16 4) being almost 
parallel to it. 


16. that which is wellpleasing unto him.] 
This is misleading. The right rendering is, 
His good pleasure (evdoxiay). “Filled 
with:” in the sense of satiating themselves 
with it, seeking, aiming, and living only after 
His Law. 

17. For “4umble their souls” the Syr. 
has: “he that forsaketh him shall ruin his 
soul”—reading (as has been suggested) 
nnw for nv", , 

18. majesty.| Rather, greatness. It is 
scarcely necessary to point out the reference 
to 2 Sam. xxiv. 14; only that in the present 
instance the reason of the choice is indicated 
in the preceding context, and also in the last 
clause of this verse, which is truly grand and 


4 And he that honoureth his mo- j22,nen#, 


ther is as one that layeth up treasure. - 


Old Testament in its conception. It should 
be added that the Rabbis also noted that 
wherever God’s greatness was spoken of in 
Scripture, there His condescension was also 
immediately indicated. So in Deut. x. 17, 
18; Is. lvil. 15; Ps. lxvili. 4, 5 (Meg. 31 a). 


CHAPTER III. 


This chapter seems to be arranged into four 
stanzas. After an introductory line, the first 
two stanzas consist each of fourteen lines, in 
commendation of filial duty (wv. 16-9 ; 10-16). 
The third stanza (vv. 17-24), also of fourteen 
lines, is in praise of humility ; while the fourth, 
of twelve lines (wv. 26-29; v. 25 must be 
omitted), seems chiefly directed against pride 
of heart and mind, and intended to inculcate 
an opposite frame. 


1. your father.| Rather, the father. 
This expression, and that of “ children,” must 
not be pressed literally, although the writer 
immediately proceeds to describe what is the 
proper filial relation. The ‘safety ” here 
spoken of—wt salvi sitis—does not refer to 
that in the next world, as appears from what 
immediately follows. 


2. “Given honour ”—extolled. Fritzsche, 
however, renders “ with, or in, the children,” 
in the sense that according to Divine appoint- 
ment the honour of a father consists in this, 
that the children honour him. ‘ The autho- 
rity of the mother over sons:” omit the 
article. The word “authority” probably 
expresses here the meaning better than any 
other. The Greek, xpicvs, no doubt corre- 
sponds to the Hebrew mishpat, for which it 
occurs in the LXX. not less than 132 times. 
But mishpat also means ‘“‘a right” in the 
sense of that which is due (so in Deut. 
Xxvili. 3, both inthe Hebrew and in the LXX.) 
—and the “right ” of the mother, that which 
is due to her, is equivalent to her authority, 


6 ver. 2. 


“Gen. 27, 
27, 28, 29. 


Deut. 
B30 1. 
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5 Whoso honoureth his father 
shall have joy of his own children ; 
and when he maketh his prayer, he 
shall be heard. 

6 He that honoureth his father 
shall have a long life; and he that 
is obedient unto the Lord shall be a 
comfort to his mother. 

7 He that feareth the Lord will 
honour his father, and will do service 
unto his parents, as to his masters. 

8 ’ Honour thy father and mother 
both in word and deed, that a 
blessing may come upon thee from 
them. 

g For ‘the blessing of the father 
establisheth the houses of children; 


[v. 5—14. 


but the curse of the mother rooteth 
out foundations. 

10 Glory not in the dishonour of 
thy father ; for thy father’s dishonour 
is no glory unto thee. 

11 For the glory of a man is from 
the honour of his father; and a 
mother in dishonour is a reproach to 
the children. 

12 My son, help thy father in his 
age, and grieve him not as long as he 
lech 

13 And if his understanding fail, 
have patience with him; and despise 
him not when thou art ‘in thy full! 
strength. 


14 For the relieving of thy father 
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a thin 
ability. 


It need scarcely be pointed out how needful 
this admonition is. 


3, 4. These verses carry the preceding 
into further detail. ‘‘ Honoureth his father :” 
perhaps better reverences, which will also 
distinguish this verb from that applied in the 
next verse to one’s mother. ‘‘ Maketh an 
atonement ”—according to the better reading, 
in the future tense: shall make atonement, 
not in the Christian sense, but in that indi- 
cated in vv. 14 and 15. “As one that layeth 
up treasure,” providing for the'time of need, 
so is he that showeth due honour to his 
mother. The word admo@ncavpi{w occurs 
only in this passage (not in the LXX.) and 
in r Tim. vi. 19. 


5. shall be rejoiced—made happy—by 
children. Although the verb does not other- 
wise occur with wd, there cannot be any 
doubt that this, rather than em) rékxyous, is 
the better reading. In the day of his 
prayer: this rather than as in the A. V., 
especially as it seems to point to special 
oe ae prayer in time of calamity. 


“A comfort,” in the sense of giving 
ee and refreshment. In the LXX. 
it mostly corresponds to the verb MJ, in its 
various forms: and 2 Sam. vii. 1, rr; 1 Kings 
HH AG w Clavdoyos Soa, TESS MER she gj, loyute 
especially Prov. xxix. 17, may here be men- 
tioned as parallels. 


7. According to the weight of authorities, 
the first half of the verse should be omitted, 
but alike the preceding verse and the clause 
which follows seem to require it—although, 
on the other hand, it may have owed its ori- 
gin to a feeling of abruptness in the text 
without it. The “service” spoken of is 
like that of a slave. The Rabbis also held 
that a child was bound to do a slave’s service 


to his father, and likewise to his teacher. 
The construction with év (SovAevoe ev) 
occurs only again in LXX. Jer. xxv. 11. 


8. In deed and word (comp. St. Luke 
Xxlv. 19) reverence thy father, that a 
blessing may come upon thee fromhim, Thus 
according to the better reading, and literally. 


9. Better the indefinite article: a father, 
a mother. The expression “houses” re- 
fers not only to the prosperity but to the 
permanence of a family. ‘This appears still 
further from the second clause. But Ex.i. 21, 
2 Sam. vii. rr, are scarcely parallels. 


10. The verse begins the second stanza, 
which presents the negative aspect of what 
had formerly been inculcated. ‘* Dishonour” 
—as generally in reference to fathers, a deriva- 
tive of ruudw is used. The verse accurately 
represents ancient Hebrew feeling, and re- 
bukes the spurious modern boasts of inde- 
pendence from ancestry. 


124. For “grieve him not” the Syr. has 
“ Jeave not his glory ’—as has been suggested, 
a confusion of }JASYN with 3aryN. 

13. Make allowance — “have indul- 
gence” with him. ‘The Rabbis were wont to 
enforce this by an appeal to the beautiful 
legend according to which the broken tables 
of the Law were likewise preserved in the 
Ark (Ber. 84; Baba B. 144). “In thy full 
strength:” rather, in all thy strength. 
The Syr. has: “all the days of his life”— 


reading 7 913° 55 [or 9°], while the Greek 
read on, 

14. relieving.] Better, probably, the more 
general term “ pity” or ‘‘mercy.” “Instead 
of sins,” that is in place of the evil and de- 
struction which thy sins would have brought, 
it shall be built up to thee again, viz, 
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Vv. 15—21.] 


shall not be forgotten: and instead 
of sins it shall be added to build 
thee up. 

15 In the day of thine affliction it 
shall be remembered; thy sins also 
shall melt away, as the ice in the fair 
warm weather. 

16 He that forsaketh his father is 
as a blasphemer ; and he that anger- 
eth his mother is cursed of God. 

17 My son, go on with thy busi- 
ness in meekness; so shalt thou be 
beloved of him that is approved. 


ECCLESIASTICUS. IIL. 


18 @The greater thou art, the 
more humble thyself, and thou shalt 
find favour before the Lord. 
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@ Phil. 


1g Many are in high place, and Ci 


renown : but ¢ mysteries are revealed © Ps. 2s. 


unto the meek. 7 


20 For the power of the Lord is 
great, and he is honoured of the 
lowly. 


14. 


21 *Seek not out the things that 7 Prov. 


are too hard for thee, neither search 
the things that are 
strength. 


thy house (or, perhaps: “it shall be added 
to thee for building up”). The verb, without 
mpos, occurs repeatedly in the LXX., notably 
ime Deut. xii. 16); Jer xyHi. 9%. Zech. 1. 16; 
Mal. ili. 15. 

15. He (Syr. “she”) shall remember 
thee—the Syr. adds to thee—viz. for good, or 
for help and deliverance. ‘The correctness of 
this rendering is attested by the Syr. Like 
fair weather upon ice, so thy sins 
shall be dissolved (melt away). The 
meaning is, that just as the warmth of fine 
weather dissolves the ice which is the result of 
cold, so would dutifulness towards parents 
remove the guilt and consequences of our sins. 
The moral and spiritual view here taken alike 
of sin and of duty towards parents is the 
opposite of elevated. In the Syriac, ‘as 
heat against ice, to the abolishing of thy 
sins;” in the Arabic we have, instead of the 
last clause, ‘shall drive away evils from thee, as 
cold is driven away by the fierceness of heat ”»— 
both explanatory rather than literal renderings. 


16. In the Greek the order of the sen- 
tences in each of the two members of the 
verse is inverted (as compared with the 
A. V.), and this makes the meaning much 
more emphatic. ‘“ Forsaketh :” that is, leaves 
unhelped. ‘“ Angereth:” probably, by refusing 
aid. ‘The tone of at least the first part of this 
verse rises to a greater moral height. 


17. In the new stanza which here opens, 
the writer proceeds to admonish to modesty 
and humility ; and this, first, as regards out~- 
ward conduct and bearing (wv. 17-20); then 
as regards the mind (wv. 21-24), and, lastly, 
as regards the heart and feelings (wv. 25-28). 
The admonition to humility is supported by 
three arguments: rst, it secures the good- 
will of pious men—of such as are “ approved,” 
viz. of God (comp. ii. 5), v. 175 2ndly, it 
gains the favour of God, v. 18 ; which, 3rdly, 
is the source of all success, v. 20. 


18. Humility should increase with out- 
ward success. It almost seems as if the 


Apoc.—Vol. Ll. 


writer had in his mind that otherwise an 
envious fate would dispense calamity. A simi- 
lar admonition, but from a much higher point 
of view, is given in 1 Pet. v. 5. 

19. This verse is an interpolation. 


20. “The power of the Lord,” Syr. “the 
mercy of the Lord”—perhaps a confusion 
between JDM and pin. ‘Honoured of:” 
rather, glorified by. Instead of the last 
clause the Syr. has: “‘and to the meek His 
secrets are revealed” — probably repeated 
from v. 19 4. 


21. In the admonitions to humility which 
now follow, the reasoning is as follows: Ab- 
stain from useless speculations and attempts 
to comprehend that which is above human 
reason (wv. 21). Practical obedience is re- 
quired, not speculative knowledge, which is 
barren (wv. 22). The latter employs our powers 
to no purpose, whereas all that is really 
necessary has been quite clearly told us 
(wv. 23). Lastly, such speculations have led 
many fatally astray (v. 24). The argument 
is deeply interesting, not only as shewing that 
a spirit of inquiry and speculation was abroad, 
but as containing one of the passages quoted in 
Rabbinic writings as from ‘The Book of Ben 
Sira.’ The fullest recension of it is in Ber. 
R. 8 (ed. Warsh. 17 a), where v. 21 and the 
substance of v, 22 are quoted as follows: 
‘Rabbi Elazar said in the name of Ben Sira 
(so also in Jer. Chag. 77¢), What is too 
great for thee, seek not out; into what is 
too strong (powerful) for thee, search not; 
what is too high for thee seek not to know; 
into what is hidden from thee, inquire not; 
what is within thy power (that which is 
within thy reach, that which is practically 
before thee), consider, and busy not thyself 
with secret things.” The same saying is 
quoted, with slightly different wording, in the 
Jer. Talmud (Chag. 77), and in the Bab. 
Talmud (Chag. 13 a—there, as from ‘The 
Book of Sira’), but without the first two 
clauses given in Ber. R. 8. ‘There can be 
little doubt that the recension in the Talmud, 

E 


25.276 
Rom. 


above thy ™ 3 
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22 But what is commanded thee, 
think thereupon with reverence ; for 
it is not needful for thee to see with 
thine eyes the things that are in 
secret. 

23 Be not curious in unnecessary 
matters: for more things are shewed 
unto thee than men understand. 

24 For many are deceived by 
their own vain opinion; and an evil 
suspicion hath overthrown their judg- 
ment. 

25 Without eyes thou shalt want 
light: profess not the knowledge there- 
fore that thou hast not. 

26 A stubborn heart shall 


fare 


III. 


[v. 22—30. 


BG 
cir. 200. 


evil at the last; and he that loveth 
danger shall perish therein. 

27 An obstinate heart shall be 
laden with sorrows; and the wicked 
man shall heap sin upon sin. 

28 'In the punishment of the 1 Or, 7% 
proud there is no remedy; for the Mie 
plant of wickedness hath taken root 42000 
in him. tshiment. 

29 The heart of the prudent will 
understand a parable; and an at- 
tentive ear is the desire of a wise 
man. 

30 £*Water will quench a flaming ¢ Ps. 4r. 
fire; and alms maketh an atonement fan. 


~ 4. 25 
for sins. Matt. 5. 3 


with its four members in exact parallelism, is 
the correct one, nor yet that it—rather than 
the Greek—represents what had originally 
been written by the older Siracide. 


22. The words “with reverence” and 
“to see with thine eyes” must be omitted. 
The last clause should read: for thou hast 
no use (or else, no necessity) for (non 
pertinent ad te) the things that are 
hidden—they are not required for any prac- 
tical purpose. 


23. Rather, In the things which go 
beyond (surpass, exceed—both in quantity 
and quality) thy works (the requirements of 
practice, referred to in the previous verse) be 
not a busybody—the same word as in 
2 Thess. ill, rr: here probably in the sense 
of meddling with what does not concern one, 
wasting one’s labour. For what exceeds 
(is beyond) the intelligence of man (iz. 
is more than enough for his comprehension, 
his practical capacity) has been shewn to 
thee (marked out before thee), 


24. The admonition to humility in ab- 
staining from searching into what is beyond 
our ken concludes with a warning: For 
many has their notion (a notion on their 
part, or else, an assumption) led astray 
(misled), and a wrong (noxious) supposi- 
tion made their judgment to slip (slide, 
fall on a slippery place). Others, however, 
have applied the substantives “notion” and 
“supposition” to excessive opinion of oneself 
=conceit, which led to entering on dangerous 
and misleading speculations. 

25. This verse must ‘be’ omitted, as not 
supported by the best authorities,. In the 
Syr. and Arab. Versions it follows after v. 27, 
and in the Arab. rather as a paraphrase. 


26, Here begins with the last stanza the 
commendation of heart-humility. The re- 


ference seems to wilful and proud neglect 
of the warnings previously given, leading a 
person to rush into the fatal dangers above 
indicated. Practically the same expression 
for a ‘“‘stubborn heart” occurs in the LXX. 
Deut, x. 16; Prov. xvii. 20, xxvill. 14; Ezek. 
iii. 7. In x Kings (1 Sam.) xxv. 3 we have 
this about Nabal: 6 dyépamos cxAnpos kat 
movnpos év emitndevpact. [The Syr. render- 
ing of 264, “he that loveth good things 
shall attain them,” is contrary to the whole 
structure of this stanza, in which the clauses 
of each verse are not in antithesis. ] 


27. Sorrows, or labours, cares, troubles. 
“The wicked man:” rather, the sinner. 
We mark as parallel to the second clause 
this saying of Ben Azai in Ab. iv. 2: “One 
transgression draws another after it.” 


28. Probably best rendered: By (in) the 
calamity (émaywy7—H, 248, Co. prefix ev 
—that which is brought to him in trial or 
punishment) of the proud there is not 
healing: it does not lead to his spiritual 
healing. The connexion of thought is as 
follows: Pride of heart will lead to danger 
and ruin (wv. 26); sin will prove progressive 
(vw. 27), and even trials will not act as cor- 
rective (v. 27). 


29-31. The last three verses read like a 
practical application of the parabolic teaching 
of this whole chapter. In opposition to the 
stubbornness and conceit which had been 
condemned, we have here on the part of the 
prudent understanding of the parabolic or 
proverbial teaching just given him-—his earnest 
desire being to learn and obey (wv. 29). The 
expression “heart” is used in its wider 
Hebraic sense for the mind, or what we 
might designate the inner man. 


30, This practical lesson comes to us 
parabolically, that the moral effect of alms 


Vv. 31—5.] 


31 And he that requiteth good 
turns is mindful of that which may 
come hereafter ; and when he falleth, 


he shall find a stay. 
CHAP GER 1 Vis 


I We may not despise the poor or fatherless, 11 
but seek for wisdom, 20 and not be ashamed 
of some things, nor gainsay the truth, 30 nor 
be as lions in our houses. 


Y son, defraud not the poor of 
his living, and make not the 
needy eyes to wait long. 
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2 Make not an hungry soul sor- 
rowful ; neither provoke a man in 
his distress. 

3 Add not more trouble to an 
heart that is vexed; and “defer not ¢ Prov.3. 
to give to him that is in need. es 

4 Reject not the supplication of 
the afflicted ; neither turn away thy , 55, 
face from a poor man. 

5 °Turn not away thine eye from 
"the needy, and give him none occa- 
sion to curse thee : 


4.7. 
Matt. 5. 
42. 

ll Or, 
him that 
asketh. 


upon sins is like that of water upon fire— 
it puts an end to their destructive effect. 
Low as is the spiritual tone of such a senti- 
ment, it is even more painfully and realisti- 
cally expressed in the Book of Tobit (comp. 
iv. 8-11; xii.9 3; xiv. 11). 

31. The word “ and” must be omitted ; and 
instead of ‘that which may come hereafter,” 
better: the things which are after 
these (rad pera radra)—that is, after that 
which is now going on, our present condi- 
tion, which may change to one of need. 
The Syr. has: “beneficus expeditus est in 
via sua”—reading NIMS for NIN. Dit- 
ference of opinion prevails whether the 
subject of the first clause is God or man. 
The former view has probably led to the 
insertion of the words “the Lord” in 106, 
248, Co., H, Vet. Lat. But the reading is 
not trustworthy; and as man is the subject 
in the second clause, it seems natural to 
supplement also the same word in the first 
clause. Thus viewed, v. 31 forms the final 
link in the teaching of this chapter. ‘The 
man who requiteth benefits—viz. those which 
he had received from his parents—is re- 
membered in such changes.and events as 
may come upon him hereafter, and in the 
time of his falling shall find support 
(stay, succour). Comp. ili, 1-16. 


CHAPALERS LY: 


From the consideration of duty towards 
parents the writer proceeds to what is re- 
quired of us in regard to our neighbour. 
As in the previous chapter, duty is here 
primarily viewed under the aspect of bene- 
ficence. Hence the relations indicated are 
mainly those towards the poor. Here also 
the writer shews that true religion, which in 
his mind consists in the practice of good 
works, is true wisdom. ‘This explains the 
transition to the praise of wisdom (wv. 11— 
19). Wisdom is practical religion in well 
doing; on the other hand, sin is evil doing 
and the loss of wisdom. ‘This appears also 


in the third stan Capita te the conchu des yrqipese§s : 


Ltiory vk 


WE\W> 


ing stanza of ch. iii., is chiefly of a warning 
character (vv. 20-28). As ch. iii., so ch. iv. 
closes with three verses of practical applica- 
tion. Thus the chapter consists of three 
stanzas — respectively of ten, of nine, and 
again of nine verses (vv. I-10}; 11-19; 
20-28 )—of which the three concluding verses 
form the application. 


1. This verse may be only introductory 
and general, in which case each of the stanzas 
of which the chapter is composed would 
consist of nine verses. “ Defraud,” or pos- 
sibly in the more general sense specially 
applicable in regard to benevolence: “ With- 
hold not from the poor.” The verb is used 
in reference to the wages of the poor in the 
LXX. Deut. xxiv. 16 (Cod. Alex.; the Vat. 
has draducnoes) and in Mal. iii. 5. Here 
it is probably used with wider application 
than to wages. For “deprive not,” &c., the 
Syr. has: “deride not the life of the poor ”— 
according to Mr. Margoliouth, the one deriv- 
ing the word from the root ?f3, the other 
from M3. “ His living:” in the sense of all 
that is necessary to sustain life, or for one’s 
life. The same meaning attaches to the 
term in St. Luke xii. 15. Generally comp. 
Proy. ili. 28. Both Latin and Greek parallels 
might also be here adduced. 


2. Few sayings more wise, kind, and suit- 
able than this. It is too often the manner of 
men to moralise to those who are in sorrow, 
and to provoke to anger those who are in 
difficulty, embarrassment, or distress. And 
even when words are not spoken, our bearing 
may effect this. The Syr. has here “forget 
not.” 


8. The direction not to add further distress 


to the 
previ 


eart already vexed goes nero : 
merit RECENT AG RL 

in need : 
0 PHMINAR Yo ahaa BY 
spontaneous compassion the writer next turns 


to thAt wip should follow on fhe re of 
efuse not 


mene 
who 1s 
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B.C. 6 °For if he curse thee in the bit- their mother: so shalt thou be as B.C 
on terness of his soul, his prayer shall be the son of the most High, and he ~— 
a heard of him that made him. shall love thee more than thy mother 
7 Get thyself the love of the con- doth. 
gregation, and bow thy head to a 11 Wisdom exalteth her children, 
great man, and layeth hold of them that seek 
8 Let it not grieve thee to bow her. 
down thine ear to the poor, and 12 /He that loveth her loveth life ; 7 Prov. s. 
give him a friendly answer with and they that seek to her early shall ™ 
meekness. be filled with joy. 
disai.x, 9 * Deliver him that  suffereth 13 He that holdeth her fast shall 
Tir. 22.3, Wrong from the hand of the op- inherit glory; and wheresoever she 
pressor; and be not fainthearted entereth, the Lord will bless. 
8.2 when thou sittest in judgment. 14 They that serve her shall mi- 
18., 10 “Be as a father unto the father- nister 'to the Holy One: and them !0 
ae 27, less, and instead of an husband unto that love her the Lord doth love. fuary. 
afflicted. In v.45 and wv.5 this is farther 9. The first clause perhaps misses the anti- 


carried out by shewing the consequences of 
embittering the soul of the distressed by a 
refusal of his entreaty. The admonition goes 
indeed further than what we read in Ex. xxii. 
22, 23, and Deut. xv. 9, but scarcely beyond 
Prov. xxviii. 27. The closing words of 
Ecclus. iv. 6 indicate alike the ground on 
which our obligation to the poor rests and 
the reason why his curse shall not be in vain, 
viz. that the God to whom he appeals is his 
Maker, and also the Maker of us all. The 
teaching of Prov. xiv. 31 and xvii. 5, although 
parallel, is higher in character. It need 
scarcely be added that the Gospel has pointed 
far beyond this. 


7. This verse has been regarded by some 
critics as inserted in the wrong place, being 
apparently unconnected with the previous 
argument. ‘The Latin Version has sought to 
remove this objection by inserting after “ con- 
gregation” the words “of the poor.” But 
the difficulty referred to is rather apparent 
than real, There is twofold progression in 
vv. 7-10 as compared with those which 
preceded: first, from the negative to the 
positive ; and, secondly, from. response to 
direct appeals—chiefly for charity—to spon- 
taneous action under certain circumstances. 
At the same time the advice of wv. 7 is rather 
Eastern in character than religious, and 
reflects unfavourably on what follows in the 
next verses. 


8. According to the better reading: In- 
cline to the poor thine ear. ‘This and 
the next clause, and answer him peace- 
ful things (peace) in meekness, are truly 
Hebraic. The expression “incline the ear” 
occurs in Ps. xvii. 6, Jer. xi. 8; and this, “to 
answer peace,” in Gen. xli. 16 and in Deut. 
xx. 11. In fact the LXX. render the latter 
passage by exactly the same terms, 


thetic force of the original: the oppressed 
from the hand of the oppressor. ‘‘ Not 
fainthearted :” that is, not afraid to decide in 
favour of the poor as against the proud 
oppressor. 


10. The final admonitions recall Deut. 
XXlv. 17-21; Job xxix. 15-17, xxxi. 16, &c.; 
and Isa. i. 17. The expression “He shall 
love thee more than thy mother doth,” seems 
to bear reference to Isa. xlix. 15. 


11. With this verse commences, according 
to Fritzsche, a new section: on Wisdom 
(iv. 11-vi. 16)—consisting of five parts, the 
first containing 20 members (10 + 10); the 
second, 18 members (6 + 6 + 6); the third, 
24 (12 + 12); the fourth, 28 (7 + 14+ 7); 
and the last, 26 members (6+6+6+8). Thus 
arranged, Part I. would embrace iv. 11-15 
+ iv. 16-19; Part II., iv. 20-28; Part IIL, 
iv. 29-v. 3 + v.4-7; Part IV.,v. 8-10 + 11- 
15 + vi. 1-3; Part V., vi. 4-12 + 13-16. 

“ Wisdom exalteth,” viz. to greatness and 
happiness, her sons: 


see St. Matt. xi. 19; 
“layeth hold of them that seek her,” in the 
sense of bringing them help. The word, 


which otherwise often occurs in the LXX. 
and the New Testament, is used in this 
signification only in Heb. ii. 16. 


12. that seek to her early—that rise early 
after her—to betake themselves to her: indi- 
cating zeal and earnestness in the search after 
Wisdom, as the main object engaging mind 
and heart. 


13. aheresoever she entereth.| Viz. Wisdom. 
This seems more congruous to the whole 
argument than to render (with Fritzsche) 
“‘ whither he entereth,” in the sense that what- 
soever such a man undertaketh, God will 
bless him in it. 

14, The cultivation of true 


wisdom is 


-V. I5—22. | 


15 Whoso giveth ear unto her 
shall judge the nations: and he 
that attendeth unto her shall dwell 
securely. 

16 If a man commit himself unto 
her, he shall inherit her; and _ his 
generation shall hold her in possession. 

17 For at the first she will walk 
with him by crooked ways, and bring 
fear and dread upon him, and tor- 
ment him with her discipline, until 
she may trust his soul, and try him 
by her Jaws. 

18 Then will she 


return the 
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him, and shew him her secrets. 

19 But if he go wrong, she will 
forsake him, and give him over to 
his own ruin. 

20 Observe the opportunity, and 
beware of evil; and be not ashamed 
when it concerneth thy soul. 

21 For there is ashame that bring- 
eth sin; and there is a shame which 
is glory and grace. 

22 Accept no person against thy 
soul, and let not the reverence of 
any man cause thee to fall. 


identical with true religion. Consequently 
the relation of God towards us will depend 
on our relation towards Wisdom. 


15. The first clause in the Greek seems to 
have the great Messianic hope in view, in the 
sense that just as at the last that true wisdom 
which Israel had received would lead to their 
rule over the nations, so in measure would 
its acceptance on the part of individuals 
secure for them a similar moral supremacy. 
But a comparison with the Syr. shews that 
the Greek here depends on a misreading of 
the Hebrew original. Instead of “shall judge 
nations,” the Syr. has: “ shall judge truth ”— 
N/D&, whichthe Greek misread Nid¥, “nations” 
(see General Introduction, § VIII.). In- 
stead of the correct reading srpocéyay (Alex., 
other MSS., Old Lat., Syr., Ar.) the Vatican 
has mpooeAOav. ‘The promise of the second 
clause, which repeatedly occurs in the Old 
Testament, also points to Messianic times for 
its final fulfilment. In this connexion the 
same expression occurs in LXX. Jer. xxiii. 6; 
and with more general application, in LXX. 
IDentaxsxIle £2, 2:8, 


16. If a man commit himself unto her.) 
Probably better: If a man trust [rely], viz. 
in her, commit himself to be led and ruled by 
her, not only shall he inherit her, but his 
descendants also shall enjoy the benefits 
which her possession conveys. ‘The Vat. 
has: “If thou trust . . . thou shalt inherit.” 
But the other reading is the correct and best 
‘supported one. 


17. The verse looks back upon the previous 
statement. A man must have “trust” in 
Wisdom, for at first her ways will seem to 
be neither straight nor happy, but crooked 
and trying—it will seem as if they did not 
lead to the promised goal, nor yet brought 
either security or happiness. This strange 
discipline—until she (Wisdom) have trust 
in his soul [the same word as in v. 16] and 


have proved him by her statutes [ordi- 
nances]. Similarly in Ab. vi. 4 the way of 
the Law is described as contentment with the 
meanest outward provision and every priva- 
tion, combined nevertheless with unceasing 
occupation with the Law. If such be our 
bearing, we shall inherit the greatest blessing 
both in this and in the next world. 


18,19. Then—when Wisdom can put trust 
in a man, and he has approved himself by 
obeying her precepts through all difficulties— 
will she again turn to him according 
to the straight way, and there will not 
any longer be either sorrow nor yet misunder- 
standing about her ways. He that has faith- 
fully walked in them amidst trials will be 
comforted, and also perceive the meaning of 
what to others are secrets. On the other hand, 
if a man cannot endure the ordeal, he will be 
given over to his own ruin (¥v, 19). 


20, 21. The writer proceeds in the next 
stanza to set forth the practical aspect of true 
wisdom as true religion, and this, first, in a 
negative manner. Here he warns us to be 
on our guard lest we fall into sin. ‘The second 
clause of v. 20 is somewhat difficult. Its 
literal rendering, and about [concerning, as 
regards] thy soul be not ashamed, leaves 
it open to regard it either as an admonition 
for the present or as pointing to the future. 
The former seems most accordant with wv. 21, 
which sets forth the difference between false 
and true shame. [Verse 21 is inserted in 
LXX. Prov. xxvi. 11, at the close of that 
verse. | 


22. False shame is further described in its 
various manifestations; and first in regarding 
or accepting the face of a person—that is, 
taking part for or against him—against one’s 
soul. ‘To this applies the warning in the 
second clause, which should be rendered: 
and be not abashed for ashamed, as in 
2 Thess. iil.r4; Tit. ii. 8] to thy fall. Such 
“shame” would lead to one’s own fall. 
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B.C. 23 And refrain not to speak, 'when 
on there is occasion to do good, and 
Eo, midemot thy wisdom in her beauty. 
ofsaving. 24 For by speech wisdom shall be 
known: and learning by the word of 
the tongue. 

25 In no wise speak against the 
truth ; but be abashed of the error 
of thine ignorance, 

sens 26 Be not ashamed to confess thy 
geet SINS 5 land force not the course of the 
stream.  YIVCr. 


23. The verse marks a progress on the 
preceding one. The marginal rendering of 
the first clause is the more exact and expres- 
sive. The last words of the second clause 
(eis kadXovny) are extremely difficult, nor has 
any alteration proposed in the words of the 
Greek text or any reference to the Hebrew 
original as yet rendered their explanation more 
easy. The most likely rendering would 
seem: hide not thy wisdom for beauty 
(for embellishment, viz. of self); that is, in 
order thereby to acquire glory. The clause 
which is omitted in the Vat., Alex., and Sin. 
is found in H, 106, 248, 253, Syr., and Vet. 
Lat., and seems almost necessary. 

24. This verse indicates the reason of the 
previous admonition. 

25. If silence may be unseasonable, so may 
speech be in certain circumstances. To 
speak against the truth, whether purposely 
or in ignorance, must be wrong; to feel our 
want of knowledge, and to be abashed by, 
and thus to admit it, must be right. The 
words “In no wise speak,’ which depend 
on a reading not so well supported, must be 
altered to Speak not. For the same reason, 
the words “of the error” in the second 
clause must be omitted. 


26. To the admonition not to be restrained 
by false shame from confessing our errors and 
sins, the advice is aptly added not to “ strive 
against the stream ;” that is, not only to give 
up seeking excuses "for our wrong-doing, but 
also to realise that it is impossible to resist 
the consequences of our sins. To “strive” 
or “swim against the stream” (niti contra 
torrentem, dirigere brachia c. t.) is an expres- 
sion, common among all nations, for attempt- 
ing the impossible. For this latter clause the 
Syr. has: ‘“‘and resist not a fool,’ perhaps 
reading the later word NOY for OLY. 

27. Make not thyself an underling.| Lit. 
“ spread not thyself under as a mat.” ‘There 
is not, however, any other instance of this 
very forcible metaphorical use of the term. 


28. the Lord.| According to the better 
reading, the Lord God. 


[v. 23—31. 


27 Make not thyself an underling 
to a foolish man ; neither accept the 
person of the mighty. 

28 Strive for the truth unto death, 
and the Lord shall fight for thee. 


29 £ Be not hasty in thy tongue, # Jam. x 


and in thy deeds slack and remiss. ae 
30 Be not as a lion in thy house, 


nor frantick among thy servants. 


31 “Let not thine hand be stretch- * Acts 20, 


ed out to receive, and shut when» 
thou shouldest 'repay. 


29. hasty.| Syr.“ boastful.” The reading 
Taxvs seems for various reasons preferable to 
that of rpayvs, although the latter (“‘rough” 

r “harsh”) is adopted by modern inter- 
preters: for (1) it forms a good antithesis to 
the second clause ; (2) it corresponds to such 
passages as Ecclus. v. 11; Prov. xxix. 20; 
Eccl. v. 1, 2 (A. V. 2,3). Besides, it finds its 
exact counterpart in Rabbinic sayings. Thus 
Ab. i. 15 (the saying of Shammai): “Speak 
little and do much;” the praise of silence in 
Ab. i. 17 and iil. 13, in Pes. 99 a, and in 
Meg. 18a; and in such passages as Babh. 
Mets. 87 a: “The righteous say (promise) 
little and do much; the wicked say much and 
do not even a little,” the former being illus- 
trated by the conduct of Abraham (Gen. xviii. 
5 comp. with v. 7); the latter by that of 
Ephron (Gen. xxili, 15 comp. with v. 16). 
Comp. also Ab. de R. Nath. xii. p. 18d (top). 


30. For “a lion” the Syr. Vers. has “a 


dog;” evidently 223 for 293 (as a lion). 
“ As a lion,”—wild, hasty, relentless, destruc- 
tive. ‘The verb in the second clause rendered 
“be not frantick” really means to indulge in 
vain fancies, here probably not only fancies 
but suspicions, which would lead to fitful, 
moody, and tyrannical conduct towards one’s 
household. 


31. Compare with this the far transcending 
words of Christ, treasured up by St. Paul 
(Acts xx. 35): “It is more blessed to give 
than to receive.” The following sentence in 
the Epistle of Barnabas (ch. xix.) is so similar 
as naturally to suggest derivation from Ecclus., 
or at least connexion with it: “Do not be 
ready to stretch forth the hands to take, but 
contracting them in regard to giving.” In 
general the whole chapter in the Epistle of 
Barnabas contains much to remind us of 
the Book of Ecclesiasticus. 


CHAPTER V. 


The subject is still the same as before: 
deed and speech. As often, the opening 
verse of this chapter is connected with the 


cir. 200, 


1 Or, give. 


v. 1—4.] BC CLESIASTICUS. V, 


oo 


Wa CHAPTER=V,. and thy strength, to walk in the B.C. 
— 1 We must not presume of our wealth and Ways of thy heart es 
ets 6 nor of the mercy of God, to sin. 9 3 And say not, Who shall controul : 

@ must not be doubletongued, 12 nor answer : 
without knowledge, me for my works? for the Lord will 
Tim. surely revenge thy pride. @ Eccles. 

7 “CSET not thy heart upon thy 4 “Say not, 1 have sinned, and > es 
= goods ; and say not, I have what harm hath happened unto me? 3.9. a 
a enough for my life. ‘for the Lord is longsuffering, “he / Exod. 
7 2 °Follow not thine own mind will in no wise let thee go. oh aeeee 


closing verse of the previous one. And yet 
there is manifestly progression in the argu- 
ment. The chapter naturally divides itself 
into two parts: (2) as to feeling and conduct, 
and (2) as to speech. Verse 1 must be re- 
garded as a general introduction: 1a to the 
first part: while 14 already indicates the 
subject of the second part of the chapter, which 
is speech. Part II. begins with wv. 10, to 
which wv. 9a forms an introduction, while 
v. 9 6, c connect this new introduction with 
the previous part, thus forming a transition. 
The general arrangement of the chapter might 
be thus outlined :— 

Part I. v. 1. General Introduction. 

Then follow four verses of two lines each, 
and two verses of four lines each. 

v. 8. Conclusion in two lines which precisely 
correspond to those of the introductory verse. 

v. 9 a, 6. Transition connecting what 
follows with Part I., and exactly correspond- 
ing in its two lines to the two lines of wv. 2, 
which forms the opening verse of Part I. 

Part II]. v.9c¢. Transition from wv. 9 a, b, 
and generally from Part I. to Part II. 

Then follow four verses of two lines each, 
and two verses of four lines, including in 
ch. vy. the opening verse of ch. vi. (See below.) 


1. Set not thy heart.| The verb énéyew 
occurs rarely (with different meanings) in the 
LXX., but repeatedly in the Apocr. (nine 
times in Ecclus. and twice in 2 Macc.), As 


here with éi and the dat. it is only met with 
in this verse, in v. 8, and in xxxvii. 11. In 
the latter passage the meaning seems to be 
‘to depend,” or “rely.” But in Hebrew to 
“depend” or “rely” is often equivalent to 
setting one’s heart upon a thing. So certainly 
in Ps. lxit. 10 4, of which Ecclus. v. 1 seems 
an echo. ‘Thus there would also be a pro- 
gression of thought in the second line, which 
would on the other hand be only a repetition 
of the first clause, if we were to translate 
“rely.” In the second line the words “ for 
my life” (H, 248, 253, 308, Co., Vet. Lat. est 
mihi sufficiens vita) are a spurious and not 
very wise addition. ‘The verse warns against 
satisfaction with and confidence in our posses- 
sions. Its parallels are Ps. Ixii. and St. Luke 
xii. 15, 19. In ‘Yoma,’ 86 4, we read that 
the abundance of their silver and gold had 
led the Israelites to make themselves gods of 
gold. 


2. thy mind.| 7H ux cov = inclinations: 
the words are omitted in the Syr. Vers. 

strength.| Wither physical strength or else 
power and ability—noli facere quicquid potes 
ac libet (Bretschn.). 

the ways.| 248, Co., ddois; according to 
the correct reading, the desires, émiOujias. 


3. for my works.| These words must be 
omitted, according to the better reading. In 
the second clause the words “thy pride” 
must equally be omitted. The reading 
generally accepted has ce, in which case we 
should have to translate, will surely punish 
thee. But it seems more in accordance with 
the Hebraism in the text (éxducav éxduxnoer) 


to suppose that the original had O73. Op, 


in which case ge must be omitted (as by some 
authorities), and we should have to translate, 
‘“for the Lord will surely avenge.” 


4. According to the better reading, the 
word “harm” must be omitted from the 
first clause, and from the second line the 
words “he will in no wise let thee go.” 
The meaning is: Make not wrongful infer- 
ence from temporary impunity, nor yet from 
the mercy of God. On the contrary, the 
latter should lead to repentance and restitu- 
tion. ‘This seems indicated in v. 5. 


56 ECCLESIASLICUS,) V. [v. 5—12. 
B.C. 5 Concerning propitiation, *be not unjustly gotten ; for they shall not peo 
a’ without fear to add sin unto sin: profit thee in the day of calamity. == 
*“ch2t%™ 6 And say not, His mercy is great ; g Winnow not with every wind, 
he will be pacified for the multitude and go not into every way: for so 
* ch. 36. of my sins: “for mercy and wrath doth the sinner that hath a double 
* come from him, and his indignation tongue. 
resteth upon sinners. 10 Be stedfast in thy understand- 
7 Make no tarrying to turn to ing; and let thy word be the same. 
the Lord, and put not off from day 11 *Be swift to hear; and let thy * a r. 
to day: for suddenly shall the wrath life be sincere; ‘and with patience et. : 
of the Lord come forth, and in thy give answer. 15. 
+ Prov. ro, Security thou shalt be destroyed, and 12 If thou hast understanding, an- 
2. & 1. 4. perish in the day of vengeance. swer thy neighbour ; if not, lay thy 
ee 8 ‘Set not thine heart upon goods hand upon thy mouth. 


5. The Syr. transposes vv. 5 and 6. It 
need scarcely be said that the term “ pro- 
pitiation” must not be taken in the Christian, 
but in the Jewish sense. In illustration of 
this saying, we quote the following from the 
Mishnah, “If a man says [thinks], I will sin 
and repent, I will sin and repent—no further- 
ance is given tohis repentance. (If he says) I 
will sin and the Day of Atonement shall make 
atonement (propitiate), the day of Atonement 
will not propitiate [for him] ” (¢ Yoma,’ viii. 
9). The Mishnah adds that the Day of 
Atonement only brings pardon of sins 
against God; as regards those against our 
neighbours, reconciliation is first required. 
The Talmud, however, explains that pardon 
is extended three times on the Day of Atone- 
ment (after confession), but not a fourth 
time. Yet if a man had sinned and sinned 
again, he would come to look upon it as 
lawful (‘ Yom.’ 864). In another passage we 
are told that forgiveness is procured by “ re- 
pentance and good works” (w. s. 87 a). [But 
the Jerus. Talmud (in /oc.) attributes pardon 
to the Day of Atonement, even without 
repentance. |—To be without fear as regards 
propitiation might lead to adding sin unto 
sin (wv. 5 4). 


6. pacified for.| The same expression as 
in the previous verse, “ propitiation.” In the 
original the words used were probably N53 
(wv. 5), and here 183. This would bring the 
statement into still closer agreement with 
what we read in the Mishnah about the Day 
of Atonement (Yom hakkippurim). The 
reason for the warning is that not only mercy 
but also wrath cometh from God. The 
expression “resteth” probably corresponds 
to the Hebrew 13, which indicates perma- 
nence, continuance (so of the Spirit of God 
inv SipXIe2))s 


7. On the other hand, repentance should 
not be delayed. In the Jerus. Talmud we 
have a discussion as to the precise moment 


on the Day of Atonement when pardon is 
obtained. There also the various sins are 
grouped into four classes. Those consisting 
of the breach of an affirmative precept are 
said to be pardoned immediately on repent- 
ance, irrespective of the Day of Atonement 
(‘ Jer. Yoma, 45 4, c).—The expression for 
‘from day to day” also occurs in 2 Pet. ii. 8; 
and in the LXX. Gen. xxxix. to, Numb. xxx. 
15. According to the better reading, the 
following italicised words must be omitted 
from the last clause: iz thy security, and 
be destroyed, and. 


8. Returns to v. 1 (see introd. remarks). 
The reading @PeAnoers, which Fritzsche 
prefers, does not alter the sense. Comp. 
Prov. x. 2 


9. This verse forms a very apt transition 
to the next subject: the sins of the tongue. 
The meaning of the first clause seems to be: 
in order to get wealth—it may be unjustly 
(vw. 8)—do not seize every possible oppor- 
tunity that may offer: this would necessitate 
sinful temporising and duplicity. 


10. On the contrary, inward and outward 
stedfast truthfulness is required of us. Sdveots 
is not exactly “ understanding,” but the re- 
sult of inward perception and conviction. 
‘The verse would therefore convey the ad- 
monition to adhere to that of which one 
was fully persuaded in one’s own mind, and 
to be always truthful in the utterance of it. 


11. In order that such may be the case, 
be swift in thy listening, and with 
deliberateness (or forbearance, jakpo- 
Oupia) speak answer. Comp. St. Jas. i. 19. 
The words “and let thy life be sincere” are 
spurious. 


12. In strict accordance with vv. ro, 11, 
it is added: If thou hast knowledge 
[ovveous—if thou hast arrived at a state of 
clear inward perception], answer thy neigh- 
bour: but if not, thy hand be upon thy 
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I. 


Vv. 13—2.] 


13 ”Honour and shame is in talk : 
and the tongue of man is his fall. 

14 *Be not called a whisperer, 
and lie not in wait with thy tongue: 
for a foul shame is upon the thief, 
and an evil condemnation upon the 
double tongue. 

15 Be not ignorant of any thing 
in a great matter or a small. 


CHAPTER: VI. 


2 Do not extol thine own conceit, 7 but make 
choice of a friend. 18 Seek wisdom betimes. 


mouth,—the latter expression exactly as in 
rove xxx 32 nae Was) JOD) Xxt. 5, nary abe 
13. Comp. Prov. xviil. 21. 


14. The word “ foul” before “shame” is 
scarcely required; and the Jast words had 
better be rendered the double-tongued. 
The verse is intended to point out that to 
steal entailed only disgrace, but to detract 
from the good name of another would bring 
evil condemnation upon him that was guilty 
of it. This saying of the Siracide may have 
been in the mind of Shakspeare when he 
wrote: ‘‘ Who steals my purse steals trash,” 
&c. (§ Othello,’ Act iii. sc. 3). 


15. Be not ignorant.| Neither this render- 
ing nor yet ‘‘err not” seems to express the 
meaning of dyvoéw. The verb properly signifies 
‘to be ignorant,” and hence “ to err,” owing 
to want of knowledge. Thus it may corre- 
spond to the Hebrew 13”, although the latter 
term is rather used in contradistinction to 
sins “‘ with a high hand,” and may therefore 
apply to sins caused by weakness as well as 
to those that are due to want of knowledge 
(comp. Delitzsch, ‘Comm. z. Br. an d. Hebr.’ 
p- 175). In Heb. v. 2 the expression seems 
to refer exclusively to sins from want of 
knowledge. Similarly, in the passage before 
us (Ecclus. v. 15) we would confine the 
meaning of the word to a want of knowledge. 
In that case the verse would (in accordance 
with vv. 11, 12) convey the admonition to 
have definite, right, and well-grounded views 
on all subjects, whether great or small. ‘The 
verb does not again occur in Ecclus., but 
the use of the substantive (xxill. 3; xxvili. 7) 
seems to bear out the meaning which we 
have assigned to it. We could scarcely 
translate the verb by “err,” viz. with the 
tongue, since the term cannot be used of 
purposed sins, while on the other hand it 
would be impossible to characterise sins of 
the tongue as sins of ignorance. 

With this (first) line chap. v. ends in the 
LXX. and in the Syriac Version. But it 
seems highly probable, as Fritzsche suggests, 


BCCEESTASTICUS Ve VI. 


20 Lt 1s grievous to some, 28 yet the fruits 
thereof are pleasant, 
wise men. 


NSTEAD ofa friend become not 

an enemy; for [thereby] thou 

shalt inherit an ill name, shame, 

and reproach: even so shall a sinner 
that hath a double tongue. 

2 Extol not thyself in the counsel 
of thine own heart ; that thy soul 
be not torn in pieces as a bull [stray- 
ing alone]. 


that the first verse of chap. vi. should be 
added to the close of chap. v. Chap. vi. 1 
begins in all MSS. with the word “and.” Its 
reasoning evidently forms part of chap. v., 
while it is wholly unconnected with the sub- 
ject of chap. vi. Accordingly we would join 
vi. 1 to v.15, as follows: “‘and instead of a 
friend become not an enemy.” To this we 
would add the rest of vi. 1, omitting with the 
Syr. the word ovrws: For an evil name, 
shame, and reproach shall the sinner 
who is double-tongued inherit. 


CHAPTER VI. 


The chapter (omitting v. 1) consists of 
five parts. Part I., which comprises four 
verses (vv. 2-5), connects itself with the 
previous chapter, and sets forth a twofold 
danger—that arising from want of proper 
knowledge and that due to intentional sin. 
The last verse in the stanza (vw. 5) forms a 
transition to the admonition to make proper 
friendships. Part II., consisting of ten verses 
(vv. 6-15), contains this admonition. Part 
III., of two verses (16, 17), forms another 
transition, and connects the previous with the 
following parts. ‘True friendship is the gift 
of God, and must be based on His fear ; 
for as the best friendship, so the truest 
counsel cometh from the Wisdom that is 
from above. In Parts IV. and V., each of 
ten verses (18-27; 28-37), this Divine in- 
struction is further set forth. ‘The last four 
verses form a twofold conclusion, corre- 
sponding to that of Part III. (wv. 16, 17). 
The verses in this chapter are of two lines, 
except in the middle (v. 19) and at the close 
(v. 37), where the verses are of four lines. 


2. Exalt not thyself in the counsel of thy 
soul]—a common Hebraism (W)2"NSY) for 
“inmost mind.” Considerable difficulty 
attaches to the next clause, as in our present 
Greek text, partly because the verb dvapmagew 
does not admit the rendering “ torn away,” 
while it is difficult to attach any meaning to 
such a strange figure as “‘torn in pieces like a 


Ons 


BiG: 


35 Le ready to hear Cir. 200. 


58 ECCLESIASTICUS. VI- [v. 3—To. 
BAC 3 Thou shalt eat up thy leaves, If thou wouldest get a friend, Pe 
mc and lose thy fruit, and leave thyself ' prove him first, and be not hasty to ome 
as a dry tree. credit him. ; him bol 
4 A wicked soul shall destroy him 8 For some man is a friend for his #97 


that hath it, and shall make him to 
be laughed to scorn of his enemies. 


own occasion, and will not abide in 


the day of thy trouble. 


Gr. 5 "Sweet language will multiply g And there is a friend, who being 
Set friends: and a fairspeaking tongue turned to enmity and strife will dis- 
@ch.20. Will increase kind greetings. cover thy reproach. 

13. 


6 Be in peace with many: never- 
theless have but one counsellor of a 
thousand. 


10 “Again, some friend is a com-?*‘. 37 


panion at the table, and will not a% 
continue in the day of thy affliction. 


bull;” but chiefly because there is not any 
connexion between wv. 2 and wv. 3, where, 
however, not only the argument but even 
the figure must be continued. The Syriac, 
even if emended, does not seem to us to clear 
up or remove the difficulty. In these circum- 
stances we feel inclined to adopt the sugges- 
tion of Bottcher, that by one of the most 
frequent clerical errors in MSS.—that by 
which when a word ends with the same letter 
as that with which the next begins, one of 
these letters is dropped out—what had been 
@s gravpds may have been miswritten ws 
tavpos. In that case the meaning would be: 
“Set not up thyself in thine own mind and 
conceit (like a pole or stake) lest thy soul be 
robbed [here=stripped] like (as is) a pole.” 
Possibly there may even have been in the 
Hebrew a word-play between the M3}, the 
“counsel” of his soul, and y'Y, or in later 
Hebrew 13, “a pole.” 


3. If this suggestion in regard to wv. 2 is 
correct, the figure would be beautifully con- 
tinued in v. 3. And the hypothesis is fur- 
ther supported by this, that for os oravpés 
of v. 2 we have in wv. 3 the parallel ds 
Evdov, which is the word by which the LXX. 
render 7) in Gen. xl. 19; Deut. xxi. 22; 
and Josh. x. 26. Nor could any more apt 
description of self-conceit be given than that 
it eats up the leaves, destroys (this probably 
better than “ loses”) the fruits, and leaves a 
man as a dry tree—a po/e—instead of a fresh 
tree, covered with leaves and fruit. 


4. We suppose that the comparison with 
a tree stripped of its leaves recalled to the 
writer the use of the same figure in Ps, i. in 
regard to the wicked. ‘The second line of 
v. 4 had best be rendered: And shall make 
him the derision of enemies—the word 
“ derision” including the idea of the joy felt 
by his enemies, which is conveyed by émiyapya. 


5. In contrast to this self-conceit--this 
folly and wickedness—which will only lead 
to destruction, and raise up enemies who 
will rejoice at our fall and laugh at us, is the 


suggested advice to make friends, who shall 
be our counsellors (instead of following the 
conceit of our own soul). Only let them be 
good, wise friends. And wv. 5 indicates how 
to make such friends. The first clause lite- 
rally rendered is: A sweet throat [larynx] 
will multiply his [one’s] friends, 


6. Let them that are at peace with 
thee be many; but thy counsellors one 
out of a thousand.]| The verse begins 
Part I1.—concerning friendship. It is quoted 
in ‘Yebam.’ 63 4 (towards the end): ‘* Many 
they that seek [inquire for] thy peace: the 
secret reveal to one out of a thousand;” 
and again in Sanh. roo J (lines 10, 9 from 
bottom) with very slight alterations, and the 
addition of the last clause of Mic. vil. 5. 


7. If thou art getting [acquiring] a 
friend, get him in trial—that is, when 
his being a friend shall be tried. 

and trust not in him hastily.] Be 
not hasty in putting trust in a person. The 
last clause should logically stand first, but the 
positive is here advanced before the negative. 
‘The reference is to a real friend, whom one 
may trust at all times. If we are looking out 
for such, let us not be hasty in regarding 
acquaintances as friends, but let ours be a 
tried friend. 


8. For there is a friend in his (own) 
time—z.e. as long as it suits him. 


9, And there is a friend [who will be] 
changed to enmity, and he will reveal 
[disclose, make known] the conflict of thy 
shame—viz. that conflict through which thou 
hadst to pass, with all thy difficulties and 
weaknesses and failures, and this will tend 
to bring shame upon thee in the opinion of 
others. 


10. And there is a friend, &c.] Perhaps 
the words ‘‘companion at the table” do not 
fully express the meaning of the original, 
which is, that such an one is ready to accept 
our hospitality; but when we have not any 
longer an invitation to give, his friendship 
ceases. ‘This kind of friendship is so frequent 


G. 


OO. 


v. II—20.| 


1t But in thy prosperity he will 
be as thyself, and will be bold over 
thy servants. 

12 If thou be brought low, he will 
be against thee, and will hide him- 
self from thy face. 

13 Separate thyself from thine 
enemies, and take heed of thy friends. 

14 A faithful friend is a strong 
defence : and he that hath found such 
an one hath found a treasure. 

15 Nothing doth countervail a 
faithful friend, and his excellency is 
invaluable. 

16 A faithful friend is the medi- 


that the writer adds some further details.— 
Verses 9 and ro are omitted in the Syriac. 
11. But.| Rather, And. 
and speak freely against (or else, 
““to”) thy servants.] So intimate is he, 
as if he were thine a/ter ego. 


12. But when thy circumstances change, 
his bearing also changes. Instead of being 
“as thou,” he is now “ against thee ;” instead 
of making himself at home in thy house, he 
hides himself from thee, so that if thou seekest 
him he cannot be found. It is needless to 
quote (as in most Commentaries) similar say- 
ings from classical writers. ‘The case described 
is only too common in all countries and in all 
ages. 

13. These, then, are the three classes of 
friends to be avoided: a friend for his own 
advantage; a changeable friend; a time- 
serving friend. While therefore one should 
absolutely separate oneself from enemies, “ of 
thy friends (of such friends) have a care:” 
take care in regard to them. 


14. To these three classes of spurious 
friends a threefold description of true friend- 
ship is now opposed. It affords protection, 
bestows a treasure, and brings healing in the 
troubles of life (wv. 14-16). 

15. Of [for] a faithful friend there is 
not any equivalent (4y way of exchange); 
and there is not any balance [by weight] 
of his excellence.] dvrad\\aypa is the 
LXX. rendering for VM) in 3 Kings xx. 2 
(Cod. Alex.); Job xxviii. 15; and Jer. xv. 13. 
But only in the first of those passages does 
it mean an equivalent in money by way of 
purchase, in the other two an equivalent by 
way of exchange; and with this agrees the 
use of the word in St. Matt. xvi. 26, St. Mark 
viii. 37. | Thus v. 16 would carry out the 
idea of friendship as a “treasure,” broached 
at the close of v. 15. 


ECCBESTASTICUS.' VIL. 


cine of life; and they that fear the 
Lord shall find him. 

17 Whoso feareth the Lord shall 
direct his friendship aright : for as he 
is, so shall his neighbour be also. 

18 My son, gather instruction from 
thy youth up: so shalt thou find 
wisdom till thine old age. 

19 Come unto her as one that 
ploweth and soweth, and wait for her 
good fruits: for thou shalt not toil 
much in labouring about her, but 
thou shalt eat of her fruits right 
soon. 

20 She is very unpleasant to the 


17. so also is his neighbour.] The 
meaning is not that a man so influences his 
neighbour that the latter becomes like him-= 
self, but that a man chooses as his companion 
one who is of the same disposition with 
himself, so that we can judge of his character 
by that of his associate. A similar “common 
Proverb” is found in the Midrash Shochar 
Tobh on Ps. ciy. 1. 


18. The two previous verses formed the 
transition to the new subject opened in v. 18. 
‘The connexion between them is as follows: 
true friendship must be wisely directed by the 
fear of the Lord—and this fear is true wisdom. 
Son, from thy youth choose [=elige ex 
aliis| instruction [the verb no doubt repre- 
sents the Hebrew 13], and unto grey 
hairs thou shalt find wisdom. This is 
one of the most thoughtful sentences in Ecclus. 
Mark the twofold distinction between choos- 
ing instruction, and finding qwisdom—the one 
being the early choice, the other the continual 
result to the end. 


19. The idea of v. 18 is now presented 
under a beautiful figure. The verse would 
gain in force if we arranged the words as in 
the original: As one that ploweth and 
that soweth, come unto her,... for in 
thy labour about her (the figure of the 
work of the husbandman being still continued] 
thou shalt [but] a little [time] have 
weariness [toil], and speedily shalt thou 
eat of her fruits. ‘The substantive to be 
supplied in both clauses is Wisdom. 


20. As one that is rough exceed- 
ingly [the figure is probably still that of 
the soil; or perhaps of the road] she is to 
the uninstructed (¢o the untutored, the 
dmaWevrous, in Opposition to those who from 
their youth choose wadeiay, v. 18).| But 
it has been suggested that opddpa, “ exceed- 
ingly,” is a clerical error for codia, “ Wis- 
dom,” which both the Syr. and the Vet. Lat. 
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60 ECCLESTASTICUS,” Vi [v. 21—30. 

B.C. unlearned: he that is without "un- 26 Come unto her with thy whole B.C 
on derstanding will not remain with heart, and keep her ways with all ““—" 
moe her, thy power. 

21 She will lie upon him as a 27 Search, and seek, and she shall 
‘Zech. ‘mighty stone of trial; and he will be made known unto thee: and 
*% cast her from him ere it be long. when thou hast got hold of her, let 
22 For wisdom is according to her her not go. 
name, and she is not manifest unto 28 For at the last thou shalt find 
many. her rest, and that shall be turned to 
23 Give ear, my son, receive my thy joy. 
advice, and refuse not my counsel, 29 Then shall her fetters be a 
24 And put thy feet into her fet- strong defence for thee, and her 
es ters, and thy neck into her 'chain. chains a robe of glory. 
oie 25 Bow “down thy shoulder, and 30 For there is a golden ornament oan 
m.29. bear her, and be not grieved with upon her, and her bands are ‘purple ue sii, 


umb. z5. 


her bonds. 


lace. 38 


have. The expression “ without understand- 
ing,” dxdpd.os, is an exact rendering of the cor- 
responding Hebrew terms in Prov. xvii. 16 and 
in Jer. v. 21; comp. also the similar expression 
in Prov. x.13. But in the Hebrew parallels 
the “ understanding ” is that aspect of it which 


is directed to what is higher—the a>, 


21. The figure is now changed. Not only 
does wisdom seem rough soil, and the 
uninstructed not persevere in his work; 
but as he approaches it, it proves a heavy 
weight which he speedily casts from him. 
“The stone of trial’ seems to have been one 
for trying strength. St. Jerome notes on Zech. 
X11 Spa CAeV ema CV emo seb Urcensome 
stone’) that it had been an ancient custom 
in Palestine, continued in his days, to have in 
towns and villages a round stone of very great 
weight, on which the young men made trial 
of their strength, how high they could lift, 
and hold it in their hands. For “lie upon 
him,” rather be upon him,—and he will 
mot delay to cast her from him| Bissell]. 


22. It seems impossible by any critical 
ingenuity to explain the first clause of this 
verse, since there is not any Hebrew or Greek 
word which would admit of a play upon the 
word “ wisdom.” [On the suggested explana- 
tion of Hitzig, see Nowack on Eccles. iii. rr 
in the ‘ Kurzgef. Exeg. Hdb.’ p. 229.] We 
must therefore suppose the Hebrew text to 
have been corrupted or misread. We may 
here quote, without adopting it, the sugges- 
tion of Dr. Horowitz (Frankel’s ‘Monatsschr. 
f. Gesch. u. Wissensch. d. Judenth.,’ vol. xiv. 


p- 197) that the Hebrew original had 723, 
“by name,” which was misread WWD, “ac- 
cording to her name.” He supposes the 
original to have been: S77 mwa pa npann 


15“ wisdom is his [he possesses it] only by 


name,” or perhaps “it only exists nominally 
for him,’ =he only knows of it by name. 
(The correction into 7Y2v, “by hearsay,” 
need scarcely be discussed.) In that case the 
translator, unable from his misreading to 


account for the 17, would have dropped it as 
a clerical error. But there are serious lin- 
guistic objections to the suggestion of Horo- 
witz. The Syr. has: “‘ Her name is like her 
teaching [hidden?], and she is not approved 
by fools.” 

23. Having given such full warning, the 
writer resumes the subject of which he is 
treating. 


advice.| Perhaps‘‘judgment,” or “opinion.” 

24. chain.| Rather, “collar,” as in the 
margin. ‘The words of our Lord (St. Matt. 
xi. 29) will here readily occur to the reader. 


25. Bow down. ] 
[ Bissell}. 


be not grieved.| Rather, be not weary, 
chafe not. The figure is here of an animal 
unaccustomed to the yoke. 


26. heart.| Literally, “soul.” The figure 
is now dropped. Verses 24, 25 form an anti- 
thesis to v. 20, and verses 26, 27 to v. 21. 


? 


Rather, put under 


28. that shall be turned.| From v. 29 we 
infer that the reference is to the previous 
trouble and labour (vv. 25, 26), not to 
“wisdom.” We would therefore translate : 
it (thy previous labour) shall be turned 
to thee into joy. 


29. be to thee for a strong defence, 
and her collars [in the sense of “ yoke” | 
for a robe of glory.| This marks the 
change indicated in v. 28. 


30. The figure is now somewhat clumsily 
varied. . The reference may be to the 
High-priest’s mitre, which would explain the 


understanding, get thee betimes unto 
him, and let thy foot wear the steps 
of his door. 

37 Let thy mind be upon the or- 


.1. 2, dinances of the Lord, and 7“ meditate 


Vv. 31—4.] H@ECEROIAS TICUS. Vie VII. 61 
c 31 Thou shalt put heron as arobe continually in his commandments: B.C. 
= of honour, and shalt put her about he shall establish thine heatt, “and 9 a 
thee as a crown of joy. give thee wisdom at thine own desire. 
32 My son, if thou wilt, thou shalt 
be taught : and if thou wilt apply thy CHAPTER Vil, 
mind, thou shalt be pr udent. 1 We are exhorted from sin, 4 from ambition, 
22 If thou love to hear, thou shalt 8 presumption, 10 and fainting im prayer: 
receive understanding: and if thou pe higy aes eis 2 a (be Meee 
bow thine ear, thou shalt be wise. vant: 22 our cattle: 23 our children and 
34 Stand in the multitude of the parents: 31 the Lord and his priests: 32 the 
8&9. “elders; and cleave unto him thatis 7” Be aU TET 
wise. O no evil, ¢so shall no harm ¢: Pet. 3. 
35 Be willing to hear every godly come unto thee. = 
discourse ; and let not the parables of 2 Depart from the unjust, and 
understanding escape thee. iniquity shall turn away from thee. 
36 And if thou seest a man of 3 My son, ’sow not upon the fur- Toe 
TOV. 22. 8. 


rows of unrighteousness, and thou 
shalt not reap them sevenfold. 

4 Seek not of the Lord preemi- 
nence, neither of the king the seat of 
honour. 


omission of vv. 29 6 and 30 inthe Syr. But, 
on the other hand, comp. the expressions in 
Jer. iv. 30. 


31. a robe of glory ... upon thee.]| Not 
“ about thee.” 

32. thou shalt be instructed.] 
with reference to v. 18. 

33. The word “ understanding” (civeow), 
not found in the better MSS., is only a dis- 
turbing addition. 

34. the multitude.| Probably on. Who 
is wise (=if any is wise) to him cleave. 


This, 


35. Here also the order of the sentence 
had best be inverted. “Be willing” is 
probably not strong enough; and if the word 
corresponded (as Fritzsche supposes) to NAS 
or PDN, it would imply “ desire after,’ and 
‘‘ pleasure in.” And let not the proverbs 


of understanding ()'2 ‘Syp) escape 
from thee. Although the common usage 
would suggest the rendering “escape thee,” 
viz. from thy memory, yet the other transla- 
tion seems better suited to the context. 


36. get thee betimes.] Rather, at early 
morning. 

37. Last line: And thy desire for wis- 
dom shall be granted thee [Bissell]. 


CHAPTER VII. 


This chapter might be generally inscribed : 
Rules for the Wise. It consists of two parts : 
I. Rules regarding oneself (wv. 1-17); 
II. Rules regarding others (vv. 18-36). 


To be more detailed: Part I. has (1) a Prooe~ 
mium in three verses, warning the wise against 
sin; (2) then follow two stanzas of four, and 
two stanzas of three verses (= 2 x 7), giving 
warning in regard to mind (ambition, vv. 
4-7); to Aeart (presumption, vv. 8-11); to 
speech (vv. 12-14); and, lastly, in regard to 
life (vv.15-17). Part II., which gives Rules 
in reference to others, consists, like Part I., of 
four stanzas (respectively of four, seven, three, 
and four verses), with a conclusion (wv. 36) 
which takes the place of the Proem of Part I. 
In Part II. the first stanza gives rules as 
regards friends and dependants (vv. 18-21); 
the second, in regard to property and family 
(vv. 22-28); the third, in regard to the Lord 
and His priests (vv. 29-31); the fourth, in 
regard to our neighbour (the poor, mourners, 
the sick, vv. 32-35). Lastly, v. 36 forms 
an apt conclusion to what had preceded. 


1. Do not evil, and harm [evil] shall 
not befall thee.} Drusius: kaka, mala 
culpae; Kakov, malum poenae. 

2. ‘This verse marks an advance in thought : 
depart from what is unjust, and it shall 
turn away from thee [Bissell]; ze. thou 
shalt not experience its evil consequences. 
The figure of v. 3 repeatedly occurs in the 
Old Testament, as in Job iv. 8, Prov. xxii. 8, 
Hos. x. 12, and in Gal. vi. 8. 

4. With this verse begins the enumeration 
of the various occasions to sin, against the 
consequences of which the previous verses 
had warned. 


preeminence.| Rather, leadership (a place 
of command), ‘the seat,’—better, a seat, 


62 ECCLESIASTICUS, VII. [v. 5—11. 

B.C. 5 ‘Justify not thyself before the 8 Bind not one sin upon another; B.C. 
on Lord; and boast not of thy wisdom for in one thou shalt not be un- — 
2°22 before the king. punished. 
Eccles. 7. 6 Seek not to be judge, being not g “Say not, God will look upon * Prov. aa 
Lukexs. able to take away iniquity; lest at the multitude of my oblations, and ” 
De any time “thou fear the person of when I offer to the most high God, 

ev. 19 


‘the mighty, and lay a stumbling- 
block in the way of thy upright- 
ness, 

7 Offend not against the multi- 
tude of a city, and then thou shalt 
not cast thyself down among the 
people. 


he will accept it. 

10 Be not fainthearted when thou 
makest thy prayer, and neglect not to 
give alms. 

11 Laugh no man to scorn in the 


bitterness of his soul: for “there is /x Sam. 


one which humbleth and exalteth. - 


5, 6. The warning of v. 4 was against 
ambition, whether before God or man, but 
the arguments by which this advice is now 
supported are only of a prudential and worldly 
character. ‘The connexion between verses 5 
and 6 seems somewhat difficult. We would 
propose to arrange them as follows. ‘The 
advice in 5a, make not thyself just 
before the Lord (profess not to be righteous 
and perfect), is supported by 6 4, lest thou 
be not able to put away iniquities; the 
advice in 5 4, make not thyself wise 
before the king (profess not and pretend 
not to be a wise man), is supported by 6 c, 
lest haply thou shouldst fear (be timid) 
before the face of the ruler (lord); and, 
lastly, 6 a by 6d, seek not to become a 
judge—and [lest] thou shouldest put 
[set up] a stumbling-block in [in reference 
to] thy righteousness. But commentators 
generally regard clauses 4, c, d as connected 
with clause a of v. 6, and as indicating the 
dangers of becoming a judge. In that case 
the two clauses of v. 5 would correspond to 
the two clauses of v. 4. But such a parallel- 
ism of verses is not common. Further, v. 6 
would begin a new subject, and clause a be 
supported by not less than three distinct 
arguments. 


7. This verse opens another subject, and 
indicates those causes of evil which have 
their root in the heart, as the others (pride 
and ambition) had theirs in the mind. 


Sin zot.| The Hebrew SOM—the same 
construction with eis in LXX. Gen. xx. 6, 9, 
sbi, ©, SING BOG a NOME ys Sbee in B: 
xxiv. 12; Prov. viil. 36, xx. 2. Here it is 
used in the sense of ‘“‘offend not.” On the 
other hand, the words: and cast not thy- 
self down among the people, bear the 
same meaning as our English “throw not 
thyself away” (te ipse aébjicies et prosternes, 
Cicero), or the German, sich wegwerfen. 


8. The order is now inverted. In the 
previous stanza it was pride, first before God 


and then before man; here it is presumption 
first before man (v. 7), then before God— 
this being, in each case, the more natural 
order. Bind not twice sin; for in the 
one thou shalt not be unpunished. Re- 
peat not sin; even its first commission shall 
not go unpunished. Bretschneider explains 
the words, “ bind not up (as a wound) sin ;” 
De Wette, “ palliate not;” Fritzsche, “‘ atone 
not twice.’ But these renderings seem 
forced. In reference to this and the following 
verse, we once more recall the saying in the 
Mishnah: “Ifa man says [thinks], I will 
sin and repent, I will sin and repent, no 
furtherance is given to his repentance; I will 
sin, and the Day of Atonement shall make 
atonement —the Day of Atonement will 
[does] not propitiate {make atonement] [for 
him]” (‘Yoma,’ viii. 9). And although the 
Talmud rather weakens this saying of the 
Mishnah, yet we mark in connexion with 
the warning of the Son of Sirach that the 
Rabbis also insist that, if a man commits a 
sin and repeats it, it appears to him as if it 
were lawful (‘ Yoma,’ 86 4, 87 a). 

10. Fritzsche supposes that this verse is 
intended to indicate “the right means for 
pleasing God.” But in that case it would 
scarcely fit in with the previous verse. We 
regard the words as meant to correct any 
possible misunderstanding. If the pre- 
sumptuous sinner may not hope for acceptance 
by sacrifices or the like, others need not, and 
must not be faint-hearted in their prayers, and 
our best sacrifices are alms. In the Talmud 
(‘Erubh.’ 65 a) the first half of the verse is 
adduced, without mentioning its source, 
but in the same manner in which ordinarily 


Scripture is quoted (7771 bs q¥3 TONY). 
Comp. St. Jas. i. 6. 
11. This verse seems naturally to connect 


itself with the last clause of v. 10. Comp. 
Prov. xvii. 5. 


12. The verse begins another stanza, refer- 
ring to sins of the tongue. Characteris- 


Vv. 12—18, | POCUESTASEICUS. VIL 63 
. C. 12 "Devise not a lie against thy ther husbandry, *which the most B.C. 
_** brother; neither do the like to thy High hath ‘ordained. FG 
7 friend. 16 Number not thyself among the 7,0" * 


13 Use not to make any manner multitude of sinners, but remember i cr. 


created. 


ccles. multitude 
t. 6. Te not 


of lie : for the custom thereof is not 
good. 

14 Use not many words in a 
of elders, “and make 
"much babbling when thou 


, vain prayest. 


tition. 


15 Hate not laborious work, nei- 


that wrath will not tarry long. 

17 Humble thy soul greatly : for 
the vengeance of the ungodly is fire 
and worms. 

18 Change not a friend for any 
good by no means; neither a faith- 


ful brother for the gold of Ophir. 


tically, duty is here once more presented 
from a negative aspect, the writer indicating 
in this and the following verses the various 
causes of offence which are to be avoided. 


Devise not.| Rather, plough not or 
“till not.” There cannot be question that 
the expression was the same as in Prov. iil. 
29, but even there the word WN seems to 
mean “ plough” rather than ‘‘ devise” (the 
latter most comment. and Nowack ad J/oc.). 
From the whole context we gather that the 
reference is to sins of the tongue, not to the 
purpose of sinning. ‘The speech of a man 
may be like ploughing and tilling the soil to 
bring forth a crop of lies against one’s 
“brother ;” the term being here equivalent 
to “neighbour.” Nor need we in that case 
feel surprise at the addition in the second 
clause, since unfortunately the practice of 
“ploughing and tilling lies” is quite as com- 
mon, if not more so, in regard to “ friends,” 
as to one’s neighbour generally. 


13. The A. V., though not literal, correctly 
expresses the meaning of the verse. For the 
continuance thereof (is) not unto good, 
—such a habit leads, or comes, to no good; 
it has a bad end. A rather low, but pru- 
dential, motive for abstaining from partici- 
pation in raising a crop of lies. 


14. The writer had probably in view some 
person of importance—whether really such, 
or only in his own opinion—to whom (in his 
intense self-consciousness) he addresses coun- 
sels. If in the previous verse he had advised 
to avoid lying talk about others, which would 
lead to no good end, he now warns against 
“idle talk.’ Prate not in the multitude 
of elders—talk not idly, babble not. In the 
LXX. the verb ddodecxeiv is always used 
sensu bono, except in the solitary instance Ps. 
Ixviii. (Ixix.) 12—and make not repetition 
in thy prayer: p17 devrepoors Ad-yov—pro- 
bably somewhat different from the Barrodoyeiy 
of St. Matt. vi. 7, which was modvdoyia 
rather than Seuvrépwois. The verb Barrod. 
does not otherwise occur either in the LXX., 
the Apocr., or the N. T. Such silly, idle 


talk before man or God proves a man to be a 
fool, if not a liar. 


15. This verse begins the enumeration of 
that which in our /ife may lead to evil conse- 
quences. ‘The following are here specially 
mentioned: (1) idleness, or unwillingness to 
do hard work, especially to engage in hus- 
bandry, which was appointed of God, v. 15; 
(2) evil companions, v. 16; (3) proud self- 
seeking and self-sufficiency, v. 17. In the 
latter verse the writer rises from the negative 
to the positive. ‘The expression used (‘to 
humble one’s soul”) is in the LXX. indeed 
applied to fasting (LXX. Lev. xvi. 29, 31; 
KKi 29,0325 0 oy lyin 3,05), «But shere at 
obviously refers to submission to God in a 
sense parallel to Mic. vi. 8. At first sight it 
seems difficult to refer “the fire and the 
worm” (sing., not plural), which are to be 
“the punishment [this rather than “ ven- 
geance”] of the ungodly,” to other than 
the punishment after death. But in Judith 
xvi. 17 the same expressions are used in regard 
to the presumably temporal judgments on 
the heathen in the Messianic day. With this 
the descriptions in the Book of Henoch xlvi. 
and xlviil. also accord. (Comp. Fritzsche on 
Jud. xvi. 17 in the ‘Kurzgef. Exeg. Handb.’ 
2 Lief., p. 208.) ‘These parallelisms and the 
general absence in Ecclus. of any reference 
to the rewards or punishments of another 
life, lead to the inference that such are not 
alluded to in our verse. The admonition to 
humility (17 a) may have called up by way 
of contrast the typical “ proud” -—~-the foes 
of Israel—and their doom in the Messianic 
day (w. 178). 


18. With this begins Part II., which details 
the rules to be observed towards others ; and, 
first, in regard to friends and dependants (vv. 
18-21). There cannot be any doubt that 
the right reading and rendering of v. 18 a is: 
Exchange not a friend for [what is] in- 
different, advapopoy. The latter is the tech- 
nical term of Stoic philosophy for the media, 
the indifferentia, such as ‘‘riches, strength, 
appearance, honours, rule,” &c. (Seneca, 
‘Epist.’ Ixxxii. 12). The meaning is, for the 


64 ECCLESIASTICUS. VII. fi 2g oe 
B.C. 19 Forego not a wise and good 24 Hast thou daughters? have a 
om’ woman : ‘for her grace is above gold. care of their body, and shew not 
* Prov. 3%. 29 “Whereas thy servant worketh thyself cheerful toward them. 
éLev.39, truly, entreat him not evil, nor the 25 Marry thy daughter, and so 
3 5, 0. hireling that bestoweth himself wholly shalt thou have performed a weighty 
& 34.22. for thee. matter: but give her to a man of 
21 Let thy soul love a good ser- understanding. 
vant, and defraud him not of liberty. 26 Hast thou a wife after thy 
peut 22 Hast thou cattle? have aneye mind? forsake her not: but give not 
Prov. 27. to them: and if they be for thy profit, thyself over to a ‘light woman. Hee, 
hae keep them with thee. 27 *Honour thy father with thy » pois 
” Prov 23 Hast thou children? “instruct whole heart, and forget not the sor- 43. 
Teohes them, and bow down their neck from rows of thy mother. 2, &c. 
Oe their youth. 28 Remember that thou wast be- 


sake of what is aSuapopor, do not part with a 
friend—neither with a true [yvjovos here 
certainly in that sense ; comp. 2 Macc. xiv. 8; 
3 Mace. iii. 23] brother for the gold of 
Ophir [Sovdeip, as in the LXX.]. 


19. Turn not away from a wise and 
good wife.] We have rendered doroxeiy by 
“turn away,” as being a more comprehensive 
term than “forego not.” But we have no 
doubt that the meaning is, as given by Wahl: 
noli separari ab uxore sapiente. ‘Vhis aptly 
followson v. 18. Grace = gracefulness. 


20. After the wife comes the servant: A 
[domestic] servant who worketh truly 
[really, honestly] illtreat not, nor a hire- 
ling who devoteth his soul [life],—who 
gives himself wholly to it. The expression 


is probably taken from Deut. xxiv. 15: Nop 
Warns. 


21. an intelligent servant... defraud 
him not of release.| Comp. Jerem. xxxiy. 
8-16. : 


22. Rules in regard to property and family 
(vv. 22-28); and, first, as to kindness to- 
wards animals, yet this tempered by pru- 
dential considerations. 


23. instruct.| Rather, train—in the sense 
of discipline. In the Syriac Version the second 
clause is rendered: “and give them wives in 
their youth.” ‘This might seem only a 
sarcastic paraphrase of what we read in the 
Greek. But when in Qidd. 30 @ (comp. 29 4) 
we read the advice to marry one’s son, and 
in connexion with it find the expression, 
while “thy hand is upon” his “neck” 


Cprat iy Sy TDN), de. while he is 
young, we conclude that this was an old 
Jewish saying, and that the Syriac Version, 
which throughout this section is very apt, 
accurately represents the Hebrew original, of 
which the younger Siracide only retained 
so much in his translation as seemed to him 


suitable. And we are confirmed in this view 
by the circumstance that Proy. xxii. 6, to 
which evidently there is reference in Ecclus. 
Vil. 23, is expressly quoted in Qidd. 30 a, in 
connexion with the advice just mentioned. 

24. care of their body.| ‘That it be preserved 
pure and chaste. 

and make not thy face cheerful to- 
wards them.|] Let not thy bearing be 
jocular, but rather austere and severe. In 
what is known as the ‘ First Alphabet of Ben 
Sira’ (4) we find the following, which may be 
a parallel to v. 23: “Gold requires beating 
and a young man chastising.” Similarly, the 
Talmud offers a somewhat coarse parallel to 
v. 24, and even more so to Ecclus. xlii. 9, 
in what it says of a daughter as a doubtful 
boon to her father (Sanh. 100 4). In general, 
all such sayings seem the outcome of the 
Rabbinic maxim that “ Women are of a light 
mind” (for example, Qidd. 80 4). 


25. Marry.] Lit., give away, viz. out of 
the house; a common mode of expression. 

thou wilt have performed [completed, 
accomplished] a great work: and to a 
man of understanding give her.] The 
Talmud goes much farther than this, and 
advises a father, if his daughter have attained 
marriageable age, even to set his slave at 
liberty and to marry him to her (Pes. 113 a). 


26. do not cast her out [in the sense 
of divorce]. H, 248, Syr., Vet. Lat. add the 
following clause, as in the A. V.: but give not 
thyself to one that is hateful. ‘This, either in 
the sense that it would be dangerous to trust 
such an one, or else with the meaning attach- 
ing to it in the Syr. or in the Arab. Version. 
The Syr. has, quod si sit improba ne te con- 
credas illi; the Arab., nec jidem adhibeas illi 
si fuerit impudica. ‘The current views on 
divorce are sufficiently known, and receive 
further illustration in this verse. 


27. sorrows.| J.e. birth-pangs. 


Vv. 29—36.| ECCLESIASTICUS. VII. VIII. 65 


gotten of them; and how canst thou 
recompense them the things that they 
have done for thee? 

29 Fear the Lord with all thy soul, 
and reverence his priests. 

30 ?Love him that made thee with 
all thy strength, 4and forsake not his 
munisters. 

31 Fear the Lord, and honour the 
priest; and give him his portion, 
?as it is commanded thee; the first- 
fruits, and the trespass offering, and 
the gift of the shoulders, and the 
sacrifice of sanctification, and the 
firstfruits of the holy things. 

32 ”And stretch thine hand unto 


28. the things that they have done for thee.| 
Lit., “just as they to thee.” 


29. Directions as to our duty towards the 
Lord and His priests (wv. 29-31). See the 
marginal references. In the Syr. Version all 
the clauses in wv. 31 after “as it is com- 
manded thee” are omitted. In their place 
the following words are added: “the bread 
of oblations and the firstfruits of the hands.” 
This is undoubtedly a Christian alteration, 
and otherwise interesting as probably mark- 
ing early Christian practice. 

32. Our duties towards our neighbour; 
especially the poor, the sick, and the mourners 
(wv. 32-35). The injunctions are in entire 
accordance with Rabbinic teaching, which 
points to God as giving the example of 
clothing the naked (Gen. ili. 21), visiting the 
sick (Gen. xviii. 1), burying the dead (Deut. 
xxxiv. 6), and comforting the mourners (Gen. 
xxxv. 9). [So often; see, for example, Ber. 
R. 8.] The “blessing,” eddAoyia, no doubt 
represents the Hebrew 353, in the sense 
of blessing received. 


"43. This verse seems to present real diffi- 
culty. We propose translating, supposing 
the text not to be corrupted: Bestowal 
[boon, shewing of favour, display of kind- 
ness] of gift [of giving] towards every 
one alive,and from the dead withdraw 
not bestowal. We believe that the Hebrew 


original for yapis Soparos was OY DN mio" 3, 
and we adduce the following as an illus- 


trative parallel from Sukk. 49 4 (lines 13, 


12, 11 from bottom): “In three things does 
the benefiting [boon, favour] of acts of kind- 
ness excel almsgiving. Almsgiving is by 
money, gemiluth chasadim alike by money 
and personally; almsgiving is to the poor 


(mark the prepos. 5), gem. chas. is alike to 
the poor and to the rich; almsgiving is to 


Apoce.—Vol. LT. 


the poor, that 'thy blessing may be B.C. 
perfected. pie 

33 A gift hath grace in the sight 1927.72. 
of every man living ; and for the dead 
detain it not. 

34 ° Fail not to be with them that * Rom. xz. 
weep, and mourn with them that 
mourn. 

35 * Be not slow to visit the sick : ¢ Matt. 25. 
for that shall make thee to be beloved. 2” °” * 

36 Whatsoever thou takest in 
hand, remember the end, and thou 
shalt never do amiss. 


CHAPTER VIII. 


1 Whom we may not strive with, 8 nor despise, 
10 nor provoke, 15 nor have to do with. 


the living, gem. chas. is alike to the living and 
to the dead” (by attending to their bodies, 
burial, &c.). And the parallelism is the 
more marked, that in v. 32 there is express 
reference to almsgiving. 


34. Comp. the following in ‘ Der. er. Zuta,’ 
v. p. 34d (at the close of vol. ix. in the 
Talmud): “A man should not be weeping 
among those who laugh, nor laughing among 
those who weep.” ‘The same sentiment is 
expressed in Rom. xii. 15, but there more truly 
and beautifully. A somewhat similar admoni- 
tion to take part in mourning for the dead 
occurs in Moed. Q., 28 4, with special refer- 
ence to Ecclesiastes vil. 2. 


35. for through these (things) thou 
shalt be beloved. 


36. In all thy things (Adyo. = D1I— 
acts, undertakings).] A similar saying occurs 
in Ab. iii. r in the name of Aqabhya the son of 
Mahalalel: “ Consider three things (0°37), 
and thou shalt not come into transgression— 
from whence thou comest, and whither thou 
goest, and before whom thou shalt have to 
give a judicial account.” Thus we are on 
thoroughly Jewish ground in these verses. 


thou shalt not ever sin.]| The eis roy 
aiéya has evidently here a temporal meaning. 


CHAPTER VIII. 


From ch. vii. the transition is easy to practical 
rules of life in ch. viii. ‘These are once more 
divided into two parts: Part I. details those 
regarding oneself (vv. 1-7); Part II. those 
which bear reference to others (wv. 8-19). 
Part I. consists of three stanzas, sufficiently 
indicated by the initial words: “ Strive not,” 
v.1; “Jest not,” v. 4; “Neglect not,” v. 8. 
The first stanza is of three verses (2 + 4 + 2), 
the second of four verses (4x2), the third 
of two verses (2x4). Part II. consists of 

F 


66 ECCLESIASTICUS. VIIL [v. 1—12. 
B.C. TRIVE not with a mighty man, 8 Despise not the discourse of the B.C. 
"dled S lest thou fall into his hands. wise, but acquaint thyself with their ““=" 
“Matt.s. 2 Be not at variance with arich proverbs: for of them thou shalt 
a man, lest he overweigh thee: for learn instruction, and how to serve 
*ch. 3-6. gold ?hath destroyed many, and per- great men with ease. 
verted the hearts of kings. ¢Miss not the discourse of the ‘«h- 6 34 
3 Strive not with a man that is elders: for they also learned of their 
bran ex? ‘full of tongue, and heap not wood fathers, and of them thou shalt learn 
tongue. upon his fire. understanding, and to give answer as 
4 Jest not with a rude man, lest need requireth. 
thy ancestors be disgraced. 10 Kindle not the coals of a sin- 
ee 5 ¢Reproach not a man that turn- ner, lest thou be burnt with the 
Gal. 6.2. eth from sin, but remember that we flame of his frre. 
are all worthy of punishment. 11 Rise not up [in anger] at the 
mak 6 @Dishonour not a man in his presence of an injurious person, lest 
old age: for even some of us wax he lie in wait 'to entrap thee in thy (0x, 
old. words. elie 


7 Rejoice not over thy greatest 
enemy being dead, but remember that 
we die all. 


12 Lend not unto him that is 
mightier than thyself; for if thou 
lendest him, count it but lost. 


four stanzas. It warns against foolish confi- 
dence in our private dealings (first stanza, 
vv. 10, 11), in business transactions (second 
stanza, vv. 12-14), in public association (third 
stanza, vv. 15, 16), and in private association 
(fourth stanza, vv. 17-19). Thus the arrange- 
ment would be: Part I., three stanzas— 
respectively, 2+4+2; 4X2; 2x4. PartIl., 
four stanzas—respectively, 2 x 2; 3X 2} 2X4; 
Boe HR, 


1. Strive not.| Viz. in words. 


2. Be not at variance [rather, contend 
not]... /est he overweigh thee {rather, lest he 
put against thee weight|—that is, bring 
down the opposite scale by the weight of his 
wealth. 

destroyed.| Rather, corrupted. The 
reference may be not to actual bribery, but 
to the influence of greater riches on the mind 
and in the esteem of others. 


3. full of tongue.| Rather, glib of tongue. 
Vet. Lat., Jinguatus. 


4. a rude man.| Rather, one uncultured. 


Our ancestors might be “disgraced” by 
possible reflections upon them. 


5. Omit “but” in the second line. The 
reasoning is, that as we have all sinned, so 
we all deserve punishment. Seneca: Det ille 
veniam facile, cui venia est opus. 


6. Dishonour not [although this is perhaps 
rather too strong an expression for want of 
respect] a man in his old age, for even some of 
us are waxing old. 


7. Rejoice not over the dead] H, 248, 
Co., add: “thy greatest enemy being dead,” 


—correctly as to sense, but not according to 
the best reading. 


8. This verse opens the third series of 
warnings. 

Despise not.| Rather, neglect not. 

acquaint thyself.| Rather, be conversant, 
busy thyself. 

and to serve great men.| Omit “how” 
and “with ease” —in all probability in the same 
sense as Horace’s: Quo tandem pacto deceat 
majoribus uti = versarl cum magnatibus. (Ep. 
I. xvii. 67.) 

9. elders.| Rather, old men. Last clause: 
and in time of need (viz. when it is re- 
quired) to give an answer. 


10. Here begins Part II. 
with the flame.| Rather, “in the flame.” 


11. Rise not up [in anger or altercation] be- 
fore an insolent person.]| To judge from 
the Greek text (dd mpocwmov), the Hebrew 


original must have been 1359, not 135? (perhaps 
in a causal sense). ‘The rendering ‘insolent ” 
scarcely fully expresses the meaning of the 
Greek word, for which the German tbermi- 
thig, with the additional idea of godlessness, 
seems the appropriate equivalent. In the 
LXX. wuB8piorns occurs five times for 81 or 
N83. This was probably the word used in 
the original work of Ben Sira—probably in the 
same form as in the Targum, T84n!). Grotius 
supposes the scene to be an assembly. Lest 
he seat [or set] himself as an ambush [as 
lying in wait] to thy mouth—to what thou 
sayest. 


12. The meaning of the second clause 


Or, 


hinton. 


“Gen. 4. 


Prov. 22. 


4. 


Vv. 13—2.] 


13 Be not surety above thy power : 
for if thou be surety, take care to 
pay it. 

14 Go not to law with a judge ; 
for they will judge for him accord- 
ing to his "honour. 

15 “ Travel not by the way with 
a bold fellow, lest he become grievous 
unto thee: for he will do according 
to his own will, and thou shalt perish 
with him through his folly. 

16 “Strive not with an angry man, 
and go not with him into a solitary 
place: for blood is as nothing in his 
sight ; and where there is no help, he 
will overthrow thee. 

17 Consult not with a fool ; 
he cannot keep counsel. 


for 


ECCEESIASTICUS. VIII. 1X. 


18 Do no secret thing before a 
stranger ; for thou knowest not what 
he will bring forth. 

1g Open not thine heart to every 
man, lest he requite thee with a 
shrewd turn. 


CHAP TE RYLG 


1 We are advised how to use our wives. 3 What 
women to avoid. 10 And not to change an 
old friend. 13 Not to be familiar with men 
in authority, 14 but to know our neighbours, 
15 and to converse with wise men. 


E not jealous over the wife of 
thy bosom, and teach her not 

an evil lesson against thyself. 
2, Give not thy soul unto a woman 


to set her foot upon thy substance. 


would be probably better represented by 
translating, instead of “count it but lost,” 
make as if (thou hadst) lost,—whether in 
the sense of pretending or of considering that 
it was lost. Instead of “ for” translate and. 


13. and... consider [have thought, have 
a care] that thou shalt [have to] pay.] Be 
prepared for it. 


14. a judge.|  Bretschneider, however, 
regards xpirod as the gen. not of xpirns, “a 
judge,” but of kpirds, electus, egregius, prae- 
stans, nobilis. Ad€a, “ honour,” ‘ estimation.” 

15. Jo/d.| Rather, venturous or daring, 

lest he become a burden [burdensome] 
to thee and thou shalt perish 
through [together with] his folly.] Vet. 
Lat.: Ne forte gravet mala suain te... et 
simul cum stultitia illius peries. 


16. with a furious [perhaps irritable] 
man make not strife.] Comp. Prov. xv. 
18, xxii. 24, xxix. 22, where in the LXX. also 
the word @upadns is used. 

into a solitary place.| Rather, through 
the desert. 

overthrow thee.| In the sense of killing. 


17. for he cannot keep a matter 
secret.] Adyov oréEac undoubtedly in the 
original, 727 nD5. 

18. a stranger.] Probably, although perhaps 
not exclusively, a non-Israelite. 

bring forth—engender, beget, bring into 
the world: what kind of child he will bring 
into the world as representing what hast thou 
done. 

19. lest he requite thee, Qo’c.] Rather, lest 
he return thee ill thanks [Bissell: and 


so get an ill return]. Syr.: ze te beneficio 
adstringat. 
CHAPTER IX. 


The prudential rules for social intercourse 
are here continued: and, first, in regard to 
women (vv. 1-9), the admonitions being 
arranged under four particulars (vv. 1, 2; 
3, 43 5,63 7-9); secondly, with reference to 
what is to be sought or else avoided in inter- 
course with acquaintances. ‘The arrangement 
is as follows: first, what is to be desired in 
regard to friends (vw. 10); secondly, what is 
not to be sought nor wished for (wv. 11, 12) ; 
thirdly, what is to be actually avoided (v. 13); 
lastly, again, what is to be desired (wv. 14-16). 
The two closing verses, which at first sight 
seem difficult to arrange, form a very apt 
conclusion: wv. 17 referring to stanza vv. 
14-16, and v. 18 to the stanza of six lines in 
Vv. 13. 


1. Bretschneider designates this egregium 
monitum. ‘The Rabbis also often warn against 
groundless jealousy. ‘The reason here given 
is that it might direct the mind of a wife to 
the very thing feared. Bretschneider quotes 
from ‘Tibullus: Ipse miser docui, quo possit 
ludere pacto. 


2. On the other hand, the opposite ex- 
treme is to be avoided. 

Give not up thy soul to a woman, 
that she set not her feet [step not, 
trample not] upon thy power [authority].] 
The Talmud has it: “ Of three the life is not 
a life: of him who hopes [looks] for the table 
of his neighbour, of him over whom his wife 
holds rule, and of him who is affected with 
disease in his body. [To these some add, as 
a fourth, him who has only one shirt.] (Bets. 
32 4, and otherwise.) In ‘ Babh. Mets.’ 75 4, 
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3 “Meet not with an harlot, lest 
thou fall into her snares. 

4 Use not much the company of 
a woman that 'is a singer, lest thou 
be taken with her attempts. 

5 ’Gaze not on a maid, that thou 
fall not by those things that are 
precious in her. 

6 Give not thy soul unto harlots, 
that thou lose not thine inheritance. 

7 Look not round about thee in 
the streets of the city, neither wander 
thou in the solitary places thereof. 


es [v. 3—1IO0. 

8 “Turn away thine eye from a 
beautiful woman, and look not upon 
another’s beauty; for many have 


been deceived by the beauty of a 


Be 


cir. 200. 


© Gen. 
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° . . II. 2. 
woman ; for herewith love is kindled Judith 


oe fire. 2 ior aes 
g Sit not at all with another man’s Met 5 


wife, nor sit down with her in thine 
arms, and spend not thy money with 
her at the wine; lest thine heart 
incline unto her, and so through thy 
desire thou fall into destruction. 

10 Forsake not an old friend ; for 


three are enumerated who cry in vain: he 
who lends money without witnesses; he who 
gets himself a lord over him, and he who is 
under the rule of his wife. 


4. Use not much the company of.| Rather, 
Be not long with. 


5. We would prefer translating the second 
clause: ‘lest thou be made to offend through 
the honours paid to her;”—if this meaning 
of év rots émuitysiows ad’ryns could be established. 
But it will be safer to render it: lest thou 
be offended (annoyed) by the penalties 
for her,—the money—or other penalties on 
her account, possibly with reference to Deut. 
xXxll. 29. This seems also to accord with the 
Syriac Version. The moral code of the 
Rabbis went much beyond this, and forbade 
even to look at the finger of a woman, or at 
her shoe, as well as to exchange any needless 
words with her. ‘Two Rabbis, shoemakers 
by trade, are mentioned as extraordinary 
instances of forbearing any such forbidden 
gaze, even under the daily temptation of their 
trade (Pes. 113 a). 


7b. For “ neither wander thou in the soli- 
tary places thereof,’ the Vet. Lat. has: “nec 
oberraveris in p/ateis illius” —perhaps after 
the Syr., and reading °NIN for 7ANAAN. 


8. beautiful.| Rather, handsome, comely, 
as referring more to form. 

another's beauty.| ‘The beauty of one who 
13 another’s. 


deceived.| Rather, led astray. 


for herewith.| Rather, and therefrom, 
This and wv. 9 are among the passages quoted 
in the Talmud as from Ben Sira (Sanh. 100 4, 
Yebam. 634). As bearing on the mode of 
quotation in the New Testament, it is instruc- 
tive to find that these Talmudic citations from 
Ben Sira are not literal, but probably made 
from memory. \ They are as follows: “ Avert 
thine eye lest thou be caught in her snare. 
Do not resort to her husband to drink with 
him wine and strong drink. For by the 


fairness of a beautiful woman many haye been 
destroyed, ‘and mighty [either in the sense 
of numerous, or of strength] are all her slain’ 
(Prov. vii. 26).” “Many are the wounds 
caused by the pedlar [who sells articles de luxe 
to women], which lead to the committing of 
sin, as the spark kindles the coal. ‘As a 
cage is full of birds, so are their houses full 
of deceit” (Jer. v. 27). ~he Syx. places 
vu. 8 after v. 9. 

9. A warning against familiarity which may 
lead to sin. A similar, if not the same, saying 
is adduced in the Mishnah in the name of 
José b. Jochanan (Abh. i. 5). 

another man’s wife.| A married woman. 
‘The next clause in the A. V., “nor sit down,” 
&c., must be omitted. It is evidently a 
paraphrastic gloss. 

and be not feasting with her at 
wine.| ‘The expression (cupS8odokorew) pro- 
bably means frequent indulgence in feasts or 
entertainments where wine is drunk. We 
are not to give in her honour nor to take part 
in merry wine-parties with her (not necessarily 
in the absence of her husband — probably 
rather the contrary). Fritzsche applies it to 
what he calls “ Pikenike,’ but we have not 
been able to discover any trace of picnics 
amongst the ancient Jews. ‘The verb is used 


for the Hebrew Obhy in the LXX. Deut. xxi. 
20, and also by Aq.; and either as verb or 
substant. for the same Hebrew word by 
Theod. in Prov. xxiii. 30; by Aq., Sym., 
and Theod. in Prov. xxiii. 21, and by Aq. 
and Theod. in Proy. xxviii. 7 (see the note 
on the latter passage in Field’s ‘ Hexapla’). 
Schleusner (ad voc.) attaches to the word the 
somewhat strange meaning of contending in 
jokes, bandying jests. 

through thy desire.| Or passion, inclina- 
tion—rvevpare (mvedpma here == ig). Por 
mvevpare Clemens Alex., the Syr., Arab., and 
Vet. Lat. have = aipart. Comp. Lev. xx. 10; 
Deut. xxii. 22; Prov. vil. 26, 27. 


10. The verse begins a new section. ‘The 


v. 11—18,] ECCURSTIASTICUSS LX. xX. 69 
@& the new is not comparable to him: at thy neighbour, and consult with 28.c. 
— a new friend is as new wine; when _ the wise. pa 
it is old, thou shalt drink it with 15 Let thy talk be with the wise, 
pleasure. éand all thy communication in the ¢Ps.1. 2 
eo FI “Envy not the glory of a sin- law of the most High. 
317 ner: for thou knowest not what shall 16 And let just men eat and drink 


be his end. 

12 Delight not in the thing that 
the ungodly have pleasure in; but 
remember they shall not go un- 
punished unto their grave. 

13 Keep thee far from the man 
that hath power to kill; so shalt 
thou not doubt the fear of death: 
and if thou come unto him, make no 
fault, lest he take away thy life 
presently : remember that thou goest 
in the midst of snares, and that thou 
walkest upon the battlements of the 
city. 

14 As near as thou canst, guess 


with thee; and let thy glorying be 
in the fear of the Lord. 

17 For the hand of the artificer 
the work shall be commended: and 
the wise ruler of the people for his 
speech. 

18 A man of an ill tongue is dan- 
gerous in his city ; and he that is rash 


in his talk shall be hated. 
(CISUAIRPAPIE IR OSC 


1 The commodities ofa wise ruler, 4 God setteth 
him up. 7 The inconveniences of pride, in- 
justice, and covetousness. 14 What God hath 
done to the proud. 19 Who shall be ho- 
noured, 29 and who not. 


second clause would be more adequately 
rendered: for the fresh one—he who is 
newly made (spoadaros; comp. Delitzsch on 
Heb. x. 20)—is not equal to him. The 
third line gains in force by omitting (as in 
the original) the words “is as.” The 
so-called ‘ First Alphabet of Ben Sira’ has 
the same or a similar admonition: ‘An old 
friend deny not.” 

11. the glory.| In the sense of “ prosperity.” 

12. Have not pleasure in [what is} the 
pleasure of the ungodly: remember that 
they will not be justified (z.e. escape 
punishment as the sentence of their condem- 
nation) unto the grave (Hades); that is, 
punishment will surely overtake them before 
their end. 

13. If vv. 11, 12 had indicated what a 
man should not seek for nor wish, v. 13 con 
tinues the same reasoning and shews what he 
should actually avoid. ‘ The man that hath 
power to kill” is presumably “the sinner” of 
v. 11 and “the ungodly” of wv. 12, and his 
“ power to kill” consists in his evil example, 
and in the danger accruing from his com- 
panionship and from fellowship with his deeds, 
which will entail such punishment on the 
doer. Keep far from him,—“and thou 
shalt not be in the anguish of fear of 
death; andif thou approach [or come to] 
him, do not go wrong [err not, in the moral 
sense], lest he take away [rob] thy life: 
know [recognise] that thou goest in the 
midst of snares, and that thou walkest on 
the battlements of a city;” that is, thou art 
like one who walketh on the battlements of 


a city besieged—such and so great is thy 
danger, and so watchful must thou be. 


14. The advice that follows is closely con- 
nected with what had preceded: According 
to thy power [to the utmost of thy power, 
so far as thou canst] seek to make out 
[search out] thy neighbour (to know what 
he really is). ‘“ Consult” in the sense of 
taking counsel. 


15. Let thy conference (d.adoyiopds) be 
with those of understanding, 


16. Omit “and.” “Let just [righteous] 
men be thy table-companions” (who dine 
and sup with thee). 


17. In the hand of artificers is the work 
commended.| ‘The skilful artificer produces 
work that brings its own commendation: the 
German, das Werk soll den Meister loben. 
“And the ruler”— perhaps, rather, the 
leader—‘ of the people is wise in speech.” 


18. Dreaded [a matter of fear] in his city 
(is) a man glib of tongue [/inguatus |, and he 
that is rash [reckless, perhaps violent] i Ais 
speech shall be hated.| ‘Thus the two last 
verses form an apt conclusion of the preceding 
argument. 


CLAP ARE REX 


The second line of chap. ix. 17 evidently 
leads up to chap. x., which treats of rulers, 
both good and evil. From this subject the 
transition to that of pride is easy and almost 
natural, Rulership and pride form the theme 
of the whole chapter. Its division into two 
parts is clearly marked. In Part I. (vv, 1-17) 
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B.C. WISE judge will instruct his 

ating people; and the government 
of a prudent man is well ordered. 

“Prov.29 2 “As the judge of the people is 


I2. 


himself, so are his officers ; and what 
manner of man the ruler of the 
city is, such are all they that dwell 
therein. 

3 An unwise king destroyeth his 
people ; but through the prudence 
of them which are in authority the 
city shall be inhabited. 

4 The power of the earth isin the 


[v. I—7. 


hand of the Lord, and in due time 
he will set over it one that is profit- 
able. 

5 In the hand 
prosperity of man: 


of God is the 
and upon the 


' person of the scribe shall he lay his 1 0r, fac. 


honour. 


6 ’ Bear not hatred to thy neighbour * b a 19. 
for every wrong ; and do nothing at Matt. x8. 


2i. 


all by i injurious “practices. 

7 Pride is hateful before God and 
man: and by both doth one com- 
mit iniquity. 


rulership and pride are viewed in relation to 
God. The argument turns, so to speak, on 
the alternate formula: “from God” and ‘‘be- 
fore God.” ‘The first stanza, vv. 1-3 (3 x 2), 
shews how a people is bound up with its 
rulers. ‘This is followed by a moral reflection, 
intended to shew that this is of God’s appoint- 
ment, vv. 4, 5 (2 xX 2). The next stanza, 
vv. 6-8 (3x2), reverses the reasoning, and 
points out that the fate of rulers is connected 
with the state of the people, and winds up 
with a moral reflection on the folly of pride 
and the transient character of everything 
earthly, vv. 9-11 (3 x 2). The Part concludes 
with a stanza of six verses (vv. 12-17) on the 
pride of nations—shewing that the origin and 
the essence of pride are departure from God, 
and that the issue of such pride are the Divine 
judgments (2+4 and 4x2). In Part II. pride 
is treated ina parenetic manner. The follow- 
ing are the principal points: (1) To the 
question, wherein true honour consists and 
how is it to be sought, the answer is twofold: 
first, positive, vv. 18-22 (2+ 43 2 X 2); 
secondly, zegative: in two stanzas, vv. 23- 25 
andwuu, 26) 27 (3x35 2x2). (2 ) This is 
followed by the usual caution against the 
opposite extreme, vv. 28, 29 (2x 2). (3) The 
chapter concludes i in a somewhat flat manner 
in a stanza of two verses (vv. 30, 31; 2X2), 
of which wv. 30 may specially refer to theme ii 

and v. 31 to theme 2 of Part II. 


1. A general introduction to this part of 
the subject. ‘‘ Judge” is used in the sense of 
supreme magistrate, ruler, OD; “instruct,” 
in the sense of moral guidance, discipline. 
The general proposition is set forth in the 
second clause of the verse: “And the 
government of one of understanding 
shall be well ordered.” 


2. As in v. 1, the governor is presented in 
his twofold capacity, asjudge andas ruler. Lit. 
According to the judge of his people, 
so also his officers [ministrants], and 
according to the ruler of the city all 
they that inhabit it. 


3. unwise.| Rather, uninstructed:; here 
also in the moral sense, as inv. 1. The verb 
answers to the Hebrew 1D’, and the common 
rendering of 1D’ and Di in the LXX. is 
maidevo and radeia. But a city shall be 
upbuilt [in the sense of “flourishing ”] 
through the (good) understanding of 
those in authority. 


4. in the hand of the Lord (is) the do- 
minion of the (whole) earth.| In the LXX. 


e€ovaia is the word used for mbunn and the 


Chald. robe, Hence it must here be ren- 
dered = “dominion” or “rule” “And 
him who is serviceable | profitable, useful 
for fulfilling God’s purpose} will he raise 
up in due time upon it” (upon the earth). 


5. In the hand of the Lord is the prosperity 
of a man.| Ie. his success—here probably 
the promotion of an individual to power. 
And not only does God so promote him, but 
He afterwards sustains and invests him with 
His own authority. Instead of “scribe,” 
rather officer or ruler; the word ypapparevs 
here being not the scribe in the ordinary 


Jewish sense, but the equivalent for WW, 
‘‘ officer ” (as in Ex. v. and otherwise), which 
word is in the LXX. of the Pentateuch 
always rendered by ypapparevs, or (in Deut.) 
by a compound of it. 


6. Transition to the next subject. The 
fate of rulers and kingdoms is connected with 
the state of the people. 

every wrong.| Rather, any wrong. 


and do not anything at all in works 
of violence.] Probably in the sense: when 
violence is wrought against thee. This rather 
than that a person should not resent wrong 
by violence. 

7. Hateful before God and before men is 
pride.| The next line is difficult, and we 
render it with some hesitation: and accord- 
ing to both (ze. in the judgment both of 
God and man, e& dudorépwy) it (pride) 
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v. 8—14.| 71 
ac. 8 Because of unrighteous dealings, shall inherit “creeping things, beasts, B.C. 
“injuries, and riches got by deceit, and worms. pis 
the kingdom is translated from one 12 The beginning of pride is when ,/°** ™* 
people to another. one departeth from God, and _ his 
g Why is earth and ashes proud? heart is turned away from his 
There is not a more wicked thing Maker. 
than a covetous man: for such an 13 For pride is the beginning of 
one setteth his own soul to sale; sin, and he that hath it shall pour out 
because while he liveth he casteth abomination: and therefore the Lord 
away his bowels. brought upon them strange calamities, 
10 The physician cutteth off a and overthrew them utterly. 
long disease ; and he that is to day 14 “The Lord hath cast down the ¢: Sam. 
a king to morrow shall die. thrones of proud princes, and set up Luke x. 
11 For when a man is dead, he the meek in their stead. EE 
shall commit wrong [offend wrong]. 10. a Jong disease, the physician jokes. | 


Bretschneider regards the é& as = évaytu. 
Grotius would read eis adorépous ; but this 
is to cut rather than unravel the knot. 
Pride is not only hateful before God and 
men, but it issues in what is wrong accord- 
ing to God and man. 


8. This idea is now further developed: 
“Because of unrighteousness, violence, 
and wrongly gotten wealth” (greed of 
wealth?). Such are the moral reasons which 
by the judgment of God and through the 
instrumentality of men lead to national 
decline. 

9. All the calamities mentioned in v. 8 are 
really the consequences of that pride to which 
v. 7 refers. But for such pride there is 
assuredly no reason. “ Why is earth and 
ashes proud?”—what is it proud of? The 
next two clauses in the A. V. (“ There is not 
. . . soul to sale”) must be omitted. Their 
place is, if anywhere, at the close of wv. 8. 
The last line is, if we rightly understand it, 
not only realistic, but coarse. The question 
what man has to be proud of is answered by 
this ironical suggestion: for in life [while 
he liveth] he casts out [or according to 
the other reading: I cast out?] his bowels. 
Lindius, “éppupa pro eppupe ut in pluribus 
codicibus.” Alex., 157, 248, Co., eppiupav ; 
Vetus Lat., Orig., projecit ; but most modern 
critics adopt the Vat. reading ¢ppua, “I cast 
out.” ‘The rendering of Fritzsche seems far- 
fetched : “ For in life [while he liveth] I have 
cast down [upset, shaken] his inward or- 
ganism.” Syr.: cujus latera, dum vivit, vermes 
perrepunt. Arab.: e quo vermes scaturiunt 
dum vivit. These variations shew at least 
the difficulty of the passage. It is not im- 
possible that, as has been suggested, the 
Greek depends ona misreading of the original 
Hebrew: 12, jacere, dejicere, for DIDNT, tabes- 
cere. Yet, on the whole, the rendering pro- 
posed (which refers to the ordinary fluxus 
corporis) seems to us the most likely. 


This either in the sense that he ironically 
refers to it as such, or else that he speaks of 
it lightly, as a long disease or weakness; while 
in truth he who to-day is a king will even 
to-morrow be dead. This would give good 
sense. But the Syr. clearly shews us not 
only what the original bore, but how the 
error in the Greek version arose. ‘The Syr. 
has in the first clause: ‘‘ To-day he walks,” 
instead of the Greek: “to-day a king.” As 
pointed out by Mr. Margoliouth, the Hebrew 


was yan or on, “he walketh,” which the 


Greek misread 120, “a king.” The correct 
rendering of v. 104 is therefore: Yea, he 
walketh to-day, and to-morrow he shall 
die. 

11. Such shall be his portion. This and 
v. 10 6 has been erroneously regarded as | 
referring to Antiochus Epiphanes (1 Macc. 
vi. 8,9; 2 Macc. ix. 9), and hence as a later, 
spurious addition. But the restoration of 
to & from the Syr. leaves no room for such a 
conjecture. 

12. The verse opens the stanza (vv. 12- 
17), which treats specially of pride, and more 
particularly of uational pride, as appears from 
uv. 14-17. Indeed, pride had all along been 
the subject of moralising. Comp. v. 7. In 
v. 12 the source of pride is pointed out. 

13. The better reading is: For the be- 
ginning of pride is sin. ‘The reading of 
the A. V. is that of 248, Co., Syr., Chrysost. 

strange calamities.| Rather, unexpected, 
unwonted, marvellous. The verb (aapa- 
doéd¢w) stands in LXX. Deut. xxviii. 59 


for swbpn, and the word generally bears this 
meaning in the LXX., whether sensu ono or 
malo. 

14. The verse points out the final issue, 
and at the same time accounts for the extra- 
ordinary calamities referred to in v. 13. Omit 

on, ” > ~ ““ » 
“ proud,” and in the second clause “ up. 
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1§ The Lord hath plucked up the 
roots of the proud nations, and planted 
the lowly in their place. 

16 The Lord overthrew countries 
of the heathen, and destroyed them 
to the foundations of the earth. 

17 He took some of them away, 
and destroyed them, and hath made 
their. memorial to cease from the 
earth. 

18 Pride was not made for men, 
nor furious anger for them that are 
born of a woman. 

19 They that fear the Lord are a 
sure seed, and they that love him an 
honourable plant: they that. re- 
gard not the law are a dishonour- 
able seed; they that transgress the 
commandments are a_ 'deceivable 
seed. 


[v. 15—25. 


20 Among brethren he that is 
chief is honourable; so are they that 
fear the Lord in his eyes. 

21 The fear of the Lord goeth 
before ‘the obtaining of authority: 
but roughness and pride is the losing 
thereof. 

22 Whether he be rich, noble, or 
poor, their glory is the fear of the 
Lord. 

23 It is not meet to despise the 
poor man that hath understanding ; 
neither is it convenient to magnify a 
sinful man. 

24 Great men, and judges, and 
potentates, shall be honoured ; yet 
is there none of them greater than 
he that feareth the Lord. 

25 ‘Unto the servant that is wise 
shall they that are free do service: 


16. countries ofthe heathen.| Rather, lands 
of nations. But the Syr. here offers a 
more correct translation, at least in wv. 15. 
It reads in v. 15, instead of “ nations,” and 
in wv, 16, instead of “the heathen,” “ the 
proud,” which suits the context better. The 
Syr. may have vocalised 0°43 and the Greek 
D'J—or more probably the one read O°N3, 
the other 0°. The Syr. rendering is sup- 
ported by 248 and the Vet. Lat. in wv. 15, 
but not in v. 16. 


17. He took some of them away.| ‘Thus, if 
we read with A.C.S., when we may either 
read with the Compl. é& airéy or correct 
avrovs (as A.S.? and six other Codd. C. has 
avras). The Vat. has eEnpaverv é& adray, “he 
made waste,” dry, “some of them” = 2°07, 
Wa’ (Fritzsche). In that case the reference 
in the next clause, he destroyed them 
(avrovs), would be to the inhabitants. On 
the whole, this gives the better meaning. 

18. This verse begins Part II., with mani- 
fest, though somewhat loose, reference to 
what had before been said of nations. 

not made.| Lit., “not created”—pride is 
personified. ‘The outcome of it is: “ furious 
anger” (passionate anger). 

of a woman.| Rather, of women. 


19. The A. V. here follows the Compl. 
and 248, probably representing what origin- 
ally had been a marginal gloss. In its place 
must be substituted from the Alex. and Vat. 
(also in part quoted by Orig. ‘c. Cels.’ viii. 
50): What generation [lit. “seed,” Yt] 
is honoured? The generation of man, 
What generation is honoured? They 


that fear the Lord. 
is unhonoured? The generation of 
man, What generationis unhonoured? 
They that transgress the command- 
ments. ‘Thus man may either attain to high 
dignity or the opposite, according to his 
relation towards God. 

20. In the midst of [among] brethren, 
he that is chief among them [their chief] 
is honoured. 


in his eyes. | 


What generation 


i.e. in the eyes of God. 


21. This verse (found in 106, 248, Co., at 
the end of v. 20) must be omitted. 


22. Whatever the outward condition of a 
man, that which alone constitutes glory is 
the fear of God. ‘This is shewn in detail in 
the following verses (23-25). Indeed, the 
connexion of v. 22 with the next stanza is 
so close that it is not easy to separate them. 


23. This verse follows as a corollary from 
v.22. “Meet” = right, righteous, 

a sinful man.| Lit. a man, a sinner. 
Drusius thinks the use of the word ‘ man” 
(aSpa) indicates a rich man [so also the 
Syr.], since people generally hold a rich man 
in honour, though he be a sinner. But 
perhaps we should not confine the idea to 
wealth, but extend it to all those outward 
distinctions to which men pay regard, irre- 
spective of character and conduct. He is 
but a man, and as such must be judged 
according to v. 22. ‘ Understanding,” in 
the true sense, as opposed to “sin.” 

25. qwise.| In the same sense as “ under- 
standing” in v. 23: “ Will not grudge:” 
rather, will not murmur (the verb occurs 


1 Or, prin- 
ctpality. 


v. 26—2.| 


and he that hath knowledge / will 
not grudge when he is reformed. 

26 Be not overwise in doing thy 
business ; and boast not thyself in the 
time of thy distress. 

27 *Better is he that Jaboureth, 
and aboundeth in all things, than he 
that boasteth himself, and wanteth 
bread. 

28 My son, glorify thy soul in 
meekness, and give it honour accord- 
ing to the dignity thereof. 

29 Who will justify him that sin- 
neth against his own soul? and who 
will honour him that dishonoureth 
his own life ? 

30 The poor man is honoured for 


seven times in the N. T.). The words 
‘““when he is reformed,” although occurring 
in the Syr. and Vet. Lat., should be omitted. 
Comp. Prov. xvii. 2. 


26. Another species of pride. It probably 
refers to a man who imagines himself superior 
to doing his own plain work—too wise or 
clever for it—and afterwards claims merit 
and piety when failure and distress supervene. 
For “be not overwise” the Syr. has “be not 
slow,” which the Vet. Lat. reproduces, al- 
though in the second clause [for “ boast not 
thyself,” which it transfers into the first 
clause]. 

28. honour thy soul.) 
proper self-esteem. 

dignity.| Rather, worth. 

29. The sinning here referred to springs 
from want of proper self-esteem, from undue 
self-depreciation. 


Honour thyself— 


30, 31. See introductory remarks to the 
chapter. 


CHAPTER XI. 


The previous chapter had suggested the 
contrast between the seeming and the real— 
appearance and fact. This is the subject of 
ch. xi., the moral being to avoid rashness and 
inconsiderate judgment in regard to what we 
see (vv. 2-6), what we hear (wv. 7-9), and 
what we do (vv. 10-13). This concludes 
Part I. In it the writer had already by im- 
plication pointed to the Lord as the only 
Source of all good—He whose giving alone 
bestows what is real. This forms now the 
theme of Part II. (beginning with wv. 14). 
The argument may be thus summarised: 
Not the appearance of outward possessions, 
but the judgment of the Lord (wv. 14-21); 
not the present and immediate sequences— 


ECCLESIASTICUS. X.,XI. 


his skill, and the rich man is honoured 
for his riches. 

31 He that is honoured in poverty, 
how much more in riches? and he 
that is dishonourable in riches, how 
much more in poverty? 


CHAPTER XL 


4 We may not vaunt or set forth ourselves, 8 
nor answer rashly, 10 nor meddle with many 
matters, 14 Wealth and all things else 
are from God. 24 Brag not of thy wealth, 
29 nor bring every man into thy house. 


\ ISDOM lifteth up the head 


2 : Tousiy: 
gree, and* maketh him to sit among ‘’"” 
i. : @ Gen. 4r. 
great men. e 
2 Commend not a man for his 28% 3 


that which appears—but the final arbitrament 
as determined by God (wv. 22-24), when 
there shall be a final adjustment of things 
(wv. 25-28), and that which before God was 
all along the real shall also outwardly be ex- 
perienced and become apparent. ‘The last 
stanza, beginning with wv. 29, seems more 
naturally to belong to ch. xil., unless indeed 
we were to consider it as another species of 
that which presents itself to us in outward 
life, and in regard to which we require to be 
warned. ‘Thus the chapter would consist of 
two parts, each of thirteen verses (as vv. 15 
and 16 in Part II. must be omitted). Part J. 
would comprise three stanzas (wv. 1-6, 
3X%2+4+2x2 lines; vv. 7-9, 3x2 lines; 
vv. 10-13, alternately 4, 2 and 4, 2 lines). 
Part II. would be similar in its arrangement, 
having also three stanzas (vv. 14-21, omitting 
vv. 15,16 in the A. V., or 3x2+4+2+4 
lines; vv. 22-24, 3x2 lines; vv. 25-28, 
4% 2 lines), The last stanza in the chapter 
(wv, 29-34) we prefer regarding as part of 
chap. xii. 

1. This verse seems really to belong to the 
previous chapter, but it may have been placed 
at the beginning of chap. xi. as an apt intro- 
duction. The better reading of the first clause 
is no doubt the Alex. [also C.S. (X), 248, 
and seven other Codd. ], which has avrov after 
kehadynv. ‘Translate: The wisdom of the 
humble [modest] shall lift up his head, 
and make him to sit among great men. 
There are so many Rabbinic sayings to the 
same effect that this sentiment may be almost 
regarded as a Jewish axiom. 


2. Commend not.| Praise not, make not 
much of him. ‘The writer had probably 
1 Sam. xvi. 7 in view. For the Vat. reading 
aivécers we must certainly adopt the Alex. 
(supported by many others) aivéons. “ His 


"of him that is of low de- ios, ofthe 


74 ECCLESIASTICUS. XI. Gage 
B.C. beauty; neither abhor a man for his examined the truth: understand first, se 
“2 outward appearance. and then rebuke. I 
The bee is little among such as 8 *Answer not before thou hast SPW 
fly; but her fruit is the chief of heard the cause: neither interrupt ~~ 
sweet things. men in the midst of their talk. 
Acts12, 4 Boast not of thy clothing and g Strive not in a matter that con- 
ei raiment, and exalt not thyself in the cerneth thee not; and sit not ‘in #Ps.11. 
¢ Ps. 139. day of honour: for ‘the works of the judgment with sinners. | O; aaa 
a Lord are wonderful, and his works 10 My son, meddle not with many %f sinners. 
among men are hidden. matters: for if thou meddle much, 
i Gr. 5 Many 'kings have sat down upon thou shalt not be innocent; and if 
yrants. the ground; and one that was never thou follow after, thou shalt not 
thought of hath worn the crown. obtain, neither shalt thou ‘escape by !0r, 
@ x Sam. 6 4Many mighty men have been fleeing. prac 
Tether 7. greatly disgraced; and the honour- 11 “There is one that laboureth, * Prov. 
4 able delivered into other men’s and taketh pains, and maketh haste, ifate. so. 
© Deut. 3. hands. and is so much the more behind. ee 
A eis 7 “Blame not before thou hast 12 Again, there is another that is 6.9. 


outward appearance;” ze. because of its who lives in the house of his father-in-law; 


— a 


unattractive character. 


3. Before péAtooa the article should be 
inserted, with C, H, and many authorities. 
(Comp. Chrysost., ‘ Hom. 20 in Eph. v.’) 


4. Boast not in the putting on of 
clothes.] Or else, as in the A.V., ‘‘of thy 
clothing and raiment.” ‘The reference is to 
outward prosperity. The Syr. very curiously 
renders the first two lines: “deride not him 
who is dressed in rags, nor despise him whose 
throat is bitter.” If the latter sentiment 
seems Hebraic, the former is scarcely in 
accordance with Jewish thought. Indeed a 
Rabbinic work (comp. Zunz, ‘ Gottesd. Vortr.’ 
Pp. 104) quotes as from Ben Sira the following 
sentence (found also in ‘ Der. er. Z.’ towards 
the end of the last ch.): “The adornment 
(splendour) of God is man; the adornment 
of man is his dress.” And this agrees with 
many Rabbinic sayings in which attention 
to dress is enjoined on the sages. Lines 
c and d give the reason for the warning in 
lines a and 4. God may send sudden re- 
versal in punishment of our pride, or else the 
prosperity of which we boasted may be only 
apparent and temporary. Verses 5 and 6 
carry out this idea. 


7, 8. Before thou blamest, examine 
[omit “the truth’’]: consider frst.| This 
perhaps rather than “understand first.” In 
Babha B. 984, we find the following as a 
quotation from the book of Ben Sira [the 
last clause in it we italicise to mark the 
quotation from Ecclus. xi. 8 4]: “ Everything 
have I weighed in the balances, and I have 
not found anything lighter than bran (}'34D, 
the husks which fall off from the flour in the 
mill), yet lighter than bran the bridegroom 


and lighter than such bridegroom a guest 
who brings a guest; and lighter than such 
guest he who returns answer before he has 
heard, and interrupt not in the middle of a 
discourse” [speech]. Comp. Proy. xvili. 13. 


9. of sinners.] ‘That is, where sinners sit 
in judgment. 
10. From rashness as to what we see and 


hear the writer proceeds to rashness in what 
we undertake and do. 


Son, let not thy deeds [undertakings, 
aims] be about many things.] The A.V. 
gives the sense correctly. 

Sor if thou completest.] That is, if thou 
art successful. ‘This seems to suit the sense 
and context better than “if thou multiply ;” 
viz. if thou engage in many pursuits. ‘The 
alternative would be: success and failure are 
here to be equally deprecated. Success will 
involve what is morally blameworthy ; failure 
will be disastrous. 

if thou pursuest [seekest after, followest 
after, viz. these various objects], thou shalt 
not overtake [seize, catch]; and if thou 
runnest away, thou shalt not escape.| 
Viz., blame, or else damage. Success involves 
guilt, the pursuit will lead to failure, and even 
if abandoned it will involve damage. 


11. This verse further illustrates the latter 
part of v. 10, while vv. 12, 13 refer to the 
first two lines in v. 10, shewing, in oppo- 
sition to that haste after many things which 
involves guilt, that the blessing of God en- 
richeth and exalteth those who are apparently 
not prosperous but pious and content to wait 
upon God. Verse 11 reads better by omit- 
ting the word “one.” It teils us that speed 
is not success. 


Malo 20. | 


slow, and hath need of help, wanting 
ability, and full of poverty; ‘yet the 
eye of the Lord looked upon him for 
good, and set him up from his low 
estate, 

13 And lifted up his head from 
misery; so that many that saw it 
marvelled at him. 

14 “Prosperity and adversity, life 
and death, poverty and riches, come 
of the Lord. 

15 Wisdom, knowledge, and un- 
derstanding of the law, are of the 
Lord: love, and the way of good 
works, are from him. 

16 Error and darkness had their 
beginning together with sinners: and 
evil shall wax old with them that 
glory therein. 

17 The gift of the Lord remain- 


12. On the other hand, “There is that 
is slow and hath need of help, is inferior 
in strength and aboundeth in poverty,” 
&c. It seems a mistake to regard (with 
Fritzsche) the person here described as one 
who is idle or wanting in energy. Such an 
one could not be represented as receiving 
Divine help—the argument is not in support 
of fatalism, but intended to shew the supe- 
riority of moral worth. 


yet.| Rather, and. 


13. Omit “from misery,’ and again, 
“that saw it;” translate the last clause: 
and many marvelled at him. 


14, 17. Here begins Part II., which 
presents the other aspect: so to speak, the 
Divine view-point. In wv. 14 the general 
principle is laid down; in v. 17 it is added 
that what God so giveth [or else His “ good 
will ” and “ good pleasure ;” see 1. 10] to the 
godly is not merely seeming and transient, as 
is the prosperity of the wicked, but abiding. 
(Verses 15 and 16, which are wanting in all 
the best MSS., and disturbing, must be omitted, 
although occurring in the Syr. and the Vet. Lat.) 


18-21. ‘These verses contain an antithesis 
—two verses (18, 19: 2 + 4 lines) concern- 
ing the rich fool being opposed to two other 
verses concerning the poor who is pious 
(20, 21: 2+4 lines). 

19. The A. V. and commentators close v. 18 
with a colon, and regard v. 19 as indicating 
what is “the portion of his reward.” But 
we would suggest that v. 18 closes with a 
full stop, and that v. 19 constitutes a separate 
sentence, complete in itself. Probably the 
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eth with the godly, and his favour B.C. 


cir. 200. 


bringeth prosperity for ever. 

18 There is that waxeth rich by 
his wariness and pinching, and this is 
the portion of his reward : 


1g Whereas he saith, ’I have found ¢ Luke x2. 


rest, and now will eat continually of 
my goods; and yet he knoweth not 


what time shall 'come upon him, and 1 or, gass. 
that “he must leave those things to ™ Ps. 49. 


Io. 


others, and die. 


old in thy work. 

21 Marvel not at the works of 
sinners ; but trust in the Lord, and 
abide in thy labour: for it is an 
easy thing in the sight of the Lord 
on the sudden to make a poor man 
rich. 


Hebrew original, as has been suggested, bore: 
VI) N21... WIN2—a well-known Hebrew 
construction (for the instances of this use of 
3 see ‘ Noldii Concord. Partic.’). The trans- 


lator rendered the Hebrew Nd)... 17DNI 
literally, ev r@ eimeiy... kat ovk. The 
Hebraism évy r@ with infinitive is of frequent 
occurrence in the N. T. (see Vorstius, ‘de 
Hebraism. N. ‘T.’ c. xxxii.). It is also met 
with in our book (Ecclus. iv. 9, vii. 9, x. 11, 
xlvi. 5). The meaning is: While [or al- 
though] he saith (viz. in his heart)... 
and now will eat of my good things, and 
knoweth not [or yet knoweth not—xai for 
6é€] what time shall pass. Comp. our 
Lord’s parable of the rich fool (St. Luke xii. 
16, &c.). Similar sentiments are expressed 
in Rabbinic writings. ‘Thus in the Midr. on 
Eccles. i. 4: “In this world one man builds 
a house and another inhabits it, one planteth a 
garden and another eateth the fruit thereof.” 
Comp. also the Midr. on Eccles. ii. 1. 


20. thy covenant.| Viz. with the Lord. 
Grotius here rightly reminds us of Neh, ix. 
38. 


and have thy conversation in it 


(6ptAeiv, Schleusner = sbann ; for the use 
of the word, see LXX. Prov. xxiii. 31).] 
Do thy work quietly and godly to old age. 


21. Marvel not, do’c.] Either in the sense 
of marvelling at what a sinner doeth, so as 
to be disturbed in the quiet pursuit of duty 
or in the stedfastness of faith; or else: 
marvel not at the success of his works. 
According to the better reading, the last 


1 ch. 14. 4. 
20 “Be stedfast in thy covenant, » Mate. 
and be conversant therein, and wax *® ?* 


76 ECCLESIASVICGUS. 200 [v. 22 —28. 

B.C. 22 The blessing of the Lord is 'in in the day of affliction there is no B.C 
“—~* the reward of the godly, and sud- more remembrance of prosperity. — 
DORN a denly he maketh his blessing to 26 For it is an easy thing unto the 

flourish. Lord in the day of death to reward a 
Mal.3 23 Say not, ?What profit is there man according to his ways. 


14. 


of my service? and what good things 
shall I have hereafter ? 

24 Again, say not, I have enough, 
and possess many things, and what 
evil can come to me hereafter ? 

25 In the day of prosperity there 
is a forgetfulness of affliction: and 


27 The affliction of an _ hour 
maketh a man forget pleasure : 
and in his end his deeds shall be 


discovered. 

28 Judge none blessed before his 
death: for a man shall be known in 
his children. 


clause must be rendered: “quickly of a 
sudden to make a poor man rich.”—The 
moral of this verse can scarcely be considered 
elevated. 


22. The blessing of the Lord is for reward. | 
Or more simply, is the reward. The 
Hebrew had here no doubt 3, which was 
literally translated by év. For this use of 3, 
see Ewald, ‘Lehrb.’ § 217 fand § 2994. ~ 


suddenly.| Literally, ina swift hour. It 
has been suggested (by Mr. Margoliouth) 
that the Hebrew original had in both lines 
the word YSN, “the blessing of the Lord 
.... his blessing;” but that there was a 
mistake in translating the second Sn by 
evAoyia, and referring it to God. In that 
case the word would have been used in the 
sense of “business,” ‘ undertaking,” ‘en- 
deavour.” In fact there would be a play on 
the word DN, and the meaning of the Hebrew 
original would have been: The blessing of 
the Lord for reward (in reward) of the 
godly, and rapidly He maketh his (the 
man’s) business (undertaking) to flourish. 
‘This seems to accord with the previous verse. 
On the arrangement of this (wv. 22-24) 
and the following stanza (vv. 25-28), see 
the introductory remarks. ‘The Syr. omits 
vv. 22-27 b. 


23. Say not, What need have I?] The 
tempting suggestion that the Hebrew original 
rendered by ris eori pov ypeia may have been 
YBN 9, is forbidden by the circumstance 
that although the LXX. twice render DN, 
“pleasure,” desiderium, by ypeia (Jer. xxii. 
28, xlviil. 38), yet the uniform use in the 
Book of Sirach is different. It occurs in it 
nineteen times—seventeen times in the sense 
of “need,” only once (xxxii. 2, or rather 
xxxv. 2) in the sense of ‘‘ business” (work), 
and once doubtfully so (iil. 22). We there- 
fore feel constrained to adopt the common 
usage of the word. ‘The words in the A.V, 
‘(in my service” must be omitted. 


and what good things shall I have from 
now?] Je. in the immediate present. 


24. Similarly the opposite extreme must 
be avoided. “Say not, l have what is suffi- 
cient: and what evil shall befall me from 
now ?”—in the immediate present. Omit the 
words in the A. V., ‘‘ and possess many things.” 


25. If in the previous verses the author 
displayed a considerable knowledge of human 
nature, his philosophy is weak and his the- 
clogy poor in the last stanza (wv. 25-28), 
which gives a kind of general summary and 
application of the teachings of this chapter. 
Past sufferings will be forgotten by the 
righteous when prosperity cometh, and the 
opposite will be the case with the wicked. In 
his displeasure at not being invited to a feast, 
a Rabbtis said to have written to his colleague 
on the day of his son’s marriage: “ After all 
thy joy, death; and what advantage hast 
thou then of thy joy?” (Midr. on Eccles. i. 
3.) And it was a common saying that a man 
did not depart out of this world till he had 
had at least half of his wishes (wu s. 1. 13). 
Some retribution would come in the end to 
the wicked. None therefore was to be pro- 
nounced blessed before his death. 


28. and in his children shalla man be 
known.|] ‘Thatis, either generally his punish- 
ment would overtake him in the fate of his 
children, or else, even if he should die un- 
punished, yet his character will appear in his 
children and his punishment in their punish- 
ment. The Rabbis express similar notions 
as to sins of the parents leading to physical 
and moral consequences in their children; 
while, on the other hand, it was a common 
saying that before the sun of one righteous 
person set that of another rose. This was 
said with reference to the birth of pious sons 
on the day that a pious father died (Midr, on 
Eccles. i. 5). ‘Che curious idea also prevailed 
that a son is commonly like his maternal 
uncle (Baba B. 110 a. In general, as to 
children being morally either like or unlike 
their parents, see Midr. Shir Hash. 1 a, 4). 
But, apart from all this, what most painfully 
impresses us in vv. 25-28 is the marked 
absence of any reference to another life. 


v. 29—1.] BCCERSTASTICUS: XI. XII. a7 
29 Bring not every man into thine 33 Take heed of a mischievous es 


~ house: for the deceitful man hath man, for he worketh wickedness ; 


many trains. 

30 Like as a partridge taken [and 
kept] in a cage, so is the heart of the 
proud; and like as a spy, watcheth 
he for thy fall : 

31 For he lieth in wait, and turneth 
good into evil, and in things worthy 
praise will lay blame upon thee. 

32 Of a spark of fire a heap of 
coals is kindled: and a sinful man 
layeth wait for blood. 


lest he bring upon thee a perpetual 
blot. 

34 Receive a stranger into thine 
house, and he will disturb thee, and 
turn thee out of thine own. 


CHAPTER =X. 


2 Be not liberal to the ungodly. 10 Trust not 
thine enemy, nor the wicked. 


HEN thou wilt do good 


“know to whom thou doest 3. 6. 


29. With this verse chap. xii. manifestly 
begins. The first line is quoted in the 
Talmud (Yeb. 634; Sanh. 1004) as from 
the book of the Son of Sira: ‘“ Exclude 
many from within thy house, and bring not 
every one to thy house.” With this may be 
compared this other saying: ‘Never let a 
man multiply (let him not have many) inti- 
mate friends in his house” (Ber. 63 a; Sanh. 
1004). The second clause should be rendered: 
for many are the wiles (imsidiz) of the 
deceitful. For doAlov, 106, 248, Co. read 
Ora8dAov—a strange gloss, 


30. The mention of tricks and wiles leads 
up to what seems in its present form an 
un-Jewish simile, since, although Aristotle 
speaks of it (‘Hist. An.’ ix. 8), we cannot 
recall any Jewish reference to the training of 
partridges as decoys. The first clause should 
be rendered: A decoy-partridge in a 
basket. KdpradXos occurs in four passages 
inthe LX X., each time representing a different 
Hebrew word, but all meaning “ basket.” 
The word has also passed into Rabbinic 
writings as Sypap and Sabon (Babha 
Mets. 42a; Babha B., 74a; and in Ber. R. 
60, Vayy. R. 25). [Bochart—‘ Hieroz.’ Part 
II., b. 1., ch. 13—has a whole chapter on this 
verse in Ecclus. | 


so the heart of the proud [tmepnpavos, in 
the O. T. sense of proud = wicked (just as 
“meek” = pious) answering to the Hebrew 
5? or 483; indeed our verse seems based on 
Ps, cxl. (LX X. cxxxix.) 5, where the LXX. 
so render D1]; and as the spy that 
watcheth [looketh out] with a view to 
(for) the fall (émBdérer).] As already 
stated, the illustration is based on Ps. cxl. 
5 BAe 

31. And on things worthy of praise—choice 
[excellent] ¢4ings—will he put a blemish. ] 
He will affix to them, find in them a blemish, 
papos, the DD of the Levitical law (and 
otherwise in the O. T.), »aculam. If even in 
the O. T. the word was used to indicate a 


moral spot or blemish (Job xi. 15; xxxi. 7), 
it is frequently so applied by the Rabbis, as 
in the following appropriate saying: ‘he that 


is proud is one who has a blemish” (0419 Sya 
81), Meg. 29 a—The Syr. has instead of 
this a different verse. 


33. Take heed of an evildoer, for he work- 
eth wickedness.| In the sense of struo or 
machinor ; not so much as regards his own 
conduct, but what he deviseth and prepareth. 


34. Receive a stranger [rather: take a 
stranger, viz. to live with thee];... and he 
will distract thee with disturbances 
and estrange [alienate] thee from thine 
own —from thine own family. This con- 
struction—rather than “turn thee out of 
thine own,” viz. property—accords with the 
context, and is established by its occurrence 
in Jos. ‘Ant. iv. 1, 1 (about the middle). 
There is evidently here a word-play between 
the ddddrpuos, “the stranger,’ whom we are 
not to take into our house, and its conse- 
quence, that he will make us a stranger to 
our family : drahAorpioces oe Tey idlav cov. 


GHAR TERI: 


The chapter with which, as previously 
stated, the concluding stanza of ch. xi. should 
have been joined, treats of our dealings with 
others. Ch. xi., as in our A. V., consists of 
three stanzas, each of six verses, which may 
be roughly headed as follows: To whom to 
do good, and to whom not to do it (stanza 1, 
vv. 1-6); the reasons for this advice (stanza 
2, vv. 7-12); the consequences of neglect- 
ing such advice (stanza 3, vv. 13-18). Each 
of the first two stanzas might be headed, 
Give unto the good; and stanza 3, If thou 
doest otherwise, thou wilt have thyself only 
to blame. Lastly, each of the three stanzas 
may be subdivided into two shorter stanzas, 
each of three verses, which respectively mark 
progression in thought. 


1. This verse forms a general introductory 
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it; so shalt thou be thanked for thy 
benefits. 

2, Do good to the godly man, and 
thou shalt find a recompence ; and 
if not from him, yet from the most 
High. 

3 There can no good come to him 
that is always occupied in evil, nor to 
him that giveth no alms. 

4 Give to the godly man, and 
help not a sinner. 

5 Do well unto him that is lowly, 
but give not to the ungodly: hold 


[v. 2-=—8- 


back thy bread, and give it not unto 
him, Jest he overmaster thee thereby : 
for [else] thou shalt receive twice as 
much evil for all the good thou shalt 
have done unto him. 

6 For the most High hateth sin- 
ners, and will repay vengeance 
unto the ungodly, and keepeth them 
against the mighty day of their 
punishment. 

7 Give unto the good, and help 
not the sinner. 

8 A friend cannot be known in 


statement—as it were, the text. Instead of 
the first clause, ‘“ When thou wilt do good, 
know,’ &c., the Syr. has: “If thou doest 
good to one who is evi/, thou doest nothing ” 
—evidently a confusion of Y0 and YT. And 
there will be thanks for thy benefits— 
beneficia, “ good doings.” 

3. The meaning of this verse is extremely 
difficult, and we may conjecture that either 
the Greek translator did not properly under- 
stand the Hebrew original, or that by an 
attempted literalism he clumsily rendered it 
into Greek. In either case our commenta- 
tion must be somewhat conjectural. 


There are not benefits [perhaps pvdy13 
D'210, or else 0’7DN—in the sense that there 
is not room for them, they are not in place, 
hence they should not be shewn] (in regard) 
to him who is continuous in evil [per- 


haps YI2 7°9N), or else YI Sono, in the 
later usage of that word], zor [in regard] fo 
him who (himself) bestoweth not alms.] 


‘The original may have had pown, which 
bears the twofold meaning of bestowing and 
retributing (the older Siracide viewing it in 
the latter, the younger Siracide taking it in 


the former sense); or it may have been by94 


IDM, or even Syo2 odw—for all these ex- 
pressions occur, while in Rabbinic thought 


oon moby NPTS are always most closely 
connected. 


4. This verse presents a sad contrast to the 
words of our Lord, St. Matt. v. 42-48. But 
the saying of the Son of Sirach is entirely in 
accordance with Rabbinic views. It occurs 
in the so-called ‘ First Alphabet of Ben Sira’ 
in the following form: “ Do not good to the 
evil, and evil shall not befall thee ” (comp. 
Paul Fagius, ‘Sent. mor. Ben Syre, c. com- 
ment. ix.). It is also found as a proverb in 
several of the Midrashim (Ber. R. 22; Vayy. 
R. 22; Midr. on Eccles. v. 9) in the form 
just cited, and also in the following: “ If thou 


doest good to the evil, thou hast done evil.” 
In the Midr. on Eccles. v. 9 it occurs (among 
a number of legendary illustrations) in con- 
nexion with the story of a man who, having 
seen a bird restoring another to life by means 
of a certain herb, took it with the view of 
raising the dead in Palestine. By the way 
he saw a dead fox, on whom he made success- 
ful experiment of his herb. But when he 
afterwards applied the same cure to a dead 
lion, the latter straightway rent him in pieces. 
—lIn the Syr. wv. 4 and 5 are inverted. 


5. Do well.| Rather, do good. 
lJowly.| In the moral sense = pious. 


hold back.| Probably the Hebrew 33%, as 
Fritzsche suggests. 


thy bread.| Rather, his bread, but in 
the sense of “the bread which thou givest 
him.” ‘ Bread” is here used in the sense of 
sustenance or support, like the Heb. ond. 
The meaning of v. 5¢ seems to be: lest by 
giving him assistance thou furnish him only 
with the means of injuring thee; and then the 
consequences will be as described in clauses d 
and e. Bretschneider regards vv. 5-7 as a 
later addition, chiefly because vw. 7 repeats 
v. 4. But each of these verses begins a new 
stanza and serves as text to it, and the repe- 
tition in v. 7 only renders the advice more 
emphatic. 


6. For.] | Rather, For also; a vindica- 
tion of the sentiment expressed in v. 5, very 
different in spirit from Rom. xii. 19-21. 
The last part of the verse in the A. V. 
(beginning with “and keepeth,’ &c.) must 
be omitted. 


7. Another stanza begins with the same 
heading as the former (v. 4). 


8. A friend cannot be tested.| ‘The A. V. 
adopts the rendering of the Vet. Lat. agnos- 
cetur, the reading being émvyvec@noera, with 
106, 253; the Alex. has éu@AnOnoera. But 
there is no occasion for departing from the 


tt tts 
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v. 9—14.| 


prosperity : and an enemy cannot be 
hidden in adversity. 

9g In the prosperity of a man 
enemies will be grieved: but in 
his adversity even a friend will 
depart. 

10 Never trust thine enemy: for 
like as "iron rusteth, so is his wicked- 
ness. 

11 Though he humble himself, and 
go crouching, yet take good heed and 
beware of him, and thou shalt be 
unto him as if thou hadst wiped a 
lookingglass, and thou shalt know 


Vat. reading, éxdccnOnoerat. We feel con- 
vinced that the Hebrew word so rendered 
was W171, which the LXX. render by éxdixéw 
in Deut. xvili. 19. In our passage the Heb. 
word would be used in the sense of “search 
out,” ‘test,’ “prove.” Comp. the similar 
use Of dixarwOeis in Aesch. ‘ Ag.’ 393. For 
“cannot” in both clauses, rather shall 
not, 


9. enemies will be grieved.| Rather, his 
enemies are in sorrow. For the second 
clause comp. Prov. xix. 4, 7. 


will depart.| Rather, will separate 
himself. There seems little doubt that the 
original had 775) 391, as in Prov. xix. 4, 
which must be rendered: “ but the poor— 
his friend separateth himself.” 
misses the meaning alike in text and margin; 
comp. Nowack ad Joc.) 


10. Rather, for as the bronze is covered 
with rust [=contracteth rust; Vet. Lat. 
aeruginat|, so his wickedness, viz. con- 
tracteth evil. Wahl (after Bretschneider) : 
sic malitia ejus semper nova mala parit. 


‘11. The construction and meaning, espe- 
cially of the last clause, are somewhat difficult. 
In any case the Greek cannot be rendered as 
in the A. V., ‘‘and thou shalt know that his 
rust hath not been altogether wiped away.” 
We propose translating the verse: And 
though he humble himself and go 
crouching, take heed to thyself [the 


Greek expression = 29 niv’] and beware of 
him [Bissell], and be in regard to himas 
one that hath wiped a mirror, and thou 
shalt know that it is not always tar- 
nished—xariwoe Or Kariwrat, as in St. Jas. 
v. 3, which we would also render ‘‘is 
tarnished.” The meaning is: if thou take 
heed, and wipe the mirror, thou wilt get a 
true reflexion, and thus experience that it 
does not always give a false image and repre- 
sentation. The Hebrew original probably 
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that his rust hath not been altogether 
wiped away. 

12 Set him not by thee, lest, when 
he hath overthrown thee, he stand up 
in thy place; neither let him sit at thy 
right hand, lest he seek to take thy 
seat, and thou at the last remember 
my words, and be pricked therewith. 

13 Who will pity a charmer that 
is bitten with a serpent, or any such 
as come nigh wild beasts ? 

14 So one that goeth to a sinner, 


and is 'defiled with him in his sins, or, 


mW 


who will pity ?, 


had mNdn nyxo xb 0D. The word xdn 
occurs as a substantive axon in Ezek. xxiv. 
6, 11; and although it is commonly rendered 
“rust,” its primary meaning is “tarnishing,” 
‘dirt — (comp, < Castelli, Lexie. 1.1133, and 
especially Pagninus, ‘ Thes.’ 704, 705). Ac- 
cordingly the Targum renders the word in 
Ezek. by SADINT (=I, MWD) from 
Dnt, “to be dirty,” “to defile,” “to dirty ” 
(one of the derivat. is used of the manuring 
of plants; comp. generally Levy ad wvoc.). 


In later Hebrew “‘ to be rusty ” is abn, and 


nbn, “rust.” Without prolonging this 
discussion, we venture to think that the simile 
of the Son of Sirach gives an apt meaning 
according to our rendering of it, whereas it 
would be well-nigh unintelligible if we were 
to adopt the common interpretation: that it 
[the mirror] does not cover itself to the 
last with rust. We scarcely require to add 
that the mirror was of polished metal. [The 
Syr. has here some strange variants. ] 


12. Set him not up beside thyself, Jest 
when he hath overthrown thee he set him- 
self up in thy position.] rdzos, here 
condition in society, dignity. 

seat him not at thy right hand [ Bissell] 
—([give him not the place of honour], lest 
he seek thy chair [kxadédpa, the seat of 
honour], and at the last thou come to 
recognise [know the truth of] my sayings, 
and thou be afflicted [Wahl, acri dolore 
aficior, either ASYNA, as in LXX. Gen. 
XxXxiv. 7, or MNJ, as in Ps. cix. (cviil.) 16] 
over my words.] That is, because thou 
hast neglected them. 


14. With this verse begins the third double 
stanza (see introd. to the chapter). The 
verb is continued in v. 14, which reads: “So 
(who will pity) him that goeth unto a 
sinner, and is mingled up (with him) 
in his sins.” As in the case mentioned in 
v. 13, so here: a man has himself to blame 


ingled. 
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15 For awhile he will abide with 
thee, but if thou begin to fall, he will 
not tarry. 

16 An enemy speaketh sweetly 
with his lips, but in his heart he 
imagineth how to throw thee into a 
pit: he will weep with his eyes, but 
if he find opportunity, he will not be 
satisfied with blood. 

If adversity come upon thee, 
thou shalt find him there first; and 
though he pretend to help thee, yet 
shall he ‘undermine thee. 

18 He will shake his head, and 
clap his hands, and whisper much, 
and change his countenance, 


[v. 15—2. 


CHAPTER XIII. 


1 Keep not company with the proud, or a 
mightier than thyself. 15 Like will to like. 
21 The difference between the rich and the 
poor. 25 A man’s heart will change his 
countenance. 


E that toucheth pitch shall be 
defiled therewith ; 


man shall be like unto him. 

2 Burden not thyself above thy 
power while thou livest ; and have 
no fellowship with one that is migh- 
tier and richer than thyself: for how 
agree the kettle and the earthen pot 


against the other, it shall be broken. 


for the consequences, if he deliberately goes 
into such dangers, 


15. For awhile.| For a brief time. 


but if thou begin to fall.| Rather, but if 
thou turn aside,—that is, if thou no longer 
entirely consort with him and co-operate in 
all his schemes. 


he will not be staunch.] In such case you 
must be prepared for his giving you up, so 
that you cannot even reckon on his sympathy 
unless you go with him in everything. 


16. And with his lips sweetly speaks 
the enemy, and [but] in his heart he is 
planning fo throw thee into a pit.| ‘The 
expression “he will not be satisfied with 
blood” is generally understood as meaning: 
he will not be satisfied, even although thy 
blood has been shed. But taking it in con- 
nexion with the following verse, which in 
our yiew further develops the thought, we 
understand it as meaning that such a hypo- 
critical enemy will not be satisfied to let 
matters have their course to our destruction, 
but will himself take part in it. 


17. If adversity come upon thee, thou shalt 
jind him there before thee.| This cannot 
mean: as if to sympathise, for in such case 
he would not be there “ before ” the adversity 
came; but must mean that he will be in 
waiting for the event, not leave it simply to 
take its course (wv. 16): and as though 
helping he will trip thee up [Bissell]. 


18. He will “whisper” [as does a hypo- 
crite] every kind of evil against thee, and 
“change his countenance,” ‘openly now as- 
suming the appearance of an enemy. 


CHAPTER XIII. 


From warnings of the dangers attaching to 
intercourse with evil, the writer proceeds to 


describe unwise intercourse: such as the 
attempted companionship of the poor with 
the rich (wv. 2-23); and he concludes by 
moralising with the view of dissuading the 
pious poor from either wrongfully seeking 
riches and courting the rich, or being dis- 
contented with their lot. Apart from wv. 1, 
which, as often, serves as a link of connec- 
tion with the previous chapter, and omitting 
v. I4 aS a spurious addition, the chapter 
consists of twenty-four verses, and is divided 
into two parts: Part I., vv. 2-13; Part IL, 
vv. 15-26. Part I. contains two double 
stanzas, each of six Mai (wv. 2-4 + VV. 5- 
7 and wv. 8-ro + 11-13), shewing the folly 
of such attempted intercourse between poor 
and rich. In Part II. the first double stanza, 
vv. 15-20, shews the impossibility and the 
danger of such intercourse (vv. 15-17: what 
fellowship ? vv. 18-20: what peace ?). There 
is really no equality between the rich and 
the poor (vv. 21-23), although we ought at 


the same time to take the higher view of 


riches and poverty (wv. 24-26). Thus Part 
Il. also consists of two double stanzas, each 
of six verses (3 +3, 3+3). 

1. Omit “therewith.” The Syr., “it sticks 
to his hand.” ‘The saying has passed into a 
common proverb. 


shall be like unto him.] Better, shall 
become like him. Syr., ‘put on of his 
ways” — didicit mores ejus (Payne Smith). 
The verse forms a transition from the former 
to the present chapter. 


2. A burden (whichis) above thy power 
lift not up, and with mightier than 
thou and richer than thou have no 
fellowship; what fellowship shall 
(earthen) pot have with (brass) kettle 
[caldron]? It shall hit [knock] against 
it [viz. the kettle against the pot, reading 
avr7, and not av’rn—so also the Syr.], and it 


and he @ Deut. 
that hath fellowship with a proud” ~ 


i Gr. this 
shall smite 
together ? ‘for if the one be smitten egaznst it, 
an be 
broken. 


v. 3—11.] 


3 The rich man hath done wrong, 
and yet he threateneth withal: the 
poor is wronged, and he must intreat 
also. 

4 If thou be for his profit, he will 
use thee: but if thou have nothing, 
he will forsake thee. 

5 If thou have any thing, he will 
live with thee: yea, he will make 
thee bare, and will not be sorry for it. 

6 If he have need of thee, he will 
deceive thee, and smile upon thee, and 
put thee in hope; he will speak thee 
fair, and say, What wantest thou ? 

7 And he will shame thee by his 
meats, until he have drawn thee dry 
twice or thrice, and at the last he will 
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he seeth thee, he will forsake thee, 
and shake his head at thee. 

8 Beware that thou be not de- 
ceived, and brought down "in thy Jor, 
jollity. Onna 

nif 

g If thou be invited of a mighty 
man, withdraw thyself, and so much 
the more will he invite thee. 

10 Press thou not upon him, lest 
thou be put back; stand not far off, 
lest thou be forgotten. 

11 'Affect not to be made equal ! 0: Fox 
unto him in talk, 'and believe not his y 6, gus, 
many words: for with much commu- 
nication will he tempt thee, and smiling 
upon thee will get out thy secrets : 


(the pot) shall be broken.] Thus much 
for the folly and danger of such attempts. 


3. The folly of the whole thing, viewed 
from the standpoiut of the rich, could scarcely 
be more graphically set forth than in this and 
the following verses to the end of the stanza 
(vv. 3-7). The A.V., although not quite 
literal, gives the sense with sufficient ac- 
curacy: “and yet he threateneth withal ;” 
rather, and is very wroth besides. 


4. if thou have nothing.| Rather, if thou 
bein want. Similarly we read in Abh. ii. 3: 
“Be cautious (in your intercourse) with 
the great [lit., those in authority], for they do 
not bring near [to themselves] a man except 
for their own purposes: they appear as friends 
when it is to their advantage, and stand not 
by a man in the hour of his need.” 

In all probability the épyara: év vot repre- 
sents the Hebrew 3 TI). 


5. If thou have [anything], se will live 
with thee.| In the sense of associating and 
making a companion. ‘The Syr. has: “he 
will speak fair ”—probably npn. 

make thee bare.| Rather, empty thee 
[ Bissell]. 

but he himself will not be sorry.] 
Bissell: ‘‘ will not trouble himself.” 

6. If he have need of thee, he will lead 
thee astray.| Not necessarily (as Fritzsche 
thinks) to hurt and damage. 

What wantest thou?] Viz. I shall get it 
for thee. 

7. We cannot help thinking that the 
Hebrew had here a word-play between the 
ais xuvet, 737, from W132, “to be ashamed,” 
and 42h, from v2), to make dry,” for the 

A poc.—Vol. L. 


dmokevacer in the second clause. (The word 
is only used by Aq., Sym., and Theod.: comp. 
Field’s ‘ Hex.;’ Judg. iii. 25 ; 1 Kings [1 Sam. ] 
xxiv. 4.)—For ‘by his feasts” the Syr. has: 
“by his devices”—the Greek deriving the 


word from box, the Syr. fror b5 Su 


drawn thee dry.| Better, emptied thee. 
The idea seems to be that, incited by the 
banquets of the great man, the poor man tries 
to imitate his prodigality, and, while he is 
drained, he is only laughed at for his pains. 
The interpretation, that the great man bor- 
rows from him and so drains him (Fritzsche), 
is unsuited to the context. 


8. Beware lest thou be led astray,| 
This verse begins a new stanza. The “ jollity” 
refers to the invitations described in w. 9. 
The transition from wv. 7 seems clearly marked. 
The Vet. Lat. reads dppoovvn, which the 
Syr. shews to represent the original. 


brought down.| Rather, humbled, or 


humiliated. 


9. withdraw thyself.| Possibly, “appear 
reluctant” (Bissell). This would at any rate 
be in accordance with Jewish ideas, according 
to which a man should require a repeated in- 
vitation to a feast before going to it, and, when 
called upon for a public function in the 
synagogue, at first decline. But the Son of 
Sira at the same time warns us to avoid 
alike one and the other extreme, wv. Io. 


ll. Affect not [aim not, make not a point 
of it] to talk with him as an equal.J Le. 
familiarly, or rather freely and without 
reserve. 

with much talk he will tempt thee. ] 
Viz. unreservedly to open up all that is in 
thy mind. 

and as smiling he will search thee 
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12 But cruelly he will lay up thy 
words, and will not spare to do thee 
hurt, and to put thee in prison. 

13 Observe, and take good heed, 
for thou walkest in peril of thy over- 
throwing: when thou hearest these 
things, awake in thy sleep. 

14 Love the Lord all thy life, and 
call upon him for thy salvation. 

15 Every beast loveth his like, 
and every man loveth his neighbour. 

16 All flesh consorteth according 
to kind, and a man will cleave to his 
like. 

‘17 What fellowship hath the 


[v. r2—21. 
wolf with the lamb? so the sinner 
with the godly. 

18 What agreement is there be- 
tween the hyena and a dog? and 
what peace between the rich and the 
poor ? 

1g As the wild ass is the lion’s 
prey in the wilderness: so ¢ the rich « 
eat up the poor. a 

20 As the proud hate humility: 
so doth the rich abhor the poor. 

21 A rich man beginning to fall 
is held up of his friends: but a poor 
man being down is thrust also away 


by his friends. 


out.] (Similarly, Bissell.) The rendering of 
the A. V. depends on another reading which 
seems a gloss on the text. 


12. Merciless, he that keepeth not 
words [concealeth not counsel, ze. betrays 
what is said either in confidence or in the 
freeness and openness of conversation], nor 
will he spare [viz. to inflict, or cause to be 
inflicted—in the original, either p\n or Syn, 
both frequently so translated in the LXX.] 
injury or bonds.| He is reckless of con- 
sequences. 

13. Keep thyself [=take care of thyself], 
and take good heed, for thou walkest 
[goest about—Bissell] with thy fall.] A 
figurative expression (comp. Job xxxi. 5; 
Prov. xiii. 20), as it were: thou hast thy fall 
as a close companion in thy walk under such 
circumstances. ‘The last clause in the A. V., 
beginning with “when thou hearest,’ &c., 
must be omitted. 


14. This verse in the A. V. must be omitted 
as a spurious addition; perhaps a gloss em- 
bodying moral reflection. 


15. This verse begins Part II. (see intro- 
ductory remarks), shewing the reasonableness 
and the propriety of the advice hitherto given, 
as representing a universal law in the phy- 
sical and moral world, as well as of society. 
Similis simili gaudet ; aequalis aequalem delectat. 

and every man loveth his neighbour. | 
the sense of kindred in mind or station. 


16. All flesh consorteth according to kind.] 


yd, LXX. Gen. i. 25, card yévos. ‘The 
passage is quoted in the Talmud (Babha K. 
92 5) in illustration of the proverb, “ A bad 
date-tree goes and joins itself to the reed.” 
This saying is illustrated by examples from 
the Law, Gen. xxvill. 9; and from the 
Prophets, Judg. xi. 3; to which is curiously 
added as an illustration from the Hagiographa 


In 


what is evidently our passage in Ecclus. : 
‘« Every bird dwells with its kind, and man 
with him that is his like.” It will be noticed 


that the Talmud has “every bird” (FY 59) 
instead of “all flesh” (raca cap£)—the Greek 
translator probably having misread (as Ray- 


mundus Martini already suggests) 5) 23 for 


yD $3. Other similar sayings occur in 
Rabbinic writings. The Syr. has a some- 
what different, but unsatisfactory, rendering. 


17. This figure, taken from Is. xi. 6, has 
its parallel in classical writings, among which 
the best known is probably that of Horace 
(‘ Epod.’ iv. 1): Lupis et agnis quanta sortito 
obtigit, tecum mihi discordia est. For other 
parallels, see Grotius and Bretschneider. 


18. What peace is there betaveen the hyena 
and a dog?| Classic writers describe the 
enmity between these two, and how the 
hyena contrives to allure and then to devour 
the dog. The curious reader is referred to 
Bochart, ‘ Hieroz.’ Pars 1., pp. 832, &c. 


19. The prey of lions (are) wild asses 
in [of] the wilderness [272 DN 5, 
Job xxiv. 5, LXX. dvor ev dypé, but see 
Field’s ‘ Hexapl.’ ad /Joc.]: so the fodder of 
the rich (are) the poor.| For the plural 
use of the subst. see Winer, ‘ Gram. d. N. T. 
Sprach-Id.’ § 27, 3. 


20. An abomination to the proud is 
lowliness; so (is) the poor an abomi- 
nation to the rich. ‘The verse is omitted 
in the Syr. 

21. beginning to fall.| Rather, The rich 
when he is moved—beginning to shake 
—in the biblical acceptation, especially in 
that of the Psalms (as in Ps. x. 6, and often) 
where the LXX. render 19 by cadevo. It 
is not necessary to confine the meaning of 
the clause to the threatening decay of out- 
ward fortune; it had better be understood 
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v. 22—26.| 


22 When a rich man is fallen, he 
hath many helpers: he speaketh 
things not to be spoken, and yet men 
justify him: the poor man slipped, 
and yet they rebuked him too; 
“he spake wisely, and could have no 
place. 

23 When a rich man speaketh, 
‘every man holdeth his tongue, and, 
look, what he saith, they extol it to 
the clouds: but if the poor man 
speak, they say, What fellow is this? 
and if he stumble, they will help to 
overthrow him.’ 

24 Riches are good unto him that 


in the most general and wide application. 
Grotius: sustentatur ne ruat. 


the lowly when he is fallen [when he 
is down] is besides pushed away by 
friends (mpocaraOecira:).| One might almost 
be tempted to render: “is besides kicked by 
friends.” Syr.: pellitur ex malo in peius— 
evidently a confusion between Y7 and D7, 
With this verse a new stanza begins. See 
introductory remarks. 


22. When the rich maketh a fall [oda- 
Aévros] (there are) many helpers.| ‘To take 
hold of him, to help him, to take his part. 


he speaketh [spoke] things not to be spoken. | 
What really only reflects upon or incriminates 
him. 

and they justify im [declare him just]. 
The lowly cometh to a fall, and they 
rebuke him besides; he speaketh forth 
reason [what is reasonable] and no room 
is given him]|— J/ocum dare alicui; he is 
not listened to, nor his reasonable statement 
accepted. 


23. There is a realistic force in the A. V. 
which makes us hesitate to substitute the 
more literal rendering: “ The rich speaketh 
and all are silent, and what he saith 
they extol [Syr. “and his favourers extol 
him”’] to the clouds; the poor speaketh, 
and they say, Who is this? and if he 
stumble, they overthrow him besides.” 
[So Bissell, with the exception of the last 
four words. | 


24. From these worldly experiences the 
writer turns in the last stanza to somewhat 
tardy and scarcely elevated moralising. 

Good.are riches to which no sin 
attaches.| ‘This seems to suit the context 
better than the rendering of the A. V., which, 
however, is admissible. 


and poverty is evil [wrong?] in the 
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hath “no sin, and poverty is evil in 
the mouth of the ungodly. 

25 The heart of a man changeth 
his countenance, whether it be for 
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Bic: 


cir. 200. 


good or evil: and “a merry heart + Prov. 


maketh a cheerful countenance, 

26 A cheerful countenance is a 
token of a heart that is in prosperity ; 
and the finding out of parables is a 
wearisome labour of the mind. 


CHAPTER XIV. 


1 A good conscience maketh men happy. 5 The 
nigeard doeth good to none. 13 But do thou 
good. 20 Men are happy that draw near to 
wisdont. 


mouths of the ungodly.] Je. according 
to their sentence, in their view, they declare 
it such. 


25. But happiness or misery depends not 
on outward circumstances, but on the inner 
state of a man, on his heart. ‘“ Good” and 
“evil” must not be here taken in the moral 
sense. ‘The saying is quoted in the Midrash 
in the name of Ben Sira in illustration of 
Gen. xxxi. 2: “The heart of a man changeth 
his countenance, whether for good or for 


evil” (vb pon awd pa, Ber. R. 73). The 
last clause in the A. V., beginning “and a 
merry heart,” &c., must be omitted, 


26. Literally, “The token of a heart in 
prosperity [in good, in happiness] is a cheerful 
countenance, but the finding out of parables 
is thinking [cogitations, considerations] with 
pain.” Manifestly the two sentences must 
be intended as antithetical, and equally mani- 
festly they are a further development. of 
the thought in vw. 25 in some such form as 
this: A heart in prosperity changeth the 
countenance for good: on the other hand, as 
regards the change for evi/, the strain of the 
mind, whether in finding out wise sayings, or 
interpreting parables, or reading the deep 
things of Providence or the problems of 
social life,—in short, troubling oneself with 
such problems and cares only makes a man 
miserable, and his appearance indicates it. 
Probably the writer had in his mind Eccles. 
xii. 12, which warns against much study, 
as Wa. nya), “ weariness of the flesh.” ‘There 
also the previous verses (9-11) bear reference 
to “parables” and “sayings of the wise.” 
Beyond these (N19 Tn)) we are warned 
not to go, since much study is weariness to 
the flesh. But by the side of this parallelism 
we also mark the wide contrast between 
Ecclesiastes and Ecclesiasticus. For while 
Eccles. xii. 12 is followed by the noble con- 
clusion in vv. 13, 14, Ecclus. xiii. 26 leads 
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SoC; LESSED @ is the man that hath 
eae not slipped with his mouth, 
rk and is not pricked with the 'multi- 


8. tude of sins. 


Jamia.2 ° : 
1 Of 2, ’ Blessed is he whose conscience 
sorrow. hath not condemned him, and who 


? Rom. x4 is not fallen from his hope in the 
x John3. Lord. 
Qi. . . 

3 Riches are not comely for a nig- 


ECCLESIASTICUS. XIV. 


[v. I—5. | 


gard: and what should an envious : = 
man do with money? “a 
4 He that gathereth by defrauding 
his own soul “gathereth for others, ¢ ch. 1. 
that shall spend his goods riot- {2 .. 
ously. 
5 He that is evil to himself, to 
whom will he be good? he shall 
not take pleasure in his goods. 


up to the doubtful, if not actually Epicurean, 
stanza in xiv. 11-19. 


CHAPTER XIV. 


There is a close sequence between this 
-chapter and the previous one. ‘The latter 
had ended by shewing that riches are not 
always and absolutely desirable, and that 
happiness comes from within rather than from 
without, concluding with a hint not to burden 
oneself with thought or care. Chapter xiv. 
begins with a prologue of two verses, which, 
as usually, forms a transition from the subject 
of the previous to that of the present chapter. 
Then follows stanza r in eight verses (vv. 3- 
10), presenting another aspect of the possible 
undesirableness of riches: they may not really 
be of benefit to a man—not even give him 
pleasure. The second stanza of eight verses 
(vv. 11-18) advises us rather to enjoy life so 
far as we can, closing with a transition in 
v. 19 to the third stanza of eight verses 
(vv. 20-27), in which the writer once more 
assumes the functions of the moralist, this 
time in favour of wisdom. 


1. The warning against the trouble and 
labour of ‘finding out parables” leads the 
writer to consider more serious consequences 
which may ensue: since a man may offend 
with his lips, and there may be a more bitter 
cause of sorrow than anything outward, even 
an evil conscience: “Happy [blessed] the 
man that slippeth not with his mouth” 
[possibly such passages may have been in the 
writer’s mind as Ps. xvii. 3 ; xxxix. 1; cxli. 3: 
comp. St. James iii. 2], “and is not pricked 
[grieved] with the sorrow of sin” (so 
according to the better reading), ie. with 
mourning for sin, ‘The Aethiop. somewhat 
boldly renders, or rather paraphrases: “ Happy 
is the sinner who is not troubled by grief.” 
The Syr. has for the second clause: “ from 
whose eyes justice is not hidden.” Probably 


the Greek read: yD ayynn xdy ; the Syr. 
yoyo oxyynn da. 

2. Happy [blessed] (he) whom his soul 
convicteth not.] The word xaraywaoka, 


as in the parallel passages 1 St. John iii. 20, 
2I, means more than “accuse” and less than 


“condemn” in the sense of the actual pro- 
nouncing of sentence; in the LXX. it repre- 
sents several Hebrew words and bears different 
meanings. In the second clause the words 
“in the Lord” in A. V. must be omitted, 
although in Hebrew “hope” is sometimes 


eee ee ee 


put for the object of hope. Possibly, how- 
ever, Eccles. ix. 4, &c., may have been in the 
mind of the writer, in which case it would 
indicate absolute and final despair. 


3. With this verse begins the subject- 

matter of the first stanza: “To a niggard 
[to a man who is niggard] wealth is 
not comely,”—it does not really adorn. 
We suppose that the writer had in view 
Eccles. v. 10-17, which leads up to v. 18. 
Riches in themselves do not make happy— 
all depends on the enjoyment of them. Ac- 
cordingly Eccles. v. 18 proceeds: “ Behold, 
what I have found good, what is comely [that 
it is comely] is to eat and to drink,” &c. 
The LXX. here render “comely” (75°) by 
kadov. We suppose then that the Hebrew 
original of Ecclus. also had 5’, and applied 
the reasoning in Eccles. as follows: Since the 
niggard does not eat and drink, and enjoy 
the good of all his labour, his wealth is not 
kadds, not MH’. On the other hand, the | 
second clause of the verse takes us to Prov. 
XXvili, 22: “The man of evil eye hasteth after 
riches, and he knoweth not that want will come 
upon him.” The expression, “the man of 
evil eye,” is rendered in the LX X. by avip 
Backavos; and similarly in the passage before 
us: to what [purpose] are all riches to 
a man of evil eye? (avOpare Bacxdvo)— 
since inthe end want will overtake him (Prov. 
XKVIM. 22) se COMP, LOL. “Oat. Siar, e5O ccc. 
‘The meaning of “‘ man of an evil eye” (comp. 
also Prov. xxili. 6) is best gathered from its 
opposite: “he of good eye,” Prov. xxii. 9. 


4. He that gathereth from (off) Ais own 
soul [i.e. by pinching himself] gathereth for 
others [téiddos], and on his good things 
shall others fare sumptuously [revel, 
tpvpnocovow €repor}.]| Comp. Hor. ‘ Od,’ ii. 
T4582 5 CCC 

5. Clause 1 seems an application and 
farther development of Prov. xi. 17: “He that 
doeth good to his soul [not in the spiritual 


——— 


27. 


v. 6—12.] 


6 There is none worse than _he. 
that envieth himself; and this is a 
recompence of his wickedness. 

7 And if he doeth good, he doeth 
it unwillingly; and at last he will 
declare his wickedness. 

8 The envious man hath a wicked 
eye ; he turneth away his face, and 
despiseth men. 

g A “covetous man’s eye is not 
satisfied with his portion; and the 
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iniquity of the wicked drieth up his 


soul. 


10 “A wicked eye envieth [his] ¢ Prov. 23. 


bread, and he is a niggard at his table. 7 


11 My son, according to thy abi- 
lity do good to thyself, and give the 
Lord his due offering. 

12 Remember that death will not 
be long in coming, and that the 
covenant of the grave is not shewed 
unto thee. 


sense] is a gracious man, and he that afflicteth 
his Hesh is cruel.” And he shall not have 
pleasure in [be happy in] Ais riches. 


6. There is none more evil {or else wretched] 
than he that has an evil eye [grudgeth ?] 
towards himself.| In the second clause we 
should prefer, instead of “a recompense,” “the 
recompense,” which suits the context better. 
The worst evil is when a man grudges things 
to himself, and this is what he gets as return 
and reward of his wickedness. But accord- 
ing to some the rodro refers to v. 7. 


7. And if he doeth good, he doeth it unwit- 
tingly [lit., in forgetfulness—so also the Aeth. 
—yviz. of his real character and course of 
conduct. But this forgetfulness does not 
last], and in the end he sheweth forth 
is wickedness. 


8. Wicked (is he) who is evil of eye.|] 
Viz. in regard to others, who has not pity 
nor mercy on them. Bavkaivw seems = 
Backavife 6opOartyo, by which the LXX. 
render 1)°) YIN, Deut. xxviii. 54, comp. v. 56. 

and despiseth men.| ‘The original would 
bear this rendering, but the better and more 
literal translation would be “and neglecteth 
souls,” in the sense of the needy and craving. 
The Syr. omits this verse. 


9. Rather: 2s not satisfied with a portion, 
and wicked injustice dricth up the soul. 
The A. V. reads ddcxia rovnpod with 248, Co. 
The meaning is: not satished with a part, he 
wants all, and his wicked injustice as regards 
the claims of others drieth up every better 
feeling. Syr.: gui autem usurpat quod proximi 
sui est, evidently mispointing ¥7 for Y2. 


10. Some misreading of the Hebrew must 
have caused the Syr. rendering : Oculus nequam 
multiplicat panem. ‘The Greek has: “An 


_evileye is envious over bread, and [yet ?] 


there is lack (deficiency) at his table”— 
although such an one grudgeth and envieth 
even bread to his neighbour, yet his own 


board is bare; or else, and at the same time 


his own board is bare. 


This latter view suits 
better as a transition to the stanza beginning 
with v. 11, which recommends free enjoyment 


of what we possess, so long as it is in our 
power. 

11. Son, according as thou hast, do 
good to thyself, and properly [rightly, duly, 
in measure proportionate to thy possessions] 
bring oblations to the Lord] A kind of 
attempted combination of enjoyment with 
piety, which reminds us of a similar proposal 
recorded in Eccles. ii. 3. But perhaps the 
writer may have had Prov. xvii. 1 in his mind, 
—the “dry morsel” there becoming here 
whatever a man has, and the “sacrifices” 
being no longer “ of strife.” ‘The Syriac has 
substantially the same for the first clause, but 
instead of the second virtually repeats the 
first clause: And if thou hast anything, do good 
to thyself. ‘The alteration in this case seems 
to us to have been in the Syr. 

12. the covenant of the grave.| Rather, 
a covenant of Hades—perhaps a reference 
to Isa. xxvill. 15. The expression naturally 
conveys the thought that one knows not such 
a covenant, that he has not seen it, and that 
such an agreement does not exist; in other 
words, we have not drawn up a bargain with 
Hades that we shall die at a certain fixed 
period, and know not at what moment we 
may have to depart. Yet there may be 
another view of it, which the Greek translator 
may have either misunderstood or else chosen 
to keep back. We find it, although with an 
explanatory paraphrase (marked by us with 
square brackets), in the Talmud, which repro- 
duces vv, 11, 12, 18, although without quot- 
ing them. The subject is introduced by this 
admonition of a Rabbi: “* Make haste to eat, 
make haste to drink, for this world which 
we leave is like a wedding ” (equally brief). 
To which another Rabbi adds this: “If thou 
hast anything, do good to thyself [for in 
Sheol there is no pleasure], and death knows 
no delay :” comp. Ecclus. xiv. 11, 12 a4. “ And 
[if thou say, I will leave to my son] the Jaw in 


Sheol who will declare to thee?” Oinwa pin 
qo793) 1): comp. Ecclus. xiv. 125, “The 
children of man are like the herbs of the field 


—some bloom and some fade away:” comp. 
Ecclus. xiv. 18 (Erubvh, 54 a). 


B. C. 


cir. 2co, 
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B.C. 13 “Do good unto thy friend be- 
cir. 200. : . 

-— fore thou die, and according to th 
(ot ability stretch out thy hand and give 
Luke 14° to him. 

13. 

¢Eeckes, 14 £Defraud not thyself of 'the 
ee. good day, and let not the part of a 
Or, we good desire overpass thee. 

feast day. 15 “Shalt thou not leave thy tra- 
h ver. 4. 


vails unto another? and thy labours 
to be divided by lot ? 

16 Give, and take, and sanctify 
thy soul; for there is no seeking of 
dainties in the grave. 


[v. 13—20. 


17 *All flesh waxeth old as a 
garment: for the covenant from the 
beginning is, *Thou shalt die the 
death. 

18 As of the green leaves on a 
thick tree, some fall, and some grow ; 
so is the generation of flesh and 
blood, 7one cometh to an end, and 
another is born. 

19 Every work rotteth and con- ~ 
sumeth away, and the worker thereof 
shall go withal. 


B. C. 


cir. 200. 


? Ps. 102. 


am. I. 10. 


4. 


20 “Blessed is the man that doth ~ ps. x. 2. 


13. Do good unto thy friend.| Rather: to 
a friend. 


14. Miss not a good day.| The Alex. 
omits do dyabyjs. ‘There can be little doubt 
that the Vat. represents the proper reading. 
But we must not (with Fritzsche) understand 
the ‘‘ good day ” in the later technical signifi- 
cation of 130 Di = festive day. The writer 
had Eccles. vii. 14@ in his mind, and perhaps 
intended this as a paraphrase of 7210 O12 
nina MiI—LXX. ev jpépa dyabwovrns. ‘The 
second clause reads: “‘ And let not a portion 
of a good desire [perhaps, a part in desirable 
good — presumably, participation in lawful 
pleasure] go past thee.” In short, carpe 
diem. ‘Yhe Syr. paraphrases the last clause: 
“and desire not an evil desire.” 


15. thy travails ... thy labours.] 
the fruit of them. 


16. The more than doubtful sentiment of 
this verse led to early attempts at emendation. 
Grotius would read dydmnooy for amdrnoov— 
a conjecture in which he was anticipated by 
the Armen. Version. But we cannot con- 
ceive such a use of the word INN in the 
original. The Syr. has “nourish thy soul.” 
It adds, probably as an apologetic corrective: 
“and whatever is fair to be done before the 
Lord, that do.” Some Codices have éyiacor, 
as the A. V.—evidently a later apologetic 
emendation; the Vet. Lat. has justifica. It is 
needless to give other conjectural emenda- 
tions. ‘The meaning of the verse is: “Be- 
guile [Bottcher = ob/ecta| thy soul [let thy 
soul enjoy itself], for there is no seeking 
after dainties [here the cause for the effect: 
seeking for finding] in Hades.” It is indica- 
tive of the former estimate of the Apocrypha 
that, like Ecclus. xiii, 1, the first clause of 
v. 16 (“give and take”) has passed into a 
popular adage, although with a very different 
meaning attaching to it. 


17. All flesh.| Wa Dh a frequent expres- 
sion, = every living creature, and specifically 
all men. But possibly the Hebrew original 


Wave 


simply quoted Ps. cil. 27, 392) 7133 D521, 
which the Greek translator paraphrased for 
greater clearness. The LXX. render the verse 
in the Ps. by the same words as the Hebrew: 
mavTes ws twatioy TadatwOnoorrat. 


for the covenant from everlasting [am 
aiévos, but both in the Hebrew usage and 
here (comp. xliv. 2) it might be rendered: 
“from the beginning”] (is): Dying thou 
shalt die (MM nid, here literally ren- 
dered from the Hebrew, as in LXX. Gen. 
ii. 17).] The underlying thought may have 
been the same as that of certain Rabbis that 
death was not the sequence of sin, but from 
the first appointed to man; although the other 
idea is not necessarily excluded, that physical 
death came upon allin consequence of Adam’s 
sin. In Siphré (ed. Friedmann, p. 1414@) we 
find a curious application of the words in 
Numb. xix. 14, 77 MN, as implying a 
Divine decree of death upon all men. The 
Syr. has the following, no doubt later 
(Christian ?) modification of v.17: ‘for all 
the sons of men are certainly for corruption 
(corrumpendi sunt), and the generations of the 
world are certainly to die.” 

18. As green leaves [it is not possible 
literally to render @vAAov Odddov] on a thick 
tree.| Thick in the sense of “ with branches,” 
perhaps }292; but see Schleusner ad voc. 


flesh and blood.| ‘The well-known expres- 
sion for man: DT) Wa. 

19. Conclusion of this and transition to the 
next stanza. ‘‘Every work which is cor- 
ruptible [or perhaps: being corruptible] 
shall consume away, and the worker 
thereof shall pass away with it.” The 
Syriac has here also what seems a Christian 
modification: “and all his works shall be 
searched into before him, and the work of 
his hands shall follow after him.” 


20. New stanza. Happy he that doth 
meditate [so the Alex. reading, and others, 
and this is preferable to the Vat. reAeurjoer] 
in wisdom.] Omit “good things.” The 


cir. 200. 


Or, 
stake. 


Vv. 21—27.] 


meditate good things in wisdom, and 
that reasoneth of holy things by his 
understanding. 
21 He that considereth her ways 
in his heart shall also have under- 
standing in her secrets. 
22 Go after her as one that 
traceth, and lie in wait in her ways. 
23 He that prieth in at her win- 
dows shall also hearken at her doors. 
24 He that doth lodge near her 
house shall also fasten a! pin in her 
walls. 
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25 He shall pitch his tent nigh 
unto her, and shall lodge in a lodging 
where good things are. 

26 He shall set his children under 
her shelter, and shall lodge under her 
branches. 


27 ”By her he shall be covered * Wisa. 


Io. 16. 


from heat, and in her glory shall he 
dwell. 
CHAPTER XV. 


2 Wisdom embraceth those that fear God. 7 
The wicked shall not get her. 11 We may 
not charge God with our faults: 14 for he 
made, and left us to ourselves. 


verse is evidently based on Ps. i. 2, although 
significantly “wisdom” now takes the place 
of “ His law,”—a difference characteristic, on 
the one hand, of the age and date of Ps. 1, 
and, on the other, of the standpoint of the 
Siracide. 


and discourseth (about it) in Ais under- 
standing.| ‘This may also answer to 74 in 
Bsids, 2. 


21. He considereth [or, “he that con- 
sidereth”—if we regard the ‘“‘ happy” of v. 20 
as still carried on to this verse| ber ways in 
his heart, and pondereth on ser secrets.] 
Wisdom is here personified. 


22. that traceth.|  Viz., her footsteps. 
The figure is of a hunter. This sentence 
must be either regarded as intercalated, by 
way of admonition, or else we must suppose 
that the Syr. here represents the Hebrew 
more accurately when it connects all these 
sentences as subordinate to and dependent on 
UV. 20. 


23. He priethin ... andlisteneth.] In 
other words, all means are used to learn her 
secrets. 


24. In pursuit of the same object: “He 
lodgeth .. . and fasteneth the peg in 
her walls.” The peg, viz., of his tent. Mark 
that Wisdom is represented as having a house 
—solid and permanent; whereas the human 
searcher after her is described as in a tent. 
See next verse. In the LXX. mdocaXos always 
represents the Heb. 1}, except in Ex. xxxix. 
33 (of the Hebrew text; in the LXX. there 
is a different order, or rather disorder, and 
v. 33 is represented by v. 9). 


25. and shall lodge in a lodging where good 
things are.| Lit., ‘in a hostelry of good 
things.” 

26. under her shelter.| ‘The figure varies 
now to that of a tree. The shelter which his 
lodgment under her branches affords, extends 
to “his children” (descendants). The Syr. 
has: manus suas jactabit super ramos eius. At 


first sight we might conjecture that the Syr. 
read 1""1', “his hands,” for 09, “his chil- 
dren” (as in the Greek Version). But on 
further consideration it seems more likely 
that the Syr., which here is throughout con- 
fused, had somehow transferred hither the 
Kata xeipas avtns (“by the side of her”) of 
v. 25. But, manifestly, it is impossible to 
make any good sense out of the Syr. Version. 
When, however, the Syr. has in v. 276: et 
in habitaculis eius relaxabit animum, it is evi- 
dent that it read instead of 170, “glory,” 
370, ‘chamber,’ while it understood the 
word rendered in the Greek xaradvoet, “he 
shall lodge,” as relaxabit, viz. animum, just 
as the LXX. similarly use the same Greek 
word (six times) for N2W or Navi). 


CHAPTER XV. 


This chapter forms a natural and easy 
continuation of the preceding, and a progres- 
sion upon it. If we might borrow the language 
of our public life, what in the last stanza 
of the previous chapter (xiv. 20-27) was 
the moral “amendment” on “the original 
motion” to do good to oneself, becomes in 
ch. xv. (1-10) “the original motion,” to which 
the objections or excuses on the part of a 
sinner in vv. 11-20 are again a proposed 
“amendment” which is discussed and rejected. 
Thus the chapter consists of two parts. Part I. 
(wv. I-10): praise of Wisdom, in two stanzas 
—stanza 1 (vv. 1-5), Wisdom from its objec- 
tive aspect; stanza 2 (wv. 6-10), Wisdom from 
the subjective aspect—the relation of the wise 
and of the fool or sinner to Wisdom. Natu- 
rally, the latter is chiefly dwelt upon. ‘This 
prepares us for the excuses which the sinner 
makes for not submitting to Wisdom, that is, 
for continuing in his sinful ways. This forms 
the subject of Part II. (wv. 11-20), which 
also consists of two stanzas, each of five verses. 
The first stanza (wv. 11-15) Once more pre- 
sents the objective aspect of the answer to the 
sinner’s excuse: I cannot help myself—cir- 
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BaiG: E that feareth the Lord will 
ee do good; and he that hath 


the knowledge of the law shall obtain 
her. 

2 And asa mother shall she meet 
him, and receive him as a wife mar- 
ried of a virgin. 

3 With the bread of understand- 
ing shall she feed him, and give him 
the water of wisdom to drink. 

4 He shall be stayed upon her, and 
shall not be moved; and shall rely 
upon her, and shall not be con- 
founded, 

5 She shall exalt him above his 


neighbours, and in the midst of the 


is BC 
congregation shall she open his BC 
mouth. 
6 He shall find joy and a crown of 
gladness, and she shall cause him to 
inherit an everlasting name. 
7 But foolish.men shall not attain 
unto her, and sinners shall not see 
her. 
8 For she is far from pride, and, |. 
men that are liars cannot remember Prov. 26.7. 
t Or, A 
her. F . ‘ parable. 
9 7'Praise is not seemly in the}, 
mouth of a sinner, for ‘it was not 4 was 
x not sent 
sent him of the Lord. of, &¢. 
10 For ' praise shall be uttered in !0rra- 


: ‘ a eehicn 
wisdom, and the Lord will prosper it. paradle. 


cumstances, or rather God, caused my choice. 
Lastly, the second stanza (vv. 16-20) contains 
the answer to be given to the sinner, from the 
subjective aspect of the question, viz. man has 
liberty, and God will help him, if he seeks to 
do well. Naturally the two aspects (and 
stanzas) merge into each other (comp., on the 
one hand, v. 15; and, on the other, vv. 18, 
20). 


1. He that feareth the Lord shall do this 
[viz. so follow, and cleave to, Wisdom, as 
described in the last stanza of ch. xiv.]; and 
he that is an adept in the /aw [a master in 
it] shall obtain her.) Viz. Wisdom. This 
verse is both important and characteristic as 
marking Hellenistic views. ‘The object is to 
represent fear of the Lord as the search after 
wisdom, and a proper and full knowledge of 
the Law as the attainment of Wisdom. The 
transition from “the Law” to “ Wisdom” 
which was in process inthe so-called Chokhmah- 
books (Wisdom-books) of the Old Testament 
appears here as an accomplished fact. 


2. and receive him as a wife of (one’s) 
youth.] Comp. Prov. ii. 17. That yur 
mapOevias means not virgin-wife, but wife of 
one’s youth, seems established by LXX. Jer. 
ili. 4, where wapOevia is the translation of 
DYNYI, “youth.” And here it may be well 
to bear in mind that the Book of Jeremiah 
was apparently a favourite one with the Alex- 
andrians (comp. Philo, ‘de Cher.’ § 14). 


3. Fritzsche explains the simile: as bread 
and water are the ordinary daily food, so 
wisdom supplies him spiritually with ordinary 
daily food. But the addition of these ad- 
jectives seems needless. ‘The meaning con- 
veyed to our minds is that of a supply, which 
differs from that of ordinary men as regards 
its source, and is suitable for nourishment. 
Here and in the following verses we mark a 


gradation : food, support (wv. 5), advancement 
(v. 6), joy (v. 7). 
6. Omit “ He shall find.” 


joy and a crown of gladness, and an ever- 
lasting name shall he inherit.] This 
begins the second stanza of Part I., and 
serves as transition to what follows. 


7. Some authorities have cai—in the A. V. 
“but ”—which must be omitted. Fools shall 
not attain to wisdom; sinners have this goal 
not even in sight. Comp. here Erubh. 55 a. 


8. cannot remember her.| Rather, shall 
not be mindful of her (Bissell)—either in 
the sense of bearing her in mind, or caring for 
her. For the first part of this verse there are 
many Rabbinic parallels, such as: ‘“ God 
lifteth up him that abaseth himself, and abaseth 
him that uplifteth himself” (Erubh. 134; comp. 
St. Matt. xxiii, 12); or “he that becometh 
proud shall fall into Gehenna” (Babh. B. 
104), &c. 


9,10. These are perhaps among the most 
difficult verses in Ecclus. The A. V. repre- 
sents the Greek text with sufficient accuracy. 
Nothing can be learned from a comparison 
with the Syriac. We would suggest that the 
writer, or the translator, had in his mind and 
wished to improve upon Proy. xxvii. 214, 
which in the LXX. has a clause added, It 
reads in the LXX. as follows: “ but a man 
is tried [in the sense of ‘“tested”] by the 
mouth of them that praise him. [LXX. 
adds:] The heart of the transgressor seeks 
after evil [mischief], but an upright heart 
seeks after knowledge.” In whatever sense 
we may understand the somewhat difficult 
clause in the Hebrew of Prov. xxvii. 21, the 
writer of Ecclus. would, if our view be 
correct, have paraphrased or applied it in the 
following manner: Such praise as cometh from 
a sinner is not seemly, becoming, beautiful. 


Vv. 11—15.] ECCEESTASTICUSEXV, 89 


Ir ’Say not thou, It is through 
the Lord that I fell away: for thou 
oughtest not to do the things that he 
hateth. 

12 Say not thou, He hath caused 
me to err: for he hath no need of 
the sinful man. 


13 The Lord hateth all abomina- 


tion; and they that fear God love it B.C. 
not Clr. 200. 

14 He himself “made man_ from ¢ Gen. x. 
the beginning, 4and left him in the °°?” 

= Gen. 2. 

hand of his counsel ; 16, 17. 

15 If thou wilt, to “keep the com- © Matt. 19. 
mandments, and to perform accept- ‘7: 
able faithfulness. 


It is not real praise, however many may utter 
it, because it is not sent of the Lord and 
has not His sanction. Praise—real praise-— 
is uttered in wisdom (= by the truly wise = 
the pious); and such praise the Lord will 
prosper, that is, confirm and add His bless- 
ing to it. Bretschneider would regard aivos 


asi bw, dicta sapientie ; Fritzsche under- 
stands it as referring to praise of God (Loéd- 
gesang)—both, in our view, impossible ex- 
planations, alike as regards the meaning: of 
the words and the context. 


11. With this verse Part II. begins (see 
introductory remarks). The connexion be- 
tween this verse and wv. 9, 10 seems as 
follows: Praise (although coming from the 
ungodly) might lead a man to imagine that he 
had the Divine approbation, and so hurry 
him on to his fall, which in that case he 
might attribute to God. But for any such 
error the second clause furnishes a corrective 
by giving this test: for what He hateth, 
thou shalt not do (so more accurately 
than in the A. V.). It is not necessary to 
correct od roinoers into ov mouoe. On 
the imperative use of od with the indic. fut., 
see Winer, ‘Gram. d. Neut. Spr.’ § 43, 5c, 
and § 56, p. 445. On the passage generally, 
comp. St. James i. 13—which here, as in so 
many places, shews lines of correspondence 
with Ecclus. (comp. the General Introduc- 
tion). 

12. Say not thou, [God] Himself hath 
made me stray: for He hath no pleasure 
in a sinful man.] In LXX, Proy. xviii. 2 
ov xpelay éxeu is the translation of yam} ; 
comp. also Is, xiii. 17. As the rendering 
‘“‘ He hath no need of a sinful man” does not 
give any proper meaning, we conclude that 
the Greek translator used the same expression 
as in LXX. Prov., where the original had 
yan’. In that case the meaning would be: 
it is impossible to impute your conduct to 
God, since He has no pleasure in a sinner. 
Or else, as Symmachus renders by ypeia the 
YDN of Eccles. iii. 1, 17, v. 3, which in the 
first two passages means “purpose,” while in 
later Hebrew it stands for ‘a thing (or a 
thing valued),” the sentence might also mean : 
“for He has no purpose with, or else, He 


has no dealing with, or even, He attaches no 
value to a sinful man.” But our first render- 
ing is confirmed by the Syr.: 2on enim oblec- 
tatur homine sceleroso. 


13. The Lord hateth every abomination, 
and it is not loved by [not loveable to] 
them that fear Him.] ‘The Syr. renders 
the last clause: “and will not give them [it | 
to them that love Him.” The rendering 
‘will give” is unintelligible unless, as has 
been suggested by Mr. Margoliouth, the Syr. 
misread 371’, dabit, for 18). 

14. Similar evidence of direct translation 
from the Hebrew original comes to us from 
the use here in the Syriac of the expressions 
MwN IA for €€ dpyns and WX for dcaBovAcov. 
There can be little doubt that the original 
contained the term Yetser, although not in 
the later application of it to either the good 
or the evil impulse in man, but in the earlier 
meaning of disposition, mind, counsel (Sinz, 
Gesinnung). The Greek rendering also is 
manifestly Hebraistic. ‘The original may have 
been: 98) 7D AIM, while the e& dpyis 
of the first clause may represent the Hebrew 
ANwWNIID. But it is not only these expres- 
sions which are of interest. ‘The verse is im- 
portant as confirming the conclusion derived 
from Ecclus. xiv. 17. For whatever meaning 
we may attach to the first clause of xv. 14, the 
second clause, when taken in conjunction with 
v, 15, implies a virtual denial of the moral 
consequences of the fall, 


in the hand of his counsel.| A Hebraism ; 
rather, “in the power of his counsel” 
[will, mind] = to his own free choice. In 
passing we may notice that the later Alex- 
andrian distinction between the érAaoe, which 
was in reference to the “earthly,” and the 
érroinae, which applied to the “ heavenly man,” 
had not yet been made; comp. Philo, ‘ Leg. 
Alleg.’ i. 12, 16. 

15. Rather, “If thou wilt, thou shalt 
[canst] keep the commandments, [in?] work- 
ing [doing] acceptable faithfulness.” The 
infinitive zroujoae in the second clause we 
suppose to represent the Hebrew NIWY?, here 
used in an adverbial or gerundial sense, in 
further explanation of what preceded (comp. 
Ewald, ‘Lehrb.’ pp. 698, 699). It is need- 


go 


BeGChLESWAS PICU Sieky. ACL 


oy 16 “He hath set fire and water 
_—" before thee: stretch forth thy hand 

see unto whether thou wilt. 

a ae 17 £ Before man is life and death ; 

£Jer.2r. and whether him liketh shall be 

8 given him. 

aPs.147, 18 “For the wisdom of the Lord 

is great, and he is mighty in power, 

and beholdeth all things : 

ae, 19 And ‘his eyes are upon them 

Bee 6 that fear him, and he knoweth every 

ea) work of man. 


[v. r6—1. 


20 He hath commanded no man 
to do wickedly, neither hath he given 
any man licence to sin. 


CHAPTER XVI. 


1 Jt is better to have none, than many lewd chil- 


aren. 6 The wicked are not spared for their 
number. 12 Both the wrath and the mercy 


of the Lord are great. 17 Thewicked cannot 
be hid. 20 God’s works are unsearchable, 


ESIRE not a multitude of un- 
profitable children, neither de- 
light in ungodly sons. 


BAG 


cir. 200. 


less to mention the explanations and correc- 
tions proposed by others, since they only 
involve fresh difficulties. 


16, 17. These verses begin the last stanza. 


16. stretch forth.| Rather, “thou mayest 
stretch forth thy hand.” “Fire and water,” 
in the sense of opposite extremes, yet pro- 
bably not without some reference to their 
effects. The harsh Greek rendering of 16 6 
would represent what was elegant in the 


Hebrew original: 77" now. 


17 4. and whichever he liketh.] In the 
Hebrew either 489 or YSN, for both of 
which the word is used in the LXX.— 
whichever of the two may be pleasing to him, 
or engage his choice: naturally not life or 
death, but that which leads to them, shall 
be his portion, or “be given him,” in the 
end. Bearing in mind that verses 16 and 17 
are based on Deut. xxx. 15 (comp. Jer. xxi. 
8), we are struck with the absence of any 
reference to God as placing this choice before 
man. Can the translator have intended thus 
to emphasize man’s absolute self-determina- 
tion? ‘The Syr., although in what seems a 
paraphrastic rendering, may perhaps more 
faithfully represent the meaning of the He- 
brew original. It translates: “ For life and 
death are given to the children of man that 
they may choose life and eschew death.” 
The last verses form the general conclusion 
and application of Part II]. With v. 194 
comp. Ps. xxxill. 18; xxxiv. 16. 


CHAPTER XVI. 


This chapter is one of the most lofty 
in the book. Omitting vv. 15, 16—which, 
although found in 106, 248, Co., and in 
the Syr., are manifestly an interpolation— 
the chapter consists of twenty-eight verses, 
which naturally divide themselves into two 
equal parts: Part T., wv. 1-14; Part Il., 
vv. 17-30. Taken as a whole, the chapter 
forms an exact counterpart to the preceding 
one. In ch. xv., Part I. in praise of Wisdom 


(vv. 1-10) led up in Part II. to man’s free 
determination, shewing his absolute liberty of 
choice, in accordance with which God would 
ultimately hold him responsible, therein also 
vindicating Hisown character. On the other 
hand, in ch. xvi., Part I. (wv. 1-14) leads up, 
not to man’s choice and doings, but to God’s 
determination and work (v. 26 and following), 
which appear in those benefits which He so 
freely bestowed upon earth. So close is the 
correspondence between the two chapters 
that Part II. of ch. xvi. (vw. 17) begins with 
exactly the same words (“Say not thou”) 
as Part Il. of ch. xv. (wv. 11). In both cases 
an objection is met: in ch. xv. that man is 
not responsible; in ch. xvi. that he will not 
be called to account. In both chapters the 
refutation of the objection leads up to the 
statement of the positive truth which forms 
not only the climax, but the real subject- 
matter of each chapter. Part I. of ch. xvi. 
consists of three stanzas (5 + 5 + 4 verses). 
Stanza r is connected with the previous 
chapter, and shews that, since man is a re- 
sponsible agent, even the most coveted pos- 
session—that of a numerous posterity—may 
not always prove a blessing. Stanza 2 illustrates 
the general inference that only the good will 
remain, while those who are evil shall perish 
in judgment. ‘This is shewn by a reference 
to the history of Israel (wv. 6-10). Lastly, 
in stanza 3 the writer proceeds to shew that 
God deals in this manner not only with 
nations, but also with individuals (wv. 11-14). 
At this point the objection is artistically intro- 
duced that it is unreasonable to imagine that 
every single individual in this vast universe 
will be called to give a separate account, v. 
17, which opens the first stanza of Part II. 
(vv. 17-23). The answer to this objection 
lies in higher views of God, which exhibit His 
often hidden wisdom and justice (wv. 18-23). 
Lastly, in the second stanza of Part II. (like 
the first, of seven verses: vv. 24-30) this is 
farther enforced by a consideration of the 
sovereignty, care, and personal rule of God. 


1. unprofitable.| In LXX. Hos. viii. 8 the 


BC. 
cir. 200. 


v. 2—7.] 


2 Though they multiply, rejoice 
not in them, except the fear of the 
Lord be with them. 

3 Trust not thou in their life, 
neither respect their multitude: for 
one that is just is better than a thou- 
sand; and better it is to die without 
children, than to have them that are 
ungodly. 

4 For by one that hath under- 
standing shall the city be replenished: 


ECCLESIASTICUS. XVI. 


but the 'kindred of the wicked shall 


speedily become desolate. 


gi 


B.C. 


Clr. 2006 


5 Many such things have I scen '0n *#e 


with mine eyes, and mine ear hath 
heard greater things than these. 


6 “In the congregation of the un- ¢ ch. 21.9. 


godly shall a fire be kindled ; and ina 


rebellious nation wrath "is set on fire. i Or, Zazz 


7 °He was not pacified toward the 
old giants, who fell away in the 


strength of their foolishness. e: 


same word stands for 13 /DM j8. In Jer. 
xxii. 28, xlviii, 38 (in LXX. xxxi. 38), the 
same Hebrew expression is similarly rendered 
(ovK €ort xpeta avtod). Comp. also Philem. 
v. Ir (see the excellent remarks on the 
expression in Philem. in the ‘ Speaker’s Com- 
ment.’ ad /oc.). In any case the word éypyo- 
tos conveys here a much stronger meaning 
than our ordinary usage of “ unprofitable,” 
although probably not one so strong as in 
the Hebrew passages referred to, which seem 
rather to be represented in Rom. ix. 21; 
2 Tim. ii. 20. 


neither delight in.| Better, neither have 
joy over. ‘Ihe general meaning of the verse 
is farther set forth in v. 2. 


3. neither respect their multitude.| Rather, 
neither have respect [in the sense of re- 
liance] to their place [in the sense of rank 
or condition]. ‘The difficulty of the expression 
led to such attempts at correcting the text 
as the Alex. reading (and that of other 
authorities), 76 mAjOos, “the multitude,” for 
rov toroy—adopted in the A. V.—or the Vulg. 
reading, xdmov, Jabores. But from the usage 
in the LXX. there cannot be any doubt that 
the Hebrew original for romos was D)pih— 
here in the later Targumic and Talmudic 
sense of rank, condition (comp. the beautiful 
saying: ‘* Not his rank maketh aman honour- 
able, but the man his rank,” Taan. 214, 
anticipating Burns). Indeed that meaning of 
the word seems already implied in Eccles., as 
in Eccles. iii. 16, and especially x. 4. Accord- 
ingly the words of the Siracide mean: trust 
not in their life, and have no reliance on, look 
not to, their present rank and condition. 
In the next clause the words “that is just” 
must be omitted as a later gloss. ‘The last 
line of the verse reads: And to die childless 
than to have ungodly children [Bissell]. 


4. Omit “speedily ” in the second clause. 


the city.| Rather,a city. We retain the 
rendering “shall be replenished” for cuvorki- 
oOnoera, as more general, and including more 
than merely the population of a city. The 
expression seems to have been chosen as anti- 


thetic to the éepnuwdnoera: (“shall be made 
desolate”) in the second clause. 


but the house of the wicked shall become 
desolate.| “House” in the wider Hebrew 
sense of n’9 or ANHWO=the whole kindred 
and family, viewed as a unit. “ Desolate:” the 
Hebrew word was either 190 or DDY. 


5. greater.| Rather, more mighty,—I 
have heard, or come to know, even more 
striking instances of this than those which 
I have personally witnessed. 


6. This verse begins the stanza of historical 
illustrations. If we regard wv. 6 as the first 
instance of them, the reference would be 
primarily to Numb. xi. 1, comp. Ps. Ixxviii. 
21, although the history of Korah may also 
have been in view (Numb. xvi.). In that 
case we would translate : “ In the congregation 
of sinners fire was kindled;” the Greek 
translator having for some reason rendered 
the Hebrew imperfect (in the first, though 
not in the second clause) by the future (in 
the LXX. Numb. xi. 1 reads: éfexav’n ev 
avrots mip). But it is at least conceivable 
that v. 6a is intended not asa reference to 
any particular event, but asa general summary 
and inference from the past, and as a predic- 
tion of what would take place in the future. 
‘This would avoid the strange transition from 
a much later event to the history of the giants, 
of Lot, and of Israel, in the following verses, 
which are all related in their chronological 
order, If this view of v. 6 be adopted, the 
future tense must be retained in the transla- 
tion: “shall fire be kindled.” See note on 
Uno 


7. toward the old giants.| Rather, in 
regardto. ‘The reference is to Gen. vi. 1-4. 
On the view here taken of this narrative 
comp. Wisd. xiv. 6; Bar. iii. 26; 3 Mace. il. 
4, the Pseudepigr. (B. of Hen.; B. of Jubil. 
Comp. Dillmann, ‘B. Hen. Einl.’ p. xiii), 
Jos., Philo, and as regards the Greek text of 
Gen. vi. 1, Field’s ‘Hex.’ ad loc. On the 
interpretation of Gen. vi. 1-4 see the special 
literature in Dillmann, ‘ Die Genesis’ (Kurz- 
gef. Exeg. Handb., ed. 1882), pp. 113, 114, 


been. 


4 Gen. 6. 4. 
Wisd. 14. 


ECCLESIASTICUS. XVI. [v. 8—16. 


g2 
as 8 “Neither spared he the place 
+ 200 . 
——" where Lot sojourned, but “abhorred 
© Gen. 19. 


24. 


them for their pride. 


¢Ezek.16. 9 He pitied not the people of per- 


49; 50. 


dition, who were taken away in their 
sins : 


Numb. 10 “Nor the six hundred thousand 
&16°2. footmen, who were gathered toge- 
rae o ther in the hardness of their hearts. 


11 And if there be one stiffnecked 
among the people, it is marvel if he 


/ch. 5.6. escape unpunished: for 7mercy and 


wrath are with him; he is mighty 
to forgive, and to pour out dis- 
pleasure. 


12 As his mercy is great, so is his B.C. 

. . cir. 200. 
correction also: £he judgeth a man 

according to his works. ie 

13 The sinner shall not escape 
with his spoils: and the patience of 
the godly shall not be frustrate. 

14 Make way for every work of 
mercy: for every man shall find 
according to his works, 

15 “The Lord hardened Pharaoh, es 
that he should not know him, that > 8. 
his powerful works might be known eng 
to the world. 

16 His mercy is manifest to every 
creature; and “he hath separated ¢Gen. x. 4. 


and Delitzsch, ‘Comm. t.d. Gen.’ (ed. 1872), 
pp. 190, &c. 

in the strength of their foolishness.| Rather, 
in their strength, omitting what evidently 
was a gloss (emendatory or else apologetic). 


8. He spared not those who dwelt 
with Lot, whom He abhorred for their 
pride.| According to the common interpreta- 
tion, the reference is here to the people of 
Sodom. But these would not have been 
“the sojourners with Lot;” rather was Lot 
a sojourner with them. A further difficulty 
arises from the fact that the following two 
verses (vv. 9, 10) can only refer to Israel. 
Hence we conclude that all these historical 
illustrations are taken from what befell the 
professing children of God. Accordingly 
they “ who dwelt with Lot ” must be those of 
his own family whose pride prevented their 
listening to his warning—zapockia standing 
for the Hebrew 3, and not 11319, as some- 
times in the LXX. On the other hand, the 
Syr., which has here several alterations, seems 
to wish to apply vv. 6-9 not to Israel, but to 
their enemies,—as we think, wrongly. 

9. the people of perdition.| Te. devoted to 
perdition. ‘The reference may be to what is 
recorded in Ex. xxxii., or else in Numb. xi. 
The Syr. would read the Heb. DY by om xd) 
wo—a play on the words. 


10. Nor.| Rather,andso. The refer- 
ence here is to the fact that the 600,000 
footmen who came out of Egypt (Ex. xii. 37) 
perished in the wilderness on account of the 
hardness of their hearts. he rendering of 
the Greek: “who were gathered together,” 
—éeniovvaybévras,—is due to a misunder- 
standing of the verb DN (O°DDN39, or it 
may have been J2DX2 WRN), which means 
indeed “ to gather,” but in the twofold sense 
of gathering together and of gathering away 


=taking away = destroying. The meaning 
of the Hebrew original no doubt was: who 
were carried off [swept away] in the hard- 
ness of their hearts. 


11. Third stanza, preparing for Part II. 
Not only a community, but individuals are 
punished of God. Omit “among the people.” 


134. nor will He delay (defer, cause to 
come too late] the hope of the godly.] 
Briefly, God will fulfil, and that ere long, the 
hope of His people. The wicked shall not 
be allowed to be rich in his robbery, nor yet 
the just to fail of his hope. We have 
rendered tiopovn not “ patience,” but “hope,” 
in accordance with the usage of the LXX. 
The Hebrew may have been: PTS Nipn). 
sax ND. 

14. He will make a place for all 
mercy; every one shall find ( = receive) 
according to his works.| ‘The difficulty here is 
whether the ‘‘ mercy” (€Aenuoovvn) referred 
to is that shewn by man, of which God will 
make acknowledgment, or that displayed by 
God in the sense that, while He will prove 
very merciful, every one shall receive a just 
retribution, The meaning of the expression 
“He will make a place” (woujoet Tomov) 1S 
illustrated by Acts xxv. 16; Rom. xii. 19; 
HelSoys ttl Yin SANG tay lhe corresponds to the 


Hebrew 5 Dips jn). Although the term 
€Aenpootyn is very rarely employed in refer- 
ence to God, it is so used in Ecclus. xvii. 29, 
and in LXX. Ps. cii. (Heb. cil.) 6 a, where it 
stands for “righteous acts,” Nip tS. Indeed, 
this latter passage may have Seas in the mind 
of the writer, and the wordy eAXenpootvas of 
that Ps. have become the macy eAenpootvy 
Toure. Torov of Our passage. At the same 
time it must be admitted that the addition of 
maon seems fo point to the exercise of human 
rather than Divine mercies. In that case 
“make a place” would =assign a place. 


ea ECCLESIASTICUS. XVI. 93 
en his light from the darkness with an dations of the earth shall be shaken BiG. 
| ‘adamant. with trembling, when the Lord look- “2°” 
yee 17 Say not thou, I will hide my- eth upon them. 


ween self from the Lord: shall any re- 
member me from above? I shall not 
be remembered among so many peo- 
ple : for what is my soul among such 
an infinite number of creatures ? 


20 No heart can think upon these 
things worthily : “and who is able to ¢ Rom. 1. 
conceive his ways? a 

21 It is a tempest which no man 
can see: for the most part of his 


1Kings 18 “Behold, the heaven, and the works are hid. 

Chron. heaven of heavens, the deep, and the 22 Who can declare the works of 
y; 18. gh . ] be . - . > 

Pet, 3. arth, and all that therein is, shall be his justice ? or who can endure them ? 
P10. moved when he shall visit. for his covenant is afar off, and the 

19 The mountains also and foun-_ trial of all things is in the end. 
17. Omit vv. 15, 16. (See introductory mentators, however, regard the words as 
remarks.) It adds to our difficulties of inter- implying a reproof of such a state of mind. 


pretation that vv. 15, 16 are found in the Syr. 
Again, the Syr. also gives a totally different 
turn to v. 17 (comp. Syr. v. 18), and presents 
it in a sense foreign, as we believe, to the 
purpose of the original writer. It is not 
difficult to perceive the apologetic motives 
for these alterations— although some may 
regard it as open to question whether the 
Greek or the Syriac translator tampered with 
the Hebrew original. For our own part we 
have no hesitation in abiding by the Greek 
Version. The last clause of the verse should 
be rendered: “For what is my soul in im- 
measurable [infinite] creation?” It 
must, however, be admitted that alike the 
thought and its mode of expression (kricws) 
are not Hebrew, but Alexandrian. ; 


18. Omit the words “and all that therei 
is”; “shall be moved,” &c.—rather: shall 
be shaken at His visitation. It is pos- 
sible that vv. 18-22 still continue the objec- 
tions of v. 17, derived from a misapplication 
of the observed greatness of God. But 
it seems difficult to imagine such language 
on the part of an unbeliever. On the other 
hand, if, as we suppose, vw. 21, 22 are in- 
tended as an answer to his secret thinking, 
vv. 18, 19 must also be regarded as part 
of the same argument. In that case the 
reasoning would be: True, God is very great ; 
yet He is not far from His creation, but 
penetrates, pervades, and directs all—both 
physically and ethically—even though this 
may be unperceived or unheeded. 


19. shall be shaken, d'c.| Rather: “are 
shaken with trembling when He looketh 
upon them.” 

20. But (kal for d5¢) upon (ordinarily, 


mepi) these things the mind (35) shall 
not think.] ‘The future here in the sense 
of “ cannot,” to express what is morally im- 
possible: comp. Rom. v. 7; 1 Cor. vili. 8 
(Winer’s ‘Gramm.’ p. 250). Most com- 


and His ways who shall consider ?] 
The interpretation proposed by us of this 
and the preceding clause, although not free 
from difficulty, agrees best with v.19. We 
may add that the Syr. Version offers not any 
help on these difficult verses, and indeed is 
not trustworthy. 


21. As a tempest, doc.| The figurative 
comparison of God’s dealings with the wind 
seems to have been not only frequent, but to 
have become almost proverbial. Comp. Ps. 
cxxxv. 7; Prov. xxx. 4; Eccles. i. 6 (viii. 8 ?), 
xi. 5; and especially St. John iii. 8. 

22. The works of (God’s) justice 
[righteousness] who shall announce, or 
who shall expect [await]?] ‘“Yropuévew 
stands in the LX X. for a number of Hebrew 
words, but in a very large proportion of 
instances for such as mean “to expect ” or 
“await.” The meaning here is: as it is 
extremely difficult, almost impossible, to an- 
nounce and anticipate the manner in which 
God's justice shall be manifested (since it is 
secret, sudden, irresistible, like the storm), 
so, on the other hand, there are few who 
expect it. 


for far off is the covenant.] The 
clause following on these words in the A.V. 
must be omitted (in the Syr. the whole verse 
is wanting). These words express the false 
inference drawn by men from the impossibility 
of announcing God’s judgments, as well as 
the reason why they are not expected. They 
imagine: far off is the covenant. The 
reference to the d:a8nxn is a favourite one 
with the Son of Sirach, who employs the 
term twenty-two times. In the LXX. it 
stands almost invariably for na. We sup- 
pose that ‘‘ the covenant ” here in view is that 
with death and Hades, to which reference 
was made in Ecclus. xiv. 12, 17. The writer 
had probably in his mind LXX. Is. xxviii. 
15, and especially v. 17: “ And I will cause 
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23 He that wanteth understand- 
ing will think upon vain things: 
and a foolish man erring imagineth 
follies. 

24 My son, hearken unto me, and 
learn knowledge, and mark my words 
with thy heart. 

25 I will shew forth doctrine in 
weight, and declare his knowledge 
exactly. 

26 ™The works of the Lord are 
done in judgment from the begin- 
ning: and from the time he made 


ECCLESIASTICUS. XVI. 


[v. 23—29. 


them he disposed the parts there- 
of. 

27 He garnished his works for 
ever, and in his hand are the ‘chief 
of them unto all generations: they 
neither labour; nor are weary, nor 
cease from their works. 

28 None of them hindereth an- 


other, “and they shall never disobey ™ Ps, 248. 


his word. 

29 After this the Lord looked 
upon the earth, and filled it with his 
blessings. 


judgment to be for hope (here éAmis), and 
my compassion (éAenjoovvn, as in Ecclus, xvi. 
14) for just measures, and ye that trust vainly 
in falsehood shall fall: for the tempest 
(karavyis, asin Ecclus. xvi. 21) shall not by 
any means pass by you except it also take 
away your covenant of death (Sca@nxn, as in 
Ecclus. xvi. 22), and your hope in Hades 
shall by no means stand ; if the rushing tem- 
pest (karavyis) should come upon you, ye 
shall be beaten down by it.” In our view 
this passage explains not only the expression 
“for far off is the covenant,” but also the fol- 
lowing verse. 


23. He that wanteth understanding [lit. 


heart, 2271DM] awill think these things, and 
an unwise and erring man will think 


foolish things [ppd = 733]. 


24. Stanza of final admonition. ‘The ex- 
pression ‘“‘mark with the heart,” as often in 


the Hebrew (ad pv’), here apparently de- 
rived from Deut. xxxii. 46 (both in the Heb. 
and LXX.). Comp.also Ezek. xliv. 5. Hence 
the proper translation is: “And set thy 
heart upon my words.” 


25. I will shew forth instruction by 
weight [carefully and accurately measured 
out, perhaps also with a secondary reference 
to its value], and declare [announce, set forth] 
knowledge with exactness [accuracy, 
precision]. 

26. By [according to] the counsel [ap- 
pointment, decree —DBWID] of the Lord 
(are) His works from the beginning, and 
from [the time of?] their making He 
assigned [apportioned] their parts [to 
each its part ? perhaps pon pon smg-5359},] 
This vast creation, so far from leading us to 
infer—as the foolish had suggested in the 
previous stanza—that the individual is lost or 
unheeded amidst the vast mass, rather leads 
to an opposite conclusion. From the first 
all things have had the law of His appoint- 


ment impressed upon them, and in every part 
of creation we mark this orderly distribution. 


27. He ordered [settled, appointed, pre- 
pared — adorned?] for ever His works, 
and their rule to their generation. | 
Simple as these words seem, it is not easy to 
decide how exactly to render them. ‘The 
works” here referred to are God’s chief works: 
the sun and stars to which Jewish Alexan- 
drian philosophy attached such high im- 
portance, as well as the regulation of all 
nature (comp. here especially Philo, ‘de 
Monarch.’ i. § 1; comp. i. 5, 6, and the art. 
PHILO in Smith and Wace’s ‘ Dict. of Chr. 
Biogr.’). We have rendered éxoopnoev: He 
“ ordered,” “settled,” which meaning it cer- 
tainly bears in LXX. Mic. vi. 9, as well as a 
kindred meaning in other passages. The 
common rendering, ‘‘ garnished” or “ beau- 
tified,” seems to give no meaning, while ours 
suits the context. Again, we have rendered 
ras apxas by “ their rule,” being the expression 
used in reference to the rule of sun and stars 
in LXX. Gen. i. 16, 18, and Philo similarly 
designates them as adpyovras (‘de Monarch.’ 
i.r). As to their ‘‘ordering for ever,” the 
writer had probably Ps. cxlviii. 6 in view, 
where the same language is used. Indeed 
it is not improbable that the Hebrew original 
reproduced the DY? IY? DIY") of that 
Ps. (comp. also Ps. cxxxv., in the Heb. 
cxxxvi. 8, 9). It is even possible that the 
following clause also, kai ras dpxyds avray eis 
yeveas avtay, may be the younger Siracide’s 
peculiar mode of rendering the second clause 


of Ps. exlvii, 6: Thayy Ny 1n27pN—* they 
neither labour,’— rather: they hunger 
not, 


28. hindereth [crowdeth, in the sense of 
moving out of its place] anorher [lit. “his 
neighbour” ]. “Each presseth not upon 
his neighbour, and unto everlasting 
[Aeon] shall they not disobey His word.” 


29. And after this.] Viz. after having 
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thus established and regulated for ever what 
is in heaven above. 

30. living things.] Rather, “living 
oreatures.” ‘The Hebrew may have been: 
*N703 BID] NPD NID. 

and they shall return into it again.| Lit. 
“and unto it the return of them.” 


CHAPTER XVII. 


The argument of the previous chapter is 
here continued. What had previously been 
stated in regard to the world is now shewn 
to apply also to man—only that in his case 
personal responsibility is superadded. ‘The 
world has a Divine Law inherent in itself; 
for man, as made in the image of God, his 
mental and moral individuality—the mind, 
conscience, heart, and free will—are that 
Law. Man is thus in the highest sense a 
law unto himself. In his case there exists 
not any necessity of nature, but he has the 
moral freedom of a personal choice, for which 
he is also endowed with the necessary moral 
qualifications. Hence he is absolutely and 
personally responsible (comp. xvi. 17, &c.). 
‘This forms the subject of the first stanza 
(vv. 1-8; v. 9 must be omitted). Turning 
next from this subjective to the objective 
aspect of the question, the writer lays down 
this further position, that man is intended by 
God to glorify Him, for which purpose God 
has made Himself known to him, and this 
involves another and still higher degree of 
responsibility. This forms the subject of the 
second stanza (vv. 10-15, v. 15 marking the 
climax, while v. 16 must be omitted). But 
the highest responsibility attaches to Israel 
(stanza 3: vv. 17-24). In a concluding 
stanza (wv. 25-32) the writer makes a 
religious application of what had preceded. 
Thus the chapter consists of four irregular 
stanzas. We add that vv. 5, 9, 16, 18, and 
21 in our A. V. must be omitted as spurious. 


1. and turned him.] But the sense requires: 
“and shall turn him.” In the Heb. it 


was no doubt 373°Y, or more probably 
332°? (comp. Kautzsch-Gesenius, 24th ed., 


p. 145, 4, note); or, as in the Syr., with ayy 
before it. In the latter case the meaning 
would have been: He shall certainly turn 
him again (Ewald, p. 782). The Greek 
translator used the aorist instead of the future, 
POssiblysasminme evar xan 7 Ue COL meV (lar 2s 
(Winer, /. /. p. 248). The statement itself is 
parallel to Ps. cxlvi. 4. 

2. few days.) npépas apiOnob, lit. “ days 
of number.” A common Hebraism, as in 
TBDID mit, “a few years,” Job xvi. 22, and 
TaD 0, “a few days,” Numb. ix. 20 
(LXX. npépas dpv8ud), where the words in 
the Heb. are however in apposition, while in 
Ecclus. the original had BDI 2. The 
use of the word “number ” for “ numbered ” 


= few, is frequent, alike in the Heb. and in 
the LXX. 


and a (definite) time [a season].] No 
doubt HY, perhaps, as suggested by the next 
clause, with the secondary sense of a Divine 
appointment attaching to it, as in Eccles. iii. 
In Ezek. vii. 7, 12, the words “day” and 
“season” are also conjoined, both in the 
Heb. and the LXX., but in the inverse order 
of Ecclus. 


and He gave them the dominion 
[¢mperium, as apparent from the gen. of the 
object] of what is upon it.] Viz. of all 
that is upon the earth. 


3. He endued them with their own 
strength.| Je. strength of their own (so 
the Aethiop.), strength which was their own, 
human; while the Figure, which was behind 
that strength and directed it, and of which 
they were “the image,” was Divine. xkaé’ 
éavrovs, probably for the sake of antithesis to 
the kar’ eixdva (“according to His image ”) 
in the next clause. The xaé’ éavrods stands 
here instead of the genitive: comp. Acts 
xvii. 28, xviii. 15, xxvi. 3; Eph. i. 15 (Winer, 
1. 1. p. 139, and § 30, Anm. 5, p. 174 of the 
6thed.). The Syr., which renders the second 
clause, ‘‘and covered them with terror,’ seems 
inapt and a confusion with the first clause of 
the next verse. 


5. This verse must be omitted. As Grotius 


96 


18}.(65 


cir. 200. 


ECCLESIASTICUS. 


five operations of the Lord, and in the 
sixth place he imparted them under- 
standing, and in the seventh speech, an 
interpreter of the cogitations thereof. ] 

6 Counsel, and a tongue, and eyes, 
ears, and a heart, gave he them to 
understand. 

7 Withal he filled them with the 
knowledge of understanding, and 
shewed them good and evil. 

8 He set his eye upon their hearts, 
that he might shew them the great- 
ness of his works. 


> 


XVII. [v. 6—13. 
g He gave them to glory in his 
marvellous acts for ever, that they 
might declare his works with under- 
standing. 
1o And the elect shall praise his 
holy name. 


11 Beside this he gave them 
knowledge, and the law of life for an 
heritage. 


12 He made an everlasting cove- 
nant with them, and shewed them 
his judgments. 

13 Their eyes saw the majesty of 


remarks, it is probably the marginal gloss of 
some Stoic annotator. 


6. Counsel.| Rather, a disposition. Cp. 
xv. 14. The Syr. omits, as we think rightly, 
this word. It should be noted that dcaBovAcov 
in the singular does not occur in the LXX. 
and only twice in Ecclus.: here and in xv. 14 
[see note] in the sense of disposition, mind = 
sy). It occurs in the plural (whether of 
SvaBovrdia or draBovAvoyv) in the sense of 
“ counsels,” “ purposes,” and “thoughts,” in 
LXX. Ps. v. 11 and ix. 23 (Heb. x. 2), and in 
Hos. xi. 6; also in Hos. iv. 9, v. 4, vil. 2, where 
the Heb., however, has “doings” (for the 
rendering of Wp in 2 Sam. [LXX. 2 Kings] 
xv. 12 by d:aBovdcoy, see Field, ‘ Hex.’ ad Joc.). 
We infer that the use of S:aBovAcoy and of 
8) in that sense was post-biblical, and, as 
regards the Greek term, we would suggest, 
Alexandrian. In omitting the word, the Syr. 
is probably faithful to the original. We 
farther mark that the Syr. order of the verses 
differs from the Greek, there being an inver- 
sion of vv. 6 and 7 as well as of clauses a 
and 4 in wv. 9, while clause a of v. 8 is 
omitted. The Syriac order therefore is: 
vv. 7, 6, 8 6, 9 b, 9 a, these last three clauses 
forming Syr. v. 8, then v. 9, which is v. 10 
of the A. V. The Vulgate, it must he re- 
membered, represents in Ecclesiasticus the 
ancient Latin Version (Vet. Lat.). See the 
Introd. It omits v. 5 and adds a clause both 
at the beginning and the end of wv. 6 (in 
A. V.). It also inserts a clause between a 
and 4 in wv. 7,.and adds a clause to, while it 
generally confirms, vv. 8-1o (in our A. V.). 
Lastly, the reading of A. V. differs from that 
of the Vatican, which we are throughout 
following. From all this we infer that the 
text of these verses has been altered, probably 
by successive “hands,” from philosophical 
and theological motives, which, so far as 
vv. 5-7 are concerned, will be easily under- 
stood. On the whole, we prefer the Syr. 
arrangement of the verses. 


to understand.| Perhaps, to consider. 


7, Omit “ withal.” 


9, 10. Verse 9 is omitted in the LXX. 
(Vatic.), while wv. 10 reads as follows: And 
they shall praise His holy Name [in 
the Syr. only: “ And that they may praise 
Hisholy Name”] that they may declare 
(tell) the greatnesses of His works 


(peyareia = N23, Ps. Ixxi. 19). Here—or 
perhaps at the next verse—begins a new stanza. 


1l. He gave them besides.] But we 
are inclined, in accordance with the Syr., to 
emend mpoce@nkev into mpocOnxev: he set 
before them. ‘This would suit the context 
much better. 


and made them inherit a law of 
life.] Houbigant understands this as an 
allusion to the Law of Nature in man. But 
this seems incompatible with clause a and 
with v. 12, both of which—as we understand 
them, and as the original no doubt intended 
—would point to the Law of Moses. But 
we suspect that some alterations were pur- 
posely made in this verse by the younger 
Siracide. The Syr. has ‘“‘ covenant,” and we 
suspect that the younger Siracide purposely 
changed the N31, “ covenant,” of the original 
into “wisdom,” éxcornun, in order to give 
the verse a more general, Alexandrian sense. 
Similarly the Syr. has in the second clause 
“He taught them ” (perhaps Dyin), which 
was changed into “‘made them inherit,” as 
if it were a general human inheritance. ‘Thus 
Houbigant may, after all, have rightly in- 
dicated the intention of the Greek translator, 
though not the meaning of the original. 


12, This verse confirms our previous in- 
terpretation. ‘“ His judgments,” in the sense 
of the Hebrew YHawID = laws, command- 
ments, ordinances. 


13. Here it is no longer open to doubt 
that the reference is to the revelation on 
Sinai. “ The majesty of his glory,” —rather, the 
greatness of the glory (omitting “ his”) ; 
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his glory, and their ears heard his 
glorious voice. 

14 And he said unto them, Beware 
of all unrighteousness ; and he “gave 


& 22, & 23. every man commandment concern- 


ohbour. 


ing his neig 


S ch. x5 15 4 Their ways are ever before 
ver.zg. him, and shall not be hid from his 
. eyes. 
16 Every man from his youth is 
given to evil; neither could they 
Pe make to themselves fleshy hearts for 
32.8,9. stony. 
* Rom 17 For ¥in the division of the na- 
ae ; tions of the whole earth he set a 
20.&10. “ruler over every people; but Israel 
aa 3 the Lord’s portion : 


18 Whom, “being his firstborn, he 


nourisheth with discipline, and giving B.C. 
him the light of his love doth not “=” 
forsake him. 

19 ‘Therefore all their works are ? ver. 1s. 
as the sun before him, and his eyes 
are continually upon their ways. 

20 None of their unrighteous deeds 
are hid from him, but all their sins 
are before the Lord. 

21 But the Lord being gracious, 
and knowing his workmanship, “nei- Deut. 
ther left nor forsook them, but spared 3" * 
them. 

22 The “alms of a man is as a sig- * ch. 29. 
net with him, and he will keep the” ** 
good deeds of man ’as the apple of ° Ps. 17.8. 
the eye, and give repentance to his 
sons and daughters. 


and again in the second clause, and the 
glory of their voice [sound = their 
glorious sound] heard their ear. Many 
authorities correct airéy, “their” [after 
perns|, into avrod, “ His,” and the Syr. has 
the same reading. But there seems no need 
for the correction. ‘ Their” voice or sound 
was that of the commandments, v. 12, while 
they only saw “the greatness of glory,” not 
“His” glory itself. 

14. The reference seems to be to the 


chapters following the ten commandments, 
especially Ex. xxi., Xxil. 


15. This verse sets forth the final inference 
from all as regards Israel’s personal respon- 
sibility, in answer to the objections mentioned 
AIMEE CINSOXV Ie) E75 CCC: 


16. The whole verse must be omitted. It 
is so evidently an interpolation and of late, 
probably Christian, authorship, that it is 
difficult to understand its insertion. 


17. Omit ‘‘For in the division of the nations 
of the whole earth.” Fritzsche regards the 
‘“‘rulers” whom God had set over each nation 
as their guardian angels, through whom He 
stood in some relationship to “every people,” 
and he refers in corroboration to LXX. 
Deut. xxxii. 8 and Heb. ii. 5. The latter 
passage has not any reference to this subject, 
nor does even the former bear out the con- 
tention of Fritzsche, since the parallelism be- 
tween the verse in Ecclus. and that in LXX. 
Deut. is, to say the least, extremely doubtful. 
It is indeed true that the LXX. rendering of 
Deut. xxxii. 8 reproduces the tradition in the 
Jer. Targ. on Gen. xi. 7, 8, where the ““We” 
who came down to confound the languages 
and to scatter the people are explained to be 


Apoc.—Vol. Ll. 


the seventy angels, having reference to the 
seventy nations who would be formed (comp. 
also Pirgé d.R. El. 24). In the later Midrash 
this is further developed, and God not only 
assigns to the nations their bounds “according 
to the number of the angels of God” (LXX. 
Deut.), but these angel-princes are protectors 
of the nations, hostile to Israel, and shall 
ultimately be cast down (Ber. R. 56; Shem. 
R. 21; Vayy. R. 29; Ruth R. ed. Warsh. 
p. 364). But in Ecclus. there is as yet not 
any mention of such hostility to Israel on the 
part of the “angel-princes,” nor even a clear 
indication of the legend underlying the LXX. 
gloss on Deut. and the Jer. Targum. When 
to this we add that Michael was similarly 
regarded as the “ Angel-prince” of Israel, we 
are inclined to regard “the rulers” of Ecclus. 
xvii. 17 as secular princes, and the reference 
—if any—to be to Deut. xxxii. 8, 9 in the 
Hebrew. And words of comfort like these 
would be very appropriate in the political 
condition of Israel in the time of the older 
Siracide. 
18. This verse must be omitted. 
19. Omit “ therefore.” 


20. Their unrighteous deeds are not 
hid from Him, and all their sins are before 
the Lord.| The Syr.: “and open before Him 
are all their thoughts ”’—perhaps more true to 
the original, or else by way of softening it. 


21. This verse must be omitted. 


22. The last clause after “apple of the eye” 
must be omitted. From the nation the writer 
passes to the individual. Although Israel as 
a people may suffer for their sins, yet there 
are the righteous among them. We have 
here clear indication of the later doctrine of 
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abomination vehemently. 


mortal. 


the meritoriousness of ‘‘ good works,” espe- 
cially of ‘‘almsgiving.” Altogether the 
verse forms a later Judaic paraphrase, or 
rather transformation, of Deut. xxxii. 10. It 
is now ‘‘almsgiving” which is precious as 
“the signet” on the hand, and which God 
guards as carefully as the apple of the eye. 
Nothing can annul what that signet has sealed ; 
nothing shall disturb or dim that eye. The 
meaning which we attach to this verse is con- 
firmed by the paraphrastic Syr. rendering: 
“The righteousness [merit] of all the sons of 
men is sealed and deposited with Him, and 
the goodness of all the sons of men is as the 
apple of the eye preserved before Him.” 


23. From the use of the expression “ and 
render their recompence upon their own 
heads,” which is not only exactly parallel to 
Joel ii. (Heb. iv.) 6, 7, but reproduces the word- 
ing of the LX X., we conclude that this verse 
refers not to the subject of v. 22, but to the 
punishment of the wicked. With this agrees 
the Syr.: “and return [give] their sins (in the 


Heb. it was probably Dom; ; comp. also 
Ps. xxviii. 4) upon their head.” 


24. granteth...comforteth... fail 
in confidence.| ‘That is, those whose hope 
or confidence of forgiveness faileth. The 
Syr. either misread or misunderstood the 
original. 

25. Last stanza. and offend less.] Rather : 
and lessen (the occasion for) offence; 
lit., “the stumble.” The word Tporkoppa 
is used in that sense (although for different 
Hebrew words) in LXX. Ex. xxiii. 33, 
KXKIV. 12; Is, viii, 14, xxix. 21; and in 
Noes OMI) 32,33, Xiv. 13, 20: 2 Cor. 
viii. 9; 1 Pet. ii. 8. Substantially, therefore, 
the advice is to avoid what would lead to sin. 
The Syr. had here either a different text, or 
altered the original. Or it may be that the 
younger Siracide had modified it in his own 
fashion. ‘The Greek is certainly feeble as 
compared with the Syriac. 


26. The clause beginning “for he will 
lead thee,” and ending “into the light of 
health,” must be omitted. 


27, 28. grave.| Rather, Hades. 


thanks ... thanksgiving.| Rather, praise. 

Verses 27 and 28a seem again to imply a 
denial of personal immortality. On the other 
hand, the Syr. has: “For what delight hath 
the Lord in all those who perished in the 
world instead of them who live and render 
praise to Him?” Does the Greek text repre- 
sent an alteration on the part of the younger 
Siracide, or is the Syr. version a Christian 
emendation? After “sound” in v. 28 omit 
the words “in heart.” The gloss may have 
been intended to mitigate what might seem 
offensive in the original, while the limitation of 
‘‘ praise” to corporeal and temporal benefits 
is quite in the spirit of at least the younger 
Siracide. 


29. Omit as glosses, similar in character to 
that just noticed, in clause a, “our God;” 
and in clause 4, ‘in holiness.” 


30. The first clause in the Greek gives 
no meaning. If we were to alter mdyra into 
ravra, it would agree with the Syr. and the 
sense would be: “ For these things are not in 
man.” But this does not fit in either with 
what precedes or with what follows. It 
seems not unlikely that the Hebrew original 
was DIN2 Sy xd > or VIN—“for the 
Lord is not as man,” and that the younger 
Siracide misread 53 for Ss and DIN] for 
DIND (comp. Horowitz, in Frankel’s ‘ Mon- 
atschr.’ xiv. p. 198). If we may thus account 
for the first clause by a misreading of the 
Hebrew, it is not easy to explain the second 
clause. It accords indeed with the first clause 
in the Greek, but we can scarcely imagine that 
it faithfully represents the original. Can it have 
been intended to convey the same meaning as. 
vv. 27, 28 a—or else to attenuate that meaning 
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there is none other but he, 2. Deut 
Who governeth the world with 3° 
the palm of his hand, ¢and all things © ch. gz. 


32 He vieweth the power of the 
height of heaven; and all men are 
but earth and ashes. 


CHAPTER XVIII. 


4. Gods works are to be wondered at. 
life ts short. 11% Gods merciful. 15 Do not 
blemish thy good deeds with il words. 22 
Defer not to be justified. 30 Follow not thy 
lusts. 


9 Man’s 


obey his will: for he is the King of ** 


all, by his power “dividing holy things ¢ Lev. ro. 


among them from profane. 
4 To whom hath he given power 


to declare his works? “and who shall ¢ Ps. 106. 
2a 


find out his noble acts ? 


by a vague generality? The Syr. has: “nor 
is his counsel like that of the sons of flesh.” 


31. Whether we adopt the Greek or the 
Syriac version of v. 30, v. 31 is evidently 
intended to set forth in contrast to the great- 
ness and goodness of God the inherent weak- 
ness of the creature: What is more 
shining [more brilliant] than the sun? 
yet even this is obscured: and an 
evil man will think of flesh and blood. 
Fritzsche translates: “‘taketh flesh and blood 
into consideration,” and regards it as referring 
to amoral obscuration. But this explanation is 
not satisfactory. For in that case we should 
have the inapt comparison of the natural 
obscuration of the light of the sun with the 
voluntary moral obscuration of the wicked. 
Our A. V. adopts the Alex. reading, which 
must be regarded as an attempt at emendation. 
The Syr. paraphrases. Horowitz (wu. 5.) con- 
jectures that the Hebrew original was: *3 5S 
D7) Wwa wis miawnid, “how much more 
the thoughts of man who is flesh and blood ;” 
or else, ona like supposition, DIN V8 °D 4N 
D3) WwaA yan, “how much more the evil 
imagining of man who is flesh and blood.” 
If so, the Greek translator might have treated 
the substantive 18 as a verb, and interpreted 
it by “‘ meditateth,” or “ imagineth.” 


32. He surveys the host of the height 
of heaven, and men, all [of them], are earth 
and ashes.| We have rendered dvvayw by 
“the host,” supposing the original to have 


been On or bon, which is generally rendered 
in the LXX. by dtvams. The Syr. has: “He 
judgeth the host of heaven, also the children 
BUNAIN 5 5 6” 
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CHAPTER XVIII. 


As is the case in other chapters, so here 
also the closing part of chap. xvii. becomes 
the subject of farther teaching in chap. xviil. 
It consists of two Parts: Part I., vv. 1-18 ; 
Part II., v. r9-end. Part I. contains three 
stanzas (6— originally 7?— + 7 + 4 verses). 


The first stanza (vv. 1-7) sets forth the 
greatness of God relatively to man; the second 
stanza (vv. 8-14), the smallness of man rela- 
tively to God in His greatness and goodness; 
while the third stanza (wv. 15-18) admonishes 
man in his own way to imitate the goodness 
of God. This forms the transition to Part II., 
which deals with man. Here also we have 
three stanzas (7 + 4 + 4 verses), which may 
be thus summarized: stanza 1 (wv. 19-25), 
man relatively to God; stanza 2 (vv. 26-29), 
general inferences; stanza 3 (wv. 30-33), moral 
application, or rather the commencement of a 
series of useful commonplace sayings. 


1. The text seems here corrupt. The Syr. 
begins with what we number as v. 4. In the 
A. V. v. 3 must be omitted, so that the first 
stanza would only consist of six verses. But 
we would suggest that both wv. 1 and 2 must 
in the original have had a second clause, and 
that there is a /acuna between vv. 2 and 4. 
Thus stanza 1 may originally have consisted 
of seven verses. 

in general.| Rather, generally. This in 
the sense of the world as a whole (comp. the 
use of xow7 in 2 Macc. ix. 26). We con- 
jecture that if this verse was in the original 
Hebrew, it contained a strong assertion of the 
Divine creation of everything out of nothing, 
and that the younger Siracide, entertaining the 
Alexandrian notion of the pre-existence of 
matter, had modified it, but disguised this 
under the ambiguous expression xowv7, which 
might mean “ together,’ ‘as a whole,” or 
“generally.” 


2. The Lord alone shall be justified 
[perhaps: “declared righteous”].] ‘This verse 
seems also fragmentary. We can only con- 
jecture that it expressed an antithesis to the 
imperfectness and defects of all creatures. 
See under v. 5. The second clause in the 
A. V., “and there is none other but he,” as 
well as v. 3, must be omitted. 


4. To no one {so the better reading] 
gave He power to proclaim His works. | 
Schleusner: facultatem dedit, seu copiam fecit— 

12 


TOO 
B.C. 5 Who shall number the strength 
Cir. 200. 


of his majesty? and who shall also 
tell out his mercies? 

6 As for the wondrous works of 
the Lord, there may nothing be taken 
from them, neither may any thing 
be put unto them, neither can the 
ground of them be found out. 

7 When a man hath done, then he 
beginneth ; and when he leaveth off, 
then he shall be doubtful. 

8 What is man, and whereto 


BCCLURSIASTICUS AV IIE [v. 5—12. 


serveth he? what is his good, and ae 
what is his evil ? ae 
g /Thenumber of a man’s days at / Ps. se. 
the most are an hundred years. ca 
10 As a drop of water unto the 
sea, and a gravelstone in comparison 
of the sand ; so are a £thousand years £ Ps. go. 
to the days of eternity. 5 Pets a 
11 Therefore is God patient with 
them, and poureth forth his mercy 
upon them. 
12 He saw and perceived their end 


i.e, none of His creatures is able or sufficient 
for it; none is qualified fully to proclaim them. 
Fritzsche regards it as = éveroinae in Ecclus. 
xlii. 7. But although the two passages are 
parallel, the meaning of ¢yrow (in Ecclus. 
xlii.) is somewhat different from that of 
exmoew. The expression “to proclaim His 
works” is the same as in LXX. Ps. cvi. 
(Heb. cvii.) 22, although the idea is rather 
parallel to LXX. Ps. cv. (Heb. cvi.) 2. In 
the Syr.: “Who is able to shew forth— 
manifest, declare—His works ?” 


and who can search out His mighty 
acts?] The same word (as for “search 
out”) is used in the LXX. both for #17 and 
for 1p; “mighty acts,” peyadeia, as in LXX. 


Ps, Ixx. (Heb. Ixxi.) 19: Mi243. 


5. In the Syr. the Greek wv. 4 (there v. 1) 
is followed (as v. 2) by what is fragmentarily 
preserved in the Greek v. 2: “The whole 
world shall be examined together, and the 
Lord alone be just.” The Greek wv. 5 is 
omitted in the Syr. “ Number” = enumerate ; 
“tell out” = set forth, In the Hebrew 
original the second clause (if genuine) may 


have been: DN 3d DI 19. 


6. There is not [it is not possible] to 
make fewer [to diminish] nor to add to, 
nor is there (fully) to search out the 


wonderful works (minded; generally — 
thirty-one times—so translated in the LX X.] 
of the Lord, 


7. When aman hath ended, then he begin- 
neth.| Ie. when he is at the end of his 
attempts to compute or understand, he is 
really only at the beginning of his task and of 
God’s wonderful works. 


and when he ceaseth [ Bretschneider aptly, 
scil. opere peracto—when he gives up the 
search, rests from it], then is he per- 
plexed.| Je. astonied, confounded, in 
utter perplexity, viz. alike by what he cannot 
search out and by the multitude of the things 


opening to his view. The most apt rendering 
here is the Latin obstupescere. This not only 
answers to the Syr. rendering, but azopé@ is 
used in the same sense in the LXX. (see, for 
example, Gen. xxxii. 8 (LX X. 7), where it 


stands for 1 ‘V$*)) and repeatedly in the N. T. 
The Syr. translates ‘when they return,” 
instead of “when he ceaseth.” Possibly the 
original may have been 2%’, which the Greek 
translator rendered “ when he ceaseth :;” while 
the Syr. derived it from 123%. The Greek 
gives a better sense. 


8. This leads up to the second stanza about 
man. Instead of ‘‘ whereto serveth he?” the 
Syr. has, “‘what is his defect and what his 
advantage ?” — Heb. }2}9n) AM DN AD 
—a word-play. Altogether a pessimist view 
of man and of life. 


9. The number of days of a man [the 
duration of his life] many years, (if) an 
hundred.] Bretschneider quotes from Seneca, 
‘de brevit. vitae, c. 3: “‘ Pervenisse te ad ulti- 
mum aetatis humanae videmus: centesimus 
tibi, vel supra, premitur annus.” But then the 
philosopher continues to shew how much has 
to be deducted from this age on account of 
trouble, illness, and needless or frivolous 
waste, so that the real span of life is after all 
very short (ed. Ruhkopf, i. pp. 497, 498). 


10. As a drop of water out of the sea and 
a little stone out of the sand [the omis- 
sion of the prepos. in the second clause is a 
Hebraism. See Winer, /. 1, p. 373, &c.], so 
a few years in the day ofeternity.| The 
Syr. here paraphrases in targumic manner. 


ll. Therefore is the Lord long-suffer- 
ing towards them.] He bears with them 
in their sins. Bretschneider notes here the 
absence of any reference to another life. ‘This 
appears especially in v. £2. 


12. their end.| Katacrpody is a rather 
stronger word than “end,” and used sensu 
malo. ‘The Hebrew had probably ON‘IN®, as 
in the Syr. ee 


= ch, qr. 
22. 


Vv. 13—20.] 


to be evil; therefore he multiplied 
his compassion. 

13 The mercy of man is toward 
his neighbour; “but the mercy of 
the Lord is upon all flesh : he reprov- 
eth, and nurtureth, and teacheth, and 
bringeth again, ‘as a shepherd his 
flock. 

14 He hath mercy on them that 
receive discipline, and that diligently 
seek after his judgments. ___. 

15 *My son, blemish not thy good 
deeds, neither use uncomfortable 
words when thou givest any thing. 


FECUESTASTICUS. —XVITI. 


TOm 
16 Shall not the dew asswage the B.C. 
heat? so is a word better than a “2 
gift. 


17 Lo, is not a word better than 
a gift? but both are with a gracious 
man. 
18 A fool will upbraid churlishly, 
and a gift of the envious consumeth 
the eyes. 

19 Learn before thou speak, and 
use physick or ever thou be sick. 


20 Before judgment ‘examine thy- /r Cor.rr. 


self, and in the day of visitation thou 
shalt find mercy. 


13. toward his neighbour.| The Syr., “him 
that is near in flesh:” this, in accordance with 
Rabbinic usage and ideas. 

reproving, and disciplining, 
teaching, and bringing back.| 
reference is to God. 


14. He hath mercy on them that accept 
discipline, and who hasten [make haste] 
after His ordinances.] Lit., “judgments,” 
D’D5v’12—who submit to the discipline which 
He administers and become obedient. The 
Syr. here substitutes: “ Happy they who 
hope in His compassion and they who receive 
[approve] His judgments.” 


15. Third stanza: see Introd. 


Son, add not blame in thy good deeds.] 
Lit., give not blame, viz. joining words of 
reproach to benefits bestowed—a not un- 
common mode of pharisaic churlishness. The 
opposite characteristic in the gifts of God in 
St. James i. 5—one of the many parallelisms 
between that Ep. and Ecclus. (see General 
Introd.). 

nor with [in] every gift sadness 
[mourning] of words.] J.e. words that cause 
sadness. The Syr. evidently misunderstood 
this verse. ‘The sentiment is truly Jewish in 
the best sense. 


and 
The 


16. seat.| Perhaps “ scorching east-wind:” 
in that case it would mean that it restores 
what such east-wind, O°, “bas scorched ” 
(see Grimm, ‘ Lex. in]. N. T’ sub xatvowv). 


17. aword.] Viz. a good, kind word. 


better than a gift.| In the Hebrew pro- 
bably: jA12 2b. The Talmud contains 
many similar statements. Thus Sukk. 194: 
Alms are rewarded only according to the 
graciousness which: accompanies them. In 
‘Jer. Peah,’ viii. 9, it is pointed out that in 
Ps. xli. 1 it is said, “ Blessed is he that con- 
sidereth ” (not “that giveth to”’) “the poor.” 
In ‘ Babh, B,’ 94 we read that he that gave to 


the poor a Perutah (the smallest coin) was 
blessed with six blessings (according to Is. viii. 
8,9), but he that comforted them with words 
was blessed with eleven blessings (according 
to) Is) lvili- to—12))." % Wastly, in) AbiyderR: 
Nath.’ xiii. we are told that if one bestowed on 
another all the gifts in the world, but with an 
unpleasant countenance, it would be reckoned 
as if he had not given anything, while if a man 
received his neighbour with a pleasant face, 
even if he gave him nothing, it would be 
reckoned as if he had bestowed on him all the 
gifts in the world. 


but.| Rather, and. 


gracious.| The same expression in St. Luke 
125 


18. 4 fool will upbraid ungraciously, and 
the gift of a churl [Baoxavos, Ecclus, xiv. 
3, and often—here not exactly = envious, but 
corresponding to the German  scheelsiichtig, 
misgiinstig| melteth the eyes.| Not, as 
Fritzsche understands it: ‘‘ causeth weeping,” 


but as in Job xxxi. 16, for nd; here possibly 


Dy n>22—“consumeth the eyes,” perhaps 
in the sense of their looking and longing in 
vain. 


19. This verse begins the second Part. 


use physick.| Rather, attend to thy 
health, or else get thee medicine, 
The Syr.: “before thou fightest procure for 
thyself an helper, and before thou art sick a 
physician.” 


20. Before judgment.| Here evidently 
that of God, whether the controversy be 
between Him and man, or between man and 
man. 


and in the hour of visitation thou shalt 
find reconciliation.] Syr.: “ Before ad- 
versity comes upon thee, pray, and in the 
hour of adversity thou shalt find it, and it 
will procure fayour for thee.” The meaning 


28,3. 


102 
B.C. 21 “Humble thyself before thou 
on be sick, and in the time of sins shew 
ee 7 repentance. 
% Deut 22 ”Let nothing hinder thee to 
Bde. pay thy vow in due time, and defer 
5+ 4: not until death to be justified. 


23 Before thou prayest, prepare 
thyself; and be not as one that 
tempteth the Lord. 


ECCLESTIASTICUS. 


cay ed [v. 21—206, 

24 °’Think upon the wrath that 
shall be at the end, and the time of 
vengeance, when he shall turn away 
his face. 

25 When thou hast enough, re- 
member the time of hunger: and 
when thou art rich, think upon 
poverty and need. 

26 From the morning until the 


36. 


of the Greek is, that if a man thus makes 
timely self-examination, and combines with it 
humiliation and repentance, judgment will 
not descend upon him. 


22. The second clause may refer to the 
practice of delaying to perform a vow till just 
before death, and then discharging his obliga- 
tion, and thereby becoming “justified,” that 
is, escaping punishment. 


In general wv. 19-21 are strictly Judaic 
and find their parallel in Rabbinic writings. 
Thus we read (‘ Jer. Taan.’ ili. 6, p. 9a): 
“ Honour thy physician before thou hast need 
of him.” In the Midrash it is quoted as a 
proverb (Shem. R. 21), and explained to 
mean that we are to worship and to entreat 
God before we are overtaken by sickness or 
adversity (comp. Ecclus. xxxvill, 1). In 
another place (Shabb. 32a) we find this: 
“ Ever let a man seek mercy before he is ill. 
For when he becomes sick they say to him: 
Shew thy merits, and thou shalt be delivered.” 
In Sanh. 44 6 we read: “ Ever let a man pray 
before adversity comes.” Again in Nedar. 
41a it is said: “The sick does not rise from 
his sickness till all his sins are forgiven him ;” 
and in ‘ Babh. K.’ 46 4, “ There is no medica- 
ment like the medicine of prayer and of the 
Law.” Other passages might be quoted from 
the tractate ‘Berakhoth,’ setting forth the 
connexion of prayer and humiliation with 
the healing of disease. The Syr. renders the 
passage somewhat differently, and as it seems 
to us, at any rate, paraphrastically. 


23, Before thou vowest, prepare thyself.| 
That is, we are to consider whether the vow 
should be made, aid whether we are prepared 
to perform it. In the Midrash ‘’Tanchuma’ 
(Par. Vayyishlach, ed. Warsh. p. 434) this 
saying of Ben Sira is quoted as follows: 
“ Before thou vowest, prepare thy vow lest 
thou be for, that thou be not] as one that 
causeth to err.” This agrees with the Syr., 
which, however, renders the second clause: 
“and be not as a man that tempteth his 
lord”—possibly altering the %J3N of the 
Hebrew original into 1.378. But from the 
quotation in ‘Tanchuma’ it would rather 
seem that neither the one nor the other word 
was in the original. ‘The passage is evidently 


based on Eccles. v. 4, 5, with which it is 
brought into connexion in ‘ Tanchuma.’ 


24. The Syr. here paraphrases what the 
translator either did not or else would not 
understand. 


Remember [think upon the] wrath in 
the days of the end [death ?], and the time 
of retribution in the turning away 
[or hiding] of the countenance.] Viz. 
when God shall turn away or hide His 
countenance. ‘This rendering is established 
by the use of the similar expressions in LXX. 
Deut. xxxi. 18, on which, indeed, the saying 
of the Siracide seems founded. Comp. for 
the expression also Deut. xxxii. 20 and other 
passages. (In general we mark the frequent 
reference in Ecclus. to LXX. Deut.) The 
verse under consideration has been generally 
understood as referring to the time of a 
man’s death: “‘the days of the end” = “the 
days of death.” But in that case we should 
have expected the singular, not the plural: 
“in the day,” as in Ecclus. xi. 26, not “in the 
days.” Accordingly we would suggest that 
the expression refers not to “death,” but 
represents the Hebrew N'INN: that which 
cometh afterwards, the end, in later Heb. 
especially the future. Indeed, in LXX. Prov. 
Xxlv. 14 MINN is rendered by reXevTn7. Thus 
the meaning of the verse would be: remember 
the wrath in the days hereafter, in the future, 
in the end, and that there will be a time of 
tribulation when He turneth away His coun- 
tenance. We would farther suggest that the 
reference is primarily to the making of vows 
by which God is provoked (v. 24), and 
secondarily to all sins of rashness. ‘Thus it 
would, in the strictest sense, be a paraphrase 
of Eccles. v. 6, which should be rendered 
(not as in the A. V., nor as in the R. V., 
but): “Suffer not [cause not] thy mouth to 
bring punishment upon thy flesh.” 


25. Remember the time of hunger 
in the time of satiety, (and) poverty 
and need in the days of wealth.] 
Here also the reference seems primarily to 
vows rashly made in a season of prosperity 
without bearing in mind the future difficulties 
which this may involve. Besides, the verse 
may also be intended generally to enjoin the 


Cir. 200. 


° ch. 7. 27; 


Vi 27—33. ECCEBoIASEICUS: (XVAT. XIX. 103 
Oe evening the time is changed, and all sires that please her, she will make B.C. 
— things are soon done before the Lord. thee a laughingstock to thine enemies “~~” 
’ Prov. 27 # A wise man will fear in every that malign thee. 
8. 14. : . ° f : 
thing, and in the day of sinning he 32 Take not pleasure in much 
will beware of offence: but a fool good cheer, neither be tied to the 
will not observe time. expence thereof. 
28 Every man of understanding 33 Be not made a beggar by ban- 
knoweth wisdom, and will give praise queting upon borrowing, when thou 
unto him that found her. hast nothing in thy purse: for thou 
29 They that were of understand- shalt lie in wait for thine own life, 
ing in sayings became also wise them- and be talked on. 
selves, and poured forth exquisite 
a 6. 30 7Go not after thy lusts, but 2 Wine and women seduce wise men. 7 Say 
- & 13. 14. not all thou hearest. 17 Reprove thy friend 


refrain thyself from thine appetites. 
31 If thou givest thy soul the de- 


uuthout anger, 22 There is no wisdom in 


wickedness. 


need of timely preparation for the future. 
The Rabbis are urgent on the same topic, 
chiefly with the view of counselling prepara- 
tion in this life for that which is to come: 
preparing during the week for the Sabbath; 
providing before setting out for the require- 
ments of the journey, &c. 


26. Bya natural transition the writer passes 
to the rapidness of great changes and the con- 
sequent need of preparedness. 


From morning to evening.] Je. in 
the brief space between these two. For the 
expression, comp. Ruth il. 7; Job iv. 20. 

the time is changed.| We might almost 
incline to regard kaupdés = tempus, in the sense 
of “weather,” but it gives good sense even if 
we retain the ordinary rendering “time.” 

and all things are rapid before the Lord.] 
As the time quickly flieth—or else as the 
weather rapidly changes—from morning to 
evening, so all things are in their changeful 
occurrence rapid before God. 


2.7. Omit “buta fool will not observe time.” 


A wise man will be careful [cautious] 
in every thing, and in the days of sins—i.e. 
in those in which sin abounds—avill beware 
of offence [transgression].] The Syr. must 
here have had another text, since it conveys a 
different kind of lesson from the Greek. 


28. The Syr. has: “Every wise man has 
to teach wisdom, and to render thanks to them 
that know her.” It must be admitted that 
this fits in better with the following verse. 


29. They who are of understanding in 
sayings —who understand their meaning — 
become also wise themselves—probably : also 
display their wisdom, and pour forth 
exquisite proverbs.] Their wisdom shews 
itself in this. 


30. This verse is headed in the Greek text 
by the words: “Mastery (control) over the 
soul.” This can scarcely have been in the 
original, and probably slipped from the margin 
into the text. It is therefore all the more 
remarkable that there should be an indication 
of this inscription in the Syr.—unless, indeed, 
the translator, or a later “hand,” had the 
Greek before him. The heading itself is not 
inapt. In all probability the writer intended, 
to begin with v. 30 the exquisite common- 
places or proverbs to which reference was 
made in v. 29. 

but.| Rather, and, 

31. If thou ministerest [suppliest] to 
thy soul the pleasure [gratification] of 
desire [appetite, passion], it q7// make thee, 
@’c.| Omit the words: “that malign thee.” 
A man who gives the reins to his desires will 
soon become a laughing-stock to his enemies. 

32. Delight not in much luxurious- 
ness, nor suffer thyself to be bound 
to its association.|] So literally; the 
purport being to warn against being drawn 
into association with, or the society of, bons 
vivans. ZvpBorn, in the LXX. always for 
nj2n or Nand — “Luxuriousness,” not 
merely in the pleasures of the table, but 
including all the wantonness of which this 
formed part. 

33. banqueting.| The expression refers to 
having a share in joint banquets. Philo (‘de 
Ebr.,’ § 6, ed. Mang. i. p. 360) makes curious 
reference to such joint feasts, and in haggadic 
manner traces the word cupBodokoréw to a 
connexion between oupodai, the contribu- 
tions to these feasts, and kénro, “I strike,” 
“wound,” “smite.” The last clause in the 
A. V. after “thy purse” must be omitted. 
The Syr. paraphrases or rather is a Targum 


’ on the verse. 


104 BCGUESLASLICUO; os eA: [v. 1—6. 


B.C. LABOURING man that is to heritage, and a bold man shall be B.C. 
sila given to drunkenness shall not taken away. ee 
be rich: and he that contemneth 4 ‘He that is hasty to give credit ¢ Josh. 22. 
small things shall fall by little and is lightminded ; “and he that sinneth aa a 
little. shall offend against his own soul. 36. 
poor 2 #Wine and ?women will make 5 Whoso taketh pleasure in wick- 
2%. 19. 


32,&c. men of understanding to fall away: 
¢xKings and he that cleaveth to harlots will 
™™* become impudent. 

3 Moths and worms shall have him 


edness shall be condemned: but he 
that resisteth pleasures crowneth his 
life. 

6 He that can rule his tongue 


CHAPTER XIX. 


From what seems a confusion in the text of 
vv. 3-5, it is not easy to arrange the chapter. 
But its general subject seems an admonition 
to carefulness: first in reference to sinful in- 
dulgence (wv. 1-3 of A. V.); secondly, in 
regard to what we listen to, and say (wv. 4-12 
of A. V.), and what we credit (wv. 13-17). 
Then follows a caution as regards true and 
false wisdom, and what hypocritically assumes 
the appearance of wisdom (wv. 20-28); the 
last two verses forming a general conclusion 
(wv. 29, 30). 


1. This verse connects itself with the close 
of the previous chapter. 


and he that despiseth the few things 
—either he who is not careful over the few 
things which he hath, or else he who freely 
spends what in itself seems little, small sums 
—shall speedily [soon] fall, in the sense 
of being ruined. The Syr. has: “he that 
loveth flesh shall inherit poverty.” It is diffi- 
cult to account for this: the Greek seems 
more congruous with the first clause of v. 1 ; 
the Syr. with v. 2. 


2. fall away.| Viz. from God: “ will 
become impudent ;” rather, will be more 
reckless (daring, audacious), viz. than those 
referred to in the first clause. 


3. moths.| In the wider sense of insects 
of that kind (maggots), 


and a reckless soul shall be de- 
stroyed.| Several considerations seem to 
suggest corruption in the text. Thus the 
description of him that cleaveth to harlots as 
more reckless seems strange, while the second 
clause of wv. 3 is not only needless, but 
weakens the first clause. Accordingly it has 
been suggested that the words “will be 
more reckless” (roApnpdtepos) have some- 
how intruded from the second clause of v. 3 
(Wux7 roApnpa), and that the verse should 
read: “he that cleaveth to harlots, moths and 
worms shall have him to heritage.” This 
would be parallel to such passages as Proy. y. 
Bi vile 260027 eX co me bUteInethatacase it 
would also seem necessary to strike out the 


second clause of v. 3, as now doubly incon- 
gruous. That clause may originally have been 
a marginal gloss, which somehow crept into 
the text, and then in turn gave rise to the 
intrusion of roApnpdrepos €ora inv. 2. The 
alterations thus made may seem extensive, 
but they are in accordance with the Syr., 
which has: “and he that cleayeth to whoredom 
shall perish.” 


4. The writer now passes to an entirely 
different subject, which is connected with the 
verses following. 


He that hastily [quickly] trusteth 
[giveth credence ]—who is hasty to give trust 
and credence—is of a light mind.] The 
next clause presents difficulties. Its literal 
translation would be: and he that sin- 
neth against his soul shall offend, 
or else be guilty. This, rather than the 
somewhat unnatural arrangement of the 
words adopted in the A. V. and by Fritzsche. 
But in any case it is difficult to see the 
connexion between this and the first clause 
of the verse. As in the LXX. the expression 
“against his own soul” is rendered by eis 
THY €avTod Wuyxnv (LXX. Prov. xx. 2; comp. 
Vili. 36) and not wWuyny adrod, we might be 
inclined to suppose that the Son of Sirach 
had meant that one who sinned against the 
soul of another (not “his own”) by lightly 
crediting a report was guilty of offence. But 
in the Book of Sirach Wux7) atrod is also 
used for “his own soul.” We would there- 
fore suggest that the whole of this difficult 
clause was not in the original, but has some- 
how crept into the Greek text. And we 
are confirmed in this view by the circum- 
stance that the Syr. substitutes for it: “he 
that condemneth himself, who shall justify 
him ?”—which is an interpolation from x. 29, 
and is omitted in the Arabic Version. 


5, 6. We notice, first, that clause 2 of v. 5 
and clause 1 of v. 6 must be omitted. But 
even so the Greek text is evidently corrupt. 
Although generally unwilling to adopt ex- 
tensive emendations, yet those proposed by 
Drusius are so reasonable and give such a 
good meaning that we accept them, although 


v. 7—I0.] BCCUESINSTICUS, XIX. 105 
ee shall live without strife; and he thou canst without offence, reveal B.C. 
€ that hateth babbling shall have less them not. eee 
evil, g For he heard and observed thee, 
ae 7 ‘Rehearse not unto another that and when time cometh he will "hate !0r, stew 
; which is told unto thee, and thou thee. i te 
shalt fare never the worse. 10 If thou hast heard a word, let 
: ae 8 Whether it be ‘to friend or foe, it die with thee ; and be bold, it will 
yoo. talk not of other men’s lives ; and if not burst thee. 


they involve some difficulties. The present 
text runs: 6 evppawopevos Kapoia Karayyvo- 
cOjnoera—‘he that rejoiceth ‘in heart” [is 
of Joyous heart (?)] “shall be condemned ;” 
kat 6 puc@v away €atrovovtrat Kakia—“ and 
he that hateth babbling shall have less evil.” 
Even Fritzsche admits that nothing can be 
made of xapdia in the first clause. It is 
therefore easiest to suppose with Drusius 
that the xapd/a of the first clause, and the 
xakia of the second, have been misplaced and 
must be interchanged. This gives a very 
good sense for the first clause: “He that 
taketh pleasure in evil shall be condemned,” 
z.e. he whose delight it is to hear and spread 
evil. In the second clause a further emen- 
dation is required. Drusius supposes that 
the Hebrew text had nae, “he that repeateth 
a thing,” lit. a word, and that the translator 
misread it NI”, “he that hateth,” and ac- 
cordingly rendered “he that hateth babbling ” 
(725). That the original had “he that re- 
peateth ” is confirmed by the Syr., which has 
the same word. The difficulties unsolved 
are the substitution of the & for the 4, and 
that in v. 7 what at first sight seem to have 


been the same Hebrew words (NIVh by 
1327) are correctly rendered in the Greek: 

pndémore devrepoays Adyov (but see v. 7). 
Still the suggestion of Drusius offers the only 
satisfactory emendation of the verse. We 

have little doubt that the same inattention or 
ignorance which appears in the rendering “he 
that hateth babbling,” also led to the strange 


error of literally translating ab BN by 


e\arrovotrac xapdia. ‘Thus corrected, the 
second clause in the Hebrew may have read 
as follows: 2O"DN OII32) 77 Mew; 
and the whole verse (vo. 5,6in AL V.) would 
have to be thus rendered: He that taketh 
pleasure in evil shall be condemned; 
and he that repeateth a matter is 
wanting in understanding, 


7. Never repeat a speech [a word], 
and thou shalt fare never the worse.] Thus 
in the Greek. In the Syriac the last clause 
reads: “and no one shall revile thee.” The 
Greek evidently took the root to be ODN, 
while the Syr. derived the word from Jpn in 


the Piel, “to revile.” Which of these was 
correct? We incline to the Syr., which 
would be a virtual adaptation of Proy. xxy. 
94, toa. If we were conjecturally to re- 
construct it according to that passage, the 
Hebrew of wv. 7 may have differed from that 
in v. 6 (see above), and perhaps have run as 
follows: WN FIP |B INP] 79 San Oy 
“reveal not a matter [we prefer ‘giving "5 
the wider meaning of “ matter,’ rather than 
“word” or “speech” lest man revile thee ;” 


” 


or if xy, “and no one shall revile thee. 


But perhaps the construction may have been 
somewhat different. 


8. Our conjecture of the derivation of v. 7 
from Prov. xxv. 94, toa, is strengthened by 
v. 8, which would be an enlargement of the 


advice in Prov.—in fact, we have the Syn bs 
in the pu) dmoxdAdumre at the close of the 
verse. The Syr. has here something quite 
different—whether by way of “targum” or 
otherwise, it is impossible to say. But we 
cannot suppose that it gives a correct repre- 
sentation of the Hebrew text, if only because 
it does not in any wise fit into the context. 
The Greek text runs: Relate not [viz. a 
speech, or any matter] whether to friend 
or to foe [an enlargement on Prov. xxv. 9], 
and, unless sin [fault, blame] attach to 
thee, reveal (it) not, ze. either in the 
sense that blame or guilt would be imputed 
or else that it would really accrue, in which 
cases it would be duty to disclose a matter. 


9. The Syr. has: “lest he that heareth thee 
hateth thee, and regard thee as an harmful 
person.” ‘This seems a closer paraphrase 
of Prov. xxv. 1o than the Greek text. But 
the whole section to the end of wv. 12 bears 
evident reference to that passage. The 
verse reads: For he heareth thee, and 
is on his guard against thee; and on 
occasion [when occasion arises] he will 
hate thee; he will not only feel, but shew 
hatred. Grotius aptly : occasione exacta odium 
tui monstrabit. 


10. Hast thou heard a thing? [lit. 
“a word,” but Adyov here = 127]. Let it die 
with the. Take courage! [cheer up.] Jt 
will not burst thee.| For this latter the Syr. 
uses another illustrative figure. 
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B.C, 11 A fool travaileth with a word, 
clr. 200, . . 
as a woman in labour of a child. 
12 As an arrow that sticketh in a 
man’s thigh, so is a word within a 
lox,  fool’s "belly. ; 
SLev.19. 13 “Admonish a friend, it may be 
Matt. 13, Oe hath not done it: and if he have 


T5- done it, that he do it no more. 


an 14 'Admonish thy friend, it may 
be he hath not said it: and if he 
have, that he speak it not again. 

15 Admonish a friend: for many 
times it is a slander, and believe not 
every tale. 

iG. 16 There is one that slippeth in 
willingly. his speech, but not 'from his heart ; 


ECCLESIASTICUS. XIX: 


[v. 1I—20. 


B.C. 


cir. 200. 


and who is he that hath not offended 
with his “tongue ? : 

17 'Admonish thy neighbour be- eae 
fore thou threaten him; and not James3-2- 
being angry, give place to the law of ).0%.,. 
the most High. 

18 “The fear of the Lord is the ”% Prov. 
first step 'to be accepted [of him,] ch’ 4o. 26. 
and wisdom obtaineth his love. I Or, of 

19 The knowledge of the com- jim. 
mandments of the Lord is the doc- 
trine of life: and they that do things 
that please him shall ‘receive the #Rev.2.7. 
fruit of the tree of immortality. oe eae 


20 The fear of the Lord is all 


wisdom; and in all wisdom is the 


11, 12. Two apt illustrations follow. “A 
fool will travail over [by reason of] a 
matter [dard mpocdrov Adyou = 127 *322!9] 
as over an infant she that giveth 
birth, An arrow stuck in the fleshy 
thigh, so (is) a matter [lit. “word,” as 
above] in the inside of a fool.” Inthe 
Heb. (after the analogy of Ps. xl. 9) probably 


D2D ‘yd 73N3: this, rather than 322, since 


a5 is never rendered in the LXX. by kowia ; 
or it may have been, though less probably, 
3723. The Syr.: “the thigh of a man.” 


13. The writer proceeds a step further. 
From warning against telling a thing, he goes 
on to caution against crediting a matter or 
else allowing it a permanent influence. 


Cross-question a friend.| More than 
merely “question,” and not exactly “ad- 
monish,” = the German xwrechtaveisen, pro- 
bably somewhat stronger than Fritzsche’s 
zur, Rede stellen: frequently in the LXX.= 
MD. The Syr. adds: “that he may not 
do evil.” This would require in the Greek 
momoy, instead of the éezroinoe of the text. 


and if he did something.| Te. if he did 
any part, although perhaps not the whole of 
what is imputed to him, &c. 


14. Cross-question [perhaps: “ expos- 
tulate with ”—and so in the following verses] 
a friend, perhaps he did not say 
(it) [the Syr. makes here an alteration in the 
verb similar to that in v. 13]; and if he has 
said (it), that be may not repeat (it) 
[say it again].] Fritzsche supposes that the 
subject of the admonition, alike in vv, 313 
and 14, is “a friend,” and that the difference 
lies in this, that in the one case his deed, in 
the other his speech, is the object of expostu- 
lation. Fritzsche reads with C, Sin., some 


MSS., the Syr., and Vet. Lat., “the neigh- 
bour ” instead of “a friend.” In that case 
the distinction seems to extend also to the 
persons—in the one case, a friend; and the 
admonition would be, that we should speak 
to a friend about what he is supposed to 
have done, and to a neighbour about what he 
is reported to have said. 


15. Admonish.| Rather, cross-question; 
see v. 13. 


16. There is that slippeth [omit “in 
his speech ”]; but not from his soul.] The 
reference here seems not to sins of speech 
(Fritzsche), but to slips in outward conduct, 
which do not always proceed from inward 
badness, so that we must not in all cases 
judge the one from the other. 


and who sinned not with his tongue ?] 
Sins of deed do not necessarily imply a bad 
heart, and every one is guilty of sins of speech. 
Syr.: “For there is that sinneth but not from 
the heart, and there is that stumbleth but 
not with the tongue.” 


17. Omit in the second clause the words 
“not being angry.” 

Admonish [rather, cross-question] defore 
thou threaten, and give place to the law of 
the most High.] Fritzsche understands this 
to mean that in doing as directed in the first 
clause we shall obey the law of God, as in 
Ley. xix. 17. But the phrase means, as in 
Rom. xii. 19, Eph. iv. 27, “to give free scope 
to a thing.” Here: expostulate first, and, 
if needful, reprove and threaten ; but beyond 
this allow the Law of God to take its course, 
give free course to it. Thus Rom. xii. 19 
would really be a reference to this passage. 
The Syr. is here quite different. 


18, 19. These verses must be omitted. 
20. All wisdom is fear of the Lord; 


v. 2I—27.| 
B.C. performance of the law, and the 
“Ir. 200. . . 
——' knowledge of his omnipotency. 
Matt.2x. 21 *Ifa servant say to his master, 


I will not do as it pleaseth thee ; 
though afterward he do it, he anger- 
eth him that nourisheth him. 

22 The knowledge of wickedness 
is not wisdom, neither at any time 
the counsel of sinners prudence. 

23 There is a wickedness, and the 
same an abomination ; and there is a 
fool wanting in wisdom. 

24 He that hath small understand- 


ECCEPSIASITCUS. 1X. 


ing, and feareth God, is better than 
one that hath much wisdom, and 
transgresseth the law of the most 
High. 

25 There is an exquisite subtilty, 
and the same is unjust; and there is 
one that turneth aside to make judg- 
ment appear; and there is a wise 
man that "justifieth in judgment. ] 

26 There is a wicked man that 
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BGs 


Cir. 200. 


Or, 


Judgeth. 


hangeth down his head "sadly ; but ‘or, 


inwardly he is full of deceit, 
27 Casting down his countenance, 


in black. 


and in all wisdom (there) is doing [ful- 
filling, observance] of the Law.| The words 
that follow in the A. V. must be omitted. 
The writer naturally passes from reference 
to the Law of God to true wisdom, which is 
its fulfilment. As regards the expression 
“doing of the Law,” we again mark a 
similar use in St. James 1. 25 (comp. v. 22), 
and the parallelism extends beyond the 
wording to the reasoning. But in the form 
in which the saying appears in Ecclus. it is 
so Alexandrian that we instinctively turn to 
the Syr. ‘This has: “ The words of prophecy 
and all wisdom is the fear of the Lord [re- 
ligion ?], and the fear of God is wisdom.” If 
we could accept this as representing or 
approximating to the true text, it would, 
first, imply a desire to combine the prophetic 
and the ‘‘ Wisdom ”-books of the Old ‘Testa- 
ment as constituting the substance of true 
religion; and thus, secondly, represent the 
via media in the combination of a moderate 
Hellenism with Palestinianism, before their 
separation and later antagonism; in short, 
what we consider to have been the peculiar 
theological standpoint of which the Book of 
Sirach is the expression. It is scarcely neces- 
sary to add that if we adopt the Syriac text, 
the Greek rendering must be regarded as 
an Alexandrian adaptation by the younger 
Siracide. 


21. This verse must be omitted. 


22. And wisdom is not knowledge 
of wickedness, nor is, where the counsel 
of sinners (is), prudence.| Or else, “ there is 
no case where the counsel of sinners is pru- 
dence.” Fritzsche omits ézov with the Alex. : 
“nor is the counsel of sinners prudence.” 
The verse seems aptly to follow the reasoning 
of v.20. The Syr. gives the sentiment in 
a concrete form: “He is not wise who is 
wicked,” &c. 

23. As the first clause yields no proper 


meaning, Fritzsche proposes to substitute for 
soynpta, “wickedness,” mavoupyia, “ clever- 


ness,” as in v. 25—supposing that zovnpia 
had crept in from the preceding verse. But 
there is little MS. support for this emenda- 
tion. Besides, even if we were so to correct 
the first clause of the verse, a similar want 
of meaning exists in the second clause. On 
the other hand, it has been well suggested 
that a comparison with the Syr. shews that 
the word zrovnpia, “ wickedness,” in the first 
clause, has been interchanged with codia, 
“wisdom,” in the second clause. Thus cor- 
rected, the text reads: “There isa wisdom 
and it is an abomination, and there is a 
silly person who is without [free from] 
wickedness.” With this the following 
verse agrees. 


24. Better one inferior in under- 
standing who feareth (the Lord) than 
one who excelleth [aboundeth] in cle- 
verness and transgresseth the Law.| 
The Syr. is only a virtual repetition of the 
previous verse. 


25. There is an exact [accurate, precise] 
prudence (subtilty], and it is wunjust.| 
The outcome of this precise subtilty is not 
truth nor justice, but unrighteousness and 
injustice. 

and there is that turneth aside (judg- 
ment) for the sake of making it ap- 
pear judgment.] Je. he not only makes 
his turning aside of judgment appear as if it 
were true judgment, but he is so subtle as 
to give to that which is really a turning aside 
of judgment the appearance of having been 
done for the sake of shewing forth judgment 
and vindicating the right. ‘The clause is 
confessedly very difficult. We supply kpiya 
after dvaorpépoy; the same expression occurs 
in LXX. Ex. xxiii. 6 for DBWID NHI}. 

26. The transition is natural from the 
clever deceiver to the clever impostor. 
“There is that is wicked who is bowed 
down with sadness, and...” 


27. He boweth down the face and 


108 ECCEBESIASTICUS.” ATX. 2X, [v. 28—s. 
B.C. and making as if he heard not: HERE is a reproof that is not B.C. 
on’ where he is not known, he will do ‘comely: again, some man ——" 
thee a mischief before thou be aware. holdeth his tongue, and he is wise. 1Ge™ 
28 And if for want of power he be 2 It is much better to reprove, 
hindered from sinning, yet when he than to be angry secretly: “and he < Prov, 
findeth opportunity he will do evil. that confesseth his fault shall be ~*~ 
29 A man may be known by his _ preserved from hurt. 
look, and one that hath understand- 3 How good is it, when thou art 
ing by his countenance, when thou reproved, to shew repentance! for 
meetest him. so shalt thou escape wilful sin. 
2 ch. at. 


20, 


30 A man’s attire, and ’ excessive 
laughter, and gait, shew what he is. 


CHARA R aX Xe 
1 Of silence and speaking. 10 Of gifts and 
gam. 18 Of slipping by the tongue. 24 Of 
lying. 27 Of divers advertisements. 


4 As is the lust of an eunuch to @ ch. 30. 


deflower a virgin ; so is he that exe- = 
cuteth judgment with violence, 

5 There is one that keepeth silence, 
and is found wise: and another by 


much babbling becometh hateful. 


is deaf with one ear; when he is not 
observed [perceived], he will antici- 
pate [surprise, prevent] thee.] The A. V. 
correctly gives the meaning of the writer. 


29. By his look [i.e. by what is seen of 
him, as it were the impression made by his 
appearance —NVD] shall a man be 
known, and one that hath understanding 
shall be known—occursu faciei—by the 
meeting of countenance.|] Je. by the 
manner in which his countenance is met, the 
expression it wears. 


30. The Talmud also gives rules in regard 
to appearance and demeanour by which a man 
may be known. ‘Two of those here men- 
tioned—dress and gait—are referred to in 
Ber. 434. Comp. also the three things in 
which it is said that a man shews what is in 
him: in his cups, in his purse, and in his 
anger, to which is added as a fourth—in his 
merriment (Erubh. 65 2). 


CHART HRI XG 


From the long parenthesis in chap. xix. 
20-30 the writer returns to the topic of 
chap. xix. 13-17. The main subject discussed 
in chap. xx. seems to be that of speech. The 
various points in the reasoning are somewhat 
loosely connected—rather linked together 
than of one piece. But this is characteristic 
of the whole book. In the first eight verses 
the advantages and disadvantages of silence 
and speech are discussed; the moral being 
that it is impossible to lay down any absolute 
rule, and that sometimes what seems the 
worse is the better and more desirable, and 
vice versd. This leads the writer into a 
series of other illustrations, vv. 9-13. With 
v. 14 the writer returns to his subject, treat- 
ing of the silly man in his talk (vv. 14-17), 
of the unpleasant man in his conversation 
(vv. 18-20), of rashness, especially in speech 


(wv. 21-23), of false speaking (wv. 24-26), 
and lastly, of the bearing of the wise, whether 
as regards speech, silence, or conduct. 


1. There is an expostulation [arguing, 
éXeyxos] which is not seasonable.| 
‘Qpatos bears the twofold sense of our word 
“‘ seasonable,”—timely and seemly. As pre- 
viously indicated, there is not an exact English 
equivalent for ¢deyxos: it is not precisely 
admonition nor yet reproof, but that arguing 
which may imply either, or both, or on the 
other hand may fall short of them. The 
second clause is, if not quite literally, yet so 
forcibly rendered in the A. V. and so fully 
expresses the meaning of the writer that it 
had best be adopted, although for “again, 
some man” it will be better to substitute 
“and there is.” 


2. How much better to expostulate 
than to cherish anger.] Omit “his fault.” 


hurt.| Rather, damage. ‘The Syr. has 
here something quite different. 
Omit v. 3 in A. V. 


4. We should be disposed to regard this 
as an interpolation, since, at first sight at 
least, it does not seem to fit into the context, 
but it occurs also in the Syr. If, however, 
we regard oveivy kpiwara not as meaning to 
execute judgment, but, like Day ny, 
in the Heb. and in the LXX., as occasionally 
meaning “‘to do judgments,” in the sense of 
doing what is righteous, it would yield a 
good sense: “so he that doeth judg- 
ments (but) in [by] violence.” The 
point of comparison in the coarse illustration 
of clause 1 would then be the incongruity 
and impossibility of the attempt in both cases. 
If this be the correct view, v. 4 may be con- 
nected with the first clause of v. 2. 


5. There is that keepeth silence who is 
found wise, and there is that is odious 


v. 6—15. | B@CEESEASTICUS? XX. 109 
B.C. 6 Some man holdeth his tongue, $11 There is an abasement because B.C. 
because he hath not to answer: and of glory; and there is that lifteth up ia 
Eccles. some keepeth silence, “knowing his his head from a low estate. 
- time. 12 ‘here is that buyeth much for 
ch. 32.4. 7 A wise man will hold his “tongue a little, and repayeth it sevenfold. 


till he see opportunity : but a babbler 
and a fool will regard no time. 

8 He that useth many words shall 
be abhorred; and he that taketh to 
himself authority therein shall be 
hated. 

g There is asinner that hath good 
success in evil things ; and there is a 
gain that turneth to loss. 

to There is a gift that shall not 
profit thee ; and there is a gift whose 
recompence is double. 


13 “A wise man by his words ¢ch.6. s. 
maketh himself beloved: but the 
"graces of fools shall be "poured out. tee 

. CASA 

14 The gift of a fool shall do thee conceits. 

no good when thou hast it ; neither ! Or, “oss, 
. * . or, sp2lt. 

yet of the envious for his necessity : 

"for he looketh to receive many 1! Gr. for 


i Or, 


A his eyes 
things for one, _. aremany 
15 He giveth little, and “ upbraid- 7 2% # 
recelve. 


eth much; he openeth his mouth ; 4) 4. 
like a crier ; to day he lendeth, and 22 
to morrow will he ask it again: such 


on account of [through] much talk.] 
“Found,” probably 83¥!93, and used in the 
same wide sense as = turn out, appear, be. 


6. There is that is silent, because he 
hath not a reply; and there is that is 
silent, knowing the proper time [the 
opportunity, NY}.] There is the silence of 
the foolish—because he has nothing to say; 
and there is the silence of the wise, who 
waiteth for the proper time and opportunity 
for speaking. 

7. A wise man will be silent till the 
proper time, but a boaster and a fool 
will pass beyond the opportunity.| 
[he one because he deems himself inde- 
pendent of opportunity, the other because he 
does not discern it. 


8. and he that assumeth authority. | 
That is, he who speaks in an authoritative 
manner, as if every one must listen and obey. 

9. There is prosperity in adversity 
flit. “evils”] to a man [that is, as we 
understand it, what appears to be adverse 
may turn out for good], and there is a gain 
unto Joss. 


10. ‘ Recompence ” return, 2MD2 ; 


“double,” rather twofold. The Rabbis 
speak of certain good deeds, the fruit or 
interest of which is enjoyed in this world, 
while the capital itself still remaineth for the 
next world (Peah, i. 1; Shabb. 127.4; Qidd. 
395, 40a). But here it probably refers to 
the return which men make to us for our 
benefits. The Syr. of wv. 104 and 11 is 
quite different. 


11. There is loss [damage] on account 
of glory.] That is, a man may sustain loss 
or damage by reason of the glory which he 
either seeks after or attains unto. 


Strom a low estate.| Out of a low estate, 
out of humiliation. The expression “ there 
is” = there may be. The attainment of high 
estate may entail real loss, while sinking to a 
humble condition may issue in real exaltation. 
In all these matters outward or temporary 
appearance must not deceive us. 


12. In the end it will cost him seven times 
the amount: “ repayeth,” pd, 


13. The wise man by his speech... but 
the amenities of fools shall be poured out.| 
That is, all the speeches and the like in 
which fools do their best to make themselves 
pleasant shall be like water, or some other 
fluid, that shall be poured away. 


14. The middle clauses in A. V. must be 
omitted. 


The gift of one [who is] senseless [silly, 


foolish — 5K, or else ye shall not 
profit thee, for in his view [opinion, lit. 
his eyes—in the Heb. 1°\¥4, “in his eyes,” 
or it may have been 1')'Y 93 = 1)y3] in- 
stead of one many.| Je. he considers 
one thing as if they were many: not neces- 
sarily with a view to the return which he 
expects, but it is characteristic of certain 
persons that they look upon every little thing 
that they have or bestow as if it were an 
immense quantity, and so indefinitely multiply 
in their own minds any favour or benefit. 
This view is confirmed by the following 
verse. [We would here call attention to the 
Syr. and the Vet. Lat., both for their addi- 
tions and the remarkable agreement between 
them, as specially noticed in the General 
Introduction, § VIII., when treating of the 
Vet. Lat.] 


15. Omit the closing words “ of God and 
man.” 


L1O ECCLESIASTICUS. 22x: [v. 16—24. 
B.C. an one is to be hated of God and 20 A wise sentence shall be re- Ee 
ea aan jected when it cometh out of a fool’s ~—— 
16 The fool saith, I have no friends, mouth; for he will not speak it in 
I have no thank for all my good due season. _ . 
deeds, and they that eat my bread 21 There is that is hindered from 
speak evil of me. sinning through want: and when he 
17 How oft, and of how many taketh rest, he 'shall not be troubled. ! Gr, shal 
shall he be laughed to scorn! for he 22 £There is that destroyeth his gricked. 
knoweth not aright what it is to own soul through bashfulness, and ¢ ch. 42.1 
have ; and it is all one unto him as if by accepting of persons overthroweth 
he had it not. himself. 
18 To slip upon a pavement is 23 There is that for bashfulness 
better than to slip with the tongue: promiseth to his friend, and maketh 
so the fall of the wicked shall come him his enemy for nothing. 
1 Or speedily. 24 “A lie is a foul blot in a man, 7 25-2 
An un- 19 'An_ unseasonable tale will yet it is continually in the mouth of 
ie always be in the mouth of the unwise. the untaught. 


16. speak evil of me.| We should prefer 
rendering: are paltry [sorry] of tongue, 
Paddos gives the idea of meanness rather than 
evil, and this suits the context very well, since 
a silly, boastful person who had an over- 
weening opinion of himself would not com- 
plain that those who receive his benefits—eat 
his bread—speak evil of him, but that they do 
not make enough of him or of his good 
deeds, give him not sufficient public praise, 
are mean and sorry of speech. 


17. Omit all after “laughed to scorn.” 


18. The subject of vv. 5 and following is 
now resumed, although tongue and speech 
have throughout been in the mind of the 
writer. 

A slip [Slipping] on [because of, on 
account of] the ground rather than by 
[in] the tongue; so the fall of the wicked 
shall come speedily {quickly ].| ‘The ideaseems 
to be: A slip on the ground brings a person 
to a sudden fall; but a slip as regards speech 
is far worse: he who committeth sins of 
speech may look for a sudden fall, far worse 
in every sense than the sudden downfall of a 
person who slips while he walks. The Syr. 
is quite different. 


19. An ungracious man [is like] un- 
seasonable talk [speech, saying]: in 
the mouth of the uncultured it will 
be continuous.] Viz. as unseasonable— 
not necessarily foolish or wrong—talk is con- 
tinuous in the mouth of uncultured persons, 
so is an ungracious personage: even when in 
the right he is always mal a propos. ‘This is 
followed out in the next verse. 


20. A parable from the mouth of a 
fool shall be rejected [not necessarily 
because it is silly or false, but from this 


cause], for he speaketh it not iz its sea- 
son.] It is spoken unseasonably: so an 
ungracious person is always unseasonable in 
what he says and does, even if in itself it 
were right, and like an unseasonable saying 
he is rejected. 


21. Silence from want of having anything 
proper to say may be preferable to unseason- 
able speech. This is illustrated by an 
analogous case. 

There is that is hindered from sinning through 
avant.| Lack of means prevents his sinning 
—Jjust as a man may be silent because he has 
not anything to say. But what of that? So 
far from being a real disadvantage: and in 
his repose he shall not feel remorse. 
Once more the Syr. is, for one reason or 
another, not of any help to us. 


22. On the other hand, there is false and 
wrong silence: “there isthat through bash- 
fulness destroyeth himself” (lit. his 


soul, 152) = he is ashamed or afraid to speak 
out and ruins himself by such silence—“and 
through a silly face overthroweth 
himself.” The Syr. has “by covering his 
face.” This may be merely a Targum of 
the Hebrew, just as the Greek was probably 
a paraphrase of it—or there may have been a 
confusion of the roots D3, “to cover,” and 


bp», “to be foolish.” 


23. Similarly bashfulness may lead a person 
by his silence to give the impression of having 
made a promise to a friend, and thereby turn 
him into an enemy “for nothing ”—when there 
is really no cause for it. 


24. in the mouth of the uncultured 
it will be continuous,] They will always 
tell and do lies. 


vy. 25—2.| PECERSIASETICUS, XX. XX Lit 
ec 25 A thief is better than a man 30 Wisdom that is hid, and trea- B.C. 
that is accustomed to lie: but they sure that is hoarded up, what profit ag 
both shall have destruction to heri- is in them both? 
tage. Py at 31 “Better is he that hideth his ? ch. 4r 
Or, 26 The disposition of a liar is 'dis- folly than a man that hideth his ” 
r Ty. : : : 
“”’”"™" Honourable, and his shame is ever wisdom. 
with him, — 32 Necessary patience in seekin 
27 A wise manshall promote him- the Lord is better than he that lead- 
self to honour with his words: and he eth his life without a guide. 
that hath understanding will please 
creat men, eae CHAPTER AX XI: 
5 . : 2 tle from sin as from a serpent. His 
Prov. i 4 
i aa i 28 He that tilleth his land shall oppression will undo the rich. 9 The end of 
-28.19. increase his heap : and he that pleas- the unjust shall be nought. 12 The difference 
Exod. €th great men shall get pardon for — 4etween the fool and the wise. 
: iniquity. Y son, hast thou sinned? do 
ea ep Loire y Sanh toa aM Ea rect tonic 
. 29 “Presents and gifts blind the so no more, but “ask pardon ¢ Ps. qr. 4. 
Or, 2s @ eyes of the wise, and 'stop up his for thy former sins. ae 
nUuzzle in / 21. 


ze mouth. Mouth that he cannot reprove. 


2 Flee from sin as from the face 


26. The Syr. has instead of what is ren- 
dered “disposition” the word “end.” It 
has been suggested that the Heb. had n*7ns, 
“the end,” “what cometh after,” and that the 
Greek misread it nims, machempaths >aaein 
which case the Greek would have to be 
corrected: ‘‘’The end of a liar is dishonour, 
and his shame is continuous with him.” But 
it must be admitted that the Greek gives also 
a good sense and that it suits the context, 
while, on the other hand, the second clause 
in the Syr. shews that the rendering of the 
verse was paraphrastic, in which case we can 
understand the use of the word “end” for 
“ paths,” mode of life. 


27. From sin and folly in speech, with 
their consequences, the writer again turns to 
wisdom in speech. ‘The Vatican text has 
here again an inscription: “Sayings of 
Parables,” or rather “ Parabolic” or “ Pro- 
verbial sayings.” This has evidently crept 
into the text from the margin. It seems 
probable that these inscriptions represent an 
early attempt to arrange the somewhat loosely 
connected reasoning, especially in some parts, 
of this book under definite headings. ‘Shall 
promote himself” = make himself promoted. 


and ® prudent man will please the 
great [Bissell].] The morality of the senti- 
ment is not very elevated. The Syr. is 
doubtful and at best paraphrastic. 


28. and he that pleaseth the great shall 
atone for unrighteousness.] The point 
of comparison is successful labour : as regards 
the soil (comp. Prov. xii. 11) and as regards 
“the great ”—in both cases it is not easy, but 
in both it will certainly yield a good return. 
The Syr. is quite different. 


29. Presents [to guests—xenia, in Lat. as 
in Gr.] and gifts blind the eyes of the wise 
[all but the first word is a quotation from 
LXX. Deut. xvi. 19]; and, as a muzzle 
on the mouth, they turn away re- 
proofs [Bissell]. 


30, 31. These verses occur again in xli. 14, 
15. ‘They may have been common sayings; 
but their repetition in the one or the other 
place is probably due to a marginal reference. 


that is hoarded.| Rather, that is not 
seen, or, that does not appear. Ineither 
case, to be of use they must be brought forth. 
he.| Lit. a man. 


32. This verse in A. V. must be omitted. 


CHAPTER XXII. 


The writer returns in v. 1 to xix. 135. 
But it is difficult to perceive any orderly 
arrangement in this chapter, which is even 
more loosely strung together than others. 
It was perhaps on this ground that the mar- 
ginal heading (see xx. 27) “Parabolic” or 
“ Proverbial sayings ” was chosen. We can, 
however, mark the antithetic description of 
the sinner and the righteous, and, side by 
side with it, of the wise and the fool. The 
best arrangement seems to be that of grouping 
the chapter into triplets of verses (wv. 28 form- 
ing a general conclusion), in which case a 
progression of thought may be marked. 

“Thy former:” viz. 
Lit. entreat for thy 


? 


thy LOoseayoys Sabie, aay 
sins or else doings. 
former ones. 

_2. “ As from the face of” = as from before, 
wn} %2BD2. The danger of sin is illustrated 
by three figures: the serpent in its stealthy 


112 BPCCLESIASTICWU Ss keer [v. 3—8. 
B.C. ofa serpent: for if thou comest too mouth reacheth to the ears of God, B= 
or’ near it, it will bite thee: the teeth and his judgment cometh speedily. —- 
thereof are as the teeth of a lion, 6 “He that hateth to be reproved © Prov. 
slaying the souls of men. is in the way of sinners : but he that & xe ae 
3 All iniquity is as a two edged feareth the Lord will ‘repent from his Gr. be 
sword, the wounds whereof cannot heart. a 
be healed. 7 An eloquent man is known far 
4 To terrify and do wrong will and near; but a man of understand- 
bixoa, Waste riches: thus the house of proud ing knoweth when he slippeth. 
3: 9: men shall be made desolate. 8 “He that buildeth his house ¢ Jer. 2 
pore 5 °A prayer out of a poor man’s with other men’s money is like one 


and unobserved approach; the lion with his 
destructive teeth; and the two-edged sword 
with its incurable wounds. 


too near.| Rather, near. 


slaying.| Perhaps a somewhat too strong 
expression. 


souls.| Here in the sense of the Heb. 5), 
and not in that which in English commonly 
attaches. to the word. ‘The Syr. text is 
corrupt. 


3. Every transgression (is) as a tao- 
edged sword: for the wound thereof 
there is not healing. 


A. Second triplet. Terrifying and vio- 
lence—the one perhaps referring to words, 
the other to deeds, or else: violence and 
outrage. 

so the house of the proud shall be 
made desolate.) “The proud” are the Heb. 
DN), in the O. T. sense of “ proud,’ which 
implies ungodliness. In fact, the clause is a 
reproduction of Prov. xv. 25, although the 
LXX. there renders D'82 N92 by oikous 
uBpiot av. 


« 


5. The prayer of the poor (reacheth) from 
the mouth [viz. of the petitioner] to his 
ears [viz. those of the proud].| The A. V. 
and some interpreters refer the “ his” to God, 
and would have us translate: “ ‘The prayer out 
of the mouth of a poor man reacheth to His 
ears,” viz. those of God. But, first, “ out of 
the mouth of the poor” would have been ex 
orduatos mrwxov; secondly, prayers that 
reach not “to” but “into” the ears of God 
are in the LXX. not rendered by €ws, which 
cannot mean “‘to” in the sense of “into,” but 
“up to,” the /oct terminus ad quem. The 
LX X. in such ‘cases uses «is, as in LXX. Ps. 
xvii. 7, els Ta Mra avrov, or else the writer 
would have chosen such an expression as in 
Ps. xxxiv. 15 (L XX. Ps. xxxiii. 16), with which 
his thought would have been strictly parallel. 
Lastly, the avrod, “ his,’ of v. 5 most natu- 
rally refers to “the proud” mentioned in 
v. 4. So also Grotius, Fritzsche, and Bret- 
schneider. Accordingly the judgment spoken 


of in the second clause of v. 5 must be re- 
garded as that of “the proud,” wxto but not 
into whose ears the prayer of the poor reacheth. 
The most curious attempt at interpretation is 
that of the Aethiop.: ‘“ When the poor man 
asketh, he gapes as far as his ears.” [Here 
and in other references to the Aethiop.: 
Margoliouth. ] 


6. He that hateth reproof (is) in the 
track [in the wake] of the sinner.] Which 
perhaps is not the same as “‘ he walketh in the 
way of the sinner” =in a sinful way, but 
rather that he walks in the footsteps, the track, 
which sinners who also refuse reproof have left. 


reproof.| €Xeypos, “ expostulation,” ‘‘ moral 
argument.” The first clause of the verse 
evidently refers back to xix. 13-17, and the 
second clause to xix. 20. 


but he that feareth the Lord will repent 
[turneth] in heart.] The same verb is 
frequently used in the N. T. to indicate 
conversion. 

7. Third triplet. Known from afar is 
he that is mighty in tongue, and [not 
“but ”] his slips [or “errors”] will not 
escape the man of understanding, | 
Generally, the ‘mighty in tongue” is sup- 
posed to mean an eloquent man who is known 
from afar,—as Fritzsche explains, easily. But 
faxpodey is not used in that sense, nor is it 
easy to perceive either the meaning of an 
eloquent man being known from afar or the 
fitness of introducing him in that connec- 
tion. As the whole triplet is condemnatory 
in its character, we regard the expression 
“mighty in tongue” as used in an ironical or 
rather an evil sense, and as referring to “ the 
tongue that speaketh great things,” Ps. xil. 4. 
In fact, “the mighty in tongue ” are the same 
as those in Ps. xii. 5, “who say, With our 
tongues we will prevail”—the duvatos éy 


yAooor is the wea Vai) (this rather than 
the ? of Ps. xii, s—see Delitzsch ad loc.), 123 
being in the LXX. commonly rendered by 


Suvarés. 


29 66 


8. The last words in the second clause are 


es ECCLESIASTICUS. XXI. 113 
B.C. that gathereth himself stones for the the Lord getteth the understanding B.C. 
on" tomb of his burial. thereof: and the perfection of the “-=" 
ch. 16.6. Q ©Thecongregation ofthe wicked fear of the Lord is wisdom. 
is like tow wrapped together: and 12 £He that is not 'wise will not £ Prov. 
the end of them is a flameof fire to be taught: “but there is a wisdom 
destroy them. which multiplieth bitterness. witty, 
10 The way of sinners is made 13 The 'knowledge of a wise man * eo 
plain with stones, but at the end shall abound like a flood: and his oo 
ia thereof is the pit of hell. counsel is like a pure fountain of s#ddliy. 
7 +11 “He that keepeth the law of life. 


rendered in the A. V. according to Co., or 
rather 248, 106, which agree with the Syr. 
In this reading eis y@ua is substituted for eis 
xeuava, and the words radijs adrod (“ of his 
burial”) are added. But, according to the 
generally accepted reading, the second clause 
must be translated: as one that gathereth 
his stones for [unto] winter. To this it 
seems difficult, if not impossible, to attach any 
meaning. Fritzsche regards it as implying: 
like a fool that gathereth stones instead of 
wood for winter. The explanation is even 
more difficult than the illustration which it 
professes to explain. We would suggest that 
the Greek misread 99h, “winter,” for 29M, 
“ desolation,” which was the word in the 
original. In that case the original would 
have been: “‘ He that buildeth his house by 
goods [property] belonging to others is as he 
that gathereth his stones for desolation [for 
a ruin, for what is to be such].” 


9. The congregation of transgressors (is 
as) tow gathered [heaped] together.| A 
word-play here between cvyynypévoy, “ gathered 
together,” and ovvaywyn, “the gathering,” 
“ congregation.” 

and their end a flame of fire.| The 
reference is probably to Is. i. 31. Omit the 
words “to destroy them.” 


10. Fourth triplet. 4ut.] Rather, and. 

hell.) Rather,Hades. The Syr. has: “The 
path of the wicked is a stumbling-block to 
him, because the end thereof is a deep ditch.” 
Does the difference between the Greek 
“made plain with (by) stones” and the Syr. 
“ stumbling-block ” depend upon a different 
reading or misreading of the Hebrew—to 
which the Aethiop. seems to point by its 
rendering, “rough are the stones of the road 
of sinners”? Or did the Syr. alter what 
seemed a dangerous statement in the original? 


11. Omit in first clause the words “ of the 
Lord.” Thus corrected, the A. V. expresses 
one mode of rendering or rather interpreting 
the first clause, in which case it would be 
parallel to St. John vii. 17. But, as Fritzsche 
rightly observes, the word évvdnpa could 
scarcely be used of “understanding” of the 


Apoc.—Vol. Ll, 


Law. The word does not occur in the LXX., 
and (besides this passage) is only used by Theo- 


dotion in the plural for nidann, “the evil 
counsels” (of the wicked), Prov. xii. 5. We 
prefer therefore another rendering of the 
clause, which seems not only more easy, 
but entirely agrees with the Syr.: He that 
keepeth (1¥1)) the Law getteth the 
mastery [rule] over his inclination 
[intent, mind, disposition, ¥92 w'>v, in the 
peculiar sense of 1¥°]. The next clause of 
the verse is so entirely Alexandrian that we 
prefer regarding the Syr. as representing the 
genuine Hebrew text. It reads: “and he 
that feareth the Lord shall not want any- 
thing,” which is a reproduction of Ps. xxxiv. 9 
(Heb. 10). In the Syriac Psalter this verse 
seems wanting, but the Syriac of Ecclus. xxi. 
11 reproduces the wording of the Targum on 
IPERS SSAA Ieh 

12. wise.] Rather, prudent. 

taught.| Here rather in the serise of moral 
teaching. The Alex. rightly inserts dé, “but,” 
at the beginning of the second clause. The 
Syr. wholly omits the verse; and if our con- 
jecture be correct as to the Hellenistic alter- 
ation introduced in the Greek of v. 11 4, we 
can understand the motive for such a senti- 
ment as v. 12, which seems an adaptation 
from xix. 22-25. 

wisdom.| Rather, prudence; perhaps 
here in the sense of subtilty. 

13. This verse begins another triplet— 
unless, indeed, we were to regard it as com- 
mencing with v. 14, the four lines of v. 15 
being in that case two verses thrown together. 

Shall abound.|  Ratber, will increase, 
—swell, become more full. 

counsel.) Probably, as generally in the 
LXX., 1SY (this rather than NIWN'D)—in the 
wider sense of “ counsel” = resolve, purpose. 

pure fountain of life.| Omit the word 
“pure.” Generally the expression “fountain 
of life” is supposed to be = “living waters,” 
bn DvD, but it rather corresponds to Np) 
DYN in Proy. xiii. 14, xiv. 27, to both of which 

I 


ee 


BaGs 


Cir. 200. 


14 *The inner parts of a fool are 
like a broken vessel, and he will hold 


“ch. 33 5: no knowledge as long as he liveth. 


& Prov. 
9: 9. 


T5idie 2 ‘skilful man hear a wise 


word, he will commend it, and “add 
unto it: but as soon as one of no 
understanding heareth it, it displeas- 
eth him, and he casteth it behind his 
back. 

16 The talking of a fool is like a 
burden in the way: but grace shall 
be found in the lips of the wise. 


EGCLESTASTICUS, Xx 


[v. 14—20. 


17 They enquire at the mouth of | 
the wise man in the congregation, 
and they shall ponder his words in 
their heart. 

18 As is a house that is destroyed, 
so is wisdom toa fool: and the know- 
ledge of the unwise is as talk ‘without 
sense. 

19 Doctrine unto fools is as fetters “7 
on the feet, and like manacles on 
the right hand. a 

20 “A fool lifteth up his voice 30." ”” 


I Or, 


this verse is strictly parallel, and where the 
LXX. translates myy7) (ws. It is, indeed, not 
impossible that many) (wis may represent the 
Heb. DYN DD pd, “fountain of living 
waters,” not “fountain of life,” since in one 
passage (Jer. xvii. 13) it is so rendered in the 
LXX.; but it is very improbable, considering 
that in three other passages 0” DD is not 
so translated (Cant. iv. 15; Jer. il. 13; Zech. 
Xv. 8). 

14. Omit “as long as he liveth,’ which, 
however, is supported by 106, 248, Co., and 
is in the Syr. 

he will hold no knowledge.| As a vessel 
that is broken cannot hold what is put into 
it, so are the inner parts of a fool as regards 
knowledge — ¢yxara, 1): so in the LXX. 
rendering of Ps. xlix. (LXX., 1.) 12; Ps. cviii. 
(LXX., cix.) 18. It is not quite = ad (comp. 
Ps. xxxix. 4; lv. 5), but rather designates the 
seat of feeling and thinking. For “ broken 
vessel” the Syr. has “broken cistern,” which 
is both more apt and more biblical. 


15. We suspect that in the original v. 15 
a, 6 and c,d formed two verses (see above, 
BRB, TWP, TER) 

a skilful man.| Rather, a man of under- 
standing [knowledge], in the wider biblical 
sense, including, and in a sense identifying, 
moral and intellectual knowledge, émurjpey 
(in the N. T. only in St. Jas. iii. 13—which 
should be marked as farther shewing the cor- 
respondence between St. Jas. and Ecclus.) ; 
the Heb. j)23 (so, with only one exception, 
in the LXX.), and generally combined with 
“wise.” 

but as soon as one of no understanding heareth 
it.] Rather, “he that liveth in pleasure 
[is given to pleasure] heareth it, and it 
displeaseth him.” Clauses aandc, bandd 
are strictly antithetic. Opposed to “a man of 
knowledge ” is 6 omara\@r, “he that is given 
to pleasure.’ ‘The word occurs again in 
1 Tim. v. 6; St. Jas. v. 5, but it is not used 
in the LXX., where we have, however, the 


compound karaomata\dw in Proy. xxix. 21; 
Amos vi. 4. Whereas the man of under- 
standing addeth to a wise word, the man who 
liveth for pleasure casteth it behind his back. 
For the latter expression, see 1 Kings xiv. 9; 
Ezek. xxiii. 35 ; Nehem. ix. 26. 

16. This verse begins another triplet. 

talking.| Narrative (talk, here perhaps: 
explanation). 

in the way.| I.e., while journeying—instead 
of lightening its difficulties and troubles, only 
increasing them. 

grace.| Not in the commonly understood 
biblical sense, but in that of pleasantness; see 
the Syr., which also instead of “fool” has 
“the wicked,’ and “the pious” instead of 
“intelligent.” 

the wise.| Rather, of him who is in- 
telligent—has understanding. 


17. The mouth of the prudent will 
be sought.]| Viz., his word or saying; comp. 
as to God Amos vill. 12. In the second 
clause we accept (as in the A. V.) the Alex. 
reading ScavonOyocovra: instead of the Vat. 
ScavonOnoerat. 


18. As a house destroyed.| Fritzsche 
explains: ‘‘as a house destroyed is not of any 
use, so is wisdom to a fool.” ‘The Syr. has: 
“as a prison.” We believe that the Syr. read 
WwId N'A (comp. Gen. xlii. 19) and the 
Greek “12¥2 M3. More puzzling is the 
Syr. rendering in the second clause. Here 
the Greek has: as words that will not 
bear enquiry (A. V., “as talk without 
sense”); while the Syr. renders, “like coals 
of fire.” 

19. Another triplet. Fetters on the 
feet (so is) instruction to those with- 
out understanding.| Alike hindering and 
unpleasant, as preventing them from freely 
walking in their own ways. 

on the right hand.| Which is mostly 
engaged in action. 


20. with.| Rather, in, 


ir. 200. 


not to be 
enquired 


ve 21—26.] 


with laughter; but a wise man doth 
scarce smile a little. 

21 Learning is unto a wise man as 
an ornament of gold, and like a 
bracelet upon his right arm. 

22 A foolish man’s foot is soon in 
his [neighbour’s] house: but a man 
of experience is ashamed of him. 

23 A fool will peep in at the door 
into the house: but he that is well 
nurtured will stand without. 


HCCLESIASTICUS. -XXI, 


24 It is the rudeness of a man to 
hearken at the door: but a wise man 
will be grieved with the disgrace. 

25 The lips of talkers will be tell- 
ing such things as pertain not unto 
them: but the words of such as have 
understanding are weighed in the 
balance. 

26 The heart of fools is in their 
mouth: but the mouth of the wise is 
in their heart. 


a wise man.| Rather, a prudent man, 
Grotius quotes Seneca: ‘risus sit sine 
cachinno.” 


21. Instruction is to a man of under- 
standing.] The verse is in antithesis to v. 19. 


22. Another triplet. The foot of a fool 
(is) quickly into a house. We believe 
this to be the passage (hitherto not localised) 
which the Talmud has in view, when it quotes 
as from ‘The Book of the Son of Sira’: ‘‘’Three 
I hate and four I do not love—a prince (leader) 
who goes about drinking-houses—some say, 
who is quarrelsome ; some say, who is quick- 
tempered—a man who places his habitation 
in the high places of the city . . . [we omit 
the third], and a man who enters the house of 
his neighbour suddenly” (without knocking) 
(Nidd. 16 5; comp. Pes. 112 a). 

but a man of experience will feel shame 
before the face.| So literally; and the 
question is whether we are to explain it as 
“the face of him,” ze. before him that is to 
be visited, or else as meaning “ before the 
house.” Fritzsche goes so far as to apply the 
expression mpdcwrov (face) to the inner walls 
of the antechamber, before which such a 
person is supposed to hesitate or feel reluc- 
tance (hat Scheu). The Syr. renders: “ bends 
down the face.” If we suppose the Greek 
text to be a correct rendering of the Hebrew, 
we should certainly explain it as meaning 
“the face of him” in the sense of being bash- 
ful when visiting a house. But may it not be 


that the Hebrew text was W259 ww, “hesi- 
tates before it,” which was misunderstood and 
mistranslated as above ? 


23. A silly person... but a man 
who is instructed [cultured, educated; the 
‘German gebildet].] While a silly person in his 
curiosity tries to get a peep of what is going 
on, a well-bred person purposely stands far 
away. The Syr. has a strange and certainly 
inapt rendering. 

24, It is want of breeding [rudeness] 


... but he who is sensible [intelligent, 
prudent] will be weighed down [bur- 


dened] with the dishonour.] Viz., of doing 
such a mean thing. 


25. Last stanza. The literal rendering of 
the Greek (both Vat. and Alex.) would be: 
“Lips of strangers will be burdened in these 
things.” But as this yields not any intelli- 
gible meaning, we conclude that the text 
is corrupt rather than that the original had 
been mistranslated. For, although a man 
might mistranslate, there must at least be 
some meaning in his words. But apparently 
in the whole clause, yeiAn aAorpiov ev Tovras 
BapvvOncera, only the first word (ye/Ay, lips) 
really forms part of the verse. Bretschneider 
suggests that the word dddorpiorv, “ of 
strangers,’ belongs to the first clause of 
v. 24, which should read “to hearken at the 
door of strangers,’ while similarly the éy 
rovrots belongs to the second clause of vw. 24, 
which should read, “is weighed down by the 
disgrace in these things.” Lastly, the word 
BapuvOnoera, “ will be weighed down,” or 
“burdened,” seems only a copyist’s repetition 
from the previous verse. In the absence of 
any reliable text little can be learned from the 
Syr., “The mouth of the wicked talketh 
against his body;” ze. his talk is really 
against himself, to his hurt and detriment. 
In these circumstances we seem restricted to 
the Complutensian reading, or rather that of 
248, which is adopted in the A. V., “ The 
lips of talkers will be telling such things as 
pertain not unto them” = as are not theirs, 
which concern them not and with which they 
have not anything to do. Fritzsche conjec- 
tures that the Hebrew read: “The lips of the 
proud [where he supposes OD’? to have been 
misread Ot] are burdened with cursing” 


(TON, which he supposes to have been mis- 


read nbis3). But, to waive other objections, 
this would not suit the context. 


26. In the mouth of fools is their 
heart, but the heart of the wise is their 
mouth.| The Syr. is the same except that the 
preposition “in” is transferred from the first 
to the beginning of the second clause: “the 

ue 
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tan, he curseth his own soul. 20 What will lose a 


heart will not shrink. 


™ ch. 28. 28 “A whisperer defileth his own — friend. 
=* soul, and is hated wheresoever he SLOTHFUL man is compared 
dwelleth. to a filthy stone, and every 
CHAPTER XXII. one will hiss him out to his dis- 
1 Ofthe slothfulman, 3 anda foolish daughter, race. 
mouth ... ., but in the heart ....” The later Apocrypha (Bar., Tob.) Demonology 


first part of the verse does not require any 
comment. ‘To wear one’s heart on one’s 
sleeve” indicates shallowness alike of feeling 
and of intellect. The second clause Fritzsche 
regards as meaning that the wise have first 
well pondered in their hearts what they utter 
with their mouths. But the antithesis seems 
to suggest more than this, viz. that the wise 
are reticent as to their deepest feelings: 
they do not parade them before all and every 
one—their heart is their mouth. 


27. This verse is of the greatest interest, 
alike as regards the theology of the writer 
and indirectly the age of this book. When 
the writer speaks of cursing Satan as seducing 
aman unto sin, he refers to the person of 
the Devil. But the allusion implies not only 
belief in the personality of Satan on the part 
of the older Siracide, but that this belief was 
so general that the writer could put its ex- 
pression into the mouth of the wicked. . And 
not only so, but by the side of it we find also 
the rationalistic corrective that what»men 
called Satan was really their own evil inclina- 
tion. This certainly accords with an excep- 
tional Rabbinic view, which identifies Satan 
with the Yetser ha-Ra, the evil inclination 
(Babh. Bathr. 16a). But, as just hinted, 
this was not the common view, according to 
which Satan was also regarded as inciting man 
to sin (comp. the App. on Satanology in ‘ Life 
and Times of Jesus the Messiah,’ vol. ii. p. 
757). We have therefore here alike evidence 
of a general belief in Satan and its rationalistic 
modification. On the other hand, we also 
mark here a development (this rather than a 
progression) in the Old Testament standpoint 
on this subject. Its various stages in the later 
books of the Old Testament may be indicated 
in the following order :—Job i. 6-12, ii. 1-7; 
Zech. ili. 1, 2; and lastly, 1 Chron. xxi. 1, 
with which comp. 2 Sam. xxiv. x. With 
these passages should be compared, on the 
other hand, the curious (later) Rabbinic 
comments (see ‘Migr. Gedol.,” ad /oc.). 
Considering the developed Angelology in the 
Book of Daniel, it seems strange that no refer- 
‘ence should be made in it to Satan. Indeed, 
the apparent generality of the belief as implied 
in Ecclus. seems incompatible with this silence 
in Daniel, if the authorship of the latter were 
posterior to that of Ecclesiasticus. In the 


appears in a very developed and Judaic form. 
To Wisd. ii. 24 we do not refer, on account 
of the late composition of that book. The 
Syr. paraphrase for “ Satan,” “him that has 
not sinned against him,” is both interesting 
and curious. In our view it implies not 
another Hebrew text, but the avoidance of 
its meaning by a paraphrase. 


28. wheresoever he dwelleth.| Rather, 
in the neighbourhood, ze. among his 
neighbours. The Syr. has: “The soul of 
the wise is grieved (oppressed, in anguish) 
on account of the fool, because he knoweth 
not what he should say unto him.” 


CHAPTER XXII. 


This chapter is better connected than that 
which preceded. The subject seems still a 
warning against folly, in its various mani- 
festations, specially as regards speech. In 
that respect the aspiration of the last verse 
forms an appropriate general conclusion. The 
first five verses refer to certain aspects of 
folly of conduct, especially as. regards the 
young. From this the transition is natural to 
instruction, especially of the young, which is 
hopeless in cases where there is a certain dis- 
position (five verses, vv. 6—-12,as vv. 9, 10 must 
be omitted). This leads to the admonition to 
avoid all intercourse with such persons (three 
verses, but one of them a triplet, in six lines : 
vv. 13-15). Next, the steadfast purpose of 
a wise man is contrasted with that of the fool 
(three verses: vv. 16-18). Lastly, the differ- 
ence is described between the speech and 
action of the fool in regard to others, with its 
sad consequences (four verses, the last of them 
double: wv. 19-22), and the speech and 
action of the wise in regard to others, with its. 
happy results (four verses, the first of them 
double: wv. 23-26). The chapter closes 
with an aspiration after higher direction in 
this matter. 


1. is compared.| Te. is like. 
a filthy stone.| The lapis latrinarum. 


will hiss him out to his disgrace.| Rather,, 
will hiss over his dishonour, Generally 
the clause is supposed to refer to the filthy 
stone which is looked upon as disgusting. 
And so the Syr., “every one runs away from 


v. 2—10,] ECCEESIASTICUS,-X XII, 


3% 2 A slothful man is compared to 
ie the filth of a dunghill: every man 
that takes it up will shake his hand. 

3 An evil nurtured son is the dis- 
honour of his father that begat him: 
and a [foolish] daughter is born to 
his loss. 

4Prov.13 4 “A wise daughter 'shall bring 
. an inheritance to her husband: but 


Or, shail : 
eid she that liveth dishonestly is her 


yer _ father’s heaviness. 
5 She that is bold dishonoureth 
both her father and her husband, but 
they both shall despise her. 


6 A tale out of season [is as] mu- 


the smell of it.” But it seems better to refer 
the clause to the idle man, over whom every 


one will hiss, yoy Prw, Job xxvii. 23, for 
which the Syr. may have read pO, and then 
translated paraphrastically. 


2. The BdrBirov xorpiwy, “ filth of a dung- 


hill,” is the LXX. rendering of TN¥ bbs in 
Ezek, iv. 12 (comp. Ewald, § 2555, p. 639). 


shake.| Forthe purpose of cleansing. The 
Syr. paraphrases, at the same time retaining 
the last words of the original: “will shake 
his hand.” ‘This is instructive. 


3. (There is) shame to a father in the 
begetting of a son undisciplined, but 
a daughter [viz. of this kind; Syr. “a 
woman”] is born to loss.] ‘There is pro- 
gression here: an undisciplined son is a source 
of shame to his father, but an undisciplined 
daughter is a source of actual loss—of the 
one he may be ashamed, the other will cause 
him damage and hurt. 


4. A prudent [sensible, mentally well con- 
ditioned] daughter shall obtain her husband 
(or are we to follow the Latin: Aereditas viro 
suo, and to suppose a misunderstanding on 
the part of | the Greek translator ?).] Bret- 
schneider: “ dvSpa adr7js, maritum sibi desti- 
natum ”—and thereby she will bring honour 
to her father. 

but a daughter that bringeth dis- 
grace is unto grief to him [the grief of 
him] that begat her] “That bringeth 
disgrace,” in the Heb. no doubt nw, but 
not in the sense of “ disgraceful, » as in 
Prov. xii. 4, but as in Prov. x. 5, xiv. 35, 
xvii, 2, in that of putting to shame. In these 
three passages 2!) always stands antitheti- 


cally to Sob, “prudent.” Probably the 


same antithetic expressions may have been 
used in the Heb. of our verse, although the 


sick in mourning: but stripes and 
correction of wisdom are never out 
of time. 

7 Whoso teacheth a fool is as one 
that glueth a potsherd together, and 
as he that waketh one from a sound 
sleep. 

8 He that telleth a tale to a fool 
speaketh to one in a slumber: when 
he hath told his tale, he will say, 
What is the matter? 

g If children live honestly, and 


Wy 


Bae 


cir. 200, 


have 'wherewithal, they shall cover to, 


the baseness of their parents. 
10 But children, being haughty, 


LXX. render Sab Tha ECON, 8) Gy SAN Bs 
by vonpov. The Syr. wholly omits this verse. 


5. The bold [viz. daughter] disgraceth 
father and husband, and by both will 
she be despised.] The term “bold” (7) 
Opaccia) is used in the sense of noisy self- 
assertion and impudence, as in Prov. ix. 13, 
which seems parallel, and where the LXX. 
render yuvi) appwv Kai Opaccia — whatever 
meaning we may attach to the Hebrew phrase 


midvpz nwx. The Syr. has “father and 
mother,” instead of “ father and husband.” 


6. Unseasonable speech.| Referring to 
instruction or admonition addressed to the 
young, but at that particular moment not in 
season: good in itself, but just then unsuit- 
able. The second clause literally translated 
would be, “(but) stripes and discipline at 
all times (are) of wisdom,” which is some- 
times explained as meaning that the application 
of these at all times is the part of wisdom. 
But it is not easy to find this in the Greek text. 
The Syr. has: “is wisdom at all times.” 
There can be little doubt that this represents 


the original Hebrew, 93N ny-33, which 
the Greek mistranslated éy ravri Kaipo eens 


“7, Whoso.| Rather, he that, Omit “and” 
in second clause. 


sound sleep,| Rather, deep sleep. The 
point of comparison is the uselessness of the 
attempt in each case. 


8. He that narrateth ... narrateth to 
one that is nodding [slumbering], and upon 
the completion he will say: What is it] 
The simile of v. 7 leads to that about slumber 
which is not inapt. The Syr. has in the 
first clause instead of our Greek: “like a 
man that eateth bread when he is not 
hungry.” 

9, 10. These verses must be omitted. 


an art. 
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B.C. through disdain and want of nurture have trouble, and thou shalt never B.C. 
on °° do stain the nobility of their kindred. be defiled ‘with his fooleries: de- 
b head, 11 ?Weep for the dead, for he part from him, and thou shalt had (Oe 
a hath lost the light: and weep for the rest, and never be ‘disquieted with 2%) 07 
fool, for he wanteth understanding: madness. 1 Or, 
make little weeping for the dead, for 14 What is heavier than lead? and ~er#ed. 
he is at rest: but the life of the fool what is the name thereof, but a fool? 
is worse than death. 15 “Sand, and salt, and a mass of ¢ Prov. 
€Gen. so. 12 “Seven days do men mourn for iron, is easier to bear, than a man “7 * 
go. him that is dead ; but for a fool and without understanding. 
an ungodly man all the days of his 16 As timber girt and bound to- 
life. gether in a building cannot be loosed 
13 Talk not much with afool, and with shaking: so the heart that is 
ech we, 2° not to him that hath no under-  stablished by advised counsel shall 


I2. 


standing : “beware of him, lest thou 


fear at no time. 


11. Weep for the dead, for light has 
failed [ceased, passed away] .. . for 
understanding has failed . . Weep 
softly [Bissell] for the dead, for he is at 
rest.| The contrast is melancholy, as indi- 
cating absence of hope as regards an after-life. 
The Syr. modifies the last clause and adds: 
“for worse than death is an evil life.” 


12. Seven days.| The ordinary period of 
great mourning (Gen. 1. 10; Judith xvi. 24). 
St. Augustine finds in the number seyen for 
the period of mourning an allusion to the 
Sabbath of rest, indicative of this, that the 
dead were at sacred rest. ‘The contrast is 
very forcible. While we mourn seven days 
for the pious who are at rest, the whole life- 
time of the fool and the ungodly is a period 
of mourning. 


13. Another stanza, in which progression 
from the former verses is clearly marked. 
Lit.: “With one void of intelligence do not 
multiply speech.” ‘The Syr. has “make not 
pleasant” for “multiply not.” Weare inclined 


to believe that the Heb. had BUA DN, and 
that the Greek took “BY in the sense of 
measuring — measuring words,—while the 
Syr. understood it in the more common use 
of the word. Or may there have been some 
confusion of the roots 729 and AN4? For 
the second clause the Syr. has: “and with a 
pig do not go in the way.” Possibly the 
original had 11M, “a pig,” and the Greek 
translator, regarding this as below the dignity 
of the argument, may have altered it in 
common Rabbinic manner of commentation, 
as follows: Read not VIM, a pig, but Dn, 
wanting = ab-»pn, wanting in understanding. 
The third clause seems to support the Greek 
rendering, but the fourth accords rather with 
the Syr. On the other hand, the simile of the 
pig is not only un-Jewish, but seems abruptly 


introduced. Clause d should be translated : 
and thou shalt not be defiled by that 
which he throws out. ‘This, whether 
we understand it realistically, as of saliva or 
the like, or figuratively, seems a not inapt 
paraphrase of ev r@ evtivuyu@ avtod. 

The last two clauses of v. 13 read: Turn 
away from him, and thou shalt find rest, 
and not be overwhelmed by his sense- 
lessness, ‘ Overwhelmed” with the addi- 
tional idea of fainting or being weary in conse- 
quence, corresponding to the Hebrew "bY, 
for which it is used in LXX. Ps. lx. (Heb. 
Is) 26" ci. (CEteb. cit: ) es cxitl (Cc hlebscxiin) a. 

14. The Syr.: “ for he is much heavier than 


lead ;” the Greek and the Syr. rendering the 
Mm differently. 


15. Syr.: “than to dwell with a foolish 
man.” 

16. This verse begins a new stanza. 

A tie-beam [comp. Hab. ii. 11: “cross- 
beam out of the wood”] bound into a 
building will not be loosed in a storm.| 
Lit. “commotion,” like its Hebrew original 
WD and MYO (or rather in that instance 
MWD), for which it stands in LXX. Jer. 
Xxill. 19; 4 (2) Kings ii. 1. In one passage 
(LXX. 3 Kings xix. rr) it stands indeed for 
WY, “earthquake,” but that word also bears 
the general meaning of “quaking.” In any 
case, the rendering “storm-wind” suits the 
context far better than “ earthquake.” 


so the heart stablished on advised [con- 
sidered] thought [purpose] s/a// not be 
afraid at the time.] At the proper time 
—hya, at the right time, that which is to be 
looked for—when thought must pass into 
action and dangers threaten around (as the 
hurricane that falls upon a house), he who is. 
as here described shall not give way through 
fear nor even be perturbed. 


BBB. C. 
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Vv. 17—24. | 


17 A heart settled upon a thought 
of understanding is as a fair plais- 


1 Or, ofa tering 'on the wall of a gallery. 


polished 
wall, 


18 Pales set on an high place will 
never stand against the wind: so a 
fearful heart in the imagination of 
a fool cannot stand against any fear. 

19 He that pricketh the eye will 
make tears to fall: and he that 
pricketh the heart maketh it to shew 
her knowledge. 

20 Whoso casteth a stone at the 
birds frayeth them away: and he 
that “upbraideth his friend breaketh 
friendship. 

21 Though thou drewest a sword 
at thy friend, yet despair not: for 
there may be a returning [to 


favour. | 


ECCLESIASTICUS. -xXXII. 


22 If thou hast opened thy mouth 
against thy friend, fear not; for 
there may be a reconciliation: ex- 
cept for upbraiding, or pride, or 
£ disclosing of secrets, or a treacher- 
ous wound : for for these things every 
friend will depart. 

23 Be faithful to thy neighbour in 
his poverty, that thou mayest rejoice 
in his prosperity: abide  stedfast 
unto him in the time of his trouble, 
that thou mayest be heir with him 
in his heritage: for a mean estate 
is not always to be contemned: nor 
the rich that is foolish to be had in 
admiration. 

24 As the vapour and smoke of a 
furnace goeth before the fire; so re- 
viling before blood. 


17. 
23. 


advised thought.] Considered purpose, 
Svavonua BovAyns: the former word corre- 


sponds to nawnr, the latter to TS). 


17. A heart settled upon a prudent [an 
intelligent] purpose is like the plastered 
adornment of a smoothed wall.] Aswe 
understand it, the reference is to a wall built 
of rough stones, but which becomes smooth 
and polished by being plastered—having the 
“plastered adornment.” According to Gro- 
tius, Fritzsche, and others, the point of com- 
parison lies in this, that the plaster does not 
faJl off, but remains firm even in earthquake, 
storm, and rain. But such would certainly 
not be the case in an earthquake, while storm 
and rain could scarcely in any case affect the 
inside of a house. In our view the com- 
parison lies in this: that as in a house of 
strong stones the “plastered adornment” 
gives firmness, beauty, and completion to 
what is now a polished wall, so the prudent 
purpose of a wise heart. 


18. Pales set on a high place [rather, accord- 
ing to the Alex. reading: small stones laid 
on a high place]... s0 a fearful heart 
upon [i.e. caused by, the outcome of] the 
purpose of a fool shall not stand against 
any alarm.] For xdpakes, “pales” (pali- 
sades?), the Alex. reads ydQukes, “little stones,” 
possibly in the sense of a heap of loose little 
stones. ‘This reading is confirmed by the 
Syr., which has: “a pebble upon the top of a 
lofty stone.” 


19. Another stanza. He that presseth 
[hurteth] ¢4e eye [lit. pricketh, in the general 
sense of touching to hurt]... and he that 
hurteth the heart [the same verb as before] 


causeth feeling (viz. of pain?) to appear 
[brings it to light].] The point of the com- 
parison lies in the making visible, bringing 
out the inward sensation or feeling. When 
you rub the eye, the visible effect is tears; if 
you similarly hurt the heart of another, the 
pain which you give will make itself out- 
wardly apparent. This is further developed 
and illustrated in v. 20, where the “ upbraid- 
ing” in clause & (dveidiCew) is, as it were, 
morally casting stones at a friend. 


21. Omit “to favour.” 


22. If.} Rather, though. All direct 
and open attacks, whether by word or deed, 
are not necessarily offences which make a 
breach hopeless—there may be “return” or 
“reconciliation” -— but the mean conduct 
mentioned in v, 22¢ will for ever alienate a 
friend. Omit the word “for” in the last 
clause. 


23. Last stanza. Win trust with the 
[thy] xeighbour in (his) poverty.] Gain his 
confidence by the way in which thou actest 
towards him while he is poor. ‘The Syr. 
paraphrases, although in the spirit of the 
sentence: ‘support thy companion in his 
poverty.” 

that thou mayest be heir with him in his 
heritage.| Probably rather, that thou 
mayest have part with him in his 
possession, i.e. when he attains to it. The 
rest of the verse in the A. V. must be omitted. 


24. Before a fire smoke of the fur- 
nace and vapour... so reviling before 
blood.| ‘Rather, ‘before bloodshed” — 
aiwara bearing the same meaning as the 
Heb, 0%". Bretschneider would place ». 24 


IIg 
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£ ch. 27. 


& 41. 


12 
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25 I will not be ashamed to defend 


cir. 200° g friend; neither will I hide myself 


i Ps, 141. 


3. 


from him. 

26 And if any evil happen unto 
me by him, every one that heareth it 
will beware of him. 

27 *Who shall set a watch before 
my mouth, and a seal of wisdom 
upon my lips, that I fall not suddenly 
by them, and that my tongue destroy 
me not? 


before v. 23. But v. 24 aptly precedes wv. 25, 
if its meaning be: If bloodshed come, I will 
not be ashamed nor hesitate to protect a 
friend. 


25. The Syr. paraphrases: “If thy friend 
become impoverished, put him not to shame.” 


26. The Syr. has instead of this: “If thy 
companion reveal to thee a secret, disclose it 
not, lest every one that heareth it beware of 
thee, and regard thee as an evil-doer.” The 
Greek text expresses a sentiment by no 
means elevated, and which considerably 
detracts from the moral value of wv. 25. 
The meaning seems to be: If harm comes, 
the blame will be imputed to the other who 
allows his friend to suffer for his sake; and 
thus he, not I, shall suffer in public esteem. 
Probably, however, the Syr. expresses what 
was the sentiment of the original. 


27. Bretschneider and Fritzsche would 
connect this verse with the following chapter. 
But we have repeatedly observed that the 
close of one chapter prepares for the subject 
of the following, and in fact forms the con- 
necting link with it. 

Who shall set.| Rather, Oh that one 
would set, the Greek being only a literal 
rendering of a common Hebrew _ idiom 
(Ewald, § 329c). As the verse is evidently 
formed upon Ps, cxli. 3, we may conjecture 
the Hebrew to have been {fF} 9 or nv) 
1d mw (or point 77), 

a seal of wisdom.| Rather, of pru- 
dence—this for the elegant Hebrew in the. 
corresponding clause of the Psalm. 


that I fall not suddenly by them.] Rather, 
that I fall not from it, viz. the watch or 
guard upon his mouth: for that purpose he 
asks for the additional security of a seal on 
his lips. Generally it is translated “that I 
fall not by it” (wa py réow am’ adrijs), and 
the reference is supposed to be to the 
yhéooa, “tongue,” in the last clause. But 
it is difficult to understand how the az’ avrijs 
can refer not to what precedes, but to what 
follows in the next clause. 


ECCEBSIASTICUS) TA X11 AIT 


[v. 25—2. 


CHAPTER XXIII. 


1 A prayer for grace to flee sin, 9 We may 
not use swearing: 14 but remenber our 
parents. 16 Of three sorts of sin. 34 The 
adulterous wife sinneth many ways. 


LORD, Father and Governor 

of all my whole life, leave me 

not to their counsels, and let me not 
fall by them. 

2 Who will set scourges over my 

thoughts, and the discipline of wisdom 


CHAPTER XXIII. 


The chapter opens (see xxii. 27) with a 
prayer against sins of the tongue, of the eyes, 
and of the flesh (wv. 1-6; v. 5 in the A. V. 
must be omitted). Then follows what is 
appropriately entitled in the LXX. text as 
“ Discipline of the mouth” (wv. 7-15). 
Here, after a general introduction (vv. 7, 8). 
we have a warning against profane language 
(wv. 9-11), against loose language (wv. 12,13), 
and against disrespectful language (wv. 14,15). 
What may be called Part II. consists of two 
stanzas, each of six verses (vv. 16-21; vv. 
22-27), respectively directed against male and 
female offenders against purity. 


1. O Lord, Father and Ruler of my life, 
leave me not to their counsel [to what they 
suggest], suffer me not, do‘c. (Bissell).] 
The reference must be to -“‘the lips” in 
ch. xxii. 27, since the “their” and “they” 
can scarcely be referred to the “adversaries ” 
of v. 3. 


2. Oh that one would put rods [chas- 
tisements] upon my thinking [purposing, 
Scavonpa, navn ; in the singular only used 
in Ecclus., not in the LXX. nor in the N. T.] 
and the discipline of wisdom upon my heart 
[either wise discipline or that which leadeth 
to wisdom: probably the former]; in order 
that they [viz. the stripes] may not 
spare my mistakes [“‘spare” in the sense 
of “be indulgent to,” “not punish ;” “ mis- 
takes,” 30, both in the Heb. and in the 
LXX. only used in Gen. xliii. 12, but in our 
verse used in the plural], and that it [viz. 
the discipline of wisdom] may not pass by 
their transgressions|— viz. when the 
“mistake ” or 743 leads on to actual trans- 
gression. Or else, if we follow the Latin and 
derive wapj not from mapinut (I pass by) but 
from madpeyu (1 am present, I arrive), we 
shall have to translate: “and that their trans- 
gressions (those which are the outcome of 
our mistakes) may not appear,” or “come 
out.” The ultimate meaning is nearly the 
same in both cases. The text is so com- 
plicated that it gave rise to early attempts at 


B.C. 
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v. 3—9.] EC CEESTASTICUS: XXI1IT. 121 
B.C. over mine heart? that they spare me hold him up that is desirous always B.C. 
“~=" not for mine ignorances, and it pass to serve thee. yee 
not by my sins: 6 Let not the greediness of the 
3 Lest mine ignorances increase, belly nor lust of the flesh take hold 
and my sins abound to my destruc- of me; and give not over me thy 
tion, and I fall before mine adver- servant into an impudent mind. 
saries, and mine enemy rejoice over 7 Hear, O ye children, the disci- 
me, whose hope is far from thy pline of the mouth: he that keepeth 
mercy. it shall never be taken in his lips. 
4 O Lord, Father and God of my 8 The sinner shall be left in his 
life, give me not a proud look, but foolishness: both the evil speaker and 
turn away from thy servants always the proud shall fall thereby. 
Or, @ , 'a haughty mind. g “Accustom not thy mouth to 7 Px 


5 Turn away from me vain hopes 
and concupiscence, and thou shalt 


swearing ; neither use thyself to the ch. 27. 14. 
Matt. 5. 


naming of the Holy One. 


emendation. ‘The most noteworthy of these 
is the omission of the py, “not,’ from 
clause c, and the change of the verb from the 
plural to the singular. Thus the clause 
would read: ‘that he (viz. the Lord) would 
spare my errors ”—the Syr.: “that the Lord 
would spare (not punish) my guilt.” But 
the Syr. adds so much in the sequel that we 
must put it aside as a wide and not very apt 
paraphrase. Fritzsche not only corrects the 
number in clause c (‘‘that he may not spare 
my follies”), but alters in clause d “their” 
into “my” (“that he may not let pass— 
durchliesse!--my sins”), ‘This certainly is to 
cut the knot. 


3. Omit from A. V. “to my destruction ;” 
also the last clause, “ whose hope,” &c. 


4. Sins and mistakes, the outcome of the 
heart, naturally lead to thoughts of the class 
mentioned in vv. 4-6. 


a proud look.| Rather, lascivious (or 
lustful) eyes; comp. xxvi. 9: literally, “lift- 
ing up of eyes.” This would correspond to 
the Hebrew usage of 02°) XW, as in Gen. 
xxxix. 7. But in the LXX. the latter passage 
is rendered, é7éBarev tots 6pOadpods adrijs. 
Moreover the word used in our verse for 
“ uplifting of eyes” (perewpiopos opdarpay) 
occurs either as a substantive or a verb, or 
in some derivative form, not less than twenty 
times in the LX X., but always in the sense 
of “high,” or when connected with “ eyes” 
for “ proud;”so in LXX. Ps. cxxx. (cxxxi.) 1 
and in Is. v. 15. Can there have been some 
misunderstanding, such as that N72 %2'Y, 
“eyes of deceit,” was misread N57 Dy, 
« proud eyes,”—there being in the MS. neither 
vowel-points nor final letters, nor yet the 
separation of words? In that case a similar 
misreading would also have to be assumed in 
xxvi. 9. In the so-called ‘Second Alphabet 


of Ben Sira’ we read: “ Woe to him who 
walketh after his eyes, and he knoweth that 
they are children of whoredom, and he has 
nothing from them,”’—in the sense of not 
gaining anything by them (comp. in Jer. 
Ber. 3c and in several Midrashim: “ ‘lhe 
heart and the eyes are the intermediaries of 
sin”). [On the figurative expression ‘* whore- 
dom of the face” for a bold and shameless 
look, comp. Hos. ii. 4 in the A. V. and R. V. 
il. 2, Comp. also Prov. vii. 13; Jer. iii. 3.] 
but turn away, d‘c.| Instead of this clause 
in the A. V. (which follows 248, Co.) read: 
and turn away lust from me. ‘There 
is not, as some have supposed, anything in 
this prayer inconsistent with the fullest re- 
cognition of personal self-determination. 


5. This verse in the A. V. must be omitted. 


6. ‘The somewhat realistic rendering of the 
A. V. had best be left. Omit from the A. V. 
“thy servant,” and render: “and give me 
not over toa shameless mind.” 


7. This verse begins a new stanza. In the 
text of the LX X. we have here the inscrip- 
tion: “ Discipline of the mouth ”—originally, 
probably, a marginal note. In the second 
clause translate: “shall never be caught.” 
For “caught” the Syr. has “exposed to 
infamy.” ‘The words following, “in his lips,” 
or rather through his lips, must be joined 
to v.8 a. So inthe Alex. and in the Syr. 


8. Through his lips shall the sinner 
be taken [we would read KaradnpOnaerat,: 
supported by 157]: both the railer and the 
proud shall be made to stumble by 
them, 


9. St. James v. 12 seems different in spirit 
from this warning, which is rather against the 
habit of lightly swearing, as leading to pro- 
fanity and profanation. ‘The naming of 
the Holy One” may refer to the invocation 


33) 34+ 
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Pe 10 For as a servant that is conti- knowledge not his sin, he maketh a B.C 


double offence: and if he swear in 

vain, he shall not be ‘innocent, but 1 Gr. 

his house shall be full of calamities. 7” 
12 ’ There is a word that is clothed @ Lev. 24. 


nually beaten shall not be without a 
blue mark: so he that sweareth and 
nameth God continually shall not be 
faultless. 


11 A man that useth much swear- about with death: God grant that it *” 
ing shall be filled with iniquity, and be not found in the heritage of Jacob; 
the plague shall never depart from his for all such things shall be far from 
house: if he shall offend, his sin the godly, and they shall not wallow 
shall be upon him: and if he ac- in their sins. 
of the name Jahveh in an oath. The utter- if he shall offend, Gc.| Rather, “ if 


ing of that name was not prohibited at that 
time. “The Holy One:” a common mode 
of expression for God—the formula in later 
Hebrew being NIN ID wTPA (72"pn): 
“The Holy One, blessed be He.” The 
Syr. seems to have thought such a light use 
of the Holy Name impossible, and hence 
applies the passage to judicial investigations. 
It renders the second clause: “‘and be not 
sitting among judges” [or may the words 
have here slipped in from v. 144?]. The 
Syr. accordingly continues in v. 10: “For 
every son of man who swears much (often) 
will not be free from stripes [shall not be 
without incurring, or deserving, the punish- 
ment of scourging]: similarly he who lyingly 
swears shall not be free from guilt.” In this 
latter distinction the Syr. had perhaps in view 
the Rabbinic idea of the punishment “ by the 
hand of God,” or by “ cutting off.” 


10. This verse seems rather to confirm the 
impression given by the Syr. (see above), that 
in the original the reference was to forensic 
swearing, and in that case the Syr. helps us 
to understand the otherwise difficult com- 
parison in the Greek text. 


For as a domestic slave that is con- 
tinually being examined shall not be lack- 
ing in weals [he will bear the bodily marks 
of such investigation, which was by scourging], 
so he that sweareth and taketh the Name 
(viz. of God) at all times shall not be 
clean from sin.] Here in the sense of 
being free from guilt. As he lightly or 
lyingly resorts constantly to swearing, the 
invisible Hand lays on him the spiritual 
scourge, the weals and bruises of which are 
the defilement of sin, the guilt which he 
contracts. 

11. The figure is continued and developed. 

iniquity.| Rather, unrighteousness, 

the plague.| Perhaps better, stroke, re- 
ferring to the stroke of God. In the LXX. 
it is used for Y4} in LXX. Ps. xxxviii. (xxxix.) 
11; Ixxxvili. (xxxix.) 33; xc. (xcl.) 10; and 
repeatedly in the N. T. in the general sense 
of a Divine stroke. 


he offend ([transgress], his sin (is) upon 
him.” ‘The first two clauses having laid down 
the general principle, its application is shewn 
in three possible cases. The first is that of 
swearing and not doing: this involves sin. 
The second is: and if he neglect, overlook— 
this meaning being established by the use of 
the word in Ecclus. (ii. 10; xxxv. 17 [in the 
Greek MSS. except in 248, ch. xxxil. 14]; 
and especially in xxxviiil. 16)—that is, if he 
simply treat his oath as nothing, then “he 
sinned twofold”—once by breaking his 
oath, the other time by treating an oath as if 
it were nothing. The third case contemplated 
is not that of an oath which is broken, nor of 
an oath which is treated as if it were nothing, 
but of one which is needlessly taken: “ and if 
he swear in vain” (without cause, 03M, for 


which it stands four times in the LXX.: once 
for pe, Ley. xxvi. 16; once for Op), Ps. 
xxiv. (Heb. xxv.) 3; and only once, in Ps. xxx. 
(Heb. xxxi.) 7, for N}t?)—in such a case “he 
shall not be absolved,” not be pronounced 
innocent, without guilt, not be so treated— 
lit. he shall not be justified. The expression 
in that sense is common in Hebrew. The 
Syr. paraphrases and alters, as it seems to us, 
purposely. 


12. From swearing the writer passes to 
lewd speaking. Generally the verse is re- 
garded as referring to blasphemy, but this 
does not accord with the third and especially 
not with the fourth clause. On the other 
hand, the reference to lewd speaking is borne 
out by v. 13. Such speech was only too 
common among the surrounding heathen 
nations, but happily not “in the heritage of 
Jacob.” 


There is a way of speaking [a speech] 
which over against it is surrounded by 
death.| ‘The consequence of which is death 
on every side, dyrurepiBeBAnuévn. The read- 
ing dyturapaBeBAnwern, “the counterpart of 
which is death,” is very attractive, but not 
necessary, and would only suit the context if 
the reference were to blasphemy. 


God grant that.| Rather, may it not be 


v. 13—17.| 


13 Use not thy mouth to intem- 
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to opprobrious words will never be 
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perate swearing, for therein is the 
word of sin, 

14 Remember thy father and thy 
mother, when thou sittest among 
great men. Be not forgetful before 
them, and so thou by thy custom be- 
come a fool, and wish that thou 
hadst not been born, and “curse the 
day of thy nativity. 

15 “The man that is accustomed 


reformed all the days of his life. 

16 ‘Two sorts of men multiply sin, 
and the third will bring wrath: a 
hot mind is as a burning fire, it will 
never be quenched till it be con- 
sumed: a fornicator in the body of 
his flesh will never cease till he hath 


kindled a fire. 


17 °All bread is sweet to a whore-° Prov. 0. 


monger, he will not leave off till he die. *” 


found. For “shall” in the next two clauses, 
rather “ will.” Omit “their” before “ sins.” 


13. To filthy [lewd] coarseness ac- 
custom not thy mouth.| Indulge not in 
that species of coarseness which consists in 
filthy talk. The last clause literally rendered 
would be: “for therein is word of sin,” or 
perhaps “speech of sin.” But this seems so 
inapt that we suppose the Hebrew 27, 
literally ‘‘a word,” to have been here as 
frequently used in the sense of “matter 
of,” as in 127 NY, or YI 73 (which, 
however, rather means something noxious) or 


Y) 134, or as the Rabbis have it: by 725 


Mbp. Accordingly, we would translate: “for 
therein is matter of sin.” [It has been 
suggested that the Adyos daprias here may 
throw light on the difficult expression ratio 
peccati (“the nature of sin”) in Article ix.: 
“Of original or birth-sin.”] The Syr. once 
more gives something different—as we believe, 
of purpose. 


14. The admonition in regard to the tongue 
is now applied in a different direction. Fritz- 
sche supposes the writer to be still referring 
to the same subject as inv. 13. He proposes 
to alter the “for (yap) thou sittest” into 
“when thou sittest” (as in the A. V.), and 
explains: Let consideration for thy parents, 
as those who have educated thee, act as a 
deterrent against coarse speech, lest thou 
bring them to shame. But irrespective of 
the arbitrariness involved in this explanation, 
it is difficult to see how indulgence in coarse 
speech could lead a person to wish he had 
not been born (clause 5). Lastly, v. 15 for- 
bids any reference of v. 14 to lewd speech. 
Bretschneider cuts the knot by regarding 
v. 14 as spurious, while Grotius proposes a 
number of alterations too arbitrary for serious 
consideration, In our view the author here 
refers to another class of sins of the tongue 
—those in breach of the fifth commandment. 
It is the latter which he has in view. “Re- 
member thy father and thy mother, for thou 
sittest in the midst of great ones, that 


thou be not forgetful before them (see 
Winer, § 56, 2), and by thy custom [viz. 
with them, thy habituation, here = familiarity] 
thou behave foolishly”—when the con- 
sequences mentioned in the last two clauses 
would ensue, as threatened on breach of the 
fifth commandment. For e6icpds, “ custom,” 
see LXX. Gen. xxxi. 35 (JJ) and 3 Kings 
XVill. 28 (OBYID). 

15. A man who is accustomed [who ac- 
customs himself] to words of reproach 
[viz. towards his parents, or else words of 
shame, viz. in regard to them—either 051713, 
as in LXX, Is. xlii. 28, or NB] will not 
become instructed [in the high moral 
sense — trained, educated —and in this, its 
true meaning, gebildet] in all his days.] 
The Syr. paraphrases—again intentionally— 
vv. 14, 15 (the former rather according to 
our interpretation of it), and adds a clause at 
the end of vw. 15 which raises the suspicion 
of a desire to obscure what was the real 
subject referred to in the original. 


16. From words the author turns to deeds. 
The meaning is sufficiently brought out im 
the A.V. “Two sorts”—-“‘of men” is under- 
stood, not expressed in the text. The two 
sorts of men referred to are: A soul, hot 
as burning fire (so better than in the A. V.); 
and, secondly, the man guilty of the sin “in the 
body of his flesh,” of whom it is said: he will 
never cease till he have kindled fire 
(so, more correctly). Fritzsche understands 
the €v compare capkds avrod just referred to of 
the nwa TINY of Ley. xviii. 6; xxv. 49: but 
this is quite differently rendered in the LXX., 
nor could such a sin have been ranked as less. 
than the third class, described in v. 18, which 
is characterised as bringing down wrath (wv. 
16). The Syr. omits the first of the triad. 

17. This verse is a parenthetic sentence 
referring to and explaining v. 16, and also 
preparing for the enormity of v. 18. 

All bread.| Every kind of bread ; “bread,” 
a euphemism, for which the parallel in 
Prov. ix. 17 is doubtful (Prov. xx. 17 does 


124 BCCURSLAD LICUS. AXITE [v. 13 —28. 
BC. 18 A man that breaketh wedlock, 23 For first, she hath disobeyed B.C. 
“n° saying thus in his heart, “Who seeth the “law of the most High: and Pes 
ae *+ me? I am compassed about with secondly, she hath trespassed against ,,°7,° 
Ps. xo. darkness, the walls cover me, and no her own husband ; and thirdly, she 
— body seeth me; what need I to fear? hath played the whore in adultery, 
the most High will not remember my and brought children by another 
sins : man. 
1g Such a man only feareth the 24 She shall be brought out into 
eyes of men, and knoweth not that the congregation, and ' inquisition 10, 4 
the eyes of the Lord are ten thousand _ shall be made of her children. ; 
*ch.x5. times brighter than the sun, *behold- 25 Her ‘children shall not take ? Wisd. 
aa ing all the ways of men, and con- root, and her branches shall bring * * 
sidering the most secret parts. forth no fruit. 
20 He knew all things ere ever 26 She shall leave her memory to 
4Gen.x. they were created; “so also after be cursed, and her reproach shall not 
on they were perfected he looked upon be blotted out. 
them all. 27 And they that remain shall 
Lev.20. 21 * This man shall be punished in know that there is nothing better 
Duat. 22, the streets of the city, and where he than the fear of the Lord, and that 
22. suspecteth not he shall be taken. there is nothing sweeter than to take 
22 Thus shall it go also with the heed unto the commandments of the 
non wife that leaveth her husband, and Lord. 
ee bringeth in an heir by "another. 28 It is great glory to follow the 


not refer to this). Prov. xxx. 20 is more 
parallel, and Ecclus. xxiii. 18 seems to have 
this verse in view. But the euphemism was 
adopted in later Hebrew parlance (as NB, 
“ bread”), and is very coarsely carried into 
detail in Shabb. 62 4, last line. 


19. The language is abrupt, but all the 
more striking. 

And the eyes of men are his fear.| 
Ie. the object of his fear. It is difficult to 
reproduce the last clause. Perhaps this 
gives it most nearly: and fully looking 
into [perceiving] the secret places (lit., 
“parts”’). ‘This verse and that which follows 
are a very apt digression, which enhances 
the force of the admonition implied in the 
previous verses. 


20. Before all things were [the All 
was] created they were known to Him, 
and so also after they were com- 
pleted.| ‘This is a bold Alexandrianism, for 
which the Syr. has what we believe correctly 
represents the original: “For before things 
are they are open before Him, nay and after 
the consummation of the world He judgeth 
Ite 

21. The writer returns to the subject in 
hand, and shews that although the adulterer 
may imagine that he can withdraw himself 
from the sight of God, yet He will bring his 
sin to light and punish it publicly by the hand 
of man. 


22. From the male sinner the writer turns 
to the adulteress: Similarly also the 
wife. On the form srapioréca, see Winer, 
Rize: 

23. Instead of “her own husband,” the 
Syr. has “the husband of her virginity.” It 
has also only one verb, instead of the Greek: 
“she hath disobeyed . . . she hath trespassed.” 
Probably the original had only the expressive 
713, which would equally apply to her sin 
before God and towards man. 

24. In the first clause the Syr. has: “she 
shall be driven from the congregation.” The 
Greek seems to contemplate the public 
inquisition into her crime, which appears 
more likely to be correct than the excom- 
munication indicated by the Syr., or the Syr. 
may have had Deut. xxii. 21 in view. In the 
second clause it is added that the consequences 
of her sin shall be felt by her children, and 
upon her children shall be visitation, 
—probably 722 IPB’. Syr.: “and upon her 
children shall her sins be remembered.” 

27. The Syr.: “and all the inhabitants of 
the earth shall know, and all that are left 
in the world shall understand.” It seems 
scarcely likely that these two clauses were in 
the original. Was the first clause original, 
and was the second taken from a comparison 
with the Greek translation? [See the General 
Introduction, § VIII.] Or are we to regard 
it as a Christian addition or rather ampli- 
fication ? 


v. I—2.] BH@CVESTASTICUS.: XXEV. 125 


C. Lord, and to be received of him is ISDOM shall praise herself, B.c. 


— long life. and shall glory in the midst “22% 
of her people. The praise 
, of 
: CHAPTER XXIV. : 2, In the congregation of the most Wisdom. 
1 Wisdom doth praise herself, shew her begin- Hishvehaltech h ik 
ning, 4 her dwelling, 13 her glory, 17 her Ig CE NS open er mouth, and 
Sruit, 26 her increase and perfection. triumph before his power. 
28. This verse in the A. V. must be heathen world, but as embodying the thought 
omitted. and hope that the river of Wisdom, swelling 


CHAPTER XXIV. 


Once more the closing lines of the pre- 
ceding chapter form a transition to this, 
which is aptly headed in the LXX., “ Praise 
of Wisdom.” ‘The beauty of this chapter has 
been generally acknowledged. Accordingly 
it has not only been separately translated 
into German (see the literature in Fritzsche, 
p. 124), but also repeatedly into Hebrew. 
Here we have to mention first the Hebrew 
translation by Lowth (in ‘De sacra poesi 
Hebr. prelectiones, ed. Oxon), reprinted by 
Fritzsche in his ‘Comment. on Ecclus.’ 
(‘ Kurzgef. Exeg. Handb. i. d. Apokr.,’ v., 
pp. 134-136), and furnished by him with 
Notes marking the alterations made by him 
in his own independent translation. While 
fully recognising the merits of this version, it 
must be admitted that it leaves not a little to 
be desired. Next, although not in the order 
of time, we have the version of Isaac Seckel 
Frankel in his Hebrew translation of the 
Apocrypha (Leipzig, 1830). This elegant 
rendering is not open to some of the objections 
which have been made to that of Lowth. But 
it is far inferior in beauty of classical Hebrew 
to that of Ben Seebh (see General Introd.). 
The latter, however, follows to a great extent 
the Syriac, and often deviates from the Greek 
text. Passing from this to the subject-matter 
of the chapter, its general arrangement seems 
as follows. After an introduction in two verses, 
in which Wisdom places herself, as it were, 
in the midst of Israel, follow three stanzas in 
praise of Wisdom, each consisting of five 
verses, Stanza I. (vv. 3-7) presents Wisdom 
before Israel’s history commenced ; Stanza II. 
describes Wisdom as having taken root in the 
midst of Israel (vv. 8-12); Stanza III. sets 
forth the glory and beauty of the tree thus 
planted (wv. 13-17; v. 18 must be omitted). 
These three stanzas are followed, in a fourth 
stanza (of four verses, 19-22), by an ad- 
monition to accept that Wisdom. This 
stanza seems to form a transition to what we 
regard as the underlying thought in the rest 
of the chapter (two stanzas: 6 + 5 verses). 
‘Their purport may, for want of better terms, 
be described as prophetic and missionary— 
not in any controversial sense, nor even as 
directly referring or addressing itself to the 


in the fulness of its waters, shall yet become 
a sea; that her morning light shall spread to 
the utmost bounds of earth, and that her 
teaching as prophecy shall sound in the ears 
of all and to all generations (vv. 30-34). The 
Syriac translation leaves no doubt that the 
chapter formed part of the original work of 
Sirach. Thus viewed, the chapter is of the 
greatest importance, as illustrating not only 
the religious views of the writer but, by 
implication, also the date of the composition 
of his book and the religious history of that 
period. For we mark a decided advance upon 
Prov. viii, That chapter itself is character- 
istic of the Chokhmah-literature of Israel, but 
of its biblical period, although of a late stage 
init. But Ecclus. xxiv. goes much beyond it 
in the direction of admitting the influence of 
Grecian thought, and indicating a benignant 
attitude towards the world outside the 
bounds of Israel. The former appears even 
from the manner in which Wisdom is de- 
scribed; the latter, from the thoughts and 
hopes expressed of the ultimate universal 
prevalence and acceptance of Israel’s Divine 
Wisdom in the happy future in prospect. 
Eichhorn regards this chapter as beginning 
the Second Part of Ecclesiasticus (to xlii. 14) ; 
Fritzsche, as opening Section III. 


1. The meaning would probably be more 
accurately thus represented: “Let Wisdom 
praise herself, and in the midst of her people 
let her glory.” The writer, as it were, calls 
upon Wisdom to open her mouth and to set 
forth her excellency before the whole people. 
The future tense is to be understood in this 
jussive sense. From wv. 3 onwards Wisdom 
is introduced as responding to this call. 

her people.| The Syr. has “the people of 
God.” ‘Lhis, no doubt correctly. It also 
has ‘she will be honoured” instead of “let 
her glory.” 

2. In the congregation of the Most High 
[probably Sy na, as in the Syr.] let her 
open her mouth, and let her glory [i.c. set forth 
her glory] defore His Might [i.e. before God].] 
The most divergent opinions prevail as_ to 
the meaning of the expression “before His 
Might” (évavre Suvdpews avrov). Lowth 


renders ibn 199, “before His host,’ pre- 
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B.C. 3 I came out of the mouth of the 
om most High, and covered the earth as 
ame, a ‘cloud. 3 
eronan Ane | dwelt in high places, and 
Bet oe ’my throne is in a cloudy pillar. | 
3 © 5 1 alone compassed the circuit of 


heaven, and walked in the bottom of B.C. 


cir. 200. 


the deep. 

6 In the waves of the sea, and in 
all the earth, and in every people and 
nation, I got a possession. 


7 With all these I sought rest : 


sumably Israel; Fritzsche, }¥ 2B, “before 
His Might”; Frankel, 4. We believe that 


the original was 1231 12d; literally, “ be- 
fore the Might,” but a very common mode of 
expression in later Hebrew for “before God.” 
Perhaps, however, the Hebrew may have been 


yaa 3p. 


3. Wisdom responds to the appeal: “I 
came forth from the mouth of the Most 
High.” This is the earliest identification of 
Wisdom with the Adyos, but as yet only as 
God manifesting, not as having manifested, 
Himself: hence not yet “the Word.” 


cloud.| The dark and misty cloud. The 
Adyos as the creative (or rather the forma- 
tive) agency is brooding over the face of the 
dark chaotic deep. What in Gen. i. 2 is 
said of “the Spirit of God ” is here attributed 
to Wisdom, with this additional difference, 
that this emanation of Wisdom from God 
as He is manifesting Himself is represented 
as immediately preceding that orderly ar- 
rangement of the world in which Wisdom is 
the agent. The older Church writers regarded 
this personification of Wisdom as the Christ. 
But the vital difference of thought in Ecclus. 
is apparent from the following verses (see 
especially v. 9). We find here, not the 
beginnings of Christianity, but of Alexan- 
drianism ; and the personification (?) or rather 
distinction of Wisdom as God manifesting 
Himself points forward to Philo, not to the 
Gospels. 


4, I dwelt in the heights, and my throne 
(is, was?) on the pillar of cloud] We 
cannot see in this any reference to the cloudy 
pillar in the wilderness. It is true that Philo 
(‘ Quis rer. Div. her.’ § 42) regards the cloud 
which separated Israel and the Egyptians 
(Ex. xiv. 19) as an emblem of Wisdom, but 
the whole context forbids us to identify this 
allegorical combination with the passage be- 
fore us (see Dihne, ‘ Jiid. Alex. Relig. Phil.’ 
il. pp. 134, 135). The figure of Wisdom as 
enthroned on a pillar of cloud is sublime. 


5. The figure is further developed. Amidst 
the solemn silence and solitude prevailing 
Wisdom fills all and pervades all. 

I compassed.] 1n the sense of “T circled,” 
or of “I went round about,” *J))2D. 


alone.| ‘The Syr. has: “together with 


Him.” The difference is great, and of serious 
importance if the inference which it suggests 
be well grounded. We can scarcely account 
for it merely by a different reading of the 
same or similar Hebrew letters. For the 
Syr. at least suggests the word 12Y. And, 
irrespective of this, the rendering of the 
Greek evidently suits the context, which the 
Syriac does not. It would therefore seem 
that the Syr. expression “together with Him” 
represents an intentional alteration on the 
part of the translator? If so, remembering 
that the ancient Christian writers identified 
“ Wisdom”. in Ecclus. with Christ, it suggests 
a Christian hand, either in the translation or 
the redaction of the text. Without claiming 
certainty for our inference, the alteration in 
this verse forms an important element in 
determining the question of the Christian 
authorship of the Syr. Version. In any case 
the expression “together with Him” goes 
much beyond the language of Prov. viii. 30, 
in which Wisdom presents herself as “an 


artificer by His side ” (1? $8—certainly not = 
“together with Him”). “When the Siracide 
speaks of the all-pervading presence of Wis- 
dom, he refers presumably to her formative 
agency in regard to our present world. 


in the bottom of the deep.| Lit. in the 
depth of the abysses. ‘The expression is 
interesting, 


6. We advance another step. The rule of 
Wisdom is to be traced, not only in nature, 
but also among men. 


I got a possession.| Fritzsche supposes the 
Greek to have misunderstood 113? in the 
original ; that the word here meant “I created” 
(as in Prov. viii. 22 and other places); and 
that it should have been translated by éxrica. 
But this seems impossible. The underlying 
idea would not be Hebraic—in fact, it would 
be inconsistent with Prov. viii. 22. Nor yet 
would it be Alexandrian, as even the Greek 
translation of the verse shews. Still less 
would it belong to that intermediate period 
to which we ascribe the work of the Siracide. 
Lastly, what would be the meaning of a 
creative agency of Wisdom “in the waves 
of the sea, and in all the earth, and in every 
people and nation”? Our difficulty is rather 
increased than diminished by the Syr., which 
renders: “I was given rule [or control] over 


v. 8—11.] ECCLESIASTICUS. XXIV. ror 
and in whose inheritance shall I g He “created me from the begin- _B.c. 
abide? ning before the world, and I shall “"*°* 
8 So the Creator of all things gave never fail. ae 
me a commandment, and he that 10 In the “holy tabernacle I serv- @ kxod 
made me caused my tabernacle to ed before him; and so was I esta- 3" 3 
rest, and said, Let thy dwelling be in blished in Sion. ae as 


Jacob, and thine inheritance in Israel. 11 ¢ Likewise in the "beloved city 1 or, tov. 


the waves of the sea,” &c. Did the Syr. dpyjs). ‘The verse reads as follows: Before 


purposely choose an expression that might 
mean one thing or another, or must we regard 
this as an emendation similar to that in v. 5? 


7. With all these.| Viz. every people and 
nation. We can scarcely doubt that the 
question here propounded by Wisdom (al- 
though not necessarily addressed to God, as 
Fritzsche supposes) expresses what was after- 
wards formulated by the Rabbis in the legend 
that the Law had been offered to, and refused 
by, every nation before it was accepted by 
Israel at Mount Sinai (‘ Abh. Z.’ 2 4, towards 
the end). The legend in the Talmud was 
supported by an appeal to Deut. xxxiil. 2 and 
Hab. iii. 2. Possibly the legend represents 
a survival of the fundamental thought of 
Alexandrianism, or rather of that more free 
thinking which in Palestine itself formed the 
root and source of what afterwards was 
developed in Jewish Hellenism as the idea of 
an original share of all mankind in that highest 
Wisdom which found its full expression in 
the Law. Long after such views had passed 
away in Palestine, and indeed evoked the 
bitter antagonism of the Rabbis, its leading 
idea may, all unconsciously to themselves, 
have survived in this legend. From its theo- 
logical aspect that question ultimately resolves 
itself into the great problem which must 
engage every thoughtful student of Revela- 
tion: that of the universal Fatherhood of 
God. How differently it was solved in the 
Gospel and in Apostolic preaching, need not 
here be explained. 

8. So.| Rather, then. The reference 
here is to the Revelation of God in Israel, 
and more particularly to the Law, wherein 
Wisdom, which is the emanation of God, 
restfully tabernacled upon earth. 

and thine inheritance in Israel.]_ Lit. “and 
let thine inheritance be given thee in Israel.” 


9. from the beginning.| Fritzsche (object- 
ing with reason to the MWN1 of Lightfoot) 
suggests DIP as the original Hebrew, but 


incorrectly, and his appeal to Mic. v. 1 only 
goes against him. We believe the Hebrew 


words were pein and WN), as in Prov. 
viii. 23, which, indeed, the LXX. renders by 


the same words as in our passage (apo tov 
Bune ; 
aidvos . . « €v apyj—in our passage dn’ 


the Aeon fie. before time began], from 
the beginning, He created me (the two 
terms are evidently not identical, as Fritzsche 
supposes); and to the Aeon [i.e. the end 
of time] I shall not ever fail. The Syr. 
has: “ Before the world I was created, and 
to the Aeon of Aeons [eternity] my remem- 
brance shall not fail.” Here also we should 
perhaps note as significant the alteration “to 
the Aeon of Aeons” in the Syr. for the Greek 
“to the Aeon.” The expression “ Aeon of 
Aeons,” or, more frequently, “the Aeons of 
Aeons,” is frequent in the N. Test. It does 
not occur in the Gospels, where cuvréAeva rod 
aiévos is peculiar to St. Matthew (there five 
times, once in Heb. ix. 26), but in the Pauline 
Epistles (Gal. i. 5; Eph. i. 21; Phil. iv. 20; 
i Wii oh a8 Pe ARG thy UG} th JBIC Oy. (Gi, Be 
xlil. 21), in x Pet. (iv. rr), and especially in 
the Book of Revelation (there fourteen times). 
In the Old Testament it is only found in Dan. 
vii. 18 (there also in the LXX.). Besides 
this, it occurs in the LX X. (with the excep- 
tion of 1 Esdr. iv. 38) exclusively, although 
frequently, in the version of the Psalms (there 
not less than twenty-eight times), and in 
Tob. vi. 18. Does this indicate that the 
LXX. version of the Psalms was made after 
Daniel, in which the expression was ap- 
parently introduced—but soon after it, as the 
frequency of its occurrence seems to suggest ? 
It also occurs in the Targum Onkelos, and 
later on in that on the Psalms, which cannot 
date earlier than the second half of the 7th 
century. We regard it as characteristic of 
the anti-Hellenistic tendency of the Syr. that, 
while making the last clause of v. 8 a separate 
verse (v. 9), it adds to v. 9 (which in the 
Syr. is v. 10) the first clause of our Greek 
v. 10. For thereby what in the Greek ex- 
hibits Wisdom in a wider and universal 
aspect (wv. 9) becomes strictly Judaic (comp. 
the note on wv. 34). If the emendations, 
therefore, are Christian, they must be Judxo- 
Christian. To complete its re-arrangement 
of the verses, the Syr. adds the Greek wv. 10 4 
to v. 11, which thus becomes a verse of three 
lines. 

10. and so.] The Syr. has “and again.” 
Had the original 03), or did the Syr. wish to 
convey something special ? 

was I established.| In all probability the 


128 ECCLESIASTICUS. XXIV. [v. 12—19. 
B.C. he gave me rest, and in Jerusalem as galbanum, and onyx, and sweet 
one was my power. storax, and as the fume of /frank- 
12, And I took root in an honour- incense in the tabernacle. oe Gee 
able people, even in the portion of 16 As the turpentine tree I stretch- 
the Lord’s inheritance. ed out my brauches, and my branch- 
13 I was exalted like a cedar in es are the branches of honour and 
Libanus, and as a cypress tree upon grace. : 
the mountains of Hermon. 17 £As the vine brought I forth oe 
14 I was exalted like a palm tree pleasant savour, and my flowers are 
l Or, in ' En-gaddi, and as a rose plant in the fruit of honour and riches. 
aoe iiericho, ‘as= a" fair’ olive’ tree in’ a 18 I am the mother of fair love, 
pleasant field, and grew up as a plane and fear, and knowledge, and holy 
tere) ttee by the water. hope: I therefore, being eternal, am 


the water. 


I Or, 
chosen. 


given to all my children which are 
"named of him. ae 
19 “Come unto me, all ye that be ss. r. 


15 1 gave a sweet smell like cin- 
namon and aspalathus, and I yielded a 
pleasant odour like the best myrrh, 


Hebrew had, as the Syr., ‘ADP, which bears 
the Greek rendering. The verse points to 
the presence of God and the Divinely instituted 
worship in the Tabernacle, which became 
permanent in the Temple. In the Taber- 
nacle Wisdom became, as it were, the 
ministrant, and in this her office she was 
established in Zion. At the same time, this 
verse, when viewed in connexion with w. 9, 
is not by any means Judaic in the special 
sense of the term. For Wisdom, which in 
v. 9 was spoken of in relation to the world 
generally, is in v. 10 only presented as con- 
centrating her agency: she has her ministra- 
tion in the Levitical worship, and her Metro- 
polis, so to speak, is in Zion. And this mode 
of viewing Wisdom is, as we have seen, cha- 
racteristic of the theological standpoint of the 
older Siracide. 


11. my power.] Rather, my authority, 
“rule,” as in the Syr. 


12. And I took root in an honoured people 
[one that attained honour, became distin- 
guished through this very thing] i” the portion 
of the Lord, (the portion) of His inheritance. 
(Comp. Deut. xxxil. 9, where the LXX, has 
the same two words.) 


18. This verse begins a new stanza. Iawvas 
exalted.| Rather, I grew lofty. Wisdom 
having thus taken root, her glory is next set 
forth under some figures. 


14. I was exalted.| 
lofty. 

in En-gaddi.| The Vat. text has év aiyta~ 
ots, “ by the sea-shores,” but the reading of 
the A. V., found in one or another form in 
several MSS., must be preferred, as being 
confirmed by the Syr. and also generally 
more suitable, since palms are not supposed 
to attain any special height by the sea-shore, 


Rather, I grew 


while Engedi was celebrated for its palms, as 
even its other name, Chatsatson Tamar, indi- 
cates. Omit “pleasant” before “field ;” 
omit also “by the water.” The Syr., how- 
ever, has the words, “a rose plant,” — no 
doubt in Heb., as in the Syr., 7}, or else 
S7)). The word occurs in the Mishnah. 


15. But there is not only glory ; beauty also 
and sweetness, as well as rich fruit. 


like cinnamon and aromatic aspalathos. | 
The latter is described by Pliny as of the 
height of a small tree, with flower of rose. 
Its root was used for making a precious 


ointment. 

I yielded] Rather, I spread, I dif- 
fused, The words “in the tabernacle” are 
omitted in the Syr. The omission further 
indicates the Christian authorship of this 


version. 


16. Rather, and my branches (were) 
branches of glory and grace—‘“ grace” 
here in the sense of beauty. For “ tere- 
binth” the Syr. has “ rhododaphne,” the rose- 
laurel, probably either a species of oleander 
or a rhododendron. 


17, I, like a vine, budded forth beauty 
[adopting the Alex. reading, €8Adornoa], and 
my flowers (ripen into) fruit of glory and 
riches.| We are here reminded of St. John 
Sh Is 


18. This verse in the A. V. must be omitted. 
It is probably of Christian authorship. It 
is not found in the Syr., which in general 
arranges the previous verses somewhat 
differently. 


19. This verse begins another stanza (see 
the introductory remarks to the chapter). 
On the ground of the previous description, 
‘Wisdom now makes her appeal to all men. 


ECCLESIASTICUS. XXIV. 


¥. 20—25.] 129 
eo. desirous of me, and fill yourselves 23 All these things are the book B.c. 

with my fruits. of the covenant of the most high “2** 
: ie 20 For my memorial is ‘sweeter God, even the “law which Moses ¢ Exod. 


than honey, and mine inheritance than 
the honeycomb. 

21 ‘They that eat me shall yet be 
hungry, and they that drink me shall 
yet be thirsty. 


commanded for an heritage unto the @3/' 3. 
congregations of Jacob. BSN 
Noy 5 2g. I. 
24 Faint not to be strong in the & 33. 4 
Lord; that he may confirm you, 
cleave unto him: ’for the Lord Al- 7 Isai. 45. 


22 He that obeyeth me shall never 
be confounded, and they that work 
by me shall not do amiss. 


mighty is God alone, and beside him ** 
there is no other Saviour. 


25 He filleth all things with his 


fruits.| Lit., products. The Syr. is some- 
what paraphrastic. 


20. For my remembrance [the memory, 
thought of me] zs more sweet than honey, and 
mine inheritance {this suits the context better 
than “ portion” ] above the honeycomb.| We 
read with some MSS. and many authorities, 
knptov (Alex., 248, and cognate MSS. xnpiov) ; 
the Vulg. (which has Spiritus meus for “my 
remembrance”) renders: super mel et favum; 
the Syr. has simply fawus. More probably the 
Hebrew had W277>)¥, as in Prov. xvi. 24; 
and the word occurs again in D*DI¥ N53, 
“the forthpouring of the honey cells,” Ps. 
xix. 11 (see Delitzsch, ad Joc.). ‘This verse 
and the following have this additional interest 
that they show the well-known hymn attri- 
buted (rightly, in its genuine parts) to St. 
Bernard of Clairvaux, to have been based on 
Ecclus. xxiv. [The hymn in Daniel, ‘hes. 
Hymnol.’ i. p. 222; Mone, ‘ Hymni Lat.’ i. 
p. 3293 and again in Daniel, w. s.iv. p. 215. 
It is in parts translated in the well-known 
hymn, “ Jesu, the very thought of Thee,” 
‘Hymns Ancient and Modern, 178; the first 
stanza more closely in Hymn 177. In its 
entirety it has been translated by the present 
writer: ‘ The Jubilee Rhythm of St. Bernard 
and other Hymns, London, 1867.] ‘The 
opening stanza of the hymnis an adaptation of 
Ecclus. xxiv. 20: Jesu dulcis memoria—dans 
vera cordis gaudia—sed super mel et omnia— 
dulcis ejus praesentia. Again Ecclus. xxiv. 21 
reappears in lines 45, 46 (apud Mone; 77, 78, 
apud Daniel): qui te gustant, esuriunt—qui 
bibunt, adhuc sitiunt. And this settles a 
curious literary question. Mone gives the 
hymn from the oldest MS. (dating from the 
14th cent.: see uw. 5. p. 330), in which it 
bears the title: Cursus de aeterna sapientia, 
and alike he and Daniel (uw. s. t. iv.) are un- 
certain as to the origin of the superscription 
de aeterna sapientia, which so widely differs 
from those in other MSS. But in view of the 
connexion between this hymn and Ecclus. 
xxiv. its ancient title seems accounted for. 
The expression cursus is either = officium 
horarum, or else =the dpdpos ths miorews—in 


Apoc.—Vol. Ll, 


this instance more likely the latter, although 
the hymn is arranged for “the hours.” 

22. be confounded.| Rather, be ashamed. 

not do amiss.| Rather, not sin.  Syr.: 
“ shall never fall, and all his works shall not 
be corrupted ”—they shall be incorruptible, 
either in the sense of their being permanent 
in value and goodness, or in that of not 
becoming gradually perverted. The Syr. 
version gives, in our view, a better meaning 
than the Greek. In the original the first 


clause was probably, as in the Syr., % poi 


Sips xb. Fritzsche explains: “he shall not 
be put to shame,” viz. as regards his hope of 
happiness, by obedience to the Divine com- 
mandments. But the second clause is against 
this interpretation. 


23. The Greek is here peculiarly interest- 
ing. Literally it reads: “All these [with 
reference to all that was previously said of 
Wisdom] the book of the covenant of the 
most high God.” The sentence requires 
some verb. ‘The Syr.has: “all these (things) 
are written in the book of the covenant of 
the Lord.” We believe that the Hebrew 
had * MB W__Z MPN 53, “all these things 
are in the book of the covenant of Jehovah,” 
and that the Greek, by way of giving a Hel- 
lenistic turn to the statement, left out the 3, 
so as simply to identify Wisdom with the 
Law. We suspect a somewhat similar ten- 
dency in the next clause: ‘the law which 
Moses commanded, an [the ?] inheritance to 
the congregations of Jacob” (we punctuate 
as Tischendorf and as in the Alex.). The 
plural “congregations” must refer to the 
Diaspora, and would scarcely have been in 
the original. The Syr. has: ‘the law which 
Moses commanded, it is an inheritance to 
the congregation of Jacob.” The expression 
p Sapp, Ps, xxvi. 12, and NiPApY, Ps. Ixviii, 
27—both rendered by the LXX. €v éxxAnoias 
—certainly do not here afford a parallel so as 
to explain the plural. The accus. vdpov, by 
virtue of attraction (see Winer, w. s. § 66, 5, 
P. 552)s 

K 


130 


B, & 


cir. 200, 


7t Gen. 2 
11. 


# Josh. 3. 


15. 


wisdom, as ”Phison and as Tigris in 
the time of the new fruits. 

26 He maketh the understanding 
to abound like Euphrates, and as 
“Jordan in the time of the harvest. 

27 He maketh the doctrine of 
knowledge appear as the light, and as 
Geon in the time of vintage. 

28 The first man knew her not 
perfectly : no more shall the last find 
her out. 


ECCLESIASTICUS. “XXIV. 


[v. 26—31. 


29 For her thoughts are more 
than the sea, and her counsels pro- 
founder than the great deep. 

30 I also came out as a 


garden. 

31 I said, I will water my best 
garden, and will water abundantly 
my garden bed: and, lo, my brook 
became a river, and my river became 
a sea. 


24. This verse in the A. V. must be 
omitted. 


25. Which [viz. the Law] maketh wis- 
dom full as Phison, and as Tigris in the time of 
the new fruits.| ‘The Greek seems to convey 
the meaning that the Law gives the fulness of 
wisdom, which is again a Hellenistic turn for 
the Syr.: ‘which is full, as Phison, with 
wisdom.” And this, as we suppose, the 
original had. The point of comparison is: 
when these rivers are most full of water. 

in the time of the new fruits.| OMAD3N DD), 
Numb. xxviii. 26. The allusion here is not 
to Pentecost (as seems implied in v. 26 4), 
since the rivers would then not be in flood. 
St. Jerome (on Hagg. ii.) rightly describes 
Nisan (4b/ibb)—March or April—as “ the 
month of the new fruits” (smensis novorum). 
Very significantly the streams selected are 
those of Paradise: Pishon, Gen. ii. 11, and 
Hiddegel (Tigris), Gen. ii. 14. The figure is 
continued in v. 26. The Syr. must have 
confused the lines. It has: “as Tigris in the 
days of field-products [harvest] . . . and as 
Jordan in the days of Nisan.” 


27. It [the Law] makethinstruction [viz. 
of the moral kind, rawdeia] to appear [brings 
it forth], Jike the Nile.| The Greek has 
“Cas the light,” but this evidently from a mis- 
understanding of the Hebrew N53, which, as 
in Amos viii. 8, stands for 4813, comp. Amos 
ix. 5 (see Hitzig-Steiner, ‘Kurzgef. Exeg. 
Handb.’ ad Joc.; and Gutmann, ‘d. Apokr.’ 
p- 83, note). The Syr. renders the word 
correctly. 

Geon.| Gen. ii. 13; afterwards regarded as 
the Nile (comp. LXX. Jer. ii. 18). 


28. The first [viz. man, not, as Fritzsche 
supposes, the first searcher] knew her [viz., 
here again, Wisdom] zot perfectly [did not 
complete to know her, did not finish know- 
ledge of Wisdom]; and likewise the Jast 
(man) shall not search 4er out.| She is 
beyond the complete ken of man. 


29. For her thought [thinking ?] is full 
more than the sea, and her counsel more 


than the great deep.| So abundant that it 
cannot be all taken in (wv. 28 a); so deep that 
it cannot be quite searched out (v. 28 4). 
*And—a well-known Hebraism (comp. Vor- 
stius,, “de hebrs N. W.,7sps 352) 

30. A new stanza. Wisdom being thus 
beyond the compass of unaided man, she 
made for herself a channel in Revelation, and 
specifically in the Law, by which to carry her 
fertilising waters in the first place to her 
‘‘ garden,” viz. Israel. But this river is yet to 
become a sea: the blessings first communi- 
cated to Israel are to be shared by all man- 
kind and to all ages, and so shall the final 
aim of Wisdom be realised and her true 
character appear. 

And I came out asa channel from ariver, 
and as a conduit into an orchard [garden, 
park, mapadevoos}.] Mark that this channel 
and conduit issued from the paradisiac streams 
previously referred to. The underlying idea 
seems to be that these rivers had compassed 
all Paradise—that originally all mankind were 
intended to have share in that Divine Wisdom, 
but that in the course of time (comp. vv. 7— 
9) her waters passed through the channel of the 
Law into Israel, which thus became “a well- 
watered garden,” Is. lvili. 11, xiros peOvav— 
the two words actually occur in v. 31. It is 
therefore the Law which, as Wisdom resid- 
ing in the midst of Israel, is once more the 
speaker. 

31. Omit from the A. V. “best” before 
“ garden.” 


my brook, @'c.] Rather, the channel 
became to me a river. ‘The last line is 
specially interesting: ‘“‘and my river became 
a sea.” For this the Syr. has: “ and the river 
went down to the sea.” It is scarcely possible 
to account for this difference either by a 
misreading or a mistranslation of the original. 
Nor can we suppose that the Syr. made an 
alteration of the original: first, because the 
thought which it expresses is much more 
Hebraic than the Greek version (we suppose 
both the Heb. and the Syr. to have referred 
to the Diaspora) ; secondly, because we can- 
not perceive any object for such an alteration 


"brook 197 


drain, 


from a river, and as a conduit into a or, ditch. 


By. GC. 
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ch. 33. 


vy. 32—1. | 


32 I will yet make doctrine. to 
shine as the morning, and will send 
forth her light afar off. 

33 I will yet pour out doctrine as 
prophecy, and leave it to all ages for 
ever. 

34 °Behold that I have not la- 
boured for myself only, but for all 
them that seek wisdom. 


in the Syriac. For we cannot regard it as 
an allusion to the communication of Israel's 
‘Wisdom to the Gentiles by the Gospel (see 
next verse), On the other hand, if the altera- 
tion be on the part of the Greek translator, 
its object and meaning are obvious. The 
narrow channel of the Law becomes the wide 
river of prophetic declaration, of true Wisdom- 
lore, perhaps swelled by Grecian tributaries ; 
and this again merges into the boundless sea, 
when Wisdom shall be no longer Hebraic 
nor yet Grecian, but universal, watering every 
shore. That such was the meaning of the 
Greek translator seems soe ey by the 
verses which follow. 


32. I will yet light up iMetuolion [in 
the moral and religious sense] as the dawn 


[8pOpos = ANY, Joel ii, 2 — BOB TINY? 


oan by. possibly the figure may have been 
in the mind of the writer, although with very 
different application], and I will cause it 
[instruction] to shine forth [shew it] unto 
afar off.| Avra: see Winer, u. 5. § 22, 3, p.128, 
for the combination of these pronouns in the 
plural with a noun in the sing. Fritzsche 
suggests that pnuara madeias was in the mind 
of the translator. The Syr. has: “ Yet again 
shall I declare [tell] my doctrine in the morn- 
ing and shall leave it to many ages.” The 
latter clause appears in the Greek as v. 33 4. As 
regards the first clause, the —as the dawn or 
morning—has been evidently misread 3. Irre- 

spective of this alteration, it must be left 
undetermined whether the Greek or the Syr. 
correctly represents the. Hebrew original. 
Our view is in favour of the Syr. 


33. I will yet pour forth teaching [in- 
struction] as prophecy.] Possibly a Hellenis- 
tic adaptation of Joel ii. 28 may have been 
intended by the Greek translator. The Syr. 
has: “Yet again shall I declare [tell] my 
doctrine in prophecy” (once more —possibly 
though not probably—a confusion of 3 and 3), 


and leave it unto generations of Aeons 
= all generations, the eis marking the time, 
not the persons. For this clause the Syr, 
has: “and the end will be unto afar off.” 
Possibly the original may have had (as in 


HC CEESTASTLCUSs XX IVOXXV. 


‘God and man.” 


CHAPTER; X:XV. 


1 What things are beautiful, and what hateful. 
6 What is the crown ofage. 7 What things 
make men happy. 13 Nothing worse than a 
wicked woman. 


N three things I 'was_ beautified, 


ie) 
gloried. 
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r, 


“ Gen-ags 


and stood up beautiful both before Ps. 233-2 


God and men: the “unity of brethren, 10. 


Talmudic usage) such a word as NNN, 
“doctrines,” “teaching,” and the Syr. “may 
have misread it AN NS, 


34. The final exclamation of the Jewish 
Law, thoroughly Hellenistic in spirit : “‘ Behold 
that I laboured not for myself only, but for 
all them that seek her,” viz. Wisdom: the 
Law laboured not only for the Jews, but for 
all who sought Wisdom. The Syr. omits 
this verse, nor do we believe that it was in 
the original Hebrew. We may perhaps 
suggest that the younger Siracide introduced 
it in this place from xxxiil. 17 (in the A. V.; 
xxx, 26 in the Greek MSS.), where the 
wording is similar, although not the con- 
nexion. 


CHAPTER XXV. 


From the height attained in ch. xxiv. the 
writer again descends to the general level of 
this book. Inthe chapter before us various 
proverbial sayings, the outcome of a not very 
elevated Oriental experience of life, are grouped 
under the headings of things desirable and 
undesirable. ‘The first two verses are general. 
They are followed bya statement of what is 
desirable and honourable in old age, and 
specially in the eldership (four verses: vv. 3— 
6), and of what is generally desirable in life 
(five verses: wv. 7-11). Then follows what 
is undesirable in life (three verses: vv. 13- 
5 seule INU VV ILISP eRe mOMtLed))\s 
lastly, what is undesirable in that which 
forms the largest factor in life, the family and 
the relation between the sexes (eleven verses : 
vv. 16-26). 

1. Interpreters have regarded the text as 
in a state of confusion, nor indeed is it easy 
to determine who is introduced as speaking 
inv. 1. The Syr. has: “Three things my 
soul desired, and they are beautiful before 
As regards the Greek text 
we are inclined to believe that the writer 
intended here to introduce universal Wisdom 
as speaking in her character of discipline or 
“instruction ” (xxiv. 32, 33). In any case it 
seems difficult, without altering the whole 
text, to give it the meaning of the Syr., 
which the Vet. Lat. follows. Translate: con- 
cord among brethren (viz. of the same 
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the love of neighbours, a man and a 
wife that agree together. 

2 Three sorts of men my soul 
hateth, and I am greatly offended at 
their life: a poor man that is proud, 
a rich man that is a liar, and an old 
adulterer that doateth. 

3 If thou hast gathered nothing in 
thy youth, how canst thou find any 
thing in thine age ? 

4 O how comely a thing is judg- 
ment for gray hairs, and for ancient 
men to know counsel ! 


ECCLESIASTICUS, XXV. 


i. 25s 


O how comely is the wisdom 
of old men, and understanding and 
counsel] to men of honour ! 

6 Much experience is the crown of 
old men, and the fear of God is their 
glory. 

7 There be nine things which lh 
have judged in mine heart to be 
happy, and the tenth I will utter with 
my tongue: A man that hath joy of 
his children ; and he that liveth to see 
the fall of his enemy : 

8 Well is him that dwelleth with 


B. C. 


cir. 200. 


nation, Israel), affection among kindred, 
&c. We have thus an ascending climax of 
relationship. 


2. But three sorts (of men) my soul hateth, 
and I greatly abhor [abominate, am vexed 
at?] their manner of life [¢w7—so pro- 
bably, although possibly their life=the fact 
of their existence; the latter would be better 
Greek]: a@ poor man who is arrogant 
[imepnpavos, not merely “ proud,” but arro- 
gantly and insolently so], a rich man who 
is lying [as it were: a beggar who is a 
braggart, and a rich man who makes promises 
and breaks them. The bearing or conduct 
of these two “sorts” is utterly incongruous, 
absolutely inexcusable, nay unaccountable ; 
it is of a character to evoke abhorrence, or 
else to make one wish such persons out 
of existence], and an aged adulterer [an 
adulterous old man] who is wanting in 
understanding.| ‘The last clause must 
be regarded not as an apposition, but, as 
frequently in Hebrew, as generally applying 
to and describing the conduct of such 
an one. Like that of the other two, his 
conduct is utterly incongruous, inexcus- 
able, nay unaccountable and abominable. 
For what we have rendered “arrogant,” 
bnepnpavos, the Hebrew had no doubt 783, 
as (four if not five times) in the LX X.; for 
“who is lying” it would have 113; 31D with 
9 meaning “to lie to a person,” “to deceive 
him,”—more particularly “to break one’s 
plighted word ” (comp. Ps. Ixxxix. 36). The 
Syr. does not specify the sin in the third 
clause, but has: ‘and an old man who is 
foolish and wanting in knowledge.” Similarly 
the Vet. Lat. and the Syr. Hex. The 
Talmud mentions these three things as what 
“the mind cannot bear,” adding as a fourth: 
a Parnas—official, administrator in the con- 
gregation—who exalts himself over the con- 
gregation: either in the sense of vanity or 
else of neglecting their wants (Pes. 113 4). 


3. If thou hast not gathered in youth. | 
The Syr. adds “ wisdom.” Similar sentiments 
are expressed in Talmudic writings, the most 
closely resembling that of the Son of Sirach 
being the following quoted as a proverb: “If 
in thy youth thou hast not desired them (the 
words of the Law), how shalt thou attain them 
in thine old age?” (Ab. d. R. Nath. xxiv. about 
the middle)—The sentence is intended to 
prepare for the praise in the next verses of 
a wise old age, for which it is necessary to 
gather the stores in youth. 

4. judgment. ] 
“ right, justice.” 

ancient men.| Rather, aged men. 


Daw, in the sense of 


to know counsel.| The Syr., “ understand- 
ing.” Only such old age as here described 
is desirable. 


5. how comely is the wisdom of elders, and 
understanding and counselto those placed in 
honour.| We believe the reference here to 
be to the official elders, the yépovres, DPT, 
the members of the yepovoia. This view is 
confirmed by the next verse ; and in that case 
v.6 also gains additional meaning. Similarly 
the Syr. has “ dignitaries.” 

6. The crown of elders [again in the 
official sense] is much experience, and 
their glory (boast) fear of the Lord.] 
See previous verse. This adorns and digni- 
fies them in truth. 


7. A new stanza: what is desirable in life: 
Lit. Nine suppositions [=cases supposed] 
I in heart [ze. in my own unspoken think- 
ing and wishing] deem happy—while as to 
the tenth he has no hesitation in uttering and 
declaring it. The Syr. has: “ Nine (things) 
which have not entered into my heart I 
have praised, and ten which I have not 
uttered.” This must depend on a misread- 
ing. We would suggest that the original 


had *22-O¥ vy yun, and that the Syr., 
dropping out the second Y, read: nib yen 


Vv. 9—13.] ECCLESIASTICUS.-XXxV, 


B.C. a wife of understanding, and that 
cir. 200. é . . . 
| hath not ‘slipped with his tongue, 
es and that hath not served a man more 
James 3- unworthy than himself: 

g Well is him that hath found 
| Or, ieee : 
ae prudence, and he that speaketh in 

the ear of them that will hear : 
Troy. 3, 10 °O how great is he that findeth 
3. wisdom ! yet is there none above him 


that feareth the Lord. 


135, or even randy nib. The sentiment of 
the last clause is certainly not of an elevated 
character. For the remaining part of the 
verse the Syr. has: “the man who re- 
joiceth in his end” (presumably, who looks 
forward trustfully and joyously to the final 
Divine vindication and retribution, whether 
in this life or the next) “while he yet liveth 
shall see the fall of his enemies.” We may 
feel certain that this was not in the original. 
It is another question whether the alteration 
was intentional or not. We believe the 
former, and that the Syr. sought, by a per- 
haps slight change in the Hebrew text, to 
conyert what was an objectionable into a 
pious sentiment. 


8. Three further “ beatitudes” follow (the 
third, fourth, and fifth): ‘“ Well is him ”— 
rather, happy he—‘“ that hath not slipped;” 
rather, that slippeth not. Last clause: 
“and that serveth not one unworthy 
of him”—a person whose character or folly 
renders it derogatory, or a trial, to have to 
do his bidding or to be his subordinate. To 
the first clause of the verse there are many 
parallels in Rabbinic writings. But the Syr, 
addition to this clause is, so far as we re- 
member, the only source of what is an 
undoubtedly Jewish simile for an ill-assorted 
marriage. ‘lhe verse in the Syr. version 
reads: ‘‘ Well to the husband of a good 
wife, who draws not the plough with an ox 


| and an ass together.” May the apostolic 
| injunction (2 Cor. vi. 14), “ Be not unequally 
| yoked together with unbelievers” —- which 


seems, in the first place, to refer to religiously 
unequal marriages—have been derived from 
a Jewish proverb, preserved in this Syr. 
rendering, rather than from Ley. xix. 19; 
Deut. xxil. 10? Or is the opposite the case, 
and did the Syr. derive its simile from 2 Cor. 
vi. 14? Instead of “that slippeth not with 
his tongue,” the Syr. has, “ whose tongue does 
not overthrow [destroy] him.” 


9. Beatitudes 6 and 7. Happy he who 
findeth [=attaineth] prudence—d¢povnars, 
in the sense of knowledge of what should be 

| done. ‘“ And he that speaketh,” viz. it,—that 
is, in the prudent direction to duty. The 


eth all things for illumination: he 
that holdeth it, 'whereto shall he be 1 or, 


likened ? to whom. 


12 The fear of the Lord is the 
beginning of his love: and faith 
is the beginning of cleaving unto 
him. 


13 [Give me] any plague, but the 


plague of the heart : “and any wick- ¢ ver. 19. 


A. V., although not literal, gives the meaning 
accurately. ‘The Syr. has “mercy” instead 
of “ prudence.” Probably the original had 
nya, “knowledge,” “prudence,” as in WN 
NYT (Prov. xxiv. 5), which the LXX. ren- 
ders: dyjp dpovnow éxwv; and the Syr. 
read, instead of NYT, the word 7 I—which 
means “a friend,” or else by a different 
punctuation of the Syr. may mean “‘ mercy.” 
In point of fact, the Vet. Lat. has here “a 
true friend.” 


10. Beatitudes 8 and 9. “Yet is there 
none;” rather, yet is he not. The Syr. 
omits this verse, but curiously interposes the 
following: “well to the man whom poverty 
has not broken, nor yet want hath broken ”— 
possibly to make up the number of the beati- 
tudes. ‘‘ Wisdom” in its theoretical aspect 
is here distinguished from practical Wisdom, 
or the fear of the Lord. 


11. The writer now sets forth that “ tenth” 
thing he had in wv. 7 declared it his purpose 
to “utter” with his tongue; that is, to make 
matter of special and explicit praise without 
fear of contradiction, 


The fear of the Lord surpasseth above 
every thing.] Thus, and not as in the 
A. V.: the ézép in the verb, in addition to that 


preposition, represents the Hebrew by ney. 
‘The second clause of the verse is omitted in 
the Syr. 


holdeth.| Rather, holdeth fast, 


whereto.| Perhaps, rather, to whom? 
To this question no answer is returned, per- 
haps to indicate that comparison is here not 
possible, since the condition of such a person 
surpasseth all else. 


12. This verse deserves special attention. 
It does not occur either in the Vat. or in 
the Sinait. Cod. but in H., 248,Co. We can 
scarcely doubt that it is a spurious addition, 
and due to a Christian hand. ‘That we find 
it in the Syr., and in the Vet. Lat. and the 
Arab., does not surprise us, and confirms 
our impression of the Christian origin of the 
Syr. Version, and of the dependence upon it 
of the Vet. Lat. 


Vo 


11 But the love of the Lord pass- B.C. 


cir. 200. 


cir. 200. 


19. 
& 25. 24. 


edness, but the wickedness of a 
woman : 

14 And any affliction, but the 
affiiction from them that hate me : 
and any revenge, but the revenge 
of enemies. 

15 There is no head above the 
head of a serpent; and there is no 
wrath above the wrath of an 


€ Prov. 21. enemy. 


16 ‘I had rather dwell with a lion 


ECCLESIASTICUS. AXV 


[v. r4—19. 


and a dragon, than to keep house 
with a wicked woman. 

17 The wickedness of a woman 
changeth her face, and darkeneth her 
countenance 'like sackcloth. 

18 Her husband shall sit among 
his neighbours ; and when he heareth 
it shall sigh bitterly. 


1 Or, like 
a bear. 


19 “All wickedness is but little to 7 ver. x3. 


the wickedness of a woman: let the 
portion of a sinner fall upon her. 


13. A new stanza. 
come the res fugiendz. 


Any wound but not a wound of the 
heart, and any wickedness but not the wicked- 
ness of a woman.| The Syr. has in both 
clauses, “but not as;” the Vet. Lat. either 
misunderstood or alters the wording. In 
the Talmud we have this (we italicise the 
parallel words) : “ Any disease but not disease 
of the bowels; any wound but not a wound 
of the heart; any ache but not ache of the 
head ; any wickedness but not a wicked woman” 
(Shabb. 11a). This is interesting, as shew- 
ing that many of these sayings of the Siracide 
must have been proverbial among the Jews. 


14. Any affliction but not the affiction of 
them [= from them]. 


After the res expetendx 


15. This verse is one of the most curious 
and interesting from the exegetical point of 
view. Since the time of Bretschneider, it has 
been generally held that what the Greek 
rendered “head” and “head of a serpent” 
(xefady) was a mistranslation of t'N5, 
“poison,” as in Deut. xxxii. 33. And the 
evidence of what in itself seems probable lies 
in this, that the word @uuds, which occurs in 
the second clause of our verse in Ecclus., is 
the word by which the LXX. render Us in 
Deut. xxxil. 33. The correct rendering of 
the Hebrew text of Ecclus. xxv. 15 would 
therefore be: There is not a poison above 
[more virulent than] the poison of a 
serpent, nor rage [vehemence of passion] 
above the rage of an enemy. But this 
is not all. Not only has the Syr. also mis- 
translated ’N7 by “ head ”—unless the word 
means in Syr. also “poison ”—but it has: 
“There is not a head [poison?] more bitter 
than the head [poison?| of a serpent, and 
there is not an enmity of more bitterness 
than that of woman.” ‘The Vet. Lat. has: 
et non est ira super iram mulieris ; thus giving 
another evidence of its dependence upon the 
Syriac. As regards the clause itself, we have 
little doubt that the Syr. here purposely 
altered the original Hebrew, which was cor- 
rectly given by the Greek, and the alteration 


is the more cunning that it fits so well into 
the context of the following verses. But 
what was the purpose of the alteration? We 
cannot help suspecting that it was intended to 
allude to the doctrine of the fall of man. 


16. A new stanza. J would rather [I 
should prefer to} dwe// together with a 
lion and a dragon than dwell in the Aouse 
with a wicked woman. 


17. ser face.| Rather, her appearance. 
The meaning of the second clause seems to 
be that it makes her face, or herself, sinister 
instead of being bright as the day. The Syr. 
has: “makes pale the face of her husband, 
and makes it dark, &c.” It is not easy to 
account here for the change of person in the 
verse, although the Syr. seems more natural 
than the Greek. The Alex. has, instead of 
“like sackcloth,” “like a bear””—possibly some 
misreading. Curiously the Vet. Lat. has doth 
the Vat. and the Alex. reading: famguam 
ursus, et quasi saccum ostendit. We conjecture 
that a later hand had altered the original 
translation and put, either in the text or 
margin, both the Alex. and the Vat. readings 
markedly, the Alex. first—and that then an 
attempt had been made to make sense out of 
the two: nequitia .. . obcecat vultum suum 
tamquam ursus (in the nomin.), &c. 


18. In the midst of his neighbours 
[possibly in the sense of relatives] her 
husband resteth; and as he heareth 
[viz. either what is said of her, or else the 
praise of good women |, he sigheth ditterly. | 
Instead of axovoas, “and as he heareth,” 
other texts have dxovoiws, ‘ involuntarily.” 
As the Syr, has the same, we imagine that 
this must be the correct reading. ‘The Syr. : 
“In the midst of his companions sitteth the 
husband of the foolish woman, and involun- 
tarily he sigheth.” The Vet. Lat. seems 
once more to combine the two different 
readings, slightly altering them. 

19. d//.| Better, any. The Syr. modi- 
fies: “ Manifold is wickedness, but it is not 
like the smallest wickedness of a wicked 
woman.” Itseems needless to quote Rabbinic 


Vv. 20—24,] ECCLESIASTICUS. XXV. 135 
2 20 As the climbing up a sandy 23 A wicked woman abateth the B.c. 
way is to the feet of the aged, so is a courage, maketh an heavy counte- °27°* 
ne wife "full of words to a quiet man. nance and a wounded heart: a 
ace 21 Stumble not at the beauty of woman that will not comfort her 
x2. @ Woman, and desire her not for husband in distress maketh weak 
Pat 2? pleasure; hands and feeble knees. 


22, A woman, if she maintain her 24 Of “the woman came the be-*” Gen. 3. 


husband, is full of anger, impudence, 
and much reproach, 


ginning of sin,and through her we all $rim. ». 


14. 


die. 


parallels, but we may mention that which, on 
the basis of Eccles. vii. 26, prays for deliver- 
ance from that which is worse than death 
—a wicked woman (Yebam. 63 a). 


20. A sandy (place of) ascent, ds'c.| 
Equally trying to a quiet man is a woman 
who always puts in her words. The Syr. 
has, “ of a long tongue.” 


21. These things being so, a general warn- 
ing follows. “Stumble not,” &c.—let not the 
beauty of a woman cause thee to stumble 
while pursuing thy way—and bear not 
desire after a woman. The Alex. supple- 
ments after ‘“‘woman” ey kdAXeu, and Fritzsche 
adopts this; but the addition seems to us 
disturbing. The Syr. has: “be not allured 
by the beauty of a wicked woman; and even 
if she haye wealth, do not desire after her.” 
This seems rather an alteration than a different 
reading of the text. The Vet. Lat. repeats 
the tautology of the Alex. reading. 


22. Anger, impudence, and great 
shame, when a woman supplies [viz. 
his livelihood—but the word is difficult) to 
her husband.] Such are the consequences 
when a husband depends upon his wife for 
his living. The Syr. has: “for hard servitude 
and evil shame (is) a woman who doeth harm 
to and lords over her husband, and with whom 
the heart is also covered [who dissembleth |.” 
The last clause is an addition—unless it be a 
strange mistranslation of the opening Greek 
words of the next verse (kapdia razrevyi). 
Putting aside this clause, we suppose that 
the original had NP NIP, “cruel wrath,” 
—a similar expression in Gen. xlix. 7—in 
which the Greek misunderstood Np for 
“impudent,” as in Ezek. ii. 4, DD YP, 
and then resolved the substant. and adject. 
into two substantives, while the Syr. mis- 
read the substantive and misrendered the 
adjective as if it had been NWP NIAY, “hard 
service” (taking NP in the primary meaning 
of the word). In that case the original 
would have meant “cruel anger ” (viz. on the 
part of the wife), “and great shame” (viz. 
on the part of the husband). But how are 
we to account for the difference between the 


“ sustaining” of the Greek, and the “ doing 
harm and lording” in the Syriac. Can it be 
that there was here a confusion between some 
form of ID (in the Greek) and WWD (in the 
Syr.)? 

23. A wicked woman [here follow the re- 
sults}: a heart depressed, a counte- 
nance sullen, anda heart stricken | lit., 
stroke of heart}; hands relaxed [weak, 
that hang down], and knees palsied: 
such an one as makes not happy her 
husband [causes not his happiness|.| “Iwo 
kinds of wives are here distinguished: the 
wicked woman and, in the second part of the 
verse, one who does not actually secure the 
happiness of her husband. The influence of 
such a wife on his life is paralysing. It 
deserves notice that the quotation from Is. 
xxxv. 3, ‘relaxed hands and palsied knees,” 
is not literally taken from the LXX. ‘The 
passage is again quoted in Heb. xii, r2— 
and there the same difference from the LXX. 
obtains, while the words are adduced pre- 
cisely as in Ecclus. 

24. The verse is remarkable, as ascribing 
to Eve not only the introduction of death, 
but also the commencement, although not 
the introduction, of sin. ‘The first of these 
two propositions is not inconsistent with 
Ecclus. xiv. 17 (mark there the word 6ca@yxn, 
and the pointed reference to LXX. Gen. 
ii. 17). But we must be careful not to 
identify the statement that ‘‘ of woman [came, 
or was| the beginning of sin” with the N. T. 
doctrine of original sin. The Hebrew had 
probably NWN, and the Syr. here repro- 
duces it: “from woman began sins.” We 
surmise that in xr Tim. ii. culminating in 
vv. 14, 15, the Apostle had this verse in 
Ecclus. in view, although his reference was 
no doubt also to Gen. ili. 17. [We might 
almost conjecture that one of the objects in 
1 Tim. ii. 14, 15 was to prevent any false 
inference as to the undesirableness of the 
married estate on the part of Christian 
women.] Apart from this, it is noteworthy 
that the Apostle emphasises the introduction 
of sin through woman. In Galilee it was 
the custom for the women to go before the 
bier, so as to mark that death came through 
woman (Ber, R. 17). 
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things that are grievous. 29 Merchants and B.C. 
hucksters are not without sin, cir. 200. 


LESSED is the man that hath 
“a virtuous wife, for the num- ¢ Prov. 3r. 
ber of his days shall be double. chs 
e Dera. ee Mille oridi d 2 A virtuous woman rejoiceth her 
Paes a SN dine nia husband, and he shall fulhl the years 
Marko, let ner go. Soar oags 
4. of his life in peace. 


CHAPTER XXVI. ’A good wife is a good portion, @ Prov. 18 


Bas 


Cir. 200, 


25 Give the water no passage; 
neither a wicked woman liberty to 
gad abroad. 

26 Ifshe go not as thou wouldest 
have her, cut her off from thy flesh, 


1 A good wife, 4 and a good conscience, do glad 
men. 6 A wicked wife is a fearful thing. 
13 Of good and bad wives. 28 Of three 


which shall be given in the portion of ** 
them that fear the Lord. 


25. neither to a wicked woman rule (per- 
haps better: authority or power).| Omit 
“to gad abroad,” which is added in 248, 
Co. For é€ovaiay, ‘rule,’ Fritzsche would 
read with the Sin., Alex., 248, and six other 
MSS. rappnoiay, “liberty,” or rather “ con- 
fidence.” But this not only gives the im- 
pression of a later emendation, but is for- 
bidden by the Syr., which has “rule” 
or “power,” and therefore establishes the 
Vat. text. The A. V. follows 248, Co. 
Very curiously the Syr. has: “nor to a 
woman face and rule.” Did the Syr. make 
some confusion with such an expression as 
8) in the original, or may the latter have 
had DD MIN, “lifting up of the face,” in 
the sense of special honour, distinction, which 
the Syr. misunderstood? The Syr. also adds: 
‘“‘for as the issue of waters as it proceeds 
becomes larger, so a wicked woman proceeds 
and sinneth.” The Vet. Lat. is apparently 
emendated, but generally accords with 248, 
Co., which (as already indicated) have for 
efouciav, mappnatiav e&dSov. It renders: mon 
des aqua tue exitum, nec modicum; nec mulieri 


nequam veniam prodeundi (the latter also in 
AGS: 


26. If she go not according to thy 
hand|—that is, either “according to thy 
manner,” "7!3, or more probably Wp-2y, 
““under thy leadership.” The words “and 
give her ”—vyiz. a bill of divorce—“and send 
her away ” (more freely rendered in the A. V.) 
must be omitted. ‘They are neither in the 
Vat., the Alex., nor the Sin. (which latter 
has in the first clause, instead of yeipa cov, 
xeipds cov). But the clause occurs in 248, Co., 
and also in the Syr. ‘The wording of the 
latter (carnem tuam reseca) might lead us to 
suspect some indelicacy in the original which 
the Greek has modified (but see the note on 
xxvi. 1). The Vet. Lat. is paraphrastic or 
explanatory in the second clause. 


CHAPTER XXVI. 


The arrangement of this chapter presents 
special difficulties from the state of the text, 


since vv. 19-27, although found in 248, Co., 
and in the Syr., are not in either the Vat. or 
the Alex., while wv. 28, 29 evidently belong 
to ch. xxvii. (sec the notes). The chapter as 
thus curtailed treats of the favourite subject 
of the Son of Sirach: woman. Four verses 
in praise of a good woman are followed by 
eight verses (vv. 5-12) which describe the 
ills entailed by evil women. Lastly, we have 
six verses in praise of a fair woman (vv. 
13-18). 

1. Happy the husband of a good wife, 
and.| ‘This verse and v. 3 are quoted in the 
‘Talmud in two passages (Yebam. 63 4; Sanh. 
too 4) as from Ben Sira. In Sanh. too 4 they 
are introduced as useful for preaching pur- 
poses. But although the two yerses are 
quoted precisely alike in both ‘Talmudic 
passages, and are the same as in the Greek 
version, their order is inverted, wv. 3 (of the 
Greek text) preceding v. 1. Moreover, be- 
tween these two sayings another is inserted, 
which represents the closing verse of the 
previous chapter; being, however, neither 
exactly like the Greek nor the Syriac version, 
but almost a compromise between the two. 
We can scarcely agree with Fritzsche that 
the second clause of our verse is explanatory 
of the first. The doubling of the number of 
days seems a continuation, rather than an 
explanation, of the first clause. 

2. a brave [worthy] wife.] yuu dvdpeia, 
by which the LXX. render the Syn NWN of 
Prov. xii. 4, xxxi. to (LX X. xxix. 28), while 
the same Hebrew expression in Ruth iii. rz 
is rendered by yvuv7 duvauews—another evi- 
dence that the translation of Proy. and that 
of Ruth were made by different hands and 
presumably at different periods. 

his years.] Not “the years of his life,” 
as ine the yA™ Voeattero4 3) C0, madiners vir 
interchanges vv. 2 and 3, and it has “in joy ” 
instead of “in peace.” Such a woman will 
be a defence from evil and strife. 


3. As regards the second part of the verse, 
the repetition of the word “ portion” shews 
that there must have been some misapprehen- 


B.C. 


cir. 200. 


| Gr. an 
uid 
report. 


Vv. 4—I0.] 


4 Whether a man be rich or poor, 
if he have a good heart toward the 
Lord, he shall at all times rejoice 
with a cheerful countenance. 

5 There be three things that mine 
heart feareth ; and for the fourth I 
was sore afraid: 'the slander of a 
city, the gathering together of an 

unruly multitude, and a false accu- 
sation: all these are worse than 
death. 

6 But a grief of heart and sorrow 
is a woman that is jealous over an- 
other woman, and a scourge of the 
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tongue which communicateth with 
all. 
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cir. 200. 


7 An evil wife is 'a yoke shaken ! 0r, 


to and fro: he that hath hold of her 
is as though he held a scorpion. 

8 A drunken woman and a gadder 
abroad causeth great anger, and she 
will not cover her own shame. 

g The whoredom of a woman may 
be known in her haughty looks and 


eyelids. 


of 


a yoke 


Oxen. 


10 “If thy daughter be shameless, “ch. 42. 
keep her in straitly, lest she abuse 


herself through overmuch liberty. 


sion on the part of the translator. The 
mistake is rectified by the quotation in the 
Talmud, which has in the second clause P'N2, 


“in the bosom,” misread by the Greck pona, 
“in the portion.” Thus the original Heb. 
text would have been: she shall be given 
[or it shall be given, viz. the gift: MAD, as in 
the Talmud] in the bosom of them that 
fear the Lord. ‘The Syr. puts it thus: “a 
good wife shall be given to the man who 
feareth the Lord in return for good works” 
—a somewhat bold emendation, probably in 
order to avoid the appearance of fatalism. 
The Vet. Lat. here once more shews alike its 
dependence on the Syr. as well as on the 
Greek by combining the Syr. and the Greek, 
as follows: in parte (this from the Greek) 
timentium Deum debitur viro (this from the 
Syr.) pro factis bonis (this again from the Syr.). 


4. The heart of the rich and also of 
the poor (is) happy, at all times [here 
= under any circumstances] the counte- 
mance cheerful.|] Viz. if he have such a 
wife. The A. V. follows 248, Co. 


5. There is some difficulty about the 
second clause. ‘The text of the A. V. is here 
also that of the Alex. and S*. But this read- 
ing seems almost impossible (see Fritzsche). 
On the other hand, the Vatic. has: “with the 
face I have prayed,” which is no doubt the 
better text, but gives no meaning, since “to 
pray with the face” can scarcely be regarded 
as = “to pray humbly,” z.e. with down-turned 
face. We imagine that the confusion origin- 
ally arose from the expression ]B, “lest” (of 
course our present final letters were not in 
use), which the Greek translator misread 
*3B, or even DB, “face,” and thus bunglingly 
turned into mpocare, “with the face.” But 
as the reading “ with the face 1 have prayed” 
gave no meaning, it was next emended into 
“T have feared.” The original had probably 
neither one nor the other, but something that 


would give this meaning: “Of three things 
my heart is afraid, and over the fourth, 
lest (JB) it befall me”—or something of 
that kind. 

the gathering together of the multitude 
[presumably, mob-rule and mob-law].. . 
all these are more wretched than death. | 
The Syr. combines into one sentence the first 
two causes of fear ina manner similar to what 
we have noted in xxv. 7 (see the note). 


6. This verse states that fourth object. 
which inspired him with such dread. Omit 
“but.” The last clause we propose render- 
ing: and a scourge of tongue which 
(equally) gives a share to all—is equally 
administered to all: the sense being that one 
of the (three) things connected with a jealous 
woman is that her evil speaking—the scourge 
of her tongue—equally falls upon all, however 
unreasonable and uncalled-for the promptings 
of her jealousy may be. The Syr. omits this 
verse. 

7. a yoke shaken to and fro.| Rather, “an 
ox-yoke moved to and fro,” i.e. unsteady 
in its movement, one of the animals pulling 
in the other direction. ‘The Syr. renders 


it by “a hard yoke,” perhaps reading N01, 
while the Greek derived the word from the 
verb 049. 

he that layeth hold of her is as one that 
seizes a scorpion.| Which turns round to 
inflict a poisonous bite. 


8. A woman drunken [and roaming 
about, which the A. V. falsely softens].] The 
italicised words within brackets, which are 
not in the Vat. nor Alex. but in 248, Co., are 
also represented in the Syr. The idea sug- 
gested is sufficiently plain. 


9. in the upliftings of the eyes and 
in her eyelids, 
10. Three warnings follow. 


ddudrpenros; lit. “over a 


shameless. 
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BIC. 


cir. 200. 


i Or, 
stake. 


11 Watch over an impudent eye : 
and marvel not if she trespass against 
thee. 

12 She will open her mouth, as a 
thirsty traveller when he hath found 
a fountain, and drink of every water 
near her: by every "hedge will she 
sit down, and open her quiver against 
every arrow. 

13 The grace of a wife delighteth 
her husband, and her discretion will 
fatten his bones. 

14 A silent and loving woman is 
a gift of the Lord; and there is no- 
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[v. 11—18. 


thing so much worth as a mind well 
instructed. 

15 A shamefaced and faithful wo- 
man is a double grace, and her con- 
tinent mind cannot be valued. 


B.C. 


cir. 200. 


16 As the sun when it ariseth ‘in Gr. 2 the 


the high heaven ; 
good wife in the ‘ordering of her house. 


- tghest 
so is the beauty of a places of 
the Lord. 


. 7 . 
17 As the clear light is upon the ornament. 


holy candlestick ; so is the beauty of Or, in 
the face 'in ripe age. a 
18 As the golden pillars are upon 1 Or, 
the sockets of silver; so are the ! fair Ae 
feet with a constant ‘heart. breast. 


daughter that cannot be turned aside 
—here from lust (this, rather than “ head- 
strong,” see Fritzsche) — keep a strait 
watch.” 


through overmuch liberty.| Rather, “lest 
finding relaxation,” z.c. of the watchfulness 
advised. Fritzsche tries to explain the sin 
referred to in a better sense than that implied 
in the A. V.; but in our opinion with little 
success. 


11. (To go) After an impudent eye, 
be on thy guard (beware, have a care).] 
It is scarcely worth discussing the meaning to 
be attached to these words, nor whether the 
reference is to a daughter, as in v. ro, or to 
another woman — probably the latter. If 
the warning of the first clause be neglected, 
marvel not if she leads thee into sin. 


12. As a thirsty traveller will open 
his mouth and drink of every water 
that is near, so will she sit down be- 
fore every peg, do'c. 


13. A new stanza, in praise of woman. 
The antithesis to the previous verses which 
described the bad woman is not difficult to 
trace. ‘The expression ‘“ make fat the bones,” 
as in Prov. xv. 30. 

14. Omit from the A. V. the words “and 
a_ loving” —evidently a later emendatory 
addition. 

and there is nothing so much worth.| kat 
ovK €oTw avTd\\aypa, there is not an ex- 
change—here, best: equivalent in value. 
Instead of “as a mind well instructed” of the 
more polite Greek, the Syr. has “as continence 
[exiguity, parsimony | of throat.” 


15. Omit from the A. V. the words “and 
faithful” (see v. 14). Lit., is grace upon 
grace = utmost grace. 

cannot be valued.| A good paraphrase of 
ovk eave otabpos was Gos. Instead of “a 
continent mind” the Syr. has “ continence 
[exiguity, w. s.] of the mouth;” but the 


allusion of the Greek is to something different, 
and marks a progression on the first clause 
of the verse. 


16. in the high heaven.| Rather, in the 
heights (the highest places, ey twicrois) 
of the Lord. 

in the ordering of her house.| More cor- 
rectly, according to the Vat., “the ordering 
of his house,” viz. that of her lord. The 
comparison is between the sun in the heights, 
or high places, of his lord, and woman in the 
house of her lord: both have a lord,and both 
are beautiful in the effectual discharge of the 
functions assigned to them. What the sun 
is in the house above, woman is in that upon 
earth. The Syr. has: “so is the beauty of 
a good woman when she abideth in her 
house.” ‘This probably represents the original 
more accurately. 


17. As the lamp that shineth forth 
upon the holy candlestick, so is beauty of 
face upon a steadfast age [life].] The 
word 7)A\ccia is always used in that sense in 
the Apocr., and the meaning would be: so is 
matronly beauty after a constant, steadfast 
life. 

18. Another figure, no doubt also derived 
from the furniture of the Temple, and equally 
designed to exhibit the combination of beauty 
with goodness. 


As golden pillars upon a silver 
base, so fair feet with [lit., upon] the 
heart [lit., breasts] of one who is stable 
[quiet].} Or, adopting the reading evoradéor, 
“with a stable [quiet?] heart.” The antithesis 
to vv. 8-12, as well as the parallelism with 
the previous verse, are clearly marked. At 
the same time it should be mentioned that 
commentators following the lead of S}, the 
Vet. Lat., and the Syr. propose to alter orépvois 
into mrépvais, and to translate “so are fair feet 
upon firm soles.” But this not only destroys 
the parallelism, but does not yield any good, 
scarcely an intelligible, meaning. 
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& 19 My son, keep the flower of counted as a dog; but she that is B.C. 


thine age sound; and give not thy 
strength to strangers. 

20 When thou hast gotten a fruit- 
ful possession through all the field, 
sow it with thine own seed, trusting 
in the goodness of thy stock. 

21 So thy race which thou leavest 
shall be magnified, having the con- 
fidence of their good descent. 

22 An harlot shall be accounted 
as 'spittle ; but a married woman is a 


shamefaced will fear the Lord. 

26 A woman that honoureth her 
husband shall be judged wise of all ; 
but she that dishonoureth him in her 
pride shall be counted ungodly of all. 

27 A loud crying woman and a 
scold shall be sought out to drive 
away the enemies. 

28 ‘There be two things that grieve 
my heart ; and the third maketh me 
angry: a man of war that suffereth 


tower against death to her husband. 
23 A wicked woman is given as a 
portion to a wicked man: but a 


poverty ; and “men of understanding ¢ Eccles. 


: bs 9. 15. 
that are not set by; and “one thas ee 


returneth from righteousness to sin ; 24. 


godly woman is given to him that 
feareth the Lord. 

24. A dishonest woman contemneth 
shame: but an honest woman will 
reverence her husband. 

25 A shameless woman shall be 


the Lord prepareth such an one for 
the sword. 


29 / A merchant shall hardly keep 7 ch. 27. 


himself from doing wrong; and an 
huckster shall not be freed from 
sin. 


19-27. These verses, which are not found 
either in the Vat. or in the Alex., are an 
interpolation, although probably an old one. 
They occur in H., 248, and Co. They are 
also found in the Syr. (though not in the Vet. 
Lat.), but with expressions so strange and 
divergent from the Greek as to raise the 
suspicion of a Jater addition. We enter- 
tain the less doubt as to the spuriousness of 
these verses, since they often contain repeti- 
tions of what had been previously said. 


28. This verse evidently begins a subject 
totally different from that hitherto discussed. 
We can scarcely doubt that this and the 
following verse form part of ch. xxvii. The 
new subject is introduced in a manner similar 
to Ecclus. xxvi. 5. The object of the writer 
in thus introducing a new theme seems to be, 
by first stating three things on which all are 
agreed, to prepare for, and to conciliate, the 
favourable consideration of his readers in 
regard to the new subject which he is about 
to bring before them. 


Over two things has my heart been 
grieved, and over [for| the third strong 
feeling cometh upon me... and men 
of understanding if they are not set by.| As 
the fifth line is not introduced in any of the 
Greek texts by kai, we propose beginning 
with it a new sentence, and combining it with 
the last line: He that returneth from 
righteousness to sin, the Lord pre- 
pareth him [such an one] for the sword. 
[So also Bissell, although not as to punctua- 
tion.| The Syr. has “and.” In this it is followed 
by the Vet. Lat., although not in the some- 


what peculiar rendering of the three cases 
instanced: ‘‘a free man” for “a man of war;” 
“men of celebrated fame who fall from their 
glory,’ and “over him who turneth from 
adherence to God [apostatises from the true 
religion ].” 


29. The sentence is in strict accordance 
with Rabbinic sentiment. The euzropos is here 
the 73M (as in the Syr.) of the Targumim 
and ‘Talmud, the larger, resident, or else the 
importing merchant (even the dealer ex gros), 
while the kxdmndos is either the travelling 
hawker, the {3D of the Talmud, or more 


probably the ‘203M, “huckster” or “‘shopman.” 
But in the LXX. the dusopos is alike the 
IND, although even so a travelling merchant, 


and the 2a of biblical Hebrew—resident 
merchants being apparently unknown. The 
word kdmndos occurs only in the LX X. modi- 
fication of the last clause of Is. i. 22 (“thy 
hawkers mix the wine with water ’—the intro- 
duction of the term seeming to imply different 
authorship and perhaps laterdate than other 
parts of the LXX. Vhe LXX. in Ezek. has 
only €uropos). ‘The Talmud ranks the °9)37, 
“huckster ” or “shopkeeper” (by which the 
Syr. renders the kamndos of our text) among 
those whose occupation involves robbing 
(Qidd. 82 a, d—altogether a curious passage). 
In Ab. ii. 5 we are told that he who trafficks 
much (multiplieth merchandising, IND) 
cannot become a sage, while in Erubh. 554 
Deut. xxx. 13 is thus explained: “Thou shalt 
not find it [the Law] either with hawkers or 
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B.C. CHAPTER  XXV IT: 


clr, 200. 

I Of sins in selling and buying. 7 Our speech 
will tell what isin us. 16 A friend ts lost by 
discovering his secrets, 25 LHe that diggeth a 
pit shall fall into it. 


pesca: ANY “have sinned for 'a small 
hOn matter ; and he that ?seeketh 
thing in- mt . 
aan for abundance will turn his eyes 
® Prov. 23. away ; : 

4 2 As a nail sticketh fast between 
rim. 6. aia ers 

9. the joinings of the stones ; so doth 


sin stick close between buying and aks 
selling. : 
Unless a man hold himself dili- 

gently in the fear of the Lord, his 

house shall soon be overthrown. 
4 As when one sifteth with a 

sieve, the refuse ibowishs so the 

filth of man in his ! talk. See: 
5 ‘The furnace proveth the pot--proy, o7, 


ter’s vessels ; so the trial of man is 2% 
in his reasoning. 


with merchants” (Q%3n3 xy DyND3 Nd) 

The Syr. curiously adds “explanatively : “ for , 
he stumbles not in this, he stumbles in that.” 
But “the shopkeeper” or “ hawker” is abso- 
lutely given up—he “is not free from sin.” 


CHAPTER XXVII. 


The subject begun in the two closing verses 
of ch. xxvi. is continued in the three opening 
verses of ch. xxvii. From ‘ commerce” the 
writer proceeds to that other ‘‘ commerce,” 
the intercourse of daily life. This forms the 
general subject of the chapter. First, the 
source of conyersation is traced to the con- 
dition of mind and heart (stanza 2, four 
verses: 4-7). This gives rise to a parenthetic 
stanza of three verses on righteousness and 
truth (wv. 8-10). Then follows an antithetic 
stanza about the discourse of the wise and that 
of the fool (stanza 4 of five verses: 11-15). 
Next we have a stanza (the fifth) on un- 
warrantable and dangerous speech (six verses: 
16-21); and then a sixth stanza of three 
verses on deceitful speech and action (vv, 
22-24). The last stanza (six verses: 25-30) 
—on malice and anger—follows up that which 
had_ preceded, and intimates the righteous 
retribution of God on conduct such as that 
referred to. ‘This stanza also serves as a 
transition from ch. xxvii. to xxviii. 


1. a small matter.) Rather, a thing 
indifferent, which has no real value and for 
which he perhaps little cares. Comp. Note 
on vii. 18. 


seeketh for abundance.| To increase = to 
accumulate wealth. 


will turn away the eye.|] Viz., either 
from that which is right, or else in the sense 
of an obliquity of vision. ‘The Syr. curiously 
has: ‘he that seeketh to multiply sins turneth 
away his eyes.” 


2. As a peg is driven in [made fast] 
Letween the joinings of stones, so is sin 
crushed in between buying and selling.| 
There is some difficulty about the meaning 
of cuvrpi8noera (‘crushed in”), It is 


simply arbitrary on the part of Fritzsche 
to change the word into cvv6\i8noerac—by 
way of following (?) the Vet. Lat., angustia- 
bitur. The Syr. renders: “is made strong.” 
This, as has been suggested, would represent 
DIN, or it might be PIMA, which the Greek, 
however, read PIhh, “layeth hold of.” And 
although pe  nerte properly means “is 
crushed,” yet the figure in the first clause 
about the peg driven in might naturally sug- 
gest this free, but substantially correct, ren- 
dering of the Greek for the Hebrew: “‘layeth 
hold of.” 


83. The previous verse is followed by a 
general warning, which in the Syr. and the Vet. 
Lat. is cast in the form of a personal address. 
The meaning is: Such being the tempta- 
tions of daily life, take care lest instead of 
building your house by your gains you destroy 
it in consequence of your sin. ‘The Syr. 
rendering of the second clause is both inapt 
and unaccountable. 


4, A new stanza. fa/k.] Rather, think- 
ing. As in the LXX. generally, we must 
regard oyio pds, 2S1— naw, The object of 
the writer is to shew that the real character 
of a man will ultimately appear in his dis- 
course. The lighter substances may be 
shaken out of a sieve, but the heavier re- 
main. So it iswith aman. ‘The vile remains 
in his thinking and purposing, and it will 
manifest itself. ‘This is the real test of what 
aman is and of what he will do or say. 


5. in his reasoning.| Rather, in his con- 
sideration—in his balancing of what course 
to take, and in his consequent choice. 
This meaning seems to suit the whole con- 
text and also best to fit in with wv. 8-10. 
The expression Soxipacer kdjwos, “the furnace 
proveth,” reminds us of LXX. Prov. xvii. 3 
(Goxipagerar €v kapiv@) rather than of LXX. 
Prov. xxvii. 21. Nevertheless, we suspect that 
the gloss (perhaps originally marginal) found 
in LXX. Prov. xxvii. 21 may be based on 
Ecclus. xxvii. 5, 6, rather than on LXX. 
Prov. xvii. 3 or on xii. 8. 


Bh Cr 


fir. 200. 


~M. 
7. 


v. 6—16.] 
6 “ The fruit declareth if the tree 


have been dressed; so is the utter- 


a7 ance of a conceit in the heart of 


man. 

7 Praise no man before thou hear- 
est him speak; for this is the trial 
of men. 

8 If thou followest righteousness, 
thou shalt obtain her, and put her on, 
as a glorious long robe. 

g The birds will resort unto their 
like ; so will truth return unto them 
that practise in her. 

10 As the lion lieth in wait for 
the prey ; so sin for them that work 
iniquity. 

11 The discourse of a godly man 


ECCLESIASTICUS. XXVII. 


is always with wisdom; but a fool 
changeth as the moon. 

12 If thou be among the indis- 
creet, observe the time; but be 
continually among men of under- 
standing. 

13 The discourse of fools is irk- 
some, and their sport is the wanton- 
ness of sin. 


I4I 


Bags 


cir. 200. 


14 The talk of him that swear- ch. 23.9. 


eth much maketh the hair stand 
upright ; and their brawls make one 
stop his ears. 

15 Thestrife of the proud is blood- 
shedding, and their revilings are 
grievous to the ear. 

16 Whoso discovereth secrets los- 


6. The cultivation of a tree its fruit 
sheweth forth [mark the similarity with, 
and yet difference from St. Matt. vii. 16, 20, 
and comp. especially St. Jas. iii. 12, 17], so 
the matter [Adyos = 137, in the sense of 
‘“‘object”] of desire [or of cogitation] 
the hearts of men (taking xapdias as the 
accus. plur., not the gen. sing.).] It would 
be extremely difficult, and perhaps scarcely 
worth the labour of the attempt, to explain 
the divergences in the Syr. 


7. This verse, which forms the conclusion 
of this part,is omitted in the Syr. ‘Translate: 
Praise not a man irrespective of (his) 
thinking,—viz. before thou knowest what 
that is—‘‘for this is the trial [the test] of men.” 


8. This stanza follows naturally upon what 
had preceded. “If thou followest the 
right, thou shalt obtain [attain] and put it 
on,” &c. The “long robe,” odnpns, as in 
Rev. i. 13, especially the robe of the High 
Priest (Ecclus. xlv. 8), and also in the LXX. 
O. T. (where its use in Ezek. ix. 2, 3 for 
D732 deserves notice). Here it indicates 
holy beauty and glory as of the raiments of 
the High Priest. 


9. Birds wil] resort [turn in to lodge 
with] unto their like.| Comp. our note on 
xiii. 16; “similarly truth will return,” &c.: 
will ultimately appear on the side of the 
righteous and vindicate them, however they 
may have suffered or been misrepresented. 
On the other hand, sure destruction will 
ultimately overtake those who do the wrong 
(v. 10). Omit “as” in the A. V. 


11. The Syr. here interposes what in the 
Greek is v. 12. A new. stanza. 

always with wisdom.] According to the 
better reading, always wisdom, The 


constancy of his wisdom, as the outcome of 
piety within, is contrasted with the phases 
of a fool, changing like those of the moon. 
The Vet. Lat. has this peculiar rendering : 
homo sanctus in sapientia manet sicut sol, 
which gives a better antithesis than either the 
Greek or the Syr. text. This may have 
suggested the alteration—perhaps with some 
(Christian ?) reference to Ps. Ixxii. 17. It 
has indeed been argued that the Vet. Lat. 
has here preserved the correct Hebrew text, 
TON dD, “as the sun perpetual,” which 
the Greek misread: 12M N30, “wisdom 
perpetual=is always.” But it is difficult to 
understand either the supposed sentiment or 
that it should be so expressed (comp. Ps. 
Ixxii. 17); still more whence the Greek could 
have derived the word dijyyors, the genuine- 
ness of which is attested by its occurrence in 
the antithetic v. 13. Lastly, the Syr. has the 
verse as in the Greek. 


12. Into the midst of [among] those 
of no understanding: have heed to the 
time—choose the proper season, the proper 
moment for going among them; into the 
midst of those of understanding: be 
continuous, 


13. The discourse of fools is an offence, 
and their laughter in the wantonness of sin 
—in wanton sin. 


14. The profanities and blasphemies in 
their brawls are such that one stops his ears. 


15. The strife of the audacious [insolent, 
proud, tmepnpavev] is shedding of blood 
—leads to it—and their angry railing 
a grievous sound.| ‘This and the two pre- 
ceding verses evidently constitute a climax. 
The Syr, text is here confused, and seems 
corrupt. 


eth his credit ; and shall never find 
friend to his mind. 

17 Love thy friend, and be faith- 
ful unto him: but “if thou bewrayest 
his secrets, follow no more after him. 

18 For as a man hath destroyed 
his enemy ; so hast thou lost the love 
of thy neighbour. 

19 As one that letteth a bird go 
out of his hand, so hast thou let thy 
neighbour go, and shalt not get him 
again. 

20 Follow after him no more, for 
he is too far off; he is as a roe es- 
caped out of the snare. 
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[v. 17—24. 


21 As for a wound, it may be 
bound up; and after reviling there 
may be reconcilement: but he that 
bewrayeth secrets is without hope. 


22 He sthat winketh with the eyes # Prov. 


Io. 10. 


worketh evil: and he that knoweth 
him will depart from him. 

23 When thou art present, he will 
speak sweetly, and will admire thy 
words: but at the last he will 
'writhe his mouth, and slander thy 
sayings. 

24 I have hated many things, but 
nothing like him; for the Lord will 
hate him. 


16. Another stanza, and another instance 
of “ discourse” which betrayeth an unworthy 
soul. 

discovereth.| Rather, revealeth. 

17. bewrayest.| Rather, revealest. 

follow no more after him.| It will be 
useless trouble, for he will not be reconciled. 
The Syr. deserves special notice: “Try thy 
friend, and then trust him [this probably 
correctly according to the Hebrew, although 
perhaps interpolated from vi. 7]; but if he 
reveal the secret of the faith, go no more 
after him.” The subtle alteration in the 
second clause betrays the Christian emendator. 
He must have been later than the Arabic 
translator, who made his version from the 
Syr., and yet does not reproduce this alteration. 
Similarly, the addition is not found in the 
Vet. Lat. 

18. Jost.| Rather, destroyed. The 
meaning of the Greek would be: thou hast 
completely destroyed all friendship as one 
completely destroyeth an enemy. But the 
Syr. has, for “his enemy,” “has lost his 
portion;” the Vet. Lat., “loseth his friend.” 
Bretschneider conjectures that the original 
had 11S, “his prey” (in hunting), for which 
the Greek read W17¥, “his enemy.” But 
although this would accord with the follow- 
ing verses, it does not explain the Syr. nor 
yet the Latin rendering. Horowitz (in 
Frankel’s ‘ Monatsschrift,’ xiv. p. 197) adopts 
the Syr. reading, and supposes that the 


original had ban, “his portion,” which the 


Greek misread 33h, “him that hurts or ill- 
treats him.” In that case it might be further 
conjectured that the Vet. Lat., if it had the 
Hebrew before it (which is certainly not 
impossible), read }12n, “his friend.” But 
the whole combination is very doubtful. 


19. As one that letteth.| Rather, and as 
thou lettest. 

get him again.| @npevoecs—a hunting term, 
“catch him in the hunt.” 


20. he is too far of.| Better, he has 
withdrawn himself far off. 


as aroe.| Rather, “as a gazelle,” or 
antelope, known for its fleetness. The Syr. 
has here the addition: “and asa bird out of 
the snare,” evidently taken from Proy. vi. 5. 

21. Omit “as” in the A. V. 

wound.| For the Vat. @padua, “break- 
ing,” which may represent the Hebrew 730, 
we adopt the Alex. reading tpatdua. There 


are hurts which can be healed, but not that 
here supposed. 


22. A new stanza, describing another 
manifestation of the same sin. The A. V. 
here follows the reading of H., 248, Co. 
(which is also adopted by the Armen.), cai 6 
eidas atréy amoatnaerat dm’ aitov. ‘This 
is certainly preferable to the Vat., cai ovddels 
avroy arootnoe an’ avrovd = and no one will 
be able to get rid of him. A., C., and eight 
MSS. have aira droornoer—referring to the 
“evil” in the first clause. 

winketh with the eye.| Indicating malicious 
plotting; comp. Prov. vi. 13, x. ro. 


23. The writer proceeds to give a de- 
scription of such a person. Lit. before 
thine eyes he will make his mouth 
sweet, &c.; adopting the reading oroua 
avrov with A., C., 55, 106, 157, 248, 307, 
Co., Vet. Lat. (the Syr. here is throughout 
corrupt). This evidently suits the context 
better than the Vat., which has ordéya cov, 
“thy mouth.” 


but afterwards he will turn about 
his speech.] ‘The last clause, literally ren- 
dered, reads: “and will put in thy 
words an offence;” that is, he will pur- 


I Or, alter 
his speech. 


cir. 200. 


v. 25—1, | 


25 Whoso casteth a stone on 
high casteth it on his own head ; 
and a deceitful stroke shall make 


Ps. 7. 15. 

ay. 2- wounds. 

celes. ro. 26 *Whoso diggeth a pit shall fall 
therein: and ‘he that setteth a trap 


eno, FS. 


shall be taken therein. 

27 He that worketh mischief, it 
shall fall upon him, and he shall not 
know whence it cometh. 

28 Mockery and reproach are from 


Deut. 32. the proud ; but *vengeance, as a lion, 


shall lie in wait for them. 
29 They that rejoice at the fall of 


ECCLESIASTICUS. ‘XXVII. XXVIII. 


the righteous shall be taken in the B.C. 
snare; and anguish shall consume ~— 
them before they die. 

30 Malice and wrath, even these 
are abominations; and the sinful 
man shall have them both. 


CHAPTER XXVIII. 


I Against revenge, 8 quarreling, 
15 and backbiting. 
E “that revengeth shall find (Us 
+ 35. 
vengeance from the Lord, and Rom. 12. 
he will surely keep his sins [in re- * 
membrance. | 


10 anger, 


posely attach to them a meaning which will 
cause offence. 

24. I hate many things, but nothing like 
him.| Literally, but I do not make them 
equal to him, &c., ie. 1 do not put other 
things hateful to me on the same level with 
this. 

for.| Rather, also, the Heb. D3. The 
Syr. adds: “and will curse him.” ‘The Arab. 
omits this, which proves that it is a later 
emendation of the Syr. Version, which the 
Arab. throughout follows. 


25. A newstanza, describing the righteous 
retribution on such a course. 

shall make wounds.| Rather, shall dis- 
tribute wounds; anobscure phrase, which 
from the context we suppose to mean that 
the consequence of a deceitful stroke will be 
to wound him that deals it, as well as him to 
whom it is dealt. 

26. The Syr. is different, and the Vet. Lat. 
has an explanatory addition, 

27. We are once more carried back to 
Prov. vi.: see above, ropctigg, AINE expression 
6 movey movnpd, “he that worketh evil,” is 
preserved in the Syr. in its Hebrew form, as 
in Prov. vi. 14. ‘There the person described 
in Ecclus. xxvii. 23 as “turning about his 
speech” is characterised by i253 nizpna, 
“turnings about in his heart ” (comp. Prov. 
Wilt, Teh BS AGA nidBan LEDS TENORS SR Biri 
nian jw). Again (as in the Syr.) the 


Tovey movnpa is = V4 won, “he that forgeth 
evil” (comp. xiv. 22, iil. 10 or in Proy. vi. 


18, YS Niavind wih >. 
whence it cometh.| Add: upon him, 


28. This verse is not found in the Syr. 
(although in the Vet. Lat.), and reads like an 
interpolation. 


29. The Syr. here has a different and cer- 
tainly erroneous rendering, probably due to 
a misreading of the Hebrew, which it is 
scarcely worth the labour to trace in detail, 
although in part it is evident. 


30. even these.| Rather, these also. 
Omit from the A. V. the final word “ both.” 


CHAPTER XXVIII. 


This chapter stands in close internal con- 
nexion with the preceding. It deals with 
that to which the sins previously referred to 
give rise, and finally returns to these sins 
themselves. The special topics of the chapter 
may be grouped as follows: Revenge (stanza 1, 
of seven verses); strife (second stanza, of five 
verses: vv. 8-12); calumny (third stanza, of 
four verses: vv. 13-16); its baneful effects 
(fourth stanza, of five verses: vv. 17-21— 
although this and the previous stanza may 
possibly be combined into one). Lastly, we 
have a stanza which on the one hand promises 
to the righteous safety from the consequences 
of backbiting, and on the other admonishes to 
watchfulness (five verses: v. 22 to the end). 


1. The words italicised, “keep his sins iz 
remembrance,’ are inadequate. The verb is 
used here as in Ps, cxxx.3: “if Jehovah keep 
sin;” that is, not only remember, but reserve 
it for punishment (comp. the figure in Job 
xiv. 17), only that here it must have been 
aw Thy, which the Greek preserves, as 
well as the Vet. Lat. (servans servabit). We 
need scarcely here remind ourselves of Rom. 
Xi. 19. But the whole sentiment seems so 
unlike the spirit of the book, and so Christian 
in its conception, that we suspect an inter- 
polation. The Syr. is quite different, and 
perhaps preserves the Hebrew original. It 
begins the verse with what seems a modifica- 
tion of the second clause of the last verse in 
the previous chapter: “ And the deceitful 
man destroyeth his way” (perhaps the 
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B.C. 2 *Forgive thy neighbour the hurt hatred, who will intreat for pardon B.C 


that he hath done unto thee, so shall 


a **® thy sins also be forgiven when thou 

Mark rx. prayest. 

25. A 

Luke 6. 3 ‘One man beareth hatred against 

sale another, and doth he seek pardon 
See 

Matt. 18. from the Lord? 

23, &c. 


4 He sheweth no mercy to a man, 
which is like himself: and doth he 
ask forgiveness of his own sins? 


5 If he that is but flesh nourish 


of his sins ? 

6 Remember thy end, and let en- 
mity cease; [remember] corruption 
and death, and abide in the com- 
mandments. 

7 Remember the commandments, 
and bear no malice to thy neigh- 
bour: [remember] the covenant of 
the Highest, and wink at ignor- 
ance. 


original had something like Ps. i. 6: JV) 
JANA D yw), “and will receive retribution 
[vengeance] from God, because all his sins 
shall be carefully preserved to him.” 


2. Forgive the unrighteousness [the 
wrong, injury] of thy neighbour, and 
then when thou prayest thy sins shall 
be loosed [AvOncovrac; comp. St. Matt. 
xviii. 18].] The latter expression, but chiefly 
the addition “when thou prayest ”—which 
makes the verse parallel with St. Mark xi. 25 
—indicates Christian alteration. In Talmudic 
writings we find indeed such statements as 
“To whom is sin pardoned? ‘To him who 
forgiveth injury” (Rosh Hash. 174, and in 
other places); and again: “every time that 
thou art merciful, God will be merciful to 
thee; and if thou art not merciful, God will 
not shew mercy to thee” (Jer. Babha Q. 
vili. ro, and other places). Other similar 
passages might be quoted, to which St. Jas. 
il. 13 forms the N. T. parallel. But so far as 
we know there is not any ancient Jewish 
saying strictly parallel to this verse in Ecclus. 
We therefore regard it as a later Christian 
alteration. ‘The Syr. Christian emendation 
goes even further. It has: “Remit what is 
in thy heart and afterwards pray, and all thy 
sins shall be remitted thee.” ‘The Vet. Lat. 
follows the Greek. 


8. (One) Man keepeth anger against 
(another) man, and doth he seek healing 
from the Lord?) “Healing,” like SD, or 
rather here NBD, in the sense of forgiveness. 
We are here again on strictly Jewish ground. 
The N. T. also offers well-known parallels. 
Fritzsche quotes from the Pastor of Hermas, 
B. ili., Similit. ix. 23. But that passage rather 
recalls St. Jas. iv.12. A better parallel would 
have been wu. s., B. ii., Comm. ix.: ‘ For He is 
not like men who remember evils done against 
them; but He Himself remembers not evils, 
and has compassion on His own creatures.” 
This seems based on the following from 
Yoma, 864: “Come and see that the measure 
[manner of dealing] of the Holy One, blessed 
be He, is not like that of flesh and blood. A 


man makes his neighbour angry [offends him] 
by words, there is a doubt whether or not he 
will be assuaged by him; and if thou sayest, 
he will be assuaged by him, there is doubt 
whether or not he will be assuaged by words, 
but the Holy One, blessed be His Name: a 
man committeth a sin in secret-—He [God] is 
assuaged of him by words (see Hos. xiv. 2).” 


4. Rather, he hath not mercy. 


doth he ask forgiveness.| Rather, “does 
he entreat (viz. mercy) on account of 
his sins?” ‘The Syr. omits the verse. 


5. He that is flesh keepeth resent- 
ment [pny], who will atone for [expiate] 
his sins 2) (Bissell.) The Syr. has: “he who 
is a son of man is not willing to remit, and 
who shall remit his sins?” These verses are 
intended to mark the incongruity of his posi- 
tion. But v. 5 seems also to indicate that 
works of mercy were regarded as a kind of 
atonement. 


6. The writer now proceeds to positive 
admonition. 

thy end.| Rather, the end. For “abide 
in the commandments,” the Syr. has “ abstain 
from sinning ”—probably correctly represent- 
ing the original, since the first clause of the 
next verse is as in the Greek. Verses 6 and 7 
mark a progression, which the Greek probably 
wished to make more emphatic by this “abide 
in the commandments,” to be immediately 
followed by “remember the command- 
ments,” &c. 

7. bear no malice to.| Rather, be not 
angry against. 

wink at.| Rather, overlook. 

ignorance.| dyvo.a, as in the LXX., always 
in the sense of guilt or sin of weakness, mw, 
or else ows and MOWN. The Syr. has: 
“Remember the commandment and hate not 
thy neighbour before God, and give him what 
lacketh to him.” It has been ingeniously 
suggested that the Syr. for “ before” (y5 ep) 
is corrupt, and that we should read (sen) 
“ covenant ”—“ the covenant of God ”’—while 


‘B.C. 


cir. 200. 


v. 8—14.] 


8 “Abstain from strife, and thou 
shalt diminish thy sins: for a furious 


ch. 8-2. man will kindle strife. 


Proy. 26. 


I. 


A sinful man disquieteth friends, 
and maketh debate among them that 
be at peace. 

10 “As the matter of the fire is, 
so it burneth : and as a man’s strength 
is, so is his wrath ; and according to 
his riches his anger riseth ; and the 


5 


stronger they are which contend, the 


more they will be inflamed. 


the other differences between the Greek text 
might be explained by supposing that the 


Greek read ‘3 > xW2, while the Syr. 
read 1°2y. 


8. A new stanza: strife.| Omit from the 
A. V. “thy” before “sins.” If we abstain 
from strife, there will be fewer sins on our 
part ; but this will not be the case if a man is 
wrathful. ‘The Syr. omits the last part of the 
verse. 


9. Rather, And a sinful man —the ex- 
pression being general, to indicate that other 
sins besides fury may lead to strife. 

disquicteth.| rapaéer, perturbs, stirs up. 
The manner of it is immediately explained: 
and casteth in calumny [possibly, ill- 
feeling—so the Syr. and Vet. Lat.] among 
them that are at peace. Instead of “dis- 
quieteth friends,’ the Syr. has, what seems 
more apt: “‘loveth litigation.” If we suppose 
that the original had 72°) IO’, “loveth 
strife,” we might conjecture that the Greek 
read 2!) 3k, which he interpreted as above. 


10. The clauses of this verse are evidently 
misplaced in the Vat. The Sin., Alex., and 
many other Codd. make the fourth clause the 
second; and as this is also the order in the 
Syr.—as well as the natural order—we con- 
clude that such was the arrangement in the 
original. The Vet. Lat. omits the second 
clause. Possibly, it was only inserted in the 
Vat. (and there in the wrong place) bya later 
corrector. Correcting the order of the clauses 
(as above), the first two would read as follows: 
According to the fuel of a fire so it 
burneth [the Syr.: ‘‘ whatever thou castest 
into the fire will burn” ], and according to 
the firmness (strength? of a strife will 
it burn up. The Syr.: “the more thou 
increasest litigation, the larger will it grow.” 
The original may have been 1%) ND3¥Y3, 
which the Greek understood as = according 
to the strength, the Syriac as = according to 
the amount; (clause c) “according to a 


Apoc.—Vol. Ll. 
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11 An hasty contention kindleth 
a fire: and an hasty fighting shed- 
deth blood. 

12 If thou blow the spark, it shall 
burn: if thou spit upon it, it shall 
be quenched: and both these come 
out of thy mouth. 
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Bac: 


cir. 200. 


13 “Curse the whisperer and doue / ch. 2. 


bletongued: for such have destroyed ee 
many that were at peace. 
14 A backbiting tongue hath dis- 


quieted many, and driven them from 


man’s strength is his wrath;” the Syr., 
‘“‘as is the glory of a man’s hands, so is his 
wrath;” in the Hebrew original perhaps 
WT N33 (in the LXX. icxvs is mostly the 
translation of M5)—‘“and according to his 
wealth his anger riseth.” 


11. The Syr. evidently read the original 
differently: “Pitch and naphtha kindle fire, 
and frequent quarrels spill blood.” This 
seems more apt than the Greek text. 


Jighting.| Rather, strife. 


12. All depends on the disposition of men. 
‘What in the one case issues in fire, in the other 
is quenched : it is the individual not the thing 
which causeth the mischief. The twofold 
simile of fire and water in connexion with 
disputes (the latter simile brought out more 
fully in the Syr. than in the Greek) recalls 
St. Jas. iii. 6 and 10, 11. The Syr. is inter- 
esting as shewing that, even where it and the 
Greek are evidently renderings of the same 
Hebrew words, there may be slight differences 
between them, because each translator would 
deem himself at liberty to translate freely. 
The following is quoted in Vayyk. R. 33 
(beginning) as from Ben Sira: “Is there a 
coal before thee—blow upon it, and it will 
kindle up; spit upon it, and it will be 
extinguished.” 

13. A new stanza (see introductory re- 
marks). ‘The Syr. renders: “also ‘the third 
tongue,’ let it be cursed, for it has laid low 
many corpses.” The expression “third 
tongue” is of post-biblical Jewish usage. It 
means the calumnious, babbling tongue, and 
its designation “third tongue” is explained 
by this, that it kills three: the person who 
speaks the calumny, the person who listens to 
it, and the person concerning whom it is 
spoken (Ar. 164; Jer. Peah, 16a; in Vayyk. 
R. 26 an instance of this is given; in Jer. 
Peah it is added that in the time of Saul it 
killed four). The Syr. translator seems to 
have had this in mind in his paraphrastic 
rendering of the verse. 

L 
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B.C. nation to nation: strong cities hath 
cir. 200, - 
it pulled down, and overthrown the 
houses of great men. 
pon, 15 A'backbiting tongue hath cast 
wad. 


out virtuous women, and deprived 
them of their labours. 

16 Whoso hearkeneth unto it 
shall never find rest, and never dwell 
quietly. 

17 The stroke of the whip maketh 
marks in the flesh: but the stroke 
of the tongue breaketh the bones. 

18 Many have fallen by the edge 
of the sword: but not so many as 
have fallen by the tongue. 

1g Well is he that is defended 
from it, and hath not passed through 


ECCLESIASTICUS,: XXVIIT 


[v. 15—23. 


the venom thereof; who hath not 
drawn the yoke thereof, nor hath 
been bound in her bands. 

20 For the yoke thereof is a yoke 
of iron, and the bands thereof are 
bands of brass. 

21 The death thereof is an evil 
death, the grave were better than 
1h 

22 It shall not have rule over them 
that fear God, neither shall they be 
burned with the flame thereof. 

23 Such as forsake the Lord shall 
fall into it; and itshall burn in them, 
and not be quenched; it shall be 
sent upon them as a lion, and devour 
them as a leopard. 


14. 4 third [a calumnious] tongue hath 
tossed many to and fro.| Before “strong 
cities” insert “and.” The last clause gains 
in emphasis by restoring its order as in the 
Greek: and houses of great men (pey.- 
oravov) hath it overthrown. It is very 
intcresting to find that not only the later 
Syriac but the Greek translator knew the 
Jewish expression “third tongue,” explained 
in the previous note, and therefore in all 
probability the popular interpretation recorded 
in the Talmud. Indeed, the reference to the 
influence of a calumnious tongue in regard 
to other lands (clause 4) recalls the Talmudic 
legend (told immediately after the explanation 
of the term “third tongue”), in which, in 
reply to a question of R. Samuel b. Nachman, 
the serpent explains that if its poisonous bite 
in one member extends to all the members, 
a calumnious tongue speaks in one place and 
its killing stroke falls in Rome, or else it 
speaks in Rome and its stroke falls in Syria. 
The Syr. translates somewhat differently, but 
is probably only a free version. 

15. virtuous women.| Better, perhaps, 
brave women, yuvatkas dydpeias: comp. 
XXVi. 2. 


deprived them of their labours.| T.e. of the 
fruit of them. 

16. He who giveth heed to it shal 
never find rest, nor yet shall he dwell 
tranquilly.| The Syr. omits this verse. 

17. marks in the flesh.| Better, weals, 

19. Well.| Rather, happy. 

and hath not passed through the venom 
thereof.| Rather, who has not entered 
into the passionate fury thereof; “who 
hath not drawn the yoke thereof” (Deut. xxi. 


2, aya nav ; in the LXX. eidkuce ¢vydy), 


—a Hebraism, meaning, who does not expe- 
rience it. 


21. The death thereof.| I.e.the death which 
it—viz. the calumnious tongue—worketh is 
evil, being a moral death (comp. Juvenal, viii. 
192, and the note of Mayor). 

and the grave.| Rather, and Hades is 
profitable rather than it, viz. Hades is 
more profitable, serves a better purpose, were 
rather to be chosen than such a tongue. 


22. Possibly a new stanza: of promise and 
admonition. ‘It”—viz. such a tongue, not 
Hades—* shall not have rule.” The use of 
the genit. here (kpatjoy evoe8av) shews that 
it refers to a continuous hold (see Winer, /. /. 
p- 182). The Syr. renders our verse, “ burn 
not:” in the optative form, “mayest thou not 
burn upon the righteous,” &c. 

23. burn in them = among them. 


devour them as a leopard.) Rather, muti- 
late them as a leopard (or panther). For 
“it shall be sent upon them as a lion,” the 
Syr. has “it shall rule over them ;” evidently 


reading (as has been suggested) povin, while 


the Greek read ndvin, If even in the Greek 
the wording of the first two lines (referring 
to the flame—although, from the context, that 
kindled by the tongue) raises the suspicion of 
a Christian modification, so that the words 
about the flame that would burn without 
quenching might be understood of Hades; 
this suspicion is increased by the Syriac, 
which seems to go much further in the same 
direction. It has: “ All that forsake the fear 
ot God shall fall into it [the flame]; upon 
them shall the fire kindle and not be extin- 
guished, it shall rule over them as a lion, and 
as a panther tear them in pieces.” 


24,25. The four lines of which these two 
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BEC, 24 Look that thou hedge thy pos- others is. dangerous. 22 It is better to liveat’ B.C. 
cir. 200. cir. 200. 


home than to sojourn. 


session about with thorns, and bind 
up thy silver and gold, 

25 And weigh thy words in a 
balance, and make a door and bar for 
thy mouth. 

26 Beware thou slide not by it, 
lest thou fall before him that lieth 
in wait. 


% E that is merciful will lend “Ps. 37- 
unto his neighbour ; and he = 
that strengtheneth his hand keepeth 
the commandments. 
2 ° Lend to thy neighbour in time + Deut. 
of his need, and pay thou thy neigh- jie 


, i) d Matt. 5. 
Our ao * 42. 
ur again In due season eee 


CHAPTER XXIX. 


I We must shew mercy and lend: 4 but the bor- 
rower must not defraud the lender. Q Give 
alms. 14 A good man will not undo his 
surety. 18 Zo be surety and undertake for 


verses consist are misplaced in the Vat. 
(although Origen—Hom. i. in Ps. xxxviii, and 
Hom. Cant. vii. 8—favours the Vat. arrange- 
ment). The natural, and no doubt correct, 
succession of the lines is preserved in H., 248, 
Co., as well as in the Syr. and the Vet. Lat. 
It is as follows :— 


v, 24 Lo, surround thy possession [re- 
ferring to land] with thorns [a 
hedge] 

(25%) And make a door and bar for thy 
mouth ; 

v. 25 (240) Bind up thy silver and thy gold, 

(25a) And make for thy words a 
beam and weight [an accu- 
rate balance]. 


The latter illustration is the more forcible be- 
cause silver and gold, so tied up, were weighed 
—money going by weight. ‘The two verses 
express the same thought—only the one in a 
negative, the other in a positive form. The 
hedge round the field, and the door and bar 
to the mouth, are to keep out evil; the balance 
is to weigh out the precious metals. Instead 
of “thy possession” in 24 a the Syr. has “ thy 
vineyard,” and the Vet. Lat. aures tuas (thine 
ears), adding the explanative clause: “linguam 
nequam noli audire.” The aures of the Lat. 
instead of the ‘“ possession” of the Greek is 
strange. The Syr. rendering, “ vineyard,” 
has its parallel in the LXX., where D3 is 
repeatedly translated by krja. 


26. Beware lest by any means thou 
slip by it, &c. 


CHAPTER XXIX. 


This chapter is only loosely connected with 
that which preceded. Generally we might 
say that we have in these chapters a succession 
of prudential counsels, conceived in a quasi- 
religious spirit, grouped under different head- 
ings, and bearing on different aspects of daily 
life. Possibly there may be some connexion 
between what was said at the close of the 


3 Keep thy word, and deal faith- 3s. 
fully with him, and thou shalt always 
find the thing that is necessary for 
thee. 

4 Many, when a thing was lent 


previous chapter about the binding up of 
silver and gold, and the admonition to mercy 
in this chapter; and again between the pre- 
vious admonition to have a care over our 
words and the present warning against sureti- 
ship for another. The topics of the present 
chapter are: (1) an admonition to mercy in 
lending, one stanza of six verses, v. 7 form- 
ing the transition to the next stanza, which 
(2) presents another phase of Mercy: that 
which is not discouraged by misuse, but be- 
stoweth freely (vv. 8-13). (3) The next stanza 
presents yet another aspect of Mercy: Sureti- 
ship (vv. 14-19—Six verses). Lastly (4), the 
opposite point of view is taken,-and we are 
shewn how desirable it is not to seek nor to 
accept Mercy (vv. 21-28). 

1. He that is merciful.| Lit. he that doeth 
merey, 709 ny, or TDN Spi, 

he that strengtheneth his hand [similarly the 
Vet. Lat.: prevalet manu].| Rather, “and 
he that maketh strong with [by] his 
hand;” that is, supporteth another by helping 
him. The Hebrew would be: 13'2 PND, or 
pI, or P'tMd, the construction as in Ezr. i. 6. 
As tor “the commandments” thus “ kept,” 
see Lev. xxv. 35 (12 ApInity); Deut. xv. 7, 8; 
comp. Ps. xxxvil. 26 (there myn) Jn, and in 
the next verse 21O7NWY). Comp. St. Matt. v. 
42. ; 

2. The duty of lending in such a spirit has 
for its correlative the obligation of punctual 
repayment. The Syr. is explanative rather 
than literal. 

3. A further admonition to him who has 
contracted the obligation. 

Keep thy word.| Lit. make strong, con~ 
firm it—a Hebraism. 

always.| Lit.,at every season, ny-b3a, 
viz. whenever thou shalt need it. Observance 
of duty will in that case bring its own 


reward. 
1, 
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B.C. them, reckoned it to be found, and put hath gotten him an enemy without B.C. 
“— them to trouble that helped them. cause: he payeth him with cursings 

5 Till he hath received, he will and railings; and for honour he will 
kiss a man’s hand; and for his pay him disgrace. 
neighbour’s money he will speak 7 Many therefore have refused to 
submissly : but when he should re- lend for other men’s ill dealing, fear- 
pay, he will prolong the time, and ing to be defrauded. 
return words of grief, and complain 8 Yet have thou patience with a 
of the time. man in poor estate, and delay not to 
ee 6 "If he prevail, he shall hardly shew him mercy. 
able - receive the half, and he will count as g Help the poor for ‘the com- ‘Deut 


if he had found it: if not, he hath 
deprived him of his money, and he 


4, Lit. Many consider a loan as a 
find—they treat a loan as if they had found 
something on the road, which they may appro- 
priate and think no farther of him who lost it. 
In the second clause the simile is continued: 
the lender is represented as having the labour 
and trouble of searching after what he had 
lost. It has been ingeniously suggested that 
in the first clause the original may have had a 


word-play between non, “a thing asked,” 
and Dov, “a spoil” or “ gain.” 


5. The description of the dishonourable 
borrower is true to the life—only it applies 
also to those of a like character who ask and 
obtain any favour. 


Till he hath received.| Rather, until he 
obtain. 


kiss a man’s hand.| Lit. “kiss his hand.” 


and for his neighbour's money he will speak 
submissly.| Rather, “about his neighbour’s 
property he will speak humbly” (lit. humble 
the voice). The meaning seems to be: he 
will refer in very humble language to the 
wealth of another—how easily he could help 
him, perhaps what liberal use he was wont to 
make of it. The Syr. gives the same impres- 
sion, But afterwards matters are quite 
changed. ‘“ When he should repay,” lit. at 
the time of giving back (droddcews), 
then there is postponement: he will pro- 
tract the time, the payment is delayed for 
the future, while what he does “give back” 
(arodmre) are “words of sorrow (regret):” 
he is very sorry—but the times are so bad. 


6. If he prevail [that is, if the creditor 
succeed in getting back any money from the 
debtor] 4e shall hardly recover the half, and 
he will regard it [esteem it] as a find 
[something that he had considered absolutely 
lost]. But fot |that is, if the creditor does 
not get back anything at all, then] Ze [the 
debtor] hath deprived him [the creditor] of 
his property, and [viz. at the same time] 4e 


mandment’s sake, and turn him not 
away because of his poverty. 


[the creditor] Aath gotten him [the debtor] 
an enemy without cause [dopeay, D3—for 
nothing]. 


‘© Neither a borrower nor a lender be, 
For loan oft loses both itself and friend.” 
Hamlet, Act i., Se. 3. 


The writer then looks back upon wv. 5 a, 4, c, 
d,and marks the contrast. This is the repay- 
ment made: Cursings and revilings 
will he “give back” to him (arodacee 
avré—comp. v. 5d)—such is the coin in 
which he pays him back—and instead of 
glory [as when he kissed his hand and spoke 
so humbly about the other’s property] he 
will “give back” to him (drodace atta) 
dishonour, 

7. Lit. Many turned away [viz. from 
lending—this, rather than they who came to 
borrow] on account of wickedness [viz. 
such as that above described]: they feared 
to be deprived [viz. of their property| for 
nothing. The Syr. has: ‘‘ Many have refused 
to lend, not from [without its being from] 
wickedness, but because they were afraid of a 
useless quarrel.” There can be little doubt 
that the Greek and not the Syr. translator 
here rightly understood the Hebrew original. 
It is therefore all the more deserving our 
attention that the Vet. Lat. follows the inter- 
pretation of the Syr. It has: multi non causaé 
nequitiae non foenerati sunt. 


8. This verse begins the admonition not to 
be discouraged in well-doing, to which wv. 7 
formed the transition from the previous 
stanza. The first clause of the verse refers 
to a case in which the delay—blamed in vv. 
5, 6—may not be culpable, and the creditor 
should be patient and forbearing: and in 
regard to charity [in the sense of bestow- 
ing alms or benefits, em’ eAenproovynv; the Alex. 
and others read: ém’ éXenuocvvy, ‘in charity ”] 
do not defer [delay] him—put him not off 
to another time; let him not wait. 


9. For the commandment’s sake 


I5- Ike 


Vv. I0o—17.] 
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ee ite 10 Lose thy money for thy brother thine enemies better than a mighty B.C. 

| and thy friend, and “Jet it not rust shield and strong spear. to 
ch 20. under a stone to be lost. 14 An honest man is surety for 

Gen. 4 11 “Lay up thy treasure according his neighbour: but he that is im- 

a to: the commandments of the most pudent will "forsake him. l Or, fails 
a High, and /it shall bring thee more 15 Forget not the friendship of 


ie profit than gold. thy surety, for he hath given his life 


“o%. 4, 12 €Shut up alms in thy store- for thee. 
a houses : and it shall deliver thee from 16 A sinner will overthrow the 
oat all affliction. good estate of his surety : 


J. 21. 


13 It shall fight for thee against 
Tobit 4. 7, 8, 9, 10, rx. ch. 17. 22. 


17 And he that is of an unthank- 


assist [Syr.: “relieve”] a poor man, and 
according to his lack [need, want] turn 
kim not away empty.] As we understand 
the second clause, it may probably point in 
the direction of the Rabbinic rule that the 
poor should be assisted in a manner conform- 
able to their former condition—according to 
their lack (Kethub. 674). The Syr. render- 
ing depends either upon a misreading or is a 
mistranslation. 


10. Lose money through a brother and 
[or] a friend, and let it not rust under the stone 
unto loss.| ‘‘Thestone:” the definite stone 
that marks the place where the money is 
buried. ‘The meaning is: better to lose money 
through a friend than by letting it rust. It is 
a secondary point that such an expression as 
loss by rust is scarcely applicable to silver. 
For there might be loss in such manner, or at 
any rate considerable deterioration. On the 
other hand, the figure of rust as affecting 
metals might be transferred from one metal 
to another (see the same about rust as affect- 
ing the gold of the idols: Ep. of Jer. vv. 12, 
24). It is of much greater importance and 
interest to notice that this verse affords fresh 
evidence of the use which St. James made of 
Ecclus. For the figure in St. Jas. v. 3 of the 
rust as affecting the unused gold and silver is 
not found in any other part of Scripture, and 
seems derived from our passage. Moreover, 


of the two expressions for “rusted” and’ 


frusteain) ot. Jas, vo 3, the one (doc, rust~ ) 
which in this signification occurs only in that 
place in the N. T. is used in our passage in 
Ecclus. (iw677@), while the other word in 
St. Jas. v. 3 (katiwrar—“ your gold and your 
silver are rusted”) does not occur in any other 
place in the N. T. nor yet in the LXX., but 
only in Ecclus. xii. 11. This also indirectly 
shews in what general use our book must 
have been among the Jews—a fact confirmed, 
as we have seen, by the numerous Talmudic 
quotations from Ecclus. ‘The Syr. has, instead 
of “let it not rust under a stone unto loss,” 
this: “rather than thou hide it under the stone 
ar wall.” The difference in the two versions, 
“wall” (in the Syr.) and “loss” (in the Greek), 


we would account for by the latter reading 
nnwv, while the Syr. read NNW (Jer. v. 10), 
“walls.” For the divergence —the Greek 
reading “rust,” the Syr. ‘“hide”—it is not 
easy to offer a_ satisfactory explanation. 
Possibly the Greek translation was not in- 
tended to be literal. 


1l. than gold.) Rather, “than the gold.” 
We remember here the better and far higher 
direction in St. Matt. vi. 19, 20. The 
Rabbis speak of certain things of which 
a man enjoys the fruit or interest in this 
world, while the capital itself remaineth for 
the next (Peah i. 1, and in other places). 
Among them—although the study of the 
Law is said to outweigh all the others—the 
bestowal of mercy is mentioned midy3 
d’j0n—in Shabb. 1274 this is applied to 
hospitality and visiting of the sick). The 
Syr. paraphrases this verse. 

12,13. What a man is to lay up in his 
storehouses is not grain, nor fruits, nor any 
other source of wealth—but alms. This 
will prove a preventive against or else a 
deliverance from the ill that would otherwise 
befall him. ‘The simile is farther developed 
in vw. 13. When the Vet. Lat. thus para- 
phrases v. 12: conclude eleemosynam in corde 
pauperis, et haec pro te exorabit ab omni malo 
—it may have had St. Luke xvi. 9 in view. 


14. A new stanza: Suretiship. ‘Translate: 
“A good man will be surety... but he 
who has lost shame will leave him,” in 
the sense of deserting him: such an one will 
leave the person who has become surety for 
him to bear the consequences of his rash 
kindness. 

15. the friendship.| Rather, the favours 
—the kindness, 

he hath given his life.| Lit., his soul, in 
the sense of “himself.” The Syr. omits the 
verse. 

16. the good estate.| Rather, the posses- 
sions, ‘lhe Syr. omits this verse, and para- 
phrases v. 17 in a manner which raises 
suspicion of a Jater revision. 
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Cir. 200, 


ful mind will leave him [in danger] 
that delivered him. 

18 Suretiship hath undone many 
of good estate, and shaken them as a 
wave of the sea: mighty men hath it 
driven from their houses, so that they 
wandered among strange nations. 

19 A wicked man transgressing the 
commandments of the Lord shall 
fall into suretiship: and he that 
undertaketh and  followeth other 
men’s business for gain shall fall into 
suits. 


ECULESIAS LICUS. XXTX: 


[v. 18—24. 


20 Help thy neighbour according |B. 
to thy power, and beware that thou 
thyself fall not into the same. 


21 The “chief thing for life is *ch. 39. 


water, and bread, and clothing, and“ 
an house to cover shame. 

22 Better is the life of a poor man 
in a mean cottage, than delicate fare 
in another man’s house. 


23 Be it little or much, ‘hold thee #1 Tim. 6. 


, 


contented, that thou hear not the 
reproach of thy house. 
24 For it is a miserable life to 


18. of good estate.| Rather, that were 
in a prosperous condition. 


shaken them.| Rather, tossed them. 


driven from their houses.| Rather, made 
to emigrate [to remove]. 


strange nations.| Rather, foreign na- 


tions. 


19. This verse is found in its simplest and, 
no doubt, original form in the Vat. Cod. 
It reads: The sinner [the addition in the 
A.V., “transgressing,” &c. occurs in H., 248, 
Co., Syr., Vet. Lat., and is no doubt a later 
gloss] who falleth into suretiship 
[perhaps in the sense of purposely incurring 
it, throwing himself into it—or else even in 
the sense of “rashly” doing so] and who 
pursueth after improper gains shall 
be thrown into judgments [law-sen- 
tences]. There is probably not a more ditfi- 
cult expression in Ecclus. than diakey épyo- 
AaBeias, which we have rendered: “who 
pursueth improper gains” — although with 
great doubt. For, assuredly, it does not suit 
the context, whether of the previous clause 
or of the preceding verses, which throughout 
refers to suretiship. If therefore we have not 
the courage to give up the usual meaning of 
either dudkey or epyodaBecas, the latter must 
at least be taken sensu malo (which it some- 
times bears), so as in some way to fit into 
the context. But we would venture to 
suggest that duaxwy might here be taken as a 
law-term—‘“‘a prosecutor ”—and épyodaBeias 
as in the genitive. In that case the words 
might be rendered: and who prosecutes 
[another] for a contract—referring to a 
man who first wrongfully or foolishly be- 
came surety, and then by a law-process 
tried to get rid of his engagement. ‘This, if 
admissible, would suit the context well. The 
Syr. seems from its paraphrastic language to 
have had difficulty about this verse, and it 
inserts between the two clauses what reads 
like a later interpretation. ‘The Arab. omits it. 


20. On the preceding verse this follows 


as a general conclusion and summary: “ As- 
sist thy neighbour according to thy power, 
and (but) take heed to thyself that 
thou fall not.” The Syr. has instead of 
the words in the second clause: “and de- 
liver thyself from double.” The “take heed 
to thyself” (Greek) and ‘deliver thyself” 
(Syr.) may well represent the same Hebrew 
word—probably (as in the Syr.) the word 
MY, perhaps with the addition of another 
verb as in Ps. cxliv. 7, 22°37) ‘J35; perhaps 
it read WEI YM) NYB. As to the Syr. 
rendering “double” for the Greek “that 
thou fall not,” the former may be a para- 
phrastic reference to the punishment into 
which such an one might fall, or (as has been 
suggested) it may depend on a confusion 
between Ppa) (the Greek) and 83! (the 
Syr.). 

21. A new stanza. Utmost moderation is 
recommended, so as to be independent of 
others. 

to cover shame.| Rather, “which cover- 
eth shame,’—conceals what decency forbids 
to be in public. 


22. Better is the state of /ife.]| Or, the 
mode of living, Bios. 

in a mean cottage.| Rather, under a 
roof of beams, the opposite of a “ceiled 
house,” 

in another man’s house.| Rather, “among 
strangers,” 


23. The second clause, ‘that thou hear 


not,” &c. (or rather, and thou shalt not 


hear, &c.), does not occur in the Vat., the 
Sin., nor the Alex., but is found in 248, Co. 
The Syr. has: “ Whether he (live on) much 
or little, no one knoweth: and what he doeth 


within his house man does not see it.” The 
Vet. Lat. has a confused paraphrase. 
24. Lit, A wretched life: from 


house to house—and where one so- 
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go from house to house: for where 
thou art a stranger, thou darest not 
open thy mouth. 

25 Thou shalt entertain, and feast, 
and have no thanks: moreover thou 
shalt hear bitter words : 

26 Come, thou stranger, and fur- 
nish a table, and feed me of that thou 
hast ready. 

27 Give place, thou stranger, to 
an honourable man; my _ brother 
cometh to be lodged, and I have 
need of mine house. 


28 These things are grievous to a 


man of understanding ; the upbraid- 


ing of houseroom, and reproaching of 
the lender. 


journeth [as one not forming part of the 
household but admitted to it: mapocxnoer] he 
cannot open the mouth, 


25. Although all the Codd. have, as in the 
A.V., Eevets kat rorceis, ‘thou shalt entertain 
and feast,” it seems absolutely necessary to 
adopt the emendation of Bretschneider : 
Eevabeis Kat moticbeis: Thou shalt be 
entertained as a guest, and be given 
to drink unto ungraciousness = with 
ungraciousness, or else, till at last it is made 
ungracious — “‘and besides {afterwards ?] 
thou shalt hear bitter things about them,” 
viz. about thy entertainment and drink. The 
Syr.: “thou art a sojourner (= feeis?), and 
thou shalt drink contumely.” 


26. The verse expresses what is virtually 
said to such an one: “Go bye (along), so- 
journer, prepare a table, and if there 
is anything in thy hand (if thou hast 
anything) give me to eat” (entertain me). 
It is thy turn now,—‘‘give and take,” as 
men say. 


27. Lit.: Go out, sojourner, from the 
face [or presence] of glory; probably in 
the sense of the A.V. Fritzsche explains: 
“ Go away from this glory, which is not meant 
for thee |this seems strained|—my brother 
has been received as a guest. (I have) need 
of the house.” 

28. Lit.: upbraiding of a house— 
that is, as Fritzsche explains, connected with 
one’s being in a house—“ and reproach [or 
disgrace] of a creditor.’ ‘These are the 
two things which a man of sensibility feels 
grievous: the one inside the house, when 
things are cast up to him and he has intima- 
tion to leave; the other outside the house, 
when he is harassed and importuned and put 


CHAPTER XXX. B.C. 


1 Lt 7s good to correct our children, 7 and not 
to cocker them. 14 Health ts better than 
wealth, 22 Health and life are shortened 


by grief. 


E “that loveth his son causeth ,,°f 
him oft to feel the rod, that ¢ Prov. 
he may have joy of him in the %,3*,, 
end. 

2 He that chastiseth his son shally 6,, .,5¢ 
have "joy in him, and shall rejoice of 4 #. 
him among his "acquaintance. Shey oie 

3 He that ’teacheth his son griev- peut. 
eth the enemy : and before his friends © 7- 
he shall rejoice of him. 

4 Though his father die, yet he is 


as though he were not dead: for he 


to shame by a creditor. The reference, it 
need scarcely be said, is to a poor man—but. 
one of intelligence and education. 


CHAPTER XXX. 


This chapter, which in its present positiom 
in the Vat. and other Codd. is misplaced (see 
the remarks in the sequel), naturally arranges. 
itself under the two headings: “ About 
Children” (vv. 1-13) and “ About Health” 
(wv. 14-20). Each of these sections begins 
with the heading just mentioned. But there 
is a third stanza added (vv. 21-25) on joy 
of the heart, which belongs to the second 
section, and is connected with wv. 16 4. 


1. Lit. “will continue to him 
strokes,” 

in the end.| Rather, “at last.” Comp. 
Prove xilinez 4a Sollee sexx isons: 

2. He that chastiseth.| Perhaps better, 
correcteth, or disciplineth, 


shall have joy {or advantage|; and shall 
rejoice of him.| Better, and shall glory 
in him. For the construction comp. LXX. 
Ps, xlviii. (xlix.) 6; Prov. xxv.14; Rom. v. 2. 


3. grieveth.| Rather, “maketh jea- 
lous.” The second clause differs only 
slightly from wv. 2 4. 

4. Lit., “his father died, and as if 
he had not died,” &c. The Syr. has: 
“and he is companion (associate, fellow = 
72n; the expression is =the Heb. 2 TX, 


which the Targum renders : > 812) to him 
that is not dead.” ‘The Syr. seems to repre- 
sent the Hebrew more faithfully than does 
the Greek. The meaning is: the father is 
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ny Cc. hath left one behind him that is like 
“himself. 
¢Ps.x28. 5 While he lived, he ‘saw and re- 
3, 6. 


joiced in him: and when he died, he 
was not sorrowful. 

6 He left behind him an avenger 
against his enemies, and one that 
shall requite kindness to his friends. 

7 He that maketh too much of his 
son shall bind up his wounds; and 
his bowels will be troubled at every 


cry. 


4 


BCGULSIAS LICUS) XA, 


[v. 5—12. 


8 An horse not broken becometh 
headstrong: and a child left to him- 
self will be wilful. 

g Cocker thy child, and he shall 


make thee ‘afraid: play with him, ! Or, as¢o- 


7S. . 


and he will bring thee to heaviness. 

10 Laugh not with him, lest thou 
have sorrow with him, and lest thou 
gnash thy teeth in the end. 


11 Give him no liberty in his ¢ch.7. 23. 


youth, and wink not at his follies. 
12 Bow down his neck while he is 


not really dead, for he continues in his son. 
This and the following verse cast light on 
one of the great consolations and hopes which 
the writer entertained in regard to death: 
continuance in one’s children. 


5. The words “in him,” omitted in the 
Vat., are found in 248, Co. The Syr. has: 
“ saw him and rejoiced.” ‘The Vet. Lat. has: 
vidit, et laetatus est in illo. We may therefore 
conclude that the pronoun was in the original, 
although probably in the same order as in the 
Syr. The omission in the Vat. may have 
been due to a wish to give the statement a 
more general form. 


6. Compare here the previous remarks in 
the note on v. 4. The «Syr.— probably 
rightly—inverts the clauses. : 


7. He that maketh too much of.| Better, 
he that treateth him indulgently 
(molliter et leniter): mepupoxov—which the 
Vet. Lat. curiously resolves into two words, 
pro animabus (filii). ‘The Syr. rightly repro- 
duces what probably was in the original: 
p2b', as in Prov. xxix. 21 (a verse which is 
differently understood in the LXX.). In 
Ber. R. 22 (on Gen. iv. 6) we read that he 
who in his youth indulgently treats (in- 
dulgeth) his (evil) inclination (8° NS PIDpw 
yyw), his end (will be) that it will rule 
over him in his old age; referring to Prov. 
SONG Dike 

From this it would appear that when the 
LXX. translated Prov. xxix. 21 by és kara- 
omaraka é€k maidds, “he that liveth wantonly 
from a child,” they only followed an ancient 
Jewish tradition in their identification of 
}72yY, “his servant,” with IY, “his inclina- 
tion,” since the same explanation as in Ber. R. 
22 also occurs in Sukk. 524. The other 
mistranslation in the LXX.: ‘and in the end 
shall grieve over himself,” for the Hebrew 
})32 7" (erroneously rendered both in the 
A. V. and the R. V., following Jewish com- 
mentators: ‘shall have him become a son”) 
is the same as in the Syr. (which agrees with 


the LXX. in the whole clause). The Targum 
has: “he that indulges [his inclination ?] 
from his youth shall become a servant [to 
it?].” But in later Hebrew the word })3D 
was understood as meaning: “to lift oneself 
up,” “to be lord or master.” The interest 
of the subject will excuse this digression. 
shall bind up his wounds.| Te. he shall 
have such wounds to bind up. Hence the 
Syr. paraphrastically : “ his wounds shall in- 
crease.” The subject is the indulging father 
(so also in the Syr.) and not the indulged son. 


and his bowels.| The Syr. rightly explains, 
“the heart.” 

is troubled at every cry.] Whether of 
his son, or more probably, that caused by 
him. The Syr. has: ‘shall empty out.” 
Perhaps the Hebrew had 39332 4 np33, 
as in Is, xix. 3, where the LXX. renders 
TapaxOnoerae (as in OUr verse) TO mvedua &v 
avuTols, 

9. Cocker thy child.| Rather, tend as a 
nurse thy child. The Syr. has “ instruct.” 
Possibly the Hebrew word was }!28, which 
the LXX. renders by our Greek word in 
Lament. iv. 5 (comp. Heb. Numb. xi. 12), 
and which means “to tend,” “to bear” (as a 
child is borne; comp. Is. lx. 4), and also “to 
train,” “ educate,” “ guide ” (so repeatedly in 
the O. T.). The second part of clause 1 the 
Syr. translates: “ lest thou be put to shame,” 
—-possibly a paraphrastic rendering dependent 
upon the translation of the first word. The 
Greek means that by such dealing on the 
part of a father the son will come to bring 
terror and shame upon him, Fritzsche quotes 
from Solon: /iberis ne arrideas, ut in posterum 
non fleas. 


114 and 12 a@are placed in the Vat. after 
v. 13, probably by mistake of a transcriber. 
They are omitted in the Alex., C., and other 


Codd. They must be restored from H., 
248, Co. They are also in the Syr. and the 
Vet. Lat. Verse 12 dis wholly omitted and 


restored from H., 106, 248, Co., Vet. Lat. 


Cir. 200. 


Bac. 


[Ys 200. 


health. 


Vv. 13—23.] 


young, and beat him on the sides 
while he is a child, lest he wax 
stubborn, and be disobedient unto 
thee, and so bring sorrow to thine 
heart. 

13 Chastise thy son, and hold him 
to labour, lest his lend behaviour be 
an Ohence unto thee. 

14 Better is the poor, being sound 
and strong of constitution, than a rich 
man that is afflicted in his body. 

15 Health and good estate of body 
are above all gold, and a strong body 
above infinite wealth. 

16 There is no riches above a 
sound body, and no joy above the joy 
of the heart. 

17 Death is better than a bitter 
life or continual sickness. 
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Bue; 


cir. 200. 


18 Delicates poured upon a mouth 
shut up are as messes of meat set 
upon a grave. 

19 “What good doeth the offering ¢ < Bel and 
unto an idol? for neither can it eat P™#°"7: 
nor smell: so is he that is 'perse- 
cuted of the Lord. 

20 He seeth with his eyes and 
groaneth, “as an eunuch that em- 
braceth a virgin and sigheth. 

21 £Give not over thy mind to £ Prov. 


ll Or, 
afflicted. 


S ch. 20. 
4s 


heaviness, and afflict not thyself in @33,. 
thine own counsel. SSE. 


22 The gladness of the heart is the 
life of man, and the 'joyfulness of a : Or, exul- 
man prolongeth his days. tages 
23 Love thine own soul, and 
comfort thy heart, remove sorrow , 


ao 
far from thee: “for sorrow hath ,, i Corn 


13. Chastise.| Better, “discipline thy 
son;” “hold him to labour.” Gaab and De 
Wette: “labour with him,” “take pains 
with him ;” see xiii. 4. 


lewd behaviour.| Rather, shameful be- 
haviour: “be an offence to thee,” Vat. 
mpooxown; A., C., and other Codd., mpoo- 
xoWns. ‘The alterations in the Syr. seem of 
little importance. 


14. This verse begins the second stanza, 
“concerning health.” ‘The first clause lit.: 
“better one poor, sound and strong 
of constitution.” 


15. and good estate of body.| Rather, a 
good constitution. The Syr. differs 
slightly—perhaps correctly, perhaps explana- 
tively. In the second clause it has: “and a 
good spirit above pearls” (viz. “I have loved” 
—this in the first clause)—The sentiment 
expressed in this verse is farther developed 
in 164, where the Syr., however, has: “a 
good heart.” 


17. After “a bitter life,’ H., the Syr., and 
Vet. Lat. insert: “and eternal rest then.” 
This was undoubtedly in the original. 
Possibly the words were omitted for dog- 
matic reasons. ‘The construction Kpeloo wv 
émép, which in Ecclus. occurs only in this 
passage, is found in the LXX., in 3 Kings 
xix. 4, and in Ps, xxxvi. 16, Ixil. 4, 1xxxiil. 10. 
These are the only passages in the Psalms in 
which the word occurs. In the other twenty- 
eight passages in the LXX. the construction 
with xpeicowy is different, as also in the 
other three passages in Ecclus. in which it 
occurs =’ 219. In the N. T. this con- 


struction does not occur. 


18. For “poured” (better, “poured 
out”) the Syr.—which the Vet. Lat. follows 
—reads “ covered.” May there have beena 
confusion between D3 and 7D)? At the 
same time 248 (which Co. follows) has also 
kekAevopeva. 

19. That the second clause of wv. 18 
refers to heathen practices, appears from 
v.19 a,b. In clause c the marginal rendering, 
“ afflicted ” (viz. by sickness), gives the right 
meaning. ‘The Syr. paraphrases it: “so is 
he who has wealth and [but] does not use it.” 

20. At the close of the verse the Syr. 
adds: “ But the Lord shall avenge it with 
His hand,”—perhaps a marginal gloss. But 
Te eis Ee (Stats 106, 253, 254 have (perhaps 
after the Syr. »): oUTws 6 Trovay ev Bia kpipara, 
interpolated, not unnaturally, from xx. 3. 


21. This verse begins the third stanza, 
which connects itself with v. 16 4 (if not, ac- 
cording to the Syr., with 15 4). From what 
directly affects the body the writer passes to 
what influences it through the mind. It is 
probably to this verse that the Talmud refers 
when it quotes as from Ben Sira (what we 
also find—although there probably from 
Prov. xxvii. 1—in St. Matt. vi. 34): “Sorrow 
not the sorrow of the morrow, for thou 
knowest not what a day may bring forth; 
perhaps to-morrow he is no more, and so he 
shall be found sorrowing over a world which 
is no longer his” (Sanh. 1004; Yebam. 63 4). 
Similarly we read (Ber. 9 4), « Suffice sorrow 
in its hour” (ze. when it comes) ; and (Jer. 
Albhae/an3012) 0s dhe sorrow of the hour 
(immediate sorrow) is sorrow.” 


23. thine own soul =thyself. ‘The Talmud 
quotes here as from Ben Sira: “ Let not care 
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killed many, and there is no profit 
therein. 

24 Envy and wrath shorten the 
life, and carefulness bringeth age 
before the time. 


HPCCEESIASTICUS,, XXX XX ATS reps 


25 'A cheerful and good heart will B.C. 
have a care of his meat and diet. i sssg 
I Or, A 
CHAPTER AXXL noble. 


1 Of the desire of riches. 12 Of moderation 
and excess in cating, or drinking wine. 


[anxiety, sorrow] come into thy heart, for 
care [anxiety, sorrow] hath killed strong 
men” (in another place, “ hath killed many ”). 
(Sanh. roo 4.) 


24. From sorrow the writer passes to other 
noxious affections of the mind. 


25. The chapter closes with what in all 
the Greek MSS., except 248, which has it in 
its right place, stands as xxxiii. 13. In the 
Syr., which is followed by the Vet. Lat., it is 
in its right place. Translate: “A heart 
noble [liberal ?— probably in contrast to 
v. 24] and good [cheerful?] at [over: see 
Winer, pp. 349-351] meat [meats] will 
give heed to [attend to—have a care of] 
the food.” Aswe understand it, a man free 
from envy and anger and cheerful at table will 
enjoy his food, and it will do him good. Thus 
this sentence is not abrupt, but in strict con- 
nexion with the preceding context, which 
treats of health and how to promote it. Fritz- 
sche (whose interpretation alone we will men- 
tion) understands it to mean that a liberal heart 
and one that feels cheerily disposed at meat 
will have a care for the food—in the sense of 
seeing to it that there be not any stint—he 
will not be niggard as regards meat. But 
this would abruptly introduce what is in no 
way connected with the preceding context. 
Fritzsche himself refers to the use of émipe- 
Aodpa abrod for YOY ‘Y MYNX in Gen. 
xliv. 21 [and the expression is not used in the 
LXX. in that sense in any other place: in 
Ecclus. it occurs only in our verse]. But 
this surely means, “I will pay attention to 
him,” and cannot in any wise lead to the 
interpretation which Fritzsche would give to 
our verse. The Syr. has: “(he that is of) 
a good heart has much meat, and all that he 
eats mounts into body.” ‘This phrase repre- 


sents the Rabbinical 153 Sy ody (‘ Abhoth 
de R. Nathan,’ ed. Schechter, p. 82 a). The 
Vet. Lat. seems to have been ambitious of 
imitating this, although it omits the second 
clause of the Syr., which indeed may have 
been only a gloss. It has: “splendidum cor 
et bonum in epulis est: epulae enim illius 
diligenter fiunt.’ ‘We mark that the Syr. is 
here not followed by any Greek MS.—not 
even by 248." 

As regards the inversion and wrong order 
in the Greek MSS., not only of v. 25, but in 


1 Jn regard to what follows after this, see 
the note on p. 32 of the General Introduction. 


the following chapters, a few remarks may 
here be in place. 

The Greek MSS. (with the exception of 248, 
the “‘unus vetustus codex” cited by Nobilius) 
proceed from ch. xxx. 24 to ch. xxxili. 16, 
‘as one that gathereth.” This is continued 
till xxxvi. 11, ‘Gather the tribes of Israel 
together ;” after which follow xxx. 25 to 
Xxxiii, 16, ‘I awaked up last of all,” when the 
rest of xxxvi. 11 is taken up, slightly altered. 
It is evident that this must have proceeded 
from a misplacement of the sheets in the 
archetype of our Greek MSS. Such an 
accident was more likely to remain uncor- 
rected in a book like the present, than in 
any of which the matter was more strictly 
continuous. Hence it happens that a similar 
case has occurred in the Greek of the Book 
of Proverbs; that another transposition is 
found in many of the MSS. of the Aethiopic 
version of Ecclesiasticus; and yet another in 
a British Museum MS. of the same version. 
On a similar transposition in the ‘ Mostellaria’” 
of Plautus see Ritschl, ‘Parerga Plautina.” 
There, as here, the copyists endeavour by a 
slight alteration to conceal the abruptness of 
the transition. While the transposed order 
is found in the versions clearly derived from 
the Greek (Syr. Hexaplaris, Aethiopic, Arme- 
nian, and Coptic), with the exception of the 
Old Slavonic, the Vetus Latina and Peschitto- 
Syriac exhibit that followed by the A. V., 
and clearly shewn by internal evidence to be 
correct. ‘This was also exhibited in the Com- 
plutensian edition. Owing doubtless to the 
authority of the Vulgate (into which the Vetus 
Latina had been received), it was followed 
in early editions of the LXX., and in the 
versions of Castalio and Tremellius. It is a 
sign of the general neglect into which the 
book had fallen that Fritzsche (p. 169) can 
claim to be the first person who, on critical 
grounds, has adopted this as the right order. 


CHAPTER XXXI. 

This chapter naturally connects itself with 
the last stanza of ch. xxx. The somewhat 
Epicurean tone of the latter is now to a 
certain extent modified, although rather by 
the moral which prudence would suggest 
than by the higher principles which true reli- 
gion would inspire. The general subject of 
the chapter is the wise use of wealth and of 
what it procures or offers. A stanza of seven 
verses in depreciation of too great a desire for 
wealth, since most serious dangers are often: 


ee ECCLESIASTICUS. XXXI. 155 
ae ATCHING for “riches con- 4. The poor laboureth in his poor B.C. 
=—~ sumeth the flesh, and the estate; and when he leaveth off,he is “22” 
5 care thereof driveth away sleep. still needy. 


2 Watching care will not let aman 
slumber, as a sore disease breaketh 
sleep. 

3 The rich hath great labour in 
gathering riches together; and when 
he resteth, he is filled with his deli- 
cates. 


5 He that loveth gold shall not be 
justified, and he that followeth cor- 
ruption shall have enough thereof. 


6 Gold hath been the ruin of %ch.8.2. 


many, and their destruction was 


present. 
7 It is astumblingblock unto them 


involved in its acquisition (vv. 1-7), is 
followed by another of four verses (vv. 8-11) 
in praise of him who, while in the possession 
of wealth, has escaped its perils. The tempta- 
tions of wealth, especially in the pleasures of 
the table—or else thoughts of the greed after 
wealth and the other greed to which it so 
often leads—suggest stanzas 3 and 4, again 
respectively of seven and four verses (wv. 12- 
18 and 19-22). In the first of these modera- 
tion at table is recommended, while in the 
second the wisdom of such temperance is 
shewn. Similarly, in a stanza of six verses 
(25-30), moderation in wine is enjoined. This 
stanza is prefaced and followed by what 
together forms a stanza of three verses (wv. 
23, 24 + v. 31), of which the object is not 
advice as to our own conduct in regard to 
food and drink, but as to our conduct towards 
others in these respects (wv. 23, 24), and as 
to liberality in providing banquets, and in 
v. 31 as to our bearing towards others at 
wine-parties. 


1. Watching for riches.| Rather, “the 
sleeplessness of wealth” (Arm., Lat.), 
i.e. the sleeplessness which is caused by it. So 
Anacreon (Stobaeus, ‘Flor.’ iii. 241) called a 
talent a “gift which necessitates sleeplessness” 
(Swpedy i) avaykdter dypumvetv). Similarly 
the Syr., “watching consumeth the flesh of 
the rich.” Apparently WY and VYYY were 
different punctuations. 


2. The second clause in the Greek should 
be rendered: and sleep waketh up a 
sore disease; or (with a few MSS.) “and 
a sore disease waketh up sleep.” The Syr. 
rendering, “rejecteth,” makes it likely that 
the Heb. here was 7 7P’. We believe the 
reading of the best MSS. to have been original. 
Probably the whole sentence was a descriptive 
clause of the dypumvia mAovrov (or rather 
mdodros) which forms the subject of the last 
verse: “it is a watching care which driveth 
away sleep; a sore disease which refuseth 
slumber.” We thus avoid the tautology of 
the present rendering of the first clause. The 
Syriac rendering for dypumvia, “ food,” seems 
difficult to account for, except as a corruption 
of mamiun, “* wealth.” 


3, 4. A contrast between the labours of the 
poor and rich. ‘The parallelism suggests that 
ev cuvaywyy xpnudrey is not “to collect 
wealth” (Syr., Fritzsche), but, “owing to 
the accumulation of his property,” he 
had to pull down his barns to build greater 
ones (De Wette). Compare Marcus Aurelius, 
vy. 12. The latter half of the verse represents 
the time when he says to his soul, “ Eat, 
drink, and be merry.” On the other hand, 
the poor labours, “owing to the decrease 
of his living,” for the opposite reason ; and 
at the end, ‘after sparing and labouring leaves 
not even enough for his burial” (Aristophanes, 
‘Plutus, 557). The following verses are 
quoted from Ben Sira in the Talmud: “ All 
the days of the poor are evil, Ben Sira says, 
even his nights. His roof is amongst the 
lowest of the rooves; and his vineyard at the 
top of the mountains; the rain of other 
rooves [flows] down upon his; and the soil of 
his vineyard [falls] down to other vineyards” 
(Babh. B. 146a@; Sanh. roo; Kethubh. 1104). 


5. he that followeth corruption shall have 
enough thereof.| Yor “thereof” (Alex.) the 
best MS. has “himself.” ‘ Corruption” is 
variously taken to mean “the corruptible” 
(Luther, Fritzsche), or “that which leads to 
corruption”? (Baduellus, who compares Gal. 
vi. 8). In both cases the parallelism is lost. 
The Syriac has: “he that pursueth wealth 
shall be led astray thereby ;” whence Grotius 
conjectured dsapopov — ddicOnoera. The 
first of these corrections (which perhaps should 
rather be ad.agopov) we are inclined to accept. 
Instead of the second, we think it more pro- 
bable that YAW was a false reading for 710”, 
of which, perhaps, the last letter was lost in 
the Greek transiator’s copy. Avrov was 
perhaps altered variously to avrds and avris 
when duupdopay was written; compare the 
Coptic rendering, “he that pursueth it shall 
be filled with corruption.” 


6. Gald hath been the ruin, d’c.| Rather, 
“many have been delivered unto ruin 
for the sake of gold, and their de- 
struction came in their face” The 
verse (as the Syriac shews) means, they 
perished for all their gold could do; it could 


that sacrifice unto it, and every fool 
shall be taken therewith. 

8 «Blessed is the rich that is found 
without blemish, and hath not gone 
after gold. 

g Who is he? and we will call him 
blessed : for wonderful things hath he 
done among his people. 

10 Who hath been tried thereby, 
and found perfect? then let him 

_ glory. Who might offend, and hath 
not offended? or done evil, and hath 
not done it ? 


HCCLESIASTICUS. XXAAL [v. 8—14. 


11 His good shall be established, Rigi 
and the congregation shall declare his ““—" 
alms. 7 

12 If thou sit at a bountiful table, Prev. 23- 


= I, 2,5 3- 
@\be not greedy upon it, and say not, cb. 37. 29. 
There is much meat on it. pees Pi 
13 Remember that ‘a wicked eye rb 
is an evil thing: and what is created «yp. 
more wicked than an eye? therefore de 


@ Ps. 141. 


5 ° 20. 15. 
it weepeth 'upon every occasion. i Or, 

14 Stretch not thine hand whither- 2%” 
soever it looketh, and thrust it not *zgthat 
. ‘ . . ws pre- 

with him into the dish. sented. 


not prevent the most direct and obvious evils 
happening to them. Cp. Prov. xi. 4, 28. 


7. unto them that sacrifice unto it, d'c.] 
With this expression commentators compare 
Ephes. v. 5, “nor covetous man who is an 
idolater.” The Syriac gives us an easier 
figure: “Riches are a stumbling-block to 
fools, and whosoever strays therein stumbles” 
(or “is overthrown thereby”). ‘The words 
representing “them that sacrifice” and “fool” 
have changed places. It is probable that the 
Syriac order is right, and that the Hebrew 
word was 12), misread by the Greek 73); 
the literal meaning would then be, ‘“ Riches 
are a stumbling-block in the way of fools, and 
every [one] that passeth by stumbles thereon.” 
“Servus fit rei cui imperare debet” (Grot.). 


8. hath not gone after gold.| Has guided 
it instead of being guided by it. 


10. then let him glory.| Lit., let it be 
for a glory unto him, In the first clause 
the Greek seems to be more correct than the 
Syriac: “who has clung to it and hath peace?” 
The author probably used the Aramaic verb 
p13 for “to try,” misread by the Syrian P37, 
“to cleave ;” while the rest may be explained 


from the various punctuations, Dow and Dow, 


ll. His good.| The possession thereof 
will be secured him. 


his alms.| Here more probably his righ- 
teousness, 


12. Third stanza: on moderation at table. 
The Latin has the heading de continentia. The 
author has in mind Prov. xxiii. Compare the 
precepts on eating in ‘ Massekheth Kallah/ 
p- 174; ‘Derekh Erets’ (ed. Tawrogi), p. 29 ; 
and Musonius ap. Stobaeum, i. 369, 45. 

12-18. On temperance. 


12. bountiful.) Rather, plenteous. emt 
rpamé(ns is a Semiticism; ct. the Syr. here 
and Wright, ‘Arabic Grammar,’ il. p. 179 
(“ because a person sitting at table rises above 
the level of it”). 


be not greedy.| Lit., open not thy 
throat. ‘Che author seems to be merely 
interpreting the phrase in Prov. /. c. 2, “ puta 
knife at thy throat.” The warning is probably 
not so much against greediness, as against 
making any remark. 

There is much [meat] on it.| The ye 
is idiomatic, and represents our “ What a 
lot!” (Kithner, ‘Grammar,’ ii. 733.) The 
Syriac, “it is not enough for me,” is charac- 
teristic. The praising of the food in Oriental 
countries is done by the host; the mere act of 
admiration by anyone else would be regarded 
as dangerous. See Lane, ‘Modern Egyp- 
tians,’ 1. 315: ‘‘ When a person expresses 
what is considered improper or curious 
admiration of anything, he is generally re- 
proved by the individual whom he has thus 
alarmed ;” and especially ibid. 183, when any 
one is invited to partake of a meal, “he must 
reply if he do not accept the invitation, 
‘ Heneein’ (‘may it be productive of enjoy- 
ment ’), or use some similar expression; else 
it will be feared that an evil eye has been cast 
upon the food.” Various remedies for the 
effects of such a phrase as “how pretty!” 
(xadov ye) are given in the former passage. 

13. Remember that a wicked eye is an evil 
thing.|  Syr., “that God hates (Dd Not”) 
an evil eye.” The Greek text has perhaps 
toned down this powerful expression. 

therefore it qweepeth upon every occasion. | 
Rather, of the whole countenance. 
The thought is rightly explained by Fritzsche : 
as a sign of its wickedness, or in punishment of 
it, it alone of the whole countenance weeps. 
In Greek and some other languages Saxpva, 
kAdo are identified with being punished. 

14. whithersoever it looketh.| “‘ Whatever 
thou seest,” according to one MS. and the 
Syr.; and this would be a more natural ex- 
pression than that in the text. It is not 
unlikely, however, that we should render 
(with Grotius) “wherever he looketh” [i.e. 
the master of the feast]; and with this agrees 


a ECCLESIASTICUS. XXXI. 167 
B.C 15 Judge of thy neighbour by thy- rate eating: he riseth early, and his B.C. 
7 self: and be discreet in every point. wits are with him: but the pain of ae 
16 Eat, as it becometh a man, those watching, and choler, and pangs of 
things which are set before thee; and _ the belly, are with an unsatiable man. 
devour not, lest thou be hated. 21 And if thou hast been forced to 
17 Leave off first for manners’ eat, arise, go forth, vomit, and thou 
h.37- sake ; 4and be not unsatiable, lest shalt have rest. 
thou offend. 22 My son, hear me, and despise 
18 When thou sittest among many, me not, and at the last thou shalt find 
reach not thine hand out first of all. as I told thee: in all thy works be 
1g A very little is sufficient for a quick, so shall there no sickness come 
and man well nurtured, 'and he fetcheth unto thee. 
fine not his wind short upon his bed. 23 £Whoso is liberal of his meat, ¥ Prov. 
ving. 20 Sound sleep cometh of mode- men shall speak well of him; and *”* 


the latter part of the verse: and press not 
with him [ze. come not into conflict with 
him] in the dish (as it should be ren- 
dered). 


15. Judge of thy neighbour.|  Lit., the 
things of thy neighbour, i.e. his wishes. 
Compare Tob. iv. 15 (Fritzsche), and the 


phrase 112n Sy ynys wenn (Kallah, 2. .). 


and be discreet in every point.| Rather, on 
all occasions, Theclause is omitted by the 
Syr. and Vet. Lat., but seems half-apologetic 
for the minuteness and apparent triviality of 
these precepts. 


16. as it becometh a man.| Lit., like a 
human being; but the original was pro- 
bably W'N3, “like a man.” Lat. quasi homo 
frugi; rather, a grown man, aynp (Bar- 
hebraeus). Acapacdaoba (devour) must refer 
to some childish and offensive way. The word 
is used by the comedian Apollophanes (Kock, 
‘C. A. FY p. 798; compare Aristophanes, 
‘Vespae,’ 780) of a prolonged mastication. 
The opposite vice would be xaramvetv. Similar 
precepts in Kallah, /. c.: “ne comedat cunctis 
digitis; ne ingerat manum ori suo; ne bibat 
dum os eius plenum est.” ‘The first of these 
is to avoid the appearance of gluttony; the 
latter two, to avoid giving offence. 


17. Leave off first for manners’ sake.| A 
most successful translation. 


18. These precepts will be illustrated by 
Lane, /. c., 183: “The master of the house 
first begins to eat; the guests or others 
immediately follow his example: .. . when only 
one dish is placed upon the tray at the time, 
each takes from it a few mouthfuls, and it is 
quickly removed to give place to another.” 


19. The gloss vinum, which appears in 
the Vet. Lat. (‘‘a little wine”), apparently at 
an early period supplanted the text; since 
Clem. Alex. ‘ Paed.’ 2, 2, quotes the verse 
with ofvos only. Comp. Prov, xiil. 24. 


20. Sound sleep.| Lit., sleep of health, 


of moderate eating.| Lit., upon a mode- 
rate stomach, Similar observations in 
Horace, ‘Sat.’ ii. 2, 81 (Fritzsche). — Syr.: 
“with a man that is of moderate habits;” 
and the word “ man” seems recommended by 
the second clause. 


21. arise, go forth, and vomit.| According 
to the better reading, rise up in the 
middle, ze. of the banquet; peconopay = 
peoay, “ being in the middle of a meal” (so 
Arm.). Syr., “remove thyself from the midst 
of the throng ;” and so the Vet. Lat., surge e 
medio. Which of these two was the meaning 
of the original, “ Rise from the midst of the 
party ” or “of the meal,” is not certain; nor 
is the difference very great. Compare Lane, 
/. c., p. 187: “‘ Each person as soon as he has 
finished says, ‘Praise be to God,’ and gets 
up without waiting till the others have done.” 
Fritzsche’s paraphrase, ‘“‘rise up and take a 
good walk,” can scarcely be a serious explana- 
tion, ‘The addition “ vomit” (248, Co., and 
Lat.) is a suggestion of the purpose for which 
any one would rise; a suggestion drawn, we 
may hope, from Roman rather than from 
Hebrew customs. Compare the well-known 
place, Cic. ‘ad Att.’ xiii. 52, 1, of Caesar: 
ewetikoy agebat; itaque et edit et bibit adeds 
(“he intended to take an emetic after dinner,” 
Watson). Yet it may be merely a dittography. 


22. quick.| Rather,active. Syr., “hum-~ 
ble ;” probably an improvement. Fritzsche 
connects this activity with the supposed 
advice of the last verse. 


23. liberal of his meat.) “ Qui laute vivit 
seu largiter dat epula,”’ Schleusner. Syr., “A 
good eye that is good upon bread is blest,” 
perhaps “ contaminating” the text from Proy. 
XXli. 9. 

men shall speak well of him.| Lit., lips 
shall bless, ‘Abhoth de R. N., p. 684: 


% Tsai. 5. 
22. 

z Judith 

13. 2, 8. 


the report of his good housekeeping 
will be believed. 

(24> But against him that is a nig- 
gard of his meat the whole city shall 
murmur ; and the testimonies of his 
niggardness shall not be doubted of. 

25 Shew not thy “valiantness in 
wine; ‘for wine hath destroyed 
many. 

26 The furnace proveth the edge 
by dipping: so doth wine the hearts 
of the proud by drunkenness. 


ECCLESIASTICUS. XXXL 


[v. 24—30. 


27 Wine is as good as life to a 
man, if it be drunk moderately : what 
life is then to a man that is without 


15. 


wine ? for it was made to make men ee 3t- 


2 


glad. 

28 Wine measurably drunk and 
in season bringeth gladness of the 
heart, and cheerfulness of the mind : 

2g But wine drunken with excess 
maketh bitterness of the mind, with 
brawling and quarrelling. 

30 Drunkenness increaseth the rage 


“Three things endear a man to the world: an 
open hand, a spread table, and /evitas capitis.” 

of his good housekeeping.| Rather, of his 
goodness (lit, “beauty”). Syr., “and a 
good witness,” mistaking 7390 for N31. 

24. Omitted in the Syr., owing to the 
homoeoteleuton. 

him that is niggardly.| Mistaken by the 
Vet. Lat. in nequissimo pane, somewhat natu- 
rally. ‘The verse is a reminiscence of Prov. 
xi 25.. Cp: sup. xiv. 10. 


25-31. 


25. Shea not thy valiantness.| From Isa. 
Ws BBs 


On wine. 


wine hath destroyed.| Syr., “old wine;” 
the original therefore varied the word in the 
clauses (e.g. }” and Dn). 


26. The furnace proveth the edge by dipping. | 
The interpretation of this verse offers some 
difficulties. Commentators seem to confuse 
two processes,—the testing of gold and silver 
(with which the effect of wine is compared 
by Theognis, v. 499, ed. Bergk), and the 
dipping of red-hot iron in water to give it 
temper. As described in ‘ Encycl. Metropol.’ 
vili. 408 J, in the latter process the steel is 
first heated and immersed to give it Aard- 
ness, and a second time to give it temper. 
The degree of hardness attained is judged of 
(in the second process) by the colour which 
the metal takes in the several stages of the 
heating (ibid.). The verse might allude to 
this latter fact, and we might construe, “The 
furnace tests the hardness by colouring,’ 
with which the latter clause, ‘‘so doth wine 
the hearts of the proud by fighting” (w. infra), 
might be brought into agreement. At the 
same time it is very improbable that any 
such technicality is alluded to ; and we have 
reason to suspect some mistranslation. ‘The 
Syriac has: “ As the furnace trieth the work 
of the goldsmith, even so is wine the provoker 
of sin.” ‘The second clause in the Greek is 
variously read, kapdiay vrepnpavey (Clem. 
Alex.) ; kapdias &v paxn imepnpavey (Vat.) ; 


ev kapdlas Kal év paxn (155); €v Kapdia brepy- 
davav év pébn (248, Co.). It would appear 
that kapdias and ev ayn are various transla- 
tions of 2972 (or 27P!D); and that the Syriac 
as well as the Greek versions go back to an 
original "7? 37P }” J3, “so doth wine the 
heart of the proud.” As the colour of the 
steel is brought out by the furnace, so the 
inherent pride is brought out by wine. In 
‘Abhoth.’ p. 68 4 (ed. Schechter), wine is 
mentioned as one of the three things by 
which men are tested. 

Fritzsche interprets the second clause 
(which he renders ‘so doth wine the hearts 
in the strife of the proud”), “‘ according as 
the person who has drunk keeps cool or 
otherwise.” 


27. as good as life.) Syr., “like living 
water.” D°N 93 for DN 393? 

what life is then.| Rather, is there. 
Similarly Panyasis (ap. Stob. ‘Flor.’ i. 364) 
says, ‘That man seems not to me to live 
who, abstaining from wine, drinks another 
beverage.” 

These sentiments were perhaps natural at a 
period when there were practically no drinks 
known save wine and water; comp. Virg., 
“ Georg.’ 1. ad init. 

28. bringeth.| Lit.,is. The Syriac trans- 
poses ey xaip@ into the first clause, rendering 
it “‘ good times.” 


29. bitterness of the mind.| The Syr. has 
‘pain, poverty, and headache.” The verse 
should rather have been rendered, Bitter- 
ness of soul is wine that is drunk 
with excess mid brawling. ‘The mean- 
ing of the last word, dytimrapare (“ quarrel- 
ling *), is not clear; in xxxil. 30 it can be 
rendered “stumbling.” Arm. (here), “ op- 
position;” Fritzsche, “mutual assaults.” In 
‘Abhoth de R. N.,’ p. 109, wine is reckoned 
among the seven things of which a little is 
good, and a large amount harmful. Compare 
Theognis, vv. 509, Io. 


30. Drunkenness increaseth the rage of the 
Sool till he offend.| Syriac, “ Too much wine 


& Ps, 104. 


iB. C. 


Cir. 200+ 


v. 31—3.] 


of a fool till he offend : it diminisheth 
strength, and maketh wounds. 

31 Rebuke not thy neighbour at 
the wine, and despise him not in his 
mirth : give him no despiteful words, 
and press not upon him with urging 


him [to drink. } 
CHAPTER XXXII. 


i Of his duty that ts chief or master in a feast. 
14 Of the fear of God. 18 Ofcounsel. 20 Of 
a ragged and a smooth way. 23 Trust not 
to any but to thyself, and to God. 


maketh a stumbling to the fool.” This we 
accept, supposing the Hebrew of the last words 
to have been W319 >°D22 NI3Y, misread 
by the Greek translator “> bya nay. 

and maketh wounds.| Lit., and addeth 
wounds (5D'), almost “and multiplieth 
wounds” (Syr.). 

31. at the wine.| Lit., at the wine- 
party. 

with urging him to drink.| Rather, with 
a demand for repayment (Lat., Arm.). 
Cp. xxix. 28. As, however, the Syriac has 
“before men,” it would seem that we must 
accept amaytnoec (248, Co.) as the true 
reading: rendering “and wrangle not with 
him openly.” 


CHAPTER XXXII. 


The admonitions of ch. xxxi. in regard to 
feasts naturally lead to others concerning the 
bearing of those who either preside at a feast 
—the hegemon or symposiarch—or at least 
occupy a prominent position in it (wv. 1-6). 
This again gives rise to admonitions as to the 
conduct of younger men (in another stanza of 
six verses: vv. 7-12). The more serious 
tone which the writer has gradually adopted 
leads, ina third stanza of six verses (wv. 13-18), 
to the admonition to be guided by the fear of 
the Lord and the counsel of wise and expe- 
rienced men. Substantially the same is the 
subject of the last stanza (also of six verses: 
vv. 19-24), although it is presented in a more 
epigrammatic form. ‘Thus the chapter con- 
sists of four stanzas, each of six verses. The 
transition from the First Part of the chapter 
(vv. 1-12) to the Second Part, which em- 
bodies both the more general and the more 
religious part of these admonitions, is clearly 
marked (see the note on v. 13). 


1. the master [of a feast].| Appointed by 
lot or election in the companies described by 
the Classics (e.g. Pollux, vi. 11). See Wet- 
stein on St. John ii. 9, who cites from Plu- 


EPCOWUSINS ICUS: XXXII XXXIT. 


I thou be made the master [of a 

feast, ] lift not thyself up, but be 
among them as one of the rest ; take 
diligent care for them, and so sit down. 

2 And when thou hast done all 
thy office, take thy place, that thou 
mayest be merry with them, ana 
receive a crown for thy well ordering 
of the feast. 

3 Speak, thou that art the elder, 
for it becometh thee, but with sound 
judgment ; and hinder not musick. 


tarch’s ‘Symposiaca’ similar precepts. The 
mention of the office would seem to be rare 
in the Rabbinic writings. 


be among them as one of the rest.| The 
Syriac adds the precept “sit not down at the 
head of the rich.” Perhaps these words are 
genuine, the last word being slightly corrupted 
in the original (WY for YY), and meant “sit 
not down at the head of the couch.” 


take diligent care for them.] Vhis, according 
to Plutarch, /. c., would refer to the nature 
and quantity of the wine to be given to each. 


2. that thou mayest be merry with them.] 
Rather, through them. ‘Ut gaudeas cum 
videbis illis placere quae ordinasti,” Grot. 


and receive a crown for thy well-ordering of 
the feast.| Fritzsche finds a reference to a 
supposed custom of crowning the successful 
symposiarch,—a custom to which the ancients, 
perhaps, make no allusion. He seems to us 
rightly to reject the explanation of the older 
critics, who thought of the crowns which 
were worn at drinking-parties by the Greeks 
and Romans, and perhaps also by the Hebrews 
(Wisdom 11, 8; Isaiah xxviii. 1-5; Riehm, 
s. v. Kranz). ‘The Syriac has here “that thou 
mayest receive honour at the table;” the Vet. 
Lat., “ut dignationem consequaris corrogati- 
onis.” ‘The agreement of these two important 
witnesses seems to shew that the original had 
not “crown,” but only “ honour ;” although, 
if the word N5 was used, it might reasonably 
have been construed in both senses, though 
employed only in the latter. It is rather 
more difficult to arrive at a conclusion about 
the last word, which the Latin renders so 
strangely by corrogationis; probably = “ of 
the club” (Grotius; see the last edition of 
Ducange). But the Greek (which is well 
rendered in the A. V.) gives an excellent 
meaning. 


8. and hinder not musick.] It is remarkable 
that Chrysostom cites this passage (Xil. 395, 
Ben.) with the word “not ” expressly omitted: 
Ti ear Kal eumodices povotkd; Seikyvow ex 


159 


B..C. 


Cir. 200. 
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-—' is a musician, and shew not forth 
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7 tate wisdom out of time. 
ch.20.7- 5 A concert of musick in a ban- 


quet of wine is as a signet of car- 
buncle set in gold. 

6 As a signet of an emerald set in 
a work of gold, so is the melody of 
musick with pleasant wine. 

7 Speak, young man, if there be 
need of thee: and yet scarcely when 
thou art twice asked. 


ECCLESIASTICUS. XXXII. 


[v. 4—11. 


8 Let thy speech be short, com- 
prehending much in few words; be 
as one that knoweth and yet holdeth 
his tongue. 


rovrou Ort odx oUTws addds Kal KLOdpa Kal ov- 
puyyes dv Trois dxovovow os mpecBurou didac- 
Kania... 610 Kat yow * €prodicets pouctkd * 
Tour €ariv, ovK éacers atta aiverOa, eme- 
okorices adrois, cvcKidgers aura (“hence he 
says thou wilt hinder the music; i.e. thou wilt 
not suffer it to appear, but wilt obscure it, 
throw it into the shade”). The same reading 
is found in 248, Co.; and it is not impossible 
that it is right. The text has in other ways 
got into some confusion, for vv. 3, 7,8, which 
deal with the same subject, are all omitted in 
the Syriac. Clemens Alex. (173 B, ed. Potter) 
quotes the verse again in a different form, but 
more like that of Chrysostom than our text. 

4. Pour not out words.| Rather, “ prattle;” 
late Heb, OMY. 

where there is a musician.| Rather, an 
entertainment; since the word dxpoana 
includes the performances of jesters, story- 
tellers, and acrobats, as well as those of 
musicians, vocal and instrumental, “all of 
whom were employed to entertain the guests 
at the end of the banquets” (Casaubon on 
Athenaeus, bk. xiv., the first half of which 
contains a lengthy description of these per- 
formances). ‘The Latin version, ‘where there 
is no attention,” is characteristic; one Greek 
MS. has the same mistake; the Arm. also 
renders “attention,” but is otherwise faithful. 
The Syr. renders “where wine is being 
drunk.” 


and shew not forth wisdom out of time [Syr. 
“at all times;” ny xb would be less am- 


biguous than NY ?33].] Le. do not play the 
sage when others are laughing. Compare 
Athenaeus, /. c., p. 613 d. 


5. A concert of musick.| Nearly ‘‘a band.” 


a signet of carbuncle set in gold.)  Lit., 
upon golden ornament. Syr., “like a 
seal upon a purse of gold.” On this stone, 
probably the ruby, see Riehm, ‘Hdw.’ s. v. 
Edelsteine, i. p. 296b. ‘The sentiment is very 
like Od. ix. 7; it is scarcely improved by the 
transformation of the “concert” into the 


9g °If thou be among great men, 
make not thyself equal with them ; 
and when ancient men are in place, 
use not many words. 

10 Before the thunder goeth light- 
ning; and before a shamefaced man 
shall go favour. 

11 Rise up betimes, and be not 
‘praise of God” (Syr.). Comp. Prov. 


XXV. TI. 


6. As a signet of an emerald set in awork of 
gold.| Syr. “like a necklace of gold, precious 
stones, and emeralds ;” to which reading we 
are inclined to give the preference, supposing 
that the Greek is merely a second rendering 
of 5a, which had been repeated by error in 
the translator’s copy. 


so is the melody of musick.] Syr. “good 
words.” 


7, 8. These verses are omitted by Syr. 


7. and yet scarcely when thou art [rather, 
hast been] twice asked.| ‘The verse is simi- 
larly rendered in the Vet. Lat. and Arm. 
Fritzsche translates, “ yet scarcely twice even 
if it be desired” (after Baduellus). 


8. comprehending.| Literally, multum in 
parvo. Compare Aeschylus, ‘Suppl.’ 200, 
kal 141) TpoAerxos pnd eorkds ev Adyw yévy: 
and for the effect described in 4, Hor. ‘ Sat/ 
ii. 6, 57, “‘iurantem me scire nihil mirantur ut 
unum scilicet egregii mortalem altique silenti.” 
Compare generally Riehm, /. c., s. v. Gastmahl, 
and ‘ Derekh Erets,’ p. 10 (ed. Tawrogi). 


9. make not thyself equal with them. Syr- 


“play not the ruler;” Heb., perhaps own, 
which might be pointed so as to give either 
sense. 


and when ancient men are in place.| The 
better MSS. read: when another is 
speaking. The reading of the A. V. is 
that of Co., supported by Syr., Lat., and 
Copt.; whereas 248 and Arm. represent a 
middle stage, ‘‘where there are speakers.” 
To us it seems evident that the received 
reading is correct; and a miswriting of the 
Greek will probably be the simplest account 
of the variant. 

use not many words.| Lit., prate not 
much, 


10. goeth.| Rather, hasteneth. This 
verse is omitted in the Syr., and was con- 
sidered by Bretschneider as an interpolation, 


Cir. 200. 


4 Job 32. 6. 


B. C. 


cir. 200. 


Vy 12—18. | 


the last; but get thee home without 
delay. 

12 There take thy pastime, and 
do what thou wilt: but sin not by 
proud speech. 

13 And for these things bless him 
that made thee, and hath replenished 
thee with his good things. 

14, Whoso feareth the Lord will 
receive his discipline ; and they that 
seek him early shall find favour. 


BOGE ESTASTICUS; XXXII, 


15 He that seeketh the law: shall 
be filled therewith: but the hypo- 
crite will be offended thereat. 

16 They that fear the Lord shall 
find judgment, and shall kindle justice 
as a light, 

17 A. sinful man will not be 
reproved, but findeth an excuse ac- 
cording to his will, 

18 A man of counsel will be con- 
siderate; but a strange and proud 


but on insufficient grounds. The meaning 
is thus given by Fritzsche (after Grot.): “A 
modest and graceful manner precedes the 
speech of a young man, just as regularly as 
the lightning precedes the thunder.” With 
this we might compare such a description as 
that in Plato’s ‘ Charmides, p. 158 c (Jowett’s 
translation, i. p. 14): ‘ Charmides (there the 
model of 3 veavicxos ca@ppwv) blushed, and 
the blush heightened his beauty, for modesty 
is becoming in youth; he then said very 
ingenuously,” &c. We should, however, pre- 
fer to regard yapis as the favour which he 
inspires, nor do we perceive any allusion to 
his speech. 

11. Rise up betimes.| Compare Philostratus 
v. Apollon. p. 26, ed. Kayser: of map’ piv 
VUKT@p TE Kal OUK éy Spa avadvortes. 

and be not the last.) Lit. and lead 
not the rear. The Vet. Lat. has “at the 
time of rising hinder not thyself;” pointing 
Dip NYa for Dip NY2; and this seems to 
have been the punctuation of the Syriac, 
which, however, is slightly corrupt. Ovpdyec 
probably represents the Heb. }}®8M, which 
the Latin (if it had the Hebrew) might have 
pointed }ONN. 

without delay.| Lit., and be not idle. 
Syr. “while there is memory in thee;” Lat. 
et illic avocare. 

12. but sin not by proud speech.) “ But 
not with sin and proud speech” (Lat., Arm.). 
Syr. “in the fear of God and not with loss,” 
in the last words of which we recognise the 
common confusion between DM and TDN. 
Drusius and Grotius suppose some bodily 
exercise or game referred to. 

13. for these things.| Rather, after or 
upon these things. 

replenished thee.| Lit. imebriateth 
thee. Perhaps the Heb. original had 7D"2wid, 
of which the Greek translation would be a 
somewhat unfortunate rendering. Drusius 
cites an observation of Jerome that the Hebrew 
language puts “ebrietas pro satietate.” 

14. The Syriac connects this paragraph 

Apoc.—Vol. LT. 


with the last by introducing the words “in 
the fear of the God” into w. 12 4. 


His discipline.) Omit “His.” For the 
expression compare xviii. 14. Syr. “he that 
seeketh the service of God will receive in- 
struction; and when he prayeth before Him, 
He will answer him;” omitting v. 15. 


15. He that seeketh the law.) According 
to Fritzsche, “ endeavours to fulfil it.’ We 
incline rather to the older view, according to 
which it means “ seeketh its real meaning.” 


but the hypocrite will be offended thereat.] 
The passage reminds us of St. John vii. 17, 
“If any man will do His will, he shall know 
of the doctrine whether it be of God.” The 
difficulties of the purport of the Law will only 
be experienced by those who have no serious 
desire to put it in practice. See Westcott, 
ad I. c. 


16. shall find judgment.| 
cover that true purport. 


shall kindle justice as a light. Syr. “shall 
produce much wisdom from their heart.” 
The Hebrew would seem to have been 4NY3) 


They will dis- 


s 
Sir 5, which the Syrian translator pointed 


MNS); a curious vestige of this familiar Arabic 
verb. (“From their heart” (Syr.) is probably 
therefore an explanation; compare with the 
phrase Pindar, ‘N.’ iv. 8, ére yhaooa dpevds 
e€édot Babeias, and the Rabbinical D'N’Si 
p2dp, eg. Midr. ‘Schochar-Tob,’ p. 3a.) 
Grotius thinks of their good deeds shining 
forth throughout the world; perhaps having 
in mind the technical use of 71S! for ‘‘alms- 
giving,” &c. But more probably “righteous 
sentences” are meant (Fritzsche). 


17. will not be reproved.] 
clines (or parries) reproof. 

but findeth an excuse.| ‘The Greek word is 
the same which was used for “concert” in 
v. 5. It is interpreted in the Arm. version as 
“models;” i.e. cases in which others have 
acted as he; by Grotius and Fritzsche, as 
“an interpretation,” viz. of the Law. Plainly 

M 


Lit., de- 
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man is not daunted with fear, even 
when of himself he hath done with- 
out counsel. 

19 Do nothing without advice; and 
when thou hast once done, repent not. 

20 Go not in a way wherein thou 
mayest fall, and stumble not among 
the stones. 

21 Benot confident ina plain way. 


ECCLESIASTICUS. XXXII. 


[v. 19—24. 


22 And beware of thine own chil- 
dren. 

23 In every good work trust thy 
own soul ; for this is the keeping of 
the commandments. ' 

24 He that believeth in the Lord 
taketh heed to the commandment ; 
and he that trusteth in him 
fare never the worse. 


the “interpretation” of the dream in Dan. 
ii. 25, where the word is used by the LXX., 
would be quite different to that implied in 
the present case. We believe the sense to 
be rightly expressed by the Syriac, “and shall 
make his path according to his will.” He 
will find out his own rules and take no 
guidance. 


18. will be considerate.|  Lit., will not 
disregard an idea. ‘There are many 
difficulties in this verse. 

(a.) “A strange and proud man” seems 
an improper expression. Gaab (followed by 
Fritzsche) writes a\Xorpiov [better adAdrpuov |, 
and renders “ will not disregard the suggestion 
of a stranger.” We believe ad\Adrpios and 
imepndavos to be both translations of the 
same word “!, which by the first translator 
was read 11; the correction of the reviser, 
umepnpavos, was introduced as an addition. 

(.) “Even when of himself he hath done 
without counsel ” is unsatisfactory as a render- 
ing of per avrod dvev Bovdrs, out of which no 
meaning can easily be obtained. Fritzsche sup- 


poses the original to have been NYY xb WY, 
and thus evolves the thought: ‘The proud 
man pays no attention to the opinion of an- 
other ; and when he has acted, has no counsel, 
i.e. is completely at a loss.” We believe dvev 
Bovdns to be a false repetition of the com- 
mencement of the next verse; and perd rd 
moujoa, per avrod to be a gloss upon ey ra 
moujoat of the second clause of v.19. These 
conjectures are confirmed by MS. 157 and 
partly by the Armenian version, which reads 
as follows: 19. dvev BovAns pnbev roujons ... 
perapédov. 18. dvev Bovdns pa) mapidys diavd- 
nua. addorpLos kal Urepnpavos ov Kararrnh eer 
poBov. ‘The version, however, breaks off 
here. After the ejection of these there 
remains: ‘A man of counsel will not over- 
look an idea, and a proud man will feel no 
terror.” If we compare the Syriac rendering 
of clause a, “leaves not wisdom hidden,” it 


will appear probable that the original had xb 


myy ory (Job xlii. 3)—to darken coun- 
sel.” According to Gesenius, ‘Thes.’ s. w., 


Dy means to censure it, to endeavour to pre- 
Sent it in an unfavourable light. The second 


clause is satisfactorily Targumed by the Syriac: 
“but the wicked man hath no control over 


his tongue.” Compare Prov. xii. 15. 
19. advice.| Rather, counsel, or de- 
liberation. 


and when thou hast once done.) “ With 
deliberation,” as glossed by the Greek (wv. 
supra). 

repent not.| J.e. thou shalt not repent. Cp. 
Ewald, ‘ Lehrb.’ p. 602. 


20. and stumble not among the stones.| 
Rather, stony places. ‘The Syriac ren- 
ders “lest a second time thou stumble.” The 
warning conveyed, according to Fritzsche, is 
to avoid courses which may easily lead to 
difficult situations. 


21. Be not confident in a plain way.) The 
meaning of the original is not very clear. 
The usage of the Greek of this period seems 
in favour of the rendering in the A. V., which 
is also that of S. H. The warning will then 
be not to trust too much to the apparent ease 
and simplicity of a course. ‘The Syriac, “the 
path of the wicked,” and the Latin /adoriosae, 
are probably bold alterations. 


22. And beware of thine own children.| An 
illustration, according to Fr., of the last warn- 
ing: even children must not be trusted, how- 
ever natural an object of confidence they 
might seem. ‘The sentiment, however, seems 
to us here so unnatural and inappropriate 
that we incline to the Syriac text, ‘‘and be of 
good heed in thy paths ;” supposing the Greek 
to represent the corruption of {NTN into 
NN, which has occurred already. 


23. trust thy own soul.| I.e. “be self- 
confident ;” or we might render it “believe 
with thy soul:” but in either case the thought 
would be unsatisfactory; for surely se/f- 
confidence cannot be said to be a way of keeping 
the commandments. The Syriac renders: 
“keep thy soul:” WD] “ow = “be cautious” 
(Prov. xvi. 17, xxii. 5, &c.), which not only 
gives an intelligible phrase, but also restores. 
the play on the two senses of the word “ keep” 
intended by the author. Ilicreve comes from 
UV. 21 OF v. 24. 


24. He that believeth in the Lord.| So Lat. 
and late MSS.; Vat., Alex., in the law. 


i ! Or, 
shall shall not 


be hurt. 


v. I—2. | ECCLESIASTICUS. XXXITI. 163 

Hee CHAPTER XXXIII. o HERE shall no evil happen B.c. 
—" 1 The safety of him that feareth the Lord. unto him that feareth the “—°” 
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seasons are of God. 10 Men are in his hé-willedeliver Him, Bee - 


hands as clay in the hands of the potter. $ ; 
2 A wise man hateth not the law ; 5. pet. 


18 Chiefly regard thyself. 24 Of servants. 


2.9. 


CHAPTER XXXIII. 


The structure of this chapter is somewhat 
difficult. It evidently treats of two different 
subjects, rather loosely strung together. 
The first section closes with v.18. Its occa- 
sion seems to be taken from the second part 
of ch. xxxii. (see introductory remarks.to it). 
As we have it in the Greek version, Part I. of 
ch. xxxili. contains five stanzas, consisting 
respectively of three verses in the first and 
second stanza (vv. 1-3, 4-6); then of a third 
stanza of six verses (vv. 7-12), which is 
followed again by two stanzas, each of three 
verses (vv. 13-15 and 16-18). In this 
arrangement the central (third) stanza of six 
verses (vv. 7-12) is evidently the most im- 
portant, and contains the main theme of 
discussion. This, if we understand it rightly, 
is kindred to the problem which partly 
formed the topic of discussion in the Book of 
Ecclesiastes—viz. the seeming arbitrariness 
in the dealings of Providence, the chance 
or else fatality which appears to attach to 
earthly things. A problem this, which—as 
we can readily understand—would naturally, 
almost inevitably, engage later Jewish thinking, 
not untinged by scepticism, when its ancestral 
religious teaching was—not without the in- 
fluence of Grecianism—brought face to face 
with the moral problems presented in life. 
This great question, prompted perhaps by 
the second part of ch. xxxii., the writer seeks 
to answer. He prepares for it in the two 
stanzas (vv. 1-3 and 4-6) which’ precede its 
statement in the central stanza (vv. 7-12); 
he finds a solution for it in the stanza which 
follows (vv. 13-15), and he gathers up his 
life-experience with its struggles and its vic- 
tory in the attainment of that solution, in the 
stanza with which the section concludes 
(vv. 16-18). 

Before proceeding, we mark that the Syr. 
version omits vv. 2-4. To the question 
whether they really existed in the Hebrew 
original of the older Siracide and were omitted 
for dogmatic reasons by the Syriac translator 
(or his redactor), or whether they must be 
considered as a Hellenistic addition by the 
younger Siracide, it is not easy to give an 
answer. On the one hand, the stanza intro- 
ducing and preparing for the main question 
in vv. 7-12 would give good sense even if we 
were to omit (as in the Syr.) vv. 2-4. In 
that case v. 1 would set forth the general and 
comforting assurance, in view of the seeming 


prevalence of mere fate or else accident, that 
all shall be well with him who feareth the 
Lord. Verses 2 and 3 would next set forth 
in warning the influence of this great problem 
of life on the two classes differing from the 
pious servant of God: the fool—on whom all 
has simply a bewildering effect (v. 5), and 
the mocking sceptic who laughs at every-= 
thing, even as a stallion who neighs under 
every rider (v. 6). Thus far the argument 
in favour of the omission of vv. 2-4 in the 
Syr. But, on the other hand, there are dog- 
matic and other reasons which might prompt 
the Syr. translator to omit these verses from 
his rendering of the Hebrew original. Thus 
v. 3 might seem a dangerous and rationalistic 
depreciation of the ancient Mosaic oracle by 
the Urim. And if that verse was to be left 
out, it would be natural to omit a whole 
triplet for the sake of symmetry; and in that 
case it must be wv. 2-4, since neither v. 1 
nor yet vv. 5 and 6 could have been omitted. 

On the whole, we are inclined to decide in 
favour of the originality and authenticity of 
the verses (2-4) omitted in the Syr., and for 
the following reasons:—(1) They are requisite 
for the symmetrical structure of the whole 
section (two stanzas of three verses, one of 
six verses, and again two of three verses each) ; 
(2) they occur in the Vet. Lat.—and there 
apparently not from the Greek, but either 
directly from the Hebrew or corrected by it 
(see the notes); (3) a sentiment such as in 
v. 3 entirely accords with the theological 
standpoint of the older Siracide, however ob- 
jectionable it might seem to a later translator, 
zealous for orthodoxy as he understood it. 

No special difficulties attach to the second 
part of ch. xxxili. (wv. r9g-end). It consists 
of three stanzas, respectively of five, five, and 
three verses. ‘The subject is so different 
from that treated in the first part that we 
might be tempted to regard this part as dis- 
placed, if it were not that we call to mind 
that such sudden, almost capricious, transi- 
tions seem in character with the disguised 
discussion of a problem such as in the previous 
verses. The first stanza (vv. 19-23) bears 
on the favourite subject of family life; the 
second stanza (vv. 24-28) gives advice on the 
treatment of slaves; the third (wv. 29-31) 
enjoins the cautions of religion and prudence 
in the matter. 


1. in temptation.| Rather, trial, 


even again he will deliver him.] Heb. (cf 
M 2 
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ll Or, as 


the asking 
of Urin. 


Gr. 
bowels. 


© ch. ar. 
14. 


_as a ship in a storm, 

3 A man of understanding trust- 
eth in the law ; and the law 1s faith- 
ful unto him, "as an oracle. 

4 Prepare what to say, and so 
thou shalt be heard: and bind up 
instruction, and then make answer. 

5 The ‘heart of the ° foolish is 


are like a rolling axletree. 

6 A stallion horse is as a mocking 
friend, he neigheth under every one 
that sitteth upon him. 

7 Why doth one day excel an- 
other, when as all the light of every 
day in the year is of the sun? 

8 By the knowledge of the Lord 


Syr.) nbn 3w), “He will turn and deliver 
him ;” z.e. He will reverse what is apparently 
His present purpose: the «ai represents the 
Hebrew sign of the apodosis. We might 
supply “ even in trials [no evil will happen to 
him but].” 


2-4. These verses are wanting in the Syr. 
(see introductory remarks). 


2. the law.| Lat. mandata et justitias. On 
the assumption that vv. 2-4 were in the 
original Hebrew, we would suggest that the 
term rendered “the law” had been 1D%9, which 
should rather have been rendered ‘“ chasten- 
ing.” The wise man does not repine at the 
Divine chastening, but “kisses the rod;” the 
half-hearted, however, is thrown out of his 
course by it. For clause 4 the Lat. has “and 
will not founder like a ship in astorm.” The 


Heb. was probably Sw, variously interpreted 


as 202) and DD, We believe the Latin 
interpreter to have been right. 


8. as an oracle.| See margin. For the 
readings (which do not interfere with the 
sense), see Fritzsche. 


4. bind up.| ‘The metaphor:is from proyi- 
sions for a journey that are packed up. Lat. 
conservabit. ‘The imperatives (or imperfects) 
of ¥ and V¥) have perhaps been confounded 
as elsewhere. 


then make answer.| “Then” is omitted in 
the best MSS. 


5. The heart.| Lit. bowels. 


like a cartwheel.| Syr.“ like a swift wheel.” 
The point of comparison, according to some, 
is their unsteadiness ; according to others, the 
fact that they move always in the same groove. 
The latter, which is Fritzsche’s suggestion, 
seems to us very improbable; whereas in 
support of the former interpretation we might 
quote Virgil’s comparison of the frenzied 
Amata to a top (‘ Aen.’ vii. 378), and the well- 
known lines of Tibullus (1. v. 2): 


** Namque agor ut per plana citus sola verbere 
turbo 
Quam celer adsueta versat ab arte puer,” 


and his thoughts are like a rolling axle-tree.| 


“In waggons of the kind called fp/austra the 
axle-tree was not a fixture, but revolved to- 
gether with the wheels” (Rich, ‘ Dict. of 
Antiq.’ p. 72). The same author makes axis 
versatilis (Lat. huius loci) “a revolving cylinder, 
such as is worked by a windlass, for drawing 
up weights.” In either case the point of 
comparison will be the impossibility of fixing 
it. The Syriac has “a swine:” we can 
scarcely doubt (with Linde and Bendtsen) 
that the original had a derivative of the Ara- 


maic verb 1th, “to revolve:” compare DWT 
and D*pwn. 


6. A stallion horse.| Lat. emissarius,a low 
Latin word, on which see Ducange. Syr. “a 
ready horse ;” pointing to an original j‘t!, as 
in Jer. v. 8. The primum and secundum com- 
parationis are inverted. 


a mocking friend.| Syr. “the friend of the 
wicked ;” suggesting an original yd ans, 
“one that loveth mockery.” 

he neigheth under every one that sitteth upon 
him.] Je. on all occasions, whatever the cir- 
cumstances (Fritzsche), ?M¥, “to neigh,” is 
used in the later Hebrew for “to giggle,” 
e.g. Midrash on ‘ Proverbs,’ p. 21a. One is 
tempted to see an allusion to the story of 
Darius’ horse (Herod. iii. 87), which the 
author may have learned from some other 
source. ‘The mockery spoken of, if it repre- 
sent the Hebrew word suggested, means 
“‘scoffing ;” i.e. at religion and morality (Prov. 
ix. 12, &c.). He can never be serious. 


7. Why doth one day excel another.| Ie. as 
a good day, or else as a holy day. 


when as.| ‘‘ This combination lasted till 
1670” (‘Old and Middle English, p. 253). 
Maetzner, ‘ English Grammar, iii. 430, quotes 
Shakspere, ‘3 Henry VI. v. 7, “So Judas 
kissed his Master and cried, ‘ All hail, when 
as he meant ‘ All harm.’” Marlowe, ‘ Jew of 
Malta,’ v. 2, “‘ What boots it thee to be the 
governor avhen as thy life shall be at their 
command ?” 


8. The answer is, they were separated by 
a Divine decree. 


he altered.) Rather, He made divers 
seasons and feasts. 


v. 9—16.] BCG OLA STICU S: i XX XIE, 165 
2x they were distinguished: and he brought low, and turned out of their B.C. 
p= altered seasons and j feasts. ' places. per 
g Some of them hath he. made Z2,° As: the clay i is in the potter’s 10". 
high days, and hallowed them, and hand, to fashion it at his pleasure: ¢ taj: 
Or, Some of them hath he 'made ordinary so man is in the hand of him that Coe 
teres days, made him, to render to them as liketh ea 
te 10 And all men are from the him best. % Mee 
@Gen.r. ground, and “Adam was created. of | 14 Good is set against evil, and et 
Z>.,, earth. life against death: so is the godly 


tr In much crowds: the Lord 
hath divided them, and made their 
ways diverse. 

12 Some of them hath he blessed 
and exalted, and some of them hath 
he sanctified, and set near himself: 
but some of them hath he cursed and 


against the sinner, and the sinner 
against the godly. 
15 So look upon all the works of 


the most High; and “there are two aoe 42. 


and two, one “against another. 
16 ean eds up last of all, as one 


that 'gathereth after the orapegather- eae 


9. Some of them.| Te. the days. 

he made high days.| Syr.‘‘he blessed,” 713. 

he made ordinary days.| Lit. He put 
into the number of days; ze. days 
distinguished by nothing further than their 
number (in the month or year). In this use 
of the word signifying ‘‘ number,” the Hebrew, 
Greek, and Latin languages agree. 


10. The Latin translator, rendered the 
second clause, “ and from the ground whence 
Adam was created.” Cp. Job xxxi. 18. 


11. In much knowledge.| TI.e. by a plan too 
deep for our comprehension. Naturally, we 
should have expected that they would all 
have been equal. 


made their ways diverse.) Syr. “and he 
made the inhabitants of the earth.” 


12. The verse gives specimens of these 
diversities rather than a classification of them. 
The first clause may refer to wor/dly dignities 
(Fritzsche) ; the second, to spiritual dignities ; 
the third and fourth, ‘to the destitute and 
ruined, 


and set near himself.| 19pn poss, accord- 
ing to Fritzsche; with which compare Jer. 
xxx. 21. The Syr., however, renders “ and 
they came near to him,” which reminds us of 


the far more cormmon phrase. vox wan; and 
since éyyi¢w is rarely transitive, Ryyeray may 
have been originally in the Greek text. 
brought low, and turned out of their places.| 
Syr. “overturned, and rooted out of their 
dwellings.” The author has in mind Isa. xxii. 
19. For dvéorpevev we must read with Co. 
dvérpevev (cp. Cobet, ‘ Misc. Crit.’ p. 382). 


13. to fashion it at bis pleasure.| The old 
Greek MSS, have, instead of this, all his 
ways are according to his pleasure. 
The reading exhibited by the A. V appears 


only in H. and seems to be a conjecture 
(maou adr for raca ai 680i adrod). The 
Syr. Version omits it altogether. 

to render to them as liketh him best.| Lit. 
according to his judgment. Syr. “to 
set him over (?) all his works.” The 


Hebrew was very likely ppd, which would 
bear either meaning. 


14. Then follows a list of cvaroryiat. 


so is the godly against the sinner.| Syr.“ and 
against the light was created the darkness.” 
The list of the ovoroxiau of Pythagoras given 
by Aristotle, ‘ Metaphys.’ p- 986 (ed. Bekker), 
contains bas kal ok6ros, dyaOdy Kal Kkakdy, but 
not ‘‘life and death:” cp., however, Plato, 
‘Phaedo,’ p. 71; and Zeller, ‘ Philosophie der 
Griechen,’ i. 325, 4th edit. 


15. look upon.| Syr. “has exhibited.” 
Either can be supported from.Eccles. vii. 14. 


16. I awaked up last of all.| Rather, I 
lay awake, or “lucubrated;” Syr. “I 
came.” We suggest, to account for this 
curious difference, that the original had °n2, 
intended for ‘82, but pointed by the Greek 
translator Ma, from MA, pernoctare, in Chald. 
and Syr. “In the feeling,” says Fritzsche, 
“that he has uttered something of importance, 
the author begins to reflect upon his position, 
and to feel that, though late in time, he has 
not laboured in vain.” Still, this verse strikes 
us as singularly abrupt, if we compare the 
somewhat similar thought in xxiv. 30. The 
great transposition in the Greek MSS. and 
the versions derived from the Greek occurs 
in the middle of this verse. Is it possible 
that some paragraphs have been lost 


as one that gathereth.| Lit. one that 
gathereth straws, WWIPD, but used more 
generally in Isa. xxiv. 14, &e. 


166 ECCLESIASTICUS. XXXU1L [v. 17—24. 
B.C. ers: by the blessing of the Lord I 20 As long as thou livest and hast Prag ce 
i i h in thee, 'give not thyself over — 
-—— profited, and filled my winepress like breath i me y ie 
a gatherer of grapes. to any. ix sell not. 
# ch. 24, 17 £ Consider that I laboured not 21 For better it is that thy children 
a for myself only, but for all them that should seek to thee, than that thou ae 


seek learning. 

18 Hear me, O ye great men of 
the people, and hearken with your 
ears, ye rulers of the congregation. 

19 Give not thy son and wife, thy 
brother and friend, power over thee 
while thou livest, and give not thy 
goods to another : lest it repent thee, 


shouldest ' stand to their courtesy. 


to their 


22 In all thy works keep to thy- sands. 


self the preeminence; leave not a 
stain in thine honour. 

23 At the time when thou shalt 
end thy days, and finish thy life, 
distribute thine inheritance. 

24 Fodder, a wand, and burdens, _, 


and thou intreat for the same are for the ass; and bread, correc- 
again. tion, and work, for a servant. 
I profited] Lit. I got ahead; Syr. “I to the hands of thy sons: cp. Ps. 


rose ;” Lat. “I hoped” (MDP and ‘MD? 
The Lat. is perhaps an error for properavi). 
The thought that he had got before others 
(Fritzsche) is scarcely hinted. 


like a gatherer of grapes.| The whole 
verse implies that Ben Sira had predecessors 
in the class of literature to which this book 
belongs, and that he made use of or incor- 
porated a number of their sayings (comp. 
Gen. Introd. p. 19). 


17. This verse is omitted in the Syr. 
Version. 


18,19. The Syriac transposes 19 4 after 20. 
This gives a more natural order, unless indeed 
19 and 18 are parallel sentiments. 


19. power over thee.| Rather, authority 
over thee,—become not their dependant. 


and thou intreat for the same again.| Com- 
pare Lysias, p. 638 (ed. Reiske): BovAovra 
yap wavres Ud Tév naidwy Oepurever Oat pad= 
Rov 7) exeivay SeiaOat dmopodyres. ‘The 
rendering in the A. V. follows the Syriac more 
nearly than the Greek, which has: lest it 
repent thee, and thou intreat for 
them. The Hebrew may have had 230%, 
The meaning “repent” for this word and its 
derivatives is late; and the original may have 
meant no more than “ lest afterwards thou be 
compelled to beg of them.” 


20. give not thyself over to any.] The 
literal meaning may be, either “barter not 
thyself with any body” (Arm., Fritzsche), so 
that the other person assume thy place, or else 
“sell not thyself to any body.” The Heb. 


(Fritzsche) was in Os, which the Syrian 
may have interpreted from the Aram. 1, a 
“lord” or “master,” rendering “make no 
flesh lord over thee.” 


21. stand to their courtesy] Lit. look 


cxxili. 2, The Arm. omits gov, giving the 
meaning ‘that thy children should be in want.” 
The same version (with Syr.) substitutes 
“their hands” for “the hands of thy sons.” 
The author may have intended to emphasise 
the difference between “children” in clause a, 
and “sons” in clause 4. But this is one of 
the cases in which ancient scribes allowed 
themselves considerable liberty in dealing with 
authors’ texts. For the phrase compare 
Aristophanes, ‘ Vespae,’ 613 (of an old man in 
these circumstances): kev un pe Senoer es oe 
(roy vidv) Breyrar kat Tov Tapiay ddr’ apioroy 
mapadnoe:, and ‘Abhoth de R. N.,’p. 90a: “If 
a man eat of the property of his father or of 
his mother or of his children, his mind is not 
established; much more when he eateth of 
the property of others.” 


22. keep to thyself the preeminence.| We 
prefer the reading of C. and Arm., izepava, 


“have the upper hand ;” myn, 
leave not.| Rather, set not. 


23. The substance of this verse is quoted 
in the so-called ‘Second Alphabet of Ben Sira’ 
in the following form :—‘ Hide, my son, thy 
wealth in thy life, and conceal it; and give it 
not to thy heirs to the day of thy death.” 


At the time when thou shalt end thy days, 
and finish thy life.| Lit. on the day of 
the completion of the days [om. Arm.] 
of thy life, and at the time of the 
end. Syr. “at the time when the number 
of thy days shall be completed, on the day 
of thy death, bequeath thy goods to thy son.” 
Arab. “at the end of thy life bequeath thy 
goods to thy son;” assuredly all that is 
required to express the thought. 


On SLAVES. 


_ 24. @ wand.) Lit. a rod. Some have 
regarded this verse as a quotation (L. D. 


OF 


rvants. 


BHC@EMSIASTICUS. XX XITI. 


25 If thou set thy servant to la- 
bour, thou shalt find rest: but if 
thou let him go idle, he shall seek 
liberty. 

26 A yoke and a collar do bow 
the neck: so are tortures and tor- 
ments for an evil servant. 

27 Send him to labour, that he be 


Vv. 25—31.| 167 


B. C. 


cir. 200. 


him: if he be not obedient, put on 
more heavy fetters. 

29 But be not excessive toward 
any; and without discretion do 
nothing. 

30 “If thou have aservant, let him * ch. z. 2c. 
be unto thee as thyself, because thou 
hast bought him ! with a price. 


B.C. 


Cir. 200+ 


I Gr. ze 
blood. 


not idle ; for idleness teacheth much 
evil. 
28 Set him to work, as is fit for 


— ene 


31 If thou have a servant, intreat 
him as a brother: for thou hast need 
of him, as of thine own soul: if 


Cramer, ‘ Moral der Apocryphen,’ 201). 
Fritzsche finds in the proverbial form of the 
sentence the excuse for its coarseness. 


correction.| Probably a euphemism for 
“the lash,” asthe Arm. renders it. Compare 
Proy. xxvii. 3, which in Gesner’s ‘ Stobaeus,’ 
Pp. 604, is quoted with virga servo insipienti. 


25. The Syr. is here different: “Thou 
shalt give him no rest; and if thou raise his 
head, he desireth liberty.” The Latin version 
has also a very interesting rendering: operatur 
in disciplina et quaerit requiescere: laxa manus 
illi et quaerit libertatem, ‘The variations in the 
second clause will be explained if we suppose 


the original to have been ry) 40, otherwise 


read 19 on; the “‘hands” and “head” are 
the supplements (doubtless correct ones) of 
the translators. The Greek and Latin of 
clause 1 may imply an original TAY Tay 
mM wpai, of which the Greek translator 
rightly understood the first two words, while 
the Latin translation might be explained by 
pointing Wp2) rather than Wp3i: “make a 
slave work, and he will seek rest; relax his 
discipline, and he will seek liberty.” The 
Syriac Version perhaps represents a guess at 
the general meaning of the passage rather than 
an accurate rendering. 


26. a collar.| Rather, strap; referring 
to the reins. The Syriac omits this verse; 
and as the Hebrew language apparently pos- 
sesses no words for the “rack” and the 
“torture,” any more than it possesses one for 
the “‘ cross,” we may hope that it is an inter- 
polation. 


27. be not idle.) Syr. “that he may not 
rebel.” We believe the Greek to be right. 


28. Set him to work.| Syriac, “ give him 


‘authority in thy house,” apparently deriving 


n2N5d from 4p, and thinking of the history 
of Joseph. The point is only worthy of notice 
orthographically. 


put on more heavy fetters.]) Lit. make 


_ heavy; with which comp. Lament. iii. 7. 


29. But be not excessive toward any.| Lit. 
be not excessive in any flesh; ex- 
plained to mean, punish not too severely. 
The verb is used by the LXX. to represent 


the Heb. nn, so that 1M1n SN may be 
restored with considerable certainty for the 
first words. The Syriac has: “but not so 
upon any man.” ‘The verse is apparently a 
warning against excessive ill-treatment, pndév 
dviarov mouetv. (Aeth. reads mucrevons.) On 
the condition of slaves among the Israelites, 
see the interesting Art. in Riehm, ‘ Hdw.’ 


without discretion do nothing.| Rather, 
“without judgment.” The Vet. Lat. rightly 
glosses, nihil facias grave. 


30, 31. The Syriac transposes 304 and 
314; while the Lat. omits 31 entirely. The 
Syr. makes the sense much clearer by adding 
one: “if thou have one servant.” Compare 
Prov. xil. 9. 


with a price.) Greek, in blood. The 
A. V. follows Drusius (who is followed by 
Béottcher and Fritzsche) in giving the assumed 
original the sense of the Aram. }127, “ price.” 
It is, however, by no means certain that this 
is right; for the minor premise of the argu- 
ment involved would not necessarily be true ; 
while the major can scarcely be imagined. 
The fact, too, that the Syriac and Latin agree 
in rendering in sanguine animae tuae makes it 
highly probable that the original was O72 
Wb). The Syr. renders the whole clause: 
“and fight not with the blood of thy soul [z.e. 
thine own blood; compare Hofmann, ‘ Julian 
der Abtrinnige,’ 169, 3|; because, if thou 
afflict him, he will go away and perish: and 
with what spirit [Lag.: but “ by what way,” 
Pol.] shalt thou find him.” ‘The thought is 
here intelligible, though the language is some- 
what strange. The Arabic translator glosses, 
“thine own blood ;” z.e. “thy goods.” 


as a brother.| So Alex. C., Arm., Lat., Syr. 
for thou hast need of him, as of thine own 
soul.| The Greek should mean, for thou 


shalt need him as thine own soul 
(needeth him), Fritzsche would correct the 


168 ECCLESIASTICUSr Xoc KIT ATV [v. 1—3- 
B.C. thou intreat him evil, and he: run le. hopes of a man void of un- Bf 
on from thee, which way wilt thou go derstanding are vain and false : 
to seek him? and dreams lift up fools. prea, 
2. Whoso 'regardeth dreams is | Or, sath 
CHAPTER XXXIV, like him that catcheth at a shadow, “7'"4 


1 Of dreams. 13 The praise and blessing of 
them that fear the Lord. 18 The offer- 
ing of the ancient, and prayer of the poor 
znnocent. 


and followeth after the wind. 
The vision of dreams is the re- 
semblance of one thing to another, 


Greek émidjoes adrdy, “thou shalt bind him 
to thee” (a conjecture apparently confirmed 
by the Copt.). But the text is sufficiently 
supported by the Syr.: “because as thou art 
thyself, so is thy want.” 

The Syriac is evidently right in the trans- 
position noticed above, because by its order 
it offers some personal reason for treating a 
[single] slave as oneself, and some reason 
based upon ties of blood for treating him as a 
brother. To find out what these are we 
must attempt, at least conjecturally, to restore 
the Hebrew, as in the following two para- 
graphs :— 


“If thou have one servant, let him be as 
thyself—NDMD3 793 %3, for like thyself 
so is thy need of him.” Perhaps we should 
correct JDM, “in thy poverty,” “he is 
like thee in thy poverty ;” i.e. he is but little 
poorer than thou art; he is dependent on 
thee entirely, and thou no less upon him. 


“Tf thou have one servant, regard him as 


thy brother—]W5) O72 “apn Oy, be not 
jealous against thine own blood.” IPN was 
perhaps read 3PM by the Greek translator, 
as in Proy. iil. 31, and the word “not” omitted 
arbitrarily. ‘The reason why he is compared 
to a brother is that once lost he cannot be 
replaced; whereas other relations (e.g. hus- 
bands, sons) may be. This conceit is familiar 
to us in the story of Intaphernes (Herodotus, 
iii. 119), but it is also employed by Sophocles 
(‘ Antigone,’ v. 905) and in Fligel’s ‘ Gefiihrte 
des Einsamen.’ 

and he run from thee.| We should render: 
and he start to run away. Arm. “he 
take umbrage and flee.” 


CHAPTER XXXIV. 


The religious problems referred to in the 
central part of the previous chapter are, as it 
seems to us, here once more taken up. Our 
author had travelled (wv. 11), and his mind 
was greatly enlarged by what he observed and 
learned in foreign countries. In the first 
stanza of the present chapter (vv. 1-8) he 
now expresses his view of the manner in 
which heathenism attempted to solve the 
question how earthly affairs are determined 
or may be influenced. Although the Siracide 


speaks of heathenism in a liberal manner—as 
it were, from a philosophical standpoint,—he 
discards its views and practices without hesi- 
tation or reserve. Alike his conclusions and 
his liberality, he hastens to inform us—not 
without righteous self-consciousness — had 
been the result of his travels. The reference 
to this forms the introduction (wv. 9-13) to 
his own solution of these great problems (vv. 
14-17). This constitutes the subject of the 
second stanza in the chapter. Lastly, ina third 
stanza, consisting, like stanza 2, of nine verses 
(vv. 18-26), the writer turns to another aspect 
of the subject. He had in the first stanza been 
repudiating heathenism, and in the second ex- 
pressed the assured conviction of his own 
religion, ‘The perversion and the misunder- 
standing of that religion form the subject of 
the third stanza (wv. 18-26). As before he 
had censured heathenism, so now a spurious 
Judaism —a Pharisaism before the Pharisees, 
a legal literalism'and zeal for outward obser- 
vances, combined with impenitence and sin. 
The glimpse which the chapter affords into 
the religious condition of the period is as 
important, as, on the other hand, it is interest- 
ing to hear the views of a travelled, enlightened, 
liberal Jew who discourses on the heathen 
and the Jewish world. 


1. The hopes of a man, ds'c.] Rather, a 
man without understanding hath vain 
and lying hopes. Syr. “He that looks 
for vanity shall find delusion.” 


and dreams lift up fools.| Rather, elate. 
Syr. (Lag.) ‘‘and a dream is a vain delight.” 


2. followeth after the wind.| Cp. Hos. 
xii, 2. Syr. “who scareth a bird.” Both 
correspond to Greek proverbs, avéuous @npav 
ev Sexrvors, and SudKew sroravov opvw, doubt- 
less, however, common to most nations. The 
Syriac, however, seems to be an interpolation 
from xxvii. 18; cp. Prov. ix. 12 (LXX.). 

3. the resemblance of one thing to another, 
dc.) Lit. this against this; the re- 
semblance of a face opposite a face. 
The reading in the text is not quite cer- 
tain: for rodro kara rovrov some MSS. have 
Tovro Kata rovro, which the Lat. represents. 
The Syr. and Arm. omit the first rodro, wh ch 
may be a correction of rovrov, inserted in a 
wrong place. Accepting the reading of the Syr., 
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B.C. even as the “likeness of a face to a most High in thy visitation, 'set not B.C. 
cir. 200. Y cir. 200, 
Be ao thy heart upon them. 
ea ’ Of an unclean thing what can 7 For dreams have deceived many, }.0?,, 


P Job rey, DE Bae dccdt and from that thing and they have failed that put their “¢ xo#. 


which is false what truth can come? 
5 Divinations, and soothsayings, 
and dreams, are vain: and the heart 
fancieth, as a woman’s heart in tra- 
vail. 
6 If they be not sent from the 


trust in them. 

8 The law shall be found perfect 
without lies: and wisdom is perfec- 
tion to a faithful mouth. 

g A man tthat hath travelled 
knoweth many things; and he that 


we obtain “even so is the vision of dreams;” 
which is more intelligible than that of the 
Lat., which would mean, “dreams are each 
exactly like the other.” 


the resemblance of a face opposite a 
face.| ‘The phrase seems to be taken from 
Proy. xxvii. 19, a very obscure passage. 
Baduellus interprets our passage as an account 
of the origin of dreams; signifying that the 
“fancy” reproduces images to the “intellect” 
in the same way as a mirror. Grotius, on the 
other hand (followed by Fritzsche), finds the 
point of comparison in the unreality of the 
image: ut imago in spectro visa nihil post se 
relinquit, tta nec somnia. This is more probably 
right. Compare ‘ Julian der Abtrinnige,’ 177, 
15: ‘‘ while thine eyes are on them they are 
gone.” 


4. Of an unclean thing what can be cleansed ?| 
The Syriac Version seems at first sight very 
different: “‘and over the head of his people 
he will gain the victory.” This, however, 
means only that the Syrian divided the words 
before him wrongly, reading for Nt) yuo 
pty’, py? mio wd. The Arab. gives the 
following version of the Syriac: “he that 
gives them the lie and relies not on them 
winneth ‘the victory more than the greatest 
of his people.” ‘The Syriac Version seems 
to imply that the words “unclean” and 
“‘ cleansed” should rather have been rendered 
“evil” and “righteous.” Just as righteous- 
ness does not spring out of evil (“ Do men 
gather grapes of thorns?”), so the truth 
does not come out of the false and unsub- 
stantial. The Greek text would have referred 
to the unclean thing rendering everything else 
unclean,—a striking comparison, though not 
a very appropriate one. 


5. Divinations, ds'c.| In this opinion the 
author is far in advance of the later Rabbinical 
schools. 

and the heart fancieth, as a woman’s heart 
in travail.| Syriac, “ he that believeth them, 
there is his heart.” Lat. et somnia malefaci- 
entium vanitas est. ‘The Greek seems evidently 
correct. The physical phenomenon alluded 
to is sometimes mentioned by the ancients. 


6. in thy visitation.| Rather, as a visi- 
tation; the Vet. Lat. and Armen.: “unless 
a visitation be sent.” Apparently we have not 
here the genuine words of the author. The 
Syriac has: “even though it be ordained of 
God that men go astray with the fancies of 
the night.” Combining the Syr. and Greek, 
we obtain a text like 7PSn 7° NND ON, 
“ even though thou be visited from God;” and 
it is almost clear that the next verse requires 
some such saying. So many have been led 
astray by dreams that it is best to distrust 
them all, even at the risk of some one being 
really inspired. ‘The verse well illustrates the 
methods of the two translators. 


7. and they have failed, ¢'c.] 
and [many] have failed. 


8. The law shall be found perfect without | 
lies.| Rather (Fritzsche), is perfected 
or realised without the help of false 
things (such as dreams). Syr. “ Where 
there is no sin, God is pleased;” Lat. con- 
summabitur verbum. 

The second clause is difficult: “* Wisdom 
is perfection to a faithful mouth.” Syr. “the 
wisdom of the wicked is believed in the night.” 
Evidently there was a word in the original 


read by the one bib5, by the other ? bya. 
“The wicked” of the Syriac need not be 
considered. Probably the original meant 
“wisdom is perfected in a faithful mouth ;” 
z.e. wisdom when combined with sincerity is 
perfect. 

Arguing back from this, we may interpret 
the first clause: ‘ By not lying, the law is 
accomplished ;” ze. the telling of the truth is 
so important that by keeping this rule a man 
observes the whole law. ‘The Syriac translator 
apparently was offended by this sentiment 
and diluted it. The author was led up to 
these remarks on truth by the falsehood of 
dreams. 

9. A man that hath travelled knoweth many 
things.| So afew MSS.,S.H.and Arm. The 
best Greek MSS., however, have mem audevpe~ 
vos, “aman that is educated, S&C ne 
Syriac is here very different: ‘‘ A wise man 
examines much.” This seems to shew that 
the late Hebrew word, SPI, exercitatus, was 


Rather, 
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cir. 200. 


wisdom. 

10 He that hath no experience 
knoweth little: but he that hath 
travelled is full of prudence. 

11 When I travelled, I saw many 
things ; and I understand more than 
I can express. 

12 I was ofttimes in danger of 
death: yet I was delivered because of 
these things. 

13 The spirit of those that fear 
the Lord shall live; for their hope is 
in him that saveth them. 

14, Whoso feareth the Lord shall 


used here; the Syriac inverted the order of 
the words and read N?2. 


he that hath much experience will declare wis- 
dom.| Syr. (as rendered by Dr. Payne Smith, 
col. 1147): gui prosperat omnia examinat 
(perhaps, however, we should correct ; 


for :@>5, obtaining some later Hebrew word 


like 5939). The verse, according to the most 


probable readings, refers merely to practice in 
the arts or sciences. 


10. but he that hath travelled is full of 
prudence.| Syriac again, “‘he that hath had 
experience ;” perhaps misreading D3 for YD2, 
with which the author may have intended a 
jingle. Lat. qui in multis factus [qu. iactus or 
zactatus?| est. 


ll. When I travelled, I saw many things.| 
An interesting notice of the author’s personal 
experience: cp. chap. li. 13. It is much to 
be regretted that he does not enter into fuller 
details concerning his journeys. 

and I understand more than I can express. | 
Syr. “and many things have passed over me ;” 
Lat. et plurimas verborum consuetudines. ‘The 
Hebrew to which these three renderings seem 


to lead up is yyy omat ova ; the Greek 
represents a slightly different division of the 
first words, 2719 1); while the last seems 
almost to have been interpreted from the 


Arab. exe, confirming Hitzig’s conjecture 


about chap. vi. 22. The true reading may 
possibly be represented by the Syriac, “and 
many things have passed over me;” which 
would fitly prepare for the next verse. At- 
tempts to obtain a satisfactory meaning from 
the Greek will be found in Fritzsche. 


12. yet I was delivered because of these 
things.) Syr.“‘on account of them.” ‘This 
phrase is obscure. The Greek might con- 


hope. 

15 Blessed is the soul of him that 
feareth the Lord: to whom doth he 
look? and who is his strength ? 

16 For ‘the eyes of the Lord are ps. 33. 
upon them that love him, “he is their %,, ,. 
mighty protection and strong stay, ¢ ps. 6:. 
a defence from heat, and a cover Z2*, , 
from the sun at noon, a preservation 3 + 
from stumbling, and an help from 
falling. 

17 He raiseth up the soul, and 
lighteneth the eyes: he giveth health, 
life, and blessing. 


ceivably mean “for all that.” Aeth. “and 
withal God saved me;” but this the Syriac 
seems to forbid. The same difficulty applies 
to Fritzsche’s explanation, “on account of the 
following things;” which is also not in the 
manner of our author. We must therefore 
follow Bretschneider in making the “things ” 
his prudence and skill; unless we might 
suppose a mistranslation of the Hebrew, e.g. 
D Iya (read OV3Y3), by which the author 
had intended “when they passed over [me] ;” 
sc. the “things” mentioned in the previous 
verse. 


13. The spirit of those that fear the Lord shall 
live.| Cp. Isa. xxxviii. 16: “the life of my 
spirit.” Syr. ‘The Lord doeth the business 
of them that fear him ;” perhaps ””? °N1 Nips 
Man for mann 7 Way MA. 


Sor their hope is towards their Saviour. ] 
Syr. “for great is his hope and he saves.” 


14. This verse is omitted in Syr. It may 
be a reminiscence of such passages as Ps. 
lvi. 12. 

15. to whom doth he look?) A question 
employed for the purpose of introducing the 
reason of the beatitude: like those at the end 
of the Twenty-fourth Psalm. 

strength.| Rather, support or 
Heb. jywrn. 


16. The highly poetical metaphors of this 
verse are all diluted in the Syriac Version. 


stay. 


17. Raising up the soul, and lightening 
the eyes.| Syr. “the joy of the soul.” Heb. 
probably MWD: which the Greek trans- 
lator would seem to have interpreted from 


the Arabic g°™“*. 
be giveth health, life, and blessing.) Syriac, 


“medicine of life and blessings.” Perhaps 
in the original “health, life, and blessing” 


v. 18—26.] 

B.C 18 He that sacrificeth of a thing 
Cir. 200. . . . “J: 
— wrongfully gotten, his offering is ridi- 
Prov. 2t- cylous ; and 'the gifts of unjust men 
Or, the are not accepted. 
eo 19 4 The most High is not pleased 
.8. With the offerings of the wicked ; 


neither is he pacified for sin by the 
multitude of sacrifices. 

20 Whoso bringeth an offering of 
the goods of the poor doeth as one 
that killeth the son before his father’s 
eyes. 

21 The bread of the needy is their 
life: he that defraudeth him thereof 
is a man of blood. 
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22 He that taketh away his neigh- _B.C. 


bour’s living slayeth him; and he 
that *defraudeth the labourer of his * 
hire is a bloodshedder. D. 

23 When one buildeth, and an- *# 
other pulleth down, what profit have 
they then but labour? 

24 When one prayeth, and an- 
other curseth, whose voice will the 
Lord hear? 

25 “He that washeth himself after * 
the touching of a dead body, if he 
touch it again, what availeth his 
washing ? 


72 


cir. 200. 


Lev. rg. 


Deut. 24. 


td 15. 
Boren 


Num. 
. IZ, 12. 


Pet. 2. 


26 *So is it with a man that fast- 20, &c. 


were used as epithets, the word “giveth” 
being a gloss. 


18. See iutroductory remarks. The long 
passage which follows contains interesting 
suggestions, but displays that want of con- 
tinuous thinking, which prevented the Jewish 
Chokhmah ever developing into a system of 
philosophy. ‘The author vacillates between 
different points of view, but follows neither 
to its legitimate consequences. 


He that sacrificeth of a thing wrongfully 
gotten, his offering is ridiculous.| Fritzsche’s 
suggestion that M21, “a sacrifice,” has been 
wrongfully read M3?, is confirmed by Syr. 
For “ridiculous” Alex., with some other 
MSS., has “culpable” or “contaminated ;” 
so, too, Lat. and Cyrill. Alexandr. vi. 311, 
who quotes this passage with Job viil. 20 and 
the end of Isaiah. We believe this (last) 
reading to be right, and (comparing it with 
the Syriac) suppose that the author must have 
intended some play on the words noiy and 
now. 

the gifts of unjust men are not accepted.] So 
248, Co., Syr., Arm. The best Greek MSS. 
(and Lat.) have “mockeries.” We venture 
to suggest that the author here has another 
play on a word: for ma}, “sacrifice,” he sub- 
stitutes mtn (‘‘scorn,” “ mockery,” a Syriac 
word), DYywn Ina for DYwI NI. This 
sort of witticism has always had peculiar 
attractions for the Jewish mind. So in the 
Qaraite-Arabic writings Mohammad is called 
Pasil (“unclean”) for Rasil (“ Apostle”), 
Mekka Makkoth (“ plagues”), &c. The sub- 
stitution of Bosheth (“shame”) for Baal 
(“lord ”) in the biblical text affords an early 
example of this. ‘The Syriac, which has here 
“offerings,” may have simply “corrected” 
the text. Comp. Prov. xv. 75 Xx. 27. 


20. that filleth.] Lit. that slaugh- 


tereth. The point of comparison lies in 
the impossibility of conciliating the father 
with such a sacrifice. The words remind the 
reader of Virgil’s Priam, “ qui nati coram me 
cernere letum fecisti et patrios foedasti funere 
vultus.” 

21. The bread of the needy is their life.] 
Rather, is the life of the poor; by no 
means a lucid sentiment. Syr. “the bread 


of mercy,” IDM one, misread by the Greek, 


a) =)a rh “The bread of mercy,” ie. “the 
bread of charity;” the abuse referred to 
being the diversion of means intended for 
charitable purposes, or more properly to be 
spent in charitable objects, for more ostenta- 
tious employment in sacrifice. 

22. He that taketh away, d°c.| The original 
apparently was 7’, “takes violently away.” 
The Syr. misunderstood this, and rendered 
“inherits ;” the Arabic translator improves 
this into ‘makes him the heir of his goods.” 
SupBiwo.s is a very unusual expression for 
victus, “ substauce.” Either the Aeth. render- 
ing, “who separates a man from his wife,” or 
Grot. “takes away social intercourse,” would 
be more literal than the A. V. But in favour 
of the A. V. we have the obvious sense of the 
passage, as well as Arm. and S.H. ‘The Lat. 
in sudore panem is remarkable, and seems to 
be an allusion to Gen. iii. 19. 


23. The order of thought is satisfactorily 
explained by Fritzsche. Inthe case of such 
a sacrifice as that described, while one prays 
(ze. the sacrificer), the other (the poor man 
whom he has robbed) curses; how then can 
such a sacrifice profit any more than the 
operation described in this verse ? 


25, 26. Those, too, who approach God 
must do so seriously; He cannot be trifled 
with. It is not exactly said that the outward 
observance of fasts can only be of meaning or 
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B..C. 


200, 


eth for his sins, and goeth again, and 
doeth the same: who will hear his 
prayer? or what doth his humbling 


profit him ? 


of the fatherless, of the widow, and of the 
humble in spirit. 20 Acceptable mercy. a 


E “that keepeth the law bring- 2 * 5am 
eth offerings enough : he that Jer. 7. 


a 


taketh heed to the commandment $2.0%, 
CHAPTER XXXV. offereth a peace offering. ae 


I Sacrifices pleasing to God. 14 The prayer 


3 7s 
2 He that requiteth a good turn M 
33 


value in so far as it is symbolic of an inward 
process, but that a fast for sin and prayer for 
its forgiveness can only attain the object 
sought, if combined with the abandonment 
of sin—just as a bath of purification cannot 
avail if a dead body is immediately touched 
again. The sentiment seems almost to have 
become proverbial in Jewish theology. ‘Thus 
we read (Taan. 16a, line ro from bottom) 
that a man who is guilty of a sin and con- 
fesses, but does not turn from it, is like one 
who holds an unclean reptile in his hand, 
who, even if he immersed in all the waters of 
the world, his immersion (bath of purification) 
would not profit him; but if he casts it from 
him, when he immerses in forty Seah (the bare 
legal measure of water for such a bath), imme- 
diately his immersion profiteth (obtains the 
object of purification)—the references in proof 
being to Prov. xxviii. 13 and Lam. ili. 41 
(comp. also Yalkiit on the passage in Prov. 
and the Midr. R. on that in Lam.). In ‘Abhoth,’ 
ut sup. p. 116, constant repentance with 
constant sinning is reckoned among the five 
unpardonable offences. 


CHAPTER XXXV. 


The reference in chap. xxxiv. to heathenism 
and to Judaism, whether pure or corrupt, 
leads to a farther and, in many respects, most 
interesting discussion. The main subject is 
that of sacrifices, on which the writer pro- 
pounds his own more liberal views, insinuating 
rather than stating them, artfully slipping 
them in between other sayings irreprehensible 
to Jewish orthodoxy—thus finding a place 
for what he might scarcely have dared openly 
and broadly to teach. Equally interesting is 
it to notice how the Syriac translator modifies 
and alters in a Christian sense. Not only 
does he eliminate all references to sacrificing 
in the strict sense, substituting expressions 
which a Christian writer might employ, but 
his references to the words used by our Lord 
are so evident as at once to be obvious to every 
reader (comp. the notes on vv. 2-9). Thus 
the chapter may be regarded as adding im- 
portant evidence on the Christian authorship 
of the Syr. Version. On the other hand, it does 
not seem likely that the Greek translation 
contains important Hellenistic alterations by 
the younger Siracide. Of such we should 
probably have had more distinct expression 


than the Greek text contains. Indeed, the 
reference to sacrifices is exactly in the spirit 
which, as we have all along observed, is cha- 
racteristic of the elder Siracide. It is the 
Grecianism of Palestine rather than of Alex- 
andria—a mild Sadduceeism, before there were 
either Pharisees or Sadducees: the influence 
of Greek thinking and life upon the more 
liberal spirits of Judza, the effect upon them- 
of contact with the great world without. 

It is difficult to arrange the chapter into 
other than two sections, of which the one 
treats of sacrifices in their real import and 
value (vv. 1-11), the other of sacrifices un- 
righteous and unacceptable (wv. 12-15). The 
mention of the cry of distress addressed to 
the Lord (wv. 15) leads to a more detailed 
reference to all such appeals, which assuredly 
will bring their answer in the Divine inter- 
position, whether for deliverance or for judg= 
ment. But the greatest wrong was that which 
heathen persecution inflicted on the people of 
God; and the loudest cry for Divine judg- 
ment, that for vengeance on them and for 
smiting into fragments the sceptres of the 
unrighteous (v. 18). Thus the appeal for 
answer to prayer and for Divine interposition 
merges into a strong anti-heathen passage, 
while for Israel a season of retreshing mercy 
is asked in the interval before the judgment 
on their oppressors. We infer that the elder 
Siracide must have written in a time of 
anticipated persecution and suffering (see 
General Introduction). 


1. bringeth offerings enough.| Syr. ‘If thou 
doest what is written in the Law, thou hast 
multiplied service.” If the Greek Version may 
be regarded as expressing the views of a Jew 
who attached not any absolute value to the 
ritual observances of the Law, the Syr. trans- 
lator seems purposely to have omitted all 
reference to sacrifices and to occupy a totally 
different (Christian) standpoint. 


he that taketh heed to the commandment 
offereth a peace offering.| Syr. ‘blessed be 
his spirit,’—alteration of text in the same 
spirit as in the first clause. 


2. He that giveth a good turn.| Ie. “‘re- 
quiteth a benefit.” The Syriac of this verse 
is rendered by Dr. Payne Smith, col. 1179, 
“qui donum obfert id facit quod optimam 
retributionem s. usuram sibi refert.” The 


B.C. 


ir. 200. 


Dan. 4. 


Vv. 3—12.| 


offereth fine flour ; and he that giveth 
alms sacrificeth praise. 

3 °To depart from wickedness is 
a thing pleasing to the Lord; and 
to forsake unrighteousness is a pro- 
pitiation. 

4 °Thou shalt not appear empty 
before the Lord. 

5 For all these things [are to be 
done] because of the command- 
ment. 

6 The offering of the righteous 
maketh the altar fat, and the sweet 
savour thereof zs before the most 
High. 


7 The sacrifice of a just man is 
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acceptable, and the memorial thereof B.C. 
shall never be forgotten. eee 
8 “Give the Lord his honour with ¢ Prov. 

a good eye, and diminish not the >* 
firstfruits of thine hands. 

9 *In all thy gifts shew a cheerful oa 
countenance, and "dedicate thy tithes 4 or, see 
with gladness. AAS, 

10 4 Give unto the most Heh 
according as he hath enriched thee ; 
and as thou hast gotten, give with a 
cheerful eye. 

11 £For the Lord recompenseth, 
and will give thee seven times as 
much. a 

12 'Do not think to corrupt with epereng 


£ Prov. 
19. I7- 

2 Cor. 9. 8. 
| Or, 


Diminish 
nothing 


Hebrew was probably Sy3 Spi. The Syriac 
alteration here involves a meaning almost the 
opposite of that conveyed by the Greek. The 
translator seems to have wished to convey 
some of the N. T. directions and promises 
about the gracious retribution to those who 
give. 

sacrificeth praise.| N7\N Mat. Syr. “keep- 
eth the law.” Had he read 77)N for N71N ? 


3. is a propitiation.| ‘The Syr. once more 
alters in the same spirit as before: “and 
restrain thy strength that thou do what is 
abominable.” If the Greek represented re- 
pentance as real propitiation, the Syr. omits all 
reference to it, and so avoids what might sound 
either Jewish or Judaising. 

4-11. Nevertheless, though the best sacri- 
fice is good conduct, still for the sake of the 
commandment, actual sacrifices must be 
offered also. ‘This deserves special attention 
as expressive of views afterwards more fully 
developed in Hellenism. 


4. before the Lord.| Syr. “before Him.” 
For the phrase (or rather quotation), see 
references in marg. 


5. For all these things are to be done.]| 
Apparently not of absolute and internal neces- 
sity, but simply because ordered in the Law, 
and therefore to be observed. The Syriac 
translator once more alters the statement 
into “ every one that doeth well keepeth the 
commandment.” 

6. maketh the altar fat.| Perhaps jW7h, 
which should have been rendered “ is thought 
fat,” ie. rich, savoury, “the altar” being a 
gloss. The Syr.: ‘‘is the prayer of their 
mouth,”—a very significant alteration. 

and the sweet savour thereof.| Syr. “and 
their works cleave open the heavens.” 


7. the memorial.| Fritzsche suggests that 


this may have meant the 7731S or memorial- 
sacrifice of Lev. ii. 2,9, &c. But this seems 
not likely. The Syr. seems to shew that the 
word is used in our ordinary English sense. 


8. Give the Lord his honour.| Lit. glorify 
the Lord. Syr. “give to the poor,” &c. 


and diminish not the firstfruits of thine hands. | 
Syr. “and vacillate not in thy gifts.” He may 
have read TYI9N for HYON: but the alteration 
of “firstfruits” into “ gifts” can only have 
been intentional. On the “firstfruits,’ see 
“The Temple, its Ministry and Services,’ 
Gils, Sabie. 


9. and dedicate thy tithes.| Syr. “lend to 
him that will not pay thee.” The alteration 
here is not only bold, but the reference to 
St. Luke vi. 34, 35 is so clear that we can 
scarcely doubt the Syr. intended to put 
the words of Christ into the mouth of the 
Siracide. Very significantly the Syr. next 
reverses the order of the verses that follow, 
placing wv. 11 of the Greek in immediate 
juxtaposition to v. 9 and wv. ro after our 
Greek wv. 11. The entire elimination of 
allusion to sacrifices and the reference to 
the words of our Lord seem to establish the 
Christian authorship of the Syriac Version. 


10. and as thou hast gotten, give with a 
cheerful eye.| Lit. according to the 
finding of thy hand, 77” N¥!D3; Syr. 
“with an ample hand ” cxdo for NY ?). 


11. seven times as much.| Syr. “ten thou- 
sand times.” ‘The addition in the Syr., ‘he 
that giveth to the poor lendeth to the Lord, 
and who shall recompense but He Himself?” 
is an interpolation from Prov. xix. 17. 


12. Do not think to corrupt with gifts.| 
Rather, Think not to bribe. For this 
the Syriac has a most interesting variant, 
putting simply “ hesitate not,” without further 
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gifts; ” for such he will not receive : 
and trust not to unrighteous sacri- 

h Lev. 22. oes 

20, 21,22, fices; for the Lord is judge, and 

Deut. 15. with him is ‘no respect of persons. 


Mal. x 13 He will not accept any person 
ee against a poor man, but “will hear 
x0.17.. the prayer of the oppressed, 

ae 14 He will not despise the suppli- 
Wastes cation of the fatherless; nor the 
Actsto.. widow, when she poureth out her 
Rom. 2. complaint. 

Gone: 15 Do not the tears run down the 
Eph. 6.9. widow’s cheeks? and is not her cry 
Coloss. 3. . 

25. against him that causeth them to fall? 
oar 16 He that serveth the Lord shall 
&Exod. be accepted with favour, and. his 
22. 23, 27 


’ prayer shall reach unto the clouds. 
17 The prayer of the humble 
pierceth the clouds: and till it come 
nigh, he will not be comforted; and 
will not depart, till the most High 
shall behold to judge righteously, and 


execute judgment. 
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18 2 Forthe Lord will not be slack, 
neither will the Mighty be patient 
toward them, till he have smitten 
in sunder the loins of the unmerci- 
ful, and repayed vengeance to the 
heathen; till he have taken away 
the multitude of the ‘proud, and 
broken the sceptre of the unrigh- 
teous ; 

19 Till he have “rendered to % Rom. 
every man according to his deeds, — 
and to the works of men accord- 
ing to their devices; till he have 
judged the cause of his people, 
and made them to rejoice in his 
mercy. 

20 Mercy is 'seasonable in the 
time of affliction, as clouds of rain in 
the time of drought. 


CHAPTER XXXVI. 
1 A prayer for the church against the enemies 
thereof. 18 A good heart and a froward. 
21 Ofa good wife. 


[v. r3—20. 


3- Oe 


ll Or, cruel 
OppPressorse 


0 Gr. fair. 


addition. This suits the train of alterations in 
the Syr. But possibly 1)’ has been misread 
aw’. Whether the corruption here is in 
the Syriac or Hebrew, it is not easy to deter- 
mine, though the former seems more likely. 
We are inclined to think, however, that the 
Hebrew had some denominative of TN. 
The Greek word dwpokorety also occurs in 
3 Macc. iv. 19: d@poxoria is more common. 
The Lat. renders offerre munera prava. Arm. 
“bring not as a bribe;” and so Aeth. Syr. 
Hex. “labour not with offering.” 


13. He will not accept any person.| Rather, 
respect any person, according to the 
well-known Hebraism. ‘The Syr. has charac- 
teristically: “the prayer of the poor comes 
before him.” This can scarcely be regarded 
as a paraphrase ; still less as the true reading. 
The “accepting of persons” comes in from 
the end of the previous verse. 


14. when she poureth out her complaint.] 
Lit. “prattle;” a contemptuous word, of 
which the original was doubtless purposely 
employed. Gemitus, which the Lat. adds at 
the end of the verse, seems to be a vestige of 
an old reading (which would correspond with 
the Syriac) at the commencement of the verse, 
afterwards altered to preces, to correspond 
with ixereia of the Greek. 


15. The verse is omitted by the Syr. trans- 
lator, but probably genuine. 


17. till it come nigh.| Syr.“ till he examine 
it.” 


18. The writer rapidly passes to an antici- 
pation of judgment upon those tyrannical 
heathen rulers whose sway rested upon Israel 
with such terrible weight of persecution (see 
introductory remarks). The Syriac does not 
offer any variety of importance in this verse, 
though it renders none of the six clauses 
exactly as the Greek. Perhaps we may find 
a vestige of the old word Ppn, “a sceptre,” 
in oxymrpa, for which the Syr. offers “rulers.” 
The Lat., too, in v. 19 has preserved a vestige 
of the Hebrew in its rendering “ according to 
the works of Adam.” 


20. His mercy is seasonable.| Syr. “the 
hater will be ashamed.” 

of drought.| 0 S82, which the Syrian in- 
terpreted from his own language. 

The verse indicates an apprehension of 
national suffering, when those under the yoke 
of the foreign rulers would long for some 
seasonable relief in the present, and earnestly 
look for the final deliverance assured to them 
in the righteous judgment of the God to 
whom they appealed. 


CHAPTER XXXVI. 


The same abrupt transition as in ch, 
XXxlil. (v. 19), from a subject, sublime and 
of deepest interest, to another trivial if 
not almost repulsive, appears again in this 
chapter at v. 18. Once more we might 
be tempted to think of a misplacement in 
the text; but of this there is not any ex- 


v. I—9.| 
BoC: H AVE mercy upon us, O Lord 
— God of all, and behold us : 
2 And send thy fear upon all the 
nations that seek not after thee. 
Jer. 3 *Lift up thy hand "against the 


= 


; strange nations, and let them see thy 
Jr, 2por. 


power. 
4 As thou wast ’sanctified in us 
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6 Shew new signs, and make 
other strange wonders: glorify thy 
hand and thy right arm, that they 
may set forth thy wondrous works. 

7 Raise up indignation, and ¢ pour ¢ Ps. 79. 
out wrath : take away the adversary, se 
and destroy the enemy. 

8 Make the time short, remember 


"8.25. before them: so be thou magnified the "covenant, and let them declare | Gr. oat. 
4 2, among them before us. thy wonderful works. 
xKings 5 And ‘let them know thee, as we g Let him that escapeth be con- 
436°. have known thee, that there is no sumed by the rage of the fire; and let 
God but only thou, O God. them perish that oppress the people. 
ternal evidence. The first part of the 4. As thou wast sanctified.| NWP, Ezek. 


chapter (wv. 1-17) connects itself with the 
concluding part of ch. xxxv.—both as regards 
Israel and the Gentile world. It is a prayer, 
at times sublime, for the deliverance of Israel, 
the fulfilment of the prophetic promises, and 
the advent of the Messianic kingdom, even 
although there is not any mention of a personal 
Messiah. As points of subsidiary interest 
we note, on the one hand, the tone of sadness 
as regards the condition of Israel at the time 
the chapter was written, pointing back to a 
period of persecution and suffering; and, on 
the other hand, the variations introduced in 
the Syriac translation, which, although some- 
times seemingly slight, are of great significance 
as regards the religious views of the translator. 

Of the second part of the chapter (wv. 18-26) 
it is neither easy nor pleasant to speak, espe- 
cially when following on such sentiments as 
in Part I. The connexion between the verses 
is not very obvious, although the whole may 
perhaps be summed up under the general 
heading “ Discernment.” Possibly also v, 21 
may mark the beginning of a sub-section on 
the relation of the sexes. We can only add 
that the part as a whole descends from anti- 
thetic sayings, neither very wise nor very 
elevated, to what may be euphemistic allusions 
to the dangers threatening married life from 
the presence of unmarried acquaintances (vv. 


Z5,e210))s 
| 1. Have mercy upon us, 'c.] Syr. “ Redeem 
| us, O God, all of us.” 


| behold [us].] Lat. respicere. 


2. send thy fear upon all the nations that 
seek not after thee.] The last words must 
be omitted as not found in the original MSS. 
of the Greek, but only given by the Vet. Lat. 
and Syr. The addition may be an interpola- 
tion from Jer. x. 25 or Ps, xxxix. 6. The 
Vet. Lat. and Syr. also omit “ all.” 


3. the strange nations.] Syr. (perhaps cor- 
ruptly) in the singular. 


xxvili, 22, &c. God is sanctified either by 
rewarding the well-doer or punishing the 
evil-doer: here the latter is indicated. 


6. Shew new signs.| The reference seems 
to the former miraculous deliverances, espe- 
cially to that from Egypt. 


and make other strange wonders.| This 
should be rendered: and do fresh won- 
ders, 2% (Grot., Fritzsche). This is 
confirmed by the Syriac. 

glorify.| Perhaps “ strengthen” (Syr.), 
pin, was intended. 


8. the covenant.] opkicpod; Sin. 6picpod, 
confirmed by Syr. Lat. finis; Arm.andS. H., 
“term.” We should therefore substitute 
the end. “Bring near” (Syr.) seems a 
more suitable verb than ‘‘ remember.” 


and let them declare thy wonderful works.] 
Syriac, “because there is none that sayeth 
unto thee, What doest thou?” Whoever 
was the author of this phrase, it is very remark- 
able. It is intended to excuse the prayer 
“hasten on the time.” ‘The writer is repre- 
sented as pleading that, if the Divine term 
were brought somewhat nearer, no one could 
find fault with such a change. 


9. Let him that escapeth.| Syr. “In wrath 
and fire destroy the hater.” We are not 
likely to find any easier reconciliation of this 
with the Greek than YW and NIWA. The 
expression is like 1 Kings xix. 17. 


and let them perish that oppress thy people. | 
Lit. find destruction. Syr. “and all the 
lords and princes of the people.” Probably 


the 531 of the original meant “‘ and destroy ” 


(nb), misread by both translators. ‘The 
violence of the sentiment may have led the 
Greek to substitute for it the milder prayer 
in the text. A literal translation might have 
been dangerous to the Jewish community in 
Alexandria. 


176 ECCLESIASTICUS. Ux xeovay [v. ro—18. 
ByC to Smite in sunder the heads of 15 Give testimony unto those that B.C. 

on °° the rulers of the heathen, that say, thou hast possessed from the begin- 
There is none other but we. ning, and raise up ‘prophets that ee 


have been in thy name. 

16 Reward them that wait for 
thee, and let thy prophets be found 
faithful. 

17 O Lord, hear the prayer of thy 
‘servants, according to the * blessing ! Or, sup- 
of Aaron over. thy people, *that all #7?" 


11 ¢Gather all the tribes of Jacob 
together, and inherit thou them, as 
from the beginning. 

12 O Lord,“ have mercy upon the 
people that is called by thy name, 
and upon Israel, whom thou hast 


ANSE CRE 
10. 


J Dan. 9. 
18, 19. 

£ Exod. 4. 
22. 


2 Chron, named thy firstborn. (hoe 
hae 13 O be merciful unto Jerusalem, they which dwell upon the earth 6 23. 
14. thy holy city, “the place of thy rest. may know that thou art the Lord, Kings 
on ket 4 Fill Sion ‘with thine unspeak- the eternal God. 

masnify able oracles, and thy people with thy 18 The belly devoureth all meats, 

oracles. glory. yet is one meat better than another. 


1@), inge iaehy|| (Ojo, HS SG. Sy ane 
crown,” perhaps softening the expression. 
The verse contains a further appeal against 
the tyrannical oppressors of the people of 
God—those heathen rulers referred to in 
ChyxxXxVan 0S 


of the heathen.| The better reading is 
of the enemy (best Greek MSS., Syr., 
Lat.). 


11. and inherit thou them.| Probably mean- 
ing “ give them their inheritance.” The Greek 
MSS. have “and I inherited,” to adapt the 
syntax to that of xxxiil. 16 (wv. supra). Lat. 
et hereditabis eos, following the Hebrew idiom 


onbnon. 


as from the beginning.| Syr. “and let them 
inherit, as thou saidst from the beginning.” 


12. the people that is called by thy name.| 
en ovopart cov. Better Greek would perhaps 
be én dvépuaros. ‘They were the “ people of 
Jahveh.” 

whom thou hast named.| Best Greek MSS. 
which thou hast likened to. The other 
reading is supported by the Syr., and is pro- 
bably correct, the reference being to Ex. 
iVg,22. 

13. the place of thy rest.| The expression 
is strictly biblical (Ps. cxxxii. 14), and here 
very significantly used to point to the final 
fulfilment of the good promises of God con- 
cerning Israel and Jerusalem. 


14, Fill Sion with thine unspeakable oracles. | 
Rather, with the talk of thy deeds, 
The passage has been admirably restored by 
Tischendorf from the Vat. aperadoyias. The 
former editions had dpau ra Adyid Gov, which 
Fritzsche endeavours to construe. The Latin 
in enarrabilibus verbis, translated in A. V., 
stands for dppnrodoyias, which S. H. also 
represents. ‘Ihe Syriac seems to point to a 


Hebrew ymibyta. This is apparently the 


only place in Greek literature in which a 
derivative of dperaddyos is used with its 
original meaning. Ordinarily it means a 
“buffoon” or “jester.” See Mayor on 
Juvenal xv. 16. The dperai (in Pindar espe- 
cially, “ great deeds”) will in this case be real 
and not exaggerated. 


and thy people.| Emend from the Syriac, 
and thy temple (vaoy). 


15. Give testimony unto those that thou hast 
possessed.| Rather, to thy creations, 
ze. “works from the beginning.” Prove the 
truth of the record of them by doing others 
like them. But the Syr., which renders “ con- 
firm the testimony of thy servants,” is far 
simpler: and indeed 4)J2Y (cf. Eccles. ix. 1, 
€pyaotac) may mean either, but more naturally: 
“thy servants.” Perhaps the phrase ‘‘ which 
were of old” led the translator astray. 


and raise up prophets.) Rather, and 
raise up the prophecies uttered in 
thy name. ‘Raise them up” in the sense 
of waking them out of their sleep —fulfil 
them. Syr. “let them come.” Similarly 
kuvetv is used of waking up an obsolete story. 


16. The fulfilment of God’s promises is 
described as the reward of the patience and 
faith of those who now suffer, and the con- 
firmation of the truth of prophecy. 


17. according to the blessing of Aaron.] 
Syr. “according to the will of thy people.” 
‘The blessing of Aaron is recorded Numb. vi. 
23. With the Syriac cp. Ps. cvi. 4 (with 
Peshitto). It seems to us clear that the 
Greek is a gloss, and a remarkable one. 


the eternal God.| Syr. “that thou alone 
art God for ever.” 


18-20. The general subject is that of 
“discernment ”—in matters relating to the 
senses, as regards the speech, and, lastly, the 
deeds of men. 


v—20) HOCEESIASTICUS. XXXVI. XXXVII. ey) 
@& 19 “As the palate tasteth divers neth ‘a possession, “a help like unto B.C. 


kinds of venison: so doth an heart of 
Job 34. 3- understanding false speeches. 
20 A froward heart causeth hea- 


himself, and a pillar of rest. 
25 Where no hedge is, there the !° 


rE ‘ < to thrive. 
possession is spoiled: and he that » Gen, 2. 


viness : but a man of experience will 
recompense him. 

21 A woman will receive every 
man, yet is one daughter better than 
another, 

22 The beauty of a woman cheer- 
eth the countenance, and a man 
loveth nothing better. 

23 If there be kindness, meekness, 
and comfort, in her tongue, then is 
not her husband like "other men. 

24 He that getteth a wife begin- 


hath no wife will wander up and *® 
down mourning. 

26 Who will trust a thief well 
appointed, that skippeth from city 
to city? so [who will believe] a 
man that hath no house, and 
lodgeth wheresoever the night taketh 
him? 


CHAPTER XXXVII. 


1 How to know friends and counsellors. 12 The 
discretion and wisdom of a godly man blesseth 
him. 27 Learn to refrain thine appetite. 


18. The belly.| Syr.‘‘the soul” or “appe- 
tite ;” and “sweeter ” for “ better.” 


19. tasteth [divers kinds of | venison.] 
Omit the words within brackets. The 
English rendering follows a different inter- 
pretation from that of Fritzsche, which is 
that the palate distinguishes venison from 
other kinds of flesh. The Hebrew expression 
(which it is hard to recover) may have signi- 
fied ‘‘ high” meat. It is this which the palate 
can distinguish, whereas in v. 18 the differ- 
ence is discovered during digestion. 

20. A froward heart causeth heaviness. | 
Syr. “a hidden heart — great is the care 
thereof.” 

but aman of experience will recompense him. | 
Syr. “ understands these things.’ 

The difference between the two translations 
proves the original to have been obscure. 
The sentiment intended was very likely that 
of Prov. xx. 5. 

21. Omitted by the Syriac. 

22. the countenance.| ‘Her husband’s ” 
(Vet. Lat.); cp. xxvi. 2. The Syriac has 
“praiseth,” reading NAW for NW, and 
makes the countenance the woman’s. The 
idea is that of love being kindled by the eyes, 
often dwelt on by the Greek poets. 

a man loveth nothing better.) Lit. it 
surpasseth all human desire, Syr. 
‘Cevery desire of the eyes;” possibly an in- 
tentional sobering down of the expression. 

23. and comfort.| Omit these words (found 
in Vet. Lat., Co., 248 ; = 8D19) according to 
Fritzsche). 

is not... like other men.| His lot far 
surpasses theirs. ov kar’ dvOpamous is a very 
common Greek phrase, always used in the 
sense of “better” or “higher than man.” 
The verse is wanting in the Syriac. 


Apoc.—Vol, IT. 


24. getteth.| Fritzsche, “by purchase or 
otherwise.” 

beginneth a possession.| Commences pos- 
sessing. But there is little doubt that we 
should read (following the guidance of the 
Syriac): ‘‘ As the beginning of thy possessions, 
obtain a wife,’ —NAWN AID PIP NwN, a 
verse modelled on Prov. iv. 7, F020 MwWN 
M23 3p. The Greek translator here pointed 
2p for 73P; but éevdpxeras is very likely an 
error of the transcribers for év apy7. Hesiod 
in the well-known lines makes a wife the 
second possession. 

a help like unto himself.| See margin. 


and a pillar of rest.| Compare the Latin 
phrase acquiescere in aliquo. 


25. the possession.| Rather, the vine- 


yard, Cp. Syr. here, and note on xxvili. 24. 
will wander up and down mourning.| “Is 
taken captive and dispersed,’ Syr. The 


original may have been obscure; the A. V., 
however, suits the context sufficiently. S. 
Ephraem (‘ Opp. Gr.’ i. 92d) quotes this 
verse, substituting however tmouorn, “ pa- 
tience,” for yuv7. 


26. well appointed.| Syr. “like an ante- 
lope.” 

that skippeth.| The better reading (Lat. 
exilicus). The Vat. has “that tumbleth.” 


hath nonest.| Syr. ‘ wife,” interpreting. 


and lodgeth.| Syr. “and dieth;” but we 
should perhaps emend Zao for Zao). 


avheresoever the night taketh him.| Lit. 
wheresoever he happens to be at 
eventide, ‘The verb represented is one of 
a class of Semitic verbs signifying “to be 
somewhere at a certain time.” Fritzsche 
suggests AYN (1 Sam. xvii. 16). 
N 
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VERY friend saith, I am his 
friend also: but there is a 
friend, which is only a friend in 
name. 
2, Is it nota grief unto death, when 
a companion and friend is turned to 
an enemy? 


PCCLESLIASLICUS: AC aye 


[Ve BAe 


3 O wicked imagination, whence 
camest thou in to cover the earth 
with deceit ? 

4 «There is a companion, which « 
rejoiceth in the prosperity ofa friend, 
but in the time of trouble will be 
against him. 


CHAPTER XXXVII. 


The three main divisions of the chapter are 
well marked. Advice in regard to friends 
(substantially the same as that given in c. vi.), 
whether untrustworthy or otherwise (vv. 
1-6), is followed by directions with reference 
to counsel (vv. 7-15)—when and with what 
limitations it should be sought and taken. 
This naturally leads to general remarks on 
the need of reflection and the character of rea/ 
wisdom (vv. 16-26). The stanza is very 
artistically arranged. Three classes of wise 
men who are not really such (wv. 19, 20, 22) 
are contrasted with three who are really wise 
(wv. 23, 24,26). In each case an explanatory 
verse is added after mention of the second 
class (v. 21, and again v, 25). ‘The conclud- 
ing stanza (wv. 27-31)—if here in its right 
place—once more diverges, as in previous 
chapters, to a subject not worthy of treatment. 
The “counsel,” “ reflection,” and “ wisdom” 
are to discretion in the choice of food and mo- 
deration in it. The only link of connexion 
between this chapter and the first seventeen 
verses of the preceding is in v. 25. Most 
probably the last stanza forms part of the 
following chapter. 


1. Every friend saith.| We can here ob- 
serve that the Syriac has lost a letter at the 
beginning of the line; for Mari do we 
should perhaps read [ons Nao: 

Lam his friend also.) YNAIN or NAAN, 
meaning “I love him ;” cf. Bottcher, ‘ Lehrb.’ 
§ 948; Driver, ‘Hebrew Tenses,’ § 11. For 
the expression compare Prov. xx. 9; and for 
the sentiment, ibid. 6. 

but there is a friend which is only a friend in 
name.| Syr. “whose name is friend.” Com- 
paring Prov. xxi. 24, it would seem that the 
Greek interpretation of this is wrong; the 
author meaning ‘‘there is a friend who deserves 
the name,” z.c. out of the whole number of 
self-styled friends there are a few who really 
belong to that class. i 


2. Is it not a grief unto death.| The Syriac 
(continuing the Jast verse), “ who cometh not 
unto death.” Heb. 933 nyo ay xb nt, ‘*Com- 
eth it not nigh unto death?” ‘The Syrian 
therefore wrongly pointed xbn for Nn, where- 
as the Greek read 333 for Y13; but the latter, 


by punctuating correctly, came nearer the 
sense of the original. Compare with the 
phrase Euripides, ‘ Heracl.’ 247, cat rad’ ay- 
xouvns méAas, &c. The omission of the word 
“nigh” caused the insertion of the glosses “is 
therein ” (éc) and “ remains” (yéver) in dif- 
ferent recensions. 

when a companion and friend is turned to an 
enemy.| Lit. (according to the better reading) 
to enmity. Syr. “a true friend should 
be to thee as thyself’ The original would 
seem to have contained the word ‘AJ, and 
also the word PTX, curiously interpreted in 


one of its Arabic meanings (2.031) by the 
Greek, and in another ( 3a)!) by the 


Syrian. 


3. The expression is so bitter that we 
might fancy the author to be speaking from his 
own experience. ‘O wicked imagination :” 
possibly we should take this phrase generally, 
comparing Gen. vi. 9. But it may be (as 
Fritzsche thinks) an apostrophe of the horrible 
idea of the friend becoming unfaithful. 


auhence camest thou in.| Lit. whence 
wast thou rolled in,—like an unexpected 
figure on a stage by a machine; compare F. V. 
Fritzsche’s note on ‘ Thesmophoriazusae,’ 
p- 97, where phrases like amopa y’ iv mpay- 
pata Saipwy tis eloKexvKAnkey are collected 
and explained. As the Syriac and Latin both 
render “wast thou created,” we think the 
translator responsible for the Grecism. The 
rolling of water, however, may have been also 
in the translator’s mind. 


4. There is a companion which rejoiceth in 
the prosperity of a friend.| (Cp. vi. 8-12.) 
The Greek, as Fritzsche observes, admits of 
three constructions: of which he prefers that 
by which ératpos pidov are combined, “a com- 
panion of the friend.” But this seems a very 
unnatural expression, especially if we consider 
the fondness of the ancient languages for repe- 
tition of the same word in such cases. The 
Syriac has: “ Evil is the friend who approacheth 
the table.” Evidently we have the same confu- 
sion between Y7 and 1 which was noticed in 
xiv. 9; whereas the last words in both versions 
are apparently translations of 17? AnNwa, 
nnd in the later Hebrew meaning “ a feast.” 
The criticism of this verse is very closely con- 
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Vv. 5—I0. | ECOCEESIASTICUS. XXXVIT: 179 
ec 5 There isa companion, which help- 8 Beware of a counsellor, and B.C. 
—" eth his friend for the belly, and taketh know before 'what need he hath; “2° 
i Or, 2a 


up the buckler ' against the enemy. for he will counsel for himself; lest ' On ~#«* 


presence of use there 
he cast the lot upon thee, 


‘he enemy. zs of him. 


6 Forget not thy friend in thy 
mind, and be not unmindful of him 
in thy riches. 

7 Every counsellor extolleth coun- 
sel; but there is some that coun- 
selleth for himself. 


g And say unto thee, Thy way is 
good: and afterward he stand on 
the other side, to see what shall befal 
thee. 

10 Consult not with one that sus- 


nected with that of the next, which commences 
with the same words in the Greek, but with 
“good is the friend” in the Syriac. The 
probability seems to us in favour of the latter 
being right, the Hebrew text before the Greek 
translator having been corrupted in a very 
common manner. Probably, however, 
3&8 and J4& 3230 should have been rendered 
“an evil friend” and “a good friend.” The 
rule for the postposition of the adjective may 
be broken in the case of 7 (Prov. xxix. 6 ; 
Ewald, ‘ Lehrb.” p. 751; compare Noldeke, 
‘Syr. Gramm.’ p. 150). The translation of 
the first clause should then have been ‘an 
evil friend approacheth in prosperity.” It is 
remarkable that the Aethiop. retains “ap- 
proacheth.” 


will be against him.| Heb. 133! (cp. Syr.), 
meaning rather, “ will stand aloof.” 


5. There is a companion which helpeth his 
friend for the belly.) (Cp. vi. 10.) Le. “out 
of sordid motives” (Fritzsche). If we adopt 
the corrections of the Syriac Version (see last 
note), it will be evident that the friend de- 
scribed in this verse must be the opposite of the 
former, and that the parasite cannot be referred 
to. The Syr. renders: “Good is the friend 
who fights against the enemy and takes a 
shield.” It would seem that this represents the 
sense of the original. The parallelism, how- 
ever, makes it probable that some words had 
been omitted, which the Greek xdpw yaorpds 
represent. We suggest that the Hebrew was 


pny sya ond: ans 310, “a good friend 
fighteth on behalf of a friend,” the word OM 
(by a rather violent Aramaism) being used 
for “a friend,” for the sake of the assonance 


with on). The Greek wrongly pointed this 
word Of}, “the belly ” (cp. Ps. cix. 4), while 
the homoeoteleuton caused the omission of 
the words in the Syrian’s copy. 


taketh up the buckler.] Cp. Ps. xxxv. 2. 

6. Forget not thy friend in thy mind.] Syr. 
“praise not (NAVA ON for N3vN Ox) thy 
friend lightly” (“at the beginning of the 
friendship,” Barhebraeus). 

and be not unmindful of him in. thy riches. ] 


Syr. “make him not ruler over thy house ;” 
perhaps INNWn Oe read variously with & 


and & ‘Though the Hebrew text may be 
restorea with some certainty, it is by no means 
easy to detect the original purport of the 
clauses. As, however, the tone of most of 
these precepts is that of warning rather than 
of exhortation, it is probable that the Syriac is 
nearer the truth than the Greek. We venture 
to suggest (assuming 1 twice corrupted to 3) 
that the author meant, “praise not thy friend 
above a kinsman, and exalt him not over thy 
household ;” and, if so, as a corrective to a 
misapplication of Prov. xxvii. 10. The Aeth. 
translator conjectures (?) rvxy for yuyi, 
“forget not thy friend in thy wealth,’ —an 
attractive suggestion, which, however, would 
be certainly misleading. 


7. Every counsellor extolleth counsel.) (Cp. 
vi. 6.) Lat. prodit; ‘‘ considers his own 
counsel best,” Schleussner. Fritzsche regards 
the text as corrupt. Our simplest course will 
be to read e£epet for eEaiper, though so obvious 
a suggestion can scarcely have been left to us 
to make. ‘The verse will then apparently be 
modelled on wv. 1 (mas idos éepet “Edudiaca 
avté kayo), and the original meaning have 
been “every counsellor will say: Counsel,” 
z.e. will call the course he suggests counsel, and 
therefore properly for the benefit of the person 
to whom it is given; whereas in some cases 
the counsellor himself is the person intended 
to profit thereby. The Syriac, “ Behold every 
counsellor; yet there is counsel that is well 
made,” seems to be a loose paraphrase rather 
than a translation. Compare ‘Derekh Erets,’ 
p. 38: “beware of him that counselleth 
according to his own way (for his own 
interest).” 

8. what need he hath.| I.e. what is his real 
purpose or design. 

lest he cast the lot upon thee.| It is useless 
inquiring what this can mean, since the Syr., 
by its rendering “an evil plot,’ seems to have 
interpreted ban rightly as “a net:” “lest he 
entangle thee in his net.” Fritzsche finds this 
meaning in xe forte mittat sudem in terram ot 
the Lat. 

10. Examples of the persons whose advice 
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pecteth thee: and hide thy counsel 
from such as envy thee. 

11 Neither consult with a woman 
touching her of whom she is jealous ; 
neither with a coward in matters of 
war ; nor with a merchant concern- 
ing exchange ; nor with a buyer of 
selling ; nor with an envious man of 
thankfulness; nor with an unmer- 
ciful man touching kindness; nor 
with the slothful for any work ; nor 


ECCURSIASTLICUS, SX VEE 


[v. 1I—13. 


with an hireling for a year of finish- 
ing work; nor with an idle servant 
of much business: hearken not unto 
these in any matter of counsel. 

12 But be continually with a godly 
man, whom thou knowest to keep 
the commandments of the Lord, 
whose mind is according to thy mind, 
and will sorrow with thee, if thou 
shalt miscarry. 

13 And let the counsel of thine 


should not be taken. First, one that suspecteth 
thee; rather, one that looketh upon 
thee with ill-favour: cp. L.andS.s. v. 
timoBArémw. The Syriac Version paraphrases 
this “thy enemy ;” but the Lat. in some MSS. 
retains a remarkable variant, ‘thy father-in- 
law,” which has indeed no value in itself, but 
points to an original 7)19N, rightly derived by 
Syr. and Greek from the Aramaic verb NIDN, 
‘““to see,” which apparently was used with the 
same specialization as the Hebrew }'¥ and Lat. 
invideo. ‘This verse comes in the Vet. Lat. 
between 5 and 6; see on v. 11. 


11. Neither consult.| Necessary to the sense, 
but omitted in the Vet. Lat. and Syr. The 
Lat. commences with the words, “ With an 
irreligious man treat about holiness, and with 
an unjust man about justice ;” probably inter- 
polated, when, owing to the transposition of 
v. 10, the sentence was left without a natural 
commencement. 


with a woman touching her of whom she is 
jealous.| avritndos. Lagarde, ‘ Mittheilungen’ 
(Gottingen, 1884), 133, says: ‘The thing to 
be ascertained by further investigation is the 
signification of dyri¢ndos. We can only 
guess that it is fe/low-qife, we do not know 
it ; from Steph. ‘ Thes.’ i. 2, 908, it cannot be 
proved.” Syr. “lest thou commit adultery 
with her ;” probably through some misunder- 
standing, though even in the Greek the subject 
of deliberation here is not strictly parallel to 
the rest. Compare ‘Derekh Erets,’ p. 19. 


neither with a coward in matters of qwar.] 
Syr. “ with an enemy lest thou fight.” 


avith a merchant concerning exchange.| Te. 
about goods, and more particularly about Ais 
goods (Syr.). His advice should not be asked 
on such matters as the article to be taken. In 
all these cases the reader is warned not to ask 
counsel of any person directly interested in the 
result of the deliberation. 


with a buyer of selling.| Ie. about the price, 
as Syr. “his price,” —the price which he ought 
to pay. In the East it would seem that these 
precepts are by no means unnecessary. 

Then follows a class of counsellors who, 


from their character, are incapable of being 
judges of the matter to be discussed. 


with an envious man of thankfulness. | 
Rather, with an ill-natured man (cf. 
Syr.; Lat. viro livido). 

with the slothful for any work.| The habi- 
tually timid and shrinking must not be con- 
sulted about taking any important step. 


with an hireling for a year of finishing work. | 
Lit. with a domestic servant. The 
readings, however, vary; and Alex. has “ for 
a yearly servant,” which is supported by Lat. 
Syr. “with an evil hireling bind not up [ie. 
confide not] a secret.” A man hired by the 
time would be a bad counsellor concerning 
the point at which the work was finished; 
since it would be to his interest to protract 
the period as long as possible (Bretschneider). 
Since no similar disqualification can be urged 
against the “‘ domestic servant,” we prefer the 
reading ezereiov. 


with an idle servant of much business.] 
Rather, “work.” Syr. “with a servant who 
seeks to harm his master,” in which we re- 
cognize 353, but scarcely anything more. 
The opinion of a lazy servant must not be 
asked on the question whether there is much 
work to be done. (Cp. Prov. xviii. 9.) 


12. The attributes of the good counsellor 
follow. 


a godly man, whom thou knowest to keep the 
commandments of the Lord.| Whose advice will 
therefore be uniformly on the side of right. 

whose mind is according to thy mind.| Whose 
advice will therefore be disinterested. The 
first qualification is wanting in the second 
class of counsellors mentioned above; the 
second in the first. 


and if thou stumblest, will grieve 
with thee.] Forthisthe Syr. has: “and who, 
when thou art hurt, is hurt himself, and with 
whom it goes well when it goes well with thee.” 
Both are explanations of the previous clause. 


13. Yet self-reliance is, after all, better. 
And let the counsel of thine own heart 
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Vv. 14—22.] 


own heart stand : for there is no man 
more faithful unto thee than it. 

14 For a man’s mind is sometime 
wont to tell him more than seven 
watchmen, that sit above in an high 
tower. 

15 And above all this pray to the 
most High, that he will direct thy 
way in truth. 

16 Let reason go before every en- 
terprize, and counsel before every 
action. 

17 The countenance is a sign of 
changing of the heart. 

18 Four manner of things appear : 


stand.| Rather, And call the council of 
thine own heart; a figure curiously like 
that of Plautus, ‘ Mostell.’ 688, ‘‘huc conces- 
sero dum mihi senatum consili in cor convoco.” 
The Syrian probably had a mutilated original 
before him. 


14. And men’s instinct ordinarily tells them 
what todo. A similar sentiment to that in 
the text occurs in the so-called ‘ First Alpha- 
bet of Ben Sira :’ “ Let there be to thee sixty 
counsellors; yet desert not thine own soul.” 
Syr. ‘the heart of a man rejoices in his way.” 
Perhaps the renderings represent 13773 173) 


and “2 593 respectively ; and the original 
meant “tells him concerning his way.” 

than seven watchmen that sit above in an 
high tower.| Syr. “than the useless wealth 
of the world.” 


15. And after self-reliance, prayer is of 
primary importance. The counsellors are 
given in the inverse order of importance, — 
one’s friends, oneself, God. 


16. Third stanza (see introd. remarks). 


Let reason go before every enterprize.| 
Rather, perhaps, a word is the begin- 
ning of every act. ‘The Syriac here 
follows a mutilated original: ‘“ before all men 


and before everything,” poy... 55 1nd 
“Sheree 


17. The countenance is a sign of changing of 
the heart.| The words “the countenance is” 
are a gloss from 155, 248, and Co., and must 
be omitted. The words remaining, ‘‘a sign 
of changing of the heart,” are in apposition 
with py, according to Fritzsche, “ four 
things come to light as the signs of the chang- 
ing of the heart ;” a sense which seems ob- 
viously inappropriate. Lat. verbum nequam 
immutavit cor. ‘The Syriac omits the words. 
We believe them to be inexplicable in their 
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good and evil, life and death: but B.C. 
the tongue ruleth over them continu- “=” 
ally. 

1g There is one that is wise and 
teacheth many, and yet is unprofit- 
able to himself. 

20 There is one that sheweth wis- 
dom in words, and is hated: he shall 
be destitute of all ' food, a 


21 For grace is not given him 
from the Lord; because he is de- 
prived of all wisdom. 

22 Another is wise to himself ; and 
the fruits of understanding are com- 
mendable in his mouth. 


present condition ; and suggest that they are 
part of xiii. 21, 22, written by some one on 
the margin. 


18. Four manner of things appear.| Lit. 
four parts, One may compare Deut. xxx. 
19, “I have set before you life and death, the 
blessing and the curse.” The Syriac has: 
“the Lord created all things.” 


but the tongue ruleth over them continually. | 
Compare Prov. xvili. 21. Syr. “and he that 
ruleth over his tongue shall be saved from 
evil.” This reminds us very temptingly of 


the Arabic em (Wright, ii. p. 113, Rem. b.): 


19. The commentators quote from Menan- 
der, pic codioriy doris odx atta codes. 
The passage cannot have been understood by 
the Syr. 


20. Le shall be destitute of all food.| Syr. 
“ depriveth himself of all honour ;” Lat. “ of 
everything.” The original, however, may 
have contained some vigorous phrase. 


21. This verse is omitted by Syr., and may 
be an explanation of the fact mentioned in 
VU, 20. 


22. the fruits of [add his] understanding 
are commendable in his mouth.| ‘* Commend- 
able” is an emendation of 248, Co., Lat., 
for ‘faithful,’ which, as Bretschneider and 
Fritzsche have seen, is an interpolation from 
the end of the next verse. The Syriac order 
is somewhat confused here. It would seem, 
however, that the clause corresponding to this 
is 23 4, “and the fruits of his works are from 
the appearance of his face.” ‘The combination 
of these two renderings suggests an original 


like yp Sapp any 751, “and his own 
mouth receives the fruit of his understanding.” 
The Syrian and the first Greek translator both 


took $3019 asa preposition, whereas éraweroi, 
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6 Prov. 3. 


23 A wise man _ instructeth his 
people ; and the fruits of his under- 
standing fail not. 

24 A wise man shall be filled with 
blessing ; and all they that see him 
shall count him happy. 

25 The days of the life of man 
may be numbered: but the days of 
Israel are innumerable. 

26 8A wise man shall inherit " glo- 
ry among his people, and his name 
shall be perpetual. 

27 My son, prove thy soul in thy 
life, and see what is evil for it, and 
give not that unto it. 

28 Forall things are not profitable 
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[¥..23—31: 


for all men, neither hath every soul 
pleasure in every thing. 

29 °Be not unsatiable in 
dainty thing, nor too greedy upon 
meats : 

30 For ' excess of meats bringeth | or, 


variety 


sickness, and surfeiting will turn into of jjicars. 


choler, 

31 By surfeiting have many pe- 
rished; but he that taketh heed 
prolongeth his life. 


CHAPTER XXXVIII. 


1 Honour due to the physician, and why. 
16 How to weep and mourn for the dead, 
24 The wisdom of the learned man, and 
of the labourer and artificer: with the use 
of them both. 


“ praiseworthy,” represents a view which made 
it a passive participle. 


23. A wise man instructeth his people.] 
These words remind us of x. 1. The Syr. 
has: “there is a wise man that is wise at all 


times,” z.e. reading ndyd for py (eS yd), 
and &* for WX. If we consider (1) the 
parallelism, (2) the frequent omission of letters, 
we shall perhaps decide in favour of the Syriac 
reading. The division implied in these verses 
is into (1) the wise to others but not to them- 
selves; (2) neither to themselves nor others ; 
(3) to themselves and not to others; (4) to 
both. The Syr. has misunderstood the second 
clause. Comp. ‘Abhoth de R. Nathan,’ p. 87. 


25. And that reputation will last, in spite 
of the wise man’s death. This verse is omitted 
by Syr. On the second clause, see the intro- 
ductory remarks. 


26. shall inherit glory.| So 248, Co., Lat., 
Syr. The better Greek MSS. have “faith.” 
The original probably meant ‘shall have a 
perpetual inheritance.” 

27. People should find out their particular 
weaknesses, and avoid yielding to them. 


28. all things are not profitable for all men.] 
Syr. “all food is not good.” ‘There has been 
a confusion between b35 and SON, We 
believe the Greek text to be right. 


neither hath every soul pleasure in everything. | 
“Pleasure in a little,” Syr. This seems clearly 
corrupt; \saXo for \5. The Arabic trans- 
lator makes of this: “and a little sufficeth for 
the soul.” 


29. Be not unsatiable in any dainty thing.] 
The Syriac has again Say for 9. 


nor too greedy upon meats.| Lit. be not 
poured out, a yery elegant Grecism: com- 


pare Aristoph. ‘ Vespae,’ 1469. The Syr. 
should be rendered “let not thine eye be evil 
over,” ze. be not envious of. This points to 


a Hebrew YN Os a transposition of WN by 
of the Hebrew (cf. Is. xxxii. 15). 


30. will turn into choler.| Lit. will 
approach near to, Cp. xxxi. 20 for the 
sentiment, and v. 2 (with note) for the 
expression. 


CHAPTER XXXVIII. 


The concluding stanza of ch. xxxvii. natu- 
rally leads to what forms the subject of the 
first twenty-three verses of this chapter. But 
when taken in connexion with the second 
part of the chapter (wv. 24-end), it seems as 
if the first part formed a portion of a larger 
train of thought. ‘The subject of the second 
part is sufficiently set forth, or at least intro- 
duced in v. 24. It is the pre-eminence of 
‘Wisdom—to which Alexandrians and Pales- 
tinians would attach different ideas—as that 
which alone was worthy of a man’s life, but 
to which a man’s whole life must be devoted 
if it was to be attained. As regards this 
general proposition, both Alexandrians and 
Palestinians would agree. But when the Son 
of Sirach. proceeds to compare with such 
pursuits all other occupations as not only 
inferior to, but incompatible with the pursuit 
of wisdom, the Palestinians would have agreed 
with him in regard to agriculture, vv. 25, 26, 
but not as to handicrafts, the praise of which 
is very frequent in Talmudic writings. Indeed, 
it was a principle (Qidd. iv. 14; comp. 29 a), 
although not universally admitted (see in Qidd. 
iv. 14, the views of Simeon b. Elazar, but 
especially those of R. Nehorai), that every 
parent should teach his son some trade or 
craft. In accordance rather with Hellenic 
than Palestinian ideas, the writer declares all 
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any © ch. 3r. 
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Pe ONOUR a physician with the uses which ye may have of him: B.C. 
eaaees, the honour due unto him for for the Lord hath created him. ae 


such occupations needful indeed for ordinary 
life, wv. 31, 32, but excluding a man from 
those higher distinctions and that higher 
work which are sketched in truly Palestinian 
fashion. 

With this train of reasoning the subject of 
the first part of the chapter may be in this 
wise connected that it excludes the occupation 
of a physician from the general disparagement 
of all other pursuits than study. For the 
physician has a direct appointment from God; 
his medicaments are directly from God; and 
the exercise and success of his profession are 
directly dependent upon God. When we 
enter into further details, the various topics 
in the first part (wv. I-23) appear well con- 
nected, although their connexion is rather 
that of succession of thinking than strictly 
logical, when one thought springs from the 
other. This, indeed, is the case throughout 
Ecclesiasticus—we had almost said in much 
of Jewish Wisdom-literature, though certainly 
not in the canonical Ecclesiastes. ‘Che funda- 
mental position of the writer is indicated in 
the two opening verses of the chapter. It is 
twofold: the physician is to be honoured— 
the physician is from God. In the first stanza 
(wv. 1-8) it is emphasised that the physician 
and his medicaments are from God; in the 
second (vv. 9-15), that healing is from God, 
and. that it implies repentance and good 
works on our part. Throughout the writer 
does not seem quite clear how to combine 
the skill of the physician with absolute 
help from God. A very curious instance of 
rationalistic interpretation of the miracle re- 
corded in Ex. xv. 23-25 occurs in v. 5, which 
seems to imply that the healing was in the 
wood. (Comp. the same view in Philo, ‘de 
vita Moys.’ i. 33; and another rationalistic 
explanation of the miracle in Jos. ‘ Antiq.’ iii. 
1, 2.) The apparent depreciation of the 
physician in v, 15 is not inconsistent with the 
honour previously ascribed to him. It only 
presents another aspect of the subject, and 
the reference in wv. 15 is not so much to the 
physician as to the sick who require his aid— 
dangerous illness being regarded, according 
to Jewish ideas, as the judgment of the Lord. 

From such reference to dangerous sickness 
the transition in the third stanza (wv. 16-23) 
to death and mourning is easy and natural. 
The writer enjoins the duties towards the 
dead, and the usual practice of mourning, 
but tempers the latter with the caution that 
while too little of it would give offence, too 
much is unadvisable, as alike hurtful unto 
oneself and foolish, We have here that 
mixture of selfishness and Eastern world- 


wisdom with religion which forms one of the 
characteristics of the book (see General 
Introduction). Alike its philosophy and its 
theology are far from elevated—a kind of 
fatalism not unmixed with a constant regard 
for self underlying all. Yet even here what 
may be designated as the “ ground-tone ” in 
the previous two stanzas is not changed. The 
two ideas are still present to the writer: on 
the one hand, what men will think of us; 
and, on the other, that all is from God. 

We feel tempted to note a few Rabbinic 
parallels to this chapter. In regard to the 
honour due to the physician (see note on v. 1) 
we have the exact parallel in Aramaic in Jer. 
Taan. 66d and in pure Hebrew (though with 
different application) in Shem. R. 21 (see our 
note on Ecclus. xvill, 19). On the other 
hand, we read also: ‘‘ The best of physicians 
deserves Gehenna” (Qidd. iv. 14). The de- 
pendence of healing upon God, and the need 
of humiliation, prayer, and good works in 
such cases, were generally acknowledged 
Rabbinic principles. In connexion with 
v. 12 we might quote this: ‘“ He that suffers 
pain goes to the physician” (Babh. Q. 464) 
—although the proverb has a wider and 
general application in the Talmud. In regard 
to v. 15 we read this as ‘a proverb”: ‘ The 
door that is not open to charity (the poor) 
shall be open to the physician” (Bemid. R. 
9, and Midr. on Cant. vi. 11). The duties in 
reference to the dead are often insisted upon 
by the Rabbis. As regards excessive sorrow, 
referred to in v.18, we read: “ Every one 
who mourns over the dead beyond measure 
weeps over another dead ” (viz. he will himself 
die), Moed Q. 27 4. On the subject of trades 
and occupations, we have already given paral- 
lels. But as regards the infinite superiority 
of the student to all others, referred to in vv. 
31-end, we recall the contemptuous answer 
of Jochanan b. Zakkai to the workman who 
claimed equality with the Rabbi, since both 
laboured for the public good, and to whom 
the Rabbi would apply Eccles. iv. 17 (see the 
Midrash on the passage). And although (Ber. 
17a) the Rabbis are said to have placed on 
the same level the work of the labourer in the 
field and that of the student in the city, pro- 
vided only his heart be directed towards God 
—by which, however, we are to understand 
that he engaged in study of the Law accord- 
ing to his ability—yet the immense superiority 
of the professed student of the Law to all other 
classes of men is too well known to require 
illustration. Lastly, as regards the miracle 
recorded in Ex. xv. 25, it may be interesting 
to know that the rationalistic explanation 
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oe 2 For of the most High cometh 
eee healing, and he shall receive ' honour 
nom . of the king. 


3 The skill of the physician shall 
lift up his head: and in the sight of 
great men he shall be in admiration. 

4 The Lord hath created medi- 
cines out of the earth ; and he that is 
wise will not abhor them. 


ECOLESIASTICUS, xa a VITE 


[v. 2—8. 


5 ’ Was not the water made sweet 
with wood, that the virtue thereof 
might be known? 

6 And he hath given men skill, 
that he might be honoured in his 
marvellous works. 

7 With such doth he heal [men, ] 
and taketh away their pains. 

8 Of such doth the apothecary 


given by the Son of Sirach (in v. 5) occurs 
also in the Targum Onkelos. (For the views 
of Philo and Josephus, see above.) 


1. which ye may have of him.| These 
words must be omitted, as not in the Greek. 
Syr. “ Honour a physician before thou needest 
him ;” with which the quotation in the Tal- 


mud and Midrash, xbo oy qnond DPN 


md JWSN, exactly agrees (Jer. Taan. 66d; 
Shem. R. 21). We learn, therefore, that in 
the Greek text (1) we must emend spo ris 
xpelas avrod for mpos ras ypelas; and (2) we 
must omit riats. This last may be merely 
a copyist’s error; or it may have been inserted 
by some one who desired a more natural con- 
nexion between clauses a and 4, and imagined 
the word ripais (“his natural” or “ proper 
honours”) would give this. We do not think 
“ honour” is here used in the sense of “ pay,” 
in spite of the interesting Latinism ut mmedico 
honos haberetur, cited by Baduellus. The sub- 
ject of ill-health probably suggested to the 
author the remarkable character of the medical 
art, which even those who are not afflicted 
with illness ought, he thinks, to appreciate. 
The sentiment, therefore, is wholly different 
from that of xviii. 19, but does not imply 
“either that people were in the habit of 
employing medical aid too seldom, nor that 
the medical profession was insufficiently re- 
spected ” (Fritzsche). 


Sor the Lord hath created him.| Syr. (and 
perhaps Greek): “ for him, too, the Lord hath 
created.” Like the poet, nascitur, non it. 
Even the vast advances in the science made 
since the author’s time do not prevent this 
observation still holding good. Yet the mean- 
ing may be simply that God hath appointed 
the healing art, “ which is as necessary to the 
human body as cultivation to plants” (Mid- 
rash on Samuel, p. 28 4). 


2. For of the most High cometh healing, d'c.] 
Syr. “for by God is a physician taught.” It 
is probable that both translators are wrong 
in supplying a verb in the first clause. The 
original (probably np» 71ND) MIN|T 1D 99 
NM N|DN) may have meant: “ For from a king 
one can receive honour; but from God only 
the art of healing ;” the phrases being (as 


sometimes in the Proverbs) inverted probably 
to call attention to the play on the roots 1X5 
and 8D; with which compare Isa. 1xi. 3. 
The author is not alluding to the custom 
of maintaining state-physicians (which is well 
attested), but to the nature of his distinction, 
which, coming from a higher source, entitles 
its recipient to higher respect than any title 
bestowed by kings. If the reading “gift” 
of the best authorities (for “ honour”) be 
correct, this note will have to be modified only 
in respect of the play on words suggested. 


8. The skill of a physician shall lift up his 
head.| ‘The author means that this eminence 
of the medical profession is as a matter of fact 
generally recognised, and that there is no 
position of honour to which a physician of 
unusual skill may not aspire. ‘The case in 
Gen. 1. 2 (cited by Delitzsch, s. v. Arznei- 
kunst, in Riehm, ‘ Handworterbuch’) is per- 
haps to be explained by the special ideas of 
the Egyptians. 


and in the sight of great men he shall be in 
admiration.| Syr. “he shall be brought.” 
The latter seems a more likely expression 
than the Greek rendering. 


4. And no suspicion should attach to the 
instruments of the art. A paraphrase of the 


original is here preserved : O%2D nbya mds 
YOST 7. The word for “medicines” is 
adopted by the Syr. and S. H. 


will not abhor them.| Perhaps some sects 
then, as in our times, disliked the employment 
of natural agency in the healing of the sick. 
(See Midrash, /. c.) 


5. A scriptural argument in proof of the 
last assertion. 

that the power thereof might be known. ] 
Syr. “the power of God,” perhaps a religious 
emendation on the part of the Syrian trans- 
lator. Fritzsche (after Bretschneider), think- 
ing that it is the virtue of the simples which 
is here being insisted on, prefers the reference 
to the wood; and this seems the correct view 
(see the introd. to the chapter). 


7. With such doth he heal men, and taketh 
away their pains.|__Syr. “doth the physician 
relieve ;” similarly Lat., in his curans mitigabit 
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SS make a confection ; and of his works 
there is no end; and from him is 
peace over all the earth. 

| g My son, in thy sickness be not 
“Iai. negligent: but ¢pray unto the Lord, 
ae. 2. and he will make thee whole. 

10 Leave off from sin, and order 
| thine hands aright, and cleanse thy 
| heart from all wickedness. 
| 11 Give a sweet savour, and a 
| memorial of fine flour ; and make a 
$°> 2 tat offering, ‘as not being. 
mart. 12 Then give place to the phy- 
@ver.x.  sician, “ for the Lord hath created 


dolorem; and Ben Sira, SD) NSW O73 
7397 NS. The Qal participle having become 
a substantive, that of Piel is employed instead. 
The Greek original must have been corrupted. 


8. Of such doth the apothecary make a con- 
fection.| Rather, the perfumer. Heb. 
preserved as above in Ber. R. 10, HPI OI 
AMPA NN Apr. 


and of his works there is no end; and from 
him is peace over all the earth.| This means, 
according to Drus., Grot., Fritzsche, that 
before the drug is made, the patient is already 
healed—a hyperbolical description of the ex- 
cellence and rapidity of the effects of these 
simples. Syr. “that work may not fail, nor 
wisdom from the face of the earth ;” repre- 
senting the same text with the single alteration 
of “wisdom” for ‘‘peace.” In spite of the 
ingenuity of the explanation quoted, we believe 
the Syr. rendering to be right; for the per- 
fumer’s concoction can have no such effect, 
nor were the trades of physician and chemist 
distinct in those days. Though all these 
artists are inspired by God, yet they are made 
to employ certain simple means. ‘The reason 
for which, the philosopher thinks, is a Divine 
design to encourage science; which otherwise 


would vanish, being useless. “ Miraculous” 
healing would never have suggested a study 
of botany or mineralogy. ‘“ Peace” in the 


Greek text is probably a false repetition of 
nby (cuvredéon) from the foregoing clause. 


9-15. Second stanza. See introductory 
remarks, 


9. be not negligent.| The word rapdaBrere 
is difficult. Lat. non despicias te ipsum. 
Fritzsche, with many others (as A. V.), 
“Neglect not to pray;” but it is doubtful 
whether the word can bear the meaning. 
The Syr. omits it. May it be a marginal 
variant from the last verse representing 
\go. fj of Syr. there? 


but pray unto the Lord, and he will make thee 


him: let him not go from thee, for B.C. 
thou hast need of him. pack” 
13 There is a time when in their 
hands there is good success. 
14 For they shall also pray unto 
the Lord, that he would prosper that, 
which they give for ease and "remedy # 0+, 
to prolong life. sec 
15 He that sinneth before his 
Maker, let him fall into the hand of 
the physician. 
16 My son, “let tears fall down < ch. 22. 
over the dead, and begin to lament, } "phos, 
as if thou hadst suffered great harm + %3- 


whole.| Syriac, ‘‘ because he is the healer ;” 
and either this, or ‘‘that he may heal thee,” 
must have been the meaning of the original. 


10. Leave off from sin, and order thy hands 
aright.| Lit. straighten thy hands. 
Bretschneider compares such phrases as 
“pure hands” (Job xvii. 9, &c.). Fritzsche 
thinks guilt is symbolized by crooked hands 
(compare with this Propertius, iii. 7,60). The 
expression is in any case a strange one. ‘The 
Syriac omits it. Bretschneider remarks on 
the Jewish theory that bodily pain was a 
punishment for sin. 


11. as not being.| ‘ He who regards him- 
self as lost will assuredly give the best thing 
in his possession to God” (Fritzsche). The 
whole verse is omitted in the Syr., and the 
last clause of it in the Vet. Lat. 


12. for the Lord hath created him... go 
from thee.| These words are omitted in the 
Syr.,and may contain an interpolation from. 1. 


14. that he would prosper that, which they 
give for ease and remedy to prolong life.| 
Rather, for the sake of life; ie. to 
make a living (Fritzsche). Syr. ‘‘ and by his 
hand there may come healing and life.” 


15. The Armenian Version here recom- 
mences. ‘The Syr. renders: “ because he that 
sinneth...is given... ,”’ which would trans- 
form what might seem an attack on physicians 
generally into a reason why prayer should be 
employed. ‘The sentiment in the Greek form 
would seem at first sight unlike what we have 
had in the previous verses; but see the remarks 
on the subject in the introduction to this 
chapter. On the other hand, the Syriac gives 
an unnatural expression. For the language, 
comp. Prov. xxi. 14 4. 


16. Jet tears fall down.| Cop. Jer. ix. 17. 

begin to lament.| Probably 12) NW. 

as if thou hadst suffered great barm.] The 
Hebrew (e.g. > y1")) probably meant “ feel 
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i Or, the 
sentence 


upon him. 


#2 Sam. 
12. 20. 


thyself; and then cover his body 
according to the custom, and neglect 
not his burial. 

17 Weep bitterly, and make great 
moan, and use lamentation, as he is 
worthy, and that a day or two, lest 
thou be evil spoken of: and then 
comfort thyself for thy heaviness. 

18 * For of heaviness cometh 
death, and the heaviness of the 
£ heart breaketh strength. 

19 In affliction also sorrow re- 
maineth: and the life of the poor is 
the curse of the heart. 

20 Take no heaviness to heart: 
_ drive it away, and remember the last 

~ end. 

21 Forget it not, for there is no 
turning again : thou shalt not do him 
good, but hurt thyself. 

22 Remember 'my judgment : for 
thine also shall be so; yesterday for 
me, and to day for thee. 

23 *When the dead is at rest, let 
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[y. 17—28. 


his remembrance rest ; and be com- 
forted for him, when his spirit is 
departed from him. 

24 The wisdom of a learned man 
cometh by opportunity of leisure: 
and he that hath little business shall 
become wise. 

25 How can he get wisdom that 
holdeth the plough, and that glorieth 
in the goad, that driveth oxen, and 
is occupied in their labours, and whose 
talk is 'of bullocks ? 

26 He giveth his mind to make 
furrows ; and is diligent to give the 
kine fodder. 

27 So every carpenter and work- 
master, that laboureth night and day, 
and they that cut and grave seals, and 
are diligent to make great variety, 
and give themselves to counterfeit 
imagery, and watch to finish a work: 

28 ‘The smith also sitting by the 
anvil, and considering the iron work, 


=) 
the vapour of the fire wasteth his 


that thou hast suffered,” and the Greek 


implies the same. 


according to the custom.| Rather, accord- 
ing to his due. ‘052/05 — perhaps, in 
graveclothes suited to his station; compare 
Herodotus, il. 139. 


neglect not his burial.) ‘This may refer to 
some abuse of the time, but more probably is 
only a solemn injunction of what was regarded 
as a religious duty. 


17. Weep bitterly, and make great moan.| 
The Syr. has a very different sentiment : 
“Wine and refreshment for mourners ;” 
alluding to the customary funeral-feast men- 
tioned by Jer. xvi. 7, Tobit iv. 18 (Riehm, 
‘Handworterbuch’). Yet such an allusion 
should have been made later on in the 
chapter. 


24-end. Part II. (see the introd.). 


24. The wisdom of a learned man cometh 
by opportunity of leisure.| Rather, of a 
seribe. The Syriac, “shall increase his 
wisdom,” seems to be a wilful alteration. As 
the Atticists tell us that evxapia is late 
Greek for oyodn, perhaps one of these 
words should be omitted. 

and he that hath little business.| And 
therefore can enjoy the leisure necessary for 
study. Drusius quotes from Hillel, qui 
multum negotiatur non evadet sapiens ;” and 
from R. Meir, ‘‘minue occupationes et vaca 


legi.”.. (The former is a quotation from 
Abh, ii. 5; the latter from Abh. iv. 10.) 


26. to make furrows.| The expression is 
arare one. ‘The Coptic seems to have read 
evOdvac OY exreivat, “to straighten.” On the 
Syriac here, see Payne Smith, ‘Thes.’ p. 1891. 


to give the kine fodder. | “to finish 
his work.” Heb. perhaps mppd, derived by 


Syr. from MDD instead of SDD. This mis- 
take may have led to the other. 


Syr. 


27. So.] Ie. cannot become wise. 


that laboureth, ¢xc.| Rather, that spends 
the night as the day. 


and are diligent to make great variety. | 
Ie. to invent fresh and fanciful patterns. 


_ to counterfeit imagery.| Ze. to make the 
image resemble the thing counterfeited. 


28. considering the iron work.| So the 
inferior MSS., Sin., and Alex:, medts erm 
S. By Aeth: , but Vat. apy? oidipo, a difficult 
phrase. Fritzsche’s conjecture that this 
means unwrought iron, and that )7° was a 
false reading for 3‘, does not seem supported 
by the Syr., “‘ considering vessels of weight.” 


wasteth.|  Syr. “splitteth.” The Vat, 
reading is “stiffeneth.” The Heb. ypas 
would correspond with the Syr., and is ren- 
dered “waste” by the LXX. of Micah i. 4. 
Both rp&ec and wn&ec might be used for the 


Gr. of the 
breed of 
bullocks ? 


Vv. 29—32.] BCGCEESTASLICUS.) XX XVIII. 187 
B.C. flesh, and he fighteth with the heat 30 He fashioneth the clay with B.c. 
“——* of the furnace: the noise of the his arm, and 'boweth down his % 2% 
hammer and the anvil is ever in his strength before his feet ; he applieth Prat By: 
ears, and his eyes look still upon the himself to lead it over; and he is pds 
pattern of the thing that he maketh; diligent to make clean the furnace : asi 
he setteth his mind to finish his work, 31 All these trust to their hands: 
and watcheth to polish it perfectly: | and every one is wise in_ his 
| 29 So doth the potter sitting at work. 
?Jer.18.3. his work, and ‘turning the wheel 32 Without these cannot a city 


about with his feet, who is alway 
carefully set at his work, and maketh 
all his work by number ; 


be inhabited: and they shall not 
dwell where they will, nor go up and 
down : 


effects of fire; see Sext. Empir. p. 329, 14 
(ed. Bekker). 

and he fighteth with the heat of the furnace. | 
A remarkable phrase. Syr. “he burneth” or 
“is burnt with.” The original was probably 
nn’, which is almost exclusively employed 
of mental warmth, and was probably intended 
by the author to refer to the excitement pro- 
duced by the heat. 


is ever in his ears.| Lit. renews his 
ears, explained by Grotius as “ pleases with 
its freshness;” an idea which the context as- 
suredly does not confirm. Arm. “excites” 
(kwet?); S. H. “empties” (kevot?); Aeth. 
“annoys” = kvaiec (conjectured also by Grabe), 
or rather dzroxvaier, which may be right; dzok- 
vaiew Ta @ra, “to wear away the ears,” is 
a Greek phrase, of which Philo in particular 
is fond, applied to persons who are for ever 
harping on the same string. No less ingeni- 
ous, however, is the conjecture of Fritzsche 
that “renews” is a translation of WIN), itself a 
misreading of 9M», “ deafens,” a word formed 
like M1. The Syriac has “ towards the con- 
ception he inclines his hand;” a remarkable 
rendering, the discussion of which would 
lead to conjectures not suitable for this place, 
but which suggests the correction avy apupns 
KAWel TO OVS avTOd. 

of the thing that he maketh.| Lit. of a 
vessel. 

The last clause, “he setteth his mind 
. . . perfectly,” is omitted in the Syr. 

29. On the process described in this and 
the following verse, see Riehm, ‘ Hand- 
worterbuch,’ s. v. Topferei. 

who is alway carefully set at his work.} 
Omitted in the Syr. 

and maketh all his work by number] Le. 
makes it to order in definite numbers. 

30. He fashioneth the clay with his arm.] 
Heb. 8°; the Syr. seems to have read }'1, 
“the breaketh.” 


and boweth down his strength before his 


Jfeet.| The clay is prepared by stamping; 
cp. Isa. xli. 25. The Syriac version, “before 
his death he is bowed and bent,” suggests 
that they took “before his feet” as a eu- 
phemism (compare the Latin rigidas calces 
extendere), scarcely to be found elsewhere. 


he applieth himself to lead it over.) “Lead” 
must here mean to “ glaze,” white lead being 
employed in certain glazes. On the materials 
employed by the ancients in making glazes, 
see ‘Dict. of Antig.’ s. v. Fictile. The 
Hebrew was probably NW!D (cp. Payne 
Smith, ‘Thes.Syr.’p. 2240, 5.% 1axao enmS<). 
The Syrian, who renders “his work,” may 
have either confused this with NWYD, or made 
a mere guess at the meaning, as the Aeth., 
who also translates ‘work,’ seems to have 
done. 

and he is diligent [lit.and his sleepless- 
ness is] to make clean the furnace.| So that 
no improper materials may spoil the pottery. 
Syr. “to build” (perhaps corrupt; cp. Arab.). 
Perhaps the phrase in Hos. vil. 4 may suggest 


that the Siracide had intended Y2?, “to 
heat,” miswritten 9795. 


31. All these trust to their hands.| Not, 
like the wise man, to their minds. Syr. “ all 
these for the sake of their profit;” reading, 
perhaps; v2 Ta fore ae 1.8 (Lat. 
speraverunt.) Yet there may have been a 
play on the words }!8 and j/28. 

and every one is wise.| ‘They have then 
a wisdom, which is confined to the narrow 
groove of their respective arts; unlike that 
described in xxxix. 1. Both the Greek and 
Heb. (O57N") mean rather “plays the 
wise man” than “is wise.” 


32. These are all essential elements of a 
civilised community. 

they shall not dwell where they will.| Ie. 
men shall not establish any kind of com- 
munity (Bad., Drus., Fri.). But the interpre- 
tation of Grotius, ‘they shall not sojourn,” 
i.e. these artisans will easily find employment 
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33 They shall not be sought for 
in publick counsel, nor sit high in 
the congregation: they shali not sit 
on the judges’ seat, nor understand 
the sentence of judgment : they 
cannot declare justice and judgment 5 
and they shall not be found where 
parables are spoken. 


ECCLESIASTICUS, XXVIII. XX 


[v. 33—34- 


34 But they will maintain the 
state of the world, and [all] their 
desire is in the work of their craft. 


CHAPTER XXXIX. 


1 A description of him that is truly wise. 
12 An exhortation to praise God for his 
works ; which are good to the good, and evil 
to them that are evil. 


in their native country, seems more natural. 
The Syriac renders: “and wherever they 
dwell they shall not hunger.” ‘This suggests 
that for od in the Greek we should read 0% ; 
while “they shall not walk about” (Gr.) 
and “they shall not hunger” (Syr.) probably 
represent different readings, 172" and 11)’, 
of which we should prefer the latter. 


33. They shall not be sought for in publick 
counsel.| This clause is not found in any 
Greek MSS. except 248 and the second hand 
of Sin.; into the former of which it might 
seem to have been introduced from the Syriac. 
On the other hand, MS. 248 helps us to correct 


the Syriac text (eoka W bes) fais, 


in which es >/\a, ‘they shall not be wanted,” 


is clearly required for ‘“ they shall not sit”), 
and also preserves apparently a trace of 
independence in the preposition éy (Sin. eis). 
The true form of the clause would seem to 
have been, “they shall not be inquired of 
(their opinion shall not be asked) for public 
counsel.” ‘That the clause forms a genuine 
and necessary part of the text is shewn by the 
context and the parallelism so forcibly, that 
even Fritzsche, ordinarily no friend of either 
Syr. or 248, admits it. 

nor sit high in the congrezation.| Lit. 
“overleap.” Commentators here think 
either of “ septa intra quae habetur senatus ” 
(Grotius) or of “their coming forward into 
the front benches” (Arm., Bretschn., Fri.). 
Syr. (followed by S. H.): “they shall not be 


exalted,” perhaps representing a variant yoo 


for 257, the latter of which, as the more 
difficult, should be preferred ; compare also 
the uses of ww) in Syriac (Payne Smith, 


“Thes.’ p. 945), ‘ gradatim ascendit ad 
honores, ad thronum regni promovit.” 

they shall not sit on the judges’ seat.] Cp. 
Riehm, s. v. Gerichtswesen; Job xxix. 7. 


nor understand the sentence of judgment. | 
Lit. the covenant of judgment; repre- 
senting, according to Fritzsche, DW!) 73, 
a phrase which he supposes to mean ‘the 
law covenant,” z.e. the principles of justice. 
No doubt the moral and civil codes were not 
separated in those days. Syr.: “covenants 
and judgments.” 


declare.| This requires the alteration of 
expavaacr to expaywor (Fritzsche). 
justice.| Most authorities: “discipline.” 


they shall not be found where parables are 
spoken.| Lit. they shall not be found 
in parables; which Grotius interprets of 
their not being found quoted among authors 
of parables. The Syrian seems to have 
pointed IN¥D° actively, “they shall not 
find;” ie. ‘they shall not attain to any por- 
tion of,” which he paraphrastically renders 
they shall not “understand.” This is pro- 
bably the better interpretation. The sug- 


gestion that pov, “ parables,” is a mistake 


for prdvin, “rulers” (Gaab), deserves men- 
tion, 


34. But they will maintain the state of the 
world.| Grotius quotes the Hebrew phrase 


ody Sy aye j72 we’, “ people by whom the 
world is rendered habitable,” applied to artisans, 
&c. Our author’s words, however, would 


seem to have been 139 Dy na ON %D 
(Syr. 1393"). The following clause (in which 
their “ desire” seems to represent a word 
meaning “ business,” 39, Syriace) would 
appear to give a slight probability to the 
Syriac reading ‘‘ they understand.” 

and their desire.) ‘The original (probably) 
“their meditation: ” v. supra. 


CHAPTER XXXIX. 


This is, perhaps, one of the most interest- 
ing chapters in the book. It gives insight 
into the views and philosophy of the author, 
and into one of the main objects of his work. 
Perhaps more clearly than any other it con- 
nects itself with the general drift of our 
canonical Ecclesiastes in discussing the great 
problems of life and the connexion between 
the (moral). government of God and the 
events and incidents of this world. It sets 
forth, from the standpoint of the writer and 
presumably of the Chokbmah or religious 
philosophy of that period, how the Jewish 
sage—the philosophic believer—solved the 
great problems of religious thinking. He is 
no longer narrow, exclusively Judaic, ignor- 
ing other men and other thought, bigoted 


B. C- 


cir. 200. 


vers 
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B.C. 


Cir. 200. 


is occupied in the meditation there- B.C. 


Cir. 200. 


the law of the most High, and 


of, will seek out the wisdom of all 


and prejudiced. He has learned abroad; he 
has made personal experience of what is 
foreign. But, above all, he has been nourished 
at the fount of his ancestral religion (w. 1). 
And from a wider consideration of men and 
things he returns a firm believer in the God 
of Revelation, the God of Israel (vv. 8, 
14d, 15). Alike the main object and the 
main result of his thinking and of his investi- 
gations was that which also formed the topic 
of Chokhmah-literature — presented in Pro- 
verbs and Parables (wv. 2, 3, 6,7). This 
was the outcome of a proper understanding 
of the deeper meaning of the Law, with which 
we must here combine the history of Israel, 
as the practical application of the fundamental 
principles contained in the Law (wv. 8), and of 
which the full bearing appeared in prophecy 
(vv. I, 22, 23). The great problem of 
Chokhmah was to vindicate the ways of God 
with man. The thesis itself (or the final 
conclusion) is propounded in v. 16a, and 
the manner of its demonstration as well as 
its limits are indicated in v. 164. Nature, 
the history of the world, and the experience 
of each individual force upon us—in view of 
what seems sometimes unmitigated evil, at 
other times like mere accident, or else as if 
it were fate—such questions as these: ‘‘ What 
means all this? wherefore is it?” (wv. 17)—that 
is, if there be a God, such as Revelation has 
set Him forth. The Book of Ecclesiastes 
had in part treated the same questions, though 
chiefly from the subjective standpoint (as it 
were of the laughing philosopher). And it 
had answered them by pointing from self, and 
seeming accidentalness or fate—in short, away 
from moral indifferentism—through eternal, 
absolute right and truth, to personal moral 
responsibility as the final solution (Eccles. xi. 
9; xii. 13,14). But our writer answers them 
rather from the objective standpoint. The 
progression of thought may be thus marked. 
We accept the position that all these seem- 
ingly incongruous things, so full of difficulty 
when viewed separately, are of and from the 
Lord. And we maintain that all His works 
are exceeding good—nay, we regard them as 
His commands (v. 16): for God reigneth. 
But we err and go astray when we view 
them separately : we must view them in their 
nexus—as integral parts of God’s govern- 
ment—each “in its season,” v. 164; each 
“for their use,” v. 21. And so we reach the 
conclusions expressed in vv. 33, 34. This, 
in our view, will help us to understand alike 
the structure and the contents of this chapter, 
on which (as so often) the variations in the 
Syr. throw additional light. 
The praise of the sage in the previous 


chapter leads our author to describe the 
ideal representative of Hebrew Chokhmah 
(Wisdom) inv. 1. In two stanzas, each of 
three verses (vv. 2-43 5-7), his intellectual 
and then his spiritual qualifications are de- 
scribed. [We omit as spurious the first 
clause in v. 6. The pious gloss—omitted in the 
Syr.—is worthy of the Greek translator.] In 
a third stanza of three verses (vv. 8-10) the 
activity and final success of this sage are 
detailed, the whole appropriately closing with 
an encomium in v. 11 which may well be fitted 
ontowv.1. We infer that in the view of the 
writer the main object and topic of Revela- 
tion was Chokhmah or Wisdom. This Wis- 
dom was alike based upon and the outcome 
of the Law, as properly understood; and it 
was also fully indicated and vindicated in 
prophecy, v. 1. Thus Ben Sira had evi- 
dently passed beyond the merely external 
and literal view of the Law, and occupied 
the standpoint of the Old Testament Chokh- 
mah-literature. He continues and further 
developes that direction ; but he also imports 
into it not indeed Hellenistic ideas, but the 
results on his own mind of the influence of 
foreign, Grecian, thinking and intercourse. 
Similarly, he connects prophecy with the 
problems of Chokhmah. In his view it points 
to the full vindication of the results of Chokh- 
mah. ‘The future kingdom of God, as set 
forth in prophecy, would be anti-heathen ; 
but chiefly he regarded it as the vindicatiom 
of the moral government of God, the restora- 
tion of moral equilibrium in the world 
(wv. 22-25). 

The second part of the chapter (beginning 
with v. 12) is intended fully to set forth the 
great topic which engages the thinking and 
teaching of the Hebrew sage—in other 
words, the object and the results of true 
Chokhmah. ‘This is introduced in stanza iv. 
(wv. 10-15 ; six verses) by a solemn appeal, 
of which the outcome is that true Chokbmah 
will lead to the worshipful acknowledgment 
of God. Then follows in the fifth stanza, 
also of six verses (vv. 16-21), the statement 
of the theme itself (as previously described). 
Next we have an analysis of the thesis of 
Chokhmah. In stanza vi. of four verses (vv. 
22-25) the subject is: the ways of God. 
These are described in a threefold antithesis: 
vv. 22 and 23, v. 24a and 4, and v. 25a 
and 4. The seventh stanza, consisting of eight 
verses (vv. 26-33), deals with the problem 
of the order and phenomena of Nature as 
affecting man, and shews that what from 
one aspect is good (vv. 26, 27) may from 
another aspect prove evil. Yet all cometh 
from God, exhibits His wise purposes, and 
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the ancient, and be occupied in 
prophecies. 

2 He will keep the sayings of the 
renowned men: and where subtil 
parables are, he will be there also. 

3 He will seek out the secrets of 
grave sentences, and be conversant 
in dark parables. 

4 He shall serve among great men, 
and appear before princes: he will 
travel through strange countries ; 
for he hath tried the good and the 
evil among men, 

5 He will give his heart to resort 
early to the Lord that made him, 
and will pray before the most High, 

~ and will open his mouth in prayer, 
and make supplication for his sins. 

6 When the great Lord will, he 
shall be filled with the spirit of un- 


ECCEBSIASTICUS, “XXxXTS 


[v. 2—11. 


derstanding : he shall pour out wise 
sentences, and give thanks unto the 
Lord in his prayer. 

He shall direct his counsel and 
knowledge, and in his secrets shall he 
meditate. 

8 He shall shew forth that which 
he hath learned, and shall glory in 
the law of the covenant of the 
Lord. 

g Many shall eommend his under- 
standing ; and so long as the world 
endureth, it shall not be blotted out ; 
his memorial shall not depart away, 
and his name shall live from genera- 
tion to generation. 

10 “ Nations shall shew forth his * 
wisdom, and the congregation shall * 
declare his praise. 

11 If he die, he shall leave a 


executes His behest. The whole concludes 
with two verses (vv. 34, 35), of which the 
first returns to the original theme (vv. 16, 
17), while the second reiterates the acknow- 
ledgment and praise of God in all things 
on the part of true Chokhmah (comp. vv. 
14d, 15a, b,c). 


1. But he that giveth.| ‘The Greek means 
lit. “except him that giveth.” There can, 
however, be no doubt that the A. V. render- 
ing is what the author intended. 


of all the ancient.| Independent literary 
effort would seem to have ceased for some 
time. At the same time the writer is desirous 
of connecting the thinking of his ideal sage 
with the results of the previous development, 
of which it forms only another and further 
link. 
_ and be occupied in prophecies.| Cp. Eccles. 
1b Beek 

2. He will keep the sayings.) Treasure 
them up. Syr. “learn.” 


and where subtil parables are, he will be there 
also.] The phrase in the Greek (or in the 
Hebrew) is taken from Prov. i, 3. The 
Syriac has: “and he will reflect on whatever 
is deep.” We suppose that this represents an 
original Dpdy'd, corrupted in the copy of the 
Greek to Dp, derived from OPY (Chald. 
and Syr.), “perverse,” “crooked.” © For 
otpopy in this sense, a rich collection of 
parallels is given by Schleussner, s. v. 


3. the secrets of grave sentences.|  I.e. the 
deeper meaning of wise sayings, which is 
secret; that is, hidden from superficial view. 


4. Further ways in which he qualifies 
himself. 

He shall serve among great men.| Syr. “he 
shall go.” 


and appear before princes.| Vat. ‘a prince.” 
Syr. this time: “he shall serve among kings 
and rulers.” The Greek is preferable. 

Also he must travel. 


he hath tried.| Doubtless the original 
meant ‘‘he must try,” or “is sure to try.” 
‘The opening lines of the Odyssey will occur 
to every reader. 


5. He will look for still higher guidance. 


6. And when all these conditions are ful- 
filled, a special grace is required to produce 
the result. But the words éeay ... deAnon 
are omitted by Syr. 

he shall pour out wise sentences as showers. | 
Syr. “parables twofold;” corrected, how- 
ever, in the Arab. 

and give thanks unto the Lord in his 
prayer.| The Syriac renders it: “ people will 
praise him for his thoughts.” Probably the 
original was ambiguous, 


7. He shall direct his counsel.| Lit. “he 
himself,” 


8. that which he hath learned.| 


Rather, 
wise doctrine, 


9. Many shall commend.| Syr. “many shall 
learn from;” perhaps 171% and 1). The 
latter in the active could give no satisfactory 
sense, : 

ll. If he die.| The Greek MSS. seem all 
to have the opposite order: If he persist, 
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ch. 44. 
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oB. greater name than a thousand: and forth his praise with the songs of your B.C. 
"if he live, he shall ' increase it. lips, and with harps, and in praising “°° 

wens” — 12 Yet have I more to say, which him ye shall say after this manner: 

I have thought upon ; for I am filled 16 ? All the works of the Lord are ¢ Gen. z. 

as the moon at the full. exceeding good, and © whatsoever he ver. 33. 

13 Hearken unto me, ye holy commandeth shall be accomplished pa 

children, and bud forth as a rose in due season. x Tim. 

il Or, growing by the ' brook of the field : 17 7And none may say, What is? 
OF conter. 14 And give ye a sweet savour this? wherefore is that? for at time 23.19. — 


as frankincense, and flourish as a lily, 
send forth a smell, and sing a song 
of praise, bless the Lord in all his 
works, 


convenient they shall all be sought % Rom 9. 
out: “at his commandment the-p, 4, 
waters stood as an heap, and at the $7. 
words of his mouth the receptacles 15, 18 


15 Magnify his name, and shew 


of waters. 


he shall leave a greater name than a 
thousand; and if he cease, he in- 
oreases it. The inversion is found very 
early, although it does not appear on what 
authority. Evidently it was introduced by 
some one who hoped thereby to render this 
extremely difficult verse easier. The Syriac 
renders: ‘If he will, he shall be praised 
among a thousand: and if he be silent, among 
a small people.” Clearly we have to deal 
with a text that has been either corrupted or 
misunderstood, for the restoration of which 
we venture the following suggestions :—(1) 
The verbs 7¥ and 73M might easily be con- 
fused, owing to the indistinct pronunciation 
of the gutturals in some parts of Palestine. 
Between 7)" B®, “if he stand,” and 7!9n’ ON, 
‘if he desire,” the preference seems to be for 
Oy, on account of “if he cease” in the 
second clause. (2) The phrases ‘he shall 
leave a name” and “he shall be praised” 
perhaps represent 18 and TWN); doubtless 
of the two the latter is the more appropriate. 
(3) The phrases éwrovet adr@ and “in a small 
people” offer no obvious original which would 
account for them both; we suggest, however, 
that the original contained words signifying 


“without number” (e.g. 1BDID xd or TADD ba, 


read by the Greek 1BDID i), The whole 
verse then, we suppose, may have meant: “If 
he remain alive, he will be praised by (or ‘more 
than’) a thousand; and if he die, by people 
without number.” Ommmia post obitum jingit 
majora vetustas. 


12. Iam filled as the moon at the full.| Syr. 
“as the moon on the twelfth day;” Heb. 8D2 
of Prov. vii. 20. The Latin Version has quasi 
furore, perhaps having the ceAnva{dpevor in 
mind. 


13. The verses refer, according to Fritzsche, 
to the spiritual blooming and blossoming which 
will proceed from hearing his hymn, 


bud forth as a rose.| The Syriac, “lilies 
and cedars,’ seems to represent different 
attempts at rendering 7). 


by the brook of the field.| Better, the 
water-brook, as A, C, S, Lat., Arm., S. H. 


14. send forth a smell.|  Syr. “lift up your 
voices.” 

and sing a song of praise.| Lit. praise 
a song; compare Ps. lv. 11. As the trans- 
lator is maintaining the schema etymologicum 
of the original, he would seem to have derived 
dopa from aivéa. 

15. Magnify his name] 573 Yn. 


17. And none may say... that.| These 
words are omitted in the T. R., but found in 
the Greek MSS. (cf. Nestle, p. 127). Their 
omission would necessitate the throwing out 
of the second clause; and, as a matter of fact, 
both are omitted in the Latin, which sub- 
stitutes the second clause here for the second 
clause of v. 21. The Syriac, on the other 
hand, while omitting v. 21, has our verse in 
an enlarged form, Plainly the verse cannot 
be original in both places; the question is 
only for which place the author is more likely 
to have intended it. Now such a sentiment 
seems more natural at the commencement of 
the following enumeration than in the middle 
of it. We believe, therefore, that the true text 
is preserved by the Syriac. 

at time convenient they shall all be sought 
out.| The Syriac (wv. supra) renders: “No 
one can say, Wherefore is this and wherefore 
that? for all are created appropriately ; nor 
can he say this is good and that evil; for all 
shew themselves men at their time.” ‘The 
Syriac expression is peculiar, but probably 
represents the Heb. 17P5’ (cp. Symm. r Sam. 
xx. 18), which might well mean “ will appear 
on the muster-roll.” 

at his commandment the waters stood as an 
heap.| I.e. at the Creation, before the sepa- 
ration of the waters into their receptacles; so 
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B.C: 18 / At his commandment is done the holy; so are they stumblingblocks Bae 


whatsoever pleaseth him; and none unto the wicked. 


Z Ps. 135- can hinder, when he will save. 25 For the good are good things _ 
£ Hebr. 19 The works of all flesh are created from the beginning : ‘so evil ‘ch 4 
413 before him, and nothing can be hid things for sinners. — 
from his eyes. 26 * The principal things for the * cb. 29. 
20 He seeth from everlasting to whole use of man’s life are water, 
everlasting; and there is nothing fire, iron, and salt, flour of wheat, |... = 
wonderful before him. honey, milk, and ‘the blood of the x:. 
21 A man need not to say, What grape, and oil, and clothing. pag 
is this? wherefore is that? for he 27 ” All these things are for good ¢. 4. 2 
hath made all things for their to the godly: so to the sinners they » Roms. 
uses. are turned into evil. ae 
22 His blessing covered the dry 28 There be spirits that are cre- 
land as a river, and watered it asa ated for vengeance, which in their 
flood. fury lay on sore strokes ; in the time 
23 As he hath turned the waters of destruction they pour out their 
into saltness: so shall the heathen force, and appease the wrath of him 
inherit his wrath. that made them. : 
Hee 24 *As his ways are plain unto 29 *Fire, and hail, and famine, * ch. 409. 


The older interpreters 
The 


Gutmann, Fritzsche. 
thought of the Red Sea or the Jordan. 
Syr. has a different verse. 


18. At his commandment is done whatsoever 
pleaseth him.] The Greek means literally, 
in his commandment is all pleasure. 
The Syriac renders: “with joy is his will 
performed.” 

and none can hinder, when he will save.| 
Syr. “and none retards his command.” Here 
a question of some interest arises, which, 
owing to the Aramaising character of our 
author’s Hebrew, is hard to solve. It is quite 
clear that the words }7)5, “command,” and 
1P75, “salvation,” have been confused, but it 
is not clear whether that confusion took place 
in the Hebrew of the Siracide, or in the Syriac 
of the translator. ‘‘ His command” seems to 
us a more natural word in this verse than 
“his salvation ;” on the other hand, we have 
some hesitation in crediting the Siracide with 
so decided an Aramaism as the first hypothesis 
requires, 

20. The Syriac has a different verse: see 
also on v. 16. 


22. covered the dry land.| “The dry land” 
occurs in the second clause in the Greek. 
Lat. inundavit; Syr. “riseth;” perhaps we 
should read éméxAvoev for emexddupev. 


23. As he hath turned the waters into salt- 
ness: so, @o'c.| Probably Bretschn. and others 
are right in referring ‘‘so” to the previous 
verse, with the meaning “similarly,” ‘‘on the 
contrary,” or “as powerfully.” The Syriac 
has: ‘so doth his wrath judge the nations.” 
Clearly the author meant “his wrath” to be 


the subject of the sentence, in antithesis to 
his blessing, which is the subject of the previous 
verse. The Hebrew then was probably }3 
D3 wy 35, “so doth his wrath drive out 
(exterminate) nations ;” and “ his wrath ” will 
also be the subject of the second clause, which 
perhaps contains a reference to the Cities of 
the Plain. Cp. Ps. cvii. 33. 

24. A favourite sentiment with our author. 


25. so evil things for sinners.] Lat. “ good 
and evil;” Syr. “for sinners also whether for 
good or evil.” The agreement of these two 
versions might seem a strong argument in 
favour of this having been the original text. 
But the Greek rendering suits the context far 
better, and the Syr. and Latin reading may 
only represent a later Christian emendation. 


26. The place of iron in this list is certainly 
remarkable. The Syriac list adds “ fat” and 
“raiment.” 

28. The question whether these “ spirits ” 
are angels or winds is discussed by Fritzsche, 
who decides for the latter; yet wv. 29, 30 
seem to contain a list of these “ spirits.” 
Unless, therefore, it is a poetical phrase for 
“forces,” we must regard it as embodying 
the same idea as in later Rabbinism, which 
personified as Angels certain natural pheno- 
mena and eventualities. 


lay on sore strokes.| Syr. “ uproot moun- 
tains.” The expression 0°97 APY was in 
common Rabbinic usage to denote the ac- 
complishment of the seemingly impossible or 
incredible (see the passages in ‘The Life and 
Times of Jesus the Messiah,’ vol. ii. pp. 109, 
376, notes). 


v. 30-35] ECCLESIASTICUS. XXXIX. XL. 193 
BC and death, all these were created for good: and he will give every need- B.C. 
vengeance ; ful thing in due season. pee? 
sDeut.32. 30 ° Teeth of wild beasts, and 34 So that a man cannot say, This 
i, scorpions, 4 : serpents, and the sword, is worse than that: for in time they 
15.5. Punishing the wicked to destruction. — shall all be well approved. 
Or, 31 % They shall rejoice in his com- 35 And therefore praise ye the 
oe mandment, and they shall be ready Lord with the whole heart and 
| upon earth, when need is; and when mouth, and bless the name of the 
¥s 148.8. their time is come, they shall not Lord. 
transgress his word. CHAPTER XL 
I 32 Therefore from the beginning I Many museries in a man’s life. 12 The 
was resolved, and thought upon reward of unrighteousness, and the fruit of 
these things, and have left them in true dealing. 17 A virtuous wife and an 
ers. writin honest friend rejoice the heart, but the fear of 
RY. g: the Lord is above all, 28 A beggar’s life is 
ver. 16. 33 7 All the works of the Lord are hateful. 


29. famine and death.] Syr. “and deadly 
stones.” Here a somewhat similar difficulty 
occurs to that noticed at v. 18; for clearly 
we have a confusion between }*55, “stones,” 
and }52, “hunger,” and the confusion may 
have been either in the Hebrew or the Syriac. 
Fewest difficulties will be offered by the sup- 
position that the Greek translation is correct. 


30. Teeth of wild beasts.| Syr. “ beasts of 
teeth,” i.e. wild beasts, a very common Syriac 
phrase; and this the order of the Greek 
words makes it probable that the Siracide 
himself employed. 


32. Therefore from the beginning I was 
resolved.| “ Against temptations which might 
shake his faith in God’s providence” (Grotius). 
In that case, for “I thought ” we should pro- 
bably substitute “I perceived ” the true state 
of the case. The verse makes the author cite 
his words above (16, 17), which the inter- 
vening verses have proved. The Syrian, not 
seeing this reference, has a rendering which 
is very plainly wrong. 


33. he will give.| Rather, supply or 
“ furnish.” 


34. in time they shall all be well approved. | 
On the occasion for which they were created. 
The Syriac adds, “ for they are all stored up 
in his treasuries.” 


CHAPTER XV. 


The connexion of this with the preceding 
chapter is both external and internal. As 
regards the former, the mention of the evils 
which afflict us in the world leads to the 
discussion of human sorrow and of its causes, 
This forms the first part of the chapter, end- 
ing with v. 17; while in the second part, by 
way of contrast, the happiness that is in the 
world is described, and its real source indi- 
cated as in the fear of the Lord. The 


Apoc.— Vol, Ll. 


internal connexion with the previous chapter 
lies in this, that here the object is once more 
to shew that the good as well as the evil that 
befals men is from the Lord, and thus again 
to vindicate the ways of God. 

The discussion is introduced by a prefatory 
verse, of which the burden is that somehow 
sorrow seems the lot of all men. Some of 
these sorrows are caused by the conditions 
of our existence, by the evil that comes to us 
through care, or lastly by our own needless 
or foolish apprehensions. ‘This is the theme 
of the first stanza of six verses (vv. 2-7). 
But if this be the common lot of humanity, 
it falls sevenfold on the wicked, and theirs 
are also real evils—and these come to them 
from God in punishment of their sins. ‘This 
is the subject of the second stanza (comprising 
four verses: vv. 8-11). A more detailed 
exposition of this follows in the third stanza 
(vv. 12-17). The first and the last verse in 
it are antithetic, and may be regarded as 
introductory and concluding, while the inter- 
mediate four verses form two couplets: the 
first (wv. 13, 14) shewing what becomes of 
their ill-gotten goods, the second what be- 
comes of their children (wv. 15, 16); these 
two—property and children—being the chief 
objects of desire. And the stanza appro- 
priately closes with the antithesis of v. 17. 

With wv. 18 begins the second part of the 
chapter. If there be sorrow in the world— 
and real sorrow is the consequence of sin— 
there is also much real good and joy, and the 
truest and best is the result of fear of the 
Lord. This is beautifully set forth in a stanza 
of ten verses (vv. 18-27), in eight of which the 
second clause always forms a counter-climax 
to the first, while the ninth verse leads up to 
the final conclusion, fully expressed in the 
concluding verse (v. 27), which sets forth 
the blessedness resulting from fear of the 
Lord. 

The concluding stanza of three verses 

O 


194 ECCLESIASTICUS. XL. [v. 1—8. 
B.C, REAT “travail is created for 5 Wrath, and envy, trouble, and }.C. 
pps every man, and an heavy yoke unquietness, fear of death, and anger, 

en 3 is upon the sons of Adam, from the and strife, and in the time of rest 
Recles. x day that they go out of their mother’s upon his bed his night sleep, do 
< womb, till the day that they return change his knowledge. 
to the mother of all things. 6 A little or nothing is his rest, 
2 Their imagination of things to and afterward he is in his sleep, as 
come, and the day of death, [trouble] in a day of keeping watch, troubled 
their thoughts, and [cause] fear of in the vision of his heart, as if he 
heart ; were escaped out of a battle. 

From him that sitteth on a 7 When all is safe, he awaketh, 
throne of glory, unto him that is and marvelleth that the fear was 
humbled in earth and ashes ; nothing. 

4 From him that weareth purple 8 [Such things happen] unto all 
{ Or, to and a crown," unto him that is clothed flesh, both man and beast, and that 
the porter. 


with a linen frock. 


is sevenfold more upon sinners. 


(vv. 28-30) is somewhat loosely connected 
with the subject-matter of the chapter, being 
apparently a practical application in the nature 
of advice how to avoid an unhappy life by 
industry, frugality, and piety, 

1. till the day that they return.) ‘The 
Greek of the best MSS. here is difficult, and 
indeed unconstruable. Even if we render 
‘till the day of their being buried into the 
mother of all things” (Lat., Aeth.), we obtain 
an unnatural expression. We should expect 
the word 5}DN or 5)DNi], “ their being gathered 
in,” and some word meaning this we believe 
the Greek to have had originally; eg. 
emeotpopns of MS. 157 (rendered in the 
A. V.). The Syriac Version has: ‘and so 
long as they grasp the land of the living.” 


2. Their imagination, &’c.| ‘The text starts 
with a remarkable accusative, which the 
Lat., S. H., and Arm. versions, beneficio lin- 
guarum, faithfully represent. To Bretschn. 
is due the suggestion that the original had 
nx, “with,” which the translator mistook for 
the sign of the accusative. However, the 
Syriac translation makes the words contained 
in this verse the subject of which the sub- 
stantives in v. 5 are the predicate, verses 3 
and 4 forming a parenthesis, which construc- 
tion seems obviously right. ‘The translation 
should be emended as below. 


their thoughts.] Syr. “their glory.” 

and the fear of their heart.] 
‘* and the occupation of their heart.” 

the imagination of expectation] 
Syr. ‘and the end of their words.” 

the day of death.] Syr. “till the day 
of their death.” 


4. a linen frock.| Syr. ‘the garment of 
poverty.” 


5. According to the punctuation as altered 


Syr. 


in agreement with the Syr. (see v. 2), a stop 
should be placed at “ strife,” and “ do” altered 
to “doth.” The objects of his thought 
enumerated are seven: perhaps the last two 
seem to be nearly the same as the first; the 
first is rather passion, the sixth rankling 
hatred (Lat. furor and iracundia perseverans ; 
similarly Arm.). 


change his knowledge.| Alter his state of 


mind. 


6. as in a day of keeping watch.| Rather, 
of watch, or of watching. Just as the 
watcher, says Fritzsche, is alarmed by every- 
thing which he sees, so is the dreamer. But 
““a day of watching” seems a very unin- 
telligible expression. It is unfortunate that 
the Syriac deserts us here. The Armenian 
Version gives two very satisfactory emenda- 
tions, éevumviows and xoma, and after that 
he toils with dreams as in the day. 
The period during which he really rests is 
short, scarcely lasting a moment; during the 
rest of the time he is as hard at work as in 
the daytime. Had the Armenian translator 
been less faithful, it would not have been so 
easy for us to see what he read. 


the vision of his heart.|  Syr. “of the 
night,” the more ordinary expression. 


7. When all is safe, he awaketh.| So 
Grotius. Bretschneider renders: “ at the mo- 
ment when he is rescued from this troubled 
dream.” Fritzsche, “at the moment of his 
supposed rescue ;” z.e. at the critical moment 
in the vision, when he fancies himself out of 
reach, he wakes up. The expression, how- 
ever, is sufficiently strange to indicate either 
corruption or mistranslation. ‘The Syr. ren- 
ders: “according to the desire in his heart.” 
It is not easy to suggest any words which 
would have given rise to both interpretations. 
Perhaps the verse began with words signi- 


v. 9—18.] ECCEBSIASTICUS! XL. 195 
Be g ’ Death, and bloodshed, strife, 14 While he openeth his hand he B.€. 
, — and sword, calamities, famine, tribu- shall rejoice: so shall transgressors “{“°" 
aes lation, and the scourge ; come to nought. 
10 These things are created for 15 The children of the ungodly 
“ee the wicked, and for their sakes came shall not bring forth many branches : 
x the ¢ flood. but are as unclean roots upon a hard 
Een: 3 BE All things thaterare of the rock. 
os . earth shall turn to the earth again : 16 * The weed growing upon every /Job8. rz. 
ae and that which is of the ‘waters doth water and ¥ bank of a river shall be me eet 
wie return into the sea. pulled up before all grass. «vane 
Po 12 All ' bribery and injustice shall 17 Bountifulness is as "a most !0r, ; 
"be blotted out : but true dealing shall fruitful garden, and mercifulness en- fiz 
endure for ever. dureth for ever. eres - 


18 To labour, and “to be content « # Phil 4 


13 The goods of the unjust shall 
be dried up like a river, and shall 
vanish with noise, like a great thunder 
in rain. 


with that a man ‘hath, is a sweet life: 
but he that findeth a teensuie is above 
them both. 


.and a cry” 


fying “he wakes up with.. 
The 


(TWYIW, misread by Greek YW). 
phrase xaip@ owwtnpias occurred in iv. 22. 

8. [Such things].| As those about to be 
described. 

[happen] unto all flesh} Rather, are 
with all flesh. The verse would seem 
to have been corrupted at an early period. 
The Syriac omits vv. 9, Io. 

9. Fritzsche would omit as a gloss the 


word “ tribulation(s),” partly with the view of 


gaining a group of seven, partly because the 
word is too general, as he thinks, to occur in 
the middle of such a list. The same diffi- 
culties may have been felt by those copyists 
who put all the words following eraywyai in 
the genitive, and make them depend on it; 
compare also Schleussner s.v. In rhetorical 
enumerations of this sort, however, we must 
not be too critical. 

ll. that which is of the waters doth return 
into the sea.| Syr. ‘that which is from the 
height to the height,” reading DVD for DD, 
Between these variants there cannot be any 
difficulty in choosing. For the sentiment of 
the Greek not only occurs in Eccles. i. 7, 
but forms a very appropriate conclusion of 
the stanza (see introd. remarks) ; while that 
of the Syriac would scarcely be biblical. 


12. All bribery and injustice.| Syr. “every 
sinner and ungodly man,” perhaps para- 
phrasing. For the general reasoning see the 
introductory remarks. 

13. shall be dried up like a river.| Like 
an 2} or stream which fails in the summer. 

and shall vanish with noise.| Rather, 
shall roar themselves out, z.e. exhaust 
their power, like the thunder in summer; a 


remarkable comparison. Fritzsche thinks of 
the noise of the thunder being overpowered 
by that of the rain. 


14. While he openeth his hand he shall 
rejoice.| Rather, In the opening of his 
hands one shall rejoice (Bissell)—pro- 
bably in the sense of: when such an one is 
made to restore his ill-gotten gains, or is 
emptied of his riches, there is general joy. 


15. The children of the ungodly shall not 
bring forth, t%c.| They will therefore be 
unable to fully enjoy their possessions. 

but are as.| Lit. “and” (@e.nor). Syriac: 
“the root of sinners is like an ear which 
springs up on a rocky crag ;” which, because 
it hath no depth of earth, must soon wither 
away. It seems as if the Syrian were thinking 
of the familiar parable in St. Matt. xiii. 


16. The weed.| The Hebrew ‘N® is trans- 
literated as in other places of the LXX. It 
seems to us that v. 14 4 should be transferred 
hither. Cp. Job viii. rz, 12. 


17. is as a most fruitful garden.) Lit. a 
garden in blessings. ‘he Syriac has: 
“the works of the just shall be blest in time.” 
It is difficult to tell whether the Hebrew ]1¥3, 
“Jike Eden,” was mistaken for }1Y2, or 
whether the error is no older than the Syriac 
Version itself. 


18. Here begins the second part of this 
chapter (see introductory remarks). The 
Syriac Version adds at the end of v. 17, “and 
he that approacheth unto them is like one 
that findeth a treasure;” while for this verse 
it gives “majesty and honour establish the. 
name ; yet better than both is he that findeth 
wisdom.” ‘The first of these clauses seems 
identical with the second in the Greek, with.a 

O2 


Es rtim. 6. 6. 


city continue a man’s name: but a 
blameless wife is counted above them 
both. 

20 Wine and musick rejoice the 
heart: but the love of wisdom is 
above them both. 

21 The pipe and the psaltery make 
sweet melody: but a pleasant tongue 
is above them both. 

22 Thine eye desireth favour and 
beauty: but more than both corn 
while it is green. 

23 A friend and companion never 
meet amiss: but above both is a wife 
with her husband. 


time of trouble: but alms shall de- 
liver more than them both. 

25 Gold and silver make the foot 
stand sure: but counsel is esteemed 
above them both. 

26 Riches and strength lift up the 
heart: but the fear of the Lord is 
above them both: there is no want 
in the fear of the Lord, and it need- 
eth not to seek help. 


196 ECCLESIASTICUS, XL. [v. 1928. 
B.C. 19 Children and the building of a 24 Brethren and help are against Fridges. 


27 The fear of the Lord is *'a é vet. x7. 


fruitful garden, 


a garden 
above all glory. that is 
28 My son, lead not a beggar’s °°” 
y y 88 # Isai. 4.5, 


life ; for better it is to die than to beg. 


slight corruption of D3!) to some derivative 
of W312; while the remaining two bear most 
of the traces of interpolation. The Latin 
Version substitutes in ea for imep audorepa. 


19. Children and the building of a city.| 
Syr. “building and planting.” The word 
}'J2 might be pointed so as to mean either 
“building” or “children.” The second word 
“building” represents more than once in the 
LXX, the Hebrew M133, which might also 
mean “daughters.” A comparison with the 
Syriac shews us that wéAews is a gloss. The 
true text may therefore have been, “Sons and 
daughters continue a man’s name ; but never- 
theless a blameless wife surpasses them.” 
We suppose the Aramaising form suggested 
to have given rise to the error of the trans- 
Jators. The S. H. Version has here a marginal 
note to prevent the misunderstanding in the 
case of the first word. 


20. Wine and musick.| Syr. “old wine.” 


the love of wisdom.] If this be correct, the 
words must represent the Greek @aocopia, 
and correspond with similar makeshift ren- 
derings of that word in Syriac and other 
languages. For that which rejoices the heart 
must be something acting on it objectively, 
not subjectively, corresponding therefore with 
“philosophy,” but not with the ‘love of 
wisdom.” Syr. “the love of a friend.” 


22. favour.| Old English for “grace.” Cp. 
“young though thou art, thine eye hath staid 
upon some favour that it loves” (Shakespeare, 
‘ Twelfth Night,’ ii. 4). 

corn while it is green.| Lit. the green 
of the sown-land. Compare M. Aurelius, 
x. 35: “The healthy eye must not say ra 
xAwpa Odo, I want only green;” Virtdia enim 
oculis grata sunt visumque reficiunt (Gataker). 
Among the “‘ingenious sayings” of Mohammad 
(Freytag, ‘Proverbia Arabum,’ iii: 1, 608) is 


this: “ Aspectus rerum viridium videndi facul- 
tatem auget.” 


23. never meet amiss.| It might be sug- 
gested from a comparison with the Syriac 
that the Hebrew was here D°3731, meaning 
“ oreet” rather than “ meet.” ‘* Greetings” 
or good wishes from friends come never 
amiss; and yet more timely are those paid 
by a wife to her husband (NYS NN; NN being 
falsely interpreted as “with.” This, in ac- 
cordance with a later Rabbinic exegetical 
rule. Comp. Jer. Ber. 144, Ber. R. 1, and 
other passages). The Arm. and Aeth. agree 
with Syr. in substituting “a good wife”. for 
the last words. 


24. Brethren and help are against time of 
trouble.| The Heb. WY, probably employed 
in the original, should have been pointed 
(with Syr.) WY and rendered “ally:” “A 
brother and an ally [save] in time of trouble.” 
The sentiment of the verse is common in our 
author and elsewhere (e.g. Prov. xvil. 17). 


25. make the foot stand sure.| Cp. Ps. 
XXXi. 9. 
counsel,| Sagacity. 


26. it needeth not.| Rather, one need- 
eth not in it: ze. armed with it, a man 
requires no other help. 


27. a fruitful garden.|_ See v. 17. 
Syriac renders similarly in both places. 


and covereth him above all glory.| The 
authorities vary between the sing. and plur. 
for “covereth.” Fritzsche decides for the 
singular, on the ground that the subject must 
be “ God,” who covers his fear [with glory] 
more than all greatness. ‘The original must 
have been difficult, for the Syrian hesitates 
between “ is raised” and “is praised.” 


The 


28-30. Begging. Cp. xxix. 21 sqq. 
28. lead not a beggar’s life.| The Syriac 


and “covereth him !°: 


v. 29—1.| 


29 The life of him that dependeth 
on another man’s table is not to be 
counted for a life; for he polluteth 
himself with other men’s meat: but 
a wise man well nurtured will beware 
thereof. 

30 Begging is sweet in the mouth 
of the shameless: but in his belly 
there shall burn a fire. 
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CHAPTER XLI. | B.C. 
1 The remembrance of death. 3 Death is notto "°° 
be feared. 5 The ungodly shall be accursed. 
II Of anevil anda good name. 14. Wisdom 


zs to be uttered. 
be ashamed. 


DEATH, how bitter is the re- 
membrance of thee to a man 

that liveth at rest in his possessions, 
unto the man that hath nothing to 


16 Of what things we should 


entirely perverts this very simple sentiment: 
“refuse not him that asketh thee; be not 
good to kill, but be good to preserve alive.” 


29. that dependeth.| Lit. that looketh 
to. The phrase corresponds with the Rab- 


binical 193n jndwS nayDA; “ Three lives are 
no lives: he that looketh to the table of 
another,” &c. (Bets. 326; Abh. de R. N. 25). 


for he polluteth himself.) Rather, who 
polluteth himself. Fritzsche takes this 
literally, on the ground that the meat given 
him might very well be unclean; we prefer 
to take it figuratively. 

but a wise man well nurtured.] Te. well 
educated. 


30. Fritzsche would understand this of 
the contrast between his sweet manner and 
his internal feeling of degradation. The 
“begging” is more frequently interpreted of 
the morsel which he receives, while Grotius 
makes the “fire” that of hunger. The 
author is apparently thinking of Job xx. 12. 


a 


CHAPTER XLI. 


The chapter consists of two parts (the first 
ending with v. 13), which are connected by 
succession in thinking rather than bya logical 
nexus. ‘The first part of the chapter, how- 
ever, is closely bound to the argument in the 
previous chapter. There the writer had 
treated of the evils that afflict man, among 
which “ fear of death” was the most real and 
common to all (xl. 1-5). Besides, this was 
an evil the source of which must be traced to 
the Creator Himself. But in the first part 
of ch. xli. the writer endeavours to prove even 
in this respect his previous thesis by shewing 
in the first stanza (wv. 1-4) that death is not 
such an evil as men represent or imagine it; 
and, in the second stanza (vv. 5-13), that it 
only becomes a real evil to the ungodly (comp. 
also xl. 8). Throughout we notice in the 
treatment of this subject a melancholy absence 
of the hope of another and better life. In the 
first stanza consolations are offered derived 
from the welcome release which death brings 
under certain circumstances, and from its 
general incidence, so that after all it was ulti- 
mately of little consequence how many years 


a man might have to live, while, on the other 
hand, it was right to submit to the will of 
God. Such being the case, the second stanza 
(wv. 5-13) shews that death had real terrors 
for the sinner. The three things upon which 
a man set value and which would remain, as 
reward or otherwise, after his death, are 
described in an ascending climax as property, 
children, reputation. In all these three would 
the sinner suffer after his decease. Of these 
three the most precious and most enduring 
was a good name, after which we should 
chiefly strive. 

This latter statement naturally leads in the 
second part to an enumeration of the things 
which were shameful, and should therefore 
be avoided. The three introductory verses 
(wv. 14-16) bear particular reference to this, 
that to be proud or else ashamed of a thing 
it must appear outwardly and publicly: in 
other words, that the reputation of which we 
are to have such care depends upon this. 
Nineteen things are then enumerated of which 
we should be ashamed. ‘These apply to the 
various circumstances of life, and they are 
arranged in a certain order and connexion. 
We mark that, in accordance with the pur- 
pose of the writer, only such offences are 
mentioned as may permanently injure a man’s 
reputation. Some difficulty may be felt as 
regards the offence mentioned in v.19¢c. We 
have little doubt that (as Fritzsche suggests) 
the expression was proverbial. Nor can. we 
doubt that it referred to an unwillingness to 
give to the poor from the abundance of one’s 
table (comp. St. Luke xvi. 20, 21). And here, 
indeed, we have a parallel Rabbinic saying 
(Sanh. 92 a): “He that does not leave a piece 
of bread (NB) upon his table shall never see 
a sign of blessing” (N72 3D = no good 
shall ever come to him). [In Jer. ‘Teram. 
45 d it is interdicted to put bread under one’s 
arm. Levy (‘Neuhebr. Worterb.’ iv. 1544) 
regards this as directed against superstition, 
but the context shews that it was forbidden 
because perspiration, except from the face, 
was regarded as poisonous. | 

1. Drusius compares Seneca’s words: “ O 
vita misero longa, felici brevis.” 


the remembrance of thee.| Probably the 
original had “ art thou” (cf. Syr.). 
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BuGs 


cir. 200. 


! Or, 
to whone 
every 
thing ts 
trouble- 
sone, 


vex him, and that hath prosperity in 
all things: yea, unto him that is yet 
able to receive meat ! 

2 O death, acceptable is thy sen- 
tence unto the needy, and unto him 
whose strength faileth, that is now 
in the last age, and 'is vexed with 
all things, and to him that despaireth, 
and hath lost patience ! 

3 Fear not the sentence of death, 
remember them that have been be- 
fore thee, and that come after ; for 
this is the sentence of the Lord over 
all flesh. 

4 And why art thou against the 
pleasure of the most High? there is 
no inquisition in the grave, whether 
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thou have lived ten, or an hundred, 
or a thousand years. 

5 The children of sinners are abo- 
minable children, and they that are 
conversant in the dwelling of the 
ungodly. 

6 The inheritance of sinners’ chil- 
dren shall perish, and their posterity 
shall have a perpetual reproach. 

7 The children will complain of 
an ungodly father, because they shall 
be reproached for his sake. 

8 Woe be unto you, ungodly men, 
which have forsaken the law of the 
most high God! for if ye increase, it 
shall be to your destruction : 


g And if ye be born, ye shall be 


liveth at rest in his possessions.] Compare 
Dan. iv. 4, with which the expression in the 
text may agree. 


that hath nothing to vex him.] The word 
in the text is condemned by the Atticists as 
late Greek. Perhaps it represents jINY (Job 
xii. 5). 

to receive meat.| Compare the opening 
verses of Eccles. xii. The words perhaps 
meant rather to “ enjoy the taste (of food) ;” 
the Heb. Dy being interpreted by the Greek 


after the Arab. alxb. 


2. thy sentence.| Also apparently a para- 
phrase for “thou.” MS. 155 further adds 
“and thy remembrance.” 


that is now in the last age.| Fritzsche’s 
proposed alteration of eoxatoynpw to éoya- 
toynp@ would introduce an impossible accen- 
tuation ; see Kthner, ‘ Ausf. Gr.’ i. 249, 2nd 
edit. 


is vexed with all things.| There is no 
reason for preferring the marginal variant. 


that despaireth.| Rather, is disbelieving, 
PON PR. Syr. (Lag.), “without money,” 
perhaps }2!D pN. 


3. Fear not the sentence of death.| In the 
sense that it is the law and common lot of 
humanity. Grotius compares a fragment of 
Aristophanes, rd yap poBeicOa tov Bavaro 
Anpos Todkvs' wacw yap piv Torr’ deiderar 
mabe. The Syr. makes it probable that “ the 
sentence of” is an insertion by the Greek 
translator. 


remember them that have been before thee, 
and that come after.| Comp. Eccles. i. 10, 
DANS On pwN7. “Remember that 
they are in the same case with thee ” (Syr.). 


4. And why art thou against.| Lit. why 
dost thou decline? Evidently this clause 
belongs to the preceding verse. 


there is no inquisition in the grave.| ‘That 
question is not asked there; it makes no dif- 
ference, as regards our condition when we are 
dead, whether our life has been short or long. 


5. and they that are conversant in the dawell- 
ing of the ungodly.| ‘‘’The reason why they 
are abominable” (Fritzsche). But this ex- 
planation does not seem satisfactory. Syr. “and 
a race of misery (lit. woe to it!) is the gene- 
ration of the wicked.” Compare Aeth. “and 
their houses shall be overturned.” °Avaorpe- 
cbopat is employed in Ezek. iii. 15 torepresent 
Dv. %It might be suggested that the 
original had here OPW IVD Dw, “and 
the dwelling-place of the wicked is loathsome.” 


6. inheritance.| Syr. “sovereignty ;” Heb. 
(perhaps) Nv’, which might be pointed so as 
to mean either NY or MW. The latter 
would indeed be a Chaldaism, but not out of 
place in our author; while the former could 
scarcely be used in this way. We believe, 
therefore, that the Syr. version is here correct. 


7. will complain of.| Ie. will have cause 
to do so. Syr. “shall curse;” if this be right, 


the Hebrew probably contained a jingle 155p» 
and 1p». 


8. which have forsaken the law of the most 
high God.| Syr. “to whom misery clings till 
the day of their death.” 


Sor if ye increase, it shali be to your destruc- 
tion.| ‘This clause must be omitted, as only 
found in 248, Co., and probably a correction 
or interpretation of the next clause, “and if 
ye be born.” 


c 
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v. 10—109. | 


born to a curse: and if ye die, a 
curse shall be your portion. 

10 “ All that are of the earth shall 
turn to earth again: so the ungodly 
shall go from a curse to destruction. 

11 The mourning of men is about 
their bodies: but an ill name of 
sinners shall be blotted out. 

12 Have regard to thy name; for 
’ that shall continue with thee above 
a thousand great treasures of gold. 

13 A good life hath but few days : 
but a good name endureth for ever. 

14 My children, keep discipline in 
peace: for “wisdom that is hid, and 
a treasure that is not seen, what 
profit is in them both? 

15 “A man that hideth his fool- 
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ishness is better than a man that 
hideth his wisdom. 

16 Therefore be shamefaced ac- 
cording to my word: for it is not 
good to retain all shamefacedness ; 
neither is it altogether approved in 
every thing. 

17 Be ashamed of whoredom be- 
fore father and mother: and of a lie 
before a prince and a mighty man ; 

18 Of an offence before a judge 
and ruler; of iniquity before a 
congregation and people; of un- 
just dealing before thy partner and 
friend ; 

1g And of theft in regard of the 
place where thou sojournest, and in 
regard of the truth of God and his 


9. Your birth and death will both be mis- 
fortunes. 


a curse shall be your portion. | spoon. 


10. The first clause occurred above (xl. 11) ; 
and as the Syriac omits it, there is grave 
reason for doubting its genuineness here. See 
below. 


so the ungodly shall go from a curse to 
destruction.| In the event of the first clause 
being genuine, the application will be found 
in the sequence from that with which they 
began to that in which they end. 


11. The mourning of men is about their 
bodies.| T.e. the main object of sorrow with 
most men is that their bodies die, but there is 
a worse fate than this, which does not excite 
their apprehension—the loss of their name. 
In the case of the sinner that name will 
perish. 

but an ill name of sinners shall be blotted 
out.| The second hand of S has here dvopa 
d€ ayaboy ovk eEarerpOjoera, “but a good 
name shall not be blotted out.” ‘This is sup- 
ported by the Arm. Very similar is the reading 
of the Syr. “‘and the name of them that do 
good,” and of the Copt. “and the name of 
good men.” This last, dvépamav dyabay, is 
the reading of MSS. 155, 308; dpaprwddy 
(which appears exclusively in Aeth. and Lat.) 
is perhaps a false interpretation of aver. 
From the agreement of the Syr. and the Greek, 
it seems probable that ‘the name of good 
men” was clearly expressed in the original. 


12. above.) Rather, longer than. 
From Prov. xxii. 1. ‘The Midrash on that 
passage substitutes “a thousand Dinars of 
gold” for the “silver and gold” of the text. 

Verses 13-xlii. 8 are omitted by the Syriac, 


which substitutes for them a short and 
curious sentiment. Some of the verses before 
us look like centos or quotations from previous 
chapters in the book. 


13. A good life hath but few days.| Lit. 
a number of days, to which the Arm. 
boldly adds “ hath not.” 


14. in peace.| Proleptically, “and enjoy 
peace therefrom.” 

The second half of this verse occurred 
word for word in xx. 30, while v. 15 occurred 
TOs 


16. Therefore be shamefaced according to 
my word.| So Fritzsche and others; it may, 
however, mean only ‘‘be heedful of my 
word.” 

it is not good to retain all shamefacedness. | 
Rather, to observe. 

neither is it altogether approved in every 
thing.| This implies the reading ov ravrdracw 
ev wavtt (for ev riorer), recorded by Hoeschel, 
and supported by the Copt.; and this we be- 
lieve to be correct. ‘The best Greek MSS., 
however, offer od ravra raow ev riores, a difh- 
cult expression variously interpreted (“ nor is 
everything appreciated truly by all,” Fritzsche). 
The Arm. renders “nor at all to please every 
one by faith.” A more intelligible explanation 
would be “nor is the rule ‘ everything to 
every one in confidence’ approved.” 


17. The list of cases of shame now given 
amounts rather to an enumeration of the 
persons on whom one should reflect when 
tempted to commit any crime, being those 
whom the crime most deeply hurts. 

before father and mother.] ‘“ And mother” 
is omitted by the Arm., perhaps accidentally. 


19. of theft in regard of the place where 


¥O9 
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B.C. covenant; and to lean with thine friends ; and / after thou hast given, B.C 
mn" elbow upon the meat; and of scorn-  upbraid not ; a 


23 Or of * iterating and speaking ;.' 


ing to give and take ; 
again that which thou hast heard ; & ch. 19.7. 


20 And of silence before them 


¢ Matt. 5 
28. 


that salute thee ; and to look upon an 
harlot ; 
21 And to turn away thy face 
from thy kinsman ; or to take away 
. a portion or a gift ; or “to gaze upon 
another man’s wife ; 
22 Or to be overbusy with his 
maid, and come not near her bed ; 
or of upbraiding speeches before 


and of revealing of secrets. 

24 So shalt thou be truly shame- 
faced, and find favour before all 
men. 


CHAPTER XLII. 


1 Whereof we should not be ashamed. 9 Be 
careful of thy daughter. 12 Beware of a 
woman, 15 The works and greatness of 
God, 


thou sojournest, and in regard of the truth of 
God and his covenant.| It seems evident 
that a word has here dropped out, since the 
rhythm of the sentence is otherwise lost. 
Various attempts have been made to correct 
the sentence, among which we may mention 
Bretschneider’s supplement “ of disbelief,” and 
Fritzsche’s conjecture that ‘of the truth” 
was a translation of a false reading for ‘ of 
the curse.” Strangely, the true reading is 
here supplied by the Armenian Version, which 
gives “ of lying in regard of the truth of God 
and His covenant,” omitting the words “ of 
a lie before a prince and a mighty man” in 
the second clause of v.17. We believe that 
the Armenian translator cannot be conjectur- 
ing, but must have found this reading in his 
text. Besides settling the difficulty to which 
we have referred, it is recommended as 
doing away with the tautology of kpirov 
kat Gpxovros following upon jyoupevor Kal 
Suvacra. For any difference between them 
would be difficult to substantiate. Lastly, 
this reading arranges the crimes in a natural 
order, ranging from the most deadly to the 
lightest. ‘The history of the interpolation of 
v. 17 in the Greek would be an important 
contribution to our knowledge of the vicissi- 
tudes through which the text of this book 
has passed. 


and to lean with thine elbow upon the meat.} 
Lit. to fix the elbow: according to the 
commentators, holding it tight, allowing no 
one else to obtain a portion of it. (See the 
introd. to the chapter.) The Arm. adds 
a\orpiovs, “the bread of others ;” and the 
Aeth. has “to approach to eat the strangers’ 
bread.” 


of scorning to give and take.| Rather, 
of railing over giving and taking. 
Another reading is oxopmeopod, ‘ scattering,” 
which the marginal annotator cf S. H. ex- 
plains of adulteration. ‘From robbing the 
goods of thy neighbour entrusted to thee” 
(Aeth.). ‘Taking and giving,” [M121 Nw, 


is acommon Rabbinical expression for “ com- 
merce.” 


20. of silence before them that salute thee.| 
The Syriac, which, as we have noticed, omits 
the whole of the preceding passage, dwells 
on this point at some length. 


Q1. to turn away thy face from.] Rather, 
the face of. Heb. 0°35 2 (1 Kings 
ii. 16, &c.), the opposite of dpacis of the 
last verse. 

take away a portion or a gift.| Rightly 
referred by Fritzsche to the distribution of 
goods between kinsmen. For the last word, 
JAND, it seems probable that Nt, “a share,” 
should have been read; the corruption per- 
haps occurs elsewhere in this book. 


22. overbusy.| These “maids” in the 
Greek romances and elsewhere are the ordi- 
nary go-betweens. ‘The readings, however, 
vary. 

23, 24. These verses are attached to the 
following chapter in the Greek editions. 


23. of iterating and speaking again that 
which thou hast heard.| ‘This is apparently 
the only way in which the T. R. can be 
translated ; we should, however, read with S, 
amd Sevtepoaews Adyou axons, of repeating 
a word which thou hast heard. The 
caution is against circulating idle rumours. 


24, Cp. xxxil. 10. 


CHAPTER XLII. 


Having in the previous chapter indicated 
what a man should be ashamed to do, the 
writer marks in the first stanza of this chapter 
(after an introductory verse) the things of 
which a man ought wot, and needs zot, to be 
ashamed—bearing in mind that by the latter 
expression he means that they will not really 
aflect his reputation. This is indicated in 
the last two clauses of v. 8, with which the 
stanza closes (wv. 1-8). For v. 8c (the 
wording of which should be compared with 
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ESS F these things be not thou 3 ' Of reckoning with thy partners ee 
Baixo ashamed, and “accept no and "travellers; or ‘of the gift of the “= 
x5. person to sin thereby : heritage of friends ; Or, 
—_—— 2 Of the law of the most High, 4 Of exactness of balance and 5477, 
Prov. 24. and his covenant ; and of judgment weights; or of getting much_ or ¥#- 
ch. 20, 22, to justify the ungodly ; little ; pase : 


f Or, of the giving. 


xli. 24 a) seems to imply that there was a false 
feeling of shame, which might prevent a man 
from doing that which, if “ truly instructed ” 
and disciplined, he would not hesitate to do 
before all men. The difficulty, that wv. 6, 7 
seem not to be formally included in the 
enumeration of things not to be ashamed of, 
is only apparent. The proposal to put 
v. 8 before vv. 6, 7—in which case they 
should be included in the next stanza (placed 
in connexion with v. 9)—is attractive, but 
not necessary. For, although there may be 
difference in form, vv. 6, 7 manifestly con- 
tain, like the other verses in the stanza, direc- 
tions concerning things which a man need not 
be ashamed to do. And possibly they may 
not have been formally connected with what 
a man should not be “ashamed of,” because 
in the nature of things they would take place 
in the privacy of home and not in view of the 
public. Lastly, it is evident that with wv. 9 
another train of thought begins,—no longer 
referring to a man’s actions, but to his 
feelings. 

The large number of directions needful in 
regard to domestic life naturally leads the 
writer to revert to what seems to have been 
a topic of frequent lucubration with him: 
that of daughters and women. ‘This forms 
the subject of stanzas 2 and 3, each of three 
verses (vv. 9-I1; vv. 12-14). On each of 
these points we might adduce Rabbinic paral- 
lels. Indeed, vv. 9, 10o—although in a dif- 
ferent, and as it seems to us more apt form— 
are quoted in the Talmud (perhaps from 
memory), as ‘written in the book of Ben 
Sira” (Sanh, 1004). With this other Tal- 
mudic sayings may be compared—such as, 
“ Happy he who has male children; woe to 
him that has female children” (Sanh. wu. s.; 
Qidd. 824; Babha B. 164); “ A boy comes 
into the world: his loaf comes in his hand 
—a girl, nothing at all with her” (Nidd. 31 4). 
Indeed, it was hagadically explained that the 
word 3/3) for “‘maiden” meant ANX2 4p), 
“she cometh empty ” into the world (Nidd. 
u. s.). And as regards women generally, it 
is sufficient to refer to such sayings as 
“¢ Women are of a light mind ” (Shabb. 33 4; 
Qidd. 804); “ Multiply not talk with a 
woman ; they say, with one’s own wife: how 
much more with the wife of one’s neighbour ? 
Hence the sages say, if a man multiplies talk 
with a woman he brings evil upon himself, he 


neglects study of the Law, and his end will 
be to inherit Gehinnom” (Ab. 1. 5). 

As regards the second part of our chapter 
(beginning with v. 15), it might seem as if it 
were not in any way connected with what 
had preceded. But if we regard ch. xxxix. 16— 
xlii. 14 as so much matter intercalated, then 
ch, xlii. 15 would resume and continue the 
main subject-matter from ch. xxxix. 15. In 
that case one stanza (the fifth in the chapter, 
vv. 15-20) would set forth the praises of 
God in Creation, Providence, and Revelation ; 
while another (the sixth, vv. 21-25) would 
be more specially devoted to the subject of 
Creation. We note in the two concluding 
verses two Chokbmah sayings: the antithetic 
dualism in nature (similar to that formerly 
noticed in the moral world; cp. xxxill. 14,15), 
as well as the permanence of nature (xlil. 24); 
and secondly, the higher beneficial purpose 
of every thing in nature (wv. 25). 


1. accept no person to sin thereby.| Sin not 
therein out of false shame. 

2. Of the law of the most High.] Te. to 
observe its ordinances and commandments 
in any circumstances and before any persons. 


and of judgment to justify the ungodly.} 
This clause has occasioned some difficulty. 
Baduellus thought ‘be not ashamed” might 
mean ‘‘be not moved by false shame.” Grotius 
still more harshly supplies ‘‘ obloqui sententiis 
eorum qui id agunt,” Fritzsche would take 
the words literally, to justify the ungodly 
when he happens to be in the right; a very 
improbable sentiment. ‘The MSS. and Ver- 
sions give no help. We prefer adopting the 
emendation (of Luther?), rév evoeBn, “to 
justify the pious;” i.e. to give sentence in 
his favour, however unpopular such an action 
may be. Cp. Prov. xvii. 15. An interesting 
rendering (cited by Fritzsche) is ‘to punish 
the ungodly.” Cicero tells us that edccaro- 
Onoav was the euphemistic expression for 
“they have been executed,” in Sicily. 

3. Of reckoning with thy partners.| Versions 
and commentators are divided between this 
interpretation and “of talking with.” The 
latter, although supported by Grotius (“quid 
impedit quominus quis aut sodales aut viae 
comites suavi sermone oblectet”) and Fritz- 
sche, seems tootrifling for this place. “Reckon- 
ing with thy partners” might mean (as the 
Aeth. glosses) concerning the profits; but 
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B.C. 5 And of merchants’ "indifferent aged ‘that: contendeth with those B.C. 
or 7°°" selling ; of much correction of chil- that are young: thus shalt thou be a 
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evil wife is; and shut up, where daughter, when no man knoweth; 
many hands are. and the care for her taketh away 

7 Deliver all things in number sleep: when she is young, lest she 
and weight; and put all in writing pass away the flower of her age; 

§ Or, that thou 'eivest out, or receiv- and being married, lest she should be 
dealest : S h d: 

ie est in. ated : be 

Or, 8 Be not ashamed to "inform the 10 In her virginity, lest she should 
rebuke. 


unwise and foolish, and the extreme 


be defiled and gotten with child in 


what is reckoning with travellers? Further, 
37 5y (if the original of mept Xéyov) could 
scarcely mean more than “concerning the 
matter of.” We therefore suggest that in 


the Heb. m8) 720 737 SY, the last word 
was corrupt for MN), and that the original 
meant “concerning the matter of a relative 
and a brother,” i.e. be not ashamed to own 
brotherhood and connexion. 


or of the gift of the heritage of friends.| 
Ordinarily interpreted as if the original had 
éraipo.s, ze. of giving legacies to friends, in 
spite of the disapproval of the heirs. Perhaps 
the phrase is metaphorical, the ‘heritage of 
friends” meaning those privileges to which 
friends have a natural claim. A few MSS. 
and Arm. read ‘“ others” for “ friends.” 


4. or of getting much or Iittle.| Le. of 
acquiring wealth, whether in large quantities 
for fear of envy, or in small for fear of being 
thought mean (Grot.). 


5. of merchants’ indifferent selling.| Rather, 
of the money gained by selling and 
merchants. But Fritzsche is evidently 
right in substituting for the last word ‘and 
merchandise,” supposing IND of the original 
to have been wrongly pointed. 


to make the side, do'c.| See xxxiii. 24. 


6. The suggestion of Gaab that vv. 6, 7 
should be placed after v. 8 seems recom- 
mended on syntactic grounds; but it is not 
necessary for the sense. (See introd.) 


Sure keeping.| Lit. a seal. ‘The seal 
is probably to protect the goods (“ vilissima 
utensilium anulo clausa,” Tacitus, ‘Annals,’ 
ii, 2), rather than the woman. 


shut up.| Viz. the stores ; Copt. strangely, 
“thy hand.” 


where many hands are.| Aeth. “ comers.” 
Rather, “servants.” Compare the Latin 
Sures for “ slaves:” exilis domus est ubi non et 
multa supersunt et dominum fallunt et prosunt 


furibus. 


7. Deliver all things.) Lit. whatever 
thou deliverest, ze. to the members of 
the household, “‘ [let it be].” 


8. that contendeth with those that are young. | 
Ie. in those contests which are only suitable 
for youth. ‘The marginal reading is found in 
three MSS., and also in the Arm., Aeth., Copt., 
and S. H. versions. Compare xxy. 2 and the 
variant there. 


9. The Syriac Version recommences here: 
The following passage repeats some of the 
matter of chaps. xxv., xxvl. Some fragments 
of the original are preserved in the Talmud 
(Sanh. 100 4). 


The father waketh for the daughter when no 
man knoweth.| Lit. a daughter is to 
her father a hidden sleeplessness. 
But dréxpudos might be taken with @vyarnp, 
‘“‘a hidden daughter,” i.e. a maiden (Grotius). 
Syr. “a daughter is very precious to (or heavy) 
upon her father.” Both these renderings are 


mistranslations of the Hebrew (avand na 
Ni’ 301). The Talmud quotes (with 
slight alterations) vv. 9 and 10 as from Ben 
Sira: “ A daughter is a delusive treasure to 
her father [the Heb. words as just quoted]: 
from fear he cannot sleep. When she is little, 
perhaps she may be seduced (?); when she is 
grown up, perhaps she will go astray [ we trans- 
late not literally]; when she is marriageable 
[the difference between this and the previous 
age being six months, according to Jer. 
Yebam. 3 a], perhaps she will not be married ; 
when she is married, perhaps she will not have 
children; when she is old, perhaps she will 
practise magic” (Sanh. 100 4, and with only 
slight differences in the so-called ‘Second 
Alphabet of Ben Sira’). 


lest she pass away the flower of her age.| 
Syr. “lest she be despised,” in the sense of 
not attracting suitors. The meaning is: she 
may pass the best of her life without being 
married. 


10. The antithesis would be improved by 
transposing clauses 4 and c. 
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husband, lest she should misbehave moth, and @from women wickedness. “2° 
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ch. 26. 11 ’Keep a sure watch over a woman, I say, which bringeth shame ‘?#ed- 


shameless daughter, lest she make 
thee a laughingstock to thine ene- 
mies, and a byword in the city, and 
a reproach among the people, and 
make thee ashamed before the multi- 
tude. 

12 Behold not every body’s “beau- 
ty, and sit not in the midst of 
women. 


and reproach. 

15 I will now remember the works 
of the Lord, and declare the things 
that I have seen: In the words of 
the Lord are his works. 

16 Thesun that giveth light look- 
eth upon all things, and the work 
thereof zs full of the glory of the 
Lord. 


lest she should misbehave herself.| = nOWN, 
Syr. (Fritzsche). 

ll. Keep a sure watch over a shameless 
daughter.|_ = xxvl. 10. The Syr. omits 
“shameless,” which may have been interpo- 
lated from the parallel. 

a reproach among the people.) Lit. sum- 
moned by the people (Arm.).  Syr. “in 
the assembly of the people,” probably correctly, 


Onpa having been misread Spy. 

The Syr. adds, ‘‘ from the place where she 
dwells let her not go forth; and let her not 
go about the houses.” 


12. Behold not every body's beauty.| Rather, 
look not upon any man in (=on 
account of?) beauty; but ev caddovy may 
be a mistranslation of 1213, ‘“ with desire.” 
The Syr. “shew not every man what is in thy 
heart,” probably represents the same original 
differently pointed. 

and sit not.| Lit. sit not as counsel- 
lor. The original would appear to have 


had (cf. Syr.) 11D pynon dx, “take not 
sweet counsel,” in imitation of Ps. iv. 15. 


18. wickedness.| Rather, “the wicked- 
ness of a woman.” So all MSS.; yuvatkds 
is omitted by Ald., Arm., Aeth.; “of a man” 
is substituted by the Lat. The Syr. has: “ for 
as a moth falls upon a garment, so doth 
jealousy upon a woman from the wickedness 
of her fellow,” clearly endeavouring to explain 
a difficult text. It is possible that the Latin 
Version may have here preserved the truth: 
¢¢ from a woman proceeds the evil (or hurt) of 
her husband,” TW of the original being in- 
tended for AWN, but read by both Syr. and 
Greek as NWN. The ancients believed in 
“ spontaneous generation.” ‘The moth coming 
out of the garment is used by Menander (ed. 
Meineke, p. 198) as an illustration of the tact 
that “that which cometh out of the man 
defileth the man.” 


14. The misogyny of the author reaches 
its climax. 

churlishness.| The marginal rendering is 
preferable. We have already seen reason for 
thinking that YS YI may have meant “a 
wicked man.” 

courteous.| Rather, who doeth good. 

a woman which bringeth shame and re- 
proach.| Although the Syriac fails us here, it 
seems nevertheless easy to detect a slight mis- 
translation. The context shews that some 
kind of argument @ fortiori was intended; 
dyaborouds, MANO, of the first clause being 
opposed to NWI!) in the second, the latter 
meaning “who doeth evil,” as in Prov. xii. 4. 
The clause will then mean: and a woman 
who doeth evil is a disgrace. 

15. and declare the things that I have seen.]| 
A single experience not sufficing for all. 

In the words of the Lord are his works.| 
Ie. by His word His works were created, as 
the Syr. and Aeth. gloss. The Syr. adds, 
“and all creatures do His pleasure ;” the Copt. 
‘and the praise of His judgments has come to 
pass (?).” It is not improbable that a clause 
may have been lost. 


16. With v. 15 begins the second part of 
the chapter, on which see the remarks in the 
introduction. 

The sun that giveth light looketh upon all 
things.| ‘The Syr. divides the verbs between 
the two clauses: “like a sun that riseth over 
all, are the mercies of the Lord revealed 
upon all His works.” It is, however, probable 
that the second clause was YIDN WD ND, 
“His works are full of His mercy.” ‘The 
verse probably means that the whole range 
of objects on which the sun looks down are 
full of His glory, and is an explanation of the 
restriction “that I have seen” in v. 15. 

and the work thereof is full of the glory of 
the Lord.| Rather, and His work is full 
of His glory. 
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Be 17 ¢The Lord hath not given revealeth the steps of hidden B.C. 
_* power to the saints to declare all his things. 

»" 4% marvellous works, which the Al- 20 /No thought escapeth him, / Job 42. 
mighty Lord firmly settled, that neither any word is hidden from him. sai. 29. 
whatsoever is might be established 21 He hath garnished the excel-** 
for his glory. lent works of his wisdom, and he is 

18 He seeketh out the deep, and from everlasting to everlasting: unto 
the heart, and considereth their crafty him may nothing be added, neither 
pe devices: for 'the Lord knoweth all can he be diminished, and he hath no 


that may be known, and he beholdeth 
the signs of the world. 

19 He declareth the things that 
are past, and for to come, and 


need of any counsellor. 

22 Oh how desirable are all his 
works! and that a man may see even 
to a spark. 


17. hath not given power.| “ Hoc prae- 
fatur ne putet a se expectandum ut res verbis 
aequet ” (Grotius). 


which the Almighty Lord firmly settled, that 
whatsoever is might be established for his 
glory.] The Syriac renders, ‘“ He has given 
courage to them that fear Him to stand 
before His glory.” The verb represented 
by “firmly settled” and “given courage” 
would seem to have been 337 (Dan. ix. 
27). The last clause is probably rightly 
rendered by the Syr. “to stand before His 
glory ” (see Isa. vi.). So far beyond all de- 
scription is that glory, that it cannot even be 
contemplated by the angels. 


18. the deep and the heart.| The two most 
inscrutable things. Comp. ch. i. 3; Dan. 
ies 

and considereth their crafty devices.| Pro- 
bably nipoun (Job xi. 6), “secrets” (cf. Syr.), 


perhaps read with 7 for 5 by the Greek 
translator. 


all that may be known.| ‘Every conscience,” 
a few MSS., Copt., Aeth., Arm. Heb. 19 
of Eccles, x. 20. 


and he beholdeth the signs of the world.| 
The expression might also be rendered ‘the 
sign of eternity.” With the former inter- 
pretation it is explained of the portents of the 
world (De Wette, Aeth.); with the latter 
(Arm.) of the signs whence the future may 
be known (Fritzsche). Neither of these views 
is satisfactory. The Syr. (in v. 20) renders: 
“ there are manifest before Himall that come 


into the world ;” reading poiy nmin 55 for 


pda nis by. We are inclined to believe 
that this emendation is correct. 


19. He declareth.| Comp. Isa. xli. 22, &c. 
But it may be questioned whether the ori- 
ginal should not have been pointed 7), “he 


knoweth,” rather than 7). 


and revealeth the steps of hidden things.| 
Perhaps ‘“‘makes out the track,” finds the 
clue to. The “hidden things” are not neces- 
sarily “‘the secrets of the Divine world-plan” 
(Fritzsche). 

21. He hath garnished thz excellent works of 
his wisdom.| See xvi. 27. 

and he is from everlasting to everlasting.] 
The MSS. vary between “who is,” “and 
while he is,” “as he is.” The first of these 
is supported by the versions, but cannot be 
right, since evidently the reference is to the 
uniformity and perpetuity of nature, not to 
the eternalness of God. Fritzsche therefore 
adopts éws for the Hebrew 7), in which case 
the verse should have been rendered “and 
they are still.” We believe that either the 
reading of S, as (“he has ordered them as they 
are,” i.e. in that arrangement in which they 
abide), must be adopted, or else cai €o7u, “ and 
they exist,” must be read, €ws being regarded 
as having been interpolated from v. 22, of 
which ws and és were further corruptions. 

unto him.] More probably unto them. 


may nothing be.| Rather, has nothing 


been. 


of any counsellor] 
eam molem ” (Grotius). 


22. Of how desirable are all his works !} 
YN 7. 


and that a man may see even to a spark. | 
Both text and interpretation are uncertain. 
The reading rendered by the A. V. is that of 
C. S. and a few other MSS. The other 
reading, ws, gives practically no meaning. 
Baduellus explains the former as signifying 
that there is nothing, however small, not even 
a spark, which does not give evidence of the 
beauty of creation; since, adds Grotius, a 
spark produces light and heat, both of them 
“ad vitam et artes necessariae.” Drusius 
suggests as an alternative, “yet all a man can 
see therefore is up to a spark,” ze. human 
knowledge of creation does not extend beyond 
a minimum. We can scarcely believe that 


“ Ad conservandam 


Vv. 23—25.] 


23 All these things live and remain 
for ever for all uses, and they are all 
obedient. 

24 £ All things are double one 
against another: and he hath made 
nothing imperfect. 


25 One thing establisheth the good 


PCCUBSIAS TICS.” XLII. XLII. 


of another: and who shall be filled 
with beholding his glory? 


CHAPTER XLIII. 


I The works of God in heaven, and in earth, 
and in the sea, are exceeding glorious and 
wonderful. 29 Yet God himself in his power 
and wisdom ts above all, 


the original was rightly translated. A hint, 
however, of the true text is probably preserved 
in the alternative reading as, introducing an 
exclamatory clause, parallel to the first; 0) 


nid D’SN3, “and how sparkling (or 
“brilliant,” Ezek. i. 7) are they to look 
upon.” “Sparks ” was a false punctuation of 
the second word; omwOnpes of MS. 106 is 
probably the true reading in the Greek. 


23. Cp. xxxix. 17. 
24, = xxxili. 15. 


imperfect.| Rather, failing. Heb. Spa 
(cp. Syr.), otiosus, in Rabbinic usage fre- 
quently in the sense of “idle,” “ void ;” cp. 
Lat. vacuus. 


25. One thing establisheth the good of 
another.| Syr. “ this with this in pairs.” 


CHAPTER XLIII. 


Before giving an outline of this chapter, 
we have to remark that we can only do so in 
regard to its present Greek form. In the Syr. 
the text ceases with v. 12 (indeed, the two 
previous verses also are wanting or defective). 
We will not offer any conjecture as to the 
reason of this remarkable omission. But we 
have no hesitation in expressing our belief 
that the present Greek text does zot faithfully 
represent the Hebrew original, but has been 
modified in a Hellenistic sense by the younger 
Siracide. As a special instance of this we 
refer to the purely Hellenistic sentiment in 
v. 27 b, which is certainly a spurious addition. 

In the Greek text the chapter continues 
the previous argument, and that in a manner 
and language which almost reaches the sub- 
lime. The theme is Creation: heaven, earth, 
and sea, as shewing forth the glory of their 
Maker. This, in five stanzas, to which a 
sixth is added in praise of the great Creator. 
Each of the first five stanzas refers to some 
department of God’s works, and closes with 
a kind of eulogy (in stanzai. v. 5} in stanza ii. 
v. 10; in stanza iil. v. 124; in stanzas iv. 
and v., which are conjoined, v. 26), The last 
stanza (vi.) forms a great eulogy. In general 
we mark in the first five stanzas two divisions : 
things in heaven—the first three stanzas; 
and things on earth—stanzas iv. and v. A 
symbolism seems to attach to the number 
of the verses in each part. The first part 


consists of 5 + 5 + 2 verses—in all twelve 
(the symbolical number of Israel), and de- 
scribes things in heaven. The second part 
consists of fourteen verses—ten (the number 
of the world) for earthly phenomena, and 
four verses for those in the sea, while the 
grand concluding eulogy (in stanza vi.) con- 
sists of seven verses, which is the covenant- 
number. 

The first stanza, with its concluding eulogy, 
treats of the sun (wv. 1-5). The second 
stanza, with its eulogy (wv. 6-10), is devoted 
to moon and stars. Here we may note some 
remarkable Rabbinic parallels as set forth in 
Ber. R. (the Midrash on Gen.), par. vi. We 
mark especially the designation of the moon 
as ‘‘an indication of times”—the Jews cal- 
culating the year by the moon—and “the 
sign of feasts,’ the festal calendar being 
arranged according to the moon. Further, 
if, as we believe, the concluding words of wv. 6 
(onpetov aidvos) should be translated “an 
everlasting sign” (not “sign of the world”), 
we have here another Rabbinic parallel, since 
calculation by,the moon was regarded as a dis- 
tinctive sign of and for Israel, whereas the sun 
served as the distinctive sign for the Gentile 
nations who calculated by it. Manifold and 
very curious is the application made of this 
notion in the Haggadah. ‘Thus the obscura- 
tions of sun or moon were supposed to have 
each a special significance. Similarly, as the 
sun is in the sky only by day, but the moon by 
night and day, so the Gentiles had only part in 
this -world, but Israel in this and the next ; and 
again, as when the light of the sun sets that of 
the moon grows and spreads, so would it be 
in regard to the night of the Gentiles and the 
light of Israel. In fact, the constant renewal 
of the moon was an emblem of the constant 
renovation of Israel. Lastly, as regards the 
allusion in v. 8 to the attending “ camps” of 
the stars (see note on that verse), we recall 
the Rabbinic legend, that because the moon 
had humbled herself to rule only by night 
God had appointed the stars to attend and 
accompany her, both when she rose and when 
she went down. 

The third is a brief stanza about the rain- 
bow (wv. 11, 12), and serves as transition 
from objects in heaven to phenomena affecting 
earth, which are referred to in stanza iv. 
(wv. 13-22), while the fifth and closely-allied 
stanza (vv. 23-26) is devoted to those pre- 


& 
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B.C. HE pride of the height, the clear breathing out fiery vapours, and B.C. 
i firmament, the beauty of hea- sending forth bright beams, it dim- “— 
ven, with his glorious shew ; meth the eyes. 
2 The sun when it appeareth, de- 5 Great is the Lord that made it ; 
claring at his rising a marvellous and at his commandment ‘it run- 1 Or, he 
ee instrument, the work of the most neth hastily. i wee 
High: 6 “He made the moon also to ¢Gen.1 
3 At noon it parcheth the coun- serve in her season for a declara- pt Pe 


try, and who can abide the burning 
heat thereof? 

4 A man blowing a furnace is in 
works of heat, but the sun burneth 
the mountains three times more; 


tion of times, and a sign of the 
world. 


7 ’From the moon is the sign of ? Exod. 


I2. 2. 


feasts, a light that decreaseth in her 
perfection. 


sented by the sea. The concluding (sixth) 
stanza (vv. 27-33) is, as already stated, a 
grand eulogy. As concluding the Chokhmah 
utterances, it appropriately closes with a 
reference to it (v. 334). 


1. It would be difficult to improve on the 
Authorized Version here. 


The pride of the height.| ‘The three mem- 
bers of this verse are apparently to be regarded 
as co-ordinate, the whole sentence being 
either exclamatory, or explanatory of the 
“ slory” of xlii. 25 6. Grotius and Fritzsche, 
however, make “the pride of the height” 
predicate and the rest of the verse subject. 
The Copt. renders: “the boast of the height 
of the purity of the firmament.” 


2. The sun when it appeareth, declaring at 
his rising.| Some object is wanted for * de- 
claring,” which Fritzsche re-translates 15D). 
Grotius read ey evddEm for ev e&dd5@, with 
Co., interpreting this, “telleth of the glorious 
one;” the Aeth. seems to have had some 
similar reading, which cannot be right. 
Perhaps the original for DD!) had some 
derivative of 1D’, meaning either “ beautiful” 


or “shining,” Arab. yaw and i ) (used 


especially of the dawn to translate 73) by 
Jewish-Arabic commentators). 


a marvellous instrumeni.| “A master- 


piece.” 


3. At noon.] Lit. at the noon there- 
of, z.c. caused by it. 
The second clause is from Ps. xix. 7. 


4. A man blowing a furnace is in works 
of heat.| “Is” should be omitted. ‘The 
sentence will then mean: A man blowing 
a furnace in works of heat [produces 
great heat]. But this sense is not satisfactory, 
for it is much more natural to compare the 
sun with the furnace than with the man who 
blows it. Syr. “more than the furnace which 
blows in the work of the smith;” and this, 
there is reason to believe, represents the 


original, except that ‘‘ blows” should rather 
have been rendered ‘“ which is blown,’ 
“fanned” (M832); and “the work of the 
smith ” perhaps by “in the workshop (offcina) 
of the smith.” Kavyaros for yadkéws is 
probably due to kavparos in v. 3. Grotus 
wished to read evepyds xavparos, “ produces 
heat,” which the Aeth. apparently translates. 


breathing out fiery vapours.| Heb. perhaps 
MD’, for which the Syr. would appear to 
have read M5, “ his ashes.” 


5. and at his commandment it runneth 
hastily.| The other reading, “it stoppeth ” 
(a few Greek MSS. and S. H.), is merely a 
transcriber’s error. 


6. He made the moon also to serve in her 
season.| ‘The reading here translated is found 
only in 248, Co. The other MSS. read “and 
the moon in all things for her season,” in 
which “in all things” has no obvious meaning. 
Syr.: ‘the moon, too, standeth for a time.” 
From this it seems clear that Grabe rightly 
emended ey ordoe for ev wact, “the moon 
is at her station at her season,” viz. at night 
(Grotius). 

for a declaration of times.| ‘The. calendars 
of the ancient nations were lunar; compare 
the Greek phrase kara cednyny dyew ras 
juépas. But the special reference here is to 
the Jewish calculation of time (see introd.). 


and a sign of the world.| Compare xlii. 18. 
Rather, an everlasting sign. Soalso the 
Syr., S. H., Copt., Gutmann. This is the 
natural interpretation of the words. Fritz- 
sche’s explanation, “a sign of the future, 
whence the future may be known,” cannot be 
adopted. 


7. the sign of feasts.| E.g. the Passover. 

a light that decreaseth in her perfection] 
Te. “after the full moon” (Fritzsche). The 
expression reminds us of Job xxvi. Io, 
Jen Dy WS n3N W. We should expect 
a different phenomenon from that men- 


v. 8—14.] 


8 The month is called after her 
name, increasing wonderfully in her 
changing, being an instrument of 
the armies above, shining in the fir- 
mament of heaven ; 


ECCLESIASTICUS. XLITI. 


praise him that made it ; very beau- 
tiful it is in the brightness thereof. 

12 It compasseth the heaven a- 
bout with a glorious circle, and 


the “hands of the most High have @ Isai. go. 


g The beauty of heaven, the glory bended it. ote 
of the stars, an ornament giving light 13 By his commandment he mak- 
in the highest places of the Lord. eth the snow to fall apace, and 
10 At the commandment of the sendeth swiftly the lightnings of his 
Holy One they will stand in their judgment. € Deut. 28; 
order, and never faint in their 14 Through this ‘the treasures 7%, .. ... 
i watches. are opened: and clouds fly forth as Ps. 13s. 7. 
> 11 “Look upon the rainbow, and fowls. ey 


tioned in 8 4 to be described here ; and indeed 
the particular phenomenon which gave the 
sign of the feast, viz. the moon being full. 
If this was represented by the Aramaic 7), 
both the Greek and Syriac renderings could 
be easily accounted for. 


8. The month is called after her name, in- 
creasing wonderfully in her changing.| ‘The 
first clause should be in brackets, since the 
second clearly refers to the moon, not to the 
month. ‘The verse is thought to have referred 
to the Hebrew M7” and 17}; the latter being 
the older and more poetical word for the 
“month,” whereas YIN was the ordinary 
word. The Greek pry and pyyn are com- 
parable; Drusius observes that the same 
remark holds good of the Flemish and 
English words. It does not, however, apply 
to the Aramaic and Syriac languages ; whence 
the verse has been used to prove that the 
Siracide wrote in Hebrew. [Nevertheless 
the above interpretation is not free from diffi- 
culty. The original of the verse, as the 
consensus of Gr. with Syr. shews, must have 
been either 1}2W3 N17 77) or OWI NIN WIN, 
either of which would be an unnatural way 
of expressing the sentiment in the text; 
meaning properly ‘“‘the month” or “the 
moon is like its name,” in some particular 
to be further explained. If the original con- 
tained the latter of the two words suggested, 
it should probably have been pointed WIN, 
“ He (or, as we say, she) is zea, as his name 
(new moon, YN) implies.” The last clause 
of the former verse will then have referred to 
the full moon, and this to the new moon, 
while the next clause of this verse refers to 
its divers phases. | 


an instrument of the armies above.| Rather, 
of the camps. Fritzsche accepts the in- 
terpretation of Grotius, “a beacon,” i.e. a 
general signal in accordance with which the 
armies direct their movements. Comp. here 


also the Jewish legend, referred to in the 
introd. 

A full stop should be placed at the end of 
this verse. The next refers to the stars. 


9. in the highest places of the Lord.| Some 
MSS. and Versions have: “in the highest 
places Lord.” 


10. they will stand.| Rather, they stand. 
in their order.| Heb. DODWID3, rite. 


and never faint in their watches.| Better 
Greek would have been karadvoaou ras puAa- 
kas. Syr. “and change not in their courses.” 
This makes it probable that the original was 


yDOyy (Isa. li. 20; misread by the Syr. 189N), 
with which the “ courses ” (Q7°NS8019 ;_ per- 
haps misread DN'N)S81D) agree better than 
the “‘ watches” of the Greek translator. The 
“courses” of the constellations are familiar. 

The rest of this chapter is wanting in the 
Syriac Version. 

11. in the brightness thereof.| Cp. Ezek.i. 28. 


12. have bended it.| Perhaps have 
stretched it, the metaphor having changed. 


13. By his commandment he maketh the snow 
to fall apace.| ‘Vhe sentence is inelegant if 
the subject be God (Grotius), but we cannot 
well supply ‘‘the sky ” with Drusius. The 
Aeth. would seem to have read yoy, “ the 
snow pours down;” Fritzsche’s suggestion. 
that the verbs were used intransitively in the 
original is, however, simpler. ‘The mention 
of snow itself in this place is rather surprising. 


the lightnings of his judgment.| Cp. Ps. 
Xviil. 15, &c. 

14. Through this.| Perhaps j3 by, “ for 
this purpose.” 

treasures.| The storehouses in which the 
biblical poets figuratively represent hail, snow, 
&c.,as piled up; see especially Job xxxviii. 22. 

Jy forth as fowls.| Compare the phrase 
of Aeschylus, Aevxdmrepor upadese 
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B.C. 15 By his great power he maketh 
cir, 200. ld . 
the clouds firm, and the hailstones 
are broken small. 

16 At his sight the mountains are 
shaken, and at his will the south 
wind bloweth. 

17 The noise of the thunder mak- 

"Or, 42 eth the earth 'to tremble: so doth 
green 2S the northern storm and the whirl- 
inher wind: as birds flying he scattereth the 
travail. 


snow, and the falling down thereof 
is as the lighting of grasshoppers : 

18 The eye marvelleth at the 
beauty of the whiteness thereof, and 
the heart is astonished at the raining 
of it. 


ECCLESIASTICUS. XE 


[v. 15—22. 


19 The hoarfrost also as salt he 
poureth on the earth, and being con- 
gealed, "it lieth on the top of sharp 10r_. 
stakes. the point 

20 When the cold north wind ioe 
bloweth, and the water is congeal- 
ed into ice, it abideth upon every 
gathering together of water, and 
clotheth the water as with a breast- 
plate. 

21 It devoureth the mountains, 
and burneth the wilderness, and 
consumeth the grass as fire. 

22 A present remedy of all is a 
mist coming speedily: a dew coming, 
"after heat refresheth. h 


B.C. 


cir. 200 


upon 
the heat. 


15. On the one hand, the light and elastic 
particles of cloud are combined into heavy 
masses ; and, on the other, solid blocks of ice 
are splintered into hailstones. 


16, 17. These verses have become dis- 
arranged in most of the MSS.; the original 
order—1r7 a, 16a, 16 4, 174—must be restored 
from MSS. 23, &c.,S. H., and Copt. Accord- 
ingly we arrange them as follows :— 


17 a. The noise of the thunder maketh the 
earth to tremble.| See margin. 


16 a. at his sight the mountains are shaken.| 
Cp. Ps. 1. 2, &c. If the original was 1)"51n, 
it may have signified “‘at its fashing ” (z.e. the 
lightning): cp. Job xxxvil. 15. 

16 4. and at his will the south wind bloweth.| 
2°, Ps, Ixxviil. 26, 


17 4, &c. so doth the northern storm and the 
whirlwind.| Perhaps the original order was 
MID) ADD DY D3, “so too the north wind, 
storm and whirlwind.” ‘The variation of ex- 
pression in the text is an ornament of Greek 
yather than of Semitic poetry. 

as birds flying.| Rather, “alighting;” 
deponens ad sedendum, Lat. 

he scattereth.| Heb. prt, perhaps here used 
intransitively, as in Hos. vii. 9. This will 
accord better with the simile. 


lighting of grasshoppers.| More probably, 
“‘of locusts,” as the ancient versions render 
it. For “lighting” we should perhaps sub- 
stitute “encamping;” Heb. M) (Ex. x. 14), 
The point of comparison lies in their “ cover- 
ing the eye of the whole earth” (Ex. x. 5), 
The simile is a familiar one in Scripture. 


18. at the raining of it.| “Solent enim 
viatoribus visum adimere” (Grotius). This 
is not more probable than Fritzsche’s render- 
ing, ‘at the moisture of it.’ Raining and 
snowing are often confused by the ancients 


(see Tafel on Pindar, ‘ Olymp.’ p. 403), but 
here some quality of the snow which occa- 
sions fear is required. Perhaps the other 
sense of the word 12¥3, “its body,” ze. nature 
(in Aramaic), was intended. 


19. it lieth on the top of sharp stakes.| The 
marginal rendering must here be substituted. 
Aeth. “it splits like sharp crystal.” For 
‘“*stakes” we should also substitute thorns. 


20. Comp. Prov. xxvii. 16, LXX. (Fritz- 
sche). 

upon every gathering together.| \Pt), Isaiah 
xxii. rr; the torrents would not freeze. 

and clotheth the water.| Lit. and the 
water puts on as it were a breast- 
plate. A jingle may have been intended 
between J) and 1’ if the latter (Aramaic) 
verb was used for “resteth.” Oapaé and 
Jorica are frequently used of any “ coating ;” 
Joricatio in Vitruvius is the plastering of a wall. 


21. It devoureth the mountains.| “ Aufer- 


endo virorem ” (Grotius). 


22. A present remedy of all is a mist coming 
Speedily.| “ Present” and “ coming speedily” 
represent the same word. If the Hebrew was 
mino Son N51, it should probably have 
been rendered ‘‘a mist quickly healeth all.” 


a dew coming after heat refresheth.| If the 
Greek be here correct, it is clear that a verse 
or clause must have been lost in which the 
heat was mentioned. This is practically the 
view of Gutmann and Fritzsche, who refer 
v. 21 to the effects of the hot wind. The 
language there used agrees well with the 
effects of the O°) or xaicwy, elsewhere de- 
scribed ; see Gen. xvi. 6 (“ burnt by the east 
wind”), Ezek. xvil. 10, &c. Nevertheless, 
the phrase adravréca ard katowvos, OIPID Ysab, 
must almost necessarily have meant ‘ coming 
from the east:” “dew” then means “ rain,” 


ib. G. 


cir. 200. 


J Ps. 107. 


23, 24. 


V. 23—31. | 


23 By his counsel] he appeaseth the 
deep, and planteth islands therein. 

24 7 They that sail on the sea tell 
of the danger thereof ; and when we 
hear it with our ears, we marvel 
thereat. 

25 £For therein be strange and 
wondrous works, variety of all kinds 
of beasts and whales created. 

26 By him the end of them hath 
prosperous success, and ” by his word 
all things consist. 

27 We may speak much, and * yet 
come short: wherefore in sum, he 
is all. 


BCCEUESOLASTICUS. XULIIL. 


‘ne 


28 How shall we be able to mag- 
nify him? for he is great above all 
his works. 


29 * The Lord is terrible and © 


very great, and marvellous in his 
power. 

30 When ye glorify the Lord, exalt 
him as much as ye can; for even 
yet will he far exceed: and when 
ye exalt him, put forth all your 
strength, and be not weary; for ye 
can never go far enough. 

31 ’ Who hath seen him, that he 
might tell us? and who can magnify 
him as he is? 


and the description is continuous from wv. 20. 
‘“‘Refresheth” should rather have been: which 
refresheth. The ancients believed that 
snow must be followed by rain within a 
definite period: see Herod. ii. 22; Aristoph. 
“Vespae,’ 260. 


23. he appeaseth the deep.| “The deep 
subsideth,” according to a few MSS. 


and planteth islands therein.| ‘This would 
seem to refer to the sudden emerging of 
islands, due to submarine motions; of which 
it is surprising that our author should have 
known. Grotius would have altered the text, 
so as to make it mean “ et si qua est in mari 
insula, plantas profert ;” plainly not a fortunate 
suggestion. ‘Che word DYY¥ is rendered 
“islands” by the Pesh. in Ps. Ixxii. 9, and a 
similar rendering is given the word 0°'¥ by the 
LXX. of Isa. xlv. 16. The former word we 
believe to have been used in this place: ‘and 
he planteth her with ships.” ‘This, both 
on account of the next verses and because the 
appearance of ships rather than that of islands 
on the sea is the natural consequence of a 
calm. The word yijcovs, “islands,” is here 
preserved only by some “interpolated” MSS., 
and the Lat. and S. H. versions. Ail the old 
MSS., with the Aeth. and Copt., shew the 
corruption "Incods, ‘‘ and Jesus planted her.” 


24. Cp. Ps. cvii. 

the danger thereof.| It is not clear what 
the original can have been: “ terror” was 
perhaps meant. 

25. whales created.| The words must 
rather have meant “the [marvellous] creatures, 
whales.” Compare the ordinary Greek idiom 
xpnpa Onpiov, Kc. 

26. By him the end of them hath prosperous 
success.| The best authorities here have: 
through him prosperity is the end 
thereof. ‘The interpretation of the clause 


Apoc.—Vol. Ll. 


will vary according as it is supposed to refer 
to the immediately preceding verses, or to 
those which follow (see the introd.), The 
former was the view of the Latin translator, 
confirmatus est itineris finis (reading 6800 for 
avrov?); the latter, however, is more pro- 
bable, if we compare the second clause. We 
would suggest that the clauses should be 
inverted, and that in the first evoSot should be 
read for evodia, with MS, 248: “ By his word 
all things consist; and by it he maketh the 
extremity of them (= the totality, NSP) to 
prosper.” 

27. and yet come short.| Rather, and we 
shall never attain thereto, 1°U/) od. 

avherefore in sum, he is all.| Rather, and 
the sum of the matter is: He is all. 
This clause is evidently a spurious Hellenistic 
addition by the younger Siracide (see the 
introd.). 

28. How shall we be able to magnify him? | 
Lit. In glorifying him how shall we 
succeed? 

he is great.| Lit. the one who is great. 


The original, however, Wy Son aan, 
would probably mean “the greatest of all his 
works ” (Ewald, ‘ Lehrb.’ § 313). 


29. From Ps. xcvi. 4. 

30. When ye glorify.| Rather, @lorifying. 

exalt him as much as ye can.| It is pro- 
bable that “him” was not the object of this 
clause, but “your powers” (O3°7N!9?) or 
“your voices,” 

be not weary; for ye can never go far 
enough.| Apparently a play on the words 
yan NP oa ayn dy. 

31. Who hath seen him.] The passage from 
St. John cited in the margin is in a very 
different context, and this question is here 
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210 ECCLESIAS TIGUS, “<XLIT. XHIYV- [v. 32—1. 
B.C. 32 There are yet hid greater things CHAPTER XLIV: ae 
on than these be, for we have seen but The praise of certain holy men: 16 of Enoch, 
a few of his works. 17 Noah, 19 Abraham, 22 Isaac, 23 and 
33 For the Lord hath made all Jacob, 
things; and to the godly hath he ET us now praise famous men, The praise 
given wisdom. and our fathers that begat us. fathers. 


unnatural, if not improper. Probably the 
original was AN D5, “who hath seen,” viz. 
the whole of his work. 


32. Cp. xvi. 21. 


33. wisdom.] Te. only the few are privi- 
leged to obtain any insight into these things. 


CHAPTER XLIV. 


From praise of the Creator the writer pro- 
ceeds to that of the most prominent and dis- 
tinguished of His people. Yet here also the 
object is not merely, nor mainly, praise of the 
heroes of Jewish history, but rather praise of 
God in them and for them. The chapter 
naturally arranges itself in four stanzas. In 
the first (vv. 1-7) the writer indicates that 
his main object is to praise the God who had 
bestowed manifold and divers gifts upon men 
for the good of His people. ‘The description 
of these varied gifts and administrations is here 
general, the object being to shew that they all 
came from God and all served for the public 
good. In the second stanza (vv. 8-15) he 
proceeds to shew that there was another class, 
by whom also God was praised and whom 
He had raised up, although they had not 
occupied public or prominent positions, and 
their name and fame had not been preserved. 
Yet they also had their reward and their 
memorial. ‘The latter consisted in their own 
happiness and peace unto death, and after it 
in the children and the good name which they 
left behind them. Once more we notice here 
a melancholy absence of all idea of another 
life (see especially v. 14). The stanza might 
be thus summed up: Not all can be famous, 
but all may be good; and, if so, they will be 
useful, happy, enduring, and of blessed memory: 
useful in life and after death. 

The third stanza (wv. 16-18) begins the 
praise of individuals by name. In the Greek 
text this embraces Enoch and Noah. But it 
deserves special notice that the verse about 
Enoch (v. 16) is omitted in the Syr. Version, 
which in this is followed by the Arabic. On 
examining the Greek text, we find that it 
bears traces of Jewish tradition. On com- 
paring LXX. Gen. v. 24 with Ecclus. xlv. 16 a, 
we observe that while in the main the words 
of the LX X. are retained, there are also notable 
alterations. ‘The LXX. has [we italicise the 
words used in common in the LXX. and in 
Ecclus.]: “And Enoch pleased God [the 


Lord] well, and he was not found because 
[these words are omitted in, Ecclus.| God 
translated him”’—where Ecclus. has: “and 
he was translated.” These alterations and 
omissions are very important, as they seem to 
avoid the biblical doctrine of Enoch’s trans- 
lation (to heaven) by God (Ecclus. omits ‘‘ he 
was not found because,” as well as the notice 
that God translated him). [We mark that 
Heb. xi. 5 reproduces the LX X.: see Delitzsch 
ad loc.| Nor is this modified by Ecclus. xlix. 
14 (where the Alex. however reads, not 
dvehnpon, as the Vat., but pereré6n as in 
xliv. 16). Now it is quite true that the 
Rabbis, chiefly in connexion with the Chris- 
tian controversy, not only controverted the 
ascension to heaven of Moses and Elijah 
(Sukk. 5 a), but that the Midrash (Ber. R. 25) 
maintains that Elijah had died [this expressly, 


and also implicitly by interpreting the npd of 
Gen. v. 24 by the use of the same word in 
Ezek. xxiv. 16]. The Targum Onkelos boldly 
puts: “because God made him to die” [so 
the correct text, ed. Berliner]. At a later 
period the Targum Pseudo-Jon., however, not 
only taught Enoch’s ascension to heaven, but 
represents him there as Metatron, the highest 
of Angels, while, on the other hand, the so- 
called Jer. Targ. again omits all this. This 
latter may be regarded as the Palestinian 
current of opinion. Perhaps little intrinsic 
value attaches to the allegorisms of Philo, 
who makes the translation of Enoch the 
symbol of a change from a worse and blame- 
able to a better mode of life (de Abrah.’ 
§ 3), or from the domination of the body to 
the rule of the soul, and at the same time also 
the forsaking of the many for the solitude of 
meditation (‘de Praem. et Poen.’ § 3—as 
regards solitude and meditation, ‘de mutat. 
nom.’ § 4). 

It results that Philo (like the majority of 
the Rabbis) not only ignored (if not expressly 
denied) the ascension of Enoch, but that, 
like Ecclus. xliv. 16 4, he represented him as 
“an example of repentance ””—as one who 
had changed from a worse to a better state. 
But this also accords with Rabbinic tradition. 
According to Ber. R. 25, he had been reckoned 
among sinners; was by turns wicked and 
pious; and God had said that if he continued 
in his piety, He would take him out of the 
world. Whatever, therefore, may be said 
about the ascension of Enoch (on which 


v. 2—4.| 


2 The Lord hath wrought great 
glory by them through his great 
power from the beginning. 

3 Such as did bear rule in their 
kingdoms, men: renowned for their 
power, giving counsel by their un- 


BPECVESIASTICUS. XLIV. 2, 


derstanding, and declaring prophe- 
cles : 

4 Leaders of the people by their 
counsels, and by their knowledge of 
learning meet for the people, wise 
and eloquent in their instructions : 


opinions varied at different times), Philo’s 
idea about Enoch’s repentance seems grounded 
on Jewish tradition. [It need scarcely be said 
that, with his peculiar views, Philo could not 
have believed in any real ascension of Enoch, 
any more than the Son of Sirach, who 
studiously ignores another life.] So far then 
from Ecclus. xlv. 16 being a spurious verse 
(as Frankel supposes, ‘ Einfl. d. Palastin. 
Exeg.’ p. 44, note e), it accords alike with 
Palestinian and Alexandrian notions, and there 
is not any reason why the older Siracide should 
not have written, and the younger Siracide 
translated, this verse—but quite the opposite. 
For its omission in the Syr. translation, we 
account on the ground that the verse would 
appear to the Christian translator inconsis- 
tent with Old but especially with New Testa- 
ment teaching, and that it might deprive 
Christians of a powerful argument for the 
Resurrection and Ascension of Christ. ‘That 
it was used by Christians in that sense, is 
expressly stated in the Jewish Midrash. [We 
cannot help suspecting that similar motives 
prompted what seems to us the more emphatic 
wording of v. 214 in the Syr.] Lastly, we 
notice with pleasure in the reference to Noah 
the absence of the later repulsive Rabbinic 
legends. 

The fourth stanza in ch. xliv. (wv. 19-23) 
treats of the Patriarchs: Abraham, Isaac, and 
Jacob. Here also we mark the absence of 
later Rabbinic legends. Again, it is instruc- 
tive—or at least should be so—that, contrary 
to the confident assertions of a certain school 
of modern critics, Gen. xxil. 18 was under- 
stood by the younger Siracide (who presum- 
ably knew Hebrew) as by the LXX. to mean: 
“in thy seed shall all the nations of the earth 
be blessed ”—and not “with thy seed shall 
they bless themselves.” Indeed, not improb- 
ably the younger Siracide here quoted from 
the LXX. 


1. that begat us.| Rather, in their 
generation; in chronological order. 


2. The Lord hath wrought great glory by 
them.| ‘The last two words are not found in 
the best MSS. From the Syriac we learn 


that the original had O79 }M3, which the 
Syr. pointed }AJ, “let us give,” the Greek 


DAo[N] }02; but which should have been 
pointed }M, “ was given.” 


through his great power from the begin- 
ning.| ‘His great power” in the Greek is 
dependent upon “hath wrought;” giving in 
this context no very satisfactory meaning. 
‘The Syr. has: “ because all their greatness was 
above the generations of the world.” From 
this it would appear that the original was 


poy nod 10713, “they were greater than 
the generations of the world;” ze. they were 
eminent, conspicuous among them. The 


first word was misread ae from O43 by 
both; the Syriac, ‘‘a// [their greatness],” is 


an acknowledgment that the pronominal affix 
was in the singular. 

3. First class of men of eminence. 

Such as did bear rule in their kingdoms.| 
It is a little remarkable that the complement 
in all the other clauses in vv. 3, 4, 1s some 
personal quality of the individuals praised. 
Moreover the plural “‘ kingdoms” is improper, 
since reference is made only to the kings of 
the united people, and then to those of 
Judah. The clause is omitted in the Syriac. 
Perhaps the author intended “ by their coun- 


sels,” using 3b in the Aramaic sense. 

giving counsel by their understanding.| From 
the variations in the MSS., the original would 
appear to have had the imperfect. 

and declaring prophecies.| Lit. and hav- 
ing declared by prophecies, ‘The ori- 
ginal had probably the perfect 179377 (cf. Syr.), 
and meant ‘‘they gave information by their 
prophetic power.” ‘The Syr. renders: ‘they 
declared signs by their prophetic power.” 
“Signs” reads like a mistranslation of NN, 
“coming events.” 

4. Second class: leaders and teachers. 

Leaders of the people by their counsels.| Aeth. 
‘kings of the earth in their expeditions.” 

and by their knowledge of learning meet for 
the people.| ‘The Greek is here difficult and 
certainly corrupt. For ypaypare/as we should 
emend ypappareis, from the Aethiopic and 
Coptic versions; and so Fritzsche suggested. 
The same is apparently supported by the Syr. 
The original of this was either DW or "DEY, 
“Judges of the people by their prudence.” 
A possible version of the uncorrected text is 
that of Grotius, ‘“‘and with wisdom [= pos- 
sessed of wisdom] meet for the scribes of the 
people.” 

12 By 


212 


IES 


Cir. 200. 


I Or, 
ditttes, 


caeniays 


22. 


5 Such as found out musical tunes, 
and recited ' verses in writing : 

6 Rich men furnished with abi- 
lity, living peaceably in their habita- 
tions : 

7 All these were honoured in their 
generations, and were the glory of 
their times. 

8 There be of them, that have 
left a name behind them, that their 
praises might be reported. 

g And some there be, which have 
no memorial; “@who are perished, 


ECCLESIASTICUS. XLIV- 


[v. 5—12. 


as though they had never been ; and 
are become as though they had never 
been born; and their children after 
them. 

10 But these were merciful men, 
whose righteousness hath not been 
forgotten. 

11 With their seed shall continu- 
ally remain a good inheritance, and 
their children are within the co- 
venant. 

12 Their seed standeth fast, and 


their children ' for their sakes. 


wise and eloquent in their instructions. | 
Lit. in whose instruction were wise 
words. 


5. Third class: poets and composers. 


found out musical tunes.| ‘The word signi- 
fies perhaps no more than “ producing” or 
“ performing.” The Syriac suggests that it 
was the inventors of the instruments to 
whom allusion was made. 


and recited verses.| The difficult com- 
bination “recited in writing” seems to have 
led the Syrian to transfer ‘in writing” to 
the next clause. “ Verses” apparently repre- 


sents ody; for “recited” the comparison 
of Greek and Syriac suggests that the original 
was ‘28. Fritzsche regards this as an 
allusion to the books of Job and Canticles. 


6. furnished with ability.| Heb. perhaps 
osm SSYOD (cp. Gen. xxvii. 37, WIIMY 435 
yn319D), “well supplied with goods.” The 
reference might be to the Patriarchs (Bret- 
schneider); more probably it is to the 
wealthy landowners, the Naboths and Arau- 
nahs, to whom incidental allusion is made. 


in their habitations.| Compare Dan. iv. t. 


7. and were the glory of their times.| We 
have reason for believing (cp. Syr.) that the 
original of the first clause would have been 
translated literally, “all these—there was 
honour to them.” The translator being unable 
to paraphrase the second clause as he had 
paraphrased the first, left it, somewhat care- 
lessly, unaltered. He should have rendered 
it, “and had boasting (i.e. magnificence) in 
their days.” 


8, 9. Second stanza. Yet not all of these 
became celebrated in after-times, nor had they 
even their memorial preserved. 


8. that their praises might be reported.| 
Lit. that [men] might recount [their] 
praises. 


10. The difference is due to the use made 


by them severally of their privileges; the 
latter sui memores alios fecere merendo. 


whose righteousness.| Lit. righteous- 
nesses; ze. righteous acts (Isa. Ixiv. 5). 


hath not been forgotten.| Grotius (wrongly), 
“ apud Deum scilicet.” 


11-13. With their seed shall continually 
remain a good inheritance, (c.| ‘There is some 
confusion in these verses, which with the help 
of the Syriac may be partly corrected. (a.) 
Syr. “ With their seed remaineth their for- 
tune.” We follow Fritzsche in believing that 
“good” was a substantive in the original; 
this may have been 721) or DAW. (4.) The 
Syr. continues: “their root is to their children’s 
children.” He read therefore OU" where 
the Greek read (perhaps) 10/7. If we com- 
bine these readings into DY’, ze, DIY", “these 
will inherit them,” éxyova atréy will be intel- 
ligible: “and their children shall inherit them” 
(or “have inherited them”). (c¢.) The Syr. 
proceeds: “In their covenant remaineth their 
seed.” ‘This can be obtained from the Greek 
by shifting a stop. The covenant which God 
made with their fathers is extended by Him 
to the sons; and the covenant is called theirs, 
just as the “covenant of Abraham,” &c. is 
spoken of. (d.) Gr. 12: ‘ And their chil- 
dren through them;” Syr. “and their 
children’s children in good works.” It is 
easy here to detect two readings—D 33, 
“on their account,” and 07293, “in works ;” 
and we cannot hesitate to prefer the former. 
It is possible that in (c.) “by their cove- 
nant” would have been a better rendering. 
(e) v. 13: “Their seed shall remain for ever.” 
Here we accept the emendation of the Syr. 
“their remembrance,” D713? for OY. We 
have heard enough in the previous clause of 
the advantages enjoyed by their descendants. 

The Syriac omits vv. 15 4, 16; the omission 
of this mention of Enoch is not a little remark- 
able, for it is the first time that he appears in 
the character of prophet. See the introduction. 
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was taken in exchange [for the 
world ;] therefore was he left as a 
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B.C. 13 Their seed shall remain for remnant unto the earth, when the 2B.C. 
“-—* ever, and their glory shall not be flood came. ae 
> Sony 
blotted out. 18 An “everlasting covenant was ¢ Gen. o. 
14 Their bodies are buried in made with him, that all flesh should ** 
peace; but their name liveth for perish no more by the flood. 
evermore. 1g Abraham was a “great father 7 Gen. 12, 
2 ch. 39 15 ’ The people will tell of their of many people: in glory was there ee. 
s wisdom, and the congregation will none like unto him ; & 17. 4. 
shew forth their praise. 20 Who kept the law of the most 
— 5 16 *Enoch pleased the Lord, and High, and was in covenant with him: 
ch. 49. x4. Was translated, being an example of he established the covenant in * his “ Gen. 17. 
ao ** repentance to all generations. flesh ; and when he was “ proved, he & ar. 4. 
@Gen.6.9. 17 * Noah was found perfect and was found faithful. h Gen. 22. 
Hebe tz, Tighteous; in the time of wrath he 21 Therefore he assured him by ~ 


an 7 oath, 
nations in his seed, and that he would 


16. being an example of repentance.| As fully 
stated in the introduction, Philo takes Enoch’s 
translation as symbolic of his change to a 
bettermlife ech Geivers<Urschritt, pr 198. 
The versions all alter this sentiment (except 
Aeth.): Lat. ut det gentibus poenitentiam ; 
Copt. “ an example of wisdom” (6é:avoias ?) ; 
S. H. “to be an everlasting example” (with 
MS. 253). On the whole subject comp. the 
remarks in the introduction. 


17. See the references. 


he was taken in exchange | for the world].| 
Lit. became a substitute; the Syr. and 
Aeth. versions gloss as the A. V. He became 
a substitute in the sense that his preservation 
served instead of the preservation of the whole 
world. ‘This is more natural than to render 
“he became the price of the salvation of the 
world,” with Grotius and Fritzsche ; giving a 
sentiment which is doubly inaccurate. Never- 
theless, we shall find occasion at xlvi. 15 for 


supposing that the word nbn was used by our 
author in its Arabic sense of “to leave be- 
hind.” He may have used a derivative here 
also in the sense of “remnant,” as Barhebraeus 
suggests. 

when the flood came.| The Vat. and some 
other authorities have (corruptly): “on this 
account the flood came.” 


18. everlasting covenant.| For the phrase 
comp. E)x. xxxi, 16. 

no more.| Lit. not. 

by the flood.| Rather, by flood. 


19, a great father, b’c.] The author 
would appear to have employed a schema ety- 
mologicum, OA jVI 3D YAN. A is omitted 
(perhaps rightly) by Syr. The true etymon 
is still obscure. 


in glory was there none like unto him.| Lit. 
not found, Syr. “there was no stain set 


on his glory.” This seems to point to two 


separate readings, 17}193 NYID) xd and wd 
Di jn3. The latter expression occurs more 
than once in this book, and is likely to have 
been introduced here by the reminiscence of 
those other passages. 


20. and was.| 
into (Syr.). 

he established the covenant in his flesh.| The 
subject is probably still Abraham. 3, as 
Grotius observes, is a technical term for 
“circumcision.” But the probable occurrence 
of that word in the preceding clause and the 
jingle make it not unlikely that the Aramaic 
DP washere used: O79 O/PN). “ Establish ” 
means here to “ratify,” the sign in his flesh 
being compared to the pillars on which treaties 
were engraved by the ancients. 


Lit. became = entered 


and when he was proved.| See Gen. xxii. 
These “merits” of Abraham are largely 
insisted on in the Jewish ritual. 


21. be assured him by an oath.| Rather, 
made good to him; and this is the 
Hebrew sense of O°)" and DP. This ex- 
pression might be justified on the ground that 
the promise of God is so sure as to be iden- 
tical with its fulfilment. Nevertheless the 
regular use of the verb 0°) in Aramaic for 
“to swear” (see Buxtorf, ‘Lex. Rabb,’ coll. 
1992, 3), together with the Syriac version 
here, make it probable that the author meant 
‘swore him an oath.” Compare v. 22. 


that he would bless the nations in his seed. | 
The best authorities have the passive, “that 
all nations should be blessed.” It is well 
known that many modern critics make the 
original mean “that all nations should bless 
themselves by,” i.e. in their blessings cite the 
name of Abraham. See Edersheim’s ‘ Pro- 
phecy and History,’ &c., p. 55. 


that he would bless the * Gen. 2 
Gal. ep Bs 


214 ECCUESIASTICUS) XEIV: XLV.” [yr2z—23: 
B.C. multiply him as the dust of the earth, 23 And made it rest upon the head Bie 
“n** and exalt his seed as the stars, and of ‘Jacob. He acknowledged him 
cause them to inherit from sea to sea, in his blessing, and gave him an Pe 
and from the river unto the utmost heritage, and divided his portions ; & 2%: r4- 
part of the land. among the twelve tribes did he part 
meee: 22 With Isaac did he establish them. 


likewise [for Abraham his father’s 
sake] the blessing of all men, and the 
covenant, 


CHAPTER AEN: 


1 The praise of Moses, 6 of Aaron, 23 and of 
Lhinees. 


as the dust of the earth.| See Gen. xv. 5; 
xxii, 17. Syr. and Aeth. “like the sand of 
the sea,” perhaps correcting from the above 
passages. 


exalt his seed as the stars.| The Aeth. 
substitutes “multiply.” The Syr. renders: 
“that he would set his seed above all nations.” 

and cause them to inherit, @'c.| (Gen. xv. 18 
Ex. xxiii. 31; Deut. xi. 24; Josh. i. 4.) Te. 
from the Red Sea to the. Mediterranean, 
and from the Euphrates to the Arabian 
deserts. These boundaries were attained 
during the most flourishing period of Israel. 
But the writer seems also to have had in 
mind Ps. Ixxil. 8. 


22. did he establish.) Ie. “swear,” Dp; 


v. supra. ‘There is no reason for the brackets 
in the A° Vi. 


the blessing of all men and the covenant. | 
There is some confusion in these verses. 
The Syr. has: ‘and the blessing of all them 
that went before rests upon the head of 
Israel.” The words ‘and made it rest” of the 
next verse seem to represent the Heb. M3’. 
This probably referred to Isaac and meant 
“he transmitted it.’ The addition in the 
Syriac would seem to be an interpretation of 
the first word of v. 23. 


23. And made it rest upon the head.| ‘The 
phrase is from Gen. xlix. 26; the author has 
also in mind Gen. xlvili. 14. As Jacob repre- 
sents the unity of the people, the blessing is 
not conveyed to any single individual after 
him. 

He acknowledged him in his blessing.| Syr. 
“whom he called my first-born Israel.” It 
seems that 1392 and 1933, “ birthright,” 
have been confused ; nor can we doubt that 
the Syriac in the main represents the true 
tradition. ‘Transposition ot letters is one of 
the most familiar sources of corruption in 
Semitic texts. The fact that the birthright 
was assigned to Jacob is too characteristic 
for our author to have passed over. 117°3") 
7313, or some similar phrase, corresponding 
with the legal expression in Deut. xxi. 17, 
V3° 7337 NN %3, “he must recognise the 
firstborn as such,” was probably employed. 
The subject is probably Isaac, not God. 


and gave him an heritage.| Lit.in heri- 
tage. Perhaps “he installed him in the 
heritage.” The Aeth. shews a reading, “the 
inheritance itself;” the Syr., Lat., and one 
Greek MS., “the inheritance,” either of which 
would be easier. 


and divided his portions.| Fritzsche would 
make this refer to the land. 


CHAPTER XLV. 


A continuation of the previous chapter. 
The subjects of praise are Moses (vv. 1-5), 
Aaron (vv. 6-22), and Phinehas (vv. 23-25). 
The chapter concludes with a brief address 
to the high-priest then in office (wv. 26). In 
the first stanza (wv. I-5) we mark the (per- 
haps first) occurrence of what afterwards 
became a usual mode of expression: “his 
memory to blessing” (see note). It is not 
easy to decide whether at any rate v. 2 
does not contain an allusion to some of the 
legends connected with the early history of 
Moses (for a popular summary of them, see 
B. Beer, ‘Leben Moses’ [posthumous and 
incomplete]). In stanza ii. (wv. 6-22) we 
notice a greatly disproportionate length 
and excessive abundance of detail, the more 
remarkable from its contrast with the com- 
parative brevity of the encomium upon Moses, 
the great hero of Rabbinic conception and 
legend. ‘This led writers in various ages to 
regard the author of this book as a priest 
(see General Introduction). To us it rather 
indicates that he wrote at a period when alike 
the civil and spiritual power was in the hands 
of the high-priest (the mpoordrns rod Aaod). 
The emphatic reference to the succession in 
the high-priesthood seems (as explained in 
the General Introd.) to indicate an allusion 
to contemporary events. According to Jose- 
phus, Simon Il.—whom he designates as 
Simon the Just—was succeeded not by his 
son Onias (who was still a minor), but by his 
brother Eleazar, and afterwards by another 
brother, Manasseh. And it was only after the 
death of the latter that Onias II. became high- 
priest, being succeeded by his son, Simon II. 
(For the various dates see Gen. Introd. § II.) 
As stated in another place, we regard Ecclus. 
xlv. 25 as alluding to the long extrusion of 


in fear of him.) 


v. I—5. | 


oe. is he brought out of him a 

merciful man, which found 

favour in the sight of all flesh, even 

} a “Moses, beloved of God and men, 
whose memorial is blessed. 

2 He made him like to the glori- 
ous saints, and magnified him, so that 
his enemies stood in fear of him. 

| 3 By his words he caused the won- 
| . ders to cease, and he made him 
chapters. ’ glorious in the sight of kings, and 
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gave him a commandment. for his 
people, and “shewed him part of his 
glory. vot 
“ He sanctified him z” his faith- 2 Numb. 
4 b 
fulness and meekness, and chose him 7 > 
out of all men. 
5 He made him to hear his voice, 
and “brought him into the dark ae 
cloud, and / gave him commande ¢ gyoq. 
ments before his face, even the law 79-7: 


of life and knowledge, that he might oe : 


B.C. 


Cir. 200, 


© Exod. 


Onias from the pontificate, due to intrigues 
of the actual occupants of the office with the 
Egyptian suzerains of Palestine. Similarly, 
we consider wv. 26 as addressed to Onias II. 
The political rule of Judza was in his hands 
(Jos. ‘ Ant.’ xii. 4, 1), but to none of his 
successors could such language as in wv. 26 
have been addressed (see the General Intro- 
duction). On the bearing of all this upon the 
question of the date of the original composition 
of Ecclesiasticus, see the General Introduc- 
tion. (For a brief summary of the history 
of that period, see ‘Life and Times of Jesus 
the Messiah,’ App. IV., vol. ii. pp. 668-670; 
and for a detailed account, Herzfeld’s‘ Gesch. 
des Volkes Israel.’) 


1. And he brought out of him a merciful 
man.| Syr., Lat., Copt., and Aeth. connect 
this with the last verse of the previous chapter, 
and put the verb in the plural. The phrase 
‘and he brought out” is from Isa. Ixv. 9. 


whose memorial is blessed.| nonad 43731, 
an early case of this prayer, invariably attached 


(usually in the abbreviated form bn) to the 
names of dead Israelites. 


2. like to the glorious saints.| Lit. to 
the glory of the saints; ‘the angels” 
(Grotius, &c.); “the priests” (Fritzsche). 


and magnified him, so that his enemies stood 
Lit. in the fears of 
his enemies: “enemies” appears to be 
a gloss, by the Syr. rendering ‘‘among the 
timid.” ‘The original (0°722?) meant 
“with terror,” and is rightly represented by 
the Greek. ‘This suggests doubts concerning 
the originality of dy/wv in clause 1, to which 
the Syriac has nothing to correspond; while 
for ‘he likened” (11197")) it has “he raised” 
(21). “He raised him high with glory ” 
was perhaps the original verse; the Syriac 
“with blessings” (for “with glory”) seems 
to be an interpolation from the end of the 
last sentence. 

3. By his words he caused the wonders to 


cease.| Lat. monstra placavit; a phrase 
taken very improperly from the Roman 


religion. Grotius refers the words to the 
wonders of the Egyptian magic; Fritzsche 
to the withdrawal of the plagues. The 
words are too brief for the former interpre- 
tation, while we should expect the perform- 
ance of the miracles to be mentioned rather 
than the withdrawal of them. ‘The original. 
was probably 1°34, which may mean either 
“he sent down” or “he caused to cease :” 
the translator not surprisingly adopted the 
wrong signification. The clause is omitted in 
the Syr. Copt. and Aeth., “he performed :” 
this may be either a liberty, or represent a 
reading émounoe, which could have no claim 
to originality. 

he made him glorious in the sight of kings. ] 
Syr. “‘he made him to stand before the king.” 
“To stand before the king” is a Hebrew 
phrase meaning “to be the king’s minister ” 
(Gesen.s shes COles 103 0:a andurtr Due) 
not quite an appropriate notion here, which 
the Greek translator may have intentionally 
avoided. ‘The author’s idea was probably 
more similar to that of Ps. cxix. 46 or Isa. lil. 
1S ee spd is occasionally used in the 
sense of instar, ‘“like;” ‘and he established 
him as a king” would here be very suitable. 

and gave him a commandment for his people. | 
The original, OY by J7IP5" (cp. Syr.), pro- 
bably meant : “he set him over his people.” 

part of his glory.| Most of the versions 
obliterate the partitive genitive, which is here 
highly significant. 

4. He sanctified him.] WPA; compare 

er. i. 5. “In” perhaps means ‘‘on account 
of” (Aeth.). 

5. He made him to hear.| The privilege 
given him above “all flesh ” (Deut. xxxiv. 10). 
The Syr. puts these words at the end of v. 3. 

and gave him commandments before his face. ] 
Probably W905 yn", “and set before him.” 
The personal conference is sufficiently insisted 
on in the previous clauses. 

of life.| Te. “ which if a man do he shall 
live” (Ezek. xx. 11): compare Prov. vi. 23 ; 
supra, XVil. 11. 
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B.C. teach Jacob his covenants, and Israel g And he compassed him with oes 
his judgments, ‘ pomegranates, and with many gold- ~-——" 
£Exod.4 6 He exalted Aaron, an holy en bells round about, that as he joe 
a man like unto him, even his brother, went there might be a *sound, and ¢ Exod. 
of the tribe of Levi. a noise made that might be heard ** 35 
7 Aneverlasting covenant he made in the temple, for a memorial to the 
*Exod-28: with him, and “gave him the priest- children of his people ; 
oe hood among the people; 'he beauti- 10 With an holy garment, with 
blessed. fied him with comely ornaments, and gold, and blue silk, and purple, the 
clothed him with a robe of glory. work of the embroiderer, ‘with a i Exot 
8 He put upon him perfect glory; breastplate of judgment, and with ~ ” ~~ 
"Grand strengthened him with ‘rich Urim and Thummim ; 


or, instru- 


ments. 


garments, with breeches, with a long 
robe, and the ephod. 


11 With twisted scarlet, the work 


that he might teach, to°c.] Cp. Ps. xxv. 14 ; 
and especially Ps, ciil. 7. 


6. There is one word too much for the 
rhythm: “he exalted,” “holy,” ‘his brother” 
(cp. Ps. cvi. 16), are omitted by different 
versions. ‘The last of these, which is omitted 
by the Syr., may perhaps be an interpolation. 
“The tribe is mentioned here, being in the 
case of Aaron of such importance” (Fritzsche). 


7. he made with him.| See above, xliv. 21. 
Our author gives Aaron a higher place than 
the Pentateuch ascribes to him. 


and gave him the priesthood among the people. | 
Syr. “ he set him for the truth of his people.” 
‘This variation is curious, because it suggests 
that our author made use here of a very 
decided Arabism, 159 NIX from ANS = 
Arab. ’immatun, “ priesthood,” more familiar 
in its derivative mdm (used by the Jewish- 
Arabic commentators in the sense of “ high- 
priest”). The natural punctuation would 
have been NiDN, “truth;” and indeed the 
Greek translator must have been following 
some family tradition about the pronunciation 
of this word, if our conjecture be correct. 


he beautified him with comely ornaments. | 
‘The marginal variant should have been “he 
called him happy.” ‘This the Lat. and Aeth. 
render “he beatified,” while the Copt. bene- 
ficio linguae reproduces the Greek word. 
That there must be a misreading or mis- 
translation here seems clear, as is observed 
by Fritzsche, who supposes that }772W) was a 
corruption for 1718’, “he girt him.” The 
Syr. renders: “and gave him.” ‘This points, 
we believe, to an original 130¥, which might 
well have signified in the Aramaising dialect 
of the time 1.2’, but actually meant 1370, 
“and he gave him,” from the verb 1’, used 
by Isa. lvii. 9 with a similar construction, of 
which TWN, “a gift,” is a derivative. 

clothed him.) Lit. girt him. Syr. “he 
chose him with the sublimity of his glory.” 


We recognise the two meanings of NS, 
“magnificence” and “robe;” if the Syr. 
“ chose” is not corrupt, it probably represents 
a corruption, 111° for 14M°. ‘‘ Magnificence” 
is more suitable to this verse, since the gar- 
ments are so fully described in what follows. 


8. He put upon him perfect glory.| Syr. 
“ garments of purple:” apparently the original 
had only no>M, “purple,” veryignorantly read 
nbon, “perfection,” by the Greek translator. 

and strengthened him with rich garments.| 
Lit. with vessels of strength. Fritz- 
sche’s ingenious suggestion that the Heb. had 
pin, meaning “girt,” is probably correct, 
though not confirmed by the Syr. The re- 
mainder of the verse seems correctly restored 


by the same critic, 1 '233. tY has not un- 
frequently the meaning “ magnificence.” 

It is not a little remarkable that the follow- 
ing list of garments is omitted by the Syriae 
translator. It seems natural to attribute this 
to a wish on the part of a Christian trans- 
lator or emendator not to enlarge on the 
glories of the Jewish priesthood. But as we 
miss in it the rhythm of the rest of the 
chapter, it may be an interpolation. 


9. The A. V., with S. H., seems rightly to 
connect ypuoois with “the bells.” On all 
these see the various Bibl. Encyclopaedias. 

that as he went there might be a sound.} 
Rather, to give forth a sound: 7yew is 
transitive. 

and a noise made.| Rather, and to make 
a noise, 


in the temple.| An apparent (not a real) 
anachronism. 


for amemorial.| Meaning “for a reminder.” 
10. breastplate of judgment.| Lit. a plat- 


form of judgment. The reason of this 
translation of the Heb. {WN is obscure, 


: 5 ™ Exod. 
of the cunning workman, ” with pre- 28. 17. 


B.C, 


cir. 200. 


Exod. 


Numb, 
3. 3, 4 


Ley. 8. 


v. 12—18.| 


cious stones graven like seals, and 
set in gold, the work of the jewel- 
ler, with a writing engraved for a 
memorial, after the number of the 
tribes of feel 

12 ”He set a crown of gold upon 
the mitre, wherein was engraved 
Holiness, an ornament of honour, 2) 
costly work, the desires of the eyes, 
goodly and meeneail 

13 Before him there were none 
such, neither did ever any stranger 
put them on, but only his children 
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anointed him with holy oil: this was 
appointed unto him by an _ ever- 
lasting covenant, and to his seed, so 
long as the heavens should remain, 
that they should minister unto him, 
and execute the office of the priest- 
hood, and ?bless the people in his 
name, 

16 ” He chose him out of all men 
living to offer sacrifices to the Lord, 
incense, and a sweet savour, for a 
memorial, to make reconciliation for 
his people. 


5 i 
28, 


BiG, 


cir. 200. 


7 Numb. 
6. 23, 24- 


* Numb, 


x Sam. 2. 


and his children’s children perpe- 


tually. 


mandments, 


17 ‘He gave unto him his com- 


S Deut. 17. 
IO, tr. 


and authority in the cee 5. 


& 33. 10. 


14 ° Their sacrifices shall be wholly 
consumed every day twice continu- 
ally. 


15 4 Moses consecrated him, and 


statutes of judgments, that he should 
teach Jacob the testimonies, and in- 
form Israel in his laws. 

18 “Strangers conspired together 16. r. 


¢ Numb. 


12. wherein was engraved Holiness.| Ex. 
xxvill. 36 has: “holiness to the Lord,” which 
Fritzsche thinks should be restored here. 
The last words of the sentence (‘ the desires 
of the eyes,” &c.) may either refer to the 
garments asa whole, or to that last mentioned. 


13. any stranger.| Ie. “of another tribe,” 
as S. H. paraphrases it. 


14. Their sacrifices . . . wholly consumed.| 
Secwiixa xxharg8,, 39.) As) the chiet*part, of 
the daily worship in the Temple, our author 
makes the daily sacrifices include all the 
others. (Comp. Dan. viii. 11-13; xi. 31; 
xii. 11.) The substantives from the verb 
6Aokavrovy are common in the LXX.; the 
verb itself is very rare. 


15. Moses consecrated him.| Lit. filled 
his hand, 17’ non, from Ex. xxviii. 41; 
on the import of this expression, see the 
Commentaries. The Syr. renders: “ placed 
his hand upon him;” a phrase that is used 
of the consecration of Joshua (Num. xxvii. 
18), but not of Aaron. On the later use of 
the M3°DD in the designation to the Rabbinic 
office, see ‘Life and Times of Jesus the 
Messiah,’ ii. p. 382. We can scarcely fail 
to see here a trace of the Syrian’s Christianity. 

anointed him with holy oil.) Ex. xxix. 7. 
Did our author know of the anointing of 
Aaron only? On this question see Dillmann 
on Ley. vili. 12. 

this was appointed unto him by an everlasting 
covenant.| Rather, this became for him 
an everlasting covenant, 


so long as the heavens.| 23 (Syr., 
was a better reading than ‘19° (Gr.). 


Lat.) 


minister unto him. | 5 nw; the Levites 
‘ministered ” to the priests. 

and execute the office of the priesthood] 
Ex, xxvill. 41, 43, &c. The Syr. omits these 
words. 

and bless the people.| Num. vi. 23. 
and his sons are commanded to do this. 

16. The position of this verse compared 
with the last clause of 14 is curious; how- 
ever, accurate order is not a characteristic of 
our author. 

out of all men living. NM oh Gen. iii. 20, 
S=NCVCLY NAN) mete passage cited the 
phrase is clearly intended as an idiom. 

for a memorial.| Ie.“ for a burnt offer- 
ing ;” see Ley. xxiv. 7, &c. 

Sor his people.| ‘‘'Thy people,” most MSS. 
and Copt.; ‘‘all Israel,” Syr, 


Aaron 


17. He gave unto him his commandments. | 
The best MSS. (except S) give “He gave 
unto him in His commandments ;” and this 
seems to be the original reading, although 
the Syr. favours the A. V. The author 
meant that God gave Aaron this authority 


(uae) by committing unto him the thorab. 


in the statutes of judgments.| Lit. in the 
covenants of judgments: v.ad sup. XXXVill. 
43. The Syr. varies here as there. 

The last clauses are omitted by the Syr. 
(See note on . 8.) 

inform.| Lit. to illuminate, = = NT, 
which however is rare and late in this con- 
struction. See Ps. cxix. 135. 

18. Strangers conspired together.| Le. per= 
sons belonging to different families. In Num. 

xvii, 5 Wt WN is explained to mean: “not of 


Malco 
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B.C. against him, and maligned him in the 21 For they eat of the sacrifices B.C. 
“1° wilderness, even the men that were of the Lord, which he gave unto him ~——" 
of Dathan’s and Abiron’s side, and and his seed. 7 
the congregation of Core, with fury 22 *Howbeit in the land of the - Num». 
and wrath. people he had no inheritance, neither }).7°',,. 
19 This the Lord saw, and it dis- had he any portion among the people: pape. 
pleased him, and in his wrathful for the Lord himself is his portion “* 
indignation were they consumed: he and inheritance. 
did wonders upon them, to con- 23 «The third in glory is Phinees 7 Numb. 
sume them with the fiery flame. the son of Eleazar, because he had 1. A 
ees 20 But he made Aaron more zeal in the fear of the Lord, and £,)*"~ 
honourable, and gave him an heri- stood up with good courage of 
sees tage, *and divided unto him the heart when the people were turned 


firstfruits of the increase ; especially 
he prepared bread in abundance : 


back, and made reconciliation for 
Israel. 


the seed of Aaron.” Fritzsche’s conjecture 
that the author wrote 0°}, “ wicked men” 
(cp. Num. xvi. 26), is not confirmed by 
the Syr. 


and maligned| = and envied, 83P), of 
Ps. cvi. 16. 


the men that were of Dathan’s and Abiron’s 
side.| Heb. WIS (Gesenius, ‘ Thes.’ p. 85), 
very happily rendered by this Greek idiom, 
which does not imply necessarily more than 
the people themselves. 


and the congregation of Core.| Omitted in 

Ps. /. c. and in Deut. xi. 6. 
_ with fury and wrath.| One of these words 
is sufficient for the rhythm, and only one is 
offered by Syr. and Lat. Cp. Num. xvi. 13 
Sqq- 

19. and it displeased him.) 
was not pleased, Syr. “and he waxed 
wroth.” ‘The latter is so much the more 
natural expression that we might conjecture 
that the Hebrew was 1d 4%, corrupted in 
the Greek translator’s text to WW, “and it 


pleased him;” “not” being the translator’s 
addition. 


and in his wrathful indignation were they 
consumed.| ‘The Syr. transposes this clause 
and the fourth. 


he did wonders. Perhaps S12 AN. of 
Num. xvi. 30, of which the Syr. preserves a 
trace. 


Lit. and he 


to consume them.| Ie. consuming them 
(Ewald, ‘ Lehrb.’ § 280 d). 
20. he made 


Aaron more honourable, | 


_ Rather, he gave him yet more glory, 


i.e. yet more than that described above. The 
rebellion of Korah did not directly increase 
his glory, although it publicly manifested and 
attested his Divine appointment. 


and gave him an herttage.| Cp. Num. 
XVili. 20. 


divided unto him.| Rather, apportioned 
to them, ; 

the firstfruits of the increase.| DDI NWS, 
Ex, xxiii. 19; Ezek. xliv. 30,—a phrase of 
uncertain analysis, on which see Dillmann 
ad I. c. Exod. 


especially he prepared bread in abundance.] 
“ Bread” of course means food in general. 
“He provided” is perhaps for 77), misread 
by the Syrian (“ order”) FY. 


21. From Lev. vi. 9. 


22. An explanation of what was meant by 
the inheritance of v. 20. 


he had.| Rather, he hath or “shall have.” 


for the Lord himself is his portion and 
inheritance.| Lit. (according to Vat.) he 
himself is thy portion, inheritance. 
There is no reason to doubt the genuineness 
of this text. The author probably intended a 
poetical apostrophe, in order, partly, to avoid 
the ambiguity of the repeated pronoun (‘for 
He is Ais portion”); and he further employed 


a poetical construction (prob. noma pon), 
“thy portion as far as inheritance goes,” 
which the translator did not fully understand ; 
cp. Wright, ‘Arabic Grammar,’ il. § 44. 
The Syrian adds, “and his inheritance is the 
house of Israel.” 


23. The third in glory. Syr. “has received 
treble glory.” 
because he had zeal in the fear of the Lord.]| 


mind INIPA (cp. Num. xxv. 13); apparently, 
however, the translators wished to avoid the 
juxtaposition of the two words in the original. 


and stood up with good courage of heart 
when the people were turned back.| The Vat. 
gives “caused to stand;” but “stood” is 
defended by Syr. and by 5 in Ps. cvi. 30. 
Tpom represents the Heb. 93, “breach,” 
which the Syrian renders more faithfully 
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. C. 24. Therefore was there a covenant CHAPTER’ XLVI. B.C. 
—' of peace made with him, that he 1 The praise of Joshua, 9 of Caleb, 13 0f ~~ 
should be the chief of the sanctuary Samuel. 
and of his people, and that he and his ESUS “the son of Nave was vali- “ Numb. 
posterity should have the dignity of ant in the wars, and was the suc- Bae 
the priesthood for ever : cessor of Moses in prophecies, who Teche 
sam.7- 25 ° According to the covenant according to his name was made great * 1:7: 


XC. 


made with David son of Jesse, of 
the tribe of Juda, that the inherit- 
ance of the king should be to his 
posterity alone: so the inheritance of 
Aaron should also be unto his seed. 
26 God give you wisdom in your 
heart to judge his people in righteous- 
ness, that their good things be not 
abolished, and that their glory may 


endure for ever. 


(here followed by S. H.). It means the plague 
which overtook the people. 


and made reconciliation. | Sop) in Ps. cvi, 
31; the Syr. renders “and prayed.” 


24. a covenant of peace.| Num. xxv. 12: 
cp. Geiger, ‘ Urschrift,’ p. 76. 

that he should be the chief.| Not only in 
things pertaining to the sanctuary, but also 
the political chief of his people—with special 
reference to the circumstances of the time 
when the Siracide wrote (see the introd.). 

of the sanctuary.| Lit. of the holy 
things, sacra. Fritzsche, “the holy ones,” 
ze. priests. 

dignity of the priesthood] = the high-priest- 
hood. The author would appear to have 
used an Aramaic derivative from a compound 


word (eg. 933! N73 from 943 4713). 


25. According to the covenant.| ‘The Syriac 
Version has: “even David the son of Jesse 
inherited alone the inheritance of kings; and 
the inheritance of Aaron is to him and his 
sons.” The parallel is as follows: just as 
the royal succession was in the house of 
David from father to son, so was it appointed 
that the succession in the high-priestly office 
should be in the direct line. For the allusion 
in this to the history of the time and the 
succession of Onias II., see the introduction. 


26. God give you wisdom.| Syr. “there- 
fore bless God who has given you wisdom.” 

and that their glory may endure.| Rather, 
and [give] their glory. ‘The original may 
have been misunderstood in some way. 


CHAPTER XLVI. 


This chapter treats of Joshua, Caleb, the 
Judges, and Samuel—in so many stanzas of 


for the saving of the elect of God, 
and taking vengeance of the enemies 
that rose up against them, that he 
might set Israel in their inheritance. 

2, How great glory gat he, when he 
did lift up his hands, and stretched 
out his sword against the cities ! 

3 Who before him so stood to it ? 
for the Lord himself brought his 


enemies unto him. 


unequal length. What is said concerning the 
Judges in v. 12a is not inconsistent with the 
writer’s ignoration of another life after death. 
For (1) the Greek rendering must be cor- 
rected by the Syr. (see note on wv. 12); (2) 
the statement itself is modified in v. 126; 
(3) we have a significant expression in regard 
to Samuel inv. 19a. More difficulty in this 
respect is presented by v. 20a. We had 
best explain the seeming inconsistency by sup- 
posing either that the writer understood the 
prophesying after death in some peculiar 
manner; or, more probably, that he regarded 
those in Hades as unconscious indeed—not 
truly living—but not as absolutely annihilated. 


1. the son of Nave.| Corrupt for “Nun” 
(Syr.). The same designation is used in the 
LXX. 


was valiant in the wars.| Heb. Om N33 
(cf. Syr.), “a valiant hero.” 

the successor of Moses in prophecies.| ‘The 
author perhaps referred to Joshua the promise 
of Deut. xvili. 18 (Fritzsche). Syr. “who 
was reserved (or ‘“ observed”) to be like 
Moses,” omitting the two following clauses. 

according to his name.| Jéshi‘aand J’shi‘ah 
(“salvation”’). 


2. and stretched out his sword.| So Alex. ; 
Vat. “to decline.” The reference is to Jos. 
viil. 18, 27, where Joshua stretches out his 
spear at the siege of Al. 


3. so stood to it.| The sentiment required 
seems rather what the Syriac has, “‘ who was 
able to stand before him.” Perhaps the word 
rendered ‘‘so” may have been intended to 
mean “ then.” 

for the Lord himself brought his enemies unto 
him.| ‘This seems no adequate reason for the 
statement in the previous clause. The best 
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B.C. 4 ’Did not the sun go back by the descent [of Beth-horon] he de- Bc 
on °° his means? and was not one day as stroyed them that resisted, that the 
Sook x2 long as two? nations might know all their strength, 
ya 5 He called upon the most high because he fought in the sight of the 
Lord, when the enemies pressed upon Lord, and he followed the Mighty 

him on every side; and the great One. aa 

Lord heard him. “In the time of Moses also he },°3™" 

“Josh. x0, 6 © And with hailstones of mighty did a work of mercy, he and Caleb : 


power he made the battle to fall 
violently upon the nations, and in 


: 5 
the son of Jephunne, in that they 
withstood the congregation, and with- 


interpretation is that of Fritzsche, who would 
make the words signify ‘the Lord brought 
them on,” delivering state after state into the 
hands of the invader. We suppose that there 
is here a mistranslation. The Syriac renders: 
“for he did the wars of the Lord” (ze. fought 
the battles of the Lord), ‘This suggests an 
original 29) N10 9 AIP NN *D. The Greek 
(whether “wars,” modéyous, or “enemies,” 
rodepious, be the right reading) missed the 
construction of the sentence; and, besides, 
failed to observe that the second 17), “he 
fought,” was a denominative from the first 
ap, “war,” and accordingly rendered it 
“brought near.” It is not impossible that 
the sentence should have been introduced with 
““when ” rather than ‘for.’ Compare, how- 
CXC | OSm xaos 


4. go back.| ‘The author should have said 
“stand still.” As, however, the Syr. repre- 
sents this, the passage may have been inter- 
polated from infra, xlvili. 23. The true read- 
ing is perhaps represented by MS. 155, évezro- 
dicOn, ““ was hindered,” followed by the Lat. 
It is in any case strange that he did not adopt 
the characteristic word quoted from the Book 
of Jashar. 


by his means. Lit. in his hand = 
through his instrumentality. 


5. auhen the enemies pressed upon him on 
every stde.| ‘When he pressed the enemies” 
would (in this Greek) be also a possible ver- 
sion. ‘The scene referred to is apparently 
that of Josh. x. 8, but does not correspond 
accurately with the description here. The 
Syriac Version, ‘“‘and he answered him and 
put power in his hand,” represents perhaps 
the correction of someone to whom the same 
difficulty occurred. 


heard him.\| Rather, answered them 
(Vat.). 


6. And with hailstones.| The Greek text 
omits ‘“‘and,” and connects the words “ with 
hailstones” with the previous clause: “and 
answered them” (except perhaps A, S; see 
Nestle, ‘ Append.’ p. 128). The hailstones 
were the answer. 


he made the battle to fall violently upon the 


nations.| The Greek text must here be 
corrected from the Syr. and Lat.: “ which he 
hurled upon the hostile nation.” In this phrase 
we recognise the .2°N 33 of Josh, x. 13. 


and in the descent he destroyed them that 
resisted.| Ie. the descent of Beth-horon 
@joshesc- an). 


that the nations might know all their strength. | 
Rather, according to the Vat. (with some 
other MSS.), his strength, i.e. Joshua’s, 
or more probably God’s. The Syr. has a re- 
markable reading: “ all the accursed nations,” 


Yorn oy bs. Dn DY, “the people on 
whom My curse has fallen,” is a phrase used 
by Isaiah, and would here be appropriate. 


because he fought in the sight of the Lord.] 
Lit. that [or because] against [or in the 
presence of ]God is his war. We should 
render “that they are fighting against God ;” 
the Syriac inverts the expression, ‘‘ that God 
is fighting with them.” 


and he followed the Mighty One.| Rather, 
for he followed also behind a mighty 
one; DON “NN NOD NIT DI: cp. Josh. 
xv. 8 (Fritzsche). This should be connected 
with the next verse. 


7. a work of mercy.| The word in the 
original probably rather meant “ piety.” 


in that they withstood the congregation.| All 
the best Greek MSS. have “the enemy,” 
which Fritzsche understands of the inhabitants 
of Canaan, whom they professed themselves 
willing to fight. It would be less strained to 
interpret it, with earlier commentators, of 
the rebels among the congregation. ‘To 
oppose the enemy” in the sense of the evil 
spirit which suggested these murmurings 
would also be intelligible. The Syr. renders, 
“standing in the breach of the people,” as 
sup. 23. This phrase, however, would not 
be suitable here, since Caleb and Joshua did 
not succeed in making reconciliation for the 
people, but only for themselves. The conduct 
referred to must certainly be that recorded 
in Numbers xiv. 6-10. Most probably we 


have to do with euphemisms. Ss by YRIY, 
“the enemies of Israel,” is the euphemism 


v. 8—13.| 


held the people from sin, and appeased 
the wicked murmuring. 

8 ©And of six hundred thousand 
people on foot, they two were pre- 
served to bring them into the herit- 
age, even unto the land that floweth 
with milk and honey. 

9g “ The Lord gave strength also 
unto Caleb, which remained with 
him unto his old age: so that he 
entered upon the high places of the 
land, and his seed obtained it for an 
heritage : 
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a 


10. That all the children of Israel 
might see that it is good to £ follow 
the Lord. a 

11 And concerning the judges, 
every one by name, whose heart 
went not a whoring, nor departed 
from the Lord, let their memory be 


blessed. 


12 Let their bones “ flourish out Za 49- 


of their place, and let the name of 
them that were honoured be con- 
tinued upon their children. 


13 ?Samuel, the prophet of the &45. 1. 


for Israel used in the Rabbinic writings when 
any evil is spoken of the nation. “To with- 
stand the congregation ” would have been an 
offensive phrase if used as a ground of pane- 
gyric. The copy followed by the Syrian is 
equally euphemistic, but has taken a different 
line. 

and appeased the wicked murmuring.| Syr. 
“and taking away the ill report from the 
land of promise.” The difference between 
the versions is here one of conception of the 
situation, the Syr. having reference to Num. 
xiii. 27, the Greek to Num. xiv. 7. This, 
however, does not necessarily imply any differ- 
ence in the original, in which we should ex- 
pect at least one of the characteristic words 
mDM and 735 to be used. If the author 
employed the phrase YON N47, the Greek 
“murmuring of wickedness” might conceiv- 
ably (as to the latter word) come from an 
Aramaic gloss, Y98, which had crept into the 
text. 


8. people on foot.| Numbers xi. 21. 
to bring them.| Le. “to be brought,” since 
none of the others survived. 


9. See Josh. xiv. 6, 11. 

he entered upon the high places of the land.| 
Rather, he rode upon. “To ride upon 
the high places of the earth” occurs in 
Deut. xxxii. 13 and Isa. lviii. 14. Hebron 
is called “a hill” in Joshua /. ¢. 


10. that it is good to follow the Lord.| Syr. 
“that he had fulfilled the Law of God.” ‘The 
phrase is from Josh. xiv. 8,9, 14. The word 
310 had fallen out of the Syrian’s copy. 


ll. the judges.| The Syriac Version seems 
to attach this word to the former verse, “that 
he had fulfilled the Law of God and His judg- 
ments,” Probably, however, for w’ dinauhy 
we should read w’ dayyonauhy. 

every one by name.| Te. severally. ‘The 
author will not mention their names now, 
but bids the reader pray for their memory. 


went not a whoring.| As was the case 
with Gideon. “Idolatry ” of course is meant. 


12. flourish out of their place.] Syr. “like 
lilies.” The simplest way of reconciling these 
two versions will probably be to suppose that 
the original was 0DP7)5, the change of which 
into D1pd!9 is not wholly unintelligible. We 
do not doubt that the Syriac is right; since 
“their place” will not give in this context 
any satisfactory meaning. Wishes that the 
graves of men might be green, which are so 
common in the Greek Anthology, scarcely 
seem to occur in the Bible. The wish, on 
the other hand, that their bones might flourish 
“like the narcissus,” z.e. that their memory 
might survive and flourish, is very suitable to 
this passage. 

and let the name of them that were honoured 
be continued upon their children.| ‘The Greek 
words are difficult. A more literal rendering 
would be, “and let their name [remain] upon 
their children, being taken in exchange for 
their glorified persons ;” possibly in this sense : 
inay their children continue to treasure their 
names as some sort of substitute for their 
departed owners. ‘The Syriac renders: “ and 
let them leave their good name to their 
children and their glory to all the people.” 
It would seem from this (1) that the word 
rendered dyrixkarahAacoopevoy in the Greek 


was 99M) (so Fritzsche), which the Syrian 
translator rightly connected with the Arab. 
Khalaf in the sense of “to leave behind;” 
(2) that the last word was 0733, “their 
glory,” parallel with “their name” in 
the first clause; (3) that for airy (O), 
“them”), the true reading was DYN), of which 
the third letter was omitted by a copyist’s 
error. We render therefore: their name 
is left behind with their children, and 
their glory for their people. ‘Their 
names, on the one hand, are a glory to their 
descendants; but, on the other, they are the 
pride of the people from whom they sprang. 
The effect of their particular achievements 


cir. 200. 


£ Josh. 
9. 


Zz Sam. 


222 ECCLESIASTICUS. XLVI. EVIL. py, x42: 
B.C. Lord, beloved of his Lord, established 19 And before his long sleep he B.C. 
or ** a kingdom, and anointed princes over made ” protestations in the sight of | : 
his people. the Lord and his anointed, I have ,,7,°™ 
14 By the law of the Lord he not taken any man’s goods, so much 
judged the congregation, and the as a shoe: and no man did accuse 
Lord had respect unto Jacob. him. 
Pecan soy: his faithfulness he was 20 And after his death * he pro- ie 
x9,20. found a true prophet, and by his phesied, and shewed the king his end, } 
word he was known to be faithful in and lifted up his voice from the earth 
vision. in prophecy, to blot out the wicked- 
16 He called upon the mighty ness of the people. 
Lord, when his enemies pressed upon 
him on every side, ae he offered CHAPTER XLVII. 
Zz Sam. 7. the “sucking lamb. 1 The praise of Nathan, 2 of David, 12 of 
Q) TO» Solomon his glory, and infirmities. 23 Of 


17 And the Lord thundered from 


heaven, and with a great noise made ; 
_his voice to be heard. ND after him rose up ¢ Nathan © 2,Sa™- 


18 And he destroyed the rulers of to prophesy in the time of & 1-1. 
the Tyrians, and all the princes of 


his end and punishment. 


1 Chron. 
IJ- 1. 


David. 


the Philistines. 


2 Asis the fat taken away from 


may have long been lost and effaced, but their 
names are an heirloom which survives. 


13. his Lord.] Syr. “his Creator,” adding 
“him that was asked (lent) from the womb 
of his mother.” This reference to the story 
of his birth is not inappropriate, and may 
have fallen out of the copy used by the Greek 


through homoeoteleuton, Suny... . ONDID. 
But some other insertions in the Syr. of this 
verse render this doubtful. 


14. had respect unto Jacob.| Ie. the Lat. 
respexit, “ visited them.” 

15. he was found a true prophet. | 
was known for certain to be one. 

and by his word.| So most MSS., for the 
Vat. reading mioret, “in his faith.” ‘The Syr. 
fails us here. 

16. when he offered the sucking lamb.| 
1 Sam. vii. 9, Io. 


18. the Tyrians.| Bottcher (‘ A. L.’ 103) 
conjectured that the original meant ‘‘ enemies,” 
and was wrongly pointed by the translator. 
We regard this conjecture as improbable, 
because (1) the parallelism requires a proper 
name; (2) “captains of the enemies” is an 
improbable phrase; (3) the Syriac agrees 
with the Greek ; (4) the Syriac suggests that 
the original was in the singular, N¥. The 
writer had in mind Ps. Ixxxvii. 6. 

19. before his long sleep.| Syr. “at the 
time that he rested on his bed;” cp. Isa. lvii. 2. 
For the text, cp. Jerem. li. 39. 

and [his] anointed.| The pronoun can 
only have been omitted by error in the best 
Greek copies. 


Lit. 


so much as a shoe.| ‘This is found in the 
LXX. of 1 Sam. xii. 13, in place of some 
difficult words inthe Hebrew. Its occurrence 
here would be of critical importance for that 
passage, were it not that the Syr. here omits it. 
Probably, therefore, itis here an interpolation. 


20. and shewed the king his end.|  Syr. 
“his path :” the third instance which we have 
had of confusion between MS and FAN. 


to blot out the wickedness of the people.| 
On the analogy of Ps. 1]. 10, this should mean 
“to atone for,” “to obtain forgiveness for ;” 
which is surely out of place. It would be 
possible to render the words (in Hebrew) 
“bidding him blot out the wickedness.” But 
Samuel’s words contain no such _ bidding. 
The interpretation which refers the words to 
the coming calamity is forced; moreover, the 
biblical narrative makes the sin of which it 
was the consequence Saul’s exclusively. We 
suggest that the words had no place in the 
original text, but were a gloss 1)7 }Y 7533, 
“in the village of Endor,” referring to the 
scene of Samuel’s posthumous prophecy, 
but rendered as above by the Greek trans- 
lator. (The Syr. omits “ people.”) 


CHAPTER XLVII. 


After a brief allusion to Nathan—natural 
as following on the praises of Samuel—the 
writer, omitting Saul, passes first to David 
(vv. 2-11), and then to Solomon (vv. 12-22), 
Possibly v. 22a, 6 may contain some dim 
reference to a hope of the restoration of 
the ten tribes. In any case the writer seems 
to expect a restitution of the Davidic king- 
dom. The closing stanza (vv. 23-25) is 


Sam. 
34. 
Sam. 


)r, con- 


wned- 


493 50, 


Vv. 3—I11. | 


the peace offering, so was David 

chosen out of the children of Israel. 
'He played with “lions as with 

kids, and with bears as with lambs. 

4 “Slew he not a giant, when he 
was yet but young? and did he not 
take away reproach from the people, 
when he lifted up his hand with the 
stone in the sling, and beat down the 
boasting of Goliath ? 

5 For he called upon the most 
high Lord; and he gave him strength 
in his right hand to slay that mighty 
warrior, and set up the horn of his 
people. 

6 So the people honoured him 
with “ten thousands, and praised him 
in the blessings of the Lord, in that 
he gave him a crown of glory. 

7 For “he destroyed the enemies 
on every side, and ' brought to nought 


devoted to a reprobation of Rehoboam and 
Jeroboam. 


2. The fat was burnt on the altar, the rest 
given to the priest. 


taken away.| Rather, separated; per- 
haps O10. 


3. He played.| The other reading, “he 
struck” (see marg.), has little MS. support, 
but is supported by the Syriac. 


5. that mighty warrior.| From 1 Sam. 
XVil. 33. 

6. So the people honoured him with ten 
thousands.| Syr. “the women praised him.” 
Hebrew, unlike the other Semitic languages, 
has no distinction of gender in the 3rd 
person of the perfect plural. The expres- 
sion “honoured him with ten thousands” 
is curiously concise, if the reference be to 
1 Sam. xviii. 7. The next clause, “and 
praised him in the blessings of the Lord,” 
is omitted in the Syriac. It is possible that 
these two clauses are only different transla- 
tions of the same, with a various reading 
nj393 for Ni272. The former of them, “they 
praised him [with] blessings” (Ewald, ‘Lehrb,’ 
$ 279d), may have been what the author 
intended. 


in that he gave him.| Lit. when a 
crown of glory was being won for 
him; or (possibly) “carried by him” 
(Aeth.). The clause does not read naturally, 
but cannot be corrected from the Syriac 
“he fought little,” which would be most 
inaccurate, and is also evidently corrupt. 


ECCLESIASTICUS. XLVII. 


the Philistines his adversaries, and 
brake their horn in sunder unto this 
day. 

8 In all his works he praised the 
Holy One most high with words of 
glory; with his whole heart he sung 
songs, and loved him that made 
him. 


2.23 


BG: 


Cir. 200. 


9g / He set singers also before the “1 Chron. 


altar, that by their voices they might 3 


make sweet melody, and daily sing 
praises in their songs. 
10 He beautified their feasts, and 


4- 


set in order the solemn times ' until # Or, 


the end, that they might praise his 
holy name, and that the temple might 
sound from morning. 


perfectly. 


11 £ The Lord took away his sins, ¢ 2 Sam. 


and exalted his horn for ever: 


gave him a covenant of kings, and a 


throne ' of glory in Israel. 


7. and brought to nought.|  Syr. “ was 
avenged upon the Philistines ;” Lat. extirpavit. 
The verb used in the Greek properly means 
“despised,” but is occasionally employed in 
the LXX. to represent the Hebrew D132, “to 
trample.” It is more likely that the LXX. 
misunderstood the Greek than the Hebrew 
word. 

8. he praised.| Lit. he gave thanks- 
giving. It seems probable that the words 
at the end of the clauses have been trans- 
posed, and that the author intended, “he 
gave glory. ..in words of thanksgiving.” 
“Words of glory” is scarcely a Hebrew 
phrase ; whereas ‘“ to give glory” and ‘a voice 
of thanksgiving ” are common expressions. 


9. This verse is interesting as shewing that 
our author was acquainted with the Book of 
Chronicles. 

and daily sing praises in their songs.| This 
clause is omitted in all MSS. save 248 (and 
Co.). It is apparently due to a reminiscence 
of the Syriac verse, ‘‘ every day continually 
he spake his praises before the altar; he gave 
mighty praises yearly.” 


10. He beautified their feasts.| Lit. he 
put beauty in feasts. 

and set in order the solemn times.| ‘Times 
of singing, 

until the end.| Rather, perfectly. 

the temple.| Rather, the sanctuary. 

11. took away his sins.] See 2 Sam. xii. 13; 
and (perhaps) Ps. li. 9. 

he gave him a covenant of kings.| The 


he 12. 


13. 


Or, ofa 


kingdone. 


224 
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12 After him rose up a wise son, 
and for his sake he dwelt at large. 


%xKings 13 *Solomon reigned in a peace- 

a""* able time, and was honoured ; for 

“5-45: God made all quiet round about 
him, that he might build an house in 
his name, and prepare his sanctuary 
for ever. 

?y Kings 14 *How wise wast thou in thy 

4723 youth, and, as a flood, filled with 
understanding ! 

15 Thy soul covered the whole 
earth, and thou filledst it with dark 
parables. 

&1Kings 16 “Thy name went far unto the 
£34. islands; and for thy peace thou wast 
beloved. 

?1Kings 17 ’The countries marvelled at 
43" 3%" thee for thy songs, and proverbs, and 
parables, and interpretations. 

18 By the name of the Lord God, 
which is called the Lord God of 

“x Kings Israel, thou didst “gather gold as 
EO. 22, 27. 


tin, and didst multiply silver as lead. 


verse seems to refer to the covenant that the 
throne should be in his house for ever; see 
Ps, Ixxxix. 29. ‘¢ A covenant of kings,” how- 
eyer, is a curious phrase. But 248, Co., Lat., 
and perhaps Syr., read Baowdelas, “a charter 
of royalty.” 


12. at large.| Syr. “in quiet.” The Heb. 
was probably N13. 

13. made quiet.| 
WDeutexileero, ccc: 


that he might build.| Ie. have time to 
build. Compare also r Chron. xxviii. 3. 


For this phrase, see 


14. For the simile, see sup. xxiv. 25. 

15. covered.| ‘The image of the river (the 
Nile?) is kept up (Fritzsche). 

16. far unto the islands.| Cp. the comm. 
on Isa. xxiv. 15. 

Sor thy peace.| This clause seems somewhat 
unnatural in the context. Syr. “and they 
waitied] for thy report” = sow Dan). 


Possibly soe 3D) was a corruption of 
this, or there may have been a word-play on 
the name of Solomon. 

18. By the name of the Lord God.| ‘The 
prosperity of Israel in the time of Solomon is 
attributed to his piety, and especially to the 
agency of the Lord. 

as lead.|  Syr. “as dust,” connecting 
M}y with Dy. 


ECCIE SLAG LICUS! Sh V iE 


[v. 12—23. 


19 *Thou didst bow thy loins Pad 
unto women, and 'by thy body thou ~“——"™ 
wast brought into subjection. ee 

20 Thou didst stain thy honour, \ or, i. 
and pollute thy seed: so that thou 
broughtest wrath upon thy children, 
and wast grieved for thy folly. 

21 ’So the kingdom was divided, ° : Kings 
and out of Ephraim ruled a rebellious 27; 22.” 
kingdom. 

22 But the Lord will never leaye #2 Sam. 
off his mercy, neither shall any of Ps. 89. 33. 
his works perish, neither will he 
abolish the posterity of his elect, and 
the seed of him that loveth him he 
will not take away: wherefore he 
gave a remnant unto Jacob, and out 
of him a root unto David. 

23 Thus rested Solomon with his 
fathers, and of his seed he left be- 7x Kings 
hind him Roboam, even the foolish- ** ** 
ness of the people, and one that had 
no understanding, who “turned away ”: Kings 


‘ I2- 10, Il, 
the people through his counsel. 13. 14: 


19. thou east brought into subjection.| Lit. 
and hadst authority exercised over 
thee. 


20. and wast grieved for thy folly.] Vat. 
“Tam grieved.” The Syriac has; “ that they 
should groan upon their beds.” 

21. So the kingdom.| Lit. that the king- 
dom should be; with confusion of purpose 
and consequence. 


22. take away.| Rather, annihilate. 


any of his works.| The Syriac: “ of his 
words.” 


23. the foolishness of the people.| This 
phrase has caused great difficulty to com- 
mentators, although the epithet “foolishness 
of the people” might perhaps stand for “ the 
most foolish of the people” (Grot.), or “the 
author of the foolishness of the people.” 
Fritzsche most ingeniously conjectures that 
we should read ])) yd, “from the seed 
of Ammon,” referring to the lineage of Reho- 
boam’s mother; and that “foolishness” should 
be turned into “a fool.” We do not doubt, 
however, that the Syriac rendering, “ multi- 
plying folly,” is on the whole right, though 
the original text is hard to reconstruct. 


who turned away.| Ie. caused them 
to revolt. Syr. “who led the people by 
his counsel;” perhaps we should emend 
3, for +2» “who scattered” or “ divided.” 
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of, There was also Jeroboam the son of CHAPTER XLVIHh B.C. 
é — ; Nebat, who ‘caused Israel to sinjand 1 Zhe praise of Elias, 12 of Eliseus, 17 and of nee 
a ee shewed Ephraim the way of sin: Exekias, 
24 And their sins were multiplied HEN stood up “Elias the pro- «x Kings 
poe exceedingly, that ‘they were driven phet as fire, and his word ’”* 


out of the land. 

25 For they sought out all wicked- 
ness, till the vengeance came upon 
them. 


There was also Jeroboam the son of Nebat.] 
In the Greek this is the object of “left” in 
the first part of the verse. Syr. “let there 
be no remembrance to Jeroboam.” 


CHAPTER XLVIII. 


The subject of the first stanza (wv. 1-11) 
is Elijah; that of the second (vv. 12-16), 
Elisha. In stanza ii. v. 16 forms a natural 
transition to the mention of the pious rulers. 
Accordingly, king Hezekiah, with whom the 
prophet Isaiah is joined, forms the subject of 
the third stanza (vv. 17-24). The combina- 
tion of prophets with kings (Nathan with 
David, xlvii. 1; Isaiah with Hezekiah), as 
well as the emphatic notice of the prophets 
(Samuel, Elijah, Elisha), shew that the author 
intended a review of the history of Israel 
from its religious aspect—although, at the 
same time, he may in his own mind also have 
classed the prophets with the representatives 
of Chokhmah. 

As regards the theological standpoint of the 
writer, this chapter is of great interest and 
importance. We mark in it several points, 
as they successively emerge. (1) Verse 50 
seems to give further confirmation to the 
opinion previously expressed (see introduction 
to ch. xlvi.) that the writer regarded the de- 
parted in Hades not as annihilated, although 
not in a state of consciousness nor of real life. 
(2) While we mark in wv. 10-12 the absence 
of any mention of or reference to a personal 
Messiah, there cannot be any doubt that the 
writer expected a Messianic kingdom, accord- 
ing to the Jewish conception of it. Its nega- 
tive aspect in the punishment and destruction 
of the heathen was already set forth in ch. 
XXxv. 18, 19, and in the prayer, xxxvi. 1-17, 
where we should also notice the anticipated 
fulfilment of prophecy (v. 15) in the restora- 
tion of Israel and the exaltation of Zion, on 
which see also xxxvii. 254. ‘This positive 
aspect of “the kingdom ” was further empha- 
sised in the reference to Abraham in ch. xliv. 
21, and to Isaac (v. 22); in that to David in 
ch. xlvii. 11, and even in the allusions contained 
in v.22. These hopes are now fully expressed 
in ch, xlviii. 10, 11. (3) We gather from 
xlviii. 10, 11, that the writer identified the 
advent of this happy period with the return of 


Apoc.—Vol. Ll. 


burned like a lamp. 


2 °He brought a sore famine upon ? Jam. s. 


them, and by his zeal he diminished ‘” 
their number. 


Elijah—sharing in this the ordinary Jewish 
views. (4) For the understanding oi vv. ro, 
ri we must call special attention to the Syriac 
translation, as not only restoring in some 
important particulars the correct text (as in 
the Hebrew original), but as affording to 
our mind clear evidence that the Syriac trans- 
lation was made by a Christian hand. We 
further notice (5) that in vw, 13 the Syriac 
evidently rightly omits the second clause ; 
and lastly (6) that the writer not only fully 
admits the miraculous in the scriptural record 
of Israel (as in Samuel, Elijah, Elisha), but 
also the reality of prophecy as in the case of 
Isaiah in wv. 22-24. As regards the latter 
verses, there are notable differences in the Syr. 
Version. For, first, the Syr. has in v. 22 ¢, d, 
‘‘as had commanded him Isaiah the prophet, 
the most glorious of the prophets.” ‘Secondly, 
v. 24 in the Syr. does not necessarily convey, 
as in the Greek, that Isaiah prophesied of 
“the last things.” The Syr. version is as 
follows: ‘‘ And in the spirit of might [pro- 
bably according to Hebrew usage = “ the 
Spirit of God”] he saw [prophesied] new 
things and comforted the mourners of Zion. 
And so long as he was in the world he saw 
[prophesied| signs and wonders when they 
were not existent [before they took place].” 
Comparing the Greek with the Syriac version 
(the Arab. is very corrupt), we ask ourselves 
whether the Syr. does not here represent the 
true Hebrew original and the Greek a later 
alteration ? 

Looking back on the large belief in the 
supernatural on the part of the writer, his 
ignoration of another life seems certainly—to 
say the least—logically an inconsistency. But 
it is just the kind of inconsistency at which 
we do not wonder, which indeed we almost 
expect, on the part of such a religious philo- 
sopher as our author. 


1. as fire.| Cp. Isa. xxx. 28. The author 
refers to the fierce and uncompromising 
character of this prophet’s messages. 

alamp.| Rather, a torch. Cp. Zech. xii. 6. 

2. by his zeal.| With reference to 1 Kings 
rbd, BOE 

he diminished their number.| _Syr. “he split 
them.” If the Greek translation be correct, 


Q 


2,26 


BGs 
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3 By the word of the Lord he 


"shut up the heaven, “and also three 


| Or, meade 4° 
von mec times brought down fire. 


hold up. 


© x Kings 
18. 38. 


4 O Elias, how wast thou honour- 
ed in thy wondrous deeds ! and who 


2 Kings t. may glory like unto thee | 


Io, 12. 


@ y Kings 


27. 21,22 
i Or, 
grave. 


€ 2 Kings 
I. 16. 


5 “Who didst raise up a dead man 
. from death, and his soul from the 
"place of the dead, by the word of the 
most High: 

6 «Who broughtest kings to de- 


struction, and honourable men from 


V Or, seat. their "bed < 


7 Who heardest the rebuke of the 


/xKings Lord in Sinai, “and in Horeb the 


19. 8, &c. 


judgment of vengeance : 


ECCUBSIASTICHS, -XUVITL [v. 3—11. 


8 Who anointedst kings to take B.C. 
revenge, and prophets to succeed after ~— 
"hi 3 £ x Kings 

im; i 1g- 15, 10. 

Who wast taken up in a whirl- 4 or, tice. 
wind of fire, and in a chariot of fiery % 2 Kings 
2. II. 
horses : 

10 Who wast ‘ordained 7for re- t Or, wrz- 
proofs in their times, to pacify the mae 
wrath of the Lord’s judgment, be- s,s 
fore it brake forth into fury, and to 
turn the heart of the father unto the 
son, and to 'restore the tribes of! Or, | 
Jacob establish. 

11 Blessed are they that saw thee, 
and 'slept in love; for we shall surely ! Or, were 


' adorned 
live. with love. 


the author refers to the ‘seven thousand” 
who were left (1 Kings xix. 18). 


3. he shut up the heaven.| He held 
back would be more literal than the mar- 
ginal alternative. 


and also.| Lit. and so; i.e. and likewise. 


4. For the apostrophe, compare supra, 
xlvii, 14. 

6. Who broughtest kings to destruction. ] 
Cp. 1 Kings xxi. 20; also xix. 16. 

from their bed.| The phrase naturally 
reminds us of 2 Kings i. 16, where Ahaziah 
is represented as on a sick-bed. Yet it is 
remarkable if the ‘‘ bringing down” of a sick 
man to the grave is regarded by the writer as 
a remarkable feat of prophetic power. Pro- 
bably our author used WY in its familiar 
Arabic sense of ‘‘ throne.” ways: is tech- 
nically ‘‘the throne of God.” 


7. Who heardest the rebuke of the Lord in 
Sinai.| The Syr. has a strange corruption, 
“in his temptation;” 13D) for '3'D, “The 
Lord” is omitted by the best MSS. “Rebuke” 
meant rather “ reasoning,” NNN. 


the judgment of vengeance.| 1 Kings xix. 
Wi ARI 


8. to take revenge.| Heb. Sid. This is 
clearly stated as the purpose of the anointing 
of the kings in 1 Kings xix. 16-18. The 
author may well take notice of the dignity of 
the prophetic office here exercised. 


10. Who wast ordained for reproofs in their 
times.| More lit. who wast written 
(specified) in reproofs for times, which 
Fritzsche ingeniously interprets, “who wast 
specified in the prophecy of Malachi to come 
at a certain time;” ze. at the time of the 
restoration. [The Syriac Version has here 
only: ‘‘who is destined to come before the 


day of the Lord cometh.”] In Hos. v. 9 
mm3)n DO} means “ day of judgment,” and we 
imagine that the author must have intended 
some phrase like this. This might be obtained 
by reading édeypds and eis xarpoy with inferior 
MSS.; ANMDN ny? 32ND, “he that is 
written for [=to appear at] the time of 
judgment.” 


to pacify the wrath of the Lord’s judgment. | 
According to the better reading, to pacify 
wrath before rage, i.e. before it burns 
(Fritzsche). The Lat. has “to pacify the 
wrath of the Lord.” Compare Ps. ii. ad fin. 
The author is interpreting the last words of 
Malachi. 


to restore.| From Isa.xlix.6. The Syriac, 
“to preach to,” betrays a Christian hand. 


ll. Blessed are they that saw thee, and slept 
in love.| ‘The best Greek copies have ‘‘ were 
adorned in love;” but as this can give no 
reasonable meaning in the context, we prefer 
the reading of the inferior MSS. “Slept in 
love” must, however, mean ‘“‘ slept contented,” 
feeling that their best wish had been granted 
them; and this “in contentment” is pro- 
bably only a gloss, though a singularly happy 
and appropriate one. ‘This brings us to the 
text of the Syriac, “happy is he that shall 
have seen thee and die,” MD) JN WRN; 
ie. “happy is he that shall see thee before 
heidie.? 


Sor we shall surely live.| A difficult phrase, 
interpreted by the Vet. Lat. “we only live 
this life;” by Grotius and Fritzsche, ‘“ yet 
we shall surely remain alive,” ze. we shall 
surely live to see that day. Fritzsche finds 
in this passage evidence that the author looked 
forward to a speedy restitution, and imagined 
that he would live to see it. It seems to us 
unlikely that so cautious a writer would ex- 
press his confidence so positively. We believe 


y. 12—18.] 
2 12 *Elias it was, who was covered 
-—— with a whirlwind: and Eliseus was 
& 2 Kings 


2B. IT, 15. 


filled with his spirit: whilst he lived, 


ZKings ‘he was not moved with the presence 


3. 14. 


of any prince, neither could any bring 
him into subjection. 


Or, - 13 'No word could overcome him ; 
Nothing. 4, : ° 

maKings and after his death his body pro- 
13.21. phesied. 


14 He did wonders in his life, and 
at his death were his works marvel- 
lous. 

15 For all this the people repented 
not, neither departed they from their 


that the true text is preserved by the Syr.: 
‘yet he shall not die; he shall surely live.” 
The author recalls his former words “and die.” 


12. was covered with a whirlwind.| The 
expression is a strange one. Schleussner 
(iil. p. 50) would emend ézerac6n for 
é€oxerag6n (from a quotation of Jerome), 
“flew up;” and this seems confirmed by 
the Aeth. (172), though the freedom of that 
translator renders him untrustworthy. The 
Syriac renders: “Elias was gathered to 
heaven in storehouses ;” the Hebrew of this 
was probably }}DNJ M5IDA, “was gathered 
(or taken up) by a whirlwind.” ‘The Syriac 
translator was deceived by the intentional 
assonance, and the Aramaising orthography 
several times noticed gave him the right to 
read the former word M5DN3 (see Nehem. 
xii. 25). The Aethiopic connects this clause 
with the preceding by inserting “ for the sake 
of Elias who was,” &c. 

was filled with his spirit.) Syr. “and 
received double prophecy; and many tempta- 
tions (read ‘ signs’) and wonders spoke his 
mouth.” 

whilst he lived, do’c.| ‘The reference is to 
2 Kings iii. 13, and vi. 16. 


13. No word could overcome him.| ‘This 
may mean either that no difficulty was too 
great for him, or that no secret was hid from 
him (Syr.). Probably there is special refer- 
ence to the cleansing of Naaman, and there- 
fore the first interpretation is to be preferred. 


and after his death his body prophesied.] 


Lit. when he was at rest. The Syr. 
omits this clause; and its meaning is 
doubtful. The only possible reference is 


apparently to 2 Kings xiil. 21. But against 
this interpretation is (1) the certainty of the 
reference of 144 to that fact, (2) the strange- 
ness of the expression “prophesied.” It has 
been suggested that the clause is spurious. 
If it were genuine, 144 could only refer to 
Elisha’s interview on his death-bed with the 


ECCLESIASTICUS. XVIII 


227 


sins, “till they were spoiled and 
carried out of their land, and were 
scattered through all the earth: yet 
there remained a small people, and a 
ruler in the house of David: 

16 Of whom some did that which 
was pleasing to God, and some multi- 
plied sins. 

17 °Ezekias fortified his city, and ¢2 Chron. 
/brought in water into the midst ve 2 
thereof: he digged the hard rock 20.2. 
with iron, and made wells for waters. 

18 In his time ’Sennacherib came ” 2 Kings 
up, and sent Rabsaces, and lifted up hase 


Isai. 35. 3. 


BG 


cir. 200. 


% 2 Kings 
Teer teres 


king; for in the case of such a worker of 
miracles the author would have no occasion 
to refer to the same act twice. But the 
language of the clause plainly renders any 
such reference impossible. Fritzsche’s con- 
jecture on this point is very improbable. 


14. wondrous were his works.] Syr. 
“he raised the dead to life;” perhaps an in- 
correct gloss (see above). 


15. till they were spoiled and carried.] 
Omit the last two words as an addition of the 
A.V. Fritzsche’s ingenious conjecture that 
13’) and 1Dv/) have been confused, and that 
the true reading signified “were carried 
away captive” is confirmed by the Syr. 

The author thus closes the history of the 
great and good men of Israel. 


yet there remained a small people.) Com- 
pare Isa. vi. 11. 

and a ruler in the house of David.| The 
Syr. renders this verse: “and Judah was 
left alone a small domain for the house of 
David.” It is likely that the Syrian rightly 
translated the word wow, “dominion,” and 
that the original meant either “the realm of 
the house of David,” or “as subjects for the 
house of David.” 


16. that which was pleasing to God.| ‘The 
MSS. omit the last two words. 


17. water.| ‘The best MSS. strangely 
give rov Twy, “ Gog,” ingeniously interpreted 
by Geiger (‘Z. D. M. GY’ xii. 542) as a corrup- 
tion for adywydv, ‘a conduit ;” a conjecture 
confirmed by S?. Fritzsche suggests a cor- 
ruption of “‘Gihon.” “ Water” is the render- 
ing of the Syr., Lat., Aeth., S. H. (marg.), and 
the reading of many MSS. ‘The corruption 
must have originated in a Greek MS. ‘The 


Hebrew word was probably myn. ; 
wells.| Rather, reservoirs. 


18. and sent Rabsaces.| The best MSS. 
add “and he marched.” As the Syr. and 
Q 22 
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228 [v. 1Ig—t. 
B.C. his hand against Sion, and boasted 23 «In his time the sun went back- Regs 
on 2° proudly. ward, and he lengthened the king’s = 
Cs . “2 ings 
1g Then trembled their hearts and life. nee 
hands, and they were in pain, as 24 He saw by an excellent spirit !sai- 38 8 


women in travail. 

20 ”But they called upon the Lord 
which is merciful, and stretched out 
their hands toward him: and im- 
mediately the Holy One heard them 
out of heaven, and delivered them by 
the 'ministry of Esay. 


what should come to pass at the last, 
and he comforted them that mourned 
in Sion. 

25 He shewed what should come 
to pass for ever, and secret things or 
ever they came. 


2 Kings 
19. 15, 20. 


1 Or, hand. 


*2Kings 21 ‘He smote the host of the As- CHAPPER. XLIX, 

Tans. syrians, and his angel destroyed them.  7%¢ praise of Fosias, 4 of David and Exkias, 
poe: 22 ¢For Ezekias had done the 6 of Feremy, 8 of ii _ capa, 

4 ¢g, thing that pleased the Lord, and was ie bees ie Ppa ean ae 

19. strong in the ways of David his is one ak: bat f 
oo father, as Esay the prophet, who was HE remembrance of @Josias is * 2 Kings 


great and faithful in his vision, had 


commanded him. 


like the composition of the per- 2 Chron. 
34. Ie 


Lat. versions omit this, and it is unnecessary 
if not perplexing in this context, it must be 
regarded as a dittography of kai émnpev. 

lifted up his hand.| ‘This is the reading of 
the worse MSS., but doubtless correct. For 
the expression, compare 2 Sam. xx. 21. 


19. Omitted in the Syr. 


22. was strong in.| Rather, abode by, 
pn (Fritzsche). On the Syriac of clauses 
c and d, see the introd. 


23. In his time.] Syr. “by his hands,” 
reading 19°23 (for 15°), which is probably 
right; compare, however, sup. xlvi. 4. The 
Syriac reading also makes the transition to 
Isaiah less abrupt. 


24. what should come to pass at the last.| 
miwian, “new things” (Isa. xlii. 9), like the 
Lat. novissima, seems from the Syr. to have 
been in the original. On the Syr. rendering 
of this verse, see the introd. 


them that mourned in Sion.| From Isa. 1xi. 
Be. Be 
25. or ever they came.| Isa. xlii. 9. 


CHAPTER XLIX. 


This chapter consists of four stanzas. The 
subject of the first (wv. 1-3) is pious king 
Josiah, on whom, as a bright example of 
piety in very dark days, the writer dilates 
with peculiar tenderness. In the second 
stanza (vv. 4-10) the mention of the three 
pious kings—David, Hezekiah, and Josiah 
—leads him, by way of contrast, to speak 
of the wicked kings who had brought such 
unutterable misery on Israel. In accordance 
with our author’s method of combining kings 


fume that is made by the art of the 


(or reigns) with prophets, the reference to 
these kings brings up the names of Jeremiah 
and Ezekiel, as well as the twelve prophets. 
The two former are described in accordance 
with the scriptural presentation of the leading 
features in their prophetic activity. We mark 
that, as afterwards Philo, our author gives 
special prominence to Jeremiah. The ar- 
rangement of his prophecies into those of 
judgment and consolation (wv. 7¢,d) is in 
accordance with Jewish views. In wv. 9 the 
subject is not Ezekiel but God, whose vision 
by Ezekiel had been described in wv. 8 (see note 
onwv.9). In regard to wv. 10 4, see the note. 
The third stanza (wv. 11-13) refers to 
the activity of the post-exilian Jewish heroes: 
Zerubbabel, Joshua, and Nehemiah. Ezra is 
not mentioned. The review of Israel's history 
closes, not inaptly, in the fourth stanza (vv. 
14-16) with a retrospect upon the fathers 
of Israel’s history: Enoch, Shem, Seth, and 
Adam. It will be observed that they are 
enumerated in the inverse order of their 
succession. They are selected as the worthies 
to whom Israel’s covenant-history would be 
traced up. In regard to Adam, however, it 
is not clear whether v. 164 does not refer 
mainly to his priority in time, as the first 
human being, the father of the whole race. 


1. Josias.| See the passages cited in the 
margin. 

like.| Lit. serves for. 
pression compare Cant. i. 2. 

the composition of the perfume.| See Ex. 
Xxv. 6, xxxl. 10. The translator adopts the 
LXX. version of the Hebrew words, in which 
NP is perhaps derived from a wrong root, 
meaning properly “ burning,” ‘“ fumigation.” 


With the ex- 


“made” to the remembrance ; the English 
translation follows a necessary correction. 

as musick, do’c.| For the author’s estimate 
of this, see sup. XXxii. 5, 6. 

The reference in clause 1 is not, however, 
necessarily to the incense of the sanctuary, 
but the meaning may be that of pleasure 
and refreshment, such as is conveyed to all 
the senses by perfume, honey, and music. 
And so it was a Jewish saying that “three 
things calm the mind of man, and they are 
these: sound [voice, music], sight, and smell 
[perfume] ” (Ber. 57 4). 

2. He behaved himself uprightly.| ‘The 
original probably meant ‘“‘he succeeded.” 
The Syr. renders: “he was hidden from 
temptations.” This perhaps represents no 
different reading, but a false connexion of 
the derivative of 11” employed by the author 
with 72v, “to carry captive;” which led to 
this glossing of the word “succeeded.” The 
verse indicates why his ‘‘ remembrance” was 
so precious. On the activity of Josias, 
comp. 2 Kings xxili. 24. 

3. he established the worship of God.| Lit. 
he strengthened. 

4. The verse begins the second stanza. 
The author, one imagines, might also have 
mentioned at least Jehoshaphat and Asa; 
but (as Fritzsche remarks) the worship in 
the ‘high places” continued in their time. 

failed.| Te. came to ruin. Or, per- 
haps, rather, they deserted their post 
of duty. 

5. he gave.| The Greek MSS. have all 
they gave, and this is rendered certain 
by the Syr. The author either refers to those 
foreign alliances which the prophets so severely 
condemned, or makes them responsible for the 


v. 2—9.] ECCLESIASTICUS. XLIX. 2.29 
P. apothecary: it is sweet as honey in 6 *They burnt the chosen city of B.C. 
— all mouths, and as musick at a ban- the sanctuary, and made the streets “2° 
quet of wine. desolate, '/according to the prophecy 5? Kiss 
Be oraz _ 2 He "behaved himself uprightly of Jeremias. Ne 
ba Kings U1 the conversion of the people, and 7 For they *entreated him evil, ion 
23-4, Ke. took away the abominations of ini- who nevertheless was a_ prophet, eS, 
wos; quity. “sanctified in his mother’s Womb 5 00m 
“2Kings _ 3 ‘He directed his heart unto the that he might root out, and afflict, 3 a 
#3325 Lord, and in the time of the ungodly and destroy; and that he might {Je-3° 
he established the worship of God. build up also, and plant. yn é 
4 All, except David and Ezekias 8 7It was Ezekiel who saw the 5% 
and Josias, were defective: for they glorious vision, which was shewed \**%* 
forsook the law of the most High, him upon the chariot of the cheru-— 
even the kings of Juda failed. bims. Piles 
@2Chron. 5 ® Lherefore he gave their! power g For he *made mention of the & 38-0) 
o unto others, and their glory to a enemies under the figure of the rain, ee 
strange nation. and "directed them that went right. good. 
that is made.| The Greek text refers result to which their actions led. Indeed, 


the two would be combined in the view of 
the writer. He would chiefly have in mind 
the calling in of the Assyrian power by Ahaz, 
with all its disastrous consequences to Judah 
and Israel; comp. 2 Kings xvi. 7. 

6. They.| The strange nation. 

the streets.| Syr. “the ruins thereof.” N)29n 
and 13 were various readings. Doubtless 
the Greek reading is to be preferred. 

according to the prophecy.| Lit. “by the 
hands.” We must read with the Syr. ‘2, 
“in the days” of Jeremiah. ‘The same varia- 
tion was noticed at xlviii. 23. 


7. Comp. the corresponding passages in 
Jeremiah, which can scarcely leave a doubt 
that the younger Siracide had the LXX. 
version of Jeremiah before him. ‘The refer- 
ence is to the twofold commission of Jeremiah: 
to destroy and to build. 

8. the glorious vision.| Rather, the 
vision of the glory = 7)237. £4The 
reference is to the visions described in 
Ezek. i., viil., and x. 

which was shewed him.| Rather, which 
he shewed him, 

9. For he made mention of the enemies 
under the figure of the rain.| Lit. in rain. 
“Rain” is referred by the commentators to 
the verds karaxAvCwy, ‘flooding rain,” with 
which in Ezek. xiii. 11 (LXX.) the false 
prophets are threatened. But the whole 
verse is so difficult and unsatisfactory that 
it cannot be supposed to represent the ori- 
ginal faithfully. ‘The Aeth. renders: “ and he 
mentioned the enemy with wrath,” antici- 
pating Fritzsche’s conjecture that the Hebrew 
pyr, “wrath,” was corrupted into DM, 
“flooding rain,” in the translator’s copy. 
The Syr., “and even concerning Job he 


230 ECCLESIASTICUS. XLIX. [v. 10o—13. 
B.C. 10 And of the twelve prophets let 12 So was *Jesus the son of Jose- Bo 


dec: who in their time builded the 


the memorial be blessed, and “let 


‘ch. 46 their bones flourish again out of their house, and set up an holy temple to ” 43 
place: for they comforted Jacob, the Lord, which was prepared for pie 
and delivered them by assured hope. _ everlasting glory. Zech, 5 

m Bera 3, 11 How shall we magnify “Zoro- 13, And among the elect was Nee- 

Hares babel? even he was as a signet on mias, whose renown is great, ewho ° Neh.7.z. 


the right hand : 


said,” clearly reading YN for ANN, as 
Arnaldus and Geiger observed. Accepting 
this correction (“ Job” for “the enemy ”), 
both these scholars imagine the reference to 
be to Ezekiel’s mention of Job (xiv. 14). 
But it is improbable that so unimportant a 
fact would be alluded to here, although 
Ezekiel’s mention of Job might have reminded 
our author of him. We would propose 
translating: For He [God] remembered 
[made remembrance of = 151, so rendered 
in the LXX., especially frequently in the 
Psalms; see particularly Ps. ix. 12 (Heb. 13) 
and Ps. Ixxiv. 22 (LXX.: Ps. Ixxili.)] the 
enemy in storm. We suggest that the 
Greek translator misread OVYWA, “in rain- 
shower” (Deut. xxxii. 2, which the LXX. 
render by dpBpos as in our verse), instead of 
mywa, “in storm”—or else “He remem- 
bered the enemy in wrath,” if he misread 
Ov for Ovt. Either of these corrections 
would make clause 1 correspond with clause 2, 
which would not be the case if we were to 
correct “enemy” into ‘ Job,” the intro- 
duction of that name being also unsuited to 
the context. 


and directed them that went right.| Lit., 
according to the better reading, to do 
good to them, &c. Geiger (‘Z. D. M. G.’ 
xil. 572) emended the whole verse as follows: 


mw 937 bOI ADI Dt aN NX DL 
“ Job, too, he remembered in the whirlwind 
to repay his righteous dealing.” To the 
twofold commission of Jeremiah (v. 7), which 
the writer conceives to be further confirmed 
by the visions of Ezekiel (v. 8), corresponds 
the twofold activity of God: towards His 
enemies and to those that “go right.” 


10. let the memorial be blessed.| ‘This clause 
is found only in MS, 248. 


let their bones flourish again.| The Syriac 
here supports the Greek. ‘The repetition of 
these words from ch. xlvi. 12 (see the con- 
nexion there) deprives them of the meaning 
which some might attach to them as re- 
ferring to the resurrection of the body. 

for they comforted.| On the supposition 
that these two clauses are here in their right 
place, we must adopt this reading, which 
is supported by the Syr. and the Vet. Lat., 
though not found in the best MSS., which 


raised up for us the walls that were 


give the singular. The latter would neces- 
sitate a reference to God (wv. 9), and also 
the transposition (Fritzsche) of the last two 
lines of v. 10 to v. 9. In that case v. 10 
would consist of only the first three lines in 
the A. V. On the whole we prefer this 
re-arrangement for the reason about to be 
mentioned. 


and delivered them by assured hope.| Lit. 
by (in) assurance of hope, Whether 
we retain this and the previous line in their 
present position, or, as we prefer, add them 
to v. 9, the subject must be “God.” The 
Syr., which adopts the plural number (‘“ they 
comforted”) consistently with the reference 
tothe prophets, alters the last line as follows: 
“and promised them that they should be 
delivered.” 


11. Here begins stanza ili. The omission 
of Ezra is somewhat remarkable. It is 
scarcely accounted for by the circumstance 
that only the rebuilding of the Temple and 
city were in the mind of the writer (Fritzsche). 
Did he feel out of sympathy either with the 
person or the special activity of Ezra in regard 
to the Law? 


a signet.| The author adheres to his 
custom of employing characteristic phrases. 
In our view the writer does not intend to 
refer to the signet as an ornament, but to 
indicate that in and by Zerubbabel the pre- 
vious promises of God to Israel were sealed. 


12. Jesus the son of Josedec.| See Zech. iii. 
I-9. 

who in their time.| ‘The addition seems 
needless, and, as we might expect, the Syriac is 
different; “by their exhortation,” Polyglot; 
“in their poverty,” Lagarde: the former is 
supported by the Arab., which, however, is 
corrupt. It is probable that the author wrote 
“with their hands,” 07'7'2, which was cor- 
rupted into ON, as so often in these 
chapters. 


builded the house, and set up an holy temple.] 
Syr. “set up an altar and built a holy temple.” 
This rendering avoids the tautology. 


prepared.| A reference to Haggai’s well- 
known prophecy ; though the Siracide had no 
conception of the manner in which it would 
be fulfilled in the coming of the Messiah, 


v. 14—1.| 


fallen, and set up the gates and 
the bars, and raised up our ruins 
again. 

14 But upon the earth was no 
man created like #Enoch; for he 
was taken from the earth. 

15 Neither was there a man born 
like unto ?Joseph, a governor of his 
brethren, a stay of the people, whose 
bones were regarded of the Lord. 


ECCUESRASTICUS! XTX. ‘L, 


16 *Sem and Seth were in great 
honour among men, and so was 
Adam above every living thing in” 


the creation. & tr. 10, 


CHAPTER ‘L. 


1 Of Simon the son of Onias. 22 How the 
people were taught to praise God, and pray. 
27 The conclusion. 


IMON the high priest, the son 


of Onias, who in his life re- 


13. And among the elect was.| The better 
reading is, and may the memory of 
Nehemias be great. Compare Jos. ‘ Ant.’ 
xi. 5, 8, where it is recorded that Nehemiah 
called priests and Levites from the country 
into the thinly populated city, and built them 
houses at his own expense (Fritzsche). 


ourruins.| Lit. our ground-plots, The 
original was probably, however, Mj27N, 
*eruins.” 


14. The author having come to the end of 
the national history in the last stanza takes 
a retrospect of the “ fathers” of Israel’s cove- 
nant-history. It was perhaps in order to 
indicate this that their names are introduced 
in the reverse order of their chronological 
succession. If Enoch was rightly omitted 
by the Syr. in xliv. 16, the introduction of 
his name here will be more intelligible. 


was no man.| Syr.“ few;” doubtless an in- 
tentional alteration, perhaps from a Christian 
hand. 


15. a governor.| Rather,a leader; the 
reference is to Gen. xlix. 26, YAN Wt. 

a stay of the people.| ‘This and the previous 
clause are omitted by Syr. 

whose bones were regarded of the Lord.] 
“Of the Lord” must be omitted. <Aeth. 
“his bones found mercy.” Lat. et post mortem 
prophetaverunt, an interpolation from xlvili. 
13. Syr. “and his body was gathered in 
peace;” whence it appears that the refer- 
ence is to the careful conveyance of the body 
of Joseph from Egypt (see Ex. xii, 19; Jer. 
xxiv. 32). Possibly the author used the word 
113p3, “were buried,” of which the second 
and third letters had become transposed in the 
Greek translator’s text; the word 1)2 (“to 
look to,” “to care for”) is occasionally ren- 
dered émioxémreoOa inthe LXX. The Syriac 
adds the words “ in peace.” It is possible that 


that word itself (ndw3) represents a corrup- 
tion of “in Shechem” (03/3). 


16. were in great honour among men, ec. ] 
Syr. “Seth, Shem, and Enos were created 
among men; and over all these is the glory 
of Adam.” It has been suggested that the 
Hebrew original may have consisted of a com- 


bination of the first clause of the Greek with 
the second of the Syriac. Some word which 
either bore the two meanings, “create” and 
“glorify,” or while signifying the latter was 
similar in form to a word meaning the former, 
must have been employed in both clauses. 
Shem and Seth represent the ancestors of the 
pious part of the postdiluvian and antediluvian 
world respectively. The “Enos” of the 
Syrian is probably nothing more than a ditto- 


graphy of W3N3, ‘among men.” 


CHAPTER L. 


This chapter describes the services of the 
Temple in the time of Simon I., whose cha- 
racter and administration are highly extolled, 
and whose appearance in the various functions 
of his high-priestly office are also set forth 
under a variety of figures. It closes with a 
grand eulogy, perhaps in imitation of those at 
the end of each of the five books in the 
Psalter. This is followed by what we regard 
as a spurious later addition, alike in the 
Hebrew original and the Greek Version (see 
note on vv. 25, 26). The book concludes 
with the name of the writer and a general 
commendation of that which formed the 
subject of the whole work. 

The chapter seems arranged into six 
stanzas :—Stanza1., vv. 1-4: praise of Simon I. 
as high-priest and ruler (see the General In- 
troduction). Stanza il.: the high-priest on 
the Day of Atonement, vv. 5-10. Stanza iil.: 
the high-priest in the ordinary functions of 
his office, vv. 11-20, Stanza iv.: grand 
eulogy, vv. 22-24. [Stanza v.: later inser- 
tion, vv. 25, 26.] Stanza vi.: general con- 
clusion, vv. 27-29. ‘Thus the chapter would 
consist of four verses (stanza i.), six verses 
(stanza ii.), ten verses (4 + 6, stanza iii.), 
four verses (stanza iv.), and, omitting the 
interpolated stanza v., three verses (stanza vi.). 


1. Simon the high priest, the son of Onias.| 
Syr. ‘‘son of Nathaniah,” a name with an 
easier etymon than “ Onias.” In the list of 
the high-priests of that period we have no 
fewer than three of the name of Onias (four, if 
we include Menelaus ; five, if we add the Onias 
who founded the temple at Leontopolis) in 
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B.C. paired the house again, and in his sea, was covered with plates of xs 
on** days fortified the temple : brass : a 

2 And by him was built from the 4 He took care of the temple that 

foundation the double height, the it should not fall, and fortified the 

high fortress of the wall about the city against besieging : 

temple : 5 How was he honoured in the 

@1Kings 3 In his days the “cistern to re- midst of the people in his coming !Gr. 


house 


7-73 ceive water, being in compass as the 


out of 'the sanctuary ! the v 


q 


Egypt. As regards the question which Simon 
is referred to in this verse—whether the first 
or the second of that name—we refer to the 
General Introduction, § I]. The Syr. adds, 
“greatest of his brethren and crown of his 
people was.” And some such phrase seems 
required to give the sentence a commence- 
ment ; it may have been omitted in the Greek 
copy by design or by neglect—probably the 
former. 

repaired the house.| Gr. iméppawev, well 
rendered in Latin by Kessler, ‘‘sartam tectam 
praestitit ;” Heb. S57 (Fritzsche). On the 
subject of these repairs we must once more 
refer to the General Introduction, § II. 


fortified the temple.| Rather, strength- 
ened or “rebuilt;” see the references in 
Ges, *Thes.’ s. v. 23M. 


2. And by him was built, to’c.| ‘This verse 
is obscure, and precise historical details are 
wanting (see General Introduction, § II.). The 
author apparently refers toa high surrounding 
wall built round the Temple; many of the 
words are to be found in the description of the 
palace at Persepolis given by Diodorus xvii. 71. 
The second clause may be translated “a lofty 
structure, a surrounding wall for the Temple.” 
*AvadAnppa—in the LXX. 2 Chron. xxxii. 5 
for “Millo”—is employed to designate any 
massive structure; see Wesseling ad /. c., 
Diod., Suidas s. v., with the references in 
Bernhardy’s edition. ‘The first clause is ren- 
dered more difficult by the phrase twos Sum jis; 
which should mean, “by him was founded 
(= built) to the height of a double;” “a 
double,” didn, signifying some measure of 
length. In any case vos, so close to iynddv, 
would suggest that the text was either cor- 
rupt or mistranslated. Perhaps the former 
was the case, and the original had nid1n, signi- 
fying a “double wall” (compare /. c. Diod.), 
which the Syrian (whose text, however, is de- 
ficient) misread N1\p, “height.” For various 
suggestions on this locality, see Fritzsche. 

3. The A. V. here follows an emended text. 
The Greek literally rendered would be: in 
his days was diminished a receptacle 
of waters, brass [or, with some MSS., “a 
lake” ], in circumference like that of a 
sea. It is clear that this “diminished” can- 
not represent the original correctly; nor are 


the attempts that have been made to correct 
the Greek text successful. Fritzsche, whose 
criticisms on the attempts of his predecessors 
are here as elsewhere painfully sharp, reads 
éAaropurOn, “was cut out of stone ;” a correc- 
tion far inferior to that of Herzfeld (‘ Gesch. 
Israels,’ ii. 195), 7AaT@On. The Syriac Version, 
though it only preserves two words of the 
verse, enables us to correct the error with 
certainty. It renders *‘ he dug a well,” shewing 
that IDM, “ diminished,” in the Greek copy 
was an error for 15M, “dug.” But this also 
shews us that in the second clause Adkkos, 
“a lake,” must be substituted for yadkés, 
“brass,” of the best MSS.; a substitution in 
accordance with the canon that a more diffi- 
cult reading is to be adopted in preference to 
one easier. The whole verse should then be 
rendered, in his days was dug out a 
receptacle of waters, a reservoir in 
circumference like a sea, ‘There seems 
here an allusion to some public work, pro- 
bably with a view to render a longer defence 
of Jerusalem possible. 


4. He took care of thetemple.| The A. V. 
follows an emendation; all the best autho- 
rities have: who took thought for his 
people. 

that it should not fall.| Rather, against 
ruin. 


against besieging.| ‘The author would seem 
to mean “‘to stand a siege in,” ze. so that it 
could stand a siege. "Eyro\vopxetio ac would 
have been the correct Greek rather than 
éumoXopxnoat. The mistake may be due either 
to the translator or to his copyists. 


5. Stanza ii. The description of the high- 
priest during the most solemn function of his 
office: on the Day of Atonement. 


in the midst of the people.| Ewald took the 
words to mean “during the circuit of the 
people,” ze. ‘‘on the solemn feast-day when 
the people walked in solemn procession round 
the sanctuary.” But this is impossible, since 
there was no such circuit on the Day of 
Atonement. Syr. ““when he departed out of 
the temple ;” whence Bretschneider corrected 
the Greek vaod for Xaod. 


in his coming out of the sanctuary.| Rather, 
when he came out from the house of 
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f B. & 6 He was as the morning star in of the frankincense tree in the time of REC. 


the midst of a cloud, and as the summer: 


moon at the full : 

7 As the sun shining upon the 
temple of the most High, and as the 
rainbow giving light in the bright 
clouds : 

8 And as the flower of roses in the 
spring of the year, as lilies by the 
rivers of waters, and as the branches 


g As fire and incense in the cen- 
ser, and as a vessel of beaten gold set 
with all manner of precious stones : 

10 And as a fair olive tree bud- 
ding forth fruit, and as a cypress tree 
which groweth up to the clouds, 

11 When he put on the robe of 
honour, and was clothed with the 


the veil, z.c. from behind the Veil—from the 
Holiest of all. As the high-priest only entered 
the Holiest of all on the Day of Atonement, 
the reference must be to his “glorious” 
appearance on that day. For details of the 
services of that day, we refer to ‘The Temple 
and its Services,’ ch. xvi, ‘The appearance of 
the high-priest is described in the following 
verses under eleven figures. 


6. as the morning star.| Compare Isa. 
KIV. 12. 

in the midst of a cloud.| Syr. “between 
clouds.” 

the moon at the full.) Lit. full in 
days. Syr. “in the days of Nisan;” a 
remarkable reading, which, if right, would 
seem to refer to the Paschal moon—but, if so, 
incorrectly. On the other hand, the autumn 
full moon—the harvest-mocn—would be a 
much more suitable figure. It, as well as some 
of the subsequent figures, gains in significance 
when we remember that on the Day of Atone- 
ment the high-priest wore “linen garments ” 
(‘ Temple and its Services,’ pp. 266, &c.). 


7. As the sun shining upon the temple of the 
most High.] Syr. ‘‘upon a palace” (Heb. 


Son? or JIBS ?). The author is referring 
to gilt rooves. 

in clouds of glory.] 
glory.” 

8. as the flower of roses in the spring of the 
year.| The expression “spring of the year” 
is the same as in xxiv. 23. Syr. “like the 
ears of the field;” an equally natural simile 
in our author’s mind: see on xl. 22. 

as the branches of the frankincense tree. | 
The meaning of the expression BAagrot AuBd- 
vou has been questioned. That represented by 
the A. V. is adopted by Fritzsche; and the 
reference to midsummer is explained by him 
(after Hug) from the observation of ‘Theo- 
phrastus (‘ Hist. Plant.’ ix. 1, 6), that the tree 
is tapped “under the Dog-star and in the 
hottest days.” It has been suggested that 
the mention of frankincense in the next clause 
renders this interpretation improbable; and 
that we should translate ‘‘the shoots of Leba- 


non,” nyaad ‘NY, This might indeed be referred 


Syr. omits ‘of 


to the fragrant herbs which grew there (so 
Herzfeld, /. c.; compare Cant. iv. 11), but it is 
more probably to be interpreted of the cedars, 
whose magnificent growth affords the material 
for so many biblical similes; since rich and 
luxurious vegetation rather than fragrance is 
the characteristic of all the plants mentioned 
in v. to. On the other hand, however, 
aromatic plants alone are mentioned in one 
verse, and the mention of “branches of the 
frankincense tree ” would form an apt transi- 
tion to “the incense” in the next verse. 


in the time of summer.| Probably “in 
harvest time,” 1X? 5°23; cp. Syr. here, and 
LXX. of Prov. xxvi. 1. This corresponds 
with the date of the Fast. 


9. As fire and incense.| The figure of 
hendiadys is not common in the Semitic 
languages. We prefer, therefore, the reading 


of the Syr., nad we, “offerings of incense” 
—conjectured independently by Fritzsche. 


as avessel of beaten gold.| Compare the 
similes in xxxil. 5, 6. 


10. a fair olive tree.) “Fair” is found 
only in 248, Co. 

budding forth fruit.| Rather, bringing 
forth. Syr. “whose branches are mighty,” 
perhaps thinking of N°85 for 75. 

as a cypress tree which groweth up to the 
clouds.| ‘Vhe cypress is pies bWndov (Theo- 
phrastus, ‘ Caus. Plant.’ m1. vil. 4). The tree 
spoken of, however, seems to have been the 
Y YY, or oleaster (cp. Syr.). The expres- 
sion “which groweth up to the clouds” is 
so strange that even without the Syriac we 
might have guessed that the author had used 
the word AY, which bears the twofold meaning 
of “cloud” and “foliage,” and that the latter 
was the sense which the author intended to 
convey. ‘Theophrastus (‘ Hist. Plant.’ 1. vill. 
3 and IIL. vi. 2) observes on the regularity of 
the boughs of this tree. To this feature our 
author probably alludes, but the original is 
difficult to reconstruct out of voupévn and 


Ooms: 
11. Second stanza. 
When he put on the robe of honour.| The 
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B.C. perfection of glory, when he went the grape, he poured out at the foot of ae 
on" up to the holy altar, he made the the altar a sweetsmelling savour unto 
garment of holiness honourable. the most high King of all. 
12 When he took the portions out 16 Then shouted the sons of Aa- 
of the priests’ hands, he himself stood ron, and ‘sounded the ‘silver trum-< Nuinb. 
by the hearth of the altar, compassed pets, and made a great noise to be "> 
with his brethren round about, as a heard, for a remembrance before the sumpets 
young cedar in Libanus; and as most High. joth, 
palm trees compassed they him round 17 Then all the people together w## the 
about. hasted, and fell down to the earth 
13 So were all the sons of Aaron upon their faces to worship their 
in their glory, and the oblations of Lord God Almighty, the most High. 
the Lord in their hands, before all the 18 The singers also sang praises 
congregation of Israel. with their voices, with great variety 
14 And finishing the service at of sounds was there made sweet 
the altar, that he might adorn the melody. 
offering of the most high Almighty, 19 And the people besought the 
’Deut.32. 5 He stretched out his hand to Lord, the most High, by prayer 


En ao 56. the cup, and poured of ’the blood of 


before him that is merciful, till the 


distinctive vestments of the high-priest (see 
‘The Temple and its Services, p. 72). 
Although during the ordinary part of the 
services on the Day of Atonement the high- 
priest wore his usual vestments—‘ the robe 
of honour,” or, as it is called, ‘‘ the golden 
vestments ”—yet it seems more likely that the 
reference now is to the ordinary, or to the 
_ Sabbatic, or other festive functions of the high- 
priest. This, partly because it is not likely 
that these functions would remain wholly 
unnoticed, partly because we should scarcely 
expect that after the full description of the 
appearance on the Day of Atonement the 
writer would go back to it again. The wear- 
ing of the “ golden vestments” during part of 
the Day of Atonement seems alluded to in 
the figure of v. 9. In connexion with this it 
here deserves notice that the services of that 
day were concluded by the high-priest in his 
“golden vestments” (‘Temple and its Services,’ 
pp. 285, 286). Indeed, a comparison of the 
figures in vv. 5-10 will shew that they cor- 
respond with the rubric regarding the vest- 
ments to be worn by the high-priest in the 
various functions of that solemn day. 


he made the garment of holiness honourable.] 
Rather, he made the surrounding [the 
ambitus| of the sanctuary glorious. 
“The surrounding of the sanctuary” is the 
Court of the Priests where “ the holy altar,” 
z.e. the altar of burnt-offering, stood. For 
the rendering of dyiacpa by “sanctuary,” 
comp. Ecclus, xlvii. 10, 13 3 XXxvi. 15; xlix. 6. 
The high-priest might officiate on any day 
and in any of the priestly functions. 


12. the portions.| Syr. “of flesh.” The 
sacrifice was cut up in pieces according to 


certain rules, and salted before being laid on 
the altar. For the various rubrics, comp. 
‘The Temple and its Services,’ pp. 90, 100, 
135, I4I. 

compassed with his brethren round about.| 
On the number of priests who carried up the 
various sacrifices, comp. u. s. p. 90. 

as a young cedar in Libanus.| Omitted by 
Syr.; perhaps it has come in from wv. 8. 


13. For the detailed explanation of the 
order of service as here described we must 
refer to the account of these services, w. s. 
ch, vill. 

14. And finishing the service at the altar.] 
Lit. and performing completion on 
the altars; Syriac, “until he had finished 
serving the altar.” The latter would seem to 
represent the better reading ; NUD was read 


by the Greek translator ND, and ays] W 
taken by him for an adverbial phrase (pro- 
bably we should read eis ouvréevay for 
kal o.). 

that he might adorn the offering.| Rather, 
while adorning or performing. 


15. the cup.] Heb. np, not used in sin- 
gular. The ‘“drink-offering” was poured on 
the base of the altar: comp. ‘The Temple 
and its Services,’ p. i142. 

16. silver.| The marginal rendering is 
more literal. Immediately after the ‘ drink- 
offering,” the Temple-music began (u. s. 
pp. 142-144). On the musical part of the 
service, comp. 4. 5. Pp. 52-57- 

19. “The Psalm of the day was always 
sung in three sections. At the close of each 


'Ps, 72. 
8. 


v. 20—26.] 


solemnity of the Lord was ended, 
and they had finished his service. 

20 ‘Then he went down, and lifted 
up his hands over the whole con- 
gregation of the children of Israel, to 
give the blessing of the Lord with 
his lips, and to rejoice in his name. 

21 And they bowed themselves 
down to worship the second time, 
that they might receive a blessing 
from the most High. 

22 Now therefore “bless ye the 
God of all, which only doeth won- 
drous things every where, which 
exalteth our days from the womb, 
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and dealeth with us according to his 
mercy. 

23 He grant us joyfulness of heart, 
and that peace may be in our days in 
Israel for ever : 

24 That he would confirm his 
mercy with us, and deliver us at his 
time ! 

25 There be two manner of na- 
tions which my heart abhorreth, and 
the third is no nation : 

26 They that sit upon the moun- 
tain of Samaria, and they that dwell 
among the Philistines, and that foolish 
people that dwell in Sichem. 


the priests drew three blasts from their silver 
trumpets, and the people bowed down and 
worshipped” (w. s. p. 143). 


20. On the priestly benediction and the 
response of the people, see ws. p. 141. In 
the Temple of Herod the priestly blessing 
was given before the meat- and drink-offering 
and the Psalmody. 


21. Although this verse seems naturally to 
connect itself with that which precedes, the 
structure of the chapter (see introduction) 
requires it to be connected with the hymn 
which follows. 


22-24. Although put in the mouth of the 
people, this is rather ideal than real, and the 
hymn of thanksgiving must be regarded as 
the original composition of the Siracide rather 
than as forming part of the services in the 
Temple. Its catholic character, as distin- 
guished from narrow Jewish views (wv. 22 a,b); 
its expression of a wider gratitude (wv. 22 ¢, d); 
its healthy tone (v. 23), and its pathetic 
utterance of hope (v. 24), entitle it to a place 
among the loftiest of uninspired hymns. As 
noticed in the General Introduction, it has 
been reproduced in the well-known German 
hymn of Rinckart (about 1648): Nun danket 
alle Gott—with special appropriateness to the 
circumstances of the time of its composition 
—the close of the Thirty Years’ War. (For 
its translation into English, see ‘Hymns 
Ancient and Modern, No. 379.) The Syriac 
version of the hymn is as follows: 


** And let the people of the earth praise the 

Lord, 

Who doeth famous things on earth, 

And created the sons of man from out the 
womb of their mother, 

And ruleth them according to His will, 

To give unto them wisdom of heart ; 

And let there be peace between them ; 


And Jet mercy be established with Simon : 
{or : And let it be established with Simon 
the Just (see General Introduction, 
p- 6)J 
And with his seed, as the days of heaven.” 


It will be observed that while the Syriac 
rendering is in the first five lines more uni- 
versal in its tone than the Greek, being pro- 
bably modified by the Syriac translator, the 
last three lines seem more accurately to 
express what one would expect to have been 
in the mind of the original Hebrew writer. 


25, 26. There be tavo manner of nations, 
d'c.| It has been suggested that these two 
verses have the appearance of being a riddle, 
containing the author’s name or an indication 
of the date at which the book was completed. 
Upon the whole their insertion in this place 
—after the concluding eulogy of vv. 22-24 
and before the customary close in vv. 28, 29 
—seems so strange and incongruous that we 
are disposed to regard them as the later addi- 
tion of a scribe, and as dating from near the 
time of Herod. ‘This on account of the 
covert allusion to Edom, which, as the birth- 
place of the family of Herod, the Idumzan, was 
held in such general hatred at that time. For 
the reference to “the mountain of Samaria” 
must have been intended to cover some other 
allusion, the Samaritans being referred to in 
the Jast clause of the verse. The Hebrew 
original had no doubt “in mount Seir,” refer- 
ring to Edom. ‘This is preserved in the Syr- 


ba; (comp. Ps, 1xxxiii. 8—while in the Samar. 
version of the Pentateuch Ser is rendered by 


m23). Similarly, the Vet. Lat. translates: in 
monte Seir. By the expression ‘“ Philistines,” 
we conjecture that the foreign—Grecian— 
settlers in Palestine (advenz) are meant, espe- 
cially those who inhabited the older Philistine 
and Pheenician cities by the sea-coast. The 
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B.C. 27 Jesus the son of Sirach of Je- my Saviour: I do give praise unto B.C. 
wm" rusalem hath written in this book thy name: -o= 
the instruction of understanding and 2 For thou art my defender and 
knowledge, who out of his heart helper, and hast preserved my body 
poured forth wisdom. from destruction, and from the snare 
28 Blessed is he that shall be of the slanderous tongue, and from 
exercised in these things; and he the lips that forge lies, and hast been 
that layeth them up in his heart shall mine helper against mine adversaries : 
become wise. 3 And hast delivered me, accord- 

29 For if he do them, he shall be ing to the multitude of thy mercies 
strong to all things: for the light of and greatness of thy name, from 'the pee 

the Lord leadeth him, who giveth teeth of them that were ready to of the 


wisdom to the godly. Blessed be the 
Lord for ever. Amen, Amen. 


CHALLE RSL: 
A Prayer of Jesus the son of Sirach. 


WILL thank thee, O Lord and 
King, and praise thee, O God 


devour me, and out of the hands 
of such as sought after my life, and 
from the manifold afflictions which 
I had ; 

4 From the choking of fire on 


every side, and from the midst of the 
fire which I kindled not ; 


words “they that dwell among” are taken from 
H, 248, Co., but are not in any of the principal 
MSS., which have only “the Philistines.” 


CAR ARE Rew 


Viewed generally, this chapter consists of 
three parts: Part [., vv. 1-12; Part II., vv. 
13-27; Part III., vv. 28-30. The first two 
parts consist of several stanzas. Part I. has 
two stanzas, each of five verses (vv. I-5 ; 
6-10), and closes with a stanza of two verses 
(vv. 11, 12). Part II. has three stanzas, each 
of five verses (vv. 13-17; 18-22; 23-27). 
Part III., which may be regarded as the 
general conclusion, consists of one stanza of 
three verses. Not only the different parts of 
this chapter, but the stanzas of which each 
part consists, are well marked by the differ- 
ence of the subject in each of them. Perhaps 
this is least clear in Part I. But here also 
we notice that from the record of strictly 
personal events in stanza i. (vv. 1-5) the 
writer passes in the second stanza (vv. 6- 
ro) to a more general religious considera- 
tion of them and a statement of his own 
spiritual experience, which in the third stanza 
rises into thanksgiving (vv. 11, 12). This 
forms an apt conclusion of Part I. In Part II. 
the writer once more gives in the first stanza 
(vv. 13-17) what may be called a more 
personal account of his inner life as regards 
Wisdom, and again passes in the second 
stanza (vv. 18-22) to a more general state- 
ment in regard to it. Lastly, stanza iii. is 
an admonition addressed to all, and based on 
the writer’s personal experience of Wisdom. 
This prepares for Part III., which contains 


a general commendation of the pursuit of 
wisdom and piety. 

As regards critical points we note that this 
chapter is wanting in the S. H. Version, and in 
one or two MSS. Fritzsche would place it 
before v. 27 of the last chapter, without any 
adequate ground. Bickell endeavours to 
prove that it was an alphabetical psalm. In 
any case, from its personal character, the 
author was justified in making it an appendix 
to his book, within which it would have been 
entirely out of place. The Syriac Version has 
many strange variations (as in the preceding 
chapters), all of which do not require to find 
a place here. 


1. I aill thank thee, Gc.) Cp. the com- 
mencement of Ps. cxxxviil. “Che Aeth. inverts 
clauses 1 and 2. On the circumstances of 
danger which beset the author, see the General 
Introduction, pp. 4, 8, 13. 

2. For thou art.| Rather, hast been on 
a particular occasion. 


from the snare of the slanderous tongue. ] 
For the circumstances in Ben Sira’s personal 
history which explain this verse, comp. the 
General Introduction, pp. 4, 8. 

mine adversaries.| Lit. those who 
stood beside me—naturally in a hostile 
sense, “waiting to destroy me.” 

3. and greatness of thy name.] Lit. and 
of thy name. ‘The text, if right, exhibits 
aremarkable zeugma. Aeth. “ and on account 
of thy name.” Some MSS. (with the Lat.) 
solve the difficulty by omitting the copula ; 
and this Fritzsche adopts after Drusius. 
The original is likely to have been *7DN 373 
Vow’, “according to the multitude of the 


B.C. 
cir. 200. 


v. 5—I5. 


5 From the depth of the belly of 
hell, from an unclean tongue, and 
from lying words. 

6 By an accusation to the king 
from an unrighteous tongue my soul 
drew near even unto death, my life 
was near to the hell beneath. 

7 They compassed me on every 
side, and there was no man to help 
me : I looked for the succour of men, 
but there was none. 

8 Then thought I upon thy mercy, 
O Lord, and upon thy acts of old, 
how thou deliverest such as wait for 
thee, and savest them out of the 
hands of the enemies. 

g Then lifted I up my supplica- 
tion from the earth, and prayed for 
deliverance from death. 

10 I called upon the Lord, the 
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Father of my Lord, that he would 
not leave me in the days of my 
trouble, and in the time of the proud, 
when there was no help. 
rr I will praise thy name con- 
tinually, and will sing praise with 
thanksgiving ; 'and so my prayer was 1 Or, 
heard : pe 
12 For thou savedst me from de- #77. 
struction, and deliveredst me from 
the evil time: therefore will I give 
thanks, and praise thee, and bless thy 
name, O Lord. 
13 When I was yet young, or 
ever I 'went abroad, I desired wisdom 1 Or, went 
openly in my prayer. lee 
14 I prayed for her before the 
temple, and will seek her out even to 
the end. 
15 Even from the flower till the 


mercies of Thy Name,” when the ° was cor- 
rupted into}. The reason for the periphrase 
must have been rhythmical. 


4. which I kindled not.| Ie. trouble 
which I had brought on by no folly of my 
own. It is likely, however, that there is a 
mistranslation, and that the original meant 
“so that I was not burnt.” 


5. the belly of hell.| Or, rather, Hades 
—so also in v. 6. The phrase is from Jonah’s 


hymn (ii. 3, Sinw }62), to which this chapter 
contains several allusions. ‘The meaning is 
that he was guiltless. 

unclean tongue.| Comp. Isa. vi. 5, ‘ of 
unclean lips,” which, however, is rather 
different. 


6. By an accusation to the king from an 
unrighteous tongue.| ‘The text of the best 
MSS. is here corrupt and must be corrected. 
The inferior MSS. read dcaBoAns for diaBoXn. 
The text means: from a false accusation 
to the king, from the accusation of 
an unrighteous tongue. ‘The A. V. 
follows a correction, duaBod7j. Copt. “from 
the calumny of the tongue of violence of the 
king.” This clause, however, really forms 
part of the preceding verse, to which it should 
be joined. With the next clause begins the 
second stanza, which is connected with the 
first by the resumption of the reference to 
Hades. 

my soul drew near, d’c.] Similar complaints 
are frequent in the Psalms. 


7. They compassed me.| 
behind.” 


Syr. “I turned 


8. out of the hands of the enemies.| The 
better MSS. have: hands of the Gen- 
tiles. This would also fit in better with 
the peculiar circumstances of danger in which 
the writer was placed. 


10. the Lord, the Father of my Lord.] 
“ Christi ut apud Davidem Ps. cx. 1” (Gro- 
tius). This, however, is impossible in such 
a book as this. The Syriac shews us that 
the original text signified: ‘‘ unto the Lord, 
my father, O Lord.” 

in the time of the proud, when there was no 
help.| ‘The construction is difficult; the best 
critics seem, however, agreed about the 
meaning. 

11. Concluding stanza of Part I. 

and so (rather, yea) my prayer was heard. | 
Apodosis of v. 10. The whole cast of this 
stanza is entirely in accord with the spirit of 
the Old Testament. Whatever Israel lost in 
its degenerate times, it was not the dignity of 
suffering. 

US eelhesversemberinss Part) Ilj) | Here 
Bickell makes the alphabetical portion begin. 

or ever I went abroad.| ‘The commentators 
are divided between this meaning and that 
suggested in the margin. For the author’s 
travels, see xxxiv. 11. Yet ‘to wander” need 
mean no more than “to leave the nest.” 


openly.| Perhaps “loudly.” 
14. before the temple.| Cp. Ps. v. 8; 


Cxxxvill. 2. The posture of the suppliant 
is that of looking towards the sanctuary. 


and will seek her out.| A holy resolution 
to persevere in what he had from the first 


grape was ripe hath my heart de- 
lighted in her: my foot went the 
right way, from my youth up sought 
I after her. 

16 I bowed down mine ear a lit- 
tle, and received her, and gat much 
learning. 

17 I profited therein, therefore will 
I ascribe the glory unto him that 
giveth me wisdom. 

18 For I purposed to do after 
her, and earnestly I followed. that 
which is good; so shall I not be 
confounded. 

1g My soul hath wrestled with 
her, and in my doings I was exact : 
I stretched forth my hands to the 
heaven above, and bewailed my ig- 
norances of her. 

20 "I directed my soul unto her, 
I have 


4 Or, J got 
2nder= 


standing. and I found her in pureness : 
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had my heart joined with her from 
the beginning, therefore shall I not 
be forsaken. 

21 My ‘heart was troubled 
seeking her: therefore have I gotten 
a good possession. 

22 The Lord hath given me a 
tongue for my reward, and I will 
praise him therewith. 

23 Draw near unto me, ye un- 
learned, and dwell in the house of 
learning. 

24 Wherefore are ye slow, and 
what say ye of these things, seeing 
your souls are very thirsty ? 

25 I opened my mouth, and said, 
“Buy her for yourselves without @ Isai. ss. 
money. a 

26 Put your neck under the yoke, 
and let your soul receive instruction: , 1... 
éshe is hard at hand to find. ae 


in ! Or, 
bowels. 


sought, and in which experience had con- 
firmed the wisdom and goodness of his choice. 


15. Even from the flower tillthe ripen- 
ing grape.| ‘The writer has in mind Isa. 
xvilil. 5. If the reading adopted by the A. V. 
be right, the author is referring to his own 
lifetime, “ from earliest youth to manhood.” 
The simile is a common one in the classical 
poets. Horace’s immitis uvae and Pindar’s 
yevior paivey répeivay parép oivavOas dmmpav 
will occur to many readers. Most MSS., 
however, have as, ‘‘as,” for ws, “till,” giving 
a difficult verse, which might be explained 
with Fritzsche ; “from her [ Wisdom’s] flower, 
as from the ripening grape,” &c. 

16. and gat myself, &'c.] Compare the 
phrase in the Prologue. 


17. I profited. | 
gress, 


Rather, I made pro- 
Syr. “her yoke became a glory 
to me.” Perhaps my has been confused 
with aby. . 

18. This verse begins a new stanza. 


19. hath wrestled with her.) Syr. “clung 
to’ her.” Can there be any reference here to 
the wrestling of Jacob? But the word is not 
the same as that used in Gen. xxxii. 21. 


and in my doings I was exact.| ‘The best 


MSS. have “and in the doing of hunger,”. 


which is evidently impossible. The reading 
of the A. V. is found in a few MSS. Possibly 
we should accept Fritzsche’s correction, 
nomoer vopov, “doing of the law:’ comp. 
xix. 18. 


20. The order of the clauses in the T. R. 
is as follows: ‘‘I directed my soul,” “I have 
had,” ‘I found her.” It is clear that the 
order of the A. V. is correct, which is sup- 
ported by A and S. 


I have had my heart joined.| Lit. I 
gained heart, ze. I acquired wisdom, 


a> snp (as the Syr. shews). 


with her.| The T. R. has “ with them.” 
The Syr. omits the phrase. 


21. My heart.) The marginal reading is 
that of all the best authorities, doubtless 
altered for decency’s sake. Syr. “my entrails 
burned like an oven.” 


23. This verse begins a new stanza. The 
Orientals feel no modesty in praising their 
own works. In an Arabic letter shewn the 
commentator, the author of a poem in honour 
of Mohammad writes: “Have you not heard 
what the author of it says of it ?—‘ Blessed 
are all they that read it; lost are all they that 
cast it aside.’” At the same time the praise’ 
in this verse may be intended rather for what 
formed the subject of the work than for the 
writer’s mode of presenting it. 


24. and what say ye of these things.] 
These words are omitted by the best MSS., 
and are shewn to be spurious by the Syr. In 
reality they represent a gloss ri Ajyere upon 
the Sure vorepeire, “why are ye slow,’ of 
the text. 


25. A recommendation willingly to submit 
themselves. The expression “yoke” for 
“obligation” is common in Jewish writings ; 
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29 Let your soul rejoice in his B.C. 
mercy, and be not ashamed of his “<=” 
praise. 


30 Work your work betimes, @and ¢ Rom. z. 


B.C. 27 ‘Behold with your eyes, how 


= that I have had but little labour, and 
»- 679 have gotten unto me much rest. 


28 Get learning with a great sum 
(PG 


of money, and get much gold by 
her. 


in his time he will give you your 
reward. 


comp. Ab. ili. 5; Ber. ili. 2 (especially the 
latter). 


26. Syr. adds, “and he that giveth his soul 
will find her.” 


27. The labour was brief, the rest great 
and lasting. We prefer referring the sentence 
to the author’s experience as regards his sub- 
mission to wisdom and piety than to the labour 


of composing his book and the satisfaction 
ensuing from it. 

rest.| The Syr. omits the word. Perhaps 
mn, “a present,” should have been read 
rather than 19319, “ rest.” 

28. Concluding part. The Syr. renders 


this verse: “‘ Hear my teaching though little, 
and ye shall gain silver and gold by me.” 
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The Book of Baruch, as it stands in the 
Authorized Version, consists of several 
parts distinctly marked :— 

Chap. i. 1-14. Historical Preface, 
describing the origin of the book. 

Chap.i. 15—ii.8. Israel’s Confession 
and Prayer in the time of captivity. 

Chap. iii. g—iv. 4. Israel admonished 
to return to the Fountain of Wisdom. 

Chap. iv. 5—v. 9. Encouragement 
and promise of a happy deliverance. 

Tue EPISTLE OF JEREMY, which 
appears in the A.V. as Baruch chap. vi., 
is a distinct work, which it will be better 
to consider in a separate Introduction. 

The first step towards determining the 
relation of these several parts to each 
other, and to the whole, is to state briefly 
the contents of each, before attempting 
to examine them critically. 

Chap. i. 1-14. THE HISTORICAL PRE- 
FACE. (a) Origin of the Book in Baby- 
lon (i. 1-9). () Message sent with the 
Book to Jerusalem (i, 10-14). 

(a) This is the Book which Baruch 
wrote in Babylon, in the fifth year after 
the destruction of Jerusalem by the Chal- 
deans, and read in the ears of King 
Jechonias and all the captives who dwelt 
by the river Sud. ‘ Whereupon they 
wept, fasted, and prayed before the 
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Lord ;” and, having collected money, 
sent it to Jerusalem with the book (v. 14), 
and with the silver vessels brought from 
the Temple, which Zedekiah had made 
after Jechonias had been carried away 
captive by Nebuchadnezzar (1-9). 

(4) With the money and the book was 
sent this message: “Spend the money in 
sacrifices, pray for Nebuchadnezzar and 
his son Balthasar, that we may live long 
and happily under their shadow, and 
that God may forgive us our sins, and 
turn his anger from us. Read this book 
of contession and prayer in the Temple 
upon the solemn Feasts” (10-14). 

Chap. i. 15—1ilii. 8. IsRaEL’s Con- 
FESSION AND PRAYER. (@) Confession 
of sins (1, 15—1i. 10). (4) Prayer for for- 
giveness and deliverance (ii. 11—iii. 8). 

(a) The Lord is righteous, but we and 
our fathers have sinned against Him 
since the day that He brought them out 
of the land of Egypt (i. 15-19). The 
judgments therefore which God foretold 
by Moses and the Prophets have justly 
fallen upon us; yet, notwithstanding all 
God’s terrible chastisements, we have 
not repented and turned to Him (i. z2o— 
il, 10). 

(4) And now, Lord, remembering Thy 
mercy to our fathers in Egypt, we ac- 
knowledge our sins, and pray Thee to 
“ deliver us for thine own sake,” that our 
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afflicted souls may live to praise Thee 
(11-18). We plead not any righteousness 
of our fathers, or of our kings. Thy 
prophets warned us to submit to the king 
of Babylon, but we hearkened not to the 
warnings which Thou hast now made 
good upon our fathers, upon us, and 
on Thy holy House (19-26). Yet in all 
this Thou hast dealt mercifully with us, 
according to Thy word by Moses, that, 
after being made few in number and 
scattered among the heathen, Thy people 
should remember themselves and turn 
unto Thee, and be brought back to the 
land promised to their forefathers, and 
be joined to Thee in an everlasting co- 
venant, and be no more cast out of the 
land (27-35). 

We cry to Thee in anguish: hear us 
in Thy great mercy: hear the prayers of 
Thy people, and remember not their ini- 
quities: for now Thou hast put Thy fear 
in our hearts, and we praise Thee this 
day in the midst of our captivity (iii. 
1-8). 

as iil. 9—lv. 4. ADMONITION TO 
RETURN TO THE FOUNTAIN OF WISDOM. 
Why art thou in captivity, Israel? Be- 
cause thou hast forsaken the Fountain of 
Wisdom. Where Wisdom is, there is life 
and peace (9-14). But who has found 
the place of Wisdom? Not the rulers of 
the earth, nor those whose hearts were 
set upon riches; neither they, nor their 
children after them, nor the wise of all 
nations, nor the giants of old time have 
found Wisdom. None hath found her in 
all the wide world, in the sky, or beyond 
the sea; none but the All-Wise, the 
Maker of the world and all that is 
therein, whom the light and the stars 
obey (15-34). This is our God, and He 
hath given wisdom unto Israel in the 
Law that endureth for ever. Happy art 
thou, O Israel, if thou wilt walk in that 
light (iv. 1-4). 

Chap. iv. 5—v. 9. ENCOURAGEMENT, 
AND PROMISE OF A HAPPY RETURN, 
Let Israel take courage.’ The remnant 
shall not perish, though they have pro- 
voked God to jealousy by idolatry, and 
have grieved Jerusalem their mother 

ae): 

: ee appeals to her neighbours for 
pity, because her children have departed 
from God’s law, and been carried into 
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captivity by a strange and terrible nation 
(9-16). Turning now to her children, 
she cries, How can J help you? He 
that hath sent these evils on you will de- 
liver you. Go your way ; and while I in 
sackcloth cry unto the Eternal, cry ye 
also to Him for deliverance. For He 
has given me a joyful hope that ye shall 
return with gladness. Therefore bear 
His chastisement patiently, and ye shall 
see the destruction of your enemies. 
Seek Him with tenfold earnestness, and 
He will save you (17-29). 

Jerusalem herself now receives a mes- 
sage of comfort. Woe to thy enemies! 
Woe to the city where thy children are in 
bondage! She shall be desolate, burned 
with fire, a habitation of demons. 

See thy children gathered to thee 
again. Put on again thy glorious apparel. 
God giveth thee a new name. Arise! 
Stand upon the height, and see every 
valley exalted, every mountain brought 
low, that thy children may be brought 
back to thee in the light of the glory of 
God (iv. 30—v. 9). 


Looking back over this summary of 
the contents, we see clearly that there is 
no essential connexion between the first 
portion i, 1— ill, 8, consisting of the 
Prayer and its historical preface, and the 
second part ili. 9—v., containing the 
Praise of Wisdom and the Promise of 
speedy deliverance. 

Accordingly, in considering the ques- 
tions of Authorship, of the Time and 
Place of Composition, and of the Ori- 
ginal Language, we cannot admit any 
argument which rests on the supposed 
unity of the Book, but must examine the 
two parts separately, before attempting 
to discover how they came to be con- 
nected. 


§ II. THE REPUTED AUTHOR. 


We do not propose in this section to 
discuss the authenticity of the book, but 
only to review the historical and tra- 
ditional notices of Baruch, the reputed 
author, 

The book which bears the name * Ba- 
ruch” (“Blessed”) professes to contain 
“the words of the book which Baruch 
the son of Neriah ... wrote in Babylon 
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in the fifth year” after “the Chaldeans 
took Jerusalem and burnt it with fire.” 

The Baruch here meant is unques- 
tionably the companion of the prophet 
Jeremiah, described by Josephus as 
“being of a very illustrious family, and 
eminently learned in his native tongue.” 
(‘Ant.’ x. ix. $1.) He is first mentioned in 
Jer. xxxil. 12, as “the son of Neriah ;” 
and was thus the brother of “Seraiah, 
the son of Neriah, the son of Maaseiah,” 
who went to Babylon with Zedekiah, 
king of Judah, taking with him the book 
in which Jeremiah had written “all the 
evil that should come upon Babylon” 
(Jer. li. 59, 60). 

The ancestry of Baruch is traced back 
for three generations before his grand- 
father Maaseiah in Baruch i. x, an his- 
torical notice the truth of which is gene- 
rally admitted. 

In Jeremiah xxxvi. Baruch appears as 
the prophet’s faithful friend, who wrote 
in the roll of a book, and read first to the 
people assembled in the outer court of 
the Temple on a public Fast-day, in 
December 605 B.c., and then in the ears 
of the princes of Judah, all the words 
in which Jeremiah gave warning of the 
coming destruction. Of Baruch we do 
not hear again until after the capture of 
Jerusalem by Nebuchadnezzar, 588 B.c. ; 
but from the statement of Josephus, in 
the passage already quoted, that Jere- 
miah, when set free from chains at 
Ramah (Jer. xl. 1-6), entreated Nebu- 
zaradan to release Baruch also, we may 
infer that he had shared his master’s 
captivity. 

After the murder of Gedaliah and the 
flight of Ishmael (Jer. xli.), the prophet 
delivered to “the remnant of Judah” a 
warning from God not to seek refuge in 
Egypt, but to remain quietly in their own 
land (xlii.). The advice was rejected, 
and Baruch was accused of urging Jere- 
miah to deliver the people into the hands 
of the Chaldeans (xliii. 3) ; and both the 
prophet and his faithful companion were 
compelled by “the captains of the host” 
to go with them into Egypt, where they 
dwelt at Tahpanhes (v. 7), 2 town of 
Lower Egypt on the eastern border, near 
Pelusium, called by Herodotus Daphnae, 
and identified by Sir Gardner Wilkinson 
with Tel-Defenneh (‘ Dict. of the Bible’). 
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There Jeremiah uttered his prophecies 
of the conquest of Egypt by Nebuchad- 
nezzar (xliii, 8-13 and xlvi., xlvii.), and 
his remonstrance against the idolatry of 
his countrymen in Egypt (xliv.). The ful- 
filment of Jeremiah’s predictions, though 
not recorded in the historical books of 
the Old Testament, is attested by Jose- 
phus, who says that Nebuchadnezzar 
slew the king of Egypt, and set up another 
in his place, and again made captive the 
Jews who were in Egypt, and led them 
away to Babylon (‘Ant.’ x. 9, § 7). 

According to a Jewish tradition (Seder 
olam rabba, c. 26) Jeremiah and Baruch 
were both carried away to Babylon at 
this time, and a trace of this same tra- 
dition is seen in the Greek superscription 
of Ps, cxxxvii., which the Vatican Codex 
attributes to Jeremiah (T@ Aavild ‘Tepe- 
pov). 

Another tradition, mentioned by S. 
Jerome (‘adv. Jovin.’ ii. 9), states that 
Jeremiah and Baruch both died in Egypt, 
the former being stoned by the Jews at 
Tahpanhes, for his stern rebuke of their 
apostasies. This is usually regarded as the 
most trustworthy account: but, according 
to another rabbinical tradition, Baruch 
left Egypt after his master’s death, and 
himself died in Babylon twelve years 
after the destruction of Jerusalem. 

In concluding this notice of the re- 
puted Author of the Book, we may draw 
attention to an interesting view of the 
personal character of Baruch in Jer. xlv. 
The chapter expressly refers to the 
fourth year of Jehoiakim, when Baruch 
wrote the words of Jeremiah in a book, 
and read them in the ears of the princes 
(Jer. xxxvi.). Baruch himself was deeply 
affected by the message which he had to 
deliver: “Thou didst say, Woe is me 
now ! for the Lord hath added grief to 
my sorrow ; I fainted in my sighing (R.V. 
I am weary with my groaning), and I 
find no rest.” 

But the word of the Lord must be ful- 
filled ; “That which I have planted I 
will pluck up, even this whole land.” 
Let Baruch therefore form no vain 
hopes, nor seek great things for himself, 
but be content to know that wherever he 
may go his life shall be protected. 

The nature of this prophecy explains 
its position ; being purely personal and 
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private, it is not inserted in the course of 
the history after Jer. xxxvi., butappended, 
with other isolated prophecies, at a later 
period, probably after the death of Jere- 
miah, to his final remonstrance against 
the idolatry of his countrymen in Egypt. 


§ III. THE ALLEGED PLACE AND TIME 
or WRITING. 


According to the account given in 
Baruch i, 1-14, the book was written by 
Baruch, the son of Neriah, “in Babylon, 
in the fifth year, and in the seventh day 
of the month, what time as the Chaldeans 
took Jerusalem and burnt it with fire.” 

The first question is, To what capture 
of Jerusalem does this statement refer ? 

(1.) In the year B.c. 606, Nebuchad- 
nezzar “ came up,and Jehoiakim became 
his servant three years” (2 Kings xxiv. 
1): “then he turned and rebelled 
against him. And the Lord sent against 
him abands of the ’Chaldéesy) 232). 
and sent them against Judah to destroy 
it, according to the word of the Lord, 
which he spake by his servants the pro- 
phets” (v. 2). On this occasion, accord- 
ing to 2 Chr. xxxvi. 6, Nebuchadnezzar 
bound Jehoiakim “in fetters, to carry 
him to Babylon,” but this intention seems 
to have been frustrated by the death of 
Jehoiakim (2 Kings xxiv. 6; Jer. xxii. 


18, 19): “‘ Nebuchadnezzar also carried. 


of the vessels of the house of the Lord 
to Babylon” (2 Chron. xxxvi. 7). 

Jehoiachin, who succeeded, reigned 
only three months, and then was carried 
to Babylon by Nebuchadnezzar, with 
great treasure, and with the princes and 
all the men of might. These events 
took place B.c. 599-5973; but though 
Jerusalem was besieged and taken more 
than once, there is no mention of its 
being burnt with fire at this time. 

(2.) In the eleventh year of Zedekiah, 
B.C. 588, the king having been previously 
carried away captive to Babylon, “ came 
Nebuzaradan . . . unto Jerusalem, and 
he burnt the house of the Lord, and 
the king’s house, and all the houses of 
Jerusalem, and every great man’s house 
burnt he with fire” (2 Kings xxv. 9). The 
same event is described in similar lan- 
guage in 2 Chron. xxxvi. 19, it being 
expressly mentioned that “they burnt 
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the house of God, and brake down the 
wall of Jerusalem, and burnt all the 
palaces thereof with fire.” 

It is beyond all reasonable doubt that 
this latter destruction of Jerusalem is the 
event referred to in the words of Baruch 
i. 2, “what time as the Chaldeans took 
Jerusalem, and burnt it with fire:” and 
in the fifth year after that event, ze. in 
583 B.c., Baruch is said to have written 
the book and read it in the ears of Jehoi- 
achin. (Compare note on i. 2.) 

The objections urged against the his- 
torical truth of this statement are nu- 
merous, the most important being drawn 
from the representations in i. 1-14: but 
our course will be cleared if we deal first 
with arguments drawn from other por- 
tions of the book. 

Thus, in the sections iii. g—iv. 4 and 
iv. 5—-v. 9, there are expressions which 
betray a later date than the fifth year 
after the burning of Jerusalem in 588 
B.C. In ili. 10 a late period of the Cap- 
tivity is implied in the words “ thou art 
waxen old in a strange country :” and in 
lv. 22, 24, 25, the assurance that the 
promised deliverance is near at hand is 
emphatically repeated. 

It is not enough to answer, as Reusch 
does on iv. 22, that “ the seventy years of 
theexileare butashort time in comparison 
with the ‘everlasting joy’ which follows 
thereon (iv. 29; v. r: compare Isa. liv. 
7, ‘For a small moment have I forsaken 
thee ; but with great mercies will I gather 
thee. In a little wrath I hid my face 
from thee for a moment; but with ever- 
lasting kindness will I have mercy on 
thee).’” In fact, the continuance of 
the Exile for seventy years was foretold, 
not as a short but as a long time, in 
direct contradiction to the false prophet 
who promised deliverance within two 
full years (Jer. xxvill. 3, 11; Xx1x. 5-Io). 

With regard to Isa. liv. 7, 8, the pro- 
phet appears to set himself in imagina- 
tion beyond the close of the Captivity, 
whereas Baruch is supposed to write not 
long after its commencement. In looking 
back upon the Exile as pasé, it was quite 
natural to regard it as of short duration : 
but the hope of speedy deliverance in 
Baruch iv. 22-25, though put into the 
mouth of Sion at the time of her chil- 
dren’s departure, is in fact only suited 
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to a late period of the Captivity, and is 
directly contrary to the expectation ex- 
pressed ini. 12, “ We shall serve them 
many days.” 

The true answer is that the objection 
is decisive as to the later date of these 
sections, but does not affect the previous 
section, 1. 1—ili. 8, which is perfectly 
distinct. 


Returning to the introductory section, 
1. I-14, we have to consider the objection 
that it ‘contains historical errors which 
are inconceivable in a contemporary, but 
may fairly be imputed to a later writer.” 

The general charge, thus stated by 
Fritzsche and adopted by most Protes- 
tant commentators, is based upon alleged 
misrepresentations of—(A) the personal 
history of Baruch ; (B) the circumstances 
of the captives in Babylon ; (C) the con- 
dition of Jerusalem. 

A. The presence of Baruch in Babylon 
in the fifth year after the destruction of 
Jerusalem (x) has no other evidence, 
and (2) is improbable, because Baruch 
attached himself constantly to the person 
of Jeremiah, and Ze was at that time still 
alive (Fritzsche : so also Lange). 

(1.) As regards the want of evidence 
to confirm the statement that Baruch 
was in Babylon (i. 1), it might be 
fairly answered that there is no evidence 
against it, and therefore no inference to 
be drawn either way. The scriptural 
history, as we have seen, is silent con- 
cerning the latter years of Jeremiah and 
Baruch after their arrival at Tahpanhes. 

Either of the traditions above men- 
tioned, that they were both carried away 
by the Chaideans from Egypt to Babylon, 
or that Baruch after his master’s death 
joined the Jewish exiles in Babylon and 
died there twelve years after the de- 
struction of Jerusalem, is in itself as pro- 
bable as the other tradition, that both 
remained in Egypt and died there. 

(2.) The confident assumption that 
Jeremiah was still alive in the fifth year 
after the destruction of Jerusalem is not 
supported by any particle of evidence. 
On the other hand, the tradition that 
both died in Egypt states also that 
Jeremiah was stoned by his countrymen : 
if this were so, the occasion was probably 
his rebuke of their idolatry, which seems 


to have occurred soon after his arrival at 
Tahpanhes (Jer. xliii. 8—xliv.) ; and 
probability is thus given to the view that 
Baruch survived him. We conclude that, 
beyond the statement of i. 1, 2, there is 
no evidence either for or against Baruch’s 
visit to Babylon, and no improbability in 
it. Certainly we cannot admit Fritzsche’s 
positive assertion: “ There is, therefore, 
an error inji. 1, 2.” 

B. (1.) “According to i. 3, King Je- 
hoiachin was present at the reading ; but 
at that time he was still in prison” 
(Fritzsche). 

This objection rests solely upon an ex- 
tremely literal, and probably exaggerated, 
view of the statement in 2 Kings xxv. 
27, concerning the release of Jehoiachin 
by Evil-Merodach many years later. It 
is not probable that the king or his fel- 
low-captives were kept for thirty-seven 
years in such close confinement as to be 
forbidden to meet together to listen to 
the reading of a book by one of their 
number. 

(2.) “In i. 11 the son of Nebuchad- 
nezzar is called Balthasar.” 

Balthasar, z.e. Belshazzar (Dan. v. 1), 
was the grandson of Nebuchadnezzar, 
and, according to the custom of the 
writers of the Old Testament, might be 
called his son, as in Dan. v. 2, 11, 18, 
Nebuchadnezzar is called the “ father” 
of Belshazzar, being in fact his grand- 
father. Our author, taking the expres- 
sion too literally, makes Belshazzar heir 
to the throne during the life of Nebu- 
chadnezzar. 

Nebuchadnezzar’s son and successor, 
Evil-Merodach (2 Kings xxv. 27; Jer. 
lil. 31), was murdered by his brother-in- 
law Neriglissar, on whose death (556 B.C.) 
his infant son, Laborosoarchod, was 
murdered by the usurper Nabonadius 
(Labynetus). This last having married 
a daughter of Nebuchadnezzar (Nitocris), 
associated his eldest son, Belshazzar, with 
himself as co-regent, thus restoring the 
line of Nebuchadnezzar. Nabonadius, 
when defeated by Cyrus, fled to Borsippa, 
while Belshazzar was shut up in Babylon 
and there perished, B.c. 538. ‘The touch- 
ing prayer of Nabonadius for Belshazzar 
—‘ my eldest son, the offspring of my 
heart,”—in one of the cuneiform inscrip- 
tions, is given in the ‘Speakers Com- 


246 


mentary’ on Dan. v. 1, where the 
history of the period is admirably dis- 
cussed. 


C. State of Jerusalem.—(1.) It is ar- 
gued that the state of Jerusalem in the 
fifth year after its destruction by the 
Chaldeans could not have been such as is 
assumed in the request of the exiles that 
their money might be spent in sacrifices 
(i. 10), and the book read in the house 
of the Lord upon the feasts and solemn 
days. 

Reusch answers that of the people 
who had not been carried away some 
would naturally gather again round Jeru- 
salem (compare Jer. xl. 12), having 
among them some priests who had either 
been left behind by the Chaldeans or 
had escaped and hidden themselves: 
that though Temple and Altar had both 
been destroyed, they might have raised 
an Altar among the ruins, and resumed 
their sacrifices and observance of the 
Feasts, as well as the circumstances 
would permit. This explanation is in 
fact justified by the statement in Jer. 
xli. 5, that there came Jews “from She- 
chem, and Shiloh, and Samaria, with 
offerings and incense in their hand, to 
bring them to the house of the Lord.” 

Thus the ruins of the Temple (as the 
chief modern interpreters agree) are still 
called by Jeremiah himself “the house 
of the Lord ;” and if offerings are brought 
in less than three months after its de- 
struction, much more may have been 
done in five years towards a partial 
restoration of the accustomed worship. 

(2.) “It is not true that Joachim was 
at that time the High Priest.” 

In this objection there are two points 
to be examined: (a) The title ascribed 
to Joachim, the son of Hilkiah; (4) The 
date. 

(2) “The priest” (6 icpe’s, i 7) 
very frequently means “the High Priest,” 
this latter title (2939 j950) being rare in 
the Pentateuch, and the corresponding 
dpxtepeds still rarer. On the other hand, 
dpxvepeds has become frequent in the 
Apocryphal books, while 6 iepevs is, ap- 
parently, only once in them applied to 
the High Priest (1 Macc. xv. 1, 2). 

Tne) Cremian h(x exe ts ki 
20,215 xxxyil, Syl 20) swe. und the 
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priest ” (6 icpe’s) used as a distinctive 
title of persons who were not the High 
Priests, as “‘ Pashur the son of Immer, the 
priest, who was also chief governor in the 
house of the Lord” (xx. 1-6) in the time 
of King Jehoiachim, and “Zephaniah the 
son of Maaseiah, the priest” (xxl. 1; 
Xxxvil. 3) in the time of Zedekiah. To 
this Zephaniah a letter was sent by 
Shemaiah from Babylon, in which he 
said, “The Lord hath made thee priest 
in the stead of Jehoiada the priest, that 
ye should be officers in the house of the 
Lord” (xxix. 26). 

The office in which Zephaniah suc- 
ceeded Jehoiada was that of ‘second 
priest,” or “Sagan,” as we learn ex- 
pressly from Jer. lil. 24: “ The captain of 
the guard (Nebuzaradan) took Seraiah 
the chief priest, and Zephaniah the second 
priest,” and brought them to Riblah, 
where they were put to death, B.c. 587, 
and Seraiah was succeeded as High 
Priest by his son Jehozadak, who was 
carried away captive to Babylon (1 Chr. 
vi. 14). 

Thus the contemporary usage of the 
title by Jeremiah, and the absence of 
the name of Joachim from the list of 
High Priests in r Chr. vi. 13, 14, com- 
bine to shew that Joachim is called 
“the priest,” as being the successor 
of Zephaniah in the office of “second 
priest” and “governor of the house of 
the Lord.” 

(2) As to the date Kneucker (p. 208) 
argues that “the author of the (alleged) 
interpretation (i. 4-9) has no doubt mis- 
taken the time at which Joachim son of 
Hilkiah attained the office of ‘ second 
priest,’ when he puts him in office in the 
fifth year after the capture of Jehoiachim, 
7.€. B.C. 595: for he was much earlier.” 

But “the fifth year” is not B.c. 595, 
but, as we have shewn, B.c. 583, and 
even with this later date there is no such 
mistake as is alleged. 

Hilkiah is mentioned as High Priest 
in the eighteenth year of Josiah (2 Kings 
Xxil. 4), ze about 620 B.c. His son 
might therefore well be the “second 
priest” in 583 B.c., about thirty-seven 
years later; and in that office he would 
have the care of the treasury, more 
especially in the absence of the High 
Priest in Babylon. 
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(3.) Another alleged error is the state- 
ment that ‘vessels of the house of the 
Lord” were at that time brought back, 
“namely silver vessels” which Zedekiah 
had made (i. 8). 

The golden vessels provided by Solo- 
mon (1 Kings vii. 48-50 ; 2 Chr. iv. 19- 
22) are said to have been ‘‘cut in pieces” 
(2 Kings xxiv. 13), or, according to 
2 Chr. xxxvi. 10, carried away by Nebu- 
chadnezzar, when he brought Jehoiachin 
“to Babylon, with the goodly vessels of 
the house of the Lord.” 

On this occasion (599 B.C.) there is 
no mention of silver vessels. But at the 
end of Zedekiah’s reign, when Nebu- 
zaradan “burnt the house of the Lord,” 
we read (2 Kings xxv. 9, 15) that “the 
fire-pans, and the bowls, and such things 
as were of gold, in gold, and of silver, in 
silver, the captain of the guard took 
away.” 

This express mention of silver vessels 
at the end of Zedekiah’s reign, and the 
absence of any such mention on the 
previous occasion, seem to give proba- 
bility to our author’s statement (i. 8) that 
they had been made by Zedekiah to 
replace the golden vessels which had 
been destroyed and carried away at the 
beginning of his reign: just as, when 
Shishak carried away the golden shields 
which Solomon had made, Rehoboam 
made shields of brass to replace them 
(Chri, xits10), “<It. is) true,?xsays 
Reusch, “ that in Kings and Chronicles 
(where the narrative of the reign of 
Zedekias is very defective) this is not 
expressly stated, but it is in itself very 
probable that Zedekias, the successor of 
Jehoiachin, caused those golden vessels, 
such at least as were indispensable to the 
Temple service, to be replaced by new, 
cheaper, silver ones. 

“These new silver vessels, together with 
the others which had been left behind in 
599 B.C., were carried away to Babylon in 
588 B.Cc., after the destruction of Jeru- 
salem (2 Kings xxv. 13 ff.), and were 
(as we learn from Baruch) restored at this 
time,—being either redeemed by the 
exiles or restored by Nebuchadnezzar 
out of compassion to the penitent Jews ; 
while the other silver and the golden 
vessels remained in Babylon till the time 
of Cyrus.” 
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There is nothing improbable in this 
explanation, and the allegation of error, 
resting only on an argument e¢ sidentio, is 
by no means proved, 

The following is, according to Reusch 
(p. 47), the most probable combination of 
events partly stated, partly assumed, in 
the Book of Baruch. 

“In the fifth year after the destruction 
of Jerusalem, z.¢. in 583 B.c., Baruch was 
in Babylon, and read his book to Jecho- 
niah and an assembly of the Jewish 
exiles. 

** This assembly made a collection of 
money, and sent the produce to Jeru- 
salem. 

‘In the letter which accompanied it, 
the Jews at Jerusalem were exhorted to 
present offerings for Nebuchadnezzar and 
for the exiles, and to read Baruch’s book 
(sent with the letter) on Feast-days.” 
Baruch himself was the bearer: he was 
going back to Jerusalem to restore 
some of the vessels of the Temple which 
had been carried off at the time of its 
destruction ; namely, silver vessels made 
by Zedekiah to replace the original golden 
vessels carried off by Nebuchadnezzar at 
the capture of the city in the time of 
Jehoiachin, B.c. 599. 

“‘ Tn this there is nothing inconsistent 
with the supposition that Baruch himself 
composed this short historical preface to 
his book, though it is also possible that 
some one else may have added it after- 
wards.” 

This defence is ingenious, but not 
adequate. We may acknowledge our 
belief that the tendency of modern criti- 
cism has been to exaggerate the supposed 
evidence of spuriousness drawn from the 
historical statements of the book. If, how- 
ever, these statements were entirely free 
from any great inaccuracy, it would not 
necessarily follow that Baruch was the 
author, but only that the real author was 
well informed concerning the events of 
which he writes. On the other hand, the 
serious error of representing Belshazzar 
as contemporary with Nebuchadnezzar 
(see above, B 2) is fatal to the theory of 
Baruch’s authorship, and betrays an 
ignorance which can only be imputed 
to one who lived long after the death 
of Belshazzar and the return of the 
exiles. 


248 


§ IV. RELATION TO THE CANONICAL 
Books OF THE OLD TESTAMENT. 


One of the commonest and strongest 
arguments against the genuineness of the 
Book of Baruch is based upon its want 
of originality and its close dependence 
- upon earlier books. There is much truth 
in the objection, at least as applied to 
the earlier portion (i. 1—iil. 9); but 
there is also much exaggeration and 
inaccuracy in the expressions used. 

Eichhorn, as quoted by Reusch, p. 66, 
calls the book “a mere rhapsody out 
of various ancient Hebrew scriptures, 
especially Daniel and Nehemiah.” Keerl, 
also quoted by Reusch, writes still more 
strongly: ‘Every Prophet of the Old 
Testament brings new as well as old out 
of his treasure. The worthy Baruch 
contents himself with transcribing the 
older prophecies. In comparing the 
contents of his book, there comes over 
one a feeling as if some incompetent 
scribbler had wished to do an exercise 
in the language and style of the Prophets ; 
it reminds one of the rhetorical practice 
of a feeble schoolboy, who composes an 
opusculum out of all sorts of passages.” 

Fritzsche, with more justice, speaking 
of the first part only, calls it “a cento 
from earlier writings, in which Jeremiah, 
Daniel, Nehemiah, Deuteronomy, and 
Isaiah are so strongly used, that this 
necessarily carries us on into a later time 
which had lost all productive prophetical 
power.” 

We do not find, even in the first part, 
any proof of dependence on Nehemiah ; 
but the use made of Deuteronomy and 
Jeremiah in the first section, and of 
Isaiah in the second, is such as goes far 
to justify the conclusion which Fritzsche 
has drawn. 

The similarity between Baruch i. 15- 
ii, 17 and Daniel ix. 7-19 is too evident 
to be denied, and too close to be acci- 
dental. ‘The two passages are so much 
alike, not merely in single phrases and 
sentences, but in the whole course of 
thought, that no one can help assuming 
a connexion between them. But while 
fully admitting this connexion, Reusch 
tries to maintain the genuineness of 
Baruch by suggesting that he, and not 
Vaniel, is the original author. In sup- 
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port of his opinion he appeals to the 
frequent resemblance to passages of 
Jeremiah, and argues that the prayer, 
composed by Baruch, may have come 
into general use among the Jews in 
captivity, to whose circumstances and 
feelings it is very suitable, and thus its 
language was adopted by Daniel in his 
prayers, as also in “‘the Prayer of the 
Three Children in the Furnace.” 

This argument, if well founded, would 
be more effectual in destroying the 
genuineness of Daniel than in establish- 
ing that of Baruch. 

A more impartial judgment on the 
relation between Baruch and Daniel is 
expressed by critics like Fritzsche and 
Kneucker, who deny the authenticity of 
both alike. They “can afford to see,” 
as Dr. Pusey says of Fritzsche, “ that 
the Book of Daniel was used ” in Baruch, 
on account of the late date assigned to 
the latter. 

Dr. Pusey’s own judgment is too valu- 
able to be omitted: ‘The great prayer 
of Daniel is made the basis of the early 
portion of the prayer in Baruch... . 
The agreement is not in formule, but in 
whole verses, and that in the same order. 
Nor can there be any doubt, that Daniel 
is the original, which is filled up and 
expanded in Baruch. The prayer of 
Daniel is one whole, whose inspired 
thoughts, like those in the Psalms, have 
formed the devotions of 2300 years, ever 
gushing forth in renewed fulness... . 

‘“*. . . The prayer in Baruch, on the 
contrary, is a mosaic formed of jewels 
from Daniel, Nehemiah (?), and Jeremiah, 
blended together, yet not forming one 
distinct whole.” (‘ Lectures on Daniel,’ 
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§ V. ORIGINAL LANGUAGE. 


Three different opinions have been 
held concerning the original language of 
the book: (a) that the Greek text is 
throughout original ; (4) that itis through- 
out a translation from Hebrew ; (c) that 
the part i, r—iii. 8 was originally written 
in Hebrew, and ill. g—v. g in Greek. 

It will be desirable to consider the 
language of these two parts separately, it 
being universally admitted that they do 
not contain equally strong evidence of a 
Hebrew original. 
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In 1. 14 the author, writing in the name 
of the Exiles, directs that his book shall 
be read publicly in the Temple at 
Jerusalem. This of course implies that 
the book to be so read was written in 
Hebrew, and the evidence would be con- 
clusive if the Introduction (i. 1-14) were 
the genuine work of Baruch: even a 
later author may have intended his 
prayer to be used in public worship, and 
we are “hardly justified in assuming this 
direction to be a mere fiction” (Fritz- 
sche). The real evidence, however, lies 
in the language of the Greek text itself, 
and in its relation to the Hebrew Scrip- 
tures and Septuagint. 

It may be admitted that a transla- 
tion from Hebrew might possibly be 
written in so pure a style as not to be dis- 
tinguishable from an original work in 
Greek ; or, on the other hand, a book 
written in Greek by a Jew, accustomed 
to think and write in Hebrew, might 
bear the appearance of a translation 
from Hebrew. 

The question is therefore put on a 
right basis by Fritzsche when he says that 
even strong Hebraisms may indicate 
only that the writer was a Jew, not ne- 
cessarily a translator ; “but the question 
is as to the nature of those Hebraisms 
and of the whole work. Where a man’s 
thoughts and words run back at once 
into Hebrew, where we find what is 
absolutely contradictory to the genius of 
Greek not distinguished from the context, 
and can discover only faint colouring of 
genuine Greek, while on the other hand 
considerable knowledge of Greek acci- 
dence and, in a measure, of syntax is 
shewn,—there the writing must be a 
translation, because otherwise this very 
knowledge must have had a more decided 
influence, and the appearances can only 
be explained by the restraint which 
hampers the writer. And this principle 
is applicable here: the section i. 1-ii1. 8 
contains not only individual examples of 
strong Hebraism, but is almost one entire 
Hebraism, and reads like another trans- 
lation in the Septuagint” (p. 71). 

We proceed to notice the special 
instances alleged in proof of a Hebrew 
original, 

(a) The constant use of kat (Heb. 4) 
at the beginning of a sentence, when in 
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ordinary Greek some other conjunction 
would be used. 

(2) The relative followed by a demon- 
strative, as in Hebrew (WX). 

il. 4, 05 (duéomepev) ... eke. The 
same construction occurs also in ii. 13, 
29; ili. 8. All these passages are derived 
directly or indirectly from Deut. xxx. 3, 
where the LXX. have the same close 
imitation of the Hebrew. 

li, 26, ob érexAyOn 75 dvopd cov er’ 
ait. This is taken from Dan. ix. 18, 
exactly as in the LXX, 

(c) 1. 15, os 7 yuepa atry. The same 
phrase is repeated in i. 203 ii, 6, 11, 26, 
in all of which places it is in quotations 
from canonical books, and agrees with 
the rendering of the LXX. 

The instances given above are gene- 
rally accepted as proofs of a Hebrew 
original (Fritzsche, Reusch, Lange, 
Kneucker). If their evidence is some- 
what weakened by their occurrence in 
citations from the Hebrew Scriptures 
and their close agreement with the 
Septuagint, it is on the other hand worthy 
of notice that the later section of Baruch 
is almost, if not entirely, free from these 
forms of Hebraism. 

In i. 10, wept dpuaprias, meaning “sin 
offerings,” is a phrase which may have 
become familiar in Hellenistic Greek 
from its use by the LXX. ; and in ii. 25 
the strange use of arooroAy for “ pesti- 
lence” is closely connected with Jer. 
XXX. 36. 

More decisive evidence of translation 
from Hebrew is found in the following 
passages, and discussed in the notes on 
them :— 

i. 10, pavad, said to be used in trans- 
lations only, not in any original Hellen- 
istic writing. 

ii. 18, éwt 76 wéyeos can, as it seems, 
only be explained as representing some 
Hebrew word which has been misread or 
misunderstood. 

On ii. 29, BouByors, and ili. 4, teOvnK6- 
twv, see the Additional Notes. 

In these and other passages we may 
recognise the truth of Fritzsche’s remark 
that, in this first section, “ the very literal 
translation allows the exact Hebrew to 
gleam through.” 

A further proof of the existence of a 
Hebrew original is found in the fact 
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mentioned by Schiirer (‘Geschichte d. 
Jiid. Volkes im Zeitalter Jesu Christi,’ 
p- 724), that in the Milan MS. of the 
Hexaplar Syriac there is a marginal note 
at i. 17 and ii. 3, “This is not found in 
the Hebrew.” 

In the second part (iii. 9—v. 9) 
Kneucker gives a long list of Hebraisms, 
most of which are so thoroughly natu- 
ralised in Hellenistic Greek, that they 
prove nothing concerning a Hebrew 
original :— 

iii, 11. mpooedroylaOns pera Tay cis Gov, a cita- 
tion from Ps. Ixxxviii. 4. 


iii. 24. olkos O¢od for ‘“‘heaven :’’ see note on 
ii. 16. 

iii. 31. ovK Zor 6 ywodoKwy. 

iii, 33. 6 drooréAdwy 7d pas Kah mopeterat. 

iii. 35. AoyioOjoera mpds aitdy. Is not this 
good Greek ? 

iv. 5. Aads pov. 

iv. 18, 21. eéeAdaOan ex xeipds exOpar. 

iv. 20. éy Tals nuépais pov. 

iv. 26, v. 5. amb avaroAdy Ews Svopav. See 
Matt. viii. 11. 

Vv. 3. Th bn’ oipavdy rdon. See Luke xvii. 


24. 
v. 4. KadctoGat, in the sense “‘ to be:” ‘* thy 
name shall be called.” 


Such examples are far too weak to 
prove a Hebrew original, and cannot 
be compared to the instances collected 
from the first part. 

The following are more deserving of 
consideration, though far from  con- 
vincing :— 


iii, 17. Kad od Zor réAos. Compare Nah. ii. 9 5 
Tes 1Ols sas Lelie s CCl ence 

iii, 18. Kal od« éorw étedpnois. Compare Job 
Ver. Osy ES.ncxly. 3) 4 PLOvemxxven ais 
Eccl. viii. 16 ; Isa. xl. 28. 

iv. 22. Tov aiwvlov cwrijpos. See the note. 

v. 6. ds Opdvov Bacirelas. See the note. 


The insufficiency of the evidence 
derived from these Hebraisms in the 
second part is admitted even by the 
advocates of a Hebrew original. They 
acknowledge also that the Greek style 
differs from the language of the earlier 
chapters, being purer, more flowing, 
more choice in particular words and 
phrases. 

The contents also are more original, 
and “in the appreciation and treatment 
of older prophetic and didactic passages 
(the author) shews a certain indepen- 
dence and versatility, and here and there 
we cannot deny to him a certain poetic 
force and vivid representation, Com- 
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pare, 4g., iii. 15, 24, 325 IV. 5, 23, 3, 
36” (Kneucker). 

On the whole, we may safely conclude 
that the evidence of translation is almost 
irresistible in the first part, while in the 
second there is more probability in 
favour of the Greek as original. In 
Dr. Pusey’s judgment the latter part 
bears “no marks of a translation” (‘ Lec- 
tures on Daniel,’ p. 361) 


§ VI. PRoBasLe DATE. 


The marked difference between the 
two portions of the book, both in style 
and contents, casts much doubt upon 
the unity of authorship, and makes it 
not improbable that the two parts were 
composed by different authors at different 
times: but when, or by whom, we have 
not the means of deciding. 

Ewald assigns an early date to the 
first section of the book,—* written 
during the last period of the Persian 
rule, as the communities in and around 
Jerusalem were becoming more restless 
and disaffected towards the existing rule, 
and, on the other hand, the communi- 
ties in the East were fearing, and perhaps 
had actually experienced therefrom, great 
injury both to themselves and the cause 
of the true religion generally.” (¢ Pro- 
phets of the Old Testament,’ v. 109.) 

This early date is declared by 
Kneucker (p. 55) to be “absolutely 
impossible,” without any reason except 
that it is opposed to his theory of the 
late date of Daniel. Fritzsche, ap- 
parently for the same reason, assigns the 
composition to the late Maccabean 
period ; while Kneucker himself is un- 
able to reconcile the contents and pur- 
poses of the book with the circumstances 
of the Jews in any period prior to the 
destruction of Jerusalem by Titus, 
A.D. 70. 

The earlier date assigned to this first 
portion of the book by Ewald appears 
much more probable: the arguments in 
favour of it are very forcibly stated by 
Ewald in ‘The History of Israel,’ v. 
p. 207 (Engl. Tr.), and again in the work 
quoted above. 

In regard to the second section 
(iii. 9-v. 9), Ewald’s judgment, that “in 
point of age, subject, and purpose, as 
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well as art and execution, it was originally 
a different piece,” will hardly be ques- 
tioned by any one who is not interested 
in maintaining that the whole book is the 
genuine work of Baruch. 

The uncertainty as to the original 
language of this section increases the 
difficulty of assigning it to any definite 
period. Dr. Pusey, speaking of the latter 
portion, says, ‘that mostly original and 
beautiful section was probably written 
not so long after the close of the Canon. 
It is written amid hopes of a speedy 
restoration, but in a calm atmosphere of 
trust, in the consciousness of no troubles 
beyond those which were the results of 
the Captivity, and with no anticipation of 
the distresses of the Maccabean period. 
It was, then, doubtless written before 
Antiochus Epiphanes.” If, however, the 
Greek text is the original, the compara- 
tively late date of the composition is 
rendered probable by its dependence 
upon the Septuagint, in such expressions 
as évwricacGe (iii. 9), Té Ore (iii. 10), 77H 
im’ ovpavdv mdon (v. 3); and especially 
in the words ecizpéreia dd€éys (v. 1), and 
cis Suakioudv (v. 7), on which see the 
notes. 

Schiirer (p. 724) sees a decisive proof 
of very late date in the remarkable simi- 
larity between Baruch v. and Psalm of 
Solomon xi. The Psalms of Solomon 
were not written till after the death of 
Pompey (B.c. 48), that event being 
graphically described in Ps. ii. 30, 31. 
But there is no sufficient evidence that 
our author borrowed from this late 
Psalter. From a careful examination of 
the similar passages, it seems more pro- 
bable that both borrowed independently 
from the Septuagint. 


§ VII. Text. 


-For the purpose of this Commentary 
it will be sufficient to mention briefly a 
few of the chief authorities to which we 
may have occasion to refer in discussing 
the more important variations of the 
Greek text. 

I. The Textus Receptus is contained 
in the edition of the Septuagint pub- 
lished at Rome in 1587 by authority 
of Pope Sixtus V., and based upon the 
famous Vatican Codex (B). The text 
of the Roman edition was several times 
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republished by Tischendorf, and a sixth 
edition by Nestle in 1880, with prolego- 
mena, emendations, and the various 
readings of the oldest uncial MSS. 

II, The Vatican Codex (B) of the 
14th century, edited by Vercellone and 
Cozza (‘Bibliorum Sacrorum graecus 
codex Vaticanus,’ Romae, 1868-1875, 
tom. i-v.). .The Book of Baruch is in 
the fourth volume. 

ITI. Codex Alexandrinus (A), of the 
5th century, in the British Museum, 
edited by Grabe (Oxon. 1707-1720) and 
by Baber (1812-1828), is the basis of 
the edition of the Septuagint published 
by Field (Oxon. 1859), at the cost of the 
Society for the Promotion of Christian 
Knowledge. 

The Codex has been recently pub- 
lished in a photographic fac-simile. A 
full account of it is given by Tischen- 
dorf in the Prolegomena to his edition 
of the Septuagint (pp. lii.—Ixii.). 

Of the value of the text of this 
famous uncial Fritzsche (p. vi.) gives 
the following estimate :—‘“ Greater atten- 
tion has been given to the Codex 
Alexandrinus only in order to shew that 
it is greatly overvalued; and notwith- 
standing its antiquity, it ought, with its 
made-up text, to be used only with great 
caution.” 

In the great critical edition of the 
Septuagint by Holmes and Parsons 
(Ox. 1798-1827), the variations of 
twenty-five manuscripts are compared 
with the Vatican Text of the Book of 
Baruch, After comparing these varia- 
tions in thirty-one passages, Kneucker 
(p. 97) thus states his conclusion :— 
“ Although the original text of the 
Greek Version is found in no one MS. 
entirely pure, yet it may be recognised 
and restored with certainty everywhere, 
except in some four passages [ii. 10, 18, 
29, 31], from the Vatican Codex with 
help of other manuscripts, of which jive 
are sufficient for the purpose,—namely, 
ITI. (Alex.), XII. (Marchalianus), 22, 
233, 239.” 

XII. Codex Marchalianus (Vat. 2125), 
an uncial of the 6th or 7th century, but 
of no great critical value. 

233 (Vat. 2067), a cursive of the rath 
century. 

239 (Bologna 641) is dated 1046 a.c. 


252 


These three MSS. contain both Baruch 
and the Epistle of Jeremy. 

22 (British Museum), a cursive of the 
11th or 12th century, contains Baruch. 

This MS. and 233 are said to ‘‘ belong, 
according to a recent discovery of Paul 
de Lagarde and Mr. Field, to the recen- 
sion of the martyr Lucian made in the 
3rd (?) century” (Lange, p. 61). The 
recension here meant seems to be the 
revised version of the Septuagint made 
by Lucian in the 4th century: see 
‘Dictionary of Christian Biography,’ 
LUCIANUS (12). 

Fritzsche (p. 174) gives the following 
classification of the MSS. collated by 
Holmes and Parsons for the Book of 
Baruch :— 

“ (1) To the first class belong 22*, 48, 
Bt, 231, 62, 96. These agree closely 
throughout, and often stand alone, but 
then always give arbitrary changes ; ag. 
in i. 9 they give, in agreement with the 
Syriac, cal rovs teyviras, an interpolation 
from Jer. xxiv. 1 (Sept.). 

“In general agreement with these are 
also 36, 49, 26, 198 (reaching to ii. 19), 
and 229. 

“‘(2) The second class consists of the 
Codex Alexandrinus, 33, 70, 86, 87, 88, 
90; O1, 228, *233, *239. In this class, 
however, particular divergences are more 
frequent. Thus Alex. stands oftener 
alone, and here, as elsewhere, it is shewn 
that its text is an amended one, which 
existed elsewhere in a purer form. 

“Lastly, *XIL., 23 [Venetus, an uncial 
marked by Holmes and Parsons as a 
cursive], and 106 are of a very mixed 
nature, agreeing sometimes with the first 
class, sometimes with the second.” 

The Received Text is acknowledged 
to be an essentially good one: the two 
classes into which Fritzsche divides the 
MSS. represent two revisions of it, not 
strictly independent, yet often preserving 
the original reading, especially when their 
chief witnesses agree. 

The Codex Sinaiticus(Friderico-Augus- 
tanus) and the famous Codex Ephraem 
Syri rescriptus (C) do not contain Baruch 
or the Epistle of Jeremy. For these 
books Tischendorf compares the Roman 
Text with the Vatican and Alexandrine 
MSS. only, making no use of Versions or 
Fathers (Proleg, p. xxil.). 
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Versions. — The ancient versions, 
Latin (2), Syriac (2), Arabic, A&thiopic, 
Coptic, Armenian, are all made from the 
Greek. 

The Latin Version adopted in the 
Vulgate (Vetus Lat. a) is part of the so- 
called Itala, in use before the time of 
Jerome, who did not include either 
Baruch or the Epistle of Jeremy in his 
revision. 

It is an extremely literal, even servile, 
rendering of the Greek: Fritzsche does 
not hesitate to call it also ‘fa patois 
full of provincialisms and grammatical 
blunders.” Kneucker, who gives a 
detailed account of the readings of this 
version (pp. 141-151), concludes that 
“ The old Itala, for the Book of Baruch, 
has followed a Greek text which is not 
contained entire in any of the known 
Greek Codices, which are also altogether 
of later origin,—a mixed text, which may 
be traced most frequently (apart from 
the Vatican Codex II.) in the MSS. 62, 
36, III. (Alex.), 48, 231.” 

The second Latin Version ( Vet. Laz. 0), 
first published at Rome by Tommasi, 
1688, was re-edited by Sabatier (‘ Bibli- 
orum Sacrorum Latinae Versiones 
Antiquae’), and thought by him to 
represent the earliest form of the /¢a/a, 
but is described by Fritzsche as a less 
literal and more latinised reproduction of 
Vet. Lat. a, collated with a Greek text. 

A full account of the Syriac and other 
ancient versions is given by Kneucker. 

The English Authorized Version agrees 
generally with the Vatican Text; where 
this differs materially from the Alexan- 
drine, or from the Latin, the readings of 
these latter will be noticed in the Com- 
mentary, but minute textual criticism is 
not embraced in the plan of this work. 


§ VIII. Prace rn Canon. 


St. Jerome expressly states that neither 
the Book of Baruch nor the Epistle of 
Jeremy had any place in the Hebrew 
Canon ; nor is any portion of either work 
extant in Hebrew. 

On the other hand, it is stated in the 
‘ Apostolical Constitutions,’ v. xx., that 
the Jews, “even now on the tenth day of 
the month Gorpiaeus, when they assemble 
together, read the Lamentations of Jere- 
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miah” (iv. 20), “and Baruch, in whom 
it is written, This is our God, &c.” (Bar. 
ili, 36). This statement may possibly 
have arisen from the direction in i. 14. 

In the Greek Bible both works are 
placed among the writings of Jeremiah ; 
and in the Vatican and Alexandrine 
MSS., as also in the Roman edition, they 
stand in the following order: (1) Jere- 
miah, (2) Baruch, (3) Lamentations, (4) 
Epistle of Jeremy. 

In the Latin Bible as revised by St. 
Jerome, Baruch and the Epistle are both 
omitted for the reason above stated, nor 
have they any place in the oldest known 
MS. of the Vulgate, the Codex Amia- 
tinus. 

In the Clementine, and other editions 
of the Vulgate, ‘‘the Prophecy of 
Baruch,” including the Epistle of Jeremy 
as chap. vi. is placed after Lamenta- 
tions. 

At the Council of Trent it was recog- 
nised, among the other deutero-canonical 
books, as part of the Old Testament 
Canon (‘Conce. Trid.’ S. 4, deer. de can. 
Script., cited by Reusch). 

In the English Bible, at the time of 
the Reformation, it was removed to the 
place where we now find it among the 
Apocrypha. 


APPENDIX: THE TITLES OF GOD 
IN BARUCH. 


It is interesting to notice the use of 
different titles of God in different parts 
of the book. 

In the First Section, i. 1—1iii. 8 :— 

(a) Kv¥pios and its cases without the 
article stand alone more than twenty 
times, and with the article twice (ii. 9,17). 

(2) Kipvos Oeds Hydv about five times 
(i. 18, 19, 225 ii. 5; iil. 8). 

Kvpios 6 eds yudv ClopayjA, airaov) 
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about ten times (i. 10, 13, 21 ; ii. 11, 12, 
Ph eLOne 753% sail 0), 

6 Kvpios eds judy (i. 13, 15 3 ii. 6). 

(c) Képte mavtoxpdtwp 6 beds “IopayA 
(iit, 3). 

In the Second Section, iii. g—v. 9 :— 

(2) Kvpios apparently does not occur 
at all, but only eds, or 6 Geds, as far as 
verge 
(2) In iv. 8 aisvos first occurs in the 
combination Gedy aidviov. Compare Isa. 
xl28, 

(@) In iv. 10; 14, 20, 22 (first part), 
24, 35, and v. 2, 6 aiwwos seems to take 
the place of Kvpwos as representing the 
sacred name JEHOVAH, 

Also in the latter part of iv. 22 (apa 
Tov aiwviov cwrnpos tov) it probably has 
the same sense, “The Eternal your 
Saviour,” corresponding to “ The Loxp 
(JEHOVAH) your Saviour” in Isa. xlix. 26; 
irr 0: 

(2) ‘O dywos, “The Holy One,” is not 
found in the First Section ; but in iv. 22, 
37 and in v. 5 it stands alone, as in 
Tea. seen and Hab ius ee inethe 
canonical books it is commonly found 
in combination with other words, ag. 
“the Holy One of Israel.” 

This remarkable difference between 
the two parts of the book in the words 
used to represent the sacred name 
JEHOVAH seems strongly to confirm the 
other evidence that the two parts had 
different authors or translators. 


For the general argument and main 
substance of this note on the titles of 
God, and for very valuable criticism on 
other parts of this commentary on 
Baruch and the Epistle of Jeremy, I am 
indebted to the Rev. P. H. Mason, B.D., 
Tutor, President, and Hebrew Lecturer 
of St. John’s College, Cambridge. 

ieee. 


BeA ROUGE: 


CHAPTER I. 


1 Baruch wrote a book in Babylon. 5 The 
Jews there wept at the reading of it. 7 They 
send money and the book to the brethren at 
JSerusalem. 


ND these are the words of the 


book, which * Baruch the son ® Jer. 36. 


of Nerias, the son of Maasias, the * 
son of Sedecias, the son of Asadias, 
the son of Chelcias, wrote in Babylon, 

2 In the fifth year, and in the 


CHAPTER I. 
1-14. HISTORICAL PREFACE. 


On the contents of these verses see the In- 
troduction, § 1. 


1. And these are the words.| Compare Jer. 
xxix. 1, “Now these are the words of the 
letter,” &c. The conjunction implies that 
the Book of Baruch is to be connected with 
the writings of Jeremiah, which it follows 
immediately in the ancient MSS. (See the 
Introduction, § viii.) 

the son of Nerias, the son of Maasias.| 
Compare Jer. xxxii. 12. The same descent 
is ascribed in Jer. li. 59 to Seraiah, Baruch’s 
brother, who was the chief chamberlain of 
Zedekiah, and went with him to Babylon. 
This Maasias, or Mahseyah (Heb, 'DMD), 
is not to be confounded with the Maaseiah 
(Heb. wy!) who is mentioned in Jer. 
xxxv. 4 and in 2 Chron. xxxiv. 8 as “ governor 
of the city” in the time of Josiah, nor with 
the Maaseiah in Jer. xxix. 21. 

Sedecias.| ‘The name is the same as Zede- 
kiah, but the person here meant is not to be 
identified (as in the ‘ Dictionary of the Bible,’ 
art. “ Sedecias”) with the false prophet in Jer. 
XXIX. 21, 22: see the preceding note. 


Asadias.| The name, not the person, is 
the same as in 1 Chron. iii. 20, “ Hasadiah.” 
The Syriac Version gives “ Saraia,” from a 
mistake between two similar letters. 


Chelcias.| The same name, in the Hebrew 
form, was borne by Hilkiah, the father of Elia- 
kim, “‘ who was over the household ” of Heze- 
kiah (2 Kings xviii. 18, 26; Isa. xxii, 20, 
XXxvl. 3); by Hilkiah, the High Priest in the 
reign of Josiah (2 Kings xxii. 4); and by 
Jeremiah’s father, one “of the priests that 
were in Anathoth ” (Jer. i. 1). 

The Old Latin (b) adds after the name of 
Chelcias “of the tribe of Simeon ;” but we 
have no proof of this statement in the gene- 
alogies, only a bare possibility being implied 


in the fact noticed in 2 Chr. xv. 9, that some 
of the tribe of Simeon joined themselves to 
Judah and Benjamin in the reign of Asa. 

In the work known as ‘The rest of the 
words of Baruch’ Jeremiah is called a priest, 
and Baruch a Levite. 

“The strange Rabbinic tradition (Carpzov. 
‘Introd. in lib. Vet. Test. Jerem.’) that eight 
of the persons most conspicuous in the reli- 
gious history of this period ( Jeremiah, Baruch, 
Seraiah, Maaseiah, Hilkiah, Hanameel,Huldah, 
Shallum) were all descended from the harlot 
Rahab, may possibly have been a distortion of 
the fact that they were connected, in some 
way or other, as members of a family” (‘ Dic- 
tionary of the Bible,’ art. “ Jeremiah”). 


in Babylon.| On the question whether 
Baruch was ever in Babylon, see Introduc- 
tion, § ili, p. 245. 


2. In the fifth year.| The date from which 
this “fifth year” is to be reckoned must, of 
course, be gathered from the context, and 
accordingly can be no other than the time 
when “the Chaldeans took Jerusalem and 
burnt it with fire,” ze. 588 B.c. 

The proposal to refer the date to the fifth 
year of the exile of Jehoiachin, B.c. 595, is 
quite arbitrary, and only serves to make a 
difficulty where none really exists. 


in the seventh day of the month.| According 
to 2 Kings xxv. 8, Nebuzaradan came “ unto” 
Jerusalem in the fifth month, “ on the seventh 
day of the month:” according to Jer. lii. 12, 
he came “into” Jerusalem in the fitth month, 
“in the tenth day of the month.” ‘The 
burning of the city, which followed, is not 
limited by either of these passages, nor by 
Baruch, to one particular day ; there is there- 
fore no necessary discrepancy. 

It is possible (as Kneucker suggests) that 
the original reading in Baruch was—“ in the 
fifth year, in the fifth month, and in the 
seventh day of the month;” and that the 
second clause being so similar to the first was 
accidentally omitted, as in Ezekiel xxxii. 17 
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seventh day of the month, what time 
as the Chaldeans took Jerusalem, 
and burnt it with fire, 
3 And Baruch did read the words 
-of this book in the hearing of Je- 
, chonias the son of 'Joachim king of 
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the people, from the lowest unto the 
highest, even of all them that dwelt 
at Babylon by the river Sud. 

5 Whereupon they wept, fasted 
land prayed before the Lord. 

6 They made also a collection of ””” 


91 Or, and 
vowed 


wine. 


Juda, and in the ears of all. the 
people that came to hear the book, 

4 And in the hearing of the no- 
bles, and of the king’s sons, and in 
the hearing of the elders, and of all 


compared with xxxii.1. But that the con- 
jecture, though possible, is not necessary, is 
shewn in the next note. 


what time as.| Literally, “at the season 
in which.” The same phrase is used by the 
LXX. in Deut. xvi. 6, where it is stated ex- 
pressly that the Passover is to be sacrificed 
“at even, at the going down of the sun,” but 
the month and day of the month are only de- 
fined by the words “at the season that thou 
camest forth out of Egypt.” So here, the day 
of the month is expressly stated, but the 
month itself, and the year, are both defined 
by reference to “the season in which the 
Chaldeans burnt Jerusalem with fire.” ‘The 
remembrance of the destruction of Jerusalem 
must have been especially vivid at this season, 
and therefore their hearts peculiarly suscep- 
tible to admonition ” (Tirinus). 


3. in the hearing.| Literally, “in the ears,” 
as in Jer. xxxvi. 6, 10, 13, 14, and frequently. 


Jechonias the son of Joachim. T.e. Jehoia- 
chin son of Jehoiakim (2 Kings xxiv. 6, 15 ; 
Jer. xxiv. 1, xxvii. 20). 

that came to hear the book.| Literally, “ that 
came to the book.” ‘The tense indicates a 
repeated coming, as if the book were read 
“ day by day,” as in Neh. vill. 18. 

‘The idea that “the book of the law” is 
meant, and that in this gathering of the people 
by the river-side we see the origin of the 
Jewish synagogue, has no foundation in this 
passage, where “the book” (rjv BiBror, cf. 
Jer. xxix. 1) is evidently the same as in the 
beginning of the verse (rd BiBAiov). Both 
the Greek words are used to translate the 
same Hebrew word (15D) in Jer. xxix. 1; 


XXX, 23 XXxii, 10-12. “The book of the law” 
could not, in this context, have been de- 
scribed simply as “the book,” without some 
addition. 


4. the nobles.| “the mighty men” (ray 
Sduvardy), as in v. 9. 


the king’s sons.] “the kings’ sons,” accord- 
ing to the better reading of the Vatican Co- 
dex, i.e. the princes of the house of David, not 


money according to every man’s 
power : 

7 And they sent it to Jerusalem 
unto "Joachim the high priest, the 0r, 
son of Chelcias, son of Salom, and to 


sons of Jehoiachin. Seethe note on Jer. xxii. 
30, “ Write ye this man childless,” and com- 
pare the expression “our kings” in v. 16. 


the elders.| ‘These are mentioned (with 
the priests and the prophets) in Jer. xxix. 1 
as “the residue of the elders which were 
carried away captive.” 


Srom the lowest unto the highest.| “from 
the least even unto the greatest,” as in 
Jer. xiii. 1, or “both small and great,” as 
in 2 Kings xxiii. 2, where the same words are 
used by the LXX., meaning “both young 
and old.” 

the river Sud.| Of this river nothing is 
known except from this passage. We may 
infer that it was not far from Babylon, but 
beyond this the endless conjectures concerning 
its position are of little use. 


5. Whereupon, °c.) “ And they wept and 
fasted.” Compare 2 Sam. i. 12. 

Instead of the contents of the book being 
given here, as we might have expected, the 
effects of the reading are first stated. 


and prayed.| The rendering in the margin, 
“vowed vows,” represents the reading of the 
Alexandrine and other MSS., which may have 
been suggested by the mention of offerings in 
what follows (vv. 6, Io). 


6. according to every man’s power.| Liter- 
ally, “according as each man’s hand was able ;” 
an evident Hebraism. Compare Deut. xvi. 10 
(Sept.) and 17 : “every man shall give as he is 
able;” marg. “according to the gift of his 
hand.” 


7. sent it.| The “it” should be in Italics, 
being rightly supplied, as is seen from wv. 10. 
Ewald’s rendering “sent Aim,” ie. Baruch, is 
less natural. 


Joachim the high priest, the son of Chelcias, 
son of Salom.| Read, “ Joachim the priest, 
son of Hilkiah, son of Shallum.” Joachim 
is not here called the High Priest, but simply 
“the priest” (6 icpevs), being thus distin- 
guished from the general body of priests, pro- 
bably because he was (like Pashur, Jer. xx. 1, 
and Zephaniah, Jer. xxix. 25, 26) the “ chief 
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the priests, and to all the people which 
were found with him at Jerusalem, 

8 At the same time when he re- 


[v. 8—10. 


of Babylon had carried away Jecho- 
nias, and the princes, and the 'cap-! Or 
tives, and the mighty men, and the* 


- Kings ceived the vessels of the house of people of the land, from Jerusalem, 
2 Chron, the Lord, that were carried out of and brought them unto Babylon. 
36. 10. 


the temple, to return them into the 
land of Juda, the tenth day of the 
month Sivan, namely, silver vessels, 
which Sedecias the son of Josias 
king of Juda had made, 

g After that Nabuchodonosor king 


1o And they said, Behold, we 
have sent you money to buy you 
burnt offerings, and sin offerings, 1 Gr. cor- 
and incense, and prepare ye 'manna, "290 fr 
and offer upon the altar of the Lord thatis,e 


our God ; offering. 


governor in the house of the Lord,” and 
therefore the proper person to receive the 
money. Compare Ezra viii. 29, 33; and see 
more on this point in the Introduction, 
§ ili. p. 246. 


which were found with him.| Compare 1 
Sam. xili. 15, “ and Saul numbered the people 
that were present (marg. “found,” LXX. roy 
evpeGévra) with him.” 


8. At the same time when he received.| 
Omit the words “at the same time,’ which 
are not expressed in the Greek, nor required 
in the English. The person meant is evi- 
dently not Joachim, for he is described as 
being already at Jerusalem, but the chief per- 
son previously mentioned, namely Baruch, 
who being at Babylon (is said to have) re- 
ceived the vessels in order “to return them 
into the land of Juda.” 


the temple.| The sanctuary, or Holy Place 
(6 vaés), distinguished from ‘the house,” as a 
whole, and from “the oracle” or Holy of 
Holies: see 1 Kings vi. 3, 5. 


to return them.| The Greek word (dzo- 
otpéyat), not very commonly used in this 
sense “to restore,’ seems to be taken from 
Jer. xxviil. 3, where Hananiah falsely prophe- 
sies that within two years God would “ bring 
again ” all the vessels of the Lord’s house that 
Nebuchadnezzar had taken away, and also 
bring back Jehoiachin and all the captives. 
Compare Jer. xxix. to and Baruch i. 12. No 
restoration of the vessels is elsewhere recorded 
before the time of Cyrus. 


the tenth day of the month Sivan.| The 
Vat. Codex has Sevovdd, which is probably an 
error for Sevovay, the name of “the third 
month, that is the month Sivan” (Esther viii. 
9), corresponding nearly to June. The words 
seem to be misplaced here, and Hitzig thinks 
their proper place is in vw. 14. If retained 
here, they define more closely the time when 
Baruch is said to have “‘ received the vessels.” 
Reusch supposes that his intended departure 
was delayed some weeks; and the assembly, 
which is to be regarded as immediately pre- 


ceding it, took place “on the seventh day of 
the fifth month.” 


silver vessels.| On the historical worth of 
the statement concerning these vessels, see the 
Introduction, § ill. p. 247. 


9. The whole verse is taken from 2 Kings 
xxiv. 14 and Jer. xxiv. 1, with some remark- 
able variations. 


the princes.| These are not princes of the 
royal blood, but the chief officers of the court 
(apxovras, DY). 


the captives.| See the Additional Note. 


the mighty men.| Greek, dSuvarovs. These 
might be either, as in 2 Kings xxiv. 14, “the 
mighty men of valour” (rods duvarovs icxvi), 
or more generally, asin 2 Kings xxiv. 15, “ the 
mighty of the land” (rods icxupods ths yjs), 
i.e. the rich and powerful, the same class who 
in v. 4 are called “the nobles” (rév duvarér). 

This latter sense is the more probable, as 
corresponding more nearly to the Septua- 
gint version of Jer. xxiv. 1 (rods mAovcious, 
sSChe Tehee)s 


and the people of the land.| ‘These, in con- 
trast to “the mighty men” above mentioned, 
can only be the common people in general: 
many of these were carried away into cap- 
tivity; for, according to 2 Kings xxiv. 14, 
‘none remained save the poorest sort of the 
people of the land.” 


10-14. A message sent from the captives. 
in Babylon to Jerusalem, with the gold and 
the Book of Baruch. 


10. sent you money to buy you burnt offerings. | 
Read, “sent unto you money, and buy ye 
for the money burnt offerings.” 


sin offerings.| Literally, “for sin” (aepi 
dwaprias), as in Isa, liii, 10; Ps. xl. 6; Heb. 
x. 6, 8. 

manna.| Read, “a meat offering.” The 
reading of the Vatican and Alexandrine 
MSS. pdvva is a frequent corruption of 
pavad, the Greek form of the Hebrew word 
for “a meat offering” (NID, minchab): 


izra 6. 


XT. 29. 7+ 


Ezek. 
5 
an. 4. 
» 21. 


v. 11—14.] 


11 And “pray for the life of Na- 
buchodonosor king of Babylon, and 
for the life of Balthasar his son, that 
their days may be upon earth as the 
days of heaven : 

12 And the Lord will give us 
strength, and lighten our eyes, and 
we shall live ¢under the shadow of 
Nabuchodonosor king of Babylon, 
and under the shadow of Balthasar 
his son, and we shali serve them 


compare in the Septuagint Jer. xvii. 26, 
el hae 

offer upon the altar.| See Introduction, § iii. 
p- 246. 

11. In Jer. xxix. 7, the exiles themselves 


are bidden to seek the peace of the city whither 
they are carried away captive. 


Balthasar his son.) The LXX. use the 
same Greek form of the name both for Belte- 
shazzar (Dan. i. 7) and for Belshazzar (Dan. 
y. 1). This latter, here calied the son of 
Nebuchadnezzar, was in fact his grandson: 
see the notes on Dan. v. 2, 11, in the ‘ Speaker’s 
Commentary,’ and our Introduction, § iii. 

. 245. 
On the meaning of the name Belshazzar 
(“ Bel protect the king”), see the Additional 
Note on Dan. i. 7. 


as the days of heaven upon the earth.| Both 
here, and in the original passage (Deut. xi. 21) 
from which this phrase is taken, the more 
exact rendering is ‘tas the days of the 
heavens above the earth,” ze. as long as the 
heavens continue to cover the earth,—in other 
words, to the end of time. Compare Job 
xiv. 12, “till the heavens be no more, they 
shall not awake ;” Ps. Ixxxix. 29, “his throne 
as the days of heaven.” 


12. And the Lord will give us strength.) 
Compare Ps. xxix. 11: “The Lord will give 
strength unto his people.” The effect of the 
prayers for the kings of Babylon will be that 
in their prosperity they will be favourable to 
the captives, who will long enjoy their protec- 
tion. “In the peace thereof shall ye have 
veace” (Jer. xxix. 7). 


lighten our eyes.) Le. give us safety and 
prosperity. Compare Ezra ix. 8; Piss sitions, 
xix. 8; and Baruch il. 14. 


live under the shadow.| The protection 
enjoyed under the rule of a powerful monarch 
is compared to the shadow of a great tree: 
thus Ezekiel, when describing the Assyrian as 
‘© cedar in Lebanon,” says that “under his 
shadow dwelt all great nations” (xxxi. 6; 
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many days, and find favour in their 
sight. 

13 Pray for us also unto the Lord 
our God, for we have sinned against 
the Lord our God; and unto this 
day the fury of the Lord and his 
wrath is not turned from us. 

14 And ye shall read this book 
which we have sent unto you, to 
make confession in the house of the 
Lord, upon the feasts and solemn days. 


compare Dan. iv. 12). It is a different image 
when the Psalmist speaks of “the shadow 
of God’s hand,” or “the shadow of his 
wings.” 

serve them many days.| \n accordance with 
er xxixs pc 


13. Pray for us also.| Ewald draws atten- 
tion to the tone of genuine humility in these 
Jewish exiles, who, “ with a consciousness of 
their errors and calamities, gladly accept for 
themselves the intercession at Jerusalem.” 


sinned against.| Greek, “ sinned unto,” as 
in li. 5; Prayer of Manasses, 7. 


the fury of the Lord and his wrath.| Both 
words in the Greek express strong emotion ; 
but when they are distinguished, ‘ wrath” 
(6pyn) is the settled feeling of anger, and 
“fury” (@vpds) its sudden blaze. The dis- 
tinction is well seen in Ecclesiasticus xlviii. 
to: “to pacify the wrath of the Lord’s judg- 
ment before it brake forth into fury ” (komdcau 
opyiyv mpo Ovpov). 

14, this book.| The Book of Baruch, re- 
ferred to in i. 1, and contained in i, 15— 
iii. 8. 

to make confession.| This meaning of the 
Greek word (efayopetvoar) is fully established 
by its use in Ezra x. 1, “when Ezra had 
prayed, and when he had confessed (é&nyd- 
pevoe), weeping, and casting himself down;” 
and in Neh. ix. 2, “stood and confessed (€&y- 
yopevouy) their sins,” and ib. v. 3. It is found 
also in Lev. vy. 5, xvi. 21, xxvi. 40; Num. v. 
We INE th GS IAS, Sosa BA IDEN Ihe Bey AN 
public confession is to be made in the very 
words of the book, which follow in w. 15 ff. 

The meaning given by Fritzsche and 
Lange, “we have sent you this book to make 
it known,” is very feeble. 


in the house of the Lord.| See note on 
v. 10; and Introduction, § ill. p. 246, 


solemn days.| Lit., “days of season,” an 
unusual expression: but compare Ecclesias- 
ticus xxxill. 8, “He altered seasons and 
feasts.” 
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fDano 915 And ye shall say, “To the Lord 
bec weh”’ our God belongeth righteousness, but 


9. 32, &c. 


unto us the confusion of faces, as it 
is come to pass this day, unto them 
of Juda, and to the inhabitants of 
Jerusalem, 

16 And to our kings, and to our 
princes, and to our priests, and to our 
prophets, and to our fathers : 


i, 15— ili. 8. THE CONFESSION OF THE CAP- 
TIVES IN BABYLON. 


Verses 15-18. These verses correspond 
closely with the prayer of Daniel (ix. 7-10), 
with some omissions and variations. The 
character of the variations shews—(1) that 
the Greek texts of the two passages are inde- 
pendent versions, and (2) that they are taken 
from two different Hebrew books. On the 
other hand, the correspondence is so close 
that these two Hebrew originals cannot have 
been wholly independent of each other. See 
the Introduction, § iv. p. 248. 


15. Dothe Lord our God belongeth righteous- 
ness.|- Compare Dan. ix. 7,9. The A. V. 
rightly supplies a verb in the present tense ; 
for the meaning is, not ‘‘ God’s was the right- 
eous cause” (Hitzig on Daniel), but “ right- 
eousness” is the eternal attribute of God ma- 
nifested in all His dealings with Israel, even 
in their deepest misfortunes. Compare the 
words of Azarias in The Song of the Three 
Holy Children, vv. 4, 5: “For thou art 
righteous in all the things that thou hast done 
to us: yea, true are all thy works, thy ways 
are right, and all thy judgments truth. In all 
the things that thou hast brought upon us, 
and upon the holy city of our fathers, even 
Jerusalem, thou hast executed true judg- 
ment.” Compare also Bar. ii.9; Dan. ix. 14. 


the confusion of faces.| Omit the article, 
with the Vatican MS. 


as it is come to pass this day.| Lit., “as this 
day is.” Ewald’s rendering — shame of face 
now at this time”—is inadequate: there is a 
comparison implied in the Greek—To us 
belongs confusion of face, as this day is an 
example and a proof. Compare Deut. ii. 30; 
eteeX Xvi SiivenO 023) Danixe ns and 
especially Ezra ix. 7, “and to confusion of 
face, as it is this day.” 

unto them of Juda.| Literally, “to the 
man of Judah,” as Ewald renders: but the 
Hebrew word (YN) is often used collec- 
tively, and the phrase “the men of Judah 
and the inhabitants of Jerusalem” occurs fre- 
quently in the prophetic books, especially in 
Jeremiah, e.g. xi. 2,9. See Gesenius, ‘Hebrew 
Gr. § 108, I. 
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[v. 15—19. 


Lord, 

18 And disobeyed him, and have 
not hearkened unto the voice of the 
Lord our God, to walk in the com- 
mandments that he gave us openly : 

1g Since the day that the Lord 
brought our forefathers out of the 
land of Egypt, unto this present day, 


16. our kings, ¢s*c.]| The like enumeration 
of special classes, beginning with the highest, 
and so shewing that none are to be excepted, 
is frequent in Jeremiah, e.g. xxxii. 32 : in Dan. 
ix. 8, the priests and the prophets are not 
mentioned, but the fuller enumeration given 
by our author is found also in Neh. ix. 32. 


and our fathers.| All generations as well as 
all classes are included in the author’s view, 
which embraces the whole history of Israel 
from the giving of the Law to the time pre- 
sent (v. 19). 


17. For we have sinned.| “For that:” 
compare Dan. ix. 8, “because we have sinned 
against thee ;” and see the note at the end of 
the chapter on the Greek construction, and on 
the evidence of a Hebrew original of Baruch. 


18. And disobeyed him.] Our author sub- 
stitutes this for the beautiful passage in Dan. 
ix. 9: “ To the Lord our God belong mercies 
and forgivenesses, though we have rebelled 
against him.” How can we fail to recognise 
here the difference between the real prophet 
and the copyist? The remainder of the verse 
is taken entirely from Dan. ix. ro, but with 
variations, which imply that the Book of 
Baruch was first compiled in Hebrew, See 
the note at the end of the chapter on v. 17. 


the commandments.| In Dan. ix. 10 both 
Hebrew and Greek have “in his laws:” our 
author’s phrase is especially frequent in 
Ezekiel. 

that he gave us openly.| ‘The same words 
(Saxe Kara mpdcwroy av) are better ren- 
dered in ii. ro and in Daniel, “which he 
set before us,” ze. as the rule and guide of 
our life. 


19. The sin confessed is no occasional 
transgression, but continual disobedience from 
the first day of the national existence till now. 
For the phrase compare 2 Sam. vii. 6, “ since 
the time that I brought up the children of 
Israel out of Egypt, even to this day;” 2 
Kings xxi. 153 Jer. vii. 25. 

we have been disobedient.| The unusual 
form of the verb (eda areOovvtes) ex- 
presses very strongly the continuous persist- 
ence in disobedience: compare Deut. ix. 7 
24 (LXX.), : 


17 For we have / sinned before the 4 Dan. 9. 
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we have been disobedient unto the 


Vv. 20—22.] 
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21 “Nevertheless we have not *Dan.9 


Deut. 
ae] 


Lord our God, and we have been 
negligent in not hearing his voice. 
20 Wherefore the evils cleaved 


- 15. . 
an.g.1r.unto us, and the curse, which the 


Lord appointed by Moses his servant 
at the time that he brought our fathers 


out of the land of Egypt, to give us 


a land that floweth with milk and 
honey, like as zt zs to see this day. 


we have been negligent in not hearing.|The 
Greek word (cxed.a¢é@), meaning to do any- 
thing in a slight, careless, negligent way, does 
not occur elsewhere in the LXX. It is well 
translated by Ewald, “ we were too careless 
to hearken.” A comparison with Dan. ix. 11, 
“by departing (e&€kAwav, LXX.) that they 
might not obey,” shews the independence 
both of our translator and of his Hebrew 
text. See the note on cyedidg@ at the end of 
the chapter. 


20. Wherefore the evils cleaved unto us.] 
Better rendered by Ewald: “So there clave 
unto us the evils.” Compare Dan. ix. 11: 
“Therefore (kai, Heb. 1) the curse is poured 
upon us, and the oath that is written in the 
law of Moses the servant of God.” ‘The re- 
ference is to Deut. xxviii., where see especially 
v. 21, “ The Lord shall make the pestilence 
cleave unto thee” (rpookodAAnoat Kupios); and 
v. 60, ‘and they shall cleave unto thee” 
(ko\AnOnoovrat ev col). 

appointed by Moses.| “appointed unto 
Moses,” i.e. commanded Moses to declare: 
see Ex. xvi. 16, 32, 34 (LXX.). 

at the time.| “in the day:” 
er. xi. 4; Dan. ix. 15. 

like as it is to see this day.| “as itis this 
day:” see on v. 15. In Jer. xi. 4, 5, from 


compare 


hearkened unto the voice of the ™ 
Lord our God, according unto all 
the words of the prophets, whom he 
sent unto us: 

22 But every man followed the 
imagination of his own wicked heart, 
to serve strange gods, and to do 
evil in the sight of the Lord our 
God. 


which our passage is evidently taken, the 
clause refers to the continued possession of 
the land: “in the day that I brought them 
forth out of the land of Egypt .. . that I 
may perform the oath which I have sworn 
unto your fathers, to give them a land flowing 
with milk and honey, as it is this day.” In 
the present context the last clause seems to 
refer to the beginning of the verse: “clave 
unto us...as itis this day.” 


21. Nevertheless.| Literally, “ And.” The 
words are taken from Dan. ix. 10, as in v. 18 
above. 


22. But everyman followed the imagination. | 
‘And we walked every one in the imagi- 
nation of his evil heart.” ‘The same phrase 
(diavoia kapdias) occurs in ii. 8, and in 1 Chr. 
xxix. 18, but apparently nowhere else in the 
LXX., and once only in the N. T. (Luke 
1 1340) 

to serve.| The same Greek word (épyd- 
€eaOa, “to work”) occurs below inii. 21, 22, 
24: “to serve the king of Babylon.” The 
translator of Jeremiah alone appears to use 
it in the sense of “serving God” or “ sery- 
ing false gods ” (xxx. 8, 9), though elsewhere 
he renders the Hebrew root (4p ) by its 
usual equivalent (dovAevevy). 


in the sight, °c.| Compare Jer. xxxii. 30. 


ADDITIONAL NOTES ON VERSEs g, 17, 19. 


9. the captives.] The Hebrew word (74D!2), 
which is rendered in our A. V. “smiths,” is 
originally a Hiphil participle, which means 
“ shutting up,” and is used as a noun in two 
senses: (1) @ prison, Ps. cxlii. 7; Isa. xxiv. 
22, xiii, 7. (2) @ smith, ie. locksmith, 
2 Kings xxiv. 14; Jer. xxiv. 1, xxix. 2, In 
the first of these passages the LXX. have 
rendered it by cuyxAeiwy, and by decparns 
in both passages of Jeremiah. These are, 
according to First, the only places in which 
it occurs. 

The active sense (cvyk\elwv) corresponds 
to the Hebrew, and is required by the con- 
text, in which 73D! is associated with WON, 
“craftsmen” or “carpenters.” 


But the translator of Jeremiah took it in a 
passive sense—“ one who is shut up,” “a pri- 
soner ”—and the mistranslation is repeated in 
Baruch, 

Reusch supposes that decpewrns is used by 
the translator in an active sense (Schlosser = 
locksmith), and thus substitutes ignorance 
of Greek for a mistaken rendering of the 
Hebrew. 

The inference in any case is clear that the 
writer of the Greek text of Baruch was either 
the same person as the translator of Jeremiah, 
or at least had the Greek version of Jeremiah 
before his eyes. 

In the Latin “ cunctos potentes” is thought 
to be a corruption of “vinetos et potentes,” 
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® Dan. 9 
12, 13. 


the original word having been afterwards put 
in a wrong place—“ duxit eos vinctos in Ba- 
bylonem.” 


17. dy jydpropev.] The construction of 
the relative is difficult, but there is no 
variation of reading: the conjecture dav@ 
év is therefore inadmissible, as having no 
support. : 

Fritzsche thinks that the relative, which 
should have been in the nominative (ot jydp- 
rouev), is attracted to jay, but such an 
attraction of the nominative is utterly in- 
admissible. ; 

A better construction is found by referring 
év back to aicytvn for its government— 
“shame for the sins which we have com- 
mitted.” .The distance, however, between 
the two words makes their connexion obscure, 
and in any case it must be admitted that the 


CHAPTER II. 


The prayer and confession which the Jews at 
Babylon made, and sent in that book unto the 
brethren in Jerusalem. 

@ HEREFORE the Lord hath 

made good his word, which 
he pronounced against us, and against 
our judges that judged Israel, and 
against our kings, and against our 
princes, and against the men of Israel 


and Juda, 


BARUCH? 11 


[v. I—4. 


translator has given a very vague interpreta- 
tion of the Hebrew (WS), 

Instead of dy judpropey €vavre Kupiov, as in 
Baruch, the LXX. give in Dan. ix. 8 ofrwes 
judpropev cot. Some light is thus thrown on 
the composition of our book: for the dif- 
ferent renderings of the relative shew that the 
Greek texts have different authors, while 
the further variation €vavte Kupiov for cou is 
more than a mere diversity of translation, 
and proves that there must have been a He- 
brew text of Baruch differing here from the 
text of Daniel. 


19. éoxedtacapev.] The word is used in 
the same sense, “to act carelessly,” by Poly- 
bius, XU, iv. § 4, imép Sv Tipaios Kak@s kai 
mapépyws iatropnoas eo xedlacey ; and XXIII. ix. 
§ 12, otro. pev éeoxediakdres eaivovto ois 
KQaKOLS TpaypLacl. 


2. To bring upon us great plagues, 
such as never happened under the 
whole heaven, as it came to pass in 
Jerusalem, according to the things 
that were written in the law of 
Moses ; 

3 That a man should Zeat the flesh 
of his own son, and the flesh of his 
own daughter. 

4. Moreover he hath delivered them 
to be in subjection to “all the king- 


CHAPTER II. 


1. Therefore the Lord made good.| Lit., 
“ And the Lord established.” 

The whole verse is taken, with slight varia- 
tions and additions, from Dan. ix. 12, on 
which see the notes in the ‘Speaker’s Com- 
mentary.’ 

his word.) The LXX. in Daniel render 
the Hebrew less exactly by rpoordypara. 


judges that judged Israel.| The meaning 
of “judges” in Daniel /.c. is rightly expanded 
in the words which are here added by our 
compiler, “and against our kings and against 
our princes.” For in Daniel we are not to 
think only of “the judges” specially so called, 
though in our passage the word is so limited. 
Compare 1 Sam. vii. 16, 17. The wider 
sense occurs in Ps. il. 10; Hos. vii. 7. 


2. To bring upon us, dc.) Explanation of 
the way in which God fulfilled His word. 
On this explanatory use of the Greek infini- 
tive (with rov) “in epexegesis, where the simple 
infinitive with or without éore might have 
been used,” see Winer, ‘Greek Gr.’ § xliv. 
p- 410, E, Tr. This construction is very 


common in the LXX., 5 with the infinitive 
denoting both design and consequence. 


great plagues, such as never happened, @*c. | 
There is a sort of redoubled comparison 
resulting from a combination of two thoughts: 
(1) plagues such as never happened elsewhere, 
and (2) such plagues never happened else- 
where as happened at Jerusalem. There is a 
similar mode of expression in Col. i. 6. 


under the whole heaven.| Deut. iv. 19; 
Dan. vii. 27; Baruch v. 3. 


3. The reference is to Lev. xxvi. 29, and 
Deut. xxviii. 53—passages which are recalled 
in Jer. xix. 9; compare Lam. ii. 20 and iv. to: 
“The hands of the pitiful women have sodden 
their own children: they were their meat in 
the destruction of the daughter of my people.” 

That a man should eat, °c.) More exactly, 
‘““'That we should eat, each man the flesh of 
his son, and each man the flesh of his daugh- 
ter.” The Greek here follows closely the 
idiomatic use of the Hebrew word WN, 


4. Moreover he hath delivered them to be in: 
subjection.] “And he made them subject;” 


* Deut. 
28. 53. 
Lam, 2. 


20. & 4. 10 


© 2 Kings 
24. 2. 


v. 5—11.] 


doms that are round about us, to be 
gS 43: as 2a reproach and “desolation among 
Jer.25. all the people round about, where 
# <4 the Lord hath scattered them. 


Gr. were 5 “hus we '/ were cast down, and 
eneath, i 

nd not NOt exalted, because we have sinned 
owe against the Lord our God, and have 


8. 43, 44. not been obedient unto his voice. 


“ch, x. 6 £To the Lord our God apper- 

a taineth righteousness: but unto us 
and to our fathers open shame, as 
appeareth this day. 

paws 7 % For all these plagues are come 


h.z.20. upon us, which the Lord hath pro- 
nounced against us. 

8 *Yet have we not prayed before 
the Lord, that we might turn every 


BARUCH. 


ET 2 


one from the imaginations of his 
wicked heart. 

g Wherefore the Lord watched 
over us for evil, and the Lord hath 
brought it upon us: for the Lord is 
righteous in all his works which he 
hath commanded us, 

10 Yet we have not hearkened 
unto his voice, to walk in the com- 
mandments of the Lord, that he hath 
set before us. 


tr “And now, O Lord God of *Dan.9. 


Israel, that hast brought thy people ” 
out of the land of Egypt with a 
mighty hand, and high arm, and 
with signs, and with wonders, and , 
with great power, and ’hast gotten 10. 


compare Gen. ix. 2, xiv. 20; Josh. xi. 8, &c., 
where the A. V. renders “ delivered into the 
hand.” 


all the kingdoms that are round about us.] 
Egypt, Assyria, Babylon. 

to be as a reproach.| Omit “as.” The 
primary passage, Deut. xxviii. 37, is repeated 
in various forms in 2 Chr. xxix. 8; Jer. xxv. 9, 
TT Loy KKIX) 1S, Kil. 18, xlv.12))22% 


and desolation.| Rather, “and an aston- 
ishment.” Compare Jer. xxix. 18: “I will 
deliver them to be removed to all the kingdoms 
of the earth, to be a curse and an astonish- 
ment, and an hissing, and a reproach, among 
all the nations whither I have driven them.” 
See the Additional Note. 

where the Lord hath scattered them.| Com- 
pare Jer. xxix. 14, 18, xl. 12; Dan. ix. 7, in 
all which places the same Hebraism (06 . . . 
éxei) is found in the LXX.., as it is also in the 
original passage Deut. xxx. 3. 

5. Thus we were cast down.] “And they 
were cast down.” Compare Deut. xxviii. 13 
(whence the words are taken, in converse 
order), and v. 43, “thou shalt come down 
very low,” &c. 

and have not been obedient unto his voice.] 
Better rendered by Ewald (E. Tr.): “not to 
hearken unto his voice.” 

6. See on i. 15, and compare Ezra ix. 7. 


open shame.| “confusion of face:” lite- 
rally, “ the shame of faces.” 

7-17. This passage is taken in great part 
from Dan. ix. 13-18. 

7. See the Additional Note. If we retain 
the reading of the chief MSS. (Vatican and 
Alexandrine), we may connect vv. 7-9 closely 
with v, 6, and render the whole passage thus: 


“confusion of face, as appeareth this day, 
(according to) what the Lord pronounced 
against us, all these evils which are come 
uponus,and we did not entreat the face 
of the Lord, that we should turn every one 
from the thoughts of his wicked heart, and 
so the Lord watched over the evils, and 
the Lord brought them upon us.” 

pronounced against us.| Compare Jer. xvi. 
LO, Mis 15 pe XKVen Ss eXKKVe La XXKVEOL ean. 
observe the close dependence of our author 
upon Jeremiah as weil as upon Daniel. 


8. prayed before the Lord.| More literally, 
“did not entreat the face of the Lord.” 
Compare the rendering given in the margin 
(#2¥V.) in Kings’ xii! 6; Ps! cxix. 58s" Jer: 
xxvi. 19; and many other passages, including 
Dan. ix. 13, from which our verse is wholly 
taken. The corresponding Hebrew phrase 
is very expressive,—“ stroke the face.” 

imaginations.| “thoughts (vonudrev) ;” 
not the same word as in i. 22. 

9. watched over us for evil.| ‘ watched 
over the evils,” as in Dan. ix. 14. 

in all his works which he hath commanded 
us.| Dan. ix. 14, “ which he doeth: for we 
obeyed not his voice :” an acknowledgment of 
the justice of the chastisements inflicted. Our 
author refers it to what God has required 
of Israel, whose sin was aggravated because 
God required only what was right and good. 


10. set before us.| See oni. 18. 


11. The whole verse is taken literally from 
Dan. ix. 15, with the insertion of the words 
“and high arm, and with signs, and with 
wonders, and with great power,” taken from 
Jer. xxxii. 21 : compare Ps. cxxxvi. 12. 


hast gotten thyself a name.| Compare Neh. 
ix. 10; Ex. xiv. 18; and margin, Dan. 1x. 15. 
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thyself a name, as appeareth this 
day : 

12 O Lord our God, we have sin- 
ned, we have done ungodly, we have 
dealt unrighteously in all thine ordi- 
nances. 


“Dan. 13 ”Let thy wrath turn from us: 
x ee for *we are but a few left among the 
2. heathen, where thou hast scattered us. 


14 Hear our prayers, O Lord, and 
our petitions, and deliver us for thine 
own sake, and give us favour in the 
sight of them which have led us away: 


BARUCH. 


105 


15 °That all the earth may know ? Isai. 37. 


that thou art the Lord our God, 1%. Ps 


because '#Israel and his posterity is oe 
Co Ca u; 

called by thy name. on Tara 

16 O Lord, %look down from # Dan. 9. 


thine holy house, and consider us: ** 


[v. 12—17. 


- 2 Deut. 

*bow down thine ear, O Lord, to 2s. 15. 
Isai. 63. 

hear us. sige 


17 Open thine eyes, and behold ; Dan 


‘for the dead that are in the graves, ™* 
q -” * Ps. 6.83 
whose ‘souls are taken from their @ rs. 17. 


bodies, will give unto the Lord nei- 1s. 3* 


4 i 18, 19. 
ther praise nor righteousness : Ecclus. 17 


27, 28. 
1 Gr. sfzrit, or, life. 


12. Compare Dan. ix. 15, 16. 

in all thine ordinances (Stxaopacr).| In 
Daniel the corresponding words are con- 
nected with the following verse: “‘O Lord, 
according to all thy righteousness, I beseech 
thee, let thine anger be turned away.” 

For “ righteousness” the LXX. there read 
“mercy” (€Aenpoovyn), an admissible mean- 
ing, but one which shews that our compiler 
used not the Greek version, but the original 
Hebrew, to which his translator gave a 
meaning different from that given by the 
LXxX. 


13. Let thy wrath turn from us.| There is 
an evident abruptness and want of connexion, 
which is removed by the reading of Cod. A 
(droorpadpyre $n), in which 57 answers to the 
Hebrew particle of entreaty (83), rendered 
in the A.V. “now,” or “I pray thee;” or as 
n Dan. ix. 16, “I beseech thee.” 


a few left among the heathen.) Compare 
Deut. iv. 27, “ And the Lord shall scatter you 
among the nations, and ye shall be left few in 
number among the heathen, whither the Lord 
shall lead you ;” Lev. xxvi. 33; Deut. xxviii. 
62); Ps. xliv. 113; Jer. xlii. 2, xlix. 15; Obad. 2. 

where thou hast scattered us.| Dan. ix. 7; 
compare v. 4, and v. 29 below. 

14. Hear our prayers, d'c.] “Hearken 
unto our prayer, O Lord, and our suppli- 
cation:” Dan. ix. 17; 2 Chr. vi. 19. 

for thine own sake.| Dan. ix. 19. 

led us away.| “carried us away cap- 
tive:” as in Jer. xxix. 14, and constantly. 

15. That all the earth may know. | 
xvii. 46; 2 Chr. vi. 33, &c. 

called by thy name.| “ And that thy name 
is called upon Israel and upon his 
race.” See the marginal notes in the A.V. on 
Dan. ix. 18; Jer. xiv. 9; 2 Chr. vi. 33, &c. 


1 Sam. 


16. from thine holy house.| Deut. xxvi. 15: 
“Look down from thy holy habitation, from 
heaven,” 


bow down thine ear, O Lord, to hear us.| 
“and hear;” as in Dan. ix. 18, “incline thine 
ear, and hear.” The original is Isa, xxxvii. 
17, the prayer of Hezekiah against Senna- 
cherib. 


17. Comp. Isa. xxxvil. 17: “Open thine 
eyes, O Lord, and see.” The remainder of 
the verse is taken substantially from Isa. 
XXXvill. 18, Hezekiah’s prayer after his re- 
covery from sickness. 

in the graves.| Literally, “in Hades:” 
“in the unseen world.” The sou/s, not 
the bodies of the dead, are of course meant. 
See the next note. 


whose souls are taken.] “whose spirit is 
taken.” The construction of the relative 
pronoun is closely copied from the Hebrew. 
See Introd. § v. p. 249. 


from their bodies.| The Greek word 
(om\ayyva) rendered “ bodies” means really 
the inner organs, especially the nobler organs, 
lungs, heart, and liver. The description 
strengthens the contrast between the living 
and the dead, who, being deprived of the 
“spirit,” have no longer any living bodily 
powers wherewith on earth to praise God. 

By “spirit” is here meant “the breath of 
hfe” (Gens Hcy) vit ty Cec.) 

will give unto the Lord neither praise nor 
righteousness.| “will not give unto the Lord 
glory and righteousness.” The Gk. word 
(d:kaiwpa) rendered “ righteousness” in A.V. 
may mean, as in 2 Sam. xix. 28, a “right,” a 
just claim, equivalent to “due honour.” The 
corresponding Hebrew word (PT¥) has 
the same sense also in Neh. ii. 20, but more 
usually means “justice” or righteousness 
shewn in act: compare Keil’s note on Dan. 
ix. 16. The meaning of our passage therefore 
seems to be to “ascribe to God glory and 
justice.” In the phrase “ give glory to God ” 
the Hebrew word always used (7133) means 
not mere “ praise” or “ recognition,” but inhe- 
rent glory. See notes on Rom, iii. 23 in the 


. 
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v. 18—2z1. | 


18 But the soul that is greatly 
vexed, which goeth stooping and 
feeble, and the eyes that fail, and 
the hungry soul, will give thee praise 
and righteousness, O Lord. 

19 ’ Therefore we do not make our 
humble supplication before thee, O 
Lord our God, for the righteousness 
of our fathers, and of our kings. 
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20 For thou hast sent out thy 
wrath and indignation upon us, as 
thou hast spoken by thy servants the 
prophets, saying, | 


21 “Thus saith the Lord, Bow * Jer. 27. 


down your shoulders to serve the ~* 
king of Babylon: so shall ye remain 
in the land that I gave unto your 
fathers. 


‘Speaker’s Commentary.’ Our interpretation 
is rendered certain by the corresponding 
passage in v. 18, where the more usual word 
(Stkavoovvn) is employed. 

The doctrine of the verse concerning the 
state of the dead does not differ from that 
which is found in the original passage (Isa. 
XXXvill. 18), and frequently in the Psalms. 
Compare the notes in the ‘Speaker’s Com- 
mentary’ on Pss. vi. 5, xxx. 9, IXxxvili. Io-12, 
cxv. 17; aid see the same thought expressed 
in Ecclus. xvii. 27, 28. The meaning of such 
passages is well stated by Cornelius 4 Lapide 
in his ‘Commentary on Baruch,’ quoted here 
by Reusch: “‘ The dead, it is said, praise not 
God, (1) because in their state as dead they 
cannot praise Him with bodily organs, the 
mouth and tongue. (2) They do not praise 
God for new mercies received from Him day 
by day in wonderful deliverance from troubles 
as happens to the living (Ps. Ixxxviil. 11: 
‘Wilt thou shew wonders to the dead? ... 
Shall thy wonders be known in the dark? and 
thy righteousness in the land of forgetful- 
ness?’). (3) They praise not God with such 
praise as the living praise Him withal, nor 
with such praise as the living can hear; where- 
fore in respect of the living there is from the 
dead no praise, even as there is no voice, no 
Ws Secon 

“For the Old Testament understands by 
the praise of Godan outward and perceptible 
praise, which may edify others and encourage 
them to join in the same, such as the praise 
of penitents entreating and imploring God’s 
mercy, as was this praise of Baruch and the 
Jews, which is properly called ‘ giving glory ? 
for ‘glory’ is praise and renown made public, 
whereas praise and honour may be private 
and secret.” 


18. greatly vexed.| The Greek means lite- 
rally “vexed at the greatness” (emt ro péye- 
Gos); and this reading is fully supported in 
the MSS. But there is almost certainly some 
corruption, or error of translation: for the 
following clause, “ which goeth stooping and 
feeble,” is descriptive of the body, not of 
“the soul.” 

Ewald (reading kat for éni) renders: “the 
grieving soul, and the pride which goeth along 
bowed and fainting ;” but neither this, nor 


any other possible meaning of péyeOos, is 
satisfactory. ‘The whole verse is imitated 
from Deut. xxviii. 65: ‘‘Neither shall the 
sole of thy foot have rest: but the Lord shall 
give thee a trembling heart, and failing of 
eyes, and sorrow of mind.” See the Addi- 
tional Note, and Introd. § v. p. 249. 


the eyes that fail.| Gompare Deut. xxviii. 65 : 
‘*'The Lord shall give thee there a trembling 
heart, and failing of eyes, and sorrow of mind.” 
The words of Deuteronomy were evidently 
in our author’s mind here as in so many other 
passages of this chapter. 


the hungry soul.| Compare Jer. xxxi. 25: 
“For I have satiated the weary soul, and I 
have replenished every sorrowful soul.” For 
“sorrowful soul” the LXX. there have 
“hungry soul;” the Hebrew word there 
and in Deut. xxviii. 65 (“sorrow of mind”) 
meaning literally to “ pine” or “ waste away.” 


19. Therefore we do not make our humble 
supplication before thee.| Literally, “For we 
do not cast down our supplication before thy 
face.” Compare Jer. xxxvi. 7, xxxvil. 20, 
XXXViil. 26, xlii. 2; Dan. ix. 20. 


for the righteousness.) Literally, “upon 
the righteous deeds,” as a ground or founda- 
tion for our petition. Compare for the 
thought Deut. ix. 4-6. Ewald thinks that 
an additional clause, such'as that in Daniel, 
“but for thy great mercies,” has been omitted 
here; but our author postpones that plea till 
Dh, Dif 


20. thou hast sent out.| Omit “ out.” 


and indignation.| “and thine 


tion.” 

by thy servants.| Literally, “by the hand 
of thy servants,’ following the Hebrew 
closely. 


indigna- 


21. The verse is compiled from Jer. xxvii. 
Gi) OX, 

Bow down your shoulders.| “shoulder.” 
The Greek words used here (dos) and in 
UV. 33 (varos) are both different from the 
word (rpaynvos, “ neck,” Hebrew 18) used 
by the LXX. in the corresponding passages 
of Jeremiah (xxvii. 2,8, 11, 12; XXvill. 12,14); 
another Hebrew word (5)))) is represented 
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#” Jer. 7. 
34. & 16, 
g. & 25. 
Io. 


» Ter. 8. 
I, 2. 


22 But if ye will not hear the 
voice of the Lord, to serve the king 
of Babylon, 

23 *I will cause to cease out of 
the cities of Juda, and from without 
Jerusalem, the voice of mirth, and 
the voice of joy, the voice of the 
bridegroom, and the voice of the 
bride: and the whole land shall be 
desolate of inhabitants. 

24. But we would not hearken 
unto thy voice, to serve the king of 
Babylon: therefore hast thou made 
good »the words that thou spakest 
by thy servants the prophets, namely, 
that the bones of our kings, and the 
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UE [v. 22—27. 
bones of our fathers, should be taken 
out of their places. 

25 And, lo, #they are cast out to 
the heat of the day, and to the frost 
of the night, and they died in great 
miseries by famine, by sword, and by 
pestilence. 

26 And the house which is called 
by thy name hast thou laid waste, as 
it is to be seen this day, for the wicked- 
ness of the house of Israel and the 
house of Juda, 

27 O Lord our God, thou hast 
dealt with us after all thy goodness, 
and according to all that great mercy 
of thine, 


30. 


throughout, as also in the epithet “stiff- 
necked” (avAnporpaxndos) in v. 30. 

In Jeremiah the command to bring the 
neck under the yoke of the king of Babylon 
was enforced by the prophet’s symbolical 
action in putting bonds and yokes upon his 
own neck. 

to serve.| Literally, “to work for,” as in 
i. 22, Compare Jer. xxviii. 14, xl. 9. 

so shall ye remain in the land.| ‘and abide 
upon the land:” z.e. do not attempt to escape 
into Egypt. Compare Jer. xlii. 10, 13. 


23. The yerse is taken very literally from 
Jer. vii. 34, which passage is in part repeated 
in xvi. 9, and in Jer. xxv. 10, a context already 
quoted by our author: the translation, how- 
ever, is independent of the LXX. 


desolate of inhabitants.| See notes on v. 4; 
and compare Jer. xxxil. 43, xlvili. 9. 


24. But we would not hearken.| “And we 
hearkened not.” ‘The prophecy especially 
meant is Jer. viii. 1: “They shall bring out 
the bones of the kings of Judah, and the 
bones of the princes, and the bones of the 
priests, and the bones of the prophets, and 
the bones of the inhabitants of Jerusalem out 
of their graves.” 

places.| “place.” 


25. Instead of continuing the quotation 
from Jer. vili. 2, “ And they shall spread them 
before the sun, and the moon, and all the host 
of heaven, whom they have loved,” &c., the 
author passes to another prediction of similar 
import. 

to the heat of the day, and to the frost of the 
night.| Or, “to the heat by day, and to the 
frost by night.” ‘The Greek words are the 
same as in Jer. xxxvi. 30, where they refer to 
the dead body of Jehoiakim. This obvious 
reference of the passage is overlooked by 
Ewald, who imagines that there is an omis- 


sion in the text, which he would supply thus : 
“and now are they cast out of their graves ; 
and thy surviving ones are exposed to the 
eat acc: 


they died.| ‘This refers to the people gene- 
rally, as in Jer. xxi. 9. 


in great miseries.| A free but good ren- 
dering of the Greek (sovois movnpois). 


by pestilence.| The Greek word (azo- 
oro\n) means properly “a sending forth ;” but 
here, and in Jer. xxxii. 36, with which our 
passage closely corresponds, it is used as an 
equivalent to the Hebrew word meaning 
“pestilence.” See the fuller explanation at 
the end of the chapter. 


26. which is called by thy name.| Literally, 
as in Dan. ix. 18, “ upon which thy name has 
been called :” compare v. 15. 


hast thou laid waste, as it is to be seen this 
day.| ‘The Greek means simply, “ hast thou 
made as it is this day.” Seenoteoni.1s. 


house of Israel.| “The evil of the house of 
Israel”? is in like manner called to remem- 
brance in Jer. xi. 17, a passage written more 
than a hundred years after the fall of the 
kingdom of Israel. Compare ii. 1. 


27. O Lord our God, thou hast dealt with 
us.| “And yet, O Lord,” &c. 


goodness.| The Greek word (émeckeia), 
in its form as a substantive, seems to occur 
only here and in the books which were writ- 
ten originally in Greek (The Song of the 
Three Children, v. 19, “loving-kindness ;” 
Wisdom ii. 19, “meekness ;” xii. 18, “ equity ;” 
a Macc. ii waon ct iavo Una xcmneuInencya)s 
The adjective, however, is used by the LXX. 
to render the Hebrew word meaning “ ready 
to forgive” in Ps. Ixxxvi. 5. 


according to ail that great mercy of thine.] 
See the note on v. 19, and compare Dan. ix. 18. 


2 Jer. 36. 


v. 28—35.] 


28 As thou spakest by thy servant 

Moses in the day when thou didst 
command him to write thy law before 
the children of Israel, saying, 
3 29 “If ye will not hear my voice, 
ut. 28. surely !this very great multitude shall 
fe be turned into a small number among 
atthe nations, where I will scatter 
them. 

30 For I knew that they would 
not hear me, because it is a stiff- 
«v.26. necked people: but @in the land of 
):, come their Captivities they shall ‘remember 
them- themselves, 

i. 31 ‘And shall know that I am 
the Lord their God: for #I will give 
6 them an heart, and ears to hear: 

3.39 32 And they shali praise me in 


sev. 26. 


29. surely.| Greek ei pyv, on which see 
Winer, ‘Grammar of N. T.,’ pp. 553, 627, and 
the commentators on Heb. vi. 14. 


this very great multitude shall be turned, 
dorc.| “this swarm so great and so many 
shall turn,” &c. The nation is compared to 
a great swarm of bees, the Greek word being 
an imitation of their humming. As a sub- 
stantive it is apparently only used here, but 
the verb (SopBetv) occurs in Jer. xxxi. 35; 
1 Chr. xvi. 32; and in Plato, ‘Rep.’ vili. 564, 
D. See more in the Additional Note. 

30. [knew that they would not hear me.| “1 
know that they will not,” &c. The same 
tense (¢yvwv) is used by the LXX. in Jer. xiv. 
20, XViil. 23, xxxiii. 3, xlvill. 30; in all which 
places the A. V. has the present. 

captivities.| “captivity,” as in wv. 32. 
The Greek word (dmovxiopod) is used by the 
LXX. only in Jeremiah. 

shall remember themselves.| Literally, “ will 
return to their heart.” Similar phrases occur 
in 1 Kings viii. 473 2 Chr. vi. 37; Dan. iv. 
34, 36. 

31. an heart.| T.e. ‘a heart to know me” 
(Jer. xxiv. 7), “an understanding heart” (as 
some MSS. here read); or else “fa new heart ” 
(Ezek. xviii. 31). Compare Jer. xxxil. 39, 
where for ‘‘one heart” the LXX. read “an- 
other heart.” 

ears to hear.| Literally, “hearing ears :” 
compare Prov. xx. 12, “the hearing ear and 
the seeing eye.” 

33. stiff neck.| See note on v. 21. 

wicked deeds.| See note at the end of the 
chapter. 

the way of their fathers.| Ie. their evil 
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the land of their captivity, and think 
upon my name, 

And return from their stiff 
"neck, and from their wicked deeds: for | Gr. back 
they shall remember the way of their 
fathers, which sinned before the Lord. 

34 “And I will bring them again “Jer. x6. 
into the land which I promised with ~ 
an oath unto their fathers, Abraham, 

Isaac, and Jacob, and they shall be 
lords of it: and I will increase them, 
and they shall not be diminished. 

35 And # I will make an everlast- 7 Jer. ar. 
ing covenant with them to be their 32) 38, 4o. 
God, and they shall be my people: 
£and I will no more drive my people £ bam. + 
of Israel out of the land that I have ~ 
given them. 


course of conduct, as in Ezek. xvi. 61; xx. 43; 
XXXVI, ‘31, 32. 


34. The promise of restoration is already 
given in Lev. xxvi. 42-45 ; Deut. xxx. 1-5. 

the land which I promised with an oath.] 
See Deut. xxxiv. 4. 


35. L will make an everlasting covenant 
with them.| In Lev. xxvi. 44, 45, God pro- 
mises to ‘“‘remember the covenant of their 
ancestors.” Here the “ everlasting covenant,” 
as in Jer. xxii. 40 and frequently, is the “ new 
covenant” of Jer. xxxl. 31-33. 

I will no more drive my people of Israel out 
of the land.| ‘This corresponds to Jer. xxxii. 
41, “I will plant them in this land assuredly 
with my whole heart, and with my whole 
soul;” xxiv. 6, “I will plant them, and not 
pluck them up;” and xl. ro, “I will plant 
you, and not pluck you up.” 

Some modern interpreters, while acknow- 
ledging that these passages express a Mes- 
sianic hope, deny the accomplishment of that 
hope in Jesus of Nazareth, and say that the 
promise has never been fulfilled: they see in 
it nothing more than a promise of material 
prosperity made to Israel after the flesh. 
Grotius gives rather a different view: “ This 
covenant with Israel continued until Messiah 
came, and would have continued afterwards if 
they had received the Messiah,—a condition 
which is sometimes expressed, sometimes to 
be understood.” 

But both these views are directly opposed 
to the distinguishing characteristic of the 
“new covenant,” that it shall never be broken, 
as the old covenant was (Jer. xxxi. 32, &c.). 
The description of the “new covenant” in 
Jeremiah as one which shall be written upon 
the heart can only apply to the spiritual 
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covenant which God has made with the true 
Israel in Jesus Christ (Isa. ly. 3 ; Heb. viii. 6). 

The Messianic hope had its material as 
well as its spiritual side, and the two are often 
combined in one view by the prophets, look- 
ing forward to the restoration of Israel and 
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redemption in Christ as one event. In the 
former, however, the material aspect of the 
promise had its temporal and symbolical ful- 
filment: in the latter, the spiritual fulfilment 
in the establishment of the kingdom of Christ 
in the hearts of men. 


ADDITIONAL NOTES on 


4. desolation.] Gr. dBarov. The corre- 
sponding Hebrew word (5¥’) meant ori- 
ginally, according to First, “astonishment,” 
and then “desolation.” It is translated by 
many different words in the Septuagint, as 
will be seen by referring to Deut. xxviil. 37; 
B IMS Sexi, nOp 3 (Clmg, Soars, By, 36% W/E 
Jer. xviii. 16, xix. 8, xxv. 9, xl. 18. 

Passages in which GBaros is used as the 
translation of MY are Jer. xxv. 18, 38; 
Sliven2 2 eeXIVII eo) Xi Kolo elie 

It is only in Jeremiah, apparently, that 
either M12 or its cognate IDI2Y is rendered 
by &Baros; a circumstance which favours the 
conjecture that Baruch and Jeremiah were 
translated into Greek by the same person. 
But see the note on wv. 21. 

7. The received reading (Vat. and Alex.) 
is as follows:—da é€AdAnoe Kvpuos ep’ nas 
mavra Ta Kaka Tadra a HdOey ed’ jyas. To 
avoid the apparent difficulty of construction, 
the second 4 is omitted in Codd. XIL., 26, 33, 
36, 49, &c.; while dcdre is substituted for the 
first &@ in Codd. 22, 48, 51, supported by the 
Lat. guia [and Syr.: Fritzsche]. 

The latter reading, though an evident gloss, 
points to the true explanation, the first @ being 
a bald translation of WW, which may be 
construed in two ways. Either it is simply 
the relative, referring to v. 6; or it has here, 
as in other places, the force of a conjunction 
“as” (Ewald), or “ because.” On this use of 
WE, see Gesenius, ‘Hebr. Gr.,’ § 155, 1 and 
3. Ewald begins a new sentence with v. 7: 
“As the Lord spake all the evils concerning 
us which came upon us, but we did not 
entreat the face of the Lord. . . so the Lord 
watched over the evils,” &c. 

18. The Received Text (aN 4 Woy 7 
Avrroupeyn emt TO péyeOos 6 Badicer KUmrov Kal 
doOevotv) is supported by all the MSS., except 
that some cursives omit 6, and others, with 
Theodoret, insert mvedua before Badicer. 
Neither of these corrections would remove 
the difficulties of the passage. No help is given 
by the free paraphrases of the Latin Versions. 

Most of the modern commentators suppose 
that the Hebrew text was itself’ corrupt, or 
was misunderstood by the translator. 

Reusch and Kneucker, referring to the 
original passage Deut. xxviil. 65, suggest that 
here also there was a similar antithesis be- 
tween the soul and the body, or some part of 
it, e.g. the foot. 


VERSES 4, 7, 18, 25, 29, 33. 


All that can be said with certainty is that 
the passage gives strong evidence of a Hebrew 
original. 


25. pestilence.| That the word arocroAn is 
here used in this peculiar sense is clear from 
the parallel passage (Jer. xxxii. 36), where it is 
employed by the LX X. to translate the He- 
brew word (0251), which is commonly used 
for “destruction,” “death,” “ pestilence” 
(@dvaros, Jer. xiv. 12, xxi. 6, 7, &c.). As to 
the origin of a meaning so remote from the 
etymological sense of droaroAn, “a sending 
forth,” Fritzsche suggests that it arose from 
the frequent use of the phrase drooreANew 
Oavaroy (Lev. xxvi. 25; 2 Chr. vii. 13; Jer. 
xxiv. 10; Ezek. xiv. 19, 21, xxviii. 23 ; Amos 
iv. 10). 

29. multitude.| The Greek substantive 
BouBnors, “ buzzing,” is said to be used no- 
where else: the Hebrew word (ji!9i) to 


which it corresponds (as BouSety to 77 in 
Jer. xxxi. 35; xlvili. 36) occurs in 1 Kings 
XX: 133 2-Kimgs xxv. 08s Usa. xe vil ae 
Ezek. xxx. 15, and is variously rendered by _ 
the LXX. as dxXos, €6vn, wANOos. 

From this frequent use of 2 for “mul- 
titude,” Kneucker argues that “the Greek 
translator here certainly misses both the 
sense and the right word, and is guilty of 
a mis-translation.” But an examination of 
the passages quoted above from Isaiah will 
shew that in his use of the word the idea of 
“multitude” is derived from that of a 
“humming noise.” Our author’s attempt 
to represent this original meaning of the 
Hebrew by the new but rightly formed word 
BopBynow cannot justly be called a mis- 
translation. It is, however, a strong proof of 
a Hebrew original. 


33. wicked deeds.| For movnpdv mpay- 
parev, which is the reading of the Codex 
Alexandrinus, the Vatican has rovnpéy mpo- 
otaypareyv, and this is adopted by Fritzsche 
in the same sense as “statutes that were not 
good” (Ezek, xx. 25). But there the “sta- 
tutes” are represented as given in anger by 
God: here, if the word (mpoordypara) is re- 
tained, it should be compared with Deut. 
XXviil. 20 (ovnpd émirnSevpmara, ‘the wicked- 
ness of thy doings”); Jer. xxiil. 2, 22, xxv. 5, 
xxvi. 3. A better word than “deeds” or 
“doings” would be “practices;” i.e. ha- 
bitual deeds,—customs recognised and, as it 
were, prescribed (rpoordypara). 


v. I—4.] 


CHAPTER SEE. 


3 The rest of their prayer and confession con- 
tained in that book, which Baruch writ, and 
sent to Jerusalem. 30 Wisdom was shewed 
Sirst to Jacob, and was seen upon the earth. 


() LORD Almighty, God of 


Israel, the soul in anguish, 
the troubled spirit, crieth unto thee. 
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2 Hear, O Lord, and have mercy; 
for thou art merciful: and have pity 
upon us, because we have sinned 
before thee. 


3 For “thou endurest for ever, and 7 Be 102, 
20. 


we perish utterly. 

4 O Lord Almighty, thou God of 
Israel, hear now the prayers of the 
dead Israelites, and of their children, 


CHAPTER III. 


1-8. An earnest prayer for deliverance, 
founded upon God’s ancient promise recited 
in ii, 18-35. 

Some commentators regard this as a sepa- 
rate prayer composed by Baruch for the 
exiles independently of the preceding chap- 
ters, alleging that “every link of transition, 
and still more every indication pointing to the 
preceding promise, is wanting ” (Reusch). 

No link of transition is needed, for the 
prayer follows quite naturally upon the pro- 
mise. 

The indications pointing to the preceding 
promise are numerous, as will at once appear 
by comparing wv. 6 with ii, 31, 32, 35; v. 7 
with ii. 31-33; v. 8 with ii. 29, 33. 

Besides these references to the promise (ii. 
28-35), Kneucker has shewn that every verse 
has some phrase or thought connecting it 
with the preceding portion of the book, i. 
15—ii. 

This will be the more evident if, instead of 
quoting the parallel passages in the notes on 
each verse, we bring together a few of the 
more striking into one view. 

Compare iii. v. 1 with ii. 

Ai Gob BA op, ily Siig Dy 

iil. fy i Hip BOy 

iil. Palins Ofpllea at Os 

ill. 1s ANIL, EER UY: 

ili. hb eG TRS, Pig Giger 

ill. » 1. 16-19; ii. 6, &c. 
iil. ey Bhpiilye Blo CXS) He ibs 7 
While thus closely connected with the pre- 
ceding chapters, the whole prayer is more in- 
dependent of other books of Scripture; more 
forcible, tender, and earnest. By whomsoever 
and whenever composed, it expresses the 
genuine feelings of the writer. 


1. the soul in anguish.| “a soul in an- 
guish ;” literally, “in straits” (év orevois). 
Compare 2 Sam. xxiv. 14; Susanna 22. Our 
English rendering of this word, and the equi- 
valent (crevoywpia, Isa. xxx. 6; Wisd. v. 3), 
is derived from the Vulgate (2 angustiis). 
See Trench, ‘ N. T. Synonyms,’ ii. 20. 


the troubled spirit.| “and a troubled spirit.” 


The Greek word (axndcdo) means originally 
“to be without care or sorrow,” at\d hence in 
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its later use “ to be insensible to pain,” “to be 
past feeling,” “dependent,” “heavy.” It is 
used by the LX X. in Isa. lxi. 3, “spirit of hea- 
viness ;” Ps. cxix. 28, “my soul melteth away 
for very heaviness.” 


2. As the verse stands in the A.V., two 
reasons are urged why God should shew 
mercy to Israel: (1) His own nature as “a 
merciful God” (Deut. iv. 31, &c.); and (2) 
the suppliants’ confession of sin, as in Ps. xli. 
4, ‘I said, Lord, be merciful unto me: heal 
my soul; for I have sinned against thee.” 

On the omission of the words ‘“ for thou 
art merciful: and have pity upon us,” in the 
Vatican MS., see the note at the end of the 
chapter. 


3. A further twofold motive to compassion 
lies in the contrast between the eternal ma- 
jesty of God and the helplessness of His 
perishing creatures: Isa. lvii. 15, 16. 


endurest.| “sittest (in the throne).” 
Compare Ps. ix. 4, xxix. 10; Lam. v. 19. 


perish utterly.|' “ are perishing for 
ever.’ The A.V., though it misses the force 
of the repetition “for ever,” seems to apply 
the words rightly to Israel as a nation: We, 
the remnant of Thy people, left few in number 
among the heathen, are perishing in exile, and 
with us Thy people Israel will perish “ for 
ever.’ Compare Jer. xl. 15, ‘the remnant in 
Judah perish ;” Lev. xxvi. 38 f.; Deut. xxx. 
18; Jer. Xxvll. To, 15. 


4. hear now the prayers of the dead Israel- 
ites.| This strange expression—“ the prayer 
of the dead of Israel”—has given rise to 
much discussion. ‘Some ancient interpre- 
ters understood by it, what seems to be the 
most obvious meaning, that the pious ances- 
tors in limbo patrum prayed for their nation” 
(Reusch): and an appeal is made to such 
passages as Ps. xcix. 6; Jer. xv. 1; 2 Macc. 
xii. 43 ff., xv. 12, 13, to shew that such a 
view concerning the state of the dead is not 
without support in the O. T. A glance at 
these passages will shew how little they 
support the view in question: but even if 
their testimony were stronger, it could not 
be set against our author’s own statement in 
ii. 17: “The dead ... will give unto the 
Lord neither praise nor righteousness.” 
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which have sinned before thee, and 
not hearkened unto the voice of thee 
their God: for the which cause these 
plagues cleave unto us. 

5 Remember not the iniquities of 
our forefathers: but think upon thy 


Another opinion is that the phrase refers to 
the prayers which righteous men, now dead, 
such as Moses or Samuel or Solomon, had 
offered during their life (Ex. xxxil. 32; 1 
Kings vill. 25 ff.): but this explanation is very 
far-fetched, and inconsistent with the plain 
meaning of the words “ Hear the prayer of 
the dead,” which can hardly be understood of 
prayers offered many centuries before. 

A third view, held by many commentators 
(Maldonatus, a Lapide, Calmet, Grotius, 
Luther, Ewald, Reusch), is that by “ the 
dead of Israel” are meant the suppliants 
themselves, who in their misery speak of 
themselves hyperbolically as “the dead.” It 
is true that in vw. 3 they speak of themselves 
as “perishing,” and in vw. rr as “counted 
with them that go down into the pit;” but 
those expressions are evidently metaphorical, 
and can only apply to the living, while here it 
seems equally clear that the perfect participle 
(rév TreOynkdr@y, aS in il. 17) can only apply 
to those who are actually dead. 

It is, in short, impossible to find a satisfac- 
tory explanation of the words “ prayer of the 
dead :” their meaning is clear, but quite inad- 
missible in this context, and directly opposed 
to our author’s statement in ii. 17. 

There is no various reading in the Greek 
text, except “‘ prayers” for “prayer,” which 
gives no help. But if proof were needed that 
the Greek text is not the original, we may 
find it in these words. 

In Hebrew the difference between “the 


dead of Israel” Oxy ‘mD) and “the men 


of Israel ” Cry *n)) lies only in the 
vowel-points of the first letter, and is no 
greater than the difference between méthéy 
and m’théy. In the Hebrew original of 
Baruch, written, as it must have been, without 
vowel-points, there could not have been any 
sign at all of the two meanings of ‘N19, This 
at once makes it probable that a translator 
from the Hebrew may have put “the dead 
of Israel” instead of “the men of Israel,” 
which latter reading removes the difficulty of 
our passage. 

The probability of this explanation is raised 
almost to certainty, when we consider the 
frequent mistakes which Greek translators 
have made in rendering the Hebrew word 
(on, “men”), and especially when we 
find that in Isa. v. 13 the Seventy, and in 
Isa. xli. r4 Aquila and Theodotion, give it 
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III. [v. 5—7- 
power and thy name now at this 
time. 

6 For thou art the Lord our God, 
and thee, O Lord, will we praise. 

7 And for this cause thou hast put 
thy fear in our hearts, to the intent 


the meaning “dead,” as our translator does 
here. 

For a fuller discussion of the subject, see 
the critical note at the end of the chapter. 


and of their children, which have sinned 
before thee, and not hearkened unto the voice of 
thee their God.| Render, “and sons of the 
sinners before thee, which hearkened 
not,” &c. “The sinners” meant are spoken 
of in the relative clause which follows in the 
3rd person, and clearly distinguished from the 
suppliants who speak of themselves in the rst 
person (jiv). Thus in the former part of 
the verse they give a twofold description 
of themselves: (1) as the remnant of Is- 
rael, and (2) as sons of the sinners whose 
disobedience has brought evil upon their 
children. This interpretation is confirmed by 
vv. 5, 7, 8, in which the fathers only are 
mentioned as sinners before God. The pre- 
sent participle (réy duaptavdvrwy) makes no 
difficulty, as it answers to the Hebrew par- 
ticiple, which has no distinction of tense: in 
both languages the participle is often a time- 
less substantive; see Winer, ‘ Gr.’ § xlv. 7. 


for the which cause these plagues cleave unto 
us.| “and so the evils clave unto us.” 
Compare i. 20. It was a characteristic ten- 
dency of the Jews to trace the misfortunes of 
the children to the sins of their fathers : Ezek. 
XVlil. 27 eam. v.75) Jer. xxx. 29 9 Obibait. 
35 4+ 

5. forefathers.| “fathers.” 


think upon thy power.] “remember thy 
hand:” compare li. 11; Isa. li. 9. 


and thy name.| Ps, Ixxix. 9, cvi. 8; Isa. 
PSHE TS WK ang, ie. 


6. thee, O Lord, will we praise.| The in- 
verted order of the words produces an em- 
phasis which is not in the original : “we will 
praise thee, 0 Lord.” 


7. And for this cause.] “for therefore,” 
i.e. that we should praise Thee, as is explained 
below. 


to the intent that we should call upon thy 
name.| Or, according to the Vatican MS.,— 
“and (made us) to call,”—a second thing 
put into the heart by God. 


and praise thee.| “and we will praise 
thee;” namely, because through Thy grace 
we have repented, according to Thy promise : 


Jeut. 


v. 8—10.] 


that we should call upon thy name, 
and praise thee in our captivity: for 
’we have called to mind all the ini- 
quity of our forefathers, that sinned 
before thee. 

8 Behold, we are yet this day in our 
captivity, where thou hast scattered 
us, for a reproach and a curse, and 
to be subject to payments, according 


BARUCH. IIL 


to all the iniquities of our fathers, 
which departed from the Lord our 
God. 

9 Hear, Israel, the commandments 
of life: give ear to understand wis- 
dom. 

10 How happeneth it, Israel, that 
thou art in thine enemies’ land, that 
thou art waxen old in a strange 


compare ii. 31,32. For this we will praise 
thee even now, while yet in exile. 


called to mind.| “put away from our 
heart :” see the note at the end of the chap- 
ter, on the reading. 


8. captivity.] More literally, “place of 
exile” (dmokia). Compare ii. 13. 

and to be subject to payments.| “and 
a penalty” (Ewald). The Greek word 
(6gAnow) does not occur elsewhere in the 
Septuagint, and its meaning here is not very 
clear. The A. V. seems to refer it to “ pay- 
ing tribute;” Grotius understands it of 
“ debt,” referring to Deut. xxviii. 44; others 
of the guilt and penalty of sin (Reusch); 
Kneucker thinks that the Greek translator 
misread or misunderstood the Hebrew word. 
But, instead of resorting to uncertain con- 
jecture, it is better to take the Greek word in 
its proper sense of “ paying a penalty,” and to 
connect it closely with the words which fol- 
low. We thus get a thought perfectly appro- 
priate to the context, that God has scattered 
the Israelites among the heathen to be an 
object of reproach and of cursing, and ‘to 
pay the penalty for (literally, “ according 
to”] all the iniquities” of their fathers. Com- 
pare ii. 4, and the notes there. 


ili, g—iv. 4. ISRAEL ADMONISHED TO RETURN 
TO THE FOUNTAIN OF WISDOM. 


9. Hear, Israel.| An echo of Deut. v. 1, 
or rather of Deut. vi. 4, “the beginning of 
what is termed the S4’ma (“ Hear”) in the 
Jewish services” (‘Speaker’s Commentary’). 


commandments of life.| The genitive ex- 
presses the effect or purpose, as in Rom. v. 
18, “ justification of life.” Compare Rom. vil. 
1o, “the commandment which was unto 
life,” and the note there. The same thought 
is more fully expressed by our author in 
iv. I. 


give ear to understand.| ‘The Greek word 
(€vwriaace) is common in the LXX.; e.g, in 
Ex. xv. 26, “give ear to his commandments.” 
Here, as in Ps. xlix. 1, it refers to what has 
gone before: Ponder them in your ears, 
to understand wisdom. 


10, How happeneth it, Israel, that thou art 
in thine enemies’ land?) “Why is it, Israel, 
why is it, that thou,” &c. The same con- 
struction (ri érv) is found in 1 Sam. i. 8, 
Isa. xxii. 1 (Septuagint), and in Mark ii. 16, 
Luke ii. 49, Acts v. 4, 9. Much of the 
vivacity of the question is lost in the Authorized 
Version by omitting the second interrogative 
with Codex A and other MSS. The attention 
is first roused, then quickened by the repeti- 
tion, as in Proy. xxxi. 2: “ What, my son? 
And what, the son of my womb? And what, 
the son of my vows?” 

The question includes vv. 10, 11, and is 
answered in vv, 12, 13: its four clauses form 
a climax of misery, completed in the words 
“ counted with them that go down into the 
grave.” 


thine enemies’ land.| ‘This cannot possibly 
mean, as Ewald supposes, “ the ancient native 
land of Israel here called a foreign land 
(wv. 10),” because “the most utterly foreign 
nations and rulers marched over its soil, as if 
it were entirely lost to Israel.” ‘This verse is 
in its plain and obvious meaning fatal both to 
Ewald’s theory, that the Section iii. 9—v. 9 
is “ A prophetic Liturgy on the basis of the 
Law,” ‘intended to be used at a public 
service of humiliation in the Temple at Jeru- 
salem; and to Néldeke’s view (mentioned 
by Kneucker) that it is an address of ‘‘ consola- 
tion for the Israelites /eft behind in misery 
after the destruction of Jerusalem.” 


waxen old.| Compare Ps. vi. 7, xxxil. 3; 
Lam. iii. 4; and especially Dan. xi. 33, where, 
instead of “fall by the sword, and by flame, 
by captivity, and by spoil many days,” the 
Vatican text of the LXX. means “they shall 
fall upon the sword, and wax feeble (lit. 
“old”’] by it, and by captivity,” &c. Compare 
also Ps. xviii. 45, ‘The strangers shall fade 
away ” (émaNatmbnoav), where, as in Ps, vi. 7, 
the idea of decay is more prominent than that 
of age. 

Hence Reusch and Kneucker argue that 
the phrase “ waxen old ” does not necessarily 
point to a late period of the Captivity: but 
see Introduction, § ill. p. 244. 


defiled with the dead.| Not “ by the dead,” 
but “equally with the dead.” This meaning 
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€ Ps, 28. 1. 


@ Ps, 81. 
13, 14. 


country, that thou art defiled with 
the dead, 

11 That thou art ‘counted with 
them that go down into the grave? 

12 Thou hast forsaken the fountain 
of wisdom. 

13 ?For if thou hadst walked in 
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Ill. 


the way of God, thou shouldest have 
dwelled in peace for ever. 

14 Learn where is wisdom, where 
is strength, where is understanding 5 
that thou mayest know also where is 
length of days, and life, where is the 
light of the eyes, and peace. 


[v. 1I—14. 


is required by the Greek (cvvepidvOns), and 
agrees better with the parallel clause which 
follows. The defilement meant is probably 
the contact with idolatry, as in Jer. ii. 23 ; 
Ezek. xx. 31. The meaning suggested by 
Grotius, that the Jews in Babylon were made 
to serve in burying the dead, is a mere con- 
jecture, having no support either in the 
context or in history. 


ll. counted with them that go down into the 
grave.| ‘The language is taken exactly from 
(Psa xxxvilleaexceptmithatecaltadesmamts 
substituted for “the pit.” Compare v. 19 
below. 

Ewald interprets the passage metaphorically 
of “the dead, i.e. such as were without the 
true pure life mentioned in v. 9, i.e. among 
heathen and under their rule,” so that Israel 
is “itself, as it were, dead and polluted by the 
dead.” But the true meaning is that which 
is more fully developed in the Psalm from 
which the clause is quoted, Ps. lxxxviii. 3-6, 
where the suppliant describes himself as one 
brought down by extreme misery, as it were, 
to the very edge of the grave, and cast aside 
like a neglected corpse. 


12, The speaker who addresses Israel now 
answers his own question. It is because 
“Thou hast forsaken the fountain of wisdom,” 
i.e. God Himself, as in Jer. ii. 13, “ They 
have forsaken me, the fountain of living 
waters,” xvii. 13, and Ps, xxxvi. 9, “ With thee 
is the fountain of life.” 

In Ecclesiasticus i. 5 the Authorized Ver- 
sion gives, “’The word of God most high is 
the fountain of wisdom ;” but the verse is not 
found in the Vatican Codex, and is generally 
regarded as spurious. Also in 2 Esdras xiv. 
47 (A. V.) it is said of certain books: “ In 
them is the spring of understanding, the 
fountain of wisdom” (fons sapientiae) : this 
Book of Esdras does not exist in Greek. 

In our passage it is certainly best to in- 
terpret “the fountain of wisdom” of God Him- 
self, according to Ecclus. i. 1: “ All wisdom 
cometh from the Lord, and is with him for 
ever.” Israel had forsaken God by ceasing 
to walk in His way, as is explained in the 
next verse. 

13. For if] Omit “ for.” 

“The way of God” is the way in which 
God teaches man to walk: compare Ps. xxvii. 
tr, “Teach me thy way, O Lord, and lead me 


ina plain path;” Micahiv.2. Onthe reading 
see the Additional Note. 


14, Learn where is wisdom.] Since the 
cause of thy misery is that “thou hast for- 
saken the fountain of wisdom” (v. 12), learn 
now once more who possesses and imparts 
her (vv. 15, 27, 32). Compare Job xxviil. 
12 ff. 

wisdom.| “prudence” (dpdvnais). “ The 
Divine Principle which alone produces true 
life and happiness is here personified, and 
characterised in three distinct elements as ppé- 
ynors, ‘insight,’ ‘ prudence ;’ ioyvs, ‘strength,’ 
and ovveo.s, ‘understanding.’ ... But the 
same Principle is also characterised simply as 
dpdrvnors (v.28), copia (v. 23), and emiornpn, 
VU. 20, 27, 36.” (Fritzsche.) 

See further, on the distinction between these 
words, in the Additional Note. 


strength.| I.e. the moral and spiritual 
power which belongs essentially to godly 
wisdom. Compare Mic. iii. 8, “Truly I am 
full of power by the Spirit of the Lord, and 
of judgment, and of might, to declare unto 
Jacob his transgression ;” Job xii. 13, “ With 
him is wisdom (codia) and strength (dvvauis), 
he hath counsel and understanding (cvveous).” 
See also Prov. ii. 2, 3, 6 in the Greek. 


also.| “at the same time.” 


length of days.| The Greek substantive 
(wakpoBiwors) seems to occur only here. 
Kneucker remarks that the Semitic maxim, 
“With the ancient is wisdom ; and in length 
of days understanding ” (Job xii. 12), takes 
from the religious standpoint of the Jews the 
conyerse form: “The fruit of wisdom (as 
revealed in God’s law) is long life and happi- 
ness: Ex. xx. 12; Deut. iv. 6; Prov. iv. 10.” 
See also Prov. iii. 16, “ Length of days is in 
her right hand.” 


life.| True “life” (€e7), as in v. 9, is 
more than mere “length of days;” it is life 
in its essence asa spiritual force, “ the strength, 
freshness, and bloom of life.” (Reusch.) For 
this emphatic sense of “life,” compare Ps. xvi. 
11; Prov. iv.13: “ Keep her (instruction), for 
she is thy life.” 


the light of the eyes.] Le. cheerfulness, 
happiness : see note on i, 12. 


peace.| Prov. ili, 17: “all her paths are 
peace.” 


Vv. I5—17.| 


15 ©Who hath found out her place? 
or who hath come into her treasures ? 

16 Where are the princes of the 
heathen become, and such as ruled 
the beasts upon the earth; 
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17 They that had their pastime 
with the fowls of the air, and they that 
hoarded up silver and gold, wherein 
men trust, and made no end of their 
getting? 


15. The question, Where is Wisdom to 
be found? is repeated under various forms, 
and many imaginary answers are rejected, but 
the true answer is not given till vw. 32 ff. 

Compare Job xxviii. 12, 20, “* Whence 
then cometh wisdom (codia), and where is 
the place of understanding (emornpns)?” v. 
23, “ God understandeth the way thereof, and 
he knoweth the place thereof,” z.e. her dwell- 
ing-place (Ps. xxxvii. 10). “ Wisdom” is 
here used in its comprehensive sense as that 
which exists in God as its source, and must 
be sought by man from Him. 

It is regarded (in the question) as something 
hidden and hard to find: as in Job xxviii. 21, 
“It is hid from the eyes of all living.” Its 
place is known to none but God (Bar. iii. 32). 


into her treasures.| “treasuries,” or 
“treasure-houses.” Compare Job xxxviii. 22, 
“‘ Hast thou entered into the treasures of the 
snow?” Ps. cxxxv. 7, ‘He bringeth the 
wind out of his treasuries.” 


16. Where are the princes of the heathen 
Lecome.| Omit “become.” 

The author first brings examples to prove 
that none but God hath found the place of 
Wisdom. ‘The enumeration of the different 
conditions, ages, and races of men serves to 
magnify the incomparable worth of wisdom. 


the princes of the heathen.| ‘These princes 
or rulers (dpxovres) stand first, as the types 
of human grandeur, pride, and arbitrary 
power: compare Ecclus. x. 14. Some find 
here an allusion to the great kings of Babylon, 
and to Nebuchadnezzar in his madness 
(Kneucker). But the past tenses, and the 
whole context, shew that in words at least 
the author refers to the mighty rulers of past 
ages; such, for example, as Nimrod, the 
“mighty hunter before the Lord.” ‘That 
there may at the same time be a veiled allu- 
sion to Nebuchadnezzar seems not improbable 
when we look at such passages as Jer. xxvii. 
6: “ And now have I given all these lands 
into the hand of Nebuchadnezzar the king of 
Babylon, my servant: and the beasts of the 
field have I given him also to serve him.” 

The same thought concerning the dominion 
over the beasts of the field as given to Nebu- 
chadnezzar is found also in Jer. xxviii. 14; 
Dan. ii. 38; Judith xi. 7. 

such as ruled the beasts.| “they that had 
dominion over the beasts:” compare Jer. 
xxvii, 6; Dan. ii. 38. 


17. They that had their pastime with the 


fowls of the air.) Job xli. 5: “Wilt thou 
play with him as with a bird? Or wilt thou 
bind him for thy maidens ?” 

The Seventy seem to have understood 
Ps. civ. 26 in the same way: “ There is that 
leviathan whom thou hast formed to take thy 
pastime with him (dpaxwy otros by émdacas 
euraifew ad’ro).” On this traditional Jewish 
interpretation, adopted by some modern com- 
mentators, see the note in the ‘ Speaker’s 
Commentary.’ 

The meaning of the allusion to “the beasts” 
and “the fowls of the air” in connexion with 
the search after Wisdom is seen by referring 
to such a passage as Job xii. 7: “ Ask now the 
beasts, and they shall teach thee: and the 
fowls of the air, and they shall tell thee.” 
These mighty rulers in all their pride could 
find nothing better to do than to amuse them- 
selves with such trifles, and yet they have 
not learned wisdom from the birds who have 
travelled so far and seen so much: compare 
Job xxxv. rr: “ But none saith, Where is 
God my Maker, . . . who teacheth us more 
than the beasts of the earth, and maketh us 
wiser than the fowls of heaven? ”—a passage 
which may otherwise be rendered: “ Who 
teacheth us by the beasts of the earth, and 
maketh us wise by the fowls of heaven.” See 
Delitzsch and the ‘Speaker’s Commentary.’ 


wherein men trust, and made no end of their 
getting.| Literally, “wherein men trusted, 
and there is no end of their getting.” In 
the former clause the Greek translator has 
rightly given the past tense: in the latter, 
which represents a common Hebrew phrase 
that has no verb expressed, he seems inad- 
vertently to have used the present (éori). 
In Isa. ii. 7 the LXX. rightly use the past 
tense (ovk nv dpiOuds). ‘The sense and con- 
nexion are clearly shewn in the A.V.: “ they 
that hoarded up silver and gold,... and 
made no end of their getting.” Neither 
their absolute power, nor their boundless 
riches, could give wisdom to those princes 
of the heathen. On the Hebraisms of this 
and the next verse, see the Introd. § v. p. 250. 


18, 19. There is some difficulty in deter- 
mining the sense and construction of these 
verses, and their relation to the preceding 
context. Much depends upon the meaning 
of the first clause, which in the Vulgate (qui 
argentum fabricant) and A.V. is referred to 
the silversmiths, and more particularly (as 
Kneucker thinks) to the makers of silver 
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18 For they that wrought in silver, 
and were so careful, and whose works 
are unsearchable, 

19 They are vanished and gone 
down to the grave, and others are 
come up in their steads. 

20 Young men have seen light, 
and dwelt upon the earth: but the 
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| [v. 183—22. 
way of knowledge have they not 
known, 

21 Nor understood the paths there- 
of, nor laid hold of it: their children 
were far off from that way. 

22 It hath not been heard of in 


Chanaan, “neither hath it been seen 7 Jer 49 


in Theman. 


idols, the value of “ whose works” is “un- 
searchable” from their number and excel- 
lence. Taken in this sense, and in connexion 
with vv. 16, 17, the general meaning of the 
passage will be, that not only the mighty and 
the rich, but the skilful artists whose works 
were so precious,—all are gone. 

On the other hand, it must be considered 
that the Greek word (rexraivw), though not 
uncommon in the Septuagint, seems never to 
be there used of material, but only of moral 
working. With the usual meaning “ con- 
trive” or “ devise,” ie. how to get, the whole 
passage, vv. 16-19, may be thus rendered : 
‘“ Where are the rulers of the nations, and 
they that had dominion over the beasts 
upon the earth; they that played with the 
birds of heaven, and hoarded up silver and 
gold wherein men trusted, and there was 
no end of their getting?—For they that 
wrought to get silver, and were full of 
care, and whose works are past finding 
out, they are vanished,” &c. 

See the Additional Note for a fuller discus- 
sion of the sense and connexion of the whole 
passage. 

18. so careful.| The same word as in 
Matt. vi. 34. 

whose works are unsearchable.| ‘The pro- 
bable meaning is, “whose labours are infi- 
nite.” Compare in the Greek Isa. xl. 28: 
“there is no searching of his understanding.” 


20, 21. One generation after another has 
failed to find wisdom. 


20. Young men have seen light.] “Younger 
men have seen light ;” ze. have been born 
and lived. Compare Job iii. 16: “infants 
which never saw light.” 

By “the way of knowledge” and “the 
paths thereof” is meant the way that leads to 
knowledge (émuorjpyn, “science,” Aristot.) ; 
SOMME E23) 27, 31, 305 


21. nor laid hold of it.| These words 
should begin a new sentence: “ Nor did their 
sons lay hold of her, they wandered far,” 
&c. 

Jrom that way.| Literally, “from the way 
of them” (avr@yv), which De Wette explains 
as meaning “the way of their fathers” (ii. 
33): the children wandered away far be- 
yond their fathers. 


It would be simpler to refer airéyv to the 
children themselves—‘they wandered far 
out of their way,” z.c. out of the right way 
in which they should have sought Wisdom. 
Compare Job xvii. 9, ‘‘ The righteous also shall 
hold on his way ;” Proy. v. 8, “Remove thy 
way far from her ;” x. ro, “‘ He that perverteth 
his ways shall be known;” xi. 5, “ The right- 
eousness of the perfect shall direct his way; ” 
xix. 3, ‘‘ The foolishness of man perverteth his 
way ;” xx. 24, “Man’s goings are of the 
Lord: how can a man then understand his 
own way?” 

Even this rendering may be questioned 
on the ground that throughout the whole 
passage it is “the way of knowledge” that is 
mentioned: wv. 23, 27, 31, 36. Fritzsche, 
Reusch, and Kneucker prefer the various 
reading (avrys for a’rév), which has little 
authority. 


22, 23. “ He enumerates the nations that 
prided themselves on wisdom” (Theodoret). 


22. Chanaan.| According to the later 
usage of the name, Canaan refers to the Phee- 
nicians who dwelt on the sea-coast (Zeph. ii. 
5; Matt. xv. 22), “whose merchants are 
princes, whose traffickers are the honourable 
of the earth” (Isa. xxiii. 8). Compare 2 Chr. 
ii. 7, and Ezek. xxviii. 3-5, where of “ the 
prince of Tyre” it is said: “ Behold, thou art 
wiser than Daniel; there is no secret that 
they can hide from thee: with thy wisdom 
and with thine understanding thou hast gotten 
thee riches, and hast gotten gold and silver 
into thy treasures: by thy great wisdom, 
and by thy traffic, hast thou increased thy 
riches,” &c..) Gompare’ Zech. 1x. 2,3: 

“’Theman,” or Teman, a district and city 
in the south of Edom, was as famous for 
wisdom in counsel, and for proverbial sayings, 
as Canaan for arts and commerce. Jer. xlix. 
7: “Concerning Edom, thus saith the Lord 
of hosts, Is wisdom no more in Teman? Is 
counsel perished from the prudent? Is their 
wisdom vanished?” Compare Obad. 8, 9. 


23. The Agarenes.| “The sons also of 
Agar,” i.e. the Ishmaelites (Gen. xvi. 15; 
XXXVil. 253 Ps. Ixxxili. 6). 


that seek wisdom upon earth.| Gen. xxxvii. 
25: “ Behold a company of Ishmaelites came 


Ir, ex- 
wonders. 


Vv. 23—24.] 


23 The Agarenes that seek wis- 
dom upon earth, the merchants of 
Meran and of Theman, the ‘authors 
of fables, and searchers out of under- 
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standing ; none of these have known 
the way of wisdom, or remember her 
paths. 

24 O Israel, how great is the house 


from Gilead, with their camels bearing spi- 
cery and balm and myrrh, going to carry it 
down to Egypt.” These travelling merchants 
are here represented as “seeking wisdom 
upon earth” on the principle that knowledge 
is increased by travel. The same word 
(cvveois) is in this verse first rendered 
“ wisdom,” and then (as in v. 14) ‘“ under- 
standing :” the latter should be used in both 
places, though there is no emphasis on the 
special sense. 
On the reading see the Additional Note. 


the merchants of Meran.| The name “ Me- 
ran” is not found elsewhere, and is thought 
to be a corruption, though there is no various 
reading. ‘The most probable conjecture is 
that 1 has been substituted for 7 in the 
Hebrew form of the name “ Medan,” which 
in Gen. xxxvii. 36 is supposed to be applied 
to the Midianites (vw. 28) or Ishmaelites 
who bought Joseph. “ The different names 
given to the traders do not shew that the 
account has been drawn from different 
legends, but that these tribes were often con- 
founded, from the fact that they resembled 
one another so closely, not only in their 
common descent from Abraham (Gen. xvi. 
15; xxv. 2, ‘ Medan and Midian,’ both sons 
of Keturah), but also in the similarity of 
their mode of life and constant change of 
abode, that strangers could hardly distinguish 
them, especially when they appeared, not as 
tribes but as Arabian merchants, such as they 
are here described as being, ‘ Midianitish 
men, merchants’” (Keil and Delitzsch on 
Gen. xxv. 2). Thus “the merchants of 
Medan” who were sons of Keturah are very 
naturally mentioned in connexion with the 
“sons of Agar” or Ishmaelites, as in Genesis. 


and of Theman.| This is not necessarily 
the name of the same people as inv. 22. The 
Greek name (Caipay) represents two dif- 
terent Hebrew names: “’Theman ” or “'Te- 
man” (Gen. xxxvi. 11), grandson of Esau; 
and “ Tema,” son of Ishmael (Gen. xxv. 15), 
mentioned in Job vi. 19, Jer. xxv. 23, Isa. 
xxi. 13, 14. ‘Che modern name is Teyma 
(‘Dictionary of the Bible’). 


the authors of fables.) The Greek word 
(uvodsyor) is not found elsewhere in the 
Greek Scriptures, and pddos only in Ecclus. 
xx. 19, followed by wapaBod7 in v. 20. 

Various meanings are here proposed. 
Ewald writes: “This undoubtedly refers to 
a literature of legends and stories, much read 
at that time, and which spread from this 


Apoc.—Vol, Ll. 


people over the whole earth, a precursor of 
the later ‘Thousand and One Nights,’ &c.” 
The older commentators think that it 
means those who in Oriental fashion clothed 
their thoughts in fables, parables, or pro- 
verbs: e.g. Ezek. xvii. 2; xviii. 2,3. Com- 
pare Ps, xlix. 4, “I will incline mine ear to a 
parable: I will open my dark saying upon 
the harp ;” Ixxvili. 2, “I will open my mouth 
in a parable: I will utter dark sayings of old; 
which we have heard and known, and our 
fathers have told us,” &c. On the full 
meaning of Mashal, compare Lowth (‘ Sacred 
Poetry of the Hebrews,’ sect. iv. p. 43): 
“The Persians, the Arabs, and many of the 
most ancient of the Eastern nations, pre- 
served in verse their history and politics, as 
well as the principles of religion and morals.” 


searchers out of understanding.| ‘This addi- 
tional description confirms the view which 
we have taken of the preceding clause. If, as 
Bishop Lowth suggests, the legendary lore 
included under the name Mashal embraced 
“all science, human and divine,” these my- 
thologists might well be called inquirers after 
wisdom, or “ searchers out of understanding.” 


none of these have known.| Literally, “but 
the way of wisdom they have not known.” 
The construction is irregular, but the mean- 
ing not obscure: The sons of Agar and mer- 
chants of Medan and Teman have been dili- 
gent searchers after knowledge about earthly 
things, yet they have not found the way that 
leads to true wisdom (copia). 

On the construction and reading, see the 
Additional Note. 


24-28. In this third part of the answer to 
the question, Who hath found out the place 
of Wisdom (wv. 15)? the author passes from 
the consideration of particular classes of men, 
the mighty and rich (16-19), the ancients 
and their descendants (20, 21), nations most 
famous for enterprise, commerce, and intelli- 
gence (Phcenicians and Arabians), and rises 
to a higher thought that in the whole created 
world, great as it is, Wisdom is nowhere to 
be found, except in Him who is “the foun- 
tain of wisdom” (wv. 12). 

“Hitherto he has said that earthly might 
and riches, and human study and search, 
cannot bring men to the attainment of wis- 
dom; the thought now takes the turn that 
human strength (Kraft) gives no claim to the 
reception of wisdom,—that in imparting it 
God has no regard to power and might.” 
(Reusch.) 

a 


is, 
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28 But they were destroyed, be- 
cause they had no wisdom, and 
perished through their own foolish- 
ness. 
29 £Who hath gone up into hea- soon 


ven, and taken her, and brought her Rom. 10. 


of God! and how large is the place 
of his possession ! 

25 Great, and hath none end; 
high, and unmeasurable. 

26 ‘There were the giants famous 


from the beginning, that were of so : 


great stature, and so expert in war. 

27 Those did not the Lord choose, 
neither gave he the way of knowledge 
unto them: 


down from the clouds? 

30 Who hath gone over the sea, 
and found her, and will bring her for 
pure gold? 


24. O Israel.| The motive of this appeal 
is explained by v. 36. The thought that 
God has made His wisdom known to Israel 
only is already passing through the writer’s 
mind. 


the house of God.| ‘This phrase, which first 
occurs in Gen. xxviii. 17, is always applied in 
the O. T. to some place or building where 
God grants His presence. But here its mean- 
ing cannot be limited to an earthly sanctuary, 
which would neither suit the description 
in v. 26, nor the mention of the giants in 
v. 27. Nor does v. 27 allow us to apply it 
to “the heavens” as God’s dwelling-place. 
(Comp. ‘De Mundi opif.,’ § 7.) It must have 
the wider meaning in which Philo-Judaeus 
(‘de Incorr. Mundi,’ § 21, Ociov dé ru péyeOos 
6 Kéapos Kat olkos Jeod aicOnraev) applies it to 
the whole created universe. It is, however, 
possible that this idea of “the universe” is 
expressed by combining the two clauses of 
the verse, the heaven being “the house of 
God,” and earth “ the place of his possession.” 
The latter phrase is illustrated by Ps. civ. 
24: “The earth is full of thy riches” (xry- 
oews, the word here rendered “ possession”). 


25. This thought of the immensity of the 
world serves to render God's favour to 
Israel the more conspicuous: “The earth is 
the Lord’s, and the fulness thereof: the 
world, and they that dwell therein” (Ps. 
xxiv. 1); and yet “He hath chosen Jacob 
unto himself, and Israel for his peculiar trea- 
sure” (Ps. cxxxv. 4). 


26. There were the giants, @'c.] The 
author follows the Septuagint version of 
Gen. vi. 4 more closely than is here shewn in 
the A.V. “ ‘There were the giants born, who 
were from the beginning men of renown, 
of great stature, expert in war.” Other refer- 
ences to Gen. vl. 4 are found in Ecclus. xvi. 7 ; 
Wisdom xiv. 6. 


27. Those did not the Lord choose.| “Not 
these did God choose.” Reusch refers to 
Deut. iv. 37: “ Because he loved thy fathers, 
therefore he chose their seed after them,. . . 
to drive out nations from before thee greater 
and mightier than thou art ;” and argues that 
cur author is thinking especially of the giant 


sons of Anak, and the Rephaim, because it 
was more directly to them that Israel was 
preferred. But the allusion to the giant race 
of the world before the Flood is more in 
accordance with the wide scope of the whole 
passage (vv. 24-30), and the grandeur of the 
thoughts which it borrows from the ancient 
Scriptures. 


28. But they were destroyed, Gs'c.] “So 
they perished, because they had no pru- 
dence (@povnow); they perished because of 
their foolishness.” ‘The language is not so 
well suited to the Canaanites who qere de- 
stroyed by Israel, as to the flood of waters “‘in 
the old time, when the proud giants perished” 
(Wisdom xiv. 6). 


29, 30. The language is borrowed from the 
description of the Divine commandment in 
Deut. xxx. 12: ‘* Who shall go up for us to 
heaven, and bring it unto us? ... Who 
shall go over the sea for us, and bring it unto 
us > ” 

But the language is not used by our author 
to enforce the same argument as in Deuter- 
onomy. Tere the purpose is to make Israel 
feel that the wisdom of God has been brought 
very near to them, even in their heart and 
conscience, and therefore need not be sought 
far off, “‘in heaven,” or “ over the sea.” Here 
the meaning is, that man can never find 
wisdom for himself, not even if he could 
mount up to heaven or cross over the sea. 
Our author’s use of the passage thus falls far 
short of that deep significance which St. Paul 
discerned in it (Rom. x. 5-9). ‘The addition 
of the words “brought her down from the 
clouds” rather points to a connexion of our 
passage with Ecclus. xxiv. 3,—where Wisdom 
says of herself: “I came out of the mouth of 
the most High, and covered the earth as a 
cloud. I dwelt in high places, and my throne 
is in a cloudy pillar. I alone compassed the 
circuit of heaven, and walked in the bottom 
of the deep.” The conclusion of that passage, 
as of our own, is that Wisdom could find no 
resting-place except in Israel. Compare also 
Job xxviii. 14. 


30. pure gold.| Literally, “choice gold :” 
compare Job xxviii. 15-19. 


Vv. 31—36.] 


31 No man knoweth her way, nor 
thinketh of her path. 

32 But he that knoweth all things 
knoweth her, and hath found her out 
with his understanding : he that pre- 
pared the earth for evermore hath 
filled it with fourfooted beasts : 

33 He that sendeth forth light, 
and it goeth, calleth it again, and it 
obeyeth him with fear. 
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34. The stars shined in their 


watches, and rejoiced: “when he ja tei 


calleth them, they say, Here we be ; 
and so with cheerfulness they shewed 
light unto him that made them. 

35 This is our God, and there 
shall none other be accounted of in 
comparison of him. 

36 He hath found out all the way 
of knowledge, and hath given it unto 


31. No man knoweth.| “There is none 


that knoweth.” 


her path.| 
Wisdom. 


32. But he that knoweth all things knoweth 
her.| ‘The comparative poverty of our lan- 
guage makes it almost impossible to reproduce 
the distinction between the two Greek words: 
one of which (e/das) represents the ever- 
present knowledge of Him “that knoweth 
all things;” while the other (qyvacker) 
ascribes to God the same mental process by 
which man gets to know what was not 
previously known to him. See the Additional 
Note. The latter idea is developed ina still 
more anthropomorphic fashion in the follow- 
ing words: “and hath found her out with 
his understanding.” 

The description of God’s creative action 
as extending over all His works serves 
to confirm the truth that He must know 
fully the way of wisdom, for only by wisdom 
hath He made them all. This argument also 
is taken from Job xxviii. 23, 24 ff. It serves 
to exalt the glory of Him, who is in an 
especial sense the God of Israel, by whom 
the chosen nation has been so highly favoured 
(wv. 35, 36). 

for evermore.| Compare Eccles. i. 4: 
“One generation passeth away, and another 
generation cometh: but the earth abideth for 
ever.” ‘Thus the earth may be called eternal 
in comparison with man and his works, but 
the statement must not be taken in an 
absolute sense. The duration of God’s works 
exalts His power. 


33. By “light ” some here understand the 
light of the sun, and others lightning. In 
favour of the former they refer to Job xxxi. 
26: “IfI beheld the sun (margin, “ light”) 
when it shined.” This seems to be the 
only passage in which the Hebrew word for 
“light” (a}s) is translated “sun” (jAuov, 
LXX.), though of course it often means the 
light of the sun. Mies 

On the other hand, “light” (7}s) is used 
for “lightning” in Job xxxvi. 30, 32, XXXvil. 
3, 11, 15; from which passages the description 


Ie. the path that leads to 


seems to be taken. Compare Job xxxviii. 
35: “Canst thou send lightnings that they 
may go?” 

with fear.| ‘The lightning is personified, 
and described as conscious of God’s power 
and command. 


84. The stars shined in their watches.} 
Compare Ecclus. xliii. 10: “At the com- 
mandment of the Holy One they will stand 
in their order, and never faint in their watches.” 

“A metaphor from soldiers keeping watch : 
for the stars are the host of heaven ” (Cornelius 
a Lapide). The old commentator in this 
good note anticipates the poet’s thought: 


‘* The sentinel stars set their watch in the sky.” 


and rejoiced.| Compare Job xxxviil. 7, 
“The morning stars sang together ;” and Ps. 
cxlviii. 3, ‘‘ Praise him, all ye stars of light;” 
and Shakspeare’s allusion to the former 
passage (‘ Merchant of Venice,’ v. 1): 


‘**There’s not the smallest orb which thou be- 
holdest, 
But in his motion like an angel sings, 
Still quiring to the young-eyed cherubims,” 


when he calleth them] Ps. cxlvii. 4; 
Isa. xl. 26. 


Here we be.) Compare Job xxxviii. 35: 
“Canst thou send lightnings, that they may 
go, and say unto thee, Here we are?” 
Judith ix. 6. “They spake not byword, but 
by deed” (Cornelius a Lapide). 

35. Compare Ps. xlviii. 14, “This God is 
our God for ever and ever ;” and cxiii. 5, 
“ Who is like unto the Lord our God?” 

This mighty God, the Maker of the world, 
to whose power and wisdom all things in 
heaven and earth bear witness, is in an especial 
sense our God, whom alone we worship, and 
who has chosen us to be His peculiar people. 


36. The question of v. 15 now receives its 
full answer. God alone has “found out all 
the way [or rather “every way ”] of know- 
ledge.” 

Compare Job xxviii. 23: “God under- 
standeth the way thereof, and he knoweth 
the place thereof ;” i.e. of wisdom. 

dhe 
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37 * Afterward did he shew himself Prov. 8. 


; 31. 
upon earth, and conversed with men. John. r. 
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Jacob his servant, and to Israel his 
beloved. 


and hath given it unto Jacob his servant.] 
Ps. cxlvii. 19: “ He sheweth his word unto 
Jacob, his statutes and his judgments unto 
Israel. He hath not dealt so with any nation; 
and as for his judgments they have not known 
them.” Compare also Isa. xliv. 1, “ Jacob 
my servant, and Israel whom I have chosen;” 
and Deut. iv. 5. 

beloved.| See Deut. xxxii. 15, in the LXX. 
(€Xdkricey 6 HyaTnpEvos). 

37. Afterward did he shew himself upon 


earth.| “ Afterward she was seen upon 
earth.” Nosubject is expressed in the Greek, 


but there can be no doubt that the statement 
refers to “ knowledge” (émiarjun, v. 36), not 
as in A. V.to God. Compare Ecclus. xxiv. 
8: “So the Creator of all things gave me a 
commandment. . . . Let thy dwelling be in 
Jacob, and thine inheritance in Israel... 
and so was I established in Sion” (wv. 10). 


and conversed with men.| In Prov. viii. 
31 Wisdom speaks thus of herself: “ Rejoic- 
ing in the habitable part of his earth: and my 
delights were with the sons of men.” 

On the supposed reference of this verse to 
the Messiah, see the Additional Note. 


ADDITIONAL NOTES ON VERSES 2, 4, 7, 12, 13, 14, 18, 23, 32, 37- 


2. The Vatican MS. omits the words dre 
eds éXenpov et * Kal eénooy, which are found 
in the Alexandrine and most other MSS. and 
Versions. They are rejected by some modern 
commentators, and Kneucker argues that the 
superfluity of words does not suit the deep 
emotion of the suppliant ; a criticism which 
is not convincing. 


4. The great difficulty of the expression 
“Hear the prayers of the dead Israelites,” 
the complete removal of the difficulty by the 
proposed emendation “the prayer of the 
men of Israel,” andthestriking proof which 
the supposed mistake affords of a Hebrew 
original,—all make it desirable to examine 
carefully the way in which the LXX. render 
the word ON, and its construct ‘Nd. 


The word first occurs in the phrase md 
“BDI, “men of number,” i.e. “ few in number” 


(A.V.), men easily counted (evapiOunrot tives). 

This formula occurs in Gen. xxxiv. 30 
(OAcyoords ev apiOue) ; in Deut. iv. 27 (ddLyor 
aptOue) ; 1 Chron. xvi. 19 (dAvyoorovs appa); 
Ps. cv. 12 (dpiOud Bpaxeis dAvyoorots). We 
see that in the Greek translation no trace 
appears of the original meaning “men;” and we 
shall find further reason to doubt whether the 
translators had any knowledge of this meaning. 

In Deut. xxxii. 6, “Let not his men 
be few” (literally, “a number”), the 
LXX. give kai oro odds ev apibuo. In 
Deut. xxvi. 5 and xxvili. 62 we find another 
combination, DY) N22; meaning literally 
‘¢with men of fewness,” and rendered in both 
places by the LXX. ev dp.Oued Bpayei. 

In all these passages the idea of a “small 
number” is expressed by the words with 
which ‘MD is combined, but was apparently 
attached by the Greek translators to that 
word itself. ‘Thus in Isa. xli. 14, “ Fear not, 


thou worm Jacob, and ye men of Israel,” 
the LXX. have dAryoorés "Iopand, and the 
margin of the A. V. gives as an alternative 
“ few men of Israel.” 

The mistaken notion of the LXX. becomes 
apparent when we turn to passages in which 
there is no idea of number in the Hebrew. 
Thus in Job xi. 3, “ Should thy lies put men 
(OND) to silence?” they seem to wander 
in total darkness, writing evAoynmevos yevynros 
yuvaikos odvyoScos, and still clinging in the 
last word to their error. Still more remark- 
able is their rendering of Ps. xvii. 14: “ From 
men which are thy hand, O Lord, from men 
of the world.” Here DN! is first trans- 
lated awd éyOpév, and the second time az’ 
ddiyev (of which drodvey, Cod. Vat., is a 
manifest corruption). 

The same ignorance of the true meaning of 
the word appears in other passages: Deut. ii. 
34 Ul. Gis JOD XI ET, XIX. 1G, Kola secre 
MEX] GL PSex Kvn peelsa, We 2S sever oe nese 
are all the passages in which the word occurs, 
according to Fiirst’s Concordance; and the 
only one of them in which the Greek trans- 
lators may be thought to have known its 
meaning is Job xxii. 15, where they turn 
“wicked men” (A. V.) into dvdpes Sikacoe. 

In Isa. v. 13 they have confounded ‘ND, 
“men,” with MD, “dead” (vexpov), having 
turned “men of famine” into “dead through 
famine.” 

It is remarkable that the same confusion is 
seen in the Latin rendering of another passage 
quoted above—Isa. xli. 14, “ye men of Israel,” 
—for which we find, gui mortui estis ex Israel, 
which is derived from the Greek version of 
Aquila (re6ve@res) or Theodotion (vexpoi). 

‘With these proofs of the confusion of the 
two words, it seems impossible to doubt that 
here also a translator’s mistake has given us 


. 
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“the dead of Israel” instead of “ the men of 
Israel.” 

Mr. Cheyne, in a critical note on Isa. iii. 
25, Observes that D’N'D “implies depend- 
ence or weakness.” Hence he renders it in 
xli. 14, “ye petty folk of Israel.” But in fact 
the idea of “weakness” seems to be quite 
exchided by the parallelism of the two clauses 
in Isa. iii. 25 : Thy men shall fall by the sword, 
and thy mighty in the war. Compare Job 
xi. 3. There is no need to assume, as some 
do, that the Hebrew word itself has come to 
connote ‘“‘fewness” from its frequent occur- 
rence in the combination 1DD? °N', “ men of 
number,” i.e. “few.” See Delitzsch, and 
Rosenmiiller on Isa. xli. 14; and on Baruch iii. 
4, Welte, Hitzig, Kneucker, and Reuss. 


7. The A.V. (“ called to mind”) represents 
the reading of Cod. Alex. and other MSS., 
ameorpéapey émt Kxapdiay, for which Cod. 
Vat. has dmé xapdias. The Vulgate gives 
convertimur ab iniquitate patrum. 


12,14. The author uses three synonyms in 
this section, which may be thus distinguished: 
“understanding” (cvveous) is a purely critical 
faculty ; “ prudence” or “discretion” (dpé- 
ynots) is practical and directive; and these 
both have as their object things human and 
temporal; while “wisdom” (codia) is ‘‘the 
perfect combination of science (émornpn) and 
intelligence (vods), having for its object the 
highest natures” (Hampden, ‘Fathers of 
Greek Philosophy,’ p. 145). Compare Arist. 
‘Eth. Nic.’ vi. 6: ein) av 7 copia vots kal 
emtoTnun, omep Kepadiy exovoa emioTnun 
Tay tiwwrdrev. Schol. tyw@rarar d€ ai 
apxai. 

13. for ever.| The Alexandrine and many 
other MSS. read réy aiéva ypédvov, as in v. 32; 
Isa. xili. 20, xiv.20. For such adjectival use 
of aiéva, see Matth., ‘Gk. Gr.,’ il. § 429, 4. 


18. For they that wrought in silver.| Use 
of rexraivw (-opac) in the LXX. :— 


bh réxtouve er) ody pidov Kakd. 


Prov. ili. 29. ¢ 
TEKTALVETOL Kaka, 


vi. 14. 
xil. 20. Bdros ev Kapdla, TEKTALVoMEevoU 
Kad. 
xiv. 22, mAavéuevor Textalyovc. Kakd’ 


Zrcov 5€ Kal GAnGeay TeKTal- 
vovow ayabol. 

The ploughers ploughed (éréx- 
Tatvoy of GwapTwAot) upon my 


back. 


Ps. Cxxix. 3. 


Ezek. xxi. 36. rextawdvrav diapbopay, 
Lf / 
Sirach xi. 32. movnpa yap TeKTatver. 
xxvii. 22. TexTalver kaka, 


In none of these passages is there any 
support for the A.V. “ wrought in silver.” 

In classical authors the verb is found only 
in the Middle Voice, and its meaning (“to 
build”) is expressly distinguished from the 
notion of working in metal by Plato, ‘ Legg.’ 


Vili. 846 E: pundels yadxevov dua rexraiverbo, 
pnd ad rekrawvopevos yxadkevdvtrov dAdov 
eripedeicOw paddAov i) Tijs EavTov Téxvns. 

We thus seem to be driven to adopt the 
metaphorical use of the word, which alone is 
found in the Septuagint: in this sense it is 
rendered “devise” in Prov. iii. 29, vi. 14, 
xiv. 22; and in the last of these passages it is 
immediately followed by pepimradvrs, as here 
by pepiwvavres. The meaning will then be— 
“they that did devise o get silver, and were so 
careful;” and this is the meaning generally 
adopted by modern commentators, as Fritz- 
sche, Reusch, Ewald, and Reuss. 

But another question remains concerning 
the connexion of vv. 16, 17 with vv. 18, 19. 
Fritzsche supposes that the answer to the 
questions in vv. 16, 17 is not expressed but 
understood after v. 17: “Where are the 
mighty and the rich?” “They are gone.” 
And then the proof of this suppressed answer 
follows in v. 18, where we have a very ir- 
regular construction, a nominative absolute, 
followed by an apodosis introduced by a 
superfluous kai: “For they who devised to 
get silver, and were so careful—their works 
are nowhere to be found.” Thenw. 19 forms 
a separate sentence. It is obvious that this 
entire separation of v. 19 makes the construc- 
tion of v. 18 very harsh, and the general con- 
nexion is better represented in the A. V. 

23. The reading of the chief MSS. (of emi 
THs ys) gives no satisfactory sense. Fritzsche 
and Reusch omit the oi, with six or seven 
cursives: its presence in the older MSS. is 
probably due to an ancient error of transcrip- 
tion, caused by the previous occurrence of 
the same word in the earlier part of the verse. 

In 6dov dé... the omission of d€ by the 
Alexandrine and other MSS. is a manifest 
attempt to correct a supposed error of con- 
struction. But this use of dé in apodosis is 
not uncommon in good Greek authors, and 
is here justified by the implied contrast of 
the sentence: “‘the searchers after wisdom 
yet have not learned.” See Schafer, ‘ Appar. 
Demosth.,’ iii. p. 448; Winer, ‘Gramm.,’ p. 
694. This idiomatic use of dé is not likely 
to have been introduced into a translation 
from Hebrew. 

32. Kneucker argues that eid is here an 
error of translation for idwy, because the latter 
would have expressed more correctly the 
meaning of the Hebrew in Job xxvill. 24 
(“seeth”): but the argument is not conclusive, 
since the author may have taken «ides from 
the finite verb (ofSev), which the LXX. 
employ in v. 23 to translate the Hebrew 
yr, which “includes the action of know- 
ing both as commencing, and as completed ” 
(Gesenius). . ; 

“The analysis of the Divine wisdom is 
here pushed to an excess: God jinds wisdom 
by means of His intelligence: instead of saying 


on, 
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simply that He alone possesses that which is 
denied to men.” (Reuss.) 


37. Afterward did he shew himself upon 
earth, and conversed with men.| ‘This passage, 
understood of God as its subject, is constantly 
used by the Greek and Latin Fathers as a 
distinct prophecy of the Incarnation, and a 
proof that Christ is God. One example may 
suffice: “The prophet also, amazed at His 
great solicitude on behalf of the world, cried 
out clear and loud in these words, ‘ Our 
God was seen upon earth, and conversed 
with men.” (Chrysost. ‘Ecloga,’ Hom. 
XXXIV.) 

Augustine quotes the passage for the same 
purpose, ascribing it to Jeremiah (‘ c. Faus- 
tum,’ xii. cap. 43). 

Kneucker adopts this hyper-orthodox in- 
terpretation in order to turn it into an argu- 
ment against the genuineness of the verse, 
which he regards as a spurious interpolation 
added by some Christian for a dogmatic 
purpose. 

Against the more natural interpretation of 
the verse as referring to the abiding and pro- 
gressive revelation of Divine truth to Israel, 
Kneucker argues (p. 312): “‘ How could the 
author describe this as ‘ Wisdom appearing 
and walking among men’? If #f@y means 
anything at all, it means a visible form (against 
which even an appeal to v. 22 cannot avail), 
and indeed by virtue of the words ‘ conversed 
among men,’ a human form (Phil. ii. 7), and 
nothing to the contrary is proved by such 
passages as Lev. xxvi. 12; 2 Sam. vii. 7.” 

In answer to this it is enough to say with 
Bishop Horsley (‘ Biblical Criticism,’ ii. 64) 
that “ Divine knowledge is personified in this 
discourse ;” and “that ‘knowledge’ is the 


CHA PICER LV. 


I The book of commandments is that wisdom 
which was commended in the former chapter. 
25 The Jews are moved to patience, and to 
hope for the deliverance. 


CHAPTER IV. 


The new chapter ought to begin with w. 5, 
for it is evident that vv. 1-4 are closely con- 
nected with the description of ‘ Wisdom” in 
the preceding chapter, and form the proper 
conclusion of the argument introduced in 
iii. 9. For while in iii. 36, 37 the thought 
has been stated in a general form, that Israel 
is the nation which God has distinguished by 
the gift of Wisdom, the practical application 
of the whole argument lies in the fact that 
this Divine Wisdom is identified with the 
Law of Moses, and that Israel can be restored 
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true subject of the verbs in this 37th verse, 
appears indisputably from the 1st verse of the 
following chapter, which explains how Know- 
ledge was seen upon earth by means of her 
conversation with men under the Jewish 
Dispensation.” 

When a personification is employed, the 
language must necessarily be such as would 
apply to a visible human form: and the evi- 
dence of this afforded by vw. 22 (p67) cannot 
be set aside by mere assertion, however 
confident. 

It may be well to refer to the views of 
some of the best Roman Catholic commen- 
tators, as represented by Reusch. ‘“ Maldo- 
natus, Corn. a Lapide, and Calmet, although 
they agree with this (the Messianic) inter- 
pretation, yet remark that @pén and ove- 
otpadn may also be referred to Wisdom ; and 
according to the context it seems to me quite 
inadmissible to give them any other reference : 
the whole preceding section treats of Wisdom; 
copia is equally the general subject of the 
whole section; it is professedly a discourse 
concerning Wisdom, for it is of her that the 
inquiry was made inv. 15 ; Godis mentioned 
only on account of the connexion in which 
Wisdom stands to Him. Moreover we read 
immediately in the following verse raytes oi 
Kparovvtes avrnyv, SC. codiay, where again 
the subject of discourse is Wisdom; and a 
connexion with what follows can scarcely be 
established, unless we refer this verse to 
Wisdom.” 

While thus rightly defending the true 
grammatical interpretation, Reusch holds 
that there is still an implicit reference to the 
Messiah, in whom “in the fullest sense 
Wisdom appeared upon earth and walked 
among men.” 


HIS is the book of the com- 

mandments of God, and the 

law that endureth for ever: all they 

that keep it shall come to life; but 
such as leave it shall die. 


to true happiness and prosperity only by faith- 
ful observance of the Law (wv. 1-4). 


1. This is the book, d'c.] This Wisdom 
or Knowledge (iii. 36), which God has given 
to Israel, “is the book of the commandments 
of God.” For the mode of expression com- 
pare Ecclus. xxiv. 23, where Wisdom herself 
speaks: “All these things are the book of the 
covenant of the most High God, even the law 
which Moses commanded,” &c. The book 
of the Law is the actual expression of the 
Wisdom given by God to Israel. This was 
the foundation of all religion for the Jews, 
and by none of them was the book of the Law 


ir. Zo the 


ining 


v. 2—6.] 


2 Turn thee, O Jacob, and take 
hold of it: walk "in the presence of 


jorethe the light thereof, that thou mayest 


ereof. 


be illuminated. 

3 Give not thine honour to another, 
nor the things that are profitable unto 
thee to a strange nation. 
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“= 


4 O Israel, happy are we: for 
things that are pleasing to God are 
made known unto us. 

5 Be of good cheer, my people, 
the memorial of Israel. 
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6 *Ye were sold to the nations, * Isai, so. 


not for [your] destruction: but be- ~ 


more highly reverenced or more diligently 
studied than by the Babylonian Dispersion. 
“When the Law had fallen into oblivion, it 
was restored by Ezra of Babylon; when it 
was a second time forgotten, Hillel the Baby- 
lonian came and recovered it; and when yet 
a third time it fell into oblivion, Rabbi Chija 
came from Babylon and gave it back once 
more.” (Succoth 20 a, quoted by Dr. Eders- 
heim, ‘ Jesus the Messiah,’ i. 12.) 


the law that endureth for ever.| Compare 
Ecclus. i. 15: ‘She (Wisdom) hath built an 
everlasting foundation with men, and she shall 
continue with their seed.” It is no doubt 
true, as Fritzsche observes, that the Jewish 
belief “in the eternal duration of the Law 
was a result of their Theocratic mode of 
viewing it:” but this does not affect the truth 
on which their belief was founded. 

Reusch quotes with just approval the dis- 
tinction drawn by Aquinas, and after him by 
Cornelius a Lapide, that “the Law is in its 
moral precepts absolutely eternal, but in its 
ceremonial ordinances eternal only in so far 
as they are completed and fulfilled in their 
Antitype: for in the new Law, that is in the 
mysteries of Christ and of His Church, the 
figures which foreshadowed them continue 
and are fulfilled.” Compare Ps. cxix. 44, 52, 
89, 96, 144, 152; Matt. v.18; Luke xvi. 17. 

they that keep it.| “they that keep hold 
of her:” Ps. Ixxiii. 23, “Thou didst hold me 
by my right hand” (éxparnous, LXX.). 

but such as leave it.| “but they that 
forsake her:” compare lil. 12. 


2. of it.| “of her.” 


that thou mayest be illuminated.| This clause 
is misplaced, and very freely paraphrased. 
Render the passage thus: “direct thy way 
towards her shining, in the presence of 
her light.” The two clauses are parallel, 
as in Isa. lx. 3: “ The Gentiles shall come to 
thy light, and kings to the brightness of thy 
rising.” The figure of walking by the light 
of a torch or lamp is applied in a similar way 
in Job xxix. 3: “ When his candle shined 
upon my head, and when by his light I walked 
through darkness.” 


3. thine honour.] “thy glory;” ze. the 
special privilege of Israel in being the sole 
possessor of God’s law (iii, 36): compare 
Deut. iv. 6, “ This is your wisdom and your 


understanding in the sight of the nations ;” 
Ps. cxlvii. 19, 20; Ecclus. i. 19. 


4. Compare Deut. xxxiil. 29: “ Happy art 
thou, O Israel.” 


Sor things. “ for the things,” &c. Compare 
for the thought Ps. cxix. 1, 2; Ex. xv. 26; 
‘Wisdom ix. 18, ‘“‘Men were taught the things 
that are pleasing unto thee, and were saved 
through wisdom.” 


iv. 5—v. 9. CONSOLATION AND ENCOU- 
RAGEMENT FOR ISRAEL. 


5-8. Let the people be of good courage, 
for their captivity is not meant for their 
destruction, but for chastisement. 


5. Be of good cheer.| The Greek word 
(Oapocire) is the same which is thus translated 
in the New Testament: it is used sometimes 
by the LXX. to represent the Hebrew which 
is more exactly rendered in the A. V. “ Fear 
not.” 

my people.| God is here the speaker. 


the memorial of Israel.) The remnant 
which keeps alive the remembrance of the 
nation is here called its “memorial.” This 
meaning of the word (uynpdcvvoy) follows 
very naturally from its use in such passages 
as Ps. ix. 6, xxxiv. 16, cix. 15, in which the 
utter destruction of a people is described as 
cutting off their “ memorial.” In this latter 
way the word is used very often in Ecclesi- 
asticus. ‘The sacrificial sense of “‘ memorial ” 
(Lev. ii. 2, &c.) is less appropriate here, though 
adopted by Ewald, whose explanation is rather 
fanciful: “ Thou incense-offering Israel: thus a 
poet or bold speaker might denominate that 
nation whose whole life (and therefore itself 
in a certain sense) ought to be continually a 
sweet odour for the true God.” 


6. Ye were sold to the nations.) ‘Ye were 
sold to the heathen,”—ze. given over into 
bondage or captivity, as in Lev. xxv. 39; 
Deut. xxviii. 68 ; and metaphorically in Rom. 
vii. 14, “sold under sin.” 


not for [your] destruction.| Omit “your.” 
This additional thought clearly shews that 
the author has borrowed his language from 
Esther vii. 4, “we are sold to be destroyed,” 
—literally, “for destruction,” the. Greek 
words being the same as here (empdOnuev.. . 
eis ama@)evay). 
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6 Deut. 
32. 17. 


xr Cor, 10, 


20. 


cause ye moved God to wrath, ye 
were delivered unto the enemies. 

7 For ye provoked him that made 
you by °sacrificing unto devils, and 
not to God. 

8 Ye have forgotten the everlast- 
ing God, that brought you up; and 
ye have grieved Jerusalem, that nursed 

ou. 
% 9 For when she saw the wrath of 


BAR UCER MEV: 


[v. 7—I1. 


God coming upon you, she said, 
Hearken, O ye that dwell about 
Sion: God hath brought upon me 
great mourning ; 

10 For I saw the captivity of my 
sons and daughters, which the Ever- 
lasting brought upon them. 

11 With joy did I nourish them ; 
but sent them away with weeping 
and mourning. 


but.] The conjunction (5¢), though omitted 
in the Textus Receptus (Tischendorf), is 
undoubtedly genuine, and strengthens the 
antithesis to the negative clause, “not for 
destruction.” It is thus clearly implied that 
the Captivity is meant to be only a temporary 
chastisement. 


delivered unto the enemies.| “delivered 
over to your adversaries” (dmevaytiots, as 
in Josh. v. 13; Isa. i. 24). 


7,8. Proof of the charge that Israel had 
“moved God to wrath.” The description of 
God as “him that made you,” and in v. 8 as 
him “ that brought you up,” or nurtured you 
(rév tpopevoarra), serves to aggravate the in- 
gratitude of His people. The language of the 
two verses is chiefly taken from Deut. xxxii. 
15-18: ‘‘He forsook God which made him 
... they provoked him to jealousy . . . they 
sacrificed unto devils, not to God . . . thou 
hast forgotten God that formed thee.” 


7. unto devils, and not to God.| Besides 
Deut. xxxii. 17, compare Ps. xcvi. 5, “ For all 
the gods of the nations are idols” (daipdoma, 
LXX.); cvi. 37, “ Yea, they sacrificed their 
sons and their daughters unto devils;” 1 Cor. 
x. 20, on which passage see the note in the 
‘Speaker's Commentary.’ The true meaning 
of the original passage of Deuteronomy is 
given in the margin of the A. V., “devils 
which were not God,” and placed beyond 
doubt by v. 21, “that which is not God” 


(dx-noa, én’ ov 6c). Render therefore 
here—“ unto daemons and no God.” The 
substitution of “daemons” for “ devils” is 
required by the fact that “devil” (6 SuéBoXos) 
is a name appropriated to “ the Prince of the 
daemons,” and the Greek word is never used 
as a substantive in the plural. Compare 
Archbp. Whately, ‘Good and Evil Angels,’ 
p. 88. See the Additional Note. 


8. the everlasting God.] Isa. xl. 28; Sus. 
UV. 42. 


that brought you up.] Literally, “ nursed 
you:” the LXX. use the Greek word 
(rpodevw) only in Ex. il. 7, of Moses’ nurse. 


ye have grieved Jerusalem, that nursed you. | 


Jerusalem is personified as the mother and 
nurse of her people: compare Isa. liv. 1-6, 
13; Lam.i. 5,16; Tobit xili.9. She mourns 
over the sins which have driven her children 
into captivity, and made her desolate. 


9-16. Jerusalem appeals to her neighbours 
for pity. 

9. For when she saw the wrath of God 
coming upon you, she said.| “For she saw 
the wrath of God which had come upon 
you, and said.” The cause of the grief of 
Jerusalem is stated in the principal sentence 
“for she saw the wrath of God:” this 
therefore must not be reduced to a subordi- 
nate clause, as in the A. V. 


Hearken, O ye that dwell about Sion.| Com- 
pare v. 14,and v. 24 where the same words (ai 
mapotkot) are translated “the neighbours of 
Sion.” In this its original and simple mean- 
ing the word is used by classical writers, and 
by Aeschylus (‘Persae,’ 869) is applied, exactly 
as it is here, to neighbouring cities or states : 
compare Jer. xlix. 18; 1. 40, “Sodom and 
Gomorrah and the neighbour cities thereof.” 
The more common meaning of the word 
(mdpoxos) in the LXX. is “stranger” or 
“ sojourner.” 


God hath brought upon me great mourning. ] 
Most of the MSS. and versions insert “ for” 
(yap) to mark more expressly the cause of the 
appeal, which Jerusalem makes to her neigh- 
bours for sympathy. But the conjunction is 
not necessary, and is very frequently omitted 
after “Hearken” or “Hear.” Compare 
1 Chron, xxviii. 2;—2 Chron. xiii. 4, 5 5 xv. 2; 
Xvili, 18 ;—Isa. xxviil. 22; xxxii. 9, 103 Xxxix. 
53—Jer. vi. 19;—Amos iii. 1; iv. 13 v. 13 
vil, 16, &c. 

10. For I saw, doc.| “For I have seen 
the captivity of my sons and daughters, which 
the Eternal hath brought upon them.” 
Here, as in the last clause of v. 9, the aorists 
referring to events supposed to be recent are 
better rendered by the perfect. 

_ The Alexandrian Codex and the Vulgate 
insert “my people” (rod Aaov) before “my ~ 
sons and daughters,”—a needless gloss. 


ll. With joy.] “For with joy.” 


v. 12—16.] 


12 Let no man rejoice over me, a 
widow, and forsaken of many, who 
for the sins of my children am left 
desolate ; because they departed from 
the law of God. 

13 They knew not his statutes, 
nor walked in the ways of his com- 
mandments, nor trod in the paths 


x, of kis "Of discipline in his righteousness. 


cipline 
righte- 


SESS » 


14 Let them that dwell about Sion 
come, and remember ye the captivity 
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of my sons and daughters, which the 
Everlasting hath brought upon them, 

15 For “he hath brought a nation 
upon them from far, a shameless na- 
tion, and of a strange language, who 
neither reverenced old man, nor 
pitied child. 

16 These have carried away the 
dear beloved children of the widow, 
and left her that was alone desolate 
without daughters. 


sent them away.| Te. into captivity: com- 
pare v. 23. 


12. rejoice over me.] Ie. exult in my mis- 
fortunes, as in v. 31; Mic. vii. 8; Obad. 
wha 


a widow.] The Greek word (ynpd) 
sometimes has, both in classical and biblical 
usage, a general meaning, “desolate” or 
“bereft.” It is thus applied to Jerusalem in 
Isa. xlix. 21: “I have lost my children, and 
am desolate” (ynpd); compare vv. 16 and 19, 
Lam. i. 1, and the opening lines of Heber’s 
‘ Palestine :’ 


‘* Reft of thy sons, amid thy foes forlorn, _ 
Mourn, widow’d Queen; forgotten Zion, 
mourn.” 


It is not necessary therefore to press the 
meaning “ forsaken of God.” 


who... am left desolate.| ‘For the sins 
of my children am I left desolate.” The 
proper connexion of this with the following 
clause preserves the parallel arrangement of 
the original. 

departed.| “turned aside:” Job xxxi. 
Tieees acxix 51, declined.” | Dhekclause vis 
taken word for word from Job xxxiv. 27, 
where A. V. has “ turned back.” 


13. knew not.| “considered not” (ovx 
éyvwcay) ; z.e. did not give heed to understand 
and observe them. ‘This clause, like the last, 
is taken word for word from Job xxxiv. 27, 
except that there the LXX. have eréyvwcar, 
“would not consider,” A.V. Here the read- 
ing of Cod. A (epvAagar, “kept ”) is a gloss. 

his commandments.| “the commandments 
of God,” according to the better reading. 


trod in the paths.| Omit “in.” 


of discipline in his righteousness.] The 
words may be connected in two ways: “ of 
his discipline in righteousness” (Gaab), or 
“of discipline, in his righteousness.” The 
former might be justified by Ecclus. 1. 27, 
“The instruction (waiSe/as) of understanding 
and knowledge,” but it is simpler to connect 
“in his righteousness ” with the verb “ trod.” 


discipline.| ‘The Greek word (saveia), like 
the Hebrew (D4) to which it answers, 
is applied to the “correction ” of children by 
their parents (Prov. xxil. 15 3 xxiii. 13) and 
of men by God (Jer. ii. 30); but also has the 
meaning “instruction” (Prov. i. 2, 7, and very 
frequently). 

Thus “the paths of discipline” are the 
paths in which God’s instruction and correc- 
tion should teach men to walk. 


14. A renewed appeal to the neighbouring 
cities, beginning in the 3rd person, passes by 
a lively and not unusual transition to the 
2nd person, The remainder of the verse is 
repeated from w. Io. 


15. Taken from Deut. xxviii. 49: “The 
Lord shall bring a nation against thee from 
fan 


a shameless nation.| ‘This answers to “a 
nation of fierce countenance,” in Deut. xxviii. 
50, whichis literally “anation strong of face,” 
and is rendered by the LXX. dvaides mpooare, 
“shameless of face.” Compare Dan. viii. 23. 


of a strange language.| The LXX.use the 
same word (a\AdyAoooor) in Ezek. iii. 6: it is 
rather a paraphrase than a literal rendering of 
the Hebrew in Deut. xxviii. 49, “whose 
tongue thou shalt not understand” (A, V.). 


who neither reverenced.| “For they neither 
reverenced.” With “for,” the reading of 
the Vatican MS., this sentence gives the 
reason for the description ‘a shameless 
nation.” In Deut. xxviii. 50 it is—“‘ which shall 
not regard the person of the old, nor shew 
favour to the young :” but according to the 
LXX. “nor pity the young.” 

16. These have carried away.| “And they 
have carried away,’—a continuation of the 
statement, ‘he hath brought a nation upon 
them from far” (wv. 15). 

the dear beloved children.| “the beloved 
sons;” the mention of daughters separately 
shews that “sons” are here meant. 

and left her that was alone desolate without 
daughters.| “and robbed the lone woman 
of her daughters.” Codex A reads povoyevn, 
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28. 49, 50. 
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17 But what can I help you? 

18 For he that brought these 
plagues upon you will deliver you 
from the hands of your enemies. 

19 Go your way, O my children, 
go your way: for I am left desolate. 

20 I have put off the clothing of 
peace, and put upon me the sack- 
cloth of my prayer: I will cry unto 
!0r, # the Everlasting '“in my days. 
of mine 21 Be of good cheer, O my chil- 
Boo dren, cry unto the Lord, and he 
2.&137.. shall deliver you from the power and 
2 hand of the enemies. 

22 For my hope is in the Ever- 
lasting, that he will save you; and 
joy is come unto me from the Holy 
One, because of the mercy which 


4 Or, Avos- I 
perity. 


which word is used by the LX X.in the sense 
of “ desolate” in Ps. xxv. 16. 


17-29. After appealing to the neighbouring 
cities, Jerusalem now speaks to her children, 
as they are being led away into captivity. 


17. But what can I help you?| “ But I— 
in what am I able to help you?” ‘There 
is strong emphasis on the pronoun, the mean- 
ing being made clear by the next verse: “ It 
is not I, but God that must help you.” 


18. hands.| “hand,” in the sense of 
“ power,” the common Hebrew idiom. See 
the Introd., § vi. p. 250. 


20. the clothing of peace.| “the robe of 
peace ;” ie. the beautiful garment worn in 
times of prosperity. The word (ocrodn) is 
generally used by the LXX. for a priestly, 
royal, or festal robe : compare Luke xv. 22, xx. 
46; John xix. 2, 5; Rev. vi. 11, vii. 9, 13, 14. 

the sackcloth of my prayer.| “the sackcloth 
of my supplication,” ie. the sackcloth which 
I wear as a suppliant in my distress. But in 
Ps. xxii. 24 the LXX. use déyous for “ afflic- 
tion;” and a comparison of v. 1 makes it 
probable that we should adopt the same 
meaning here,—“ the sackcloth of my a fflio- 
tion.” Compare Esther (Apocr.) xiv. 2. 

Iwill cry unto the Everlasting in my days.] 
“T will cry unto the Eternal all the days 
of my life.’ Compare Ps. cxvi. 2, “I will 
call upon him as long as I live,” where the 
margin gives ‘in my days,” and the Greek is 
the same as here, and in Isa. xxxix. 8. 

21. unto the Lord.| “unto God.” 


22. For my hope is in the Everlasting, that he 
will save you.] “For I hope in the Eternal 
for your salvation.” See the Additional 
Note. By “salvation” is here meant a 


shall soon come unto you from the 
Everlasting our Saviour. 

23 For I sent you out with mourn- 
ing and weeping: but God will give 
you to me again with joy and glad- 
ness for ever. 

24 Like as now the neighbours of 
Sion have seen your captivity: so 
shall they see shortly your salvation 
from our God, which shall come upon 
you with great glory, and brightness 
of the Everlasting. 

25 My children, suffer patiently 
the wrath that is come upon you 
from God: for thine enemy hath 
persecuted thee; but shortly thou 
shalt see his destruction, and shalt 
tread upon his neck. 


happy return from exile (see wv. 24, 29, 37), 
with all the blessings which Prophecy con- 
nected with it. 


the Holy One.| This, as a title of God, is 
repeated in v. 37 and v. 5: compare Hab. iil. 
By eT saxieassrcce: 


shall soon come.| Compare vv. 24, 25, and 
see Introduction, § ili. p. 244. 


the Everlasting our Saviour.| “the 
Eternal your Saviour ;” see Appendix at the 
end of the Introduction, p. 253. The words 
are partly taken from Ps. xxiv. 5, which may 
be rendered, according to the LXX., “He 
shall receive blessing from the Lord, and 
mercy from God his Saviour.” Ps. cvi. 21: 
“forgat God their Saviour.” The phrase 
“God of (our) salvation” in the A.V. of the 
Psalms is in the LXX. “ God our Saviour.” 
Compare Isa. xliii. 3, &c. 


24. Like as now.| “For like as now.” 
By “the neighbours of Sion” are meant the 
neighbouring cities, as in v. 9. 

By “brightness” is meant the moral 
splendour of God’s attributes, which will be 
displayed in the deliverance and restoration of 
His people. 


25. suffer patiently.| ‘The verb is properly 
intransitive, “be long-suffering,” and seems 
to be nowhere else followed by an accusative. 

for thine enemy hath persecuted thee.| Omit 
“for,” which is not found in the Vatican MS. 
“The shorter and more abrupt reading is 
better suited to the impassioned tone of the 
context.” (Fritzsche.) 


tread upon his neck.| “tread upon their 
necks.” ‘Taken from the Septuagint version 
of Deut. xxxiii. 29. The frequent inter- 
changes of the singular and plural are 


r, My 


lings, 


v. 26—34. | 


26 'My delicate ones have gone 
rough ways, and were taken away as 
a flock caught of the enemies. 

27 Be of good comfort, O my 
children, and cry unto God: for ye 
shall be remembered of him that 
brought these things upon you. 

28 For as it was your mind to go 
astray from God: so, being returned, 
seek him ten times more. 

29 For he that hath brought these 
plagues upon you shall bring you 
everlasting joy again with your sal- 
vation, 
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30 Take a good heart, O Jeru- 
salem: for he that gave thee that 
name will comfort thee. 

31 Miserable are they that afflicted 
thee, and rejoiced at thy fall. 

32 Miserable are the cities which 
thy children served: miserable is she 
that received thy sons. 

33 For as she rejoiced at thy ruin, 
and was glad of thy fall: so shall 
she be grieved for her own deso- 
lation. 

34 For I will take away the re- 
joicing of her great multitude, and 


characteristic of the speaker’s emotion. For 


examples in the N. T., see Winer, § Ixiii. 

26. My delicate ones.) Mic. i. 16; Deut. 
XXviii. 56; Isa. xlvii. 1, 8. “He calls them 
delicate who lived in ease and plenty, as 
having no experience of hardships.” (Theo- 
doret.) 

and were taken away. | 
away.” 

a flock caught of the enemies.] 
ravaged by enemies.” 


2'7. Repeated from w. 21. 
that brought.| “that bringeth,” Cod. Vat. 
28. so, being returned, seek him ten times 


more.| “so tenfold more return and 
seek him.” 


29. everlasting joy again with your salva- 
tion.| Omit “again,” to which there is nothing 
answering in the Greek. “ Your salvation” 
—i.e. your restoration from exile—shall be 
accompanied with the enduring joy “ which 
goes hand in hand with righteousness and the 
fear of God: see v. 36; v. 1-4.” (Fritzsche.) 
See above on wv. 22. 

iv. 30—v. 9. Jerusalem now ceases to ad- 
dress her children, and herself receives com- 
fort from the prophet. 


30. he that gave thee that name will comfort 
thee.| The etymology of the name Jerusalem 
is much disputed : according to Gesenius and 
First it means “ Foundation of peace.” Here 
the allusion is to the latter part of the name, 
“peace.” It is, however, doubtful whether 
there is any allusion to the name “ Jerusalem” 
at all. The A. V. needs correction, thus: 
“he that called thee by name.” 

Many names are suggested: “the holy 
city” (Isa. xlviii. 2; lii.1); “the city of God” 
(Pss. xlvi. 4; xviii. 1, 8; Ixxxvil. 3); “the 
city of the Lord” (Isa. lx. 14); “the city of 
righteousness” (Isa. i. 26); “the thrcne of 
the Lord” (Jer. ili. 17). Other commentators 
refer to such passages as il. 15; Jer. xxv. 29, 


“they were taken 


“a flock 


“the city which is called by my name;” and 
Isa. xii. 2, “Thou shalt be called by a new 
name, which the mouth of the Lord shall 
name,” and v. 4, “Thou shalt be called 
Hephzibah.” 

It is not necessary to the argument to 
determine what particular name, if any, is 
intended: ‘“ The fact that God has ‘called 
thee by name’ is itself a pledge that He will 
comfort thee.” 


831. Miserable.| The word (SeiAauor) ex- 
presses contempt as much as pity: it is the 
opposite to pakapior, v. 4. 

32. which thy children served.| “to which 
thy children became bondsmen.” 


she that received thy sons.| The verb 
(6éyouar) seems hardly appropriate to re- 
ceiving captives, yet Babylon is evidently 
meant here; and though the preceding de- 
scriptions are more vague, they also point to 
Babylon, as is clear from comparing v. 31 
with v. 33. The cities mentioned in wv. 32 
are the cities of Babylonia among which the 
Jewish exiles were distributed. 


33. Kneucker (who in this follows Schiirer 
and Volkmar) finds in these verses allusions 
to the destruction of Jerusalem by the Romans 
A.D. 70, and to the great triumph of Titus. 
But see Introduction, § vi. p. 250. 


rejoiced at thy ruin, and was glad of thy fall.| 
In the Greek the words of the latter clause 
(cippavOn, mrépa) are stronger than those of 
the former (éxydpy, mr@ovs). ‘The case is ex- 
actly the reverse in our A.V., which borrows 
the strong word “ruin” from the Latin. A 
more correct rendering would be: “was 
glad at thy falling, and rejoiced over 
thy ruin.” 

34. According to the frequent custom of 
the prophets, God is introduced for a mo- 
ment as speaking in the first person. 


For I will take away the rejoicing of her 
great multitude.| “And 1 will take away 
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her pride shall be turned into mourn- 
ing. 

ee For fire shall come upon her 
from the Everlasting, long to endure; 
and she shall be inhabited of devils 
for a great time. 

36 ¢O Jerusalem, look about thee 


from her the rejoicing,” &c. The latter 
words may describe either the rejoicing of the 
city over her great population (genitive of the 
object, woAvoyAlas) or the joy of the great 
multitude itself. This latter is the usual con- 
struction of dyaAlapa in the LXX. See Ps. 
xIviii. 2, cxix.111; and, for the thought, Isa. 
xxiv. 8-12. 


35. Here the prophet speaks again. There 
is an allusion to the fate of Sodom and 
Gomorrah, to which the destruction of 
Babylon is compared also by Isaiah, xiii. rg. 


long to endure.| Literally, “ for long days,” 
ie. “for many days.” 


devils.| ‘‘daemons:” see on v. 7, and 
compare Isa. xili. 21: ‘ Owls (cecprves) shall 
dwell there, and satyrs (Saiyovia) shall dance 
there ;” namely, in Babylon. 


for a great time.| See note on Epistle of 
Jeremy (Baruch vi.), v. 3. “The expression 
shews that he did not predict that she should 
be always utterly uninhabited, but for a long 
time: and she is inhabited now by a few 
Jews.” (Theodoret.) 


36, 37. Prophecy of the return of the 


ADDITIONAL NOTES 


7,8. Kneucker regards the whole passage 
from “him that made you” (v. 7) to “forgot- 
ten” in v. 8 as an interpolation on the following 
grounds, which appear to be quite erroneous: 

(2) In Deut. xxxii. 18, “God that formed 
thee,” the participle stands in apposition to a 
preceding subject; and the omission of the 
subject by our author is not in accordance 
with Hebrew usage. But a similar use of 
the Hebrew participle, not in apposition to 
a preceding subject, is often found, as, for 
instance, in Job xxxi. 15, xl. 19; Isa. xvii. 75 
sat, 1e, 

(2) “ Forgotten” is very weak after “ pro- 
voked,” to which the only proper parallel is 
“ye have grieved.” But “ forgotten” is taken 
exactly from the original passage, Deut. xxxii. 
18. 


7. devils.| Fritzsche and Reuss find here 
in the word daipoviors an imaginary proof that 
the author held the later Alexandrine doctrine 
concerning devils. “ According to the prophets, 
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| ae [v. 35—37: 
toward the east, and behold the joy 
that cometh unto thee from God. 

37 Lo, thy sons come, whom thou 
sentest away, they come gathered 
together from the east to the west 
by the word of the Holy One, re- 
joicing in the glory of God. 


captives from Babylon. The author in the 
assumed person of Baruch, professing to 
predict the return from captivity, sets himself 
in the very time of that return—a proof that 
such was the well-known style of the real 
prophets, and therefore a refutation of the 
main objection which modern critics have 
urged against Isaiah’s authorship of the latter 
portion of the book which bears his name. 
See Introduction, § iii. p. 244. 


36. the joy that cometh unto thee from God.} 
That is the joy foretold in wv. 22. 


37. from the east to the west.| Ie. from 
all quarters. The phrase is repeated below 
vy. 5. Compare Isa, xhn. 55 Zech: vi 7 
“ When the exiles in Babylon had returned, 
those also came back who had fled at the 
time of the war, and occupied the western 
and southern regions; and this is why he 
made mention of those who came from the 
west.” (Theodoret.) 

rejoicing in the glory of God.] “ Because it 
is not in their own power that they have got 
the better of their enemies, but God, who 
gave them up, restored their liberty.” (Theo- 
doret.) 


TO VERSES 7, 8, AND 22. 


the false gods are purely imaginary beings, 
but they were regarded later as evil spirits 
who had induced men to worship them” 
(Reuss). 

The supposed proof is at once confuted by 
the fact that the LX X. use Saipovious in Deut. 
Xxxil. 17, from which our author is evidently 
borrowing his language. The acceptance of 
a word already employed in the Septuagint 
version is no proof that the writer holds the 
Alexandrine doctrine. 


22. The peculiar construction—eémi 76 
aioviea Arica THY C@Tnplay tyay—is explained 
by Fritzsche as being made up of the two usual 
constructions €Ami¢ew re and éAmi¢ew emi rt. 
But Reusch and Kneucker regard it as a close 
imitation of a Hebrew construction such as is 
found in Ps, xxxvii. 5, “ Commit thy way unto 
the Lord,” and Prov. xvi. 3, “Commit thy 
works unto the Lord,” in both which passages 
the Hebrew verb means literally “roll,” ie. 
“ devolve.” 


v. I—5.] 
CHAPTER V. 


1 Jerusalem is moved to rejoice, 5 and to behold 
their return out of captivity with glory. 


| Papa off, O Jerusalem, the gar- 
ment of thy mourning and 
affliction, and put on the comeliness 
of the glory that cometh from God 
for ever. 

2 Cast about thee a double gar- 
ment of the righteousness which 
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cometh from God ; and set a diadem 
on thine head of the glory of the 
Everlasting. 

3 For God will shew thy bright- 
ness unto every country under heaven. 

4 For thy name shall be called of 
God for ever The peace of righte- 
ousness, and The glory of God’s 
worship. 

5 Arise, O Jerusalem, and stand 


CHAPTER V. 


A PROMISE OF LASTING HAPPINESS AND 
BLESSING TO JERUSALEM. 


1. the comeliness of the glory.| The same 
Greek words (cimpémera S0éns) are used by 
the LXX. in Jer. xxiii. 9, but are there an 
evident mistranslation. ‘The metaphor here 
is the same as in iv. 20 (where see note), and 
is frequent in Isaiah, e.g. lil. 1, “put on thy 
beautiful garments” (r7jv dc€av cov); 1xi. 3, 
“the garment of praise” (dd&ns); Ixi. ro, 
“the garment of salvation.” Compare Psalm 
of Solomon xi. 8, “Put on, O Jerusalem, thy 
garments of glory, make ready thy robe of 
holiness.” 


2. a double garment.) “the double gar- 
ment” (durdoida); ze. a large mantle or 
cloak. When Samuel appears to the witch 
of Endor (1 Sam. xxviii. 14), “he is covered 
with a mantle.” In Ps. cix. 29 it is said 
concerning the wicked, “Let them cover 
themselves with their own confusion as with 
a mantle;” and in Job xxix. 14, “I put on 
righteousness, and it clothed me,” the LXX. 
render the last clause “like a mantle” (ica 
Oerdoib:). 

Fritzsche remarks: “ It is to be observed 
that here ‘righteousness,’ ze. right conduct 
in all respects, is in the most general sense 
traced back to God as its source from whence 
it proceeds: ... and from v, 4 it is quite 
clear that ‘righteousness’ as a virtue is in- 
tended.” 

This sense of the word (d:xaoodtyn) is 
acknowledged by all in v. 4, but here the 
meaning appears to be the same as in w. 9, 
—namely, “ goodness,” “ kindness,” “ mercy.” 
The word often has this meaning in the 
Septuagint, as will be seen by comparing the 
following passages in which it is employed in 
the Greek with the A. V., which renders the 
Hebrew word (1DMN) by “mercy ” or “ kind- 
ness:” Gen. xix. 19, XX. 13, XXi. 23, XXIV. 27, 
xxxii. 10; Ex, xv. 13, xxxiv. 7; Prov. xx. 28; 
Isa. 1xiii. 7. 

a diadem.] “the diadem” (ri pirpav), the 
same word which the LXX. use in Isa. Ixi. 


10: compare Judith x. 3, xvi. 8, “a tire.” 
In these passages it means the turban or tiara 
worn by women, but it is also frequently 
used of the High Priest’s “mitre,” as in 
Ex, xxviil. 37. Jerusalem, decked once more 
as a bride, is to be crowned with “the glory 
of the Eternal.” 


3. unto every country under heaven.| For 
the Greek phrase, which means literally 
“the whole region under heaven,” compare 
Ex. xvii. 14, Deut. xxv. 19, and especially 
Luke xvii. 24. 


4. called of God.] See note on iv. 30. 


The peace of righteousness.) I.e. the peace 
which is the fruit of righteousness: compare 
Isa. xxxli. 17; James ili. 18. 


The glory of Goa’s worship.| The Greek 
word (Ocooé8era) means in the Septuagint 
“the fear of God” (Gen. xx. 113 Job xxviii. 
28), or “godliness” (Ecclus. i. 25); and 
thus in 1 Tim. ii. 10 differs from etoéBera 
in the same chapter, v. 2, only in being 
expressly limited to the reverence and piety 
which are shewn towards God. (See Trench, 
‘N. ‘T. Synonyms,’ i. 202.) 

The meaning, therefore, of the second 
name here promised to Jerusalem is, “ The 
glory which is the fruit of godliness.” ‘The 
A.V. seems to fix the thought chiefly upon the 
glory of outward worship, as (many suppose) 
in Ps, xxix. 2. 

Reusch, who regards the book as a genuine 
prophecy of Baruch, argues that the promises 
of this verse extend to a moral renewal and 
perfecting of Israel; and that this having been 
only partially and imperfectly realized by the 
Jews after their return from captivity, the 
complete fulfilment is only seen ‘‘in the Jeru- 
salem to which the Jerusalem of the Old 
Testament is transfigured by the Messiah in 
the Church.” But the Messianic tone is 
sufficiently accounted for by the author’s 
intimate knowledge and free use of the pro- 
phetic books, without our assuming that the 
writer was Baruch, and Baruch a prophet. 


5. Arise, O Jerusalem.] Isa. li. 17, “ Stand 
up, O Jerusalem.” 
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ch. 4-36: on high, and “look about toward the 


east, and behold thy children gathered 
from the west unto the east by the 
word of the Holy One, rejoicing in 
the remembrance of God. 

6 For they departed from thee 
on foot, and were led away of their 
enemies: but God bringeth them 
unto thee exalted with glory, as 
children of the kingdom. 

7 For God hath appointed that 


i 4 Bevery high hill, and banks of long 


BARUCH? i. 


[v. 6—9: 


continuance, should be cast down, 
and vallies filled up, to make even 
the ground, that Israel may go safely 
in the glory of God. 

8 Moreover even the woods and 
every sweetsmelling tree shall over- 
shadow Israel by the commandment 
of God. 

g For God shall lead Israel with 
joy in the light of his glory with the 
mercy and righteousness that cometh 
from him, 


and stand on high.| “and stand upon 
the height:” compare Isa. xl. 9. 

look about, do’c.] Isa. lx. 4: “ Lift up thine 
eyes round about, and see: all they gather 
themselves together, they come to thee: thy 
sons shall come from far,” &c. See on iv. 37, 
and compare Ps. of Solomon xi. 3, “Stand 
upon high, O Jerusalem, and see thy children 
gathered from the east and from the west.” 

in the remembrance of God.| “in God's 
remembrance:” the obvious reference to 
iv. 27, “Ye shall be remembered of him that 
brought these things upon you,” leaves no 
room for the ambiguity contained in the A.V. 


6. For they departed, d’c.| “For they 
went out from thee on foot led away by 
enemies, but God bringeth them in unto 
thee lifted up with glory as a royal 
throne.” Compare Isa. xlix. 22, “ They shall 
bring thy sons in their arms, and thy daughters 
shall be carried upon their shoulders ;” Ixvi. 
20, “And they shall bring all your brethren 
for an offering unto the Lord, out of all 
nations, upon horses, and in chariots, and in 
litters, and upon mules, and upon swift beasts, 
to my holy mountain Jerusalem.” 

The comparison to “a royal throne,” 
literally “throne of the kingdom” (1 Kings 
i, 46; 2 Chron. vii. 18), has been regarded 
by most interpreters as unusual, and by some 
as inadmissible. The origin of the various 
reading “as sons of a kingdom” (Cod. A, 
&c.) is probably to be traced to this sup- 
posed difficulty. But the use of a “moving 
throne” among the Persians, and of litters or 
palanquins by the Egyptians, makes it pro- 
bable that what is here meant is such a seat 
or throne either carried on men’s shoulders 
or as a horse-litter. The figure is then most 
appropriate to the triumphant return of the 
captives in regal state. See Delitzsch on 
‘The Song of Solomon,’ ili. 7-9; and Kitto, 
‘Biblical Cyclopedia,’ LITTER. 


7. God hath appointed.] An evident refer- 


ence to Isa. xl. 4, the language of which 
passage is closely followed here. 


every high hill and banks of long continuance. | 
“every high mountain and lasting hills:” 
Deut. xxxiii. 15, and xii. 2 (@.vay). 


cast down.] “made low.” 


to make even.| Mic. vil. 12 (els 6uadiopor). 
Compare Ps. of Solomon xi. 5, “The high 
mountains hath he brought down to make 
even ground (eis 6uadicpuoy) for them.” ‘The 
LXX. use the word only in Mic. vil. 12, and 
there it is a mistranslation. 


go safely in the glory of God.| ‘The allusion 
here, as in v. 9, “in the light of his glory,” is 
to the light that guided Israel in the wilder- 
ness. See Ps. of Solom. xi. 7, quoted below 
on wv. 8. For the construction compare Job 
Xxix. 3 (dre TO Gott atrod emopevdpny), 


“when by his light I walked.” 


8. and every sweetsmelling tree.| The 
Greek words (may &vdoyv evwdias) are not 
found in the Septuagint, but only in Ps. of 
Solomon xi. 7, “ Every sweetsmelling tree 
did God cause to spring up for them, that 
Israel might pass on in charge of the glory of 
their God.” 


shall overshadow Israel.| “madea shade 
for Israel” (Ewald): compare Jonah iv. 6. 
In the liveliness of his description the author 
writes as if the return were already past. 
Compare Ps. of Solomon xi. 6, ‘‘ The forests 
made a shade for them.” 

9. God shall lead Israel.] 
(jyetro). 

in the light.| “by the light:” see on . 7. 

the mercy and righteousness that cometh 
from him.| The goodness of God towards 
His people is called “ mercy,” as being un- 
merited, and “righteousness,” as being a 


faithful adherence to His promises. See note 
on v, 2. 
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§ I. ContTENTS. 


VERSES I—7: PREFATORY STATE- 
MENT.—The “ Epistle of Jeremy” pro- 
fesses to be a copy of a letter sent by 
the prophet Jeremiah to the Jews who 
were about to be carried away captives to 
Babylon by Nebuchadnezzar. He tells 
them, by God’s command, that their 
captivity is the punishment of their sins, 
and that it will be long before they shall 
be brought back in peace (vv. 1-3). 

Meanwhile they must keep themselves 
free from the idolatry which they will see 
in Babylon, and remain true to the Lord, 
whose angel will protect them (vv. 4-7). 

VeERSES 8-72: THE VANITY OF IDOLS. 
— From this point onward the whole 
Epistle is occupied in setting forth at 
large the vanity of idols and the folly of 
idol-worship. 

There is no clear logical arrangement 
of the thoughts, but the divisions are 
marked by the recurrence of a refrain, 
which is apparently intended to give a 
sort of rhythmical air to the whole com- 
position. 

This refrain occurs first at v. 16, “they 
are known not to be gods: therefore 
fear them not :” it is repeated with slight 
variations at vv. 23, 29, 65, and 69; 
which verses may therefore be taken as 
marking the divisions of the Epistle. 
The question, “‘ How can they be called 


gods ?” also recurs in slightly varied 
forms at vv. 30, 40, 44, 46, 49, 52, 56. 

Most of the thoughts are found in 
Ps, cxv. 4-8 (cxxxy. 15-18); Isa. xliv. 
9-19; Jer. x. 3-9; Wisdom xiii. 10-19, 
XV. 13-17. 


§ Il. THE supposeD AUTHOR. 


The occasion described in vv. 1, 2 
seems to be that on which Nebuchad- 
nezzar, ‘‘in the eighth year of his reign” 
(2 Kings xxiv. 12), carried away Jecho- 
niah and all the chief men of Judah, with 
great treasures, to Babylon. 

At that time (8.c. 597) Jeremiah sent 
a letter ‘‘from Jerusalem unto the residue 
of the elders which were carried away 
captives .. . from Jerusalem to Baby- 
lon, after that Jeconiah the king and the 
queen ... were departed from Jeru- 
salem” (Jer. xxix, 2), 

The fact that Jeremiah had written 
one such letter to the captives seems to 
have suggested the idea of dignifying by 
his name another letter not written in 
reality till many ages after his death. 

The purport also of this second letter, 
as an argument against the folly of idol- 
atry, was appropriate to the character 
and position of Jeremiah, and to the 
spirit of his genuine writings. It is in 
fact little more than an enlargement of 
the prophet’s warning against idolatry in 
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chap. x. 1-16, from which passage, and 
from Ps. cxv. 4-8 and Isa, xliv. 9-19, 
much of the argument, and even of the 
language, is freely borrowed. 

The assumption of the name of Jere- 
- miah does not necessarily imply an in- 
tention to deceive: it was in accordance 
with the literary usage of the later cen- 
turies B.c., and was probably understood 
to mean nothing more than that the 
author had endeavoured to imitate the 
manner and spirit of the elder prophet, 
and to write for his own generation as 
he supposed Jeremiah might have written 
under the same circumstances, 

That the imitation is not very suc- 
cessful, may be judged from the admis- 
sions even of those who try to maintain 
the actual authorship of Jeremiah: thus 
Reusch (p. 78), in describing the com- 
position, says: “There is a long series 
of facts brought forward, from which it 
may be clearly seen that the gods have 
no power nor life. There is no strict 
logical arrangement prevailing in the 
development of the subject, but the 
facts are simply placed one after another, 
some of them repeated several times in a 
slightly modified form, and sometimes 
also facts wholly different in character 
are set side by side. The enumeration 
of them is only interrupted by the state- 
ment—ten times repeated as a sort of 
refrain at varying intervals and in varied 
form—‘ whence it is seen, that they are 
no gods; therefore fear them not.’” 

It is strange that a scholar who sees 
so clearly and describes so fairly the 
character of the writing can yet believe 
that Jeremiah was its author. It has 
none of the grace or power of Hebrew 
poetry, nor even its outward form,— 
nothing but a monotonous repetition of 
one prosaic sentence as a sort of refrain. 
From first to last we feel not a breath of 
the genuine spirit of prophecy; no spark 
of the fire which burned so fiercely in 
the words of Jeremiah, and made him so 
terrible to the sinners of his day; not 
one sound of the sorrowful sighing of 
his soul over the sins and calamities of 
his country. 

The inferiority of style is admitted : 
how is it to be explained? When Ewald 
says that the author writes like an orator 
who proves and exhausts his subject from 
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every point of view, and shews not the 
remotest movement towards prophetic 
flight (‘ History of Israel,’ v. 479, E. Tr.), 
Reusch can only reply that “the Jews who 
were carried into captivity with Zedekiah 
belonged for the most part to the lower 
classes; and the fact that the letter was 
intended chiefly for the great mass of the 
people, explains its popular form and 
the mode of representation which is cha- 
racterised by Ewald quite correctly. For 
such readers it was very proper to draw 
attention to the multitude of tangible 
facts which shew the nothingness of the 
false gods. This also explains why the 
letter agrees in the thoughts with other 
passages in which Jeremiah speaks of 
idolatry, especially with chap. x., but 
differs in its mode of expression from his 
prophecies. Its particular and tem- 
porary aim also helps to explain why it 
was not adopted into the collection of 
the prophet’s predictions.” 

Unhappily for this argument, the 
author professes to write to the Jews 
who were carried into captivity, not with 
Zedekiah, but previously with Jechoniah ; 
and these belonged for the most part 
not to the lower, but to the higher classes 
(2 Kings xxiv. 14-16). 

When an able and zealous advocate 
of the genuineness of the Epistle is re- 
duced to so feeble a defence, based upon 
a palpable error, it is needless to discuss 
the question of Jeremiah’s authorship any 
further. 


§ III. THE ortcrnaL LANGUAGE. 


An advocate of the genuineness of the 
Epistle must of necessity maintain that 
it was written at first in Hebrew. This 
opinion, though still defended by some 
Roman Catholic commentators, as Welte 
and Reusch, is rejected without hesita- 
tion by the great majority of competent 
and impartial critics. The general judg- 
ment is thus expressed by Fritzsche (p. 
206): “If any one of the Apocryphal 
books was composed in Greek, this cer- 
tainly was. The style, it is true, bears 
traces of the Hellenistic dialect, but, for 
Hellenistic Greek, it is very pure, and 
contains many rare forms and combina- 
tions, Of Hebraism there are but rare 
and slight reminiscences.” 
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The facts upon which this judgment is 
based cannot be denied: and Reusch, in 
reply to it, can only plead that “‘ This cha- 
racter of the writing is far from proving 
that the letter could not possibly be a 
translation from the Hebrew. The trans- 
lator, who perhaps is not the same as the 
translator of the book Baruch, might pos- 
sibly translate freely and in seemingly 
good Greek style; and in the explanation 
of the Epistle occasion will often be pre- 
sented for pointing to passages which a 
Greek author would certainly have ex- 
pressed otherwise, and which betray a 
translator who in some particulars did 
not perfectly understand the original, or 
know how to render it, and did not con- 
fine himself so closely to the letter of 
the original as we could have wished.” 

The instances quoted by Reusch from 
Welte in support of this answer are the 
following :—— 

(a.) Inconsistencies of Greek construction. 
—Verse 6: zpookvvety with the accusa- 
tive, and with the dative in the very next 
verse. 

The worthlessness of this objection is 
apparent from Reusch’s own note on v. 
6: ‘‘ IIpooxuvety is construed sometimes 
with the dative, sometimes with the 
accusative: the latter is more in accor- 
dance with the Greek usage, the former 
with the Hebrew.” 

In John iv. 23 we find the same varia- 
tion in a single verse: it is therefore no 
evidence of a Hebrew original. 

Verses 8,68: “ The neuter plural with 
its verb in the singular, and in the plural 
in the same verse.” 

Again we refer to Reusch himself on 
v. 8 for an answer: “’Eori and dvvavrat ; 
after the subject in the neuter plural the 
singular is admissible, and the plural.” 

The transition in the same verse from 
singular to plural, both referring to the 
same subject, is found also in John x, 4. 

Verse 38: ‘ed wovety with the accusa- 
tive, and in v. 64 with the dative.” 

Reusch’s note on wv 38 is: “ed movely 
here, as is usual, with the accusative ; in 
v. 64, Hebraistically with the dative.” 
The classical usage with the accusative 
is most common in the LXX. But the 
dative occurs in Ex. i. 20, Josh. xxiv. 20, 
and five times in Ecclesiasticus: it also 


occurs in Mark xiv. 7 with ed wovety, and 


Apoc.— Vol. I. 


in Luke vi. 27 with caAds wovetv. It may 
therefore rightly be called Hellenistic, 
but does not give evidence of a Hebrew 
original. 

b.) “The use of the future in a 
thoroughly Hebraistic manner in vv. 33, 
34, 67.” On v. 33 Reusch writes : “The 
future évdvcovow is here especially harsh, 
and in this and other passages is only to 
be explained from a close adherence to 
the Hebrew.” 

But there is no need to assume “a 
close adherence to the Hebrew ;” for the 
future is better explained as expressing 
a general truth (Rom. ill. 20; Gal. ii. 16), 
or probable event. See Winer, ‘ Gr. of 
Nai Greek, 1tts-xh 6; Bernhardy, 
‘Syntax,’ p. 377. 

(c.) “The construction PovAcverbau 
mpos Two. (v. 48) is not found in classi- 
cal Greek, but answers closely to the 
Hebrew ON yyin” 

In Tromm’s Concordance the Greek 
construction is cited only thrice (2 Kings 
Vii,6r5 1 hSay Mies EA se (ele xxXvViw EO), and 
only in the first instance is it a translation 
of the Hebrew phrase quoted by Reusch. 
Its occurrence in the Epistle only shews 
that the author was familiar with the 
style of the Septuagint. 

(@.) Welte notices also the use of the 
singular 76 mpécwroy airav in vy. 13, 21 
for the plural, as shewing that there 
stood in the Hebrew text 01°38, 

The inference is quite unwarranted. 
In v. 22 we find in like manner 76 cépa 
airév, as in I Cor. vi. 19 (TO copa 
tpov) ; and this use of the singular, to 
express an object which belongs to each 
of several individuals, is not at all un- 
common. See Matt. xvii. 6, xxii. 16; 
Luke ii. 31; 2 Cor. vili. 24, passages in 
which zpdcwzrov is so used. 

If these supposed traces of Hebraism 
be compared with the instances found in 
the first part of Baruch (Introduction to 
Baruch, § V.), it will be evident that they 
are quite insufficient to give even a show 
of probability to the theory of a Hebrew 
original. 

When Reusch replies that there is no 
proof “that a Hebrew original is zmfos- 
sible,” he makes an unreasonable demand 
for such demonstrative evidence as the 
nature of the case excludes. 
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We may safely accept Ewald’s judg- 
ment (‘ Prophets of the O. T.,’ v. 139, E. 
Tr.), that the author's “ Greek language 
seeks occasionally [as in v. 4, dpopowwbev- 
res ddopowwOjre] to assume the peculiari- 
ties of the Hebrew: but even in this 
respect he only partially succeeds.” 

Schiirer also (in his ‘History of the 
Jewish People in the time of Jesus 
Christ,’ Leipsic, 1886) decides that the 
Greek is certainly original. 


§ IV. Oxnjecr oF THE EPISTLE. 


Though the author writes under an 
assumed name, his work is not on that 
account to be put aside as a mere literary 
forgery: it has a serious practical purpose 
which cannot be overlooked. 

The writer is evidently making an 
earnest appeal to persons actually living 
in the midst of heathenism, and needing 
to be warned and encouraged against 
temptations to apostasy (vv. 5-7). He 
shews an intimate knowledge of the 
details of idol-worship such as could 
hardly be possessed by any but an eye- 
witness: and thus, as Ewald observes 
(‘ History of Israel,’ v. 479, E. Tr.), “ the 
numerous close allusions to idolatrous 
usages confer on this composition a high 
historical value.” ‘The condition of the 
readers thus indicated corresponds with 
that of the Jewish communities de- 
scended from those captives who, after 
the destruction of Babylon, instead of re- 
turning to Jerusalem, chose to remain in 
the country where they had made them- 
selves a home. These, who were by far 
the greater portion of the Captivity, 
formed the nucleus of those numerous 
colonies throughout the East “ from India 
unto Ethiopia” (Esther viii. 9), which 
were included under the general title of 
“The Dispersion” (James i, 1; 1 Pet. 
beg k 

ie whether the letter was intended 
for the common benefit of “the Disper- 
sion among the Greeks” (John vii. 35), 
or for some particular community, the 
local colouring is with perfect propriety 
borrowed from the position of their an- 
cestors, the original captives in Babylon. 

That position is admirably described 
by Ewald (‘History of Israel,’ v. 24): 
“The very closeness of this contact 
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(with heathenism), and the accuracy of 
the knowledge thus obtained, must have 
created a profound repulsion in all the 
deeper minds; and the fact that the 
genius of heathenism had been developed 
by the Babylonians of this very period to 
the highest point of art and science of 
which it was susceptible, but had become 
utterly corrupt as a rule of life, neces- 
sarily increased the horror with which it 
was regarded. Thus the rejection, in the 
most contemptuous manner conceivable, 
of every feature of heathenism kept pace 
with the deepening consciousness of the 
eternal truth of their own religion: and 
never before had all the senseless and 
therefore intrinsically ridiculous notions 
involved in idol-worship been pur- 
sued and exposed in detail as they were 
now.” 

Though the historian is here speaking 
of the actual period of the Captivity, and 
grounding his remarks, according to his 
own well-known theory, upon the wri- 
tings of Jeremiah and the so-called Deu- 
tero-Isaiah or ‘‘ Great Unnamed,” his 
description is quite as appropriate to the 
circumstances of “the Dispersion” seve- 
ral centuries later, and especially to the 
Epistle of Jeremy. 

The author was certainly a Hellenistic 
Jew, and possibly, as Fritzsche thinks, a 
Jew of Alexandria: but, whether living 
in Egypt or elsewhere, he doubtless had 
good reason for laying the scene in 
Babylon, and veiling his fierce attack on 
idol-gods under the venerable name of 
Jeremiah, instead of openly deriding in 
his own name the religion of the people 
among whom he dwelt. 


§ V. APPROXIMATE DATE, 


Attempts have been made to find a 
relative date for the Epistle of Jeremy 
from a supposed allusion to it in 2 Macc. 
il. I, 2, where it is said to have been 
“found in the records, that Jeremy the 
prophet commanded them that were 
carried away . not to forget the 
commandment of the Lord, and that 
they should not err in their minds, when 
they see images of silver and gold with 
their ornaments.” 

The language of the last clause is very 
similar to that of the Epistle in vz. 4-6 ; 
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and Ewald, who recognises the allusion, 
observes that “there is no reason why 
the writer of 2 Maccabees should not 
have been acquainted with our little 
ook”. (' Prophets) ve 142,98. Er.) 
Herzfeld takes the opposite view, that 
the coincidence of language proves the 
Epistle to be the later work. Fritzsche 
however, with better judgment, thinks 
that the similarity of language is not such 
as to afford a safe criterion. 

At all events, the supposed allusion to 
our Epistle seems to be excluded by the 
statement in 2 Macc.ii. 4: “It was also 
contained in the same writing, that the 
prophet, being warned of God, com- 
manded the tabernacle and the ark to go 
with him, as he went forth into the 
mountain, where Moses climbed up, and 
saw the heritage of God.” The Epistle 
contains no such reference to the taber- 
nacle and the ark, nor to the command 
‘to take of the fire” (v. 1). 

Another supposed note of time is the 
frequent reference to offending, resisting, 
setting up, andputting down kings (v.18, 
34, 53, 56, 59, 66), in which Ewald finds 
an indication of the times of the last 
Seleucidae and Ptolemies, and so fixes 
the date of the Epistle “‘about the begin- 
ning of the last century before Christ.” 
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“The Grecian kings had then already 
greatly fallen in estimation and power, 
and were easily deposed.” 

This date, 100 B.c., differs little from 
that which is usually assigned to the 
Epistle,—namely, the later period of the 
Maccabees, the last of whom, John 
Hyrcanus, died about 106 B.c, 


§ VI. Text. 


The Epistle of Jeremy is found in the 
same Greek MSS. which contain the 
Book of Baruch, except a few cursives. 
“The character of the MSS. in relation 
to each other is very much the same as 
in Baruch, only more invariable here” 
(Fritzsche), On this point see the In- 
troduction to Baruch, § VII. pp. 251, 252. 


§ VII. Piace in Canon. 


In some Greek MSS. the Epistle of 
Jeremy is included in the Book of Baruch, 
but in Cod. Vat. and Cod. Alex. it is 
separated from Baruch, and follows the 
Lamentations of Jeremiah. It has, in 
fact, no connexion with Baruch, except 
through the author’s assumption of the 
name of Jeremiah, and his imitation of 
parts of his prophecy. 


THE 
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(BARUCH, Cuarter VI. in A. V.) 


t The cause of the captivity is their sin. 3 The 
place whereto they were carried is Babylon: 
the vanity of whose idols and idolatry are set 
Sorth at large in this chapter. 

A copy of an epistle, which Jeremy 
sent unto them which were to be 
led captives into Babylon by the 
king of the Babylonians, to certify 
them, as it was commanded him 


of God. 


ECAUSE of the sins which ye 
have committed before God, 


ye shall be led away captives into 
Babylon by Nabuchodonosor king of 
the Babylonians. 

3 So when ye be come unto Ba- 
bylon, ye shall remain there many 
years, and for a long season, namely, 
seven generations: and after that Iwill 7 23 
bring you away peaceably from thence. 15. 

4 *Now shall oad 


ye see in Babylon 3,9, 10. 
gods of silver, and of gold, and of 45.%, 


wood, borne upon shoulders, which 7, 
cause the nations to fear. a, 


VERSES 1-7. INTRODUCTORY STATEMENT 
OF THE ALLEGED AUTHORSHIP AND 
OCCASION OF THE EPISTLE. 


On the general contents of these verses, 
see the Introduction, § I. 

The superscription is counted as vw. 1 in 
the E. V., but not in the Greek. 


1. were to be led.| From this expression 
and from vv. 2, 3 we see that the letter pro- 
fesses to have been written at a time when 
the captives had been removed out of Jeru- 
salem, but had not yet left their own country 
for Babylon. This agrees with the occasion 
described in Jer. xxix. 2. 


to certify them.| “to announce,” or “to 
tell them.” ‘This message from God to the 
captives is evidently suggested by Jer. xxix. 
4: “Thus saith the Lord of hosts, the God of 
Israel, unto all that are carried away captives.” 


2. Because of the sins which ye have com- 
mitted.| Compare the answer given in Jer. 
xvi. 10-13 to the question of the people: 
“Wherefore hath the Lord pronounced all 
this great evil against us?” 

The remembrance of the sins which had 
led to the Captivity should cause it to be 
borne with patience. 


3. remain there... for a long season.] 
“pe there...a long time” Compare 
Jer. xxxii. 14, and Bar. iv. 35. The false 
prophet Hananiah, having foretold a speedy 
return from Babylon, was rebuked by Jere- 
miah (xxviii, 2-17), who in his letter to the 


captives bade them look for a long continuance 
of their exile: “ Build ye houses, and dwell 
in them; and plant gardens, and eat the fruit 
of them: take ye wives, and beget sons and 
daughters . . . And seek the peace of the 
city whither I have caused you to be carried 
away captives, and pray unto the Lord for it: 
for in the peace thereof shall ye have peace.” 
(Jer. xxix. 5-7.) 

namely, seven generations.]| “even unto 
seven generations.” See the Additional Note. 


L will bring you away peaceably from thence.] 
“T will bring you out thence in peace:” 
Ezek. xxxiv. 13, ‘I will bring them out from 
the people.” It is the same word (é&dyewv) 
which is constantly used of bringing .out the 
people from Egypt. 


4. Now shall ye see.| “But now ye will 
see:” now, i.e. for the present, and as long as 
your captivity shall last. 


gods of silver, and of gold, and of wood.]| 
The Vulgate changes the order, and reads: 
“ gods of gold and of silver and of stone and 
of wood.” The addition may have been 
suggested by the original passage (Deut. iv. 
28): “There ye shall serve gods, the work of 
men’s hands, wood and stone, which neither 
see, nor hear, nor eat, nor smell.” 

Tertullian (‘Scorpiace, c. 8) quotes the 
words in the order in which they stand in 
the A.V. His version of the passage (wv. 4-6) 
is quite independent of that given in the Vul- 
gate: he cites the whole passage as from 
Jeremiah. 


Vv. 5—II. | 


5 Beware therefore that ye in no 
wise be like to strangers, neither be 
ye afraid of them, when ye see the 
multitude before them and_ behind 
them, worshipping them. 

6 But say ye in your hearts, O 
Lord, we must worship thee. 

7 For mine angel is with you, and 
I myself caring for your souls. 

8 As for their tongue, it is polished 
by the workman, and they them- 


borne upon shoulders.| The custom of 
carrying the images of the gods in proces- 
sion upon festival days is often ridiculed by 
the Hebrew prophets, as by Isaiah (xlvi. 7), 
“They bear him upon the shoulder, they 
carry him, and set him in his place;” and by 
Jeremiah (x. 5), “ They must needs be borne, 
because they cannot go.” 


which cause the nations to fear.| “which 
strike terror into the heathen;” lite- 
rally, “shewing terror to the heathen:” com- 
pare Ps. lx. 3, “ Thou hast shewed thy people 
hard things;” and Ps. Ixxi. 20, “‘ Thou which 
hast shewed me great and sore troubles.” 


5. that ye in no wise be like to strangers.] 
“lest ye also become altogether like 
unto the aliens.” ‘The repetition (dapo- 
powwbévres . . . dboporwO7re) is employed, like 
the corresponding Hebrew idiom, to give 
emphasis. Compare for the thought Deut. 
KI ZOn XVII Qis eels Ke 2 

neither be ye afraid of them.] “and lest 
fear of them take hold of you.” Com- 
pare (A. V.) Ps. xlvili. 6: “ Fear took hold 
upon them there.” 


6. in your hearts.) Literally, “to your 
mind” (rf dcavoia): compare Gen. xXxvil. 41; 
Jer. v. 24. Cyprian (‘ On the Lord’s Prayer,’ 
c. 5, E. Tr.), less correctly, connects these 
words with the clause which follows: “The 
Holy Spirit, moreover, suggests these same 
things by Jeremiah, and teaches, saying, In the 
heart, O God, ought we to worship Thee.” 


O Lord, we must worship thee.) “Thou, 
O Lord, art he whom we ought to wor- 
ship.” The emphasis excludes the worship 
of any other god. ; 

The whole verse is omitted in the Alex- 
andrine Codex. 

7, God is here introduced as speaking. 
The thought is connected with vv. 5, 6, 
thus: “Fear them not, but worship Me only, 
for mine angel is with you.” Compare Ex. 
xxiii, 23, xxxii. 34, xxxili. 2, 3, 14, 15, and 
notes on these passages in the ‘ Speaker’s 
Commentary.’ 


and I myself.] Our A.V. follows the Latin 
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selves are gilded and laid over with 


silver; ?yet are they but false, and ? Ps. 13s. 
16. 


cannot speak, 

g And taking gold, as it were for 
a virgin that loveth to go gay, they 
make crowns for the heads of their 
gods. 

10 Sometimes also the priests con- 
vey from their gods gold and silver, 
and bestow it upon themselves. 

11 Yea, they will give thereof to 


(exquiram) in understanding this clause in 
the 1st person as referring to God. It is 
simpler to refer it to the angel, instead of 
introducing a new subject: “Mine angel is 
with you, and he careth for your souls.” 
This construction is confirmed by a similar 
use of the pronoun in wv. 8: “and they them- 
selves” (atrd re). The phrase (ex(yra@v ras 
vWuxds), literally, “seeking out your souls,” 
is sometimes used of seeking to destroy life 
(2 Sam. iv. 8; Ps. liv. 3). Here, however, it 
evidently has the same meaning as in Ps. cxlii. 
4, “No man cared for my soul” (margin: 
“ sought after”); and in Prov. xxix. 10, ‘“ The 
bloodthirsty hate the upright: but the just 
seek his soul,” ze. watch over, and protect 
his life. 


VERSES 8-16. IDOLS ARE THINGS WITHOUT 
LIFE, THE WoRK OF MEN’S HANDS, 
SENSELESS AND HELPLESS. 


8. Reasons for not fearing the idols. The 
conjunction (ydp) which shews the con- 
nexion with wv. 5 should not have been 
omitted in the A. V. 


As for their tongue.| “For as for their 
tongue.” Ps. cxv. 4: “Their idols are silver 
and gold, the work of men’s hands. They 
have mouths, but they speak not;” repeated 
in Ps. Cxxxy. 15. 


false.| Compare vv. 48,59. The substan- 
tive (yyeddos) is used for an idol in Isa. xliv. 20: 
“Ts there not a lie in my right hand?” 
Compare Jer. xiii. 25, xvi. 19; and Rom.i. 25. 

9. that loveth to go gay.| Literally, “ fond 
of ornament” (diAokdopm), a word used by 
late Greek writers,—Plutarch, Aelian, and 
Lucian,—but not found elsewhere in the 
Dxexcronm Ne. 


Sor the heads of their gods.| “to set upon 
the heads,” &c. 


10. convey.| This word means “to remove 
secretly,” as in John v. 13; or “to steal,” 
a sense in which it is commonly used by our 
older writers: “Convey the wise it call” 
(Shakespeare). ‘This is also the meaning of 
the Greek word (ipa:povpevor). 
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h Or, 
which 
prostitite 


themselves 


openly. 


the ‘common harlots, and deck them 
as men with garments, [being] gods 
of silver, and gods of gold, and wood. 

12 Yet cannot these gods save 
themselves from rust and moths, 
though they be covered with purple 
raiment. 

13 They wipe their faces because 
of the dust of the temple, when there 
is much upon them. 

14 And he that cannot put to 
death one that offendeth him holdeth 
a sceptre, as though he were a judge 
of the country. 
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[v. 12—18. 


15 He hath also in his right hand 
a dagger and an ax: but cannot de- 
liver himself from war and thieves. 

16 Whereby they are known not 
to be gods: therefore fear them not. 

17 For like as a vessel that a man 
useth is nothing worth when it is 
broken; even so it is with their 
gods: when they be set up in the 
temple, their eyes be full of dust 
through the feet of them that come 
in. 

18 And as the ‘doors are made 
sure on every side upon him that 


bestow.| “consume.” The LXX. use the 
same Greek word in Deut. iv. 24 and ix. 3: 
“The Lord thy God is a consuming fire.” 

Arnobius (‘Adversus Gentes, vi. 21) re- 
peats some amusing tales of robberies from 
the images of the gods. 


11. and deck them.] Te. the gods. This 
clause should be preceded by a fuller stop 
than in A.V. After the digression concern- 
ing the thievish priests in vv. 10, 11a, the 
author resumes his account of the false gods: 
‘“‘And they deck them with their vestments 
as men.” 


and gods of gold.| ‘The repetition of the 
word “gods” strengthens the expression of 
scorn. 


12. Yet cannot these gods.) The word 
“sods” is not in the Greek, but the addition 
agrees well with the scornful irony of the 
passage: so also “cannot” is better than 
the more exact “ do not.” 


moths.| Literally, “ parts eaten away” (Bpe- 
parev), corrosion, or “decay:” a similar 
word (8péous) is used in Matt. vi. 19. 

Compare for the thought Arnobius (vi. 16) : 
“Do you not see that these images, which 
seem to breathe, whose feet and knees you 
touch and handle when praying, at times fall 
into ruin from the constant dropping of rain, 
at other times lose the firm union of their 
parts from their decaying and becoming 
rotten (putredinis modo carie relaxari) ... 
and are eaten away with rust?” 


though they be covered with purple raiment.] 
The construction of the Greek (genitive ab- 
solute) shews that this clause should rather 
be joined with the following verse, as in the 
Latin and Arabic Versions. 


13. They wipe their faces.]| Compare v. 24. 
Here the Middle Voice (éxudocoyra:) is re- 
markable, but may perhaps imply that the 
priests do not themselves wipe off the dust, 
but get it done. 


when there is much.| “which is thick.” 


14. he that cannot put to death). Here, 
as in v. 11 and frequently in the Epistle, the 
future expresses as certain what the author 
thinks likely. See Introduction, § III. 4. 
Though “ cannot” is not actually expressed 
in the Greek (ovx dveXei), it is correct in 
sense. Perhaps also, as Reuss thinks, there 
is a touch of irony in the future. 

The author here passes to the singular, 
which makes the description more lively, as 
though he had some particular idol before 
his eyes. 


as though he were a judge.| “like a man 


that is a judge.” 


15. He hath also in his right hand a dagger.] 
“And he holds a dagger in his right 
hand.” The dagger and axe were not likely 
to be placed both in the same hand, as might 
be ve from the A.V. The same Greek 
word for “dagger” (éyyecpidiov) is used b 
the LXX. in Jer. 1. has where A.V. i 
“ance,” and in Ezek. xxi. 3, 4, 5, where A.V. 
has “ sword.” 

thieves.| “robbers” (Anorév), as in 
v. 18: the more exact rendering agrees 
with the idea of defence against violence. 

16. Whereby.| ‘“Whence:” the verse 
draws the conclusion from the whole para- 
graph, vv. 8-15, and also forms an intro- 
duction to the next paragraph. 


Sear them not.| Jer. x. 5. 


VERSES 17-23. THE IDOLS ARE USELESS 
AND HELPLESS. 


17. Compare Jer. xxii. 28: “Is this man 
Coniah a despised broken idol? Is he a 
vessel wherein is no pleasure?” 


the temple.) Literally, “their houses,” 
as inv. 55. 


18. upon him that offendeth the king] 


I Or, 


cours, 


I Gr. 
licked. 


v. 1I9—25.] 


offendeth the king, as being com- 
mitted to suffer death: even so the 
priests make fast their temples with 
doors, with locks, and bars, lest their 
gods be spoiled with robbers. 

19 They light them candles, yea, 
more than for themselves, whereof 
they cannot see one. 

20 They are as one of the beams 
of the temple, yet they say their 
hearts are 'gnawed upon by things 
creeping out of the earth ; and when 
they eat them and their clothes, they 
feel it not. 


21 Their faces are blacked through 
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the smoke that cometh out of the 
temple. 

22 Upon their bodies and heads 
sit bats, swallows, and birds, and the 
cats also. 

23 By this ye may know that they 
are no gods: therefore fear them not. 

24 Notwithstanding the gold that 
is about them to make them beautiful, 
except they wipe off the®rust, they 
will not shine: for neither when they 
were molten did they feel it. 

25 The things wherein there is no 


breath are bought for 'a most high "0r, ens 
price. 


price. 


Render: “And as when one hath wronged 
aking the courts are madeclose around 
him,” &c. 

“the courts” (avAai) are the courts of 
a prison, as in Jer. xxxii. 2, xxxiii. 1. Suidas 
gives this explanation of the word: “avAn, 
that which is now called dpyeiov, where the 
condemned are led away, and the attendants 
there were called adAuxoi.” 


as being committed.| A various reading 
(4 ws), “or as around one who has been led 
away to death,” makes little difference in the 
sense. 


their temples. “their houses.” 


with robbers.| “by the robbers.” 


19. candles.| “lamps.” There is pro- 
bably an allusion to the Egyptian “ Festival of 
Lamps” at Sais (Herod. ii. 62). Compare 
Lactantius (‘ Institut” vi. 2): “ They burn 
lights as for one in the dark. Can a man be 
considered sane who presents candles and 
wax lights to the author and giver of light?” 


they cannot see.) “Eyes have they and see 


not” (Ps. cxv. 5). 


20. They are.| “We is.” The singular 
“one of the beams” shews that the thought 
is here directed to one idol. 


yet they say their hearts are gnawed upon by 
things creeping out of the earth ; and when they 
eat them, do’c.| Render: “ Yet men say their 
hearts are eaten out: when the creeping 
chings out of the earth eat them and their 
raiment, they feel it not.” 


21. through.| “from” (dnd). Ewald 
(‘Prophets of the O. T. v. 144) adopts the 
reading of the Alexandrine MS. (rod ek rijs yas 
kavopévov), and renders: “They observe not 
how they are blackened in the face with the 
smoke which burneth out of the earth.” 


22. Upon their bodies and heads sit bats, 


d5°c.] “Upon their bodies and upon their 
heads bats and swallows alight.” 


and birds, and the cats also.| “and other 
birds, and likewise cats also.” Compare 
Lactantius (‘Inst.’ ii. 4): “The very birds 
alight upon their images . . . and build their 
nests, and befoul them.” 


23. By this.| “Whence:” compare wv. 16. 


VERSES 24-29. THE COSTLY BUT HELPLESS 
IDOLS ARE DISHONOURED BY THEIR OWN 
PRIESTS. 


24. Notwithstanding the gold.| “For as 
to the gold.” The sentence, if completed as 
it begins, would have been—“ For the gold 
will not shine.” But the plural subject, intro- 
duced in the relative clause—‘ with which 
they are set about for beauty” — is 
carried on into the principal sentence— they 
will not shine.” 


that is about them.| ‘The construction is 
thoroughly classical (6 mepixeivras), but is 
found also in 4 Macc. xii. 3 (ra Seopa mepi= 
keiwevoy) and in Acts xxviii, 20, and Heb. 
Vers 


they wipe. | 
rust.| Gold is, in fact, remarkable for its 
freedom from rust, but here the style is 
popular and rhetorical, as in S. James v. 3: 
“Your gold and silver is cankered: and the 
rust of them shall be a witness against you.” 


neither.| “not even.” 


25. bought for a most high price.| It is 
better to retain the order of the Greek words: 
“They have been bought at all cost— 
things wherein is no breath.” Compare Jer. 
x. 14, “ There is no breath in them;” and 
Ps. cxxxv. 17, “ Neither is there any breath 
in their mouths,” and Hab. ii. 19, quoted 
below on v. 39. 


“one wipe.” 
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* Tsai. 46. 
7» Ver. 4. 


I Or, 
offerings. 


1 Or, 
spend. 


26 ©They are borne upon shoulders, 
having no feet, whereby they declare 
unto men that they be nothing worth. 

27 They also that serve them are 
ashamed: for if they fall to the 
ground at any time, they cannot rise 
up again of themselves: neither, if 
one set them upright, can they move 
of themselves: neither, if they be 
bowed down, can they make them- 
selves straight: but they set 'gifts 
before them, as unto dead men. 

28 As for the things that are 
sacrificed unto them, their priests 
sell and "abuse; in like manner their 


EPISTLE OF JEREMY. 


[v. 26—31. 


wives lay up part thereof in salt ; but 
unto the poor and impotent they give 
nothing of it. 

29 Menstruous women and women 


in childbed “eat their sacrifices: by ¢ Lev. 32, 


these things ye may know that they ~ 
are no gods: fear them not. 

30 For how can they be called 
gods? because women set meat be- 
fore the gods of silver, gold, and 
wood, 

31 And the priests sit in their 
temples, having their clothes rent, 
and their heads and beards shaven, 
and nothing upon their heads. 


26. The clauses should be transposed: 
“ Having no feet, they are borne upon 
shoulders.” See on wv. 4. 


whereby they declare unto men that they be 
nothing worth.| “displaying unto men 
their own worthlessness;” ze. that they 
cannot walk, but must be carried. But a 
different meaning is suggested by the use of 
the Greek word (driuia, “shame”) in Jer. 
xiii. 26; Nah. iii. 5. 

27. for, d'c.]| “because, if they fall to 
the ground, they never rise up again of 
themselves.” 

set them upright, do’c.| “set it upright,” &c. 
There are frequent changes from the plural 
to the singular throughout the description 
of the idols. 


be bowed down. | 


make themselves straight.| 
selves upright.” 

but they set gifts before them, as unto dead 
men.| “but the offerings are set beside 
them as beside the dead.” Compare 
Ps. cvi. 28: “They joined themselves unto 
Baal-Peor, and ate the sacrifices of the dead.” 
Ecclus. xxx. 18, 19: ‘‘ Delicates poured upon 
a mouth shut up are as messes of meat set 
upon a grave. What good doeth the offer- 
ing unto an idol? for neither can it eat nor 
smell.” Tobit iv. 17: “Pour out thy bread 
on the burial of the just, but give nothing to 
the wicked;” or, according to the Vatican 
Codex, “ Pour out thy wine and thy bread 
over the tombs of the just.” 

For the custom of setting a feast before an 
idol, see Bel and the Dragon, vv. 3-15. The 
same custom is said to remain among the 
Arabs of Barbary (‘Dict. of the Bible:’ 
MOURNING, Pp. 437 4). 

28. As for the things that are sacrificed unto 


them, their priests sell and abuse.] “But 
their sacrifices their priests,” &c. 


“be laid down.” 
“set them- 


in like manner their wives.| “and in like 


manner their wives also.” 


but unto the poor, G'c.| “but give no 
part either to the poor orto the feeble.” 


29. eat.| “touch,” and thereby defile: 
compare Lev. xii. 4, “she shall touch no 
hallowed thing.” 


by these things ye may know.] 
then from these things.” 


30. how can they be called.| ‘The Vatican 
MS. preserves the true reading (xAnOeinoay, 
the optative without d), meaning, “ How 
could they be called?” “How could such 
a thing be thought of?” 


because women, @'c.] “for women,” &c. 
A reason why the Jews could not regard the 
idols as gods; for among the Jews women 
had no share in the service of the Tabernacle 
or Temple. 


“Knowing 


31. The idolatrous priests assume in their 
worship all the signs of mourning because 
(as Grotius observes) those whom the Baby- 
lonians, like the Egyptians, regarded as gods, 
were in reality dead men. Among the Jews, 
on the contrary, the priests of the living God 
were expressly forbidden to defile themselves 
for the dead (Lev. xxi. 1-11; Ezek. xliv. 25). 

sit.] Compare 1 Sam. i. 9: “Eli the priest 
sat upon a seat (emt rod dippov, ‘upon the 
seat, LXX., the Hebrew also having the 
article) by a post of the temple.” The Greek 
word (duppevouow) is rightly rendered “sit” 
in the A.V., as in the Latin and Syriac Ver- 
sions: but its more special meaning, “to sit 
in a chariot,’ is more common; and inter- 
preters, assuming this to be the only meaning, 
have adopted various readings which are quite 
inadmissible. 


having their clothes rent.| Ley. xxi. 10; 
“The high priest . . . shall not uncover his 
head, nor rend his clothes.” 


Vv. 32—40.] 


32 They roar and cry before their 
gods, as men do at the feast when 
one is dead. 

33 The priests also take off their 
garments, and clothe their wives and 
children. 

34 Whether it be evil that one 
doeth unto them, or good, they are 
not able to recompense it: they can 
neither set up a king, nor put him 
down. 

35 In like manner, they can nei- 
ther give riches nor money: though 
a man make a vow unto them, and 
keep it not, they will not require it. 

36 They can save no man from 
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death, neither deliver the weak from 
the mighty. 

37 They cannot restore a blind 
man to his sight, nor help any man 
in his distress, 

38 They can shew no mercy to the 
widow, nor do good to the fatherless. 

39 Their gods of wood, and which 
are overlaid with gold and silver, are 
like the stones that be hewn out of 
the mountain: they that worship 
them shall be confounded. 

40 How should a man then think 
and say that they are gods, when even 
the Chaldeans themselves dishonour 
them? 


and their heads and beards shaven.| Lev. 
xxl. 5: ‘They (the priests) shall not make 
baldness upon their head: neither shall they 
shave off the corner of their beard.” Com- 
pare Jer. xlviii. 37. 


32. They roar and cry before their gods.| 
Ezek. xxiv. 17: ‘‘ Forbear to cry, make no 
mourning for the dead.” 


at the feast when one is dead.| “ata 
feast for the dead” (ey mepideimv@ vexpod). 
Compare Jer. xvi. 7: ‘‘Neither shall men 
tear themselves for them (marg. ‘ break bread 
for them’) in mourning to comfort them for 
the dead: neither shall men give them the 
cup of consolation to drink for their father 
or for their mother.” St. Jerome, in his com- 
ment on the passage, compares the Jewish 
custom to “the feasts which the Greeks call 
mepideurva, and the Latins parentalia.” 


33. The priests also, dxc.] “From their 
raiment the priests will take part to 
clothe,” &c. On this use of the future see 
above, v. 14. Reusch sees in it a close imi- 
tation of the Hebrew, but without reason. 


VERSES 34-38. CONTRAST BETWEEN THE 
IDOLS AND THE LORD. 


34. Whether it be evil that one doeth unto 
them, or good, doc.| “if they be evil en- 
treated of any, norif they be entreated 
well,” &c. 

they can neither set up a king, nor put him 
down.| ‘The recurrence of this and the 
like ideas in vv. 53, 56, 66, has been thought 
to indicate a time in which kings were 
often deposed. See Introduction, § V. The 
general thought of the passage, vv. 34-38, 1s 
that the idols have not the attributes of the 
true God: for ‘He putteth down one, and 
setteth up another” (Ps. Ixxv. 7). Compare 
Job xii. 18; Ps. cxiii. 7, 8; Dan. u. 21. 


35. money.| Literally, “ brass” or “cop- 
per,” a common term for small money: Matt. 
x. 9; Mark xii. 41. Observe the contrast to 
1 Sam. ii. 7, “The Lord maketh poor, and 
maketh rich.” 


they will not require it.| The thought and 
language are evidently taken from Deut. xxiii. 
21; “ When thou shalt vow a vow unto the 
Lord thy God, thou shalt not slack to pay 
it: for the Lord thy God will surely require 
it of thee.” 


36. They can save no man from death.| 
Deut. xxxil. 39, “There is no god with me: 
I kill, and I make alive;” 1 Sam. ii. 6, “The 
Lord killeth, and maketh alive: he bringeth 
down to the grave, and bringeth up.” 


37. to his sight.] Omit “his.” Compare 
Ps. cxlvi. 8: “The Lord openeth the eyes of 
the blind: the Lord raiseth them that are 
bowed down.” 


88. Ps. cxlvi. 9: “He relieveth the father- 
less and widow.” 


39. Read: “They are like unto the 
stones from the mountain, these wooden 
things, and things overlaid with gold 
and silver.’ Compare Hab. ii. 19: “Woe 
unto him that saith to the wood, Awake; to 
the dumb stone, Arise, it shall teach! Behold, 
it is laid over with gold and silver, and there 
is no breath at all in the midst of it.” 


shall be confounded.) “and they that 
serve them shall be put to shame.” ‘The 
reference is to the priests who “serve” 
(Oeparevovres) the idols, rather than to the 
worshippers in general. 


40. Here, as in wv. 30, the refrain, accord- 
ing to the A.V., forms the conclusion of one 
section, and the introduction to the next. 
But the last clause should more properly be 
joined with the next verse. 


2 
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Or, did 
him call 
upon Bel. 


1 Or, 


sence. 


41 Who if they shall see one dumb 
that cannot speak, they ‘bring him, 
and intreat Bel that he may speak, 
as though he were able to under- 
stand. 

42 Yet they cannot understand 
this themselves, and leave them: for 
they have no 'knowledge. 

43 The women also with cords 
about them, sitting in the ways, burn 
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[v. 41—44. 


bran for perfume: but if any of 
them, drawn by some that passeth 
by, lie with him, she reproacheth her 
fellow, that she was not thought as 
worthy as herself, nor her cord 
broken. 

44 Whatsoever is done among 
them is false: how may it then 
be thought or said that they are 
gods? 


VERSES 41-44. THE IDOLS ARE PUT TO 
DISHONOUR BY THE CHALDEANS THEM- 
SELVES. 


when even the Chaldeans, t'c.| A new 
sentence begins here, but its apodosis must 
be supplied from the preceding,—thus: “And 
moreover—(how can a man think them to 
be gods)— when even the Chaldeans dis- 
honour them ? ” 

Their own worshippers put their idols to 
disgrace, “by continually demanding from 
them what they know cannot be performed” 
(Grotius). 


41. Who if they shall see one dumb.| “Who 
when they see a dumb man.” 


bring him.| Ie. the dumb man, whom 
they bring to the idol: according to another 
construction, it may mean “they bring Bel 
and entreat him.” 


as though he were able to understand.| By 
entreating Bel, who cannot even hear (aio Gé- 
o@a) their prayer, to make a dumb man 
speak, they put their idol to open shame. 


42. Yet they cannot understand this them- 
selves, and leave them.| ‘This is much better 
than the rendering which some commen- 
tators adopt: “And though they are them- 
selves aware of this, they cannot leave them ;” 
for the next clause states that they, the wor- 
shippers themselves, “have no knowledge” 
(aio @now, “ perception,” or, as in the margin, 
“sense”), and therefore cannot forsake their 
foolish idolatry. 


43. Compare Herodotus, i. 199: “The 
most disgraceful of the customs among the 
Babylonians is the following. Every woman 
of the country must once in her life go and 
sit in the temple of Aphrodite and have inter- 
course with some strange man .. . Sitting 
in the temple-court of Aphrodite with a 
wreath of cord (6opryyos) round their heads 
are many women, for some are coming and 
others going: and ropes stretched to form 
passages in every direction keep a thorough- 
fare among the women, along which the 
strangers pass through and choose for them- 


selves. And when a woman takes her seat 
there, she is not allowed to go away to her 
home until one of the strangers throws a 
piece of money into her lap and takes her 
with him outside the temple.” 

Strabo (lib. xvi. c. 1) gives a similar ac- 
count, and states that the practice was insti- 
tuted in consequence of some oracle. 

The goddess called by Herodotus My- 
litta, and identified with Aphrodite, seems to 
be the same with Milta, Bilta, or Beltis, the 
wife of Bel or Bil: see Rawlinson, ‘ Hero- 
dotus,’ i. 199. 

Selden (‘de Diis Syris, ii. 8) supposes this 
custom to be the same which is mentioned in 
2 Kings xvii. 30, “* The men of Babylon made 
Succoth-benoth,” where the last words mean 
literally “booths of daughters.” See, however, 
the note in the ‘Speaker’s Commentary’ on 
Kings, where the words are differently ex- 
plained. 


with cords about them.| Literally, “having 
put ropes round about them” (cyouwia 
mepiOeuévar): this does not refer to wearing 
girdles of cord, nor to a wreath of cord round 
the head (@apyé, Herod.; @apiyy: & eorer- 
Tat éxaorn, Strabo), but to the roped passages 
(cxoworevées d1€E08501, Herod.), each woman 
being enclosed within a rope, which must be 
broken that she might be led away. 


burn bran for perfume.| “burn bran as 
incense,’— namely, to the goddess, that 
through her favour a paramour may be found. 
Compare Theocritus, ‘ Idyl.’ ii. 33 and 161; 
Virg. ‘ Ecl.’ viii. 82: “sparge molam.” 


but if any of them, drawn by some that 
passeth by, lie with him.| “and when one 
of them has been dragged off by one 
of them that pass by to lie with him.” 


was not thought as worthy as herself.| 
“has not been thought worthy, like her- 
self? 


her cord.| 


44. done among them.| “done on them;” 
it refers to the idols (€v avrois, Vat.), rather 
than to the worshippers or priests (7ap’ 
avrots, Alex.). 


“her rope.” 
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50 “For seeing they be but of /Ps. 15 
wood, and overlaid with silver and Wisa. 13, 


Vv. 45—54.] 


Tsai, 44. 
12, 13, &c. 


45 ‘They are made of carpenters 
and goldsmiths : they can be nothing 


else than the workmen will have them 
to be. 

46 And they themselves that made 
them can never continue long ; how 
should then the things that are made 
of them be gods? 

47 For they left lies and reproaches 
to them that come after. 

48 For when there cometh any 
war or plague upon them, the priests 
consult with themselves, where they 
may be hidden with them. 

49 How then cannot men perceive 
that they be no gods, which can nei- 
ther save themselves from war, nor 
from plague? 


VERSES 45-52. IDOLS ARE MERE WORKS 
OF MEN’S HANDS. 


45. made of carpenters.| ‘made by car- 
penters.” Isa. xl. 19; Jer. x. 3, &c. 

they can be nothing else than the workmen 
will have them to be.| So Horace (1 Sat. 
vill. 1) scoffs at the statue of Priapus in his 
garden :— 


‘*¢ Olim truncus eram ficulnus, inutile lignum, 
Quum faber incertus scamnum faceretne Pri- 
apum 
Maluit esse deum, Deus inde ego.” 


Lactantius quotes the same passage (‘ Instit.’ 
LI C394:)s 

46. be gods.| These words (etva: Oeo/) 
are found in many MSS. and Versions, but 
not in the Vatican Codex. Without them 
the meaning will be: “The makers them- 
selves do not continue, and how then is it 
likely that their works should be of long con- 
tinuance? for what they have left to those 
that come after them are lies and disgrace.” 


47. lies.| Ie. false gods: see note on ». 8. 
48. any war or plague.| “For whenever 
war or troubles come upon them.” 


49. from war, nor from plague.]| 
wars nor from troubles.” 

51. And it shall manifestly appear to all 
nations and kings.| “To all the heathen 
and to their kings it shall be mani- 
fest.” 

there is no work of God in them.] Te. 
They cannot do any work such as a god 
can do. 


52. Who then may not know. | 


“from 


“To whom 


gold, it shall be known hereafter that ** 
they are false: 

51 And it shall manifestly appear 
to all nations and kings that they 
are no gods, but the works of men’s 
hands, and that there is no work 
of God in them. 

52 Who then may not know that 
they are no gods? 

53 For neither can they set up a 
king in the land, nor give rain unto 
men. 

54 Neither can they judge their 
own Cause, nor redress a wrong, being 
unable: for they are as crows between 
heaven and earth. 


then shall it not be known.” ‘The Vati- 
can Codex omits the negative particle, which 
is necessary to the sense. Without it we 
should have the inappropriate question — 
“ Whereby then shall it be known that they 
are not gods?” ‘The other reading is also 
confirmed by the form of the questions in 
vv. 49, 56, &C. 


53. a king in the land.]| 
land.” See note on v. 34. 


give rain unto men.| Compare Deut. xi. 
14; Ps. cxlvii. 8; Acts xiv. 173; Jas. v. 7. 


54. their own cause.| Compare wv. 14. 
Some would render: “they cannot judge 
men’s causes.” But there is a keener re- 
proach in the A.V. 


nor redress a wrong.| Or, as in Isa. i. 17, 
“relieve the oppressed.” See the note 
at the end of the chapter on the various read- 
ing. 

being unable.| “impotent as they are.” 

for they are as crows, d’c.| The Alex- 
andrine and other MSS. connect this with 
the preceding clause, omitting yap: “being 
helpless as the crows that are between heaven 
and earth.” This does not affect the sense, 
which, however, the commentators have failed 
to discover. ‘Thus Reuss: ‘‘’ This seems to 
be a proverbial saying. Anyhow the com- 
parison is to the feebleness of the crow, not 
to its position. Yet the animal is much less 
feeble (!) than the idol.” 

Certainly a /iving crow does not appear to 
be feeble, especially when flying “ between 
heaven and earth.” But what is more im- 
potent than a dead crow hung up “ between 
heaven and earth,” to scare his fellows. The 
same thought recurs in v. 70. 


“a king of the 
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55 Whereupon when fire falleth 
upon the house of gods of wood, or 
laid over with gold or silver, their 
priests will flee away, and escape ; 
but they themselves shall be burned 
asunder like beams. 

56 Moreover they cannot with- 
stand any king or enemies: how can 
it then be thought or said that they 
be gods? 

57 Neither are those gods of wood, 
and laid over with silver or gold, 
able to escape either from thieves or 
robbers. 

58 Whose gold, and silver, and 
garments wherewith they are clothed, 
they that are strong do take, and go 
away withal: neither are they able 
to help themselves. 

59 Therefore it is better to be a 
king that sheweth his power, or else 
a profitable vessel in an house, which 
the owner shall have use of, than 
such false gods; or to be a door in 


55. Whereupon when.| “For even when.” 

burned asunder.) ‘burned through and 
through” (péc0r). 

56. thought or said.| “admitted or sup- 
posed.” 


VERSES 57-59. IDOLS MOST HELPLESS AND 
USELESS EVEN OF MEN’S WORKS. 


57. Neither are those gods of wood, 'c.] 
There is more force in the proper order: 
“Neither from thieves nor from robbers 


ae they escape,—these gods of wood,” 
Cc 


58. Whose gold and silver... they that 
are strong do take.| Here, again, the force is 
better preserved by retaining the order of the 
Greek: “From whom the strong will 
strip off the gold and the silver and 
the raiment that is about them.” 


neither are they able.| “and they will 
not be able to defend themselves,” 

59. power.} “courage” (dvdpeiay). 

a profitable vessel in an house, which the 


owner shall have use of:.| “a vessel in a 
house useful for the purpose for which 


the owner shall have need of it.” See 
Additional Note on the various reading. 
such false gods.| “the false gods.” ‘The 


same words are repeated thrice in this verse, 
like a new refrain. 
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[v. 55—64. 


an house, to keep such things safe as 
be therein, than such false gods; or 
a pillar of wood in a palace, than such 
false gods. 

60 For sun, moon, and stars, being 
bright, and sent to do their offices, 
are obedient. 

61 In like manner the lightning 
when it breaketh forth is easy to be 
seen; and ‘after the same manner ! 
the wind bloweth in every country. 

62 And when God commandeth 
the clouds to go over the whole 
world, they do as they are bidden. 

63 And the fire sent from above 
to consume hills and woods doeth 
as it is commanded: but these are 
like unto them neither in shew nor 
power. 

64 Wherefore it is neither to 
be supposed nor said that they are 
eods, seeing they are able neither to 
judge causes, nor to do good unto 
men. 


or to be a door.) “or even a door,” &c.; 
i.e. is better than they. 


VERSES 60-63. GoD’s WORKS ARE ALL 
USEFUL IN THEIR SEVERAL OFFICES. 


60. sent to do their offices. Literally, “sent 
forth for needful purposes.” 


61. easy to be seen.] “brilliant ” (evorros), 
or “fair to see.” 


Or, the 
same 


wind. 


and after the same manner the wind 


bloweth in every country.| ‘This version, with 
a slight addition, represents correctly the 
Received Text: “the wind also bloweth,” 
&c. As sun, moon, stars, and lightning are 
all useful in their several offices, “‘ after the 
same manner the wind also” everywhere 
does its work. 

On the marginal rendering, “ the same wind 
bloweth in every country,” see the Additional 
Note. 


62. And when God commandeth, ¢c.] 
“And when the clouds are commanded 
by God.” 


they do as they are bidden.] 
his bidding.” 


63. And the fire, dc.) “And the fire 
when sent forth from above to consume 
mountains and forests doeth that which 
is appointed.” 


but these.| “but these (idols).” 


“they fulfil 


v. 65—73.| 


65 Knowing therefore that they 
are no gods, fear them not. 

66 For they can neither curse nor 
bless kings : 

67 Neither can they shew signs 
in the heavens among the heathen, 
nor shine as the sun, nor give light 
as the moon. 

68 The beasts are better than they : 
for they can get under a covert, and 
help themselves. 

69 It isthen by no means manifest 
unto us that they are gods: therefore 
fear them not. 

70 For as a scarecrow in a garden 
of cucumbers keepeth nothing: so 


66, Compare Jer. x. 5: “They cannot do 
evil, neither also is it in them to do good.” 
But God’s curse or blessing affects even 
kings. 

67. Compare Jer. x. 2: “Learn not the 
way of the heathen, and be not dismayed at 
the signs of heaven.” 


68. get under.| “escape into.” 


69. by no means.| “in no wise.” These 
words may be connected with the close of 
the sentence, thus: “In no wise then, it is 
manifest unto us, are they gods.” 


therefore.| ‘‘ wherefore.” 


70. a scarecrow.| Lobeck (‘Phrynichus,’ 
p. 86) quotes this passage and a Scholiast’s 
note upon it: “The prose writers of the 
Greeks give the names mpoBackaua and xke- 
péuBnda to things which the watchmen in a 
field set up to frighten birds or even men, 
But these latter are called poppodvketa.” 

in a garden of cucumbers.| Compare Isa. 
i. 8, with S. Basil’s comment on the word: 
“A place that produces quick-growing and 
perishable fruits.” On the form of the word, 
see the Additional Note. 

heepeth nothing.| “that keepeth nothing.” 
“‘ He compares the idols to these scarecrows, 
which do not in reality protect the fruits but 
in the imagination of the birds, which suppose 
them to be real men, while they are only 
imitations of men: so also the idols are not 
gods, but images” (Corn. a Lap.). 

71. And likewise.| “In the same man- 
ner algo.” 

like to a white thorn.] ‘The idols are as 
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are their gods of wood, and laid over 
with silver and gold. 

71 And likewise their gods of 
wood, and laid over with silver and 
gold, are like to a white thorn in an 
orchard, that every bird sitteth upon ; 
as also to a dead body, that is cast 
into the dark. 

72 And ye shall know them to be 
no gods by the 'bright purple that 
rotteth upon them: and they them- 
selves afterwards shall be eaten, and 
shall be a reproach in the country. 

73 Better therefore is the just man 
that hath none idols: for he shall be 
far from reproach. 


senseless and helpless as a thorn-bush (“Rham- 
nus :” ‘Dict. of the Bible’), which cannot 
drive away the birds that settle on it: see 
VU. 22, 


cast into the dark.| “The dark” (év oxo- 
tet) does not here mean “the grave,” as 
Reusch supposes, nor “sheol.” The idols 
are as senseless and as little respected as 
a corpse cast out unburied in some dark 
place. The same Greek word (éppippévos) 


is used in Judges iv. 22 of the corpse of 


Sisera, and in 1 Macc. xi. 4: compare Bar. 
iV, Obs. ’ 

72. by the bright purple, d’c.| “by the 
purple also, and by the brightness that 
rotteth upon them,” &c. The word ren- 
dered in the margin “ brightness” (yappd- 
pov) means properly ‘‘ marble,” so called in 
Greek from its brightness. Marble was no 
doubt sometimes used to overlay and adorn 
wooden images, but the idea of rotting (onmo= 
pévns) does not agree very well with marble, 
which moreover has not been mentioned in 
the preceding descriptions of the idols. Other 
words have been suggested, but the reading 
is not doubtful, and it is best to accept 
the general sense of “brightness” with the 
margin, 

a reproach in the country.| Compare vv. 27 
and 47. 


73. the just man that hath none idols.| 
“a righteous man that hath no idols.” 
The author breaks off rather abruptly with 
the general reflection that it is better to have 
nothing to do with idols, which bring only 
disgrace upon their worshippers. 


ADDITIONAL NOTES on 


3. seven generations.| The Greek word 
(yeved) usually meant a space of about thirty 


VERSES 3, 27, 54, 59, 61, 70. 


years : and if it hasthis meaning here, the dura- 
tion assigned to the Captivity is just thrice as 


Ol 


hb Or, 
pu 
and 
bright- 
ness. 


rple 
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long as in Jer. xxix. 10: “For thus saith the 
Lord, That after seventy years be accomplished 
at Babylon, I will visit you, and perform my 
good word toward you, in causing you to 
return to this place.” 

The commentators on the Epistle attempt 
in various ways to reconcile or explain the 
apparent discrepancy. Some refer to Suidas, 
who observes that yeved was used in medical 
language for a period of seven years: but 
that was evidently an exceptional use, which 
would be quite inappropriate here. Just as 
little help can be gained from a very doubtful 
passage in which Diogenes Laertius is sup- 
posed to use yevea for a period of ten years. 
Reusch, a Roman Catholic commentator, 
who maintains that the Epistle is a genuine 
work of the prophet Jeremiah, supposes that 
yevea is the translation of the Hebrew word 
(a}3), which, “ where it is used as a defini- 
tion of time, signifies only in a general way 
‘a period of time, ‘a succession of years:’ 
and why should not Jeremiah have said here 
‘many years and a long time even unto seven 
periods,’ and ¢ere have recalled the more 
exact determination which he had already 
given elsewhere (xxv. 12)?” Other sugges- 
tions, such as dexddwy for yevedy (Houbi- 
gant), or three for seven (i.e. y’ for ¢') (Welte), 
are still less probable. 

Modern commentators, including the 
Roman Catholics, have for the most part 
given up the genuineness of the Epistle, and 
hold that it must have been written several 
centuries after the death of Jeremiah. A Jew 
of that later period, seeing that so large a 
portion of his nation was still scattered among 
the heathen in Babylon and in many other 
lands, might well think that the promised 
restoration of God’s people, with all the 
great and glorious blessings which were to 
accompany it, could not have been fulfilled 
by the return of a small part of the exiles 
from Babylon. Unable to discern the spi- 
ritual meaning of the promises, and looking 
still for a more complete restoration of the 
greatness and glory of the nation, he might 
be inclined to extend the duration of the 
exile from “seventy years” to the longer 
and more indefinite period of “seven gene- 
rations.” 

This view is held, with various modifica- 
tions, by Fritzsche, Lange, Ewald (‘ Hist. of 
Israel,’ v. 140, E. Tr.), and is on the whole 
the most probable. 


27. (a.) The Vatican and Alexandrine MSS. 
both read dua rd pnmore emt tiv yiy méon 
80 airéy avicracda. If this be retained, the 
sense will be that the attendants are ashamed 
“because (the idols), lest they should fall to 
the ground, are set up by them.” The con- 
struction is perfectly regular, but the sense 
not satisfactory. 

A better reading is suggested by the vari- 
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ations in the two following clauses, which 
both begin in the Codex Alex. with pyzrore 
édy, but in the Cod. Vat. with pyre éedv. The 
pymore is evidently wrong in these two 
clauses, but seems to have been transferred 
from the first clause, so that the true reading 
would be 61a rd pnrore, cay emi thy yy Téon, 
60 abrév avioracOa, prre eay Tis kK. T. Dr. 

(b.) édv tis adrd dpbdv arnon x.t-r. In 
the two following clauses Fritzsche says that 
“the author in pyre x.7-A. speaks out his 
own opinion (von sich) positively.” But if 
so, he must have written ovre, not pyre. The 
true explanation of his using pyre seems to 
be that he is still expressing the thought of 
the attendants, but, instead of continuing the 
construction with the infinitive (6sa rd p7- 
more . . . avioracOa, pyre . . . Kunbnoe- 
o@at), passes over at the end of the sentence 
to the indicative. 

(c.) &omep vexpois. The comparison of 
the idol-gods to corpses occurs in several 
of the very early Christian writings: Pseudo- 
Clemens Rom. 2 Cor. iil.: mets of Cavres 
Tois vexpois Oeois ov Ovouer. Epist. ad 
Diognetum, ¢. ii.: od kopa mavra; ov rupAd; 
ovk auya; ovk avaicOntra; ovK axkiwnTta;... 
ravta Geods KaXeire x.7.A. The same com- 
parison is also found in the A:day7) ray of" 
adroordéAwy (published by Bryennius at Con- 
stantinople, 1883), cap. vi.: awd dé rod eida- 
NoOirou Alay mpdceyxe’ Aarpela yap €ote Gedy 
VEKP@V. 


54. Odd py PYTwrTar aSixnua. Instead of 
this reading of the Vatican MS., which is 
adopted in the Received Text (Tisch.), the 
Codex Alex., with many Cursives and Ver- 
sions, has ddtxovpevov. 

a. Fritzsche suggests different explanations 
of adiknua. 

(1) “Nor can they rescue a thing stolen 
from them.” Plato, ‘Republ.’ ii. 365 E.: 
aSuxnréov Kat Ouréov ek Tey adiunudrer. 
But this sense of adiknua is not found in 
biblical Greek, and in the passage quoted its 
meaning is in part defined by the context. 

(2) “ Nor can they hold back (from them- 
selves) an injury.” In Homer, ‘ Odyss’ 
XXxili, 243 s— 

"HG 8 aire 
picar én’ ’Oxeav@ xpuadOpovor, 


the meaning is simply to “hold back,” not to 
“repel” from oneself. 

Fritzsche is himself not satisfied with these 
explanations, and as an alternative suggests 
a purely conjectural emendation, épvcovra. 

8’. The other reading (dd:kodpevoy) is well 
authenticated, and gives a better sense: The 
idols can neither judge their own cause, 
“nor relieye the oppressed.” ‘This is 
the common use of pvecOa, both in the 
LXX. (Isa. i. 17: pioacde ddikovpevoy) and 
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in the N. T. (Rom. vii. 24; 2 Cor. i. 10; 
2 Tim. iii. 11, &c.). 


59. which the owner shall have use of.| 
The reading ypyoera (Alex.) has probably 
been substituted for the less usual keypr- 
oera (Vat.), and a feeble tautology thus 
introduced into the passage. As ypijoOa 
is, apparently, never found with émi and a 
dative, ef’ 6 also was changed in some MSS. 
into ev o, ef’ 6, 6, or 6, which last form is 
represented in the Authorized Version. 

Neither of the changes is required. That 
Kexpnoerac means “shall need,” rather than 
“shall use,” is probable from the use of ke- 
xpnpévos in this sense (Homer, ‘ Od.’ i. 13, 
xiv. 155; Soph. ‘Phil? 1264, &c.). If we 
then understand é¢~’ ¢ in the usual sense of 
purpose, the meaning of the passage is clear: 
“4 vessel useful for the purpose for which 
the owner shall have need of it.” The Latin 
Version (gloriabitur) represents a reading 
xavyjoera, and so confirms the form kexp7- 
OeTal. 


61. The Vatican text of this verse has 76 
& atré Kat mvedpa x.7.A. The Alexandrine, 
which omits «ai, may be rendered, as in the 
margin, “and the same wind bloweth in 
every country.” In support of this render- 
ing, Fritzsche refers to The Song of the 
Three Children, v. 43: ‘“O all ye winds, 
bless ye the Lord.” But the sense thus 
obtained, that wind is everywhere the same, 
the work of the same Creator, is less appro- 
priate to our passage than that of the Vatican 
text—that as the other elements of nature all 


are useful, so the wind a/so is everywhere 
active. 

This construction leaves mvedpa without 
an article, as ijAuos, weAnvn, dorpa, adorparn, 
which go before, and vepédas which follows, 
all are. Compare for this omission of the 
article the passage cited by Bishop Middle- 
ton, ch. vi. § 2, from Plato, ‘Cratylus,’ 408 F: 
jAiov te Kal oeAnyns Kal dotpav Kal yas Kal 
aidépos Kal dépos Kal mupos kal vdaros kat 
@pév Kat éeviavrod ;—and the earlier passage, 
397 D: daivoyrai pou of rparor Tay dvOparrev 
Tay Tept THY “EAAdba TovTous pdvous mov Oeovs 
yycioOa, ovomep viv mwoddol Tov BapBdpor, 
jAvoy Kal oeAnuvyy Kal ynv Kal dorpa Kal ov- 
pavov. 

For the quasi-adverbial use of 76 aidro, 
compare Philipp. ii. 18. 


70. év ovxunpdrm.| Both here and in 
Isa. i. 8, the MSS. vary between this form 
and ovxunAdrw. Fritzsche prefers the latter 
on two grounds :— 

(1) That it is better supported by MSS. in 
other authors, as Hippocrates, Cyril of Jeru- 
salem, and Cyril of Alexandria. Basil quotes 
from Isaiah ev ovxunpdr@, but himself writes 
oixunAaroy immediately after. 

(2) Fritzsche finds no satisfactory etymo- 
logy for ovkunparov, but compares ovkunAaroy 
with yadknAaros, ypvondaros. 

Lobeck (‘Phrynichus,’ p. 86) speaks of 
oixundaroy as a faulty reading in some editions 
of the Bible. The combined authority of the 
Vat. and Alex. Codd. in favour of oixunparov 
in both passages must outweigh the testimony 
of the Cursives. 
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AD DE ELONS= 1 DANTE]: 


the SONG OF THE AWREE HOLY CHILDREN. 


Bar’kii Yahwéh mal’akau 
Gibbore kéh, ‘osé hail 
Lism06‘ beqol debaro. 

* * * 
Bar’ku Yahweh kol-c¢’ba’au 


M’Sar’thau ‘osé recdéno. 
* * ai pees 


Bar’ku Yahweh kol-ma‘sau 
Bek6l m’qomoth memsalto 
Bar’ki nafsi eth- Yahweh. 
(Ps. cili. 20 sq.) 
* THE numerous Talmudic and Midra- 
shic references to the story of Hana- 
niah, Mishael, and Azariah make it pro- 
bable that at one time Jewish tradition 
had more to tell about the three martyrs 
than is now read in Dan. ili, A story 
of this kind would naturally be a popular 
favourite, and as such would be pecu- 
liarly liable to amplification and em- 
bellishment. Hence it is not surprising 
to find that the Greek versions of Daniel, 
followed by the Syriac, Latin, and Arabic, 
have interpolated at chap. il. 23 a Prayer 
which Azarias utters in the name of the 
Three, and a Canticle which they are sup- 
posed to have chanted together in the 
midst of the flaming furnace.’ 
Independently of the Story of the 
Three Children, it appears from Jer. 
xxix. 22 sg., that burning alive was, as a 
matter of historical fact, a Babylonian 
mode of execution; and we have an older 
notice in the records of Assurbanipal, 
king of Assyria, who thus revenged him- 
self on his’rebellious brother Samas-Sum- 
ucin, viceroy of Babylon (circ. 648 B.C.).? 
Firdausi tells a story which shews that 
Persian tradition also had its martyr- 
1 This Prayer and Canticle are also read as 
Nos. viii.-x. among the hymns appended to the 
Ethiopic Psalter, where they are properly 
arranged, as poetical pieces, according to the 


rhythm. 
2 See the Introd. to the Prayer of Manasses, 


A poc.—Vol. Il, 


hero who came unhurt out of a fiery 
turnace (Malcolm’s ‘ Persia,’ i. 29, 30). 
The passage about the Two Wicked 
Prophets, quoted from the Midrash Zan- 
Zima in the Introd. to Susanna, makes 
Nebuchadnezzar refer to the case of 
Shadrach, Meshach, and Abednego ; and 
curiously relates that whereas Ahab and 
Zedekiah perished in the flames, their 
holy companion, Joshua, the High Priest, 
came forth without other harm than 
the singeing of his garments. In such 
legends it is possible to see a literal appli- 
cation of scriptural passages like Ps. lxvi. 
12, “We went through fire and water, 
and thou broughtest us out ;” Zech. iii. 
2, “Is not this man [z.e. Joshua, the High 
Priest] a brand plucked out of the fire?” 
and Isa. xlin. 2, “‘ When thou walkest 
through the fire, thou shalt not be burnt, 
neither shall the flame kindle upon thee.” 
From texts such as these, the Haggadic 
expositors might easily develop stories 
illustrating their apparent meaning. The 
case is precisely analogous to that of 
Bel and the Dragon, and the Story of 
Susanna, 

In the Midrash we find, besides, the 
following references to the Story of the 
Three Children. In Wayyigra Rabba 
(Parash. xxxili., cap. xxv. 1),! Nebuchad- 
nezzar remonstrates with them thus: 
“Did not idolatry originate among you ? 
Is it not written, ‘And their graven 
images from Jerusalem and Samaria’ [a 
misrendering of Isa. x. 10]? And come 
ye now to make nought of my god? 
When ye were in your own land, ye 
sent to us, and procured claws, hair, 
and bones of idols, and drew them, in 


1 4pud Dr. Aug. Wiinsche’s ‘ Bibliotheca 
Rabbinica.’ 
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order to fulfil that which is written 
(Ezek. xxiii. 14), ‘the images of the Chal- 
deans pourtrayed with vermilion ;’ and 
come ye now to make my idol image 
nought?” R. Jehudah bar R. Simon 
makes the king remonstrate in like 
manner, on the ground of Ezek. xvi. 25 ; 
Xxilil. 42, 43 (with a ref. to Jer. li. 44). 
“R. Samuel bar Nachmani said: Nebu- 
chadnezzar said unto them: ‘ Your idol 
image was of silver and gold, as it is said 
(citing Hos. vii. 4) ; but my idol image 
is wholly of the purest gold, as it is said 
(Dan. iii. 1) ; and come ye now to make 
mine idol nought? Did not Moses write 
for you in the Law (Deut. iv. 28), There 
ye shall serve gods the work of men’s 
hands?’ They answered: ‘ My lord, O 
king, to bow before does not mean to 
worship, but to be subject to them in the 
way of forced labours, subsidies, poll- 
taxes, and fines.’ Our Rabbis have 
taught : Nebuchadnezzar said unto them, 
Did not Jeremiah write for you (xxvii. 8), 
‘The nation and kingdom that will not 
serve N., the king of Babylon,’ &c.” Sha- 
drach, Meshach, and Abednego gave the 
same explanation as before, adding, with 
reference to the command to worship 
the image, “ ‘Thou art 3¥3-"73733 ; bark 
(n23= 13) like a dog, swell thyself out 
like a water-jar (73), and chirp like 
a cricket’ (W¥9¥). Straightway he barked 
like a dog, swelled himself out like a 
water-jar, and chirped like a cricket” (a 
reference to Nebuchadnezzar’s madness). 

In the Talmud Bab. Abodah Zarah 3A, 
it is said that the heathen will attest before 
Messiah’s tribunal that Israel has kept 
the whole Law. Nimrod will declare 
that Abraham chose to be cast into his 
fiery furnace rather than worship his 
idols. Nebuchadnezzar will witness in 
favour of Hananiah, Mishael, and Aza- 
riah. 

Sanhedrin, 93 A (referred to in the 
Introd. to Susanna), makes Nebuchad- 
nezzar reply to his daughter thus concern- 
ing the proposals of the Two Wicked 
Prophets : ‘‘ The god of these men hateth 
lust (n12°1) ; when they come unto thee, 
send them unto me. When they came 
unto her, she sent them unto her father. 
He said unto them, Who told you? 
They said, The Holy One (blessed be 
He!). [He said:] Behold Hananiah, 
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Mishael, and Azariah, I have asked 
them, and they have told me it is for- 
bidden (7)D8). They said unto him, 
We too are prophets like them. He 
(God) spake not unto them; unto us 
He hath spoken. He said unto them, 
I desire to prove you as I proved Hana- 
niah, Mishael, and Azariah. They said 
unto him, They were three, and we are 


two. He said unto them, Choose you 
whom ye desire along with you. They 
said, Joshua, the High Priest. They 


thought, Let Joshua come ; for his merit 
is great, and will shield us.” The result 
was that they were burnt, and Joshua’s 
garments singed (Zech. ili. 1, 2). ‘“‘He 
(Nebuchadnezzar) said unto him, I know 
that thou art righteous ; but what is the 
reason that the fire gained a slight advan- 
tage over thee, and none at all over 
Hananiah, Mishael, and Azariah? He 
said to him, They were three, and I 
(am only) one. He said to him, And 
behold Abraham was alone there, and 
there were no wicked men with him, 
and yet leave was not given to the 
fire (to burn him).” ‘“ Here there were 
wicked men with me, and leave was given 
to the fire. This is what they say, Two 
dry sticks (‘)s, ¢orres) and one green 
one. The dry ones kindle the green one.” 
Taanith, 18 8B, also alludes to the 
miracle of the deliverance of the Three. 
Pesachim, 118 A, has the following: 
‘* Hizkiah said [with reference to the text 
“Not unto us, O Lord, not unto us ”}: 
ft implies a descent of the righteous into 
the furnace of fire, and an ascent there- 
from: a descent, as it is written: Not 
unto us, O Lord, not unto us. Hananiah 
said, But unto thy Name give the praise. 
Mishael said, For thy loving-kindness 
and for thy truth’s sake. Azariah said,, 
Wherefore should the heathen say? 
They all said, on coming up from the 
furnace of fire, that which is written : 
Praise the Lord, all ye heathen. Hana- 
niah said: Laud him, all ye peoples. 
Mishael said: For his loving-kindness is 
mighty upon us. Azariah said: And the 
truth of the Lord endureth for ever ;. 
praise ye Jah.” 
* * * * 
“Tn the hour when Nimrod the wicked} 
threw Abrabam our father into the midst 
of the furnace of fire, quoth Gabriel 
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before the Holy One (blessed be He!): 
Lord of the World, I will go down, and 
cool, and deliver the righteous one out 
of the furnace of fire. The Holy One 
(blessed be He!) said unto him: I am 
alone in my world, and he is alone in his 
world : it becometh the Only One to de- 
liver the only one. Andas the Holy One 
(blessed be He!) doth not cut off the re- 
ward of any creature, He said: Thou 
shalt prevail, and thou shalt deliver 
three of his sons’ sons.1_ R. Samuel the 
Shilonite discoursed thus: In the hour 
when Nebuchadnezzar the wicked threw 
Hananiah, Mishael, and Azariah into 
the midst of the furnace of fire, Y6rqem!, 
the Prince of Hail, stood before the Holy 
One (blessed be He!). Said -he: béfore 
Him: Lord of the World, Let’ me go 
down and cool the furnace; and deliver 
these righteous ones out of the furnace 
of fire. Quoth Gabriel’ unto him: The 
Omnipotence of the Holy One (blessed 
be He!) is not (involved) in this, that thou 
the prince of the hail (cool the flames), 
when all men know that waters (natu- 
rally) quench fire; but I, the Prince of 
Fire, will go down and make it cool within 
(O21 7px) and hot without, and thus 
work a miracle within a miracle. The 
Holy One (blessed be He!) said unto 
him, Go down. In the self-same hour 
Gabriel opened his mouth and said: 
‘And the truth of the Lord endureth for 
ever.” Cf. also Pesach., 94 A. 

The above passages not only illus- 
trate the tendency to put appropriate 
thanksgivings into the mouth of the 
Three Martyrs, which we find exem- 
plified at length in our Apocryphon : 
they also shew that the conception of a 
deliverance from a fiery furnace was 
traditional among the Jews, in all proba- 
bility from very ancient times. And 
we have to bear in mind a fact familiar 
enough to students of the Talmudic and 
Midrashic literature, though apparently 
unknown to many expositors of Scrip- 
ture, whose minds conspicuously lack that 
orientation which is an _ indispensable 
preliminary to a right understanding of 
the treasures of Eastern thought; I 
mean, the inveterate tendency of Jewish 
teachers to convey their doctrine not in 
the form of abstract discourse, but in a 

1 Te. the Three Holy Children. 
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mode appealing directly to the imagina- 
tion, and seeking to rouse the interest 
and sympathy of the man rather than the 
philosopher. The Rabbi embodies his 
lesson in a story, whether parable or 
allegory or seeming historical narrative ; 
and the last thing he or his disciples 
would think of is to ask whether the 
selected persons, events, and circum- 
stances which so vividly suggest the 
doctrine are in themselves real or 
fictitious. The doctrine is everything ; 
the mode of presentation has no inde- 
pendent value. To make the story the 
first consideration, and the doctrine it 
was intended to convey an_after- 
thought, as we, with our dry Western 
literalness, are predisposed to do, is 
to reverse the Jewish order of thinking, 
and to do unconscious injustice to the 
authors of many edifying narratives of 
antiquity. 

The composer of the Song of the 
Three Children has drawn largely upon 
the Psalter, and the Prayer of Azarias 
follows scriptural models. Although the 
Greek text as Greek reads rather baldly, 
we cannot agree with Fritzsche that “ the 
accumulated doxologies” of the Song are 
an artistic defect; nor do we think the 
separate enumeration of the manifold 
powers of creation “frigid.” The mono- 
tony of form is itself effective. It is like 
the monotony of the winds or the waves ; 
and powerfully suggests to the imagina- 
tion the amplitude and splendour of 
God’s world, and the sublimity of the 
universal chorus of praise. The instinct 
of the Church, which early adopted the 
Benedicite for liturgical use, was right. 

The supposition that the Prayer and 
the Hymn are due to different authors 
rests upon a false contrast between vv. 
15 and 31, 62. It is true that the former 
passage presupposes the destruction of 
the Temple and the cessation of sacrifice, 
but the latter does not contradict this, 
for ‘the temple of thine holy glory” is 
the celestial temple or palace (see note 
ad doc. and Isa, vi. 1); and the language 
of v.62, “© ye priests of the Lord,” 
&c., is accounted for either by the con- 
sideration that there were priests among 
the exiles, or by the fact that the verse is 
taken bodily from Ps. cxxxiv. 1, and the 
author’s view is ideal, Fritzsche thinks 
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he “has simply fallen out of his cue.” 
In v. 15 he certainly appears to have done 
sO, in the remark that “there is no pro- 
phet,” which would suit his own time, 
but not that of the Exile. But here, too, 
the writer may have been influenced by 
a reminiscence of such passages as are 
cited in the note on the verse.’ The 
style of prayer and song is identical 
throughout. 

As to the original language of all the 
Three Additions to Daniel, it was pro- 
bably in each case either Hebrew or 
Aramaic. The Greek text consequently 
is either a translation or a paraphrastic 
remodelling of the pieces. Eichhorn 
at first argued for a Greek original, as 
in the case of Judith also, but later 
he changed his opinion so far as to 
leave the question undecided.? Keil and 
Fritzsche maintain the originality of the 
Greek. The latter observes that in 
cases of this kind a Hebrew original has 
usually been inferred from the strongly 
Hebraizing character of the Greek ; but 
there is always a great difference between 
a translation and an original Hellenistic 
text. In the latter a Greek colouring 
will always make itself apparent; in 
the former, awkward renderings, if not 
actual blunders, will always be discerni- 
ble. Fritzsche admits however that, as 
regards the Song of the Three Children, 
its brevity and simplicity are against his 
decision ; and we think that he is wrong 
in the assertion that there is no trace any- 
where of a Hebrew text. It may be true 
that a Hellenist familiar with the LXX, 
might have written such a piece ; and it 
is true that no mistakes in translation 
can be certainly specified. This last is an 
important point ; for, as Dr. Pusey has 
well observed, ‘‘ Hebraisms in themselves 
prove nothing; for one who thinks in 
his own language and writes in another 
is, in fact, translating, although mentally. 


One, ¢g., who had the word 95 in his 


1 Compare also Wayyigra Rabba, xxx. 23, 40: 
‘*R, Isaac explained the verse (‘ He will regard 
the prayer of the destitute,’ Ps. cii. 17) with 
reference to the generations in which the people 
of Israel has no king and no prophets and no 
priests, and no Urim and Thummin, but only 
Prayer. Hence Dayid said before God, ‘ Lord of 
the World, despise not their prayer.’ ” 

? ¢Finleit. ind. Apokr, Schr.,’ p. 419; ‘ Ein- 
Teity 1nd Aen Den pely oor 
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mind, might just as well use evavriov for 
it, instead of évémov, as one who had it 
before his eyes; and so on. But mis- 
takes in translating shew that the writer 
and translator were different.” ‘The sug- 
gestion, however, that in v. 14 the Heb. 


S39 has been misread as 933 is plau- 
sible. The difficulty in v. 17 may indicate 
not so much a corruption of the Greek 
text as a confusion of the Heb. noun 


byS5, “holocaust,” with the verb $$z, “to 
perfect ;” and it is doubtful whether 
a Hellenist would have used such an 
expression aS Kal éroinoe TO pécov TIS 
Kapivov aoel mvedpa Opdcov dLtacr- 
pilov (v. 27), unless he were translating 
from a Semitic original. The word 
mvevuata for dvenol (v. 43) may point 
to Heb. nintn, which covers both terms ; 
cf. v. 64. The commentary adds 
other indications, and demonstrates the 
strongly Hebraic cast and complexion 
of the Prayer and Song. But the argu- 
ment for an original Hebrew text does 
not rest only upon such grounds as 
these. It may also be based upon 
the contents of all three Additions, 
which are indeed hardly conceivable as 
the fictions of Alexandrian Hellenists. 
The passages above quoted from the 
Babylonian Talmud and the Midrash 
prove that the Story of the Three Chil- 
dren was a favourite topic with the 
Rabbis and their disciples, and seem to 
indicate the existence of a more extended 
tradition, which may have included the 
Prayer of Azarias and the Song of the 
Three. Perhaps the Greek translator 
found this piece in a Hebrew Midrash 
Daniel, This would account for the 
recurrence to the Hebrew names of the 
Three. In the Aramaic of Dan. iii. 
they bear their Babylonian designations. 


See further the Introd. to Bel and 
Susanna, 
The Additions constitute integral 


portions of the LXX. text of Daniel, 
and it is obviously difficult to suppose 
that the author of that text invented 
these stories himself, or incorporated 
in his version of a work written in 
Hebrew and Aramaic three important 
pieces which he only knew in a Greek 
dress. Moreover, the strange juxta- 


* ‘Daniel the Prophet,’ p. 377, note 7. 
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position of the two languages in Daniel 
may indicate, as Lenormant suggested, 
that certain Zacunae in the Hebrew text 
have been supplied from an Aramaic 
version ; and if that be so, it is not im- 
possible that one or more of our three 
Additions represent sections of the lost 
Aramaic text, which may have been 
fuller than the Hebrew Daniel. Little, 
at all events, can be alleged against the 
supposition that the Alexandrian trans- 
lator of Daniel rendered these narratives 
from a Hebrew or Aramaic original, 
and added them to his version of the 
main work, as pertaining to the same 


subject. The identity of style, even in 
minute particulars, strongly favours this 
conclusion. And, as regards the nume- 
rous variations between the different 
versions, especially in the case of Bel 
and Susanna, we may apply the words of 
Dr. Neubauer: ‘ No books are more 
subject to additions, alterations, and 
various adaptations, than popular _his- 
tories ; the text is in the hands of a few, 
and the contents are related orally to the 
people: hence the great variety in the 
texts even of the early translations.” 
What Dr. Neubauer thus writes of Tobit, 
has equal force in the present instance, 
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Which followeth in the third Chapter of DANIEL after this place,—fell down 


bound into the midst of the burning fiery furnace.—Verse 23. 


That which 


followeth is not in the Hebrew, to wit, 4nd they walked—unto these words, 


Then Nebuchadnexzar—verse 24. 


2 Azarias his prayer and confession in the flame, 
24 wherewith the Chaldeans about the oven 
were consumed, but the three children within 
zt were not hurt. 28 The song of the three 
children in the oven. 


ND they walked in the midst of 
the fire, praising God, and 
blessing the Lord. 


2 Then Azarias stood up, and 
prayed on this manner: and opening 
his mouth in the midst of the fire 
said, 

3 Blessed art thou, O Lord God of 
our fathers : thy name is worthy to be 
praised and glorified for evermore : 


TITLE.—The Song of the Three Holy Chil- 
dren.| In the Vatican LXX. the title is 
‘Prayer of Azarias’ and ‘Hymn of the 
Three.’ The Alex. MS. omits. Fritzsche 
edits: ‘Prayer of Azarias and Laud of the 
Three Children’ (mpocevyxn A¢apiov Kal ray 
Tpiay madav aiveris). The Gk. term aiveots 


may represent Heb. aban, laus, psalmus, as 
in Ps. cxlv. (title), or MIN, actio gratiarum 
(Ps. xxvi. 7). In the Vulgate, S. Jerome 
notes: ‘ Quae sequuntur in Hebraeis volu- 
minibus non reperi.” Walton’s Syriac has 
the heading, ‘‘Prayer of those with Hana- 
niah;” the Ethiopic, “Prayer of Azariah.” 
The Syriac edited by Bugatus from the 
Ambrosian MS. has no heading. 


2. Then Azarias stood up and prayed.| The 
text of Theodotion connects this section with 
Dan. ili. 23 thus: “ And they were walking in 
the midst of the flame, praising God and 
blessing the Lord. And standing with (them: 
Codd. 34, 36, a/.), Azarias prayed on this 
manner,” &c.,as inthe A.V. ‘The Ambrosian 
Syriac, which represents the LXX., has: 
“23. The men, therefore, that bound them 
of the house of Azariah, when the flame 
had gone forth from the furnace, it kindled 
and slew ; but they were preserved. 24. Thus, 
therefore, prayed Hananiah and Azariah and 
Mishael, and praised the Lord, when the 
king commanded to cast them into the 
furnace. 25. But when Azariah rose up, he 
prayed thus; and when he had opened his 
mouth, he was giving thanks to the Lord, 
with his fellows who were with him in the 
midst of the fire, when the furnace was being 
heated [meftaggar, “kindled” ] by the Chal- 
deans mightily : and they said.” 


Fritzsche edits: ‘“‘ On this manner, there- 
fore, prayed Ananias and Azarias and Misael, 
and sang praises unto the Lord, when the 
king commanded that they should be cast 
into the furnace. Now (6c) Azarias stood 
and prayed on this manner, and opening his 
mouth began to give thanks (é€f@uodvyetro) 
unto the Lord, with his companions in the 
midst of the fire, as the furnace was being 
heated by the Chaldeans exceedingly, and 
they said.” ‘Theodotion pruned away this 
prolixity, and improved the connexion of the 
inserted piece with the original text. The 
mention of “the Chaldeans” here, and again 
in v. 24, as executing the royal decree, is 
remarkable. In the canonical text of Daniel 
they are mentioned but once (Dan. iii. 8), 
where it is said that “certain Chaldeans 
slandered the Jews” to Nebuchadnezzar. 
Moreover, the recurrence to the Hebreav 
names of “ Shadrach, Meshach, and Abed- 
nego” is surprising; for throughout the 
narrative in Dan. iil. they are called by their 
Babylonian designations. It is also to be 
noted that in Dan. i. and ii. the order of the 
names is always ‘‘Hananiah, Mishael, and 
Azariah,” never, as in the addition, Hananiah, 
Azariah, and Mishael (here, and w. 65). 
These peculiarities may be allowed to have 
some weight, in considering the question 
whether the piece originally belonged to the 
Book of Daniel or not ; but they certainly do 
not tend to prove that the original language 
of this piece was Greek. 


3. Blessed art thou, O Lord God of our fa- 
thers.| A common formula of Jewish prayer. 
Cf. 1 Chron. xxix. 10, 20; 2 Chron. vi. 3, 4. 


thy name is worthy to be praised.] So Syr. 


* Dan. 9g. 
£4. 


© Ps. 25. 
0. 


Ww. 4—8, | 


4 *For thou art righteous in all 
the things that thou hast done to us : 
yea, true are all thy works, thy ways 
are right, and all thy judgments truth. 

5 In all the things that thou hast 
brought upon us, and upon the holy 
city of our fathers, even Jerusalem, 
thou hast executed true judgment: 
for according to truth and judgment 
didst thou bring all these things upon 
us because of our sins. 
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6 For we have sinned and com- 
mitted iniquity, departing from thee. 

7 In all things have we trespassed, 
and not obeyed thy commandments, 
nor kept them, neither done as thou 
hast commanded us, that it might go 
well with us. 

8 Wherefore all that thou hast 
brought upon us, and every thing 
that thou hast done to us, thou hast 
done in true judgment. 


W., Vulg., Arab., and Ethiopic. ‘Tischendorf 
and Fritzsche read aiveros for aiverov (so 
fifteen cursive MSS., Syr. Hex., and Co. Ald.), 
and connect the epithet with the preceding 
clause. We think the reading of the four 
versions agrees better with that parallelism 
which is one of the principles of Hebrew 
poetical construction. Else the term aiverdos, 
Heb. 5$m, is applicable in both ways: 
Pcex Ville 35) CXil 3. 

The word dedoEacpévor, “ glorious,” gloria 
affectus = afficiendus, may represent Heb. 


by, magnus, as in Mal. i. 11, “My name 
is great among the nations ;” or rather 435), 
honorandus, laudandus: cf. Ps. Ixxxvi. 9, 12 ; 
Ixxxvil. 3. 


4, For thou art righteous in all the things. | 
emt maou, ‘in reference to all.’ The phrase 
occurs in Neh. ix. 33—a very similar context. 
Cf. ‘Ul’ xix. 181: dixaudrepos kal em ado 
€xoea. ‘This clause is amplified in the suc- 
cessive sentences of the prayer to the end of 
v. 8. The spirit of it all is the same as that 
which finds expression in Ps. li. 4. Cf. also 
Jer. xii. 1. Ethiopic: “in all that thou hast 
brought upon us” (Gen. xxvi. 10). 


yea, true are all thy works.| Gk. kat mavra 
ta épya gov adnOwa. Cf. Dan. iv. 34: Kai 
mavra Ta epya avrod aAnOwa Kat ai rpiBor 
avtod xpices. Also Deut. xxxil. 4: deds, 
dAnOwa ra épya avrov, kal racat ai 6bot adrod 
kpices. And for the next clauses, Hos. xiv. 
10; Ps. xix. 9. “ Truth”—ddnéeca—is the 
reading of Codd. IL., III. a/. ; but Fritzsche 
edits ddnOwvai, “true.” In Ps. xix. 9 adnOwa 
= Heb. nox, “truth.” Syr. W., “i truth ;” 
Sym dex, “truth,” 


5. In all the things.| Literally, “And 
judgments of truth thou diddest, according 
to all that thou broughtest upon us, &c. 
[Ethiop.: ‘and thou hast done judgment and 
justice in all that thou hast done to us”]; 
because in truth and judgment thou didst all 
these things [so Syr. Hex. ; but Theod., Syr. 
W., Vulg., Arab., Ethiop., emjyayes ravra 
mdyra] on account of our sins.” Cf. Gen. vi. 


ph. foie Se, TS [fares Seiy TS ISS Gh be 
The construction of érdyew with the dative 
is unusual in the LXX. 


6. For we have sinned.| Fritzsche edits: 
“ Because we sinned in all things (ev racuy, 
omitted by Theod.), and did lawlessly, to 
revolt from thee.” Cf. 2 Chron. vi. 37; Dan. 
ix. 9, 15; Jer. xvil. 5. Instead of nvounoapev 
droarnvat (= we made lawless revolt), Codd. 
III., XII. a/. read nvow. dmoarayres, “we did 
lawlessly by revolting.” Syr. W.: ‘On account 
of our trespasses which we sinned and did 
wickedly (before thee), and went far from 
thee, (and did against thy word,) and sinned 
unto thee in all, and unto thy command- 
ments we hearkened not,” &c. Syr. Hex. 
omits the bracketed clauses. Ethiop.: ‘“ be- 
cause we have transgressed and gone astray, 
in that we have forsaken thee.” 


7. In all things have we trespassed.| kat 
e€nudptowev ev mao. The last verse began 
with 6ére jpapropev. It is likely that the 
compound verb represents a different Heb. 
verb, viz. pwn, impie egit: see Neh. ix. 33. 


The Syr. Hex. has ‘we sinned . . . we went 
astray in everything.” 
thy commandments.| Fritzsche : “ the 


commandments of thy law.” ‘Theod. omits 
tov véynov, and reads the simple jxovcaper, 
instead of tmykovocauev. All the verbs are 
aorists: “ And we did wickedly in all things, 
and the commandments of thy law we obeyed 
not, nor observed straitly (cuvrnpetv), nor did 
as thou commandedst us, that it might well 
befal us.” 


8. Wherefore.| Rather, “and now.” ‘This 
kat vov—Heb. Anyy—is a very common 
formula in later Hebrew style: cf. Neh. ix. 32 ; 
2 Chron. vi. 16,17, 40, 41. Theod., Syr. W., 
Arab., wrongly omit the characteristic viv. 
The formula recurs in vv. 9 and 17 infra. 
The writer repeats the statement of v. 4, as a 
preliminary to specifying wat it is that God 
has brought upon His people. This pecu- 
liarity is another indication of a Hebrew 
original. 
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g And thou didst deliver us into 
the hands of lawless enemies, most 
hateful forsakers of God, and to an 
unjust king, and the most wicked in 
all the world. 

ro And now we cannot open our 
mouths, we are become a shame and 


9. And thou didst deliver us.| Le., “ in that 
thou didst deliver us.” The verse is an ex- 
plication of the last. (Heb. 339nn).) In 
Fritzsche’s text the verse runs: “and thou 
didst deliver us into the hands of our lawless 
enemies, and most hateful renegades.” So 
Syr. Hex. Theodotion omits jpyév and kai 
before éydicrwy. His text may be rendered 
as in A.V., or perhaps thus: “enemies, law- 
less, abominable, apostate.” 

The term dzoordrat, “ rebels” or “rebel- 
lious,” does not seem suitable as applied to 
the Chaldeans. In Isa. xxx. 1, the Jews are 
called réxva dmoordra ; in the Heb., “ stub- 
born, contumacious children.” In Ezra iv. 
12, 15, Jerusalem is called “rebel city ”— 
mods amoordris—in regard to the Persian 
kings. Here, as in Num. xiv. 9, Josh. xxii. 19, 
the term represents the Heb. and Aramean 
3, “ contumax fuit, defecit a domino” (cf. 
2 Macc. v. 8). Michaelis thought that 
moredim might mean “haughty ” or “ cruel,” 
and he refers to the rarer Arabic and Syriac 
usage ofthe same root. ‘The term “ apostates ” 
would then be an instance of mistranslation 
from the Hebrew original. But the Chaldeans 
are, from a Jewish point of view, not only 
dvopot, but also amoordrac — “ renegades” 
from Jehovah’s law. (Cf. Jer. ii. 5 ; Ps. cxix. 
150; and the Syr. Hex. term here.) The 
meaning need not be restricted to the Mosaic 
system. The universal laws of morality may 
be intended: cf. Amos i. 3; ii. 1. For the 
wicked lawlessness of the Chaldeans, cf. 
Hab. i. 11 sqq.; Is. xiv. 20 sq. 

_The Greek text continues: “and to a 
king unjust and very wicked beside (mapa) 
all the earth.” The superlative rovnpordre is 
curious in connexion with apd. I cannot 
find another instance. Otherwise the ex- 
pression is thoroughly Hebraic (cf. the 
Ethiop., “evil above all the earth”). Such a 
description of Nebuchadnezzar appears, how- 
ever, to be most unmerited, when considered 
in the light of what we are told about that 
great monarch in the Book of Kings, and in the 
writings of the contemporary prophets Jere- 
miah and Ezekiel. ‘The words rather express 
the bitter feeling of the later Jews towards 
their Syrian tyrants, especially Antiochus Epi- 
phanes, whom they regarded as a “new 
Nebuchadnezzar.” Syr. W.: ‘(Into the hand 
of our wicked enemies, who are far from 
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[v. 9—r25 


reproach to thy servants, and to them 
that worship thee. 

11 Yet deliver us not up wholly, 
for thy name’s sake, neither disannu! 
thou thy covenant : 

12 And cause not thy mercy to 
depart from us, for thy beloved 


thee, and unto the lordship of the godless 
kingdom, which is worse than all the king- 
doms of the earth.” Ethiopic: “Sinners who 
are far off and removed from thee” (omitting 
‘“‘most hateful”). 


10. we cannot open our mouths.| Because we 
feel that our doom is just. Cf. Ps. xxxix. 9, 
“T am dumb, I open not my mouth; because 
thou hast done it;” also Matt. xxii. 12. 


ae are become a shame and reproach.| So 
Vulgate; but Greek, Syriac, Arabic, “‘shame 
and reproach have fallen to thy bondmen, 
and to them that worship thee.” 


ll. Yet deliver us not up.| Theod. py 
5) mapadés. Fritzsche omits the particle. 
“Wholly” is ets réXos, which may be a ren- 


dering either of nbo5, ad consummationem, 1.€. 


prorsus, plane (2 Chron. xii. 12), or of nyid, 
in aeternum, as so often in the Psalms. Syr- 
H.: Pearta, “to the end.” 


disannul.| The Gk. is dcacxeddaons, “ scat- 
ter abroad;” “fling to the winds,’ as we 
might say. In connexion with the term 
dScaOjxn, it is the usual LX X. rendering of the 
Heb. nya bn, /regit, ie. violavit foedus: 
Gen. xvii. 14; Lev. xxvi. 15, 44. 

12. cause not thy mercy to depart.| Compare 
the promise to David (2 Sam. vii, 15; 1 Chron. 
Xvii. 13). 

for thy beloved Abraham's sake.| The 
Gk. is dua ’AB. tov qyarnpevov trd cod. 
This expression is usually compared with 
that of 2 Chron. xx. 7: éd@xas adriy orép- 
pare “ABpady TO nyarnuevm cov, where the 
Hebrew is, “And gavest it to the seed of 
Abraham thy lover” (or “friend,” Jans). 
But Dr. Bissell is doubly wrong in the asser- 
tion that “ only in 2 Chron. xx. 7 is Abraham 
elsewhere called ‘the beloved (A.V. ‘ friend’) 
of God.’” Thesame Hebrew term is applied 
to the patriarch in Isa. xli. 8: “seed of Abra- 
ham, my lover!” where the LXX. mis- 
renders oy iyyannoa = Tov nyarnpevov pov or 
tm éuod. It is certainly curious that the Greek 
version should in both cases render 108, 
amans, as if it were AIS, amatus. St. James 
(ii. 23) writes that Abraham “ was called 
Sriend of God” (piros Oe0d éxd76n). This, 
it is well known, is the common designation 
of the patriarch in the East; and had Greek 


Gen. 22. 


r7. & 26. 
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Abraham’s sake, for thy servant 
Isaac’s sake, and for thy holy Israel’s 
sake ; 

13 To whom thou hast spoken and 
promised, ‘that thou wouldest mul- 
tiply their seed as the stars of heaven, 
and as the sand that lieth upon the 
seashore, 

14 “For we, O Lord, are become 
less than any nation, and be kept 


under this day in all the world be- 
cause of our sins. 

15 Neither is there at this time 
prince, or prophet, or leader, or burnt 
offering, or sacrifice, or oblation, or 
incense, or place to sacrifice before 
thee, and to find mercy. 

16 “Nevertheless in a 
heart and an humble spirit let us be 
accepted. 


been the original language of this Prayer, 
the expression of the text would most likely 
have been 6a AB. rov ditov cov. Some 
critics have supposed that the original ex- 
pression in the present context was the 
Chaldee FO". It may, however, have been 
the Hebrew term just indicated, or the 
synonymous 49)9): comp. Deut. xxxiil. 12, 
MIM) TW ==7yarnpevos trod kuplov, and Isa. v. 
1, where »999%5 is twice rendered TO 1ya- 
mpevm; and the Targum has OF73N7 Ty 
yon, “the seed of Abraham my lover.” So 
Syr. W. here; Syr. H., “‘ who is dear (Labib) 
Lom thee: = Hthiop-.=abeloved, sa ctriend.= 
(Hos. iii. 1). 

Sor thy holy Israel’s sake.| ‘The phrase 
“JTsrael (ze. Jacob) thy holy one” is un- 
known to the O. T. In Exod. xix. 6 it is 
ordained that the people of Israel shall be 
“a kingdom of priests, and a holy nation ;” 
and the idea is reiterated in the succeeding 
portions of the Pentateuch, eg. Lev. xi. 44, 
45; Deut. vii. 6. Compare also Dan. vil. 18, 
21 sqg. Applied to Jacob, the term seems 
to carry the same general sense: separated 
from the rest of the world, and devoted to 
Jehovah. Cf. éauos in Ps. iv. 3; xvi.g. Syr. 
H., “Israel thy people.” 


13. To whom thou hast spoken.| So'Theod., 
ois €AdAnoas mpos avrovs, Aéyor, “ unto whom 
thou spakest, saying.” We prefer this Hebra- 
ism to Fritzsche’s as éAdd. x.t.A. (The Vatic. 


LXX. omits mpds avrovs, one.) For the pro- 
mise, see Gen. xxii. 17. 


14. For we... are become less than any 
nation.| Whereas Jehovah had promised to 
make them numerous asthe stars of heaven and 
the sand of the seashore, they are “ minished 
below all the (heathen) nations” (écpexpovy- 
Onpev mapa mdvra rau €Ovm). For the verb, 
see Jer. xxix. 6 (OY'D); 1 Chron. xvi. 19. 

“O Lord” is déorora (1378), instead of 
the commoner xipie. Comp. Gen. xv. 2, 8; 
Luke ii. 29. 

be kept under... world] “Are low 
(rarewvot) in all the earth.” It is possible 
that Mem and Beth have been confused here, 


and 333 written for 551). In that case the 
original text was, “and are lower than all the 
earth,” which agrees better with the parallel 
clause. Comp., however, Judg. vi. 15 (LXX. 
Alex.). For ramewss, see Ps, xviii. 27; Isa. 
SIV 2 et OAT Ee TiOnS Gamrexcies in Judg. 
vi. 15). Syr. W., ‘we are scattered ;’ Vulg. 
humiles ; Syr. Hex. meskiné, “poor.” 

15. Neither is there at this time.] Comp. 
Hos. iii. 4: “ For the children of Israel shall. 
abide many days without a king, and without 
a prince, and without a sacrifice, and without 
a Maccebah (sacred pillar), and without an 
Ephod and Teraphim.” Also 2 Chron. xv. 3; 
Isa. iii. 1 5qq., 1X. 15. 

This verse bears on the question ef date, 
inasmuch as the assertion that there was no 
prophet implies a time subsequent to that of 
the Exilic prophets. The author uncon- 
sciously transfers a feature of his own day to 
that of Daniel. On the other hand, the sus- 
pension of the sacrificial rites is in keeping 
with the supposition that at the time o* 
composition the Temple lay in ruins. 

sacrifice or oblation.| ‘The Gk. terms ducia 
(may, “ peace offering”) and rpordopa (AN), 
“meat offering”) are thus associated in 
Ps. xl. 6: “Sacrifice and meat offering thou 
wouldest not.” 

or place to sacrifice . . . and to find mercy.| 
Because “in Jerusalem was the place (D\p1)) 
where men ought to worship.” Cf. 2 Chron. 
Vie. Pepe ig (Chavitosny, Sesehi, and Pe Oloimeyay, yaily tse 
Deut. xii. 5 sg. The term rendered “to 
sacrifice” is kapmréaat, which in Attic Gk. 
means “to bear fruit,” “ to crop land,” “ to 
enjoy the fruits or interest” of a thing or a 
sum of money. Here, as in Lev. ii. 11, it 
denotes “to offer a meat offering,” and 
represents the Heb. TWN, “a fire offering” 

= kdpropa, Lev. ii. 9, 10 et al.). Syr. W., 
“nor a place where we may offer sweet 
spices and a sacrifice ;” Syro-Hex., ‘a place 
to offer fruits;’ so Ethiop. For “find 
mercy ”—etpeiv ~heos— comp. Gen. xix. 19 ; 
Num. xi. 15 (Heb. JM, gratia). 


16. contrite heart.| Gk. “contrite soul.” 
Che tsa. Ixia: Ps. xxxiv. 18, cslvingi7 Ine 


ag 


contrite ¢ Baruch 
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J Ps. 51. 
17. 


* Ps. 25, 
2,3: 


17 Like as in the burnt offerings 
of rams and bullocks, and like as in 
ten thousands of fat lambs: “so let 
our sacrifice be in thy sight this day, 
and grant that we may wholly go 
after thee: for *they shall not be 
confounded that put their trust in thee. 

18 And now we follow thee with 
all our heart, we fear thee, and seek 
thy face. 


SONG OF THE THREE CHILDREN. Ww. 17—21. 


19 Put us not to shame: but deal 
with us after thy lovingkindness, and 
according to the multitude of thy 
mercies. 

20 Deliver us also according to 
thy marvellous works, and give glory 
to thy name, O Lord: and let all 
them that do thy servants hurt be 
ashamed ; 

21 And let them be confounded 


stead of rvetpate reramewapévo, Theod. gives 
mvevp. Tarrevooews. The former is preferable. 
Cf. Ps. li. 18: mvedp.a—ovvrerpippevov— 
Kapdlay ovuvrerp. Kal TeTaTrELvapEevyy. 


17. the burnt offerings.) Some MSS. of 
Theod., 6d\oxavtoces, sing.; Fritzsche, ddo- 
kavtopact, “burnt offerings ;” so Syr. Hex. 
With the general sentiment here, compare 
Ps. cxli. 2: “‘ Let my prayer be set forth before 
thee as incense, and the lifting up of my 
hands as the evening sacrifice.’ Also Ps. li. 
16, 17. Instead of ‘‘let us be accepted,” 
Syr. W. has: “we have drawn near to the 
burning of the fire, praying that the offering 
of our soul to-day be more than bullocks and 
rams and many fat lambs.” 


and grant that we may wholly go after 
thee.| LXX. kai €Erdoat driabev gov. Theod. 
Kai extedéoat (al. exredcicOw) omicbev cov. 
Fritzsche conjectures kai 7 ¢&iAaois Ep- 
mpoobev gov, “and our propitiation before 
thee,” which satisfies the sense and parallelism. 
Eichhorn truly observes that the whole verse 
is so obscure and unintelligible, that no 
original Greek writer could have penned it. 


It is likely that the Hebrew bb5, “ whole,” 
“perfect,” and then “whole offering,’ 6do- 
kavr@pa, has been confused with the verb 


bbs, “to finish.” See Lev. vir 15) sg.3 Ezek. 
XVl. 143; XXvVil. 4, 11. Walton’s Syriac has, 
“ And let not thy servants be ashamed ;” but 
the Syro-Hexaplar agrees with LXX., and 
notes the reading of Theod. ‘The Ethiopic 
gives the verse thus: “ As the sacrifice of 
rams and bulls, and as thousands, etc., so be 
our sacrifice before thee to-day, and let it be 
perfect with thee” (Ze. in thy sight). 

they shall not be confounded.| Lit., “ there 
shall not be [Fritzsche, “there is not ”] 
shame (i.c., disappointment) to them that 
PUt aeKC CLIPS XSV512, 3, XXxi ir 5 Rom, 
ix. 33. The present tense is preferable, 
because the clause alleges a fact of general 
experience: cf. v. 18. So Syro-Hex. 


19. lovingkindness.| The Greek is emuei- 
xeea, which, as a human quality, Mr. Matthew 
Arnold would call “ sweet reasonableness.” 
In Ps, Ixxxvi. 5 the adjective émvexys renders 


a Heb. term which means “ placable,” “ for- 
giving,” and is followed immediately by zro- 
Avédeos, “merciful.” So here “ forgiving- 
ness ” is the meaning (cf. Baruch ii. 21), and 
the term is followed by ro wA7Oo0s tov edéous 
cov, Which is a substantival expression corre- 
sponding to vroAveXcos. 


20. thy marvellous works.} Or,“ miracles ;” 
TU Gavpacia gov, )NNPD3 Sess iy and often. 
Cf. Exod. ili. 20. It should be remembered 
that what we call “operations of Nature” 
were, to the Old Testament mind, “ marvel- 
lous works (or miracles) of Iahweh;” a view 
which is at once less “scientific” and more 
profoundly true than ours, 

give glory to thy name.| Ps. xxix. 1, 2; 
cxv. 1. Cf. also John xii. 28. 

let all them that do thy servants hurt be 
ashamed.| Literally, “ Let all them that 
shew evil things to thy servants be turned 
about” (or, “ put to shame,” Ael. ‘V. H. 
lil, 17; or “feel shame,” 2 Thess. ui. 143 
Titus i. 8: see Liddell and Scott, s.v. eév- 
tperw. ‘The verb renders two Heb. syno- 
nyms denoting ‘ shame:” see Ps. xxxv. 4, 26; 
and also a term meaning “was humbled,” or 
“humbled oneself:” Judges iii. 30; 2 Chron. 
xl. 7). 

Those who argue for a “ Chaldee” ori- 
ginal have supposed that of évdeckvipevor 
(kaka) represents 27!) or }}872. But the 
Greek is not peculiar. An exact parallel 
occurs in the LXX. of Gen. l. 15, 17, where 
the Heb. nyt Sia is rendered kaka évdeix- 
vuoOai ru. Syr. W.: “think evil things 
against.” Syr. Hex.: ‘ shew in (against) thy 
servants evil things” (dam’bawweén b ‘abdé 
dilok bisdtho). 

21. in all their power and might.| The 
Gk. amd rdaons Suvacreias, in connexion with 
KatracxuvOeinoay, can only mean, “ Let them 
be ashamed of all (their) power” (warlike 
prowess, )23), as of a thing which had 
deceived their expectations. See the same 
phrase and construction, Jer. ii. 36, “Thou 
shalt be ashamed of Egypt, as thou wast 
ashamed of Assyria.” Also Ps. cxix. 16. 
Ethiopic: ‘‘in all their tyranny ” (Amos iii. 9). 
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tOr,4y ‘in all their power and might, and let 
thy power 


Bey their strength be broken ; 


might. 22 And let them know that thou 
art Lord, the only God, and glorious 
over the whole world. 
23 4] And the king’s servants, that 
A put them in, ceased not to make the 


raphtha, oven hot with 'rosin, pitch, tow, and 

tertain’  SMall wood; 

kind of fat_ 24 So that the flame streamed 
forth above the furnace forty and 

cap, x05. Nine cubits. 
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25 And it passed through, and 
burned those Chaldeans it found 
about the furnace. 

26 But the angel of the Lord came 
down into the oven together with 
Azarias and his fellows, and smote 
the flame of the fire out of the oven ; 

27 And made the midst of the 
furnace as it had been a "moist 1 or, coo?, 
whistling wind, so that the fire 
touched them not at all, neither hurt 
nor troubled them. 


22. And let them know.| Fritzsche omits 
kai. Some MSS. of Theod. give it, and it 
accords better with Hebrew style to retain it. 
So Walton’s Syr. 

thou art Lord, the only Ged.| Or, “thou 
art alone the Lord God ”—od ef pdvos kiptos 
6 Oeds (Fritzsche). But Theod. od ef kipios 
(6, IIL, XII. a/.) eds povos, “thou art the 
Lord God alone.” Cf. 2 Kings xix. 19, “ All 
the kingdoms of the earth shall know that 
av (ei) Kvpios 6 beds povos.” The article 
before eds is not in the Hebrew. 

world.| 1 oikoujevn, SC. yj. So Syro-Hex. 
Sometimes the Greek term renders }8, 
‘earth “land. “country,” eg. Isa..x 233 


but more often San, terra fertilis et habitata, 
and then generally orbis terrarum (Prov. vill. 
31). See Delitzsch ad Ps. xc. 2. Walton’s 
Syr., “in all thy works.” 

23. And the king’s servants.| The A.V. 
follows the text of Theodotion, which con- 
tracts the verse considerably. Fritzsche gives 
the full reading: “ And when they had cast 
the three all at once into the furnace, and the 
furnace was red-hot (Scamvpos), according to 
the heating of it seven times as much ;—and 
when they had cast them in, they who cast 
them in were above them (vmepava avrér, 
Ezek. x. 19; xi. 22), while the others were 
kindling underneath them (tméxavoy vroxdatwo- 
6ev airay: see Ezek. xxiv. 5) naphtha, and tow, 
and pitch, and brushwood.” So Syro-Hex. 

‘““Naphtha” is appropriately mentioned, as 
it was a natural product of Babylonia (Dio- 
scor. i. tot). ‘The word is of Persian origin 
(naft), and denotes a clear rock-oil or petro- 
leum, used by the Jews for lighting purposes. 
See Targum Jerus. on Exod. xiv. 24: “ And 
he cast upon them naphtha (805j) and fire 
and hail stones.” ‘The term is also Talmudic 
(DDI): Shabd. 244, line 19. See also Plin. 
KXXV. 153 ii. 105. Syr. Hex. id. 

“ Tow ”—Fritzsche orumiov, Theod. orin- 
mvov, but more correctly orummetov, accord- 
ing to inscriptions—is the Latin stuppa. 
Judges xvi. 9; Isa. i, 31=NUJ, stuppa. 


“ Smallwood,” or brushwood, twigs, cAnpa- 
Tis, is properly “ vine-twigs:” cf. Thucyd. vii. 
53 (plur.). Isa. xviii. 5 = MWD), palmites. 

“Pitch,” mioca, isthe Heb. Nd} (Isa. xxxiv. 9). 

24. So that the flame streamed forth.| 
Rather, “and the flame was spreading about” 
(Stexetro: used of a disease, Lev. xili. 22 = 
MWD, diffudit se. Cf. Thucyd. i. 75: dros 
pa) Ovaxéorro emt Todd 75 yGua). Syro-Hex. 
mestaff‘a, ‘‘poured out;” but Walton, 
““And the flame of the fire made a noise, 
and rose above the furnace.” 

Jorty and nine cubits.| “ Up to,as far as (ert), 
forty-nine cubits.” Not about (epi, audi), 
as Bissell translates, with a false reference to 
Hdt. iv. 190 (181?). As regards the number, 
it was natural to use a multiple of the sacred 
inbnenlose 77 (Oe IDA be, BRE Se My) gg Ibe 
xxv. 8); and definite numbers are often as- 
signed in the O.T., according to the vividness 
of Kastern style, where we should use an 
indefinite expression of quantity or extent. 

25. And it passed through.| Gen. xil. 6 
(dsadevoe, Theod.), Fritzsche edits dve&d- 
devoev, “it escaped,” “made its way out.” 
But the other is the usual word in the LXX. 
Syro-Hex., “it came forth.” 

26. the angel of the Lord.| As éyyedos 
kupiov represents 74M) —Nbn, this is right. 
Walton’s Syriac has “ the angel of dew:” cf. 
the next verse. 

came down into . . . together with.| Svy- 
katéBn ... dua. ‘The verb occurs Ps. xlix. 
17, as rendering of Heb. ynx 44), “his 
wealth shall not descend (into the grave) 
after him.” Cf. also Wisd. x. 14. 

Azarias and his fellows.| The well-known 
idiom of wept rov ’A¢apiay: cf. Ezek. xxxviil. 
6, 9; Xxxix. 4. Syr. W. gives the three names ; 
Syr. H., “those of the house of Azariah.” 

smote.| Lit., “shook out.” This verb 
(€xrwdoow) renders y) in Exod. xiv. 27, 
and other places. Walton’s Syr., “thrust,” 
“ drove ;” Syro-Hex., “ shook” (Acts xviii. 6). 

27. a moist whistling wind] Lit. “a 


316 SONG OF THE THREE CHILDREN. (vy. 28—36. 
bims: and to be praised and exalted 
above all for ever. 

33 Blessed art thou on the glorious 
throne of thy kingdom: and to be 
praised and glorified above all for ever. 

34 Blessed art thou in the firma- 
ment of heaven: and above all to be 
praised and glorified for ever. 

ee 8 all ye works of the Lord, « ps. 103. 

bless ye the Lord: praise and ‘exalt 7 
him above all for ever. 

36 ‘O ye heavens, bless ye the Si/j2"* 


Lord : praise and exalt him above all ‘= 
? Ps. 148. 


28 Then the three, as out of one 
mouth, praised, glorified, and blessed, 
God in the furnace, saying, 

29 Blessed art chou, O Lord God 
of our fathers: and to be praised and 
exalted above all for ever. 

30 And blessed is thy glorious and 
holy name: and to be ‘praised and 
exalted above all for ever. 

31 Blessed art thou in the temple 
of thine holy glory : and to be praised 
and glorified above all for ever. 

32 Blessed art thou that beholdest 


highly 


the depths, and sittest upon the cheru- 


for ever. . 


wind of dew” (Ze. “a dewy wind;” or, 
(t4 . ” . a, . - 

a dew-laden wind,” 7.e. a damp rainy wind, 
mvedpa voriov), “whistling continually ” (dva- 
ovpigov). The phrase mvedpua ovpigoy occurs 


Wisd. xvii. 17. The Heb. might be by ny 
npr’; so Syro-Hex. Dew is mentioned 
Dan. iv. 15, 23, 25, 33; v. 21. Cf. also 
Ecclus. xviii. 16: ‘‘ Shall not the dew assuage 
the heat?” and xliti. 22. 


28. Then.| So Theod. (rore). But Fritz- 
sche, dvadaBovres dé, “ But taking up the 
discourse ;” so Syro-Hex., “answered :” cf. 
Num. xxiv. 2,15. The following verbs are 
all imperfects: “were praising” or “began 
to praise,” &c. (vpvovy). 

29. exalted above all.| Headed: “1X. Prayer 
of the 3 Children” in the Ethiopic Psalter. 
nee Greek word trepuypoo is used in Dan. 

- 34 in connexion with aivé. The Syr. is 
nel gt which suggests Heb. p19}, as in 
Neh. ix. 5. In Syr. W. vv. 29-34 have the 
same refrain: Laudatus tu et exaltatus in 
saeculum! So probably the Hebrew. 


30. thy glorious and holy name.| Lit., “the 
holy name of thy glory ;” a Hebraism. 


31. the temple of thine holy glory.) A 
phrase not found in the Hebrew O. T. 
The reference is probably to the heavenly 
mMemplere blab. dinvzo Ps. xi) a Icsae vivea 
Ixvi. 1. There is thus no inconsistency 
between this verse and v. 14 sg. as some 
have supposed (vide Introd.). Syr. W.,“ the 
temple of thine holiness,” which may be 
original. 

“To be praised” is here tmepupvnrés. 
Neither this term, nor vmepevdofos which 
follows it, nor trepatveros in the last verse, is 
met with elsewhere in the LXX. (Trommius.) 


32, 33. Fritzsche transposes these two 
verses, after LXX., Syr. H., Vulg. 


32. For “depths” (¢8veco.= NINN ; 
the Syriac texts) see Ps. xxxiii. 7 ; 


so 
lxxvii. 16. 


In classical Gk. the word is an adjective, mean- 
ing ‘bottomless,’ and then ‘ boundless,” 
“immense,” in a general sense. In the LXX. 
7 aBvocos = “the ocean,” and this accords 
with the Sumerian and Assyrian ABZU, apsi, 
which denotes the ocean flowing round the 
earth and under the earth, which, according 
to the Babylonian cosmogony, was the sower 
(i.e. father) of all things. In Rey. ix. 1, 7 
aBvocos is the pit of hell. 

and sittest upon the cherubims.| See Isa. 
KKK WEG ES. Leer 

33. the glorious throne of thy kingdom. | 
Lit., “the throne of the glory of thy king- 
dom.” Fritzsche omits 86&)s, which is found 
in some MSS. of Theod. Syr. W. omits; 
Syr. H. marks it with an asterisk. Cf. 1 Sam. 
ii. 8; 2 Sam. vii. 13; Jer. xiv. 21. 

to be pr aised and glorified above ail.| 
Fr itzsche, v vpynTos Kal drepupovpevos ; ‘Theod.. 
Umepvpyntos Kal Umrepupvovmevos. The last 
word is probably due to a transcriber’s error. 

34. in the firmament of heaven.| So Theod. 
Fritzsche omits ‘of heaven;” but cf. Gen. 
i. 6. It is probably original. 

35. The extract in our Prayer-book called 
the Benedicite, appointed to be sung as an 
alternative to the Je Deum, begins with this 
verse, and ends with the corresponding part 
of v. 65. It is headed, as a separate piece, in 
the Ethiopic Psalter: ‘‘ X. Where Hananiah, 
Azariah and Mishael blessed.” Cf. Ps. ciii. 
‘The “ works of the Lord ” are the entire 
creation, visible and invisible, as appears from 
the subsequent enumeration of them, Cf. in 
general Pss. civ., cxlviil. 

The refrain of this and the following verses, 
“ praise and exalt him above all for ever ”—or, 
as the P.B. gives it, “ Praise him and magnify 


him for ever” — might be ag) angon 
Drviye. CreDanwilwinmles: Ixxvii. 7. 


36. O ye heavens.| Syr. W. adds “ of the 
Lord.” Fritzsche puts the next verse before 


22. 


& Ps. 148. 
2. 


7Ps. 148. 
4s 


27 4c. CONG, OFS THE THREE CHILDREN. 


37 *O ye angels of the Lord, bless 
ye the Lord: praise and exalt him 
above all for ever. 

38 7O all ye waters that be above 
the heaven, bless ye the Lord : praise 
and exalt him above all for ever. 


39 O all ye powers of the Lord, 
bless ye the Lord: praise and exalt 
him above all for ever. 


40 ”O ye sun and moon, bless ye ” Ps. 148. 


the Lord: praise and exalt him above * 
all for ever, 


this one, and so the Prayer-book version. The 
order of the text is that of Theod., Syr., Old 
Lat. and Vulg. The general term “ heavens” 
naturally precedes, as including the special 
angels. Moreover, the “ works of the Lord” 
are subdivided into celestial and terrestrial, 
the former category covering everything from 
v. 36 to v.51. Fritzsche therefore is wrong 
in stating that “‘ By ovpavoi, in contrast with 
Udara, v. 38, only the visible arch of heaven 
[das Gewolbe| is meant, and that for that 
reason the angels are named first.” Ovpavol— 
Dyot’—is a term including both the material 
and the spiritual heavens. Indeed the dis- 
tinction is hardly made by Hebrew thought. 
In Ps, cxlviii. 1, 2, we have the same order as 
here,—first the heavens, then the angels; cf. 
Ps. cil. 19, 20. But cp. also Ps. cxlviii. 4. 
The contemplation of the heavens is a natural 
source of elevated thought. And this is not 
less the case now when so much more is 
known about their mechanical structure and 
laws than it was in those ancient times, when 
they and all that they contained were re- 
garded as intrinsically divine. Kant’s saying 
about “the starry heavens above and the 
moral law within” has become a common- 
place. “The philosopher who knows most, 
whether in the courses of the stars, or in the 
unfolding of the embryonic point, or in any 
other department of knowledge, is of all others 
in a position to feel in the highest degree the 
greatness of that which lies behind the pheno- 
menal. The emotions which are considered 
more distinctly religious cannot be rendered 
less active by a higher intellectual appreciation 
of the greatness of their object.” (Wm. 
Huggins, F.R.S., Times, Jan. 19, 1884.) For 
the later Jewish theory about the seven 
heavens and their contents, see Chagigah, 
12 3B. 


37. O ye angels.| The language of this 
hymn does not go beyond that of the Hebrew 
psalms within the Canon, as may be seen by 
referring to the parallels (Ps. ciit. 20; cxlviii. 2; 
Ixxviii. 25; civ. 4). There is therefore no 
need to discuss the doctrine of angels here. 
See the story quoted in the Introd. from 
Pesachim, 118 A sq. Gabriel, as the Prince of 
Fire, reminds us of Gibil, the ancient Baby- 
lonian genius or spirit of fire. 

38, ye waters that be above the heaven.] 


The upper deep or celestial ocean, whose 
waters pour down in rain when “the flood- 


gates of heaven are opened:” see Gen. i. 7, 
vil. 11; Isa, xxiv. 18. This ancient Semitic 
conception, so faithfully reflecting the sim- 
plicity with which primitive man regarded 
the phenomena of the natural world, will be 
a “rock of offence” to none, except to those 
who stickle for “the scientific accuracy of 
the Bible,” and thereby evince a perversity of 
thought hard to be understood by any who 
perceive the glaring anachronism of the 
phrase. 


39. O all ye powers of the Lord.| Avyvapus 
often represents Syn, vis, robur, virtus, copia ; 
but very often also N2¥, militia, exercitus, 
especially in the phrase (6) kvpsos tev Suvd- 
peav, “the Lord of hosts.” That the 
latter is the case here is plain from the 
archetypal passage, Ps. cili. 21: evAoyetre 
TOV KUploy macat at Ouvduers avtod; Heb. 


NaS 2a. What these powers are is defined in 
the following verses, viz. the principal objects, 
processes, and phenomena of the natural 
world, especially the sun, moon, and stars. 
The last were pre-eminently “the host of 
ieenene” (Cres (CkSas st, aes IES, Soest (8 Tice. 
xxv. 4; Wph. 1215 Col. i 165) 1 Peter iit. 
22. Fritzsche explains “the mighty denizens 
of heaven,” “‘ the celestial powers in general.” 
In Syr. W. this verse precedes wv. 38. 


40. O ye sun and moon.| Eichhorn and 
others since have objected that the language 
of this hymn is inappropriate to its alleged 
occasion. We may, however, observe an 
ideal fitness here and elsewhere. For the 
Three Holy Children are martyrs, and the 
idolatry against which they bear their testi- 
mony of suffering is a worship of the powers 
of nature. Anu”, the spirit of heaven; Ea, 
the spirit of earth; the Igigi or good angels, 
and the Annunnaki or evil angels; Sin, the 
moon-god, and Shamash, the sun-god; Mero- 
dach (Jupiter), Dilpad (Venus), Kaiwanu 
(Saturn), and the other heavenly bodies; as 
well as Rimmon, the god of the air, Gibil 
(fire), and other natural objects and processes, 
were worshipped in Babylon. Above all 
these the hymn exalts Iahweh, their Creator. 

Here, as in Ps. cxlviii. 3, the order of the 
words is noticeable. The Assyrian inscrip- 
tions reverse it, reading Sin, Shamash, &c., in 
their lists of gods. The moon was the more 
important deity in Semitic mythology. ‘The 
verse is starred as spurious in Syro-Hex., 
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Ba: SONG OF THE THREE CHILDREN. [vy. 41—46. 


*Ps.148. 41 *O ye stars of heaven, bless ye 44 #O ye fire and heat, bless ye 4 Ps. 148. 
a the Lord : praise and exalt him above the Lord : praise and exalt him above * 
all for ever. all for ever. 
42 O every shower and dew, bless 45 O ye winter and summer, bless 
ye the Lord: praise and exalt him ye the Lord: praise and exalt him 
above all for ever. above all for ever. 
oPs.48 43 °O all ye winds, bless ye the 46 O ye dews and storms of snow, 


Lord: praise and exalt him above all 
for ever. 


bless ye the Lord: praise and exalt 
him above all for ever. 


whence it would appear to be an addition of 
Theodotion’s. But the sun and moon would 
hardly be omitted where the stars are men- 
tioned (see the parallel passage cited above) ; 
and the presence of the verse in the Greek 
MS. favours its genuineness. 


Al. O ye stars.| The worship of the stars, 
so often denounced in the O.T. (cf. 2 Kings 
Sev, Wey, Soe Qe IDS. ihe Wes WSL sai, 113, 
Xxiv. 21-23), was widespread among the 
primitive Semites. A star was the character 
representing the word i/u, “god,” in the old 
Babylonian writing; and star-worship was 
practised among the Sabeans of S. Arabia, 
as well as in the countries beyond the Eu- 
phrates. In an Assyrian mythological in- 
scription the stars are called “the flock of 
Anu;” and in another (the Fifth Tablet of 
the Creation Series), it is said that the 
Creator “ constructed the stations of the great 
gods,” z.e. the positions of the stars in heaven. 

42. O every shower and dew.| See Deut. 
Xxxil. 2, where dyu8pos = DMV, “showers.” 
The reference of this verse and the following 
reminds us that, according to the preceding 
narrative, the Angel of Iahweh “made the 
midst of the furnace as it had been a whistling 
wind of dew.” Rain and dew, moreover, 
here have that prominence which naturally 
belongs to them in the parched East. Some 
scholars have even supposed that the sacred 
name of lahweh originally meant, not “He 
who becomes ” or “causes to become,” but 
“* He who causes (the rain) to fall” upon the 
thirsty soil. At all events, the term Shaddai, 
rendered “ Almighty” in our Bibles, may 
fairly be connected with the roots ’ashad, 
shadab (effudit), and be explained “ He who 
pours forth” the rain, and waters the earth 
(Arab. thada, madefecit, rigavit): cf. Ps. civ. 
3,138 Joel i. 23. 

43, 44. Instead of “O all ye winds,” 
Syr. W. has ““O ye waters and wind.” See 
Ps. cxlvii. 18, “ Tle causeth his wind to blow, 
and the waters flow;” Ps. cxlviii. 8, “ Fire 
and hail, snow and vapour, stormy wind 
fulfilling his word ;” and Ps. civ. 3, 4, “ Who 
appointeth clouds for his chariot, who walketh 
on the wings of the wind; who maketh his 
angels winds, his ministers flaming fire.” Cf. 


also Gen. viii. 22 (kadpa = DM. So Syr. here); 
Isa. Xxxili, 145 Deut, iv. 245 Exody in2 
Kix. 18, xiii 212 Amos vy: 6; Dans vit oe 
Ps. xviii. 12-14. From these and other 
passages it will be seen that fire was first the 
visible element in Theophanies, and then the 
standing symbol of the Divine splendour and 
purity. 

45. winter and summer.| Te., odxos kal 
kavowv (al. xatpa), the reading of Theod. 
Kavoor is sun or summer heat: Isa. xlix. ro; 
Matt. xx. 12. Sometimes it is the hot east 
wind: Hos. xii. 1; xiii. 15. Fritzsche edits 
here: piyos ( piyos) kat woxos, “ O ye frost 
and cold.” So Syr. H.; but Syr. W., “O ye 
souls of the righteous.” In his commentary 
he remarks: “The text and yet more the 
arrangement of these verses (45-51) apud 
Theod. is unsettled. The MSS. which 
directly follow the LXX. deserve no con- 
sideration. After the mdp kat xadpa of 
verse 43 (44) the LXX. suitably wrote 
plyos kal wWoyos, vers. 44 (45); but the 
objection is that mayor kat wWoxos, ‘frosts 
and cold,’ follows as verse 46 (47) in the 
LXX. To judge by the evidence in Holmes 
and Parsons’ work, verse 46 of the LX X. was 
struck out, and wip kal kava was altered into 
oyos kat kadua (others better, cavcwv; 147, 
233, Katoos). Whereas then, some good 
witnesses, like the Old Lat., place the verse 
after verse 43, others, as the Vatic. LXX., 
place it after verse 47. Internal probability 
favours the latter arrangement, as the altera- 
tion of piyos Kai dyos into Woyos Kal katoor 
would have been preposterous; and, exter- 
nally, the fact that some MSS. (e.g. 33) 
apparently give only mayos kai Wodxos (after 
the LXX.), but placed after verse 47. With 
‘ Light and darkness,’ verse 47, ‘ cold and (sun) 
heat’ might undoubtedly be connected.” 

46. dews and storms of snow.| Gk. dpdcoe 
kaiviperol. Theod.omits this verse(soSyr.W.), 
and also that which follows it in Fritzsche’s. 
edition: evAoyetre mdyou kai Wdyxos roy Kiptoy 
K7.A. (vid. last note). Fritzsche remarks: 
‘“Theodotion purposely omitted etdoyetre 
Spdaor Kal vuerol x.7-A. after verse 43 (44) 3 
for the MSS. which give it are evidently inter- 
polated from the LXX. Similarly he passed 
over evAoyeire mayor Kal Wdxos k.7.A., Vers. 46 


v. 47-52.) SONG OF THE THREE CHILDREN. 


47 O ye nights and days, bless ye 
the Lord : praise and exalt him above 
all for ever. 

48 O ye light and darkness, bless 
ye the Lord: praise and exalt him 
above all for ever. 

4g O ye ice and cold, bless ye the 
Lord : praise and exalt him above all 
for ever. 


50 O ye frost and snow, bless ye 
the Lord : praise and exalt him above 
all for ever. 

51 O ye lightnings and clouds, 
bless ye the Lord: praise and exalt 
him above all for ever. 

52 O let the earth bless the Lord : 
praise and exalt him above all for 
ever. 


(47), and then put verse 47 (50) evA. maxva 
kal yudves k.t.A. after edd. oxos kal Kavooy 
k.t.A. (his verse 46).” 

For the collocation of “dew and snow- 
Storm, 7) see, LE XCXC Deut xxx zine LIC? Va 7 
(Theod.). The Heb. word rendered werds 
is in both cases D°2°2, “ raindrops,” “ rains.” 
The mention of “dew” twice, first with 
“shower” (v. 42) and then with “snow- 
storms,” is curious. Perhaps it represents 
some other Heb. word here, as in Prov. 


Xxvi. 3I, where the LXX. renders WY, 
“snow,” by dpédaos. 

47. O ye nights and days.| ‘The order is 
that observed in the first cosmogony (Gen. 
iii. 3). The Hebrews, as is well known, 
reckoned their day from evening to evening. 


48. O ye light and darkness.| It is not 
clear from the Heb. of Gen. 1. 2 whether 
darkness is there regarded as prior to creation 
or as itself a product of the Divine activity. 
Yet v. 5, where Elohim gives a name to the 
darkness, seems to imply much what the 
great Prophet of the Captivity meant, when 
he said, “1 form the light and create darkness” 
(Isa. xlv. 7). Light and darkness are often 
symbolical of the two aspects of God. The 
former sets forth the Divine as revealing 
itself to the faith of humanity ; the latter, as 
hiding itself in impenetrable secrecy from all 
attempts to fathom its transcendent nature. 


49,50. O ye ice and cold... ye frost and 
snow.| See notes on vv. 45,46. The P.B. 
has: “O ye frost and cold . . . O ye ice and 
snow.” ‘The Greek is: “ O ye frosts (adyou) 
and cold . . . O ye hoar frosts (mayvac) and 
snows.” Syr. W., ‘“‘O ye cold and heat ”— 
“summer and winter”; Syr. H. omits. 

Dr. Child Chaplin well observes that ‘“ the 
services of frost and snow in Nature’s eco- 
nomy are apt to be overlooked,” owing to 
their more familiar associations with physical 
suffering. Here “they are dwelt upon as 
illustrations not only of Power, but also of 
Goodness and Wisdom.” ‘The Three Chil- 
dren might be supposed to remember that the 
great stream of “the Euphrates was still 
copiously fed from its snowy reservoirs on the 
Armenian -mountains,” even amid the parch- 


ing heats of an Eastern summer. The beauty 
of ice and snow, as seen in Alpine and in 
Arctic regions ; the utility of that cold which 
“brings sleep to the vegetable world, and 
prepares it by a period of rest to burst forth 
with fresh vigour in the spring,’—of those 
frosts which crumble the hard clods and 
mellow the soil and check the exuberance of 
insect life, and of those deep snows which 
shelter the tender plants from the cold which 
would kill them,—is well set forth and ex- 
panded in his interesting work. The Book 
of Job supplies instances of the wonder and 
admiration excited by the beauty of the pheno- 
mena of ice and snow (xxxvii. 6; xxxvili. 29). 


51. O ye lightnings and clouds.| In con- 
nexion with lightning, we naturally think of 
thunder-clouds. These grand and awful 
phenomena of nature have been associated 
with the idea of Theophanies from time im- 
memorial. ‘The black train of storm-clouds 
sweeping across the sky appears to have 
suggested the poetic conception of the cherub 
as the war-horse or war-chariot of Iahweh: 
see Ps. xvill. ro; Hab. i! 8/3) and! esp, Isa. 
xix. r, ‘‘ Behold, lahweh rideth upon a_ swift 
cloud.” ‘The lightnings were His arrows, or 
the shining lance which He hurled at His 
enemies (Hab. iii. 11; Ps. xviii. 14). The 
thunder was His terrible voice, striking the 
world with dismay (Ps. xviii. 13; Ps. xxix. 
passim). How inveterate this idea was among 
the Jewish people may be seen from the fact 
that down to the latest times of Rabbinism, 
the mysterious Bath Qd/, or voice from hea- 
ven, was believed to be final arbiter of dis- 
puted questions. 


52. O let the earth bless the Lord.| Having 
appealed to the principal phenomena of 
the heavens, the Psalmist now turns to 
the earth, and, after a general appeal, makes 
successive mention of each of its more 
obvious features and denizens. In order to 
realize how fully the earth does evermore 
witness to the glory of God, we may recall, 
with Dr. Child Chaplin, that wealth of natu- 
ral beauty which clothes its varied surface, 
and constitutes so appropriate a covering for 
the priceless treasures hidden in its bosom. 
We may consider the earth as the storehouse 
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320 SONG OF THE THREE CHILDREN. fv. 53—s8. 
56 O ye seas and rivers, bless ye 
the Lord: praise and exalt him above 
all for ever. 
57 O ye whales, and all that move 
in the waters, bless ye the Lord: 
praise and exalt him above all for ever. 
58 7O all ye fowls of the ‘air, ~ Ps. x48. 
bless ye the Lord: praise and exalt ;%,. 
him above all for ever. 


@ Ps, 148. 53 70 ye mountains and little 
2 hills, bless ye the Lord: praise and 
exalt him above all for ever. 

54 O all ye things that grow on 
the earth, bless ye the Lord: praise 
and exalt him above all for ever. 

55 O ye fountains, bless ye the 
Lord: praise and exalt him above all 
for ever. 


heaven. 


whence all our material and many of our 
mental and spiritual wants are supplied; and 
as presenting an overwhelming abundance of 
riches, in which nothing is superfluous, every- 
thing precious, when once we have mastered 
the secret of its application. We may see in 
the distribution of land and water, the ar- 
rangement and dislocation of strata, and other 
geological characteristics, no ambiguous proofs 
that long before man’s appearance on the 
scene, his heavenly Father was providing for 
his well-being in what was to be his earthly 
home. ‘God has encompassed us on every 
side with symbols that recall Him to our 
thoughts, and it is habitual neglect alone 
which makes them profitless.” 


53. O ye mountains and little hills.| Gk. 
8pn kai Bovvoi. As to the latter word, Liddell 
and Scott remark that it is probably a Cy- 
renaic word (see Hdt. iv. 158, 199), adopted 
by Aeschylos in Sicily, and frequent after- 
wards. Fritzsche refers to Sturz, ‘De Dial. 
Maced. et Alex.” p. 153 sg. In LXX. it 
commonly renders Heb. MY23, collis: Exod. 
xvii. 9, to. Hills and mountains are natural 
types of strength and permanence. In the 
flat plains of Babylonia the Jewish exiles 
might fondly remember the Hermons and 
Carmel and “the hills standing about Jeru- 
salem;” and the thought of Him whose 
“righteousness standeth as the strong moun- 
tains” would be their comfort in the hour of 
despondency. “In sublimity,” writes Dr. 
Child Chaplin, “ mountains rank with the 
ocean and the clouds. . . . On the one hand, 
their height, their mass, and the deep plant- 
ing of their roots inthe earth,—on the other, 
the beauty which rests upon their varied out- 
lines, which clothes their sides and precipices, 
and lies among their valleys and deep glens, 
—mark them out not only as the most con- 
spicuous, but also as among the most attrac- 
tive objects in the world.” In them, too, 
beauty and utility coincide. They play an 
indispensable part in the economy of Nature. 
“They act as loadstones to the clouds, and 
draw down from them the fertilising rain.” 


54, O all ye things that grow on the earth. | 
So Syr. H.; Syr. W., “all ye herbs of the earth.” 
Theod., ‘in the earth.” In the Prayer-book 


it is: ‘“ O all ye green things upon the earth.” 
“Like the ‘voices of the stars,’ the green 
things upon the earth are truly a fair Hymn 
of Praise written all over the land, not in 
dull words, but in living characters of beauty.” 
(Dr. Child Chaplin.) Syr. W. adds: “O all 
ye things that sprout upon the earth,” &c. 
After this follow: “O ye seas and rivers” 
—“O ye sources and all fountains”—“ O ye 
fishes and all that creep in the waters.” 

55. O ye fountains.; Prayer-book: “ O ye 
wells.” Ai myat, “ fountains ” or “ springs,” 
is the Heb. YD or j\¥, rather than 183 
“well” (ppéap). Cod. Chisian. reads etdo- 
yeire OuBpor Kal af mnyat, “O ye rains (or 
rain-storms) and fountains.” Syr. H. obelizes 
the added words as Theodotion’s. Fritzsche 
is wrong in stating that Syr. W. also contains 
them. ‘Theod. transposes vv. 55, 56. 

56. O ye seas and rivers.| Some copies of 
Theod. have “sea” (@d\acoa). Fritzsche 
observes that it is unlikely that Theod. 
changed @a\acca: into the sing., as the for- 
mer reading of his text is very well attested 
by some MSS.,and the Old Lat.,Vulg., Syr. W., 
and Arab. versions. Besides, the plur. agrees 
better with worapoi. If not accidental, the 
variant is due to the comparative rarity of 
the plural form (cf. Gen. i. 10). 

57. O ye whales, and all that move in the 
waters.) xntn, Old Lat. and Vulg. cete, de- 
notes the larger denizens of the sea in gene- 
ral; the monsters of the deep. It represents 
Heb. D°°3A, Gen. i. 215 45, “fish,” Jonah 
ii, 1, 14; and [DN (uéya xjros), Job ii. 8. 
Cf. our scientific term Cetacea. For mrayra 
Ta Kwovpeva, cf. Gen. vii. 14, ix. 2; Lev. xi. 46. 

58. O all ye fowls of the air.| mdyra ra 
merewa Tov ovpavod, “all ye birds of the 
heaven” (Gen. ii. 19, 20). ‘ Air” would be 
expressed in Heb. by DY, “ heavens.” The 
Rabbinic adopts the Greek djp, in the form 


YS. Ildavra is wanting in Syr. H., 147, and 
Old Lat. With this verse and the next cf. 


Ps. exlvili. to. The animate creation is now 
called upon to take its part in the great 
chorus of praise. It is observable that the 
order is the same as in Gen. i. 20-26: fish, 
birds, beasts, men. 


SPs. 148. 


Io. 


2 Ps. 134.1. 


v. 59—66.] SONG OF THE THREE CHILDREN. 


59 *O all ye beasts and cattle, 
bless ye the Lord : praise and exalt 
him above all for ever. 

60 O ye children of men, bless ye 
the Lord : praise and exalt him above 
all forever. - 

61 O Israel, bless ye the Lord: 
praise and exalt him above all for ever. 

62 *O ye priests of the Lord, bless 
ye the Lord: praise and exalt him 
above all for ever. 


63 O ye servants of the Lord, 
bless ye the Lord: praise and exalt 
him above all for ever. 

64 O ye spirits and souls of the 
righteous, bless ye the Lord: praise 
and exalt him above all for ever. 

65 O ye 'holy and humble men of . 
heart, bless ye the Lord: praise and “ 
exalt him above all for ever. 

66 O Ananias, Azarias, and Mi- 
sael, bless ye the Lord: praise and 


59. beasts and cattle.| I.e., wild beasts, ra 
Onpia, the “ beasts of the field: e nwa nn, 
Ley. xxvi. 22, and domestic animals, Ta KTHVYN, 
including both jumenta (Old Lat.) el pecora 
(Vulg.); Heb. 7972 (Gen. i. 25; Ps. cxlviii. 
10). So Syr. wee 

Some MSS., ¢.g. 36, 49, read mavra before 
ra ktyvn instead of ra Onpia,—according to 
Fritzsche, improperly. But Ps. cxlviii. 10 has 
Ta Onpia kal mavra Ta krnvn. Syr. H. has 
“quadrupeds and wild beasts of the earth.” 
Syr. W. adds: “O everything that creepeth 
upon the earth,” &c. 


60. O ye children of men. | Le., DIS 133, 
“sons of man” (Ps. xxxill. 13 ; evi. 8); the 
human race, human kind. The Gk. phrase 
occurs Mark iii. 28; Eph. iil. 5. There isa 
progress in vv. 60-62 from the lower to the 
higher rank of being, similar to that of the 
preceding verses. 


62. O ye priests of the Lord.| After Israel, 
the chosen people, the priests or chosen 
representatives of that people are mentioned: 
just as in Pss, cxv. 9, 103 CXVill. 2, 35 CXXxXv. 
19, 20; in which passages the priests are 
addressed as the “house of Aaron.” ‘The 
passage Exod. xix. 6, “ Ye shall be unto me a 
kingdom of priests, an holy nation,” is some- 
times alleged as if ‘it contradicted ‘the idea of 
any special priesthood exercised by a parti- 
cular class of duly appointed persons. But 
what Israel collectively was to the peoples of 
the earth, that the Aaronic priesthood was 
intended to be to Israel. ‘The two spheres of 
sacerdotal privilege do not clash, and are by 


“no means incompatible with each other. 


Fritzsche edits, ‘‘O ye priests,” and in 
anos ges Onye servants,” omitting “of the 
Lord,” which Theod. adds, and which seems 
necessary to the sense: cf. Ps. cxiii. 1; 5 Oe Tk 
CXVill. 43 CXXXiV. I 3 CXXXV. I. 

Syr.. W. has: “O all ye of the house of 
Israel,” &c.—‘‘O all ye priests of the Lord,” 
&c. Syr.H.: “O Israel, bless the Lord yD 
“O ye priests, bless the Lord.” 


63. O ye servants of the Lord. |] Not wor- 
shippers in general, who are addressed in 


Apoc.-—Vol, Ll, 


vv. 64, 65, but, as the priests have just been 
named, v. 62, the Levites or lower ministers 
of all classes, including the Nethinim or 
iepddovdor. See Ps. Cxxxiv. I, 2; CXXXV. 1, 23 
t Ghronn ings. 


64. O ye spirits and souls of the righteous.] 
Theodoret explained this as an appeal to the 
spirits in Paradise. But what precedes and 
follows forbids such a reference as incon- 
gruous. The righteous on earth are meant. 
By the terms “ spirit,” mvedpa, M9, spiritus, 
and “ soul,” Wux7, YI, anima, the Bible in- 
dicates the higher and lower principles or 
elements of man’s immaterial being. This 
contrast is presented, e.g., in 1 Thess. v. 23, 
where man’s composite existence is analysed 
as a Trichotomy of body, soul, and spirit; 
and in Heb. iv. 12. In Gen. 1. 20 we read: 
“* And God said, Let the waters swarm with 
a swarm of living souls ;” and again, v. 24, 
“Vet the earth bring forth living souls after 
their kind ;” cf. also Gen. ix. 10, 12, 15, 16, 
where “living creature ” = Heb. “living soul.” 
This shews that nephesh, ux, includes the- 
vegetive and sensitive (ro Opemruxov . . 
To alaOnrixov), but not the reasonable soul, 
(70 AoytorteKoY OF vonTLKOy). 


65. Oye holy and humble men of heart.| The 
Gk. 6c10 Kat tamewot (r7 most MSS. of 
‘Theod.) xapdia may better be rendered: 
“Q ye pious and heart-humbled folk,” or 
““O ye pious ones and _ broken in heart.” 
The word éovos is the regular LXX. equiva- 
lent for Heb. 1'DN, “ good,” “pious” (Ps. iv. 
3 ;) Xl. x; cxlviil. 14). .The ODM or dotoe 
were, as is well known, the patriotic and 
religious party of the times of Antiochus IV. 
Epiphanes. Syr. W.:“ perfect,” z.c. blameless. 

Turewvovds T@ mvevpare Occurs Ps, xxxiv. 18, 
as the rendering of Heb. ‘“ crushed in spirit, * 
which is parallel to “broken in heart ;” and 
the meaning, both there and here, is | “heart- 
broken by the oppression of enemies.” ‘Thus 
the appeal is to the exiles in Babylonis 
(Grotius, Judaei deportati). Another sense 
of rarewvds 7H Kapdia occurs Matt. xi. 29. 


66. O Ananias, Azarias, and Misael.| ‘The 
VG 
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Or, the 
L7ave. 


exalt him above all for ever: for he 
hath delivered us from ‘hell, and 
saved us from the hand of death, and 
delivered us out. of the midst of the 
furnace and burning flame: even out 
of the midst of the fire hath he 
delivered us. 


SONG OF THE THREE CHILDREN. 


[v. 67—68. 


67 “O give thanks unto the Lord, + Ee 


because he is gracious: for his 
mercy endureth for ever. 

68 O all ye that worship the Lord, 
bless the God of gods, praise him, 
and give him thanks: for his mercy 


endureth for ever. 


appeal to the three youthful martyrs is 
obviously suggested by the preceding appeal 
to “the pious and broken in heart,” or the 
Chasidim in general, the pious patriots who 
clung to their ancestral manners and worship 
in spite of tyrannical persecution. Of such 
the Three Children were bright examples. 
As to their names, the first means ‘“ Jah 
bestoweth ;” the second, ‘“‘ Iah helpeth ; ” and 
the third, 28W1, Mishael, “ Who is what 
God is?” The Babylonian designations of the 
three youths have occasioned much perplexity. 
Perhaps instead of Shadrach, Meshach, and 
Abednego, they should be (Amil)-Merodach 
[43919 for asw], Sheshach [see Jer. xxv. 26 ; 
li. 41], and Abad-Nebo. In the first two we 
may suppose that by some accident of tran- 
scription 1) and w changed places. The dif- 
ference between 77719 and 477 is otherwise 
trifling. Sheshach (qy»~y) occurs as a nomen 
individui in the Talmud, e.g. <Abod. Zarah, 
65 A, line 20. Perhaps, however, the ending 


-ak points to Babylonian Aki, the moon-god. 
Then Shadrach would mean ‘ command of 


Aku;” and Meshach might be mé Sa Aki, 
“water (i.e. son) of the moon-god.” 


Sor he hath delivered us from hell.| “From 
Hades,” i.e. Sheo/, the place of the departed. 
This clause, together with the rest of the 
verse, certainly wears the appearance of an 
interpolation intended to make what is in 
reality a kind of General: Thanksgiving more 
applicable to the special circumstances of the 
Three Children. The psalm indeed may 
have been adapted to its present purpose, 
much as portions of several psalms are adapted 
in x Chron. xvi. 


saved us from the hand of death.| Cf.“ God 
will redeem my soul from the hand of the 
grave,” Ps. xlix. 15; and Ps. Ixxxix. 48; 
Hos. xiii. 14; Dan. vi. 27. 


delivered us out of the midst.| ¥ritzsche 
edits: ‘“ rescued us out of the midst of burn- 
ing flame.” Some copies of Theod. have: 
“rescued us out of the midst of a furnace of 
burning flame.” But the addition (kayivov) 
is wanting in Old Lat., Vulg., Syr. W., XIL., 
23, Tur., and other versions and MSS, 


even out of the midst of the fire.| Rather, 


“and out of the fire he ransomed us” (eAutpo- 
aaro). Theod. reads: “and out of the midst 
of fire he rescued us,” repeating the word 
€ppvaaro from the last clause. Cf. Micah 
iv. 10. Syr. W.: “he brought us forth.” 


67. O give thanks.] A common liturgical 
formula, introduced here, as in 1 Chron. xvi. 
34, to form a doxology. See Ps. cvi. 1: cvil. 
I3 Cxviil. 1, 29; cxxxvi. 1. In the latter 
two psalms, as in 2 Chron. v. 13, it is aya@ds 
for ypnorés. The Heb. word is the same in 
all (341). 

“ Give thanks” is éEouodoyeiabe, “ confess 
ye fully ;” cf. Matt. xi. 25. The LXX. use the 
verb to render Heb. M70 properly “to con- 
fess,” e.g. sin (Ps. xxxii. 5); then “to ac- 
knowledge ” God’s favours, and “to praise” 
Him. 

68. O all ye that worship the Lord.| 
Syr. H. marks “ the Lord ” as added by Theod. 
On this ground Fritzsche thinks the original 
text was simply ravtes of ceSomenor, “ O all 
ye that worship ;” oeSopuevor being used thus 
absolutely in later times, e.g. Wisd. xv. 6; 
and they who are meant are the worshippers 
of the one God in general ; not prose/ytes in 
particular, as Theodoret suggests, and as the 
word is used in Acts xvii. 4,17. But cf. Ps. 
CXV. 11}; Cxvili. 43 cxxxv. 20: “ye that fear 
the Lord,” Alm) oN. The verb 7), “to 
fear,” is rendered oéB8ouac in Josh. iv. 24, 
xxii. 25; Job i. 9; Jonah i. 9. Moreover, 
the Greek verb occurred v. 7 supra with an 
object. We think, therefore, that roy xiprov 
should be retained. 


bless the God of gods.| See Ps. cxxxvi. 2; 
Deut. x. 17; Dan. il. 47, xi. 36. At the end 
of this verse the Vulgate has the note: 
“ Hucusque in Hebraeo non habetur: et quae 
posuimus, de Theodotionis editione translata 
sunt.” 

Syr. W. adds to the last verse “ Praise him 
and exalt him for ever,” and concludes thus: 
“O all ye that fear God, bless the God of 
gods; praise him and exalt him for ever. 
O give thanks unto the Lord, because he is 
gracious, and his mercy endureth for ever.” 
Syr. H. adds, doubtfully, ‘‘and unto an age 
of ages” (so Cod. Chisianus). The innoya- 
tions on the simple and almost stereotyped 
formula of the original text are obvious. 


UST ISR QINGS — IitJomb a NCL PES 


Il. THE HISTORY OF SUSANNA. 


Tas piece is not so intimately con- 

nected with the canonical Book of 
Daniel as the preceding. In fact, it rather 
resembles one of the separate narratives 
which collectively make up the first six 
chapters of that work, in being a whole 
complete in itself. Itis variously entitled 
‘Susanna’ (Syro-Hex.) or ‘History of 
Susanna’ (so Syr. Wj.), or ‘Daniel’ (Syr. 
W,,, ‘ The Book of little Daniel ; the His- 
tory of Susanna’), or ‘The Judgment of 
Daniel,’ &c. The last title is certainly 
that which expresses the clearest insight 
into the real point of the story. So far 
as is known, its claims to credibility and 
consequently to canonicity were first 
called in question by the historian 
Julius Africanus, circ. 240 A.D., who ex- 
pressed his doubts in a letter to Origen. 
Africanus roundly calls it a spurious 
portion (xiBdnrov pépos) of the Book of 
Daniel; and while admitting its merit 
as a graceful story, he declares it to be a 
modern fabrication (xapvev pev ddAws ovy- 
ypappa, vewrepixov b€ Kat meracpévov).' 
Origen, after recourse to some Rabbis 
of his acquaintance, wrote an elaborate 
reply to the objections of his cor- 
respondent. The first of these was 
that vv. 45, 46, which represent Daniel 
as prophesying under direct inspiration 
(érurvoia popytixy), are inconsistent with 
what is told of him elsewhere. By way 
of answer to this really pertinent ob- 
jection, Origen simply refers to Heb. i. 1. 
Not less cavalierly, as Fritzsche observes, 
does he set aside the second objection, 
that the conviction of the Elders in 
vv. 52 sqgg. has an element of the thea- 
trical, by appealing to the Judgment of 

1 ¢ Africani ad Orig. Epist.’ p, 10, afud Migne, 
xi, col. 44. 


Solomon as related in 1 Kings i. 16 
sgqg. But he is greatly perplexed by the 
remark that the paronomasiz of vv. 55, 
59, prove that the original text was 
Greek. He says: “As this passage gave 
me no rest, and I often dwelt upon it 
in doubt, I had recourse to not a few 
Hebrews with the question what was the 
mpivos called in their tongue, and what 
was the word for zpiewv, and similarly 
how they expressed cxivos and oyiew.” 
Some did not know the Greek terms, 
but asked to be shewn the trees, which 
Origen accordingly pointed out, but to 
no purpose. One said that he could 
not tell what a tree not mentioned in 
Scripture would be called in Hebrew. 
Sometimes a perplexed writer would for 
despatch use a Syriac instead of a Hebrew 
term. He too asked Origen to shew him a 
passage of Scripture where the holm-oak 
and mastick-tree were certainly men- 
tioned. Origen concludes: “ As this was 
what the Hebrews said with whom I 
conversed, and so nothing is to be 
learned about it, I am careful not to 
express an opinion whether these words 
are preserved among the Hebrews in 
such a relationship and in the like sig- 
nificance or not.” It does not seem to 
have occurred to this learned Father that 
a twofold coincidence of this kind in two 
languages so remote from each other as 
Greek and Hebrew was a thing not to 
be expected. But what is more sur- 
prising than an ancient writer’s philo- 
logical perplexity is the fact that modern 
critics have actually found in these in- 
stances of paronomasia the clearest proof 
that the piece was originally composed 


1 Migne, xi. pp. 61-65. 
We 
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in Greek. Eichhorn, Bertholdt, Gratz, 
and Fritzsche do not seem to have re- 
membered how common the figure paro- 
nomasia is in Hebrew and Oriental 
literature, and at the same time the 
extreme unlikelihood that any given 
instance could be exactly reproduced in 
an alien language. Can we successfully 
imitate in English the prophet Isaiah’s 
“He looked for judgment (upw%d), but 
behold oppression (naw); for righteous- 
ness ("p7¥), but behold a ery (Apyy)”? 
Whether, as Scholz supposed, the Greek 
translator of Susanna correctly rendered 
the Hebrew verbs, and then chose names 
of trees to match, or whether he found it 
necessary to give up both the verbs and 
the nouns of the original text, in order 
to produce a successful imitation, can 
hardly perhaps be decided. But the 
fact that one of Lagarde’s Syriac texts 
(L..) gives a fair paronomasia in the 
first case between lolma, pastéga, “ pis- 
tachio-tree,” and the verb .ama, pésag, 
“to cut off,’—and in the second, be- 
tween |a%o03, vummand, “a  pome- 
granate-tree,” and |utcoj, rumcha, “a 
sword,”—is enough to relieve us from 
the perplexities of Africanus and Origen. 
This Syriac version may, in fact, have 
preserved the original names of the trees : 
for, as Jacob of Edessa, cited by Bugati, 
observes, neither the oxtvos or mastick- 
tree, nor the zpivos or holm-oak, was 
native in Babylonia, nor were they planted 
in gardens; whereas the pistachio and 
the pomegranate, mentioned in the 
Syriac version of his day, were both 
garden trees, although their names did 
not correspond in sound with the terms 
7 P_D3; nésaddegak, “he will rend thee,” 


and ym, esscritk, “he will saw thee,” 


used by Daniel in cursing the Elders. 
The Greek translator may have been 
reminded by jpastéga of the like- 
sounding Greek term paoriyy, which 
means “gum mastick,” the resin of 
the oyxivos, which last he, therefore, 
adopted. The Heb. rimmon (Syr. 
rummana) in like manner reminded him 
of zpivos. But what could have been the 
Heb. paronomasiz thus imitated in Syriac 
and in Greek? Perhaps as Brill thinks, 
WNT PDAY..NPNDD and FWNI OMN}...107: 
Dan. vill. rz 7 Ezek x18 26, 


INS RODUCGIION* TO, THE 


But there are plenty of other possi- 
bilities, as the following will shew :— 


TYAN, ‘‘nut-tree,” Cant. vi. 11, and often in 
Bab. Talmud. 1)‘, ‘‘ will cut in two,” 
1 Kings iii, 25. Or T4935 cf. Nah. i. 12. 
MINN, ‘‘fig-tree;” ‘*the angel will multiply 
thy sorrow,” MINI WISN 72 724, Lam. 
il, 5 3 Isa. xxix. 2. (CL. also rss xc ei0. 
See Sanhedr. 41 A, cited zzfra. 
xd 


53, ‘‘cypress” (a Babylonian tree) .... 
95 152», “he will not forgive thee.” 

On, ‘‘ palm,” ze Babylonian tree par excel- 
lence ; > 1)’, Ruth i. 20. 

If Aramaic was the original language of the 


piece, NNN, ‘fa palm,” and j)¥, ‘‘to 
cool ” (of passion). 


Other such plays on words might be sug- 
gested; but these may suffice to shew 
how far those of the Greek text are from 
constituting an insuperable objection to 
the theory of a Hebrew original.? 
Africanus next expresses suspicion of 
the fact implied by the narrative, that 
the Jews during the Exile were permitted 
to exercise the power of life and death 
among themselves, and even, as in this 
case, over the royal consort. If, on the 
other hand, Joacim was not the former 
king, the account of his external pros- 
perity and high distinction is not true 
to the historical conditions of the time. 
Origen’s reply is that the state of the 
Jewish community in the Exile was not 
altogether wretched ; Joacim wias the for- 
mer king; and as to the jus e/adit, even 
at the present day conquered peoples 
are sometimes allowed to live under 
their own native jurisdiction. Moreover, 
it might be that such cases were tried 
secretly. He is greatly perplexed by the 
remark that the piece is not found in 
the Book of Daniel as received by the 


.. “©The History of Susanna was confessedly 
written in Greek. No other explanation can be 
given of the verbal allusions 54-5, 58-9. In 
regard to the other additions there are no data.” 
(Pusey, ‘ Daniel the Prophet,’ p. 378 and note.) 
In the same context, Dr. Pusey remarks of the 
LXX. version of the Book of Daniel, that ‘‘ the 
Greek itself is, in many parts, purer and more 
elegant than that of any other of the Septuagint 
translations. The translator avoided Hebra- 
isms, which Theodotion subsequently restored, 
and, in some places, substituted a classical 
Greek word.” (JZbid. 378-9.) So far, then, as 
this applies to the Additions, it is obviously no 
argument against the supposition that they were 
originally written in Hebrew or Aramaic, like 
the rest of the book. 


pri LORY OF SUSANNA, 


Jews ; and can only reply that the Jews 
must have intentionally omitted it, on 
account of its contents. Many other 
pieces are also found only in the LXX., 
and so would have to be rejected along 
with Susanna. But may it not be that 
Providence was mainly solicitous of ed- 
fication in the Holy Scriptures; and 
ought we not to be mindful of the 
proverb, ‘‘ Remove not the ancient land- 
mark” (Prov. xxi 28)? Africanus 
further objected that no prophet else- 
where makes use of a quotation in. the 
manner of v. 53, for no prophet required 
to do so; and lastly he thinks:the style 
different from the Book of Daniel, which 
Origen denies; but neither’ goes into 
detail. j 

For many centuries the matter lay 
where Africanus and Origen had left 
it. After the Reformation, Protestant 
writers, such as Ludovicus Cappellus, 
strongly attacked the piece, in the in- 
terests of theological controversy, calling 
it a “silly fable ”—fabwla ineptissima,— 
and the author a “trifler”—wugator. 
Houbigant replied with considerable ad- 
vantage. Michaelis set himself to ex- 
pose a whole mass of absurdities in the 
legal proceedings against Susanna and 
her accusers. Eichhorn again examined 
the question, only to prove that “the 
whole piece may be a moral fiction” 
(eine moralische Dichtung). Jahn saw 
in it a parable, shewing that “ not al- 
ways even to men of riper years must 
an unerringly night judgment be attri- 
buted.” Bertholdt divined its nature far 
more correctly in pronouncing the piece 
a traditional history or Jewish Haggada : 
“(Es scheint daher besser zu sein die 
Sache als eine Sagengeschichte, als eine 
juidische Aggadah zu betrachten.” ‘The 
moral appended in the LXX. text, vv, 63, 
64, which is the ground of Jahn’s con- 
clusion, is merely a reflection added by 
the author of that text, and is wanting in 
‘Theodotion. Fritzsche rightly remarks 
that the story is told as authentic history ; 
and he adds: “It is very possible that a 
tradition (Sage) lay at the basis of the 
narrative, as the substance of it un- 
happily stands in direct contradiction 
to no period;.but it may with more 
certainty be affirmed that the connexion 
with Daniel is arbitrary. ‘The person of 


oF de) 


Daniel is, in our opinion, involved in 
much obscurity; hence it is the more 
remarkable that this piece is connected 
with him, according to the etymology 

of his name [Daniel, “my judge is El’ if 
and that here, as in Ezek. xiv. 14 s99., 
Xxvil. 3, he is represented as a model 
of righteousness and wisdom.” And 
here he leaves the matter, although 
Plessner had already pointed to ma- 
terials in the Talmud and Midrash 
which confirm Bertholdt’s conjecture. 


Frankel and Geiger have referred to an 


old Halachah, which explains much that 
is surprising in the story; and lastly, 
Dr. N. Brill, in an elaborate mono- 
graph, has sought to establish, by a 
careful combination of all available mate- 
rials, the probable meaning and character 
of this curious relic of antiquity.1. Among 
these materials are certain statements 
in Origen’s reply to Africanus which re- 
celve an entirely new significance, when 
brought into connexion with the data 
supplied by the Hebrew sources. Thus 
Origen relates that a learned young Jew, 
the son of a Rabbi, had informed him 
that the Two Elders of the story were 
Ahab and Zedekiah, the false prophets 
spoken of in Jer. xxix. 20-23, and that 
the punishments Daniel predicts for 
them refer to the other world. 

What else Origen heard about these 
Elders may be given in hisownwords: Kat 
érepov d€ oida* ‘Bpaior, TEpL TOV mpeo Burépov 
TOUTWV TOLAUTAS Tapadoces pepovra, Ort 
tols ev TH aixpartwoia eAmilovew dia THs 
Xpictod emidynpias eAevPepwOncecOar ard 
TIS bro TOUS €xOpois dovAclas T POT ETOLOLVTO 
ot mpecBirepor obror as «iddres TA TeEpt 
Xpurrov oadnvicey. Kat Exar Epos avTrav 
ava. p€pos 0 mepueT by XOVE yevaukt Kat nv 
duabGetpar eBovdero, ev daroppyrw dnbev 
eparkev, OS apa dédoTat ait® dd Ged 
omeipa. tov Xpiorov. er dratwpevn TH 
eAridt Tov ) yevviqer on TOV Xrov H youn érediow 
eauriyy TO aTatOvrt. Kal OUTWS €0LXGVTO 
Tas yuvaikas TOV TohiTav ot mpec PB. “AxLaB 
kat Sedexias. To these malpractices, 
added the Jew, Daniel alludes in ad- 
dressing the first Elder with reraAauwpéve 


1 What follows is mainly an abstract of Dr. 
Briill’s ingenious argument, Das apokryphische 
Susanna-Buch, in his ¢ Jabrbiicher fiir Juidische 
Geschichte and Literatur’ (Frankfurt am Main: 


1877). 
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TpepOv kaxov (Vv. 52), and the second with 
ovtws érovetre Ovyatpdow “lopanA x.7.d. 
(v. 57). St. Jerome also was acquainted 
Ae this Jewish tradition, indepen- 
dently of Origen, as it would seem, for 
he makes the false prophets give a dif- 
ferent reason for their conduct: ‘ Aiunt 
Hebraei—quod propheta nunc loquitur, 
Et locuti sunt in nomine meo mendaciter, 
quod non mandavi eis (Jer. xxix. 20), 
illud significari putant, quod miseras 
mulierculas, quae circumferuntur omni 
vento doctrinae, sic deceperint, quo dice- 
rent eis, guia de tribu erant Juda Chris- 
tum de suo semine esse generandum ; 
quae illectae cupidine praebebant cor- 
pora sua, quasi matres futurae Christi” 
(‘Comm. in Jerem.’ ad jin.). Compare 
with these passages Susanna 56,57. In 
the Midrash Tankiimé on Leviticus, 
No. 6, we read: ‘‘ Ahab b. Kolaiah and 
Zedekiah b. Maaseiah were already 
sinners in Jerusalem, but that was not 
enough. Carried captive to Babylon, they 
pushed their wickedness there to even 
further lengths. What did they in Jeru- 
salem? There they were lying prophets. 
But in Babylon they did not abdicate 
this their profession, and they assisted 
each other’s guilty designs. Ahab went 
to one of the magnates of Babylon and 
said, ‘God has sent me hither to speak 
a word to thy wife.’ He said: ‘She is 
before thee ; go in.’ When Ahab found 
himself alone with her, he said, ‘God 
willeth that thy children be prophets. 
Go, therefore, and company with Zede- 
kiah, and thou shalt become the mother 
of prophets.’ She believed him, and 
did accordingly. In the same way, 
Zedekiah went, and acted for Ahab... 

So they went on, until they came 
to Semiramis, the wife of Nebuchad- 
nezzar. When Zedekiah went to her and 
spake as before, she answered, ‘I can do 
nothing without my husband’s consent ; 
he must come and tell us that he wills 
it.’ So she went to her husband Nebu- 
chadnezzar, and said, ‘Send for them.’ 
When they were come, he asked them, 
‘Did ye speak thus to my wife?” They 
said, ‘ Yes, for God will cause prophets 
to come of her.’ ‘I have heard,’ said 
N., ‘that your God abhors unchastity. 
Did 24,000 men perish, because of 
Zimri’s degeneracy (Num. xxv. 8, 9), 
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and can you assert such a thing? Has 
your God changed his mind? Whether 
ye be true or false prophets, I know not ; 
but Hananiah, Mishael, and Azariah I 
have already proven. Although I had 
the furnace heated seven days for them, 
yet they came forth alive and well. For 
you I will only heat it one day. Ifyou 
are not hurt by the fire, I shall have the 
best proof that you are true prophets, 
and we will do all your bidding.’ They 
objected: ‘ Hananiah, Mishael, and Aza- 
riah were three, we are only two, and a 
miracle cannot be wrought save for three.’ 
Nebuchadnezzar asked: ‘ Is there then a 
third such as you? ‘Yes, the High 
Priest Joshua.’ They thought they would 
be saved for his sake. So Joshua was 
brought, and thrown with them into the 
furnace. Zhey were both consumed, but 
Joshua remained unhurt, as it is said, 
Zech. iil. 2, ‘ Lo, that is the brand plucked 
from the burning.’ And from Zedekiah 
and Ahab was the curse taken which was 
in the mouth of the whole captivity at 
Babylon: ‘The Lord make thee like 
Zedekiah,’ &c. (Jer. xxix. 22).” 

The same story occurs in the Talmud 
Babli Sanhedrin 93 A, where the same 
passage of Jeremiah is cited with com- 
ments. ‘“‘It is not said whom he durnt 
(oar), but whom he 7vasted (adp),’ said 
R. Johanan in the name of R. Simeon 
ben Jochai, teaching that they did as it 
were vilenesses (ny5p3).” | Comment- 
ing on the next verse, “‘ Because they have 
done folly in Israel, and have committed 
adultery with their neighbours’ wives,” 
the Gemara continues :— 


ans ayoayart na saad Ss ajay on 
mots) Mpty Ss oyyewn ‘as mp ad qos 
now anny Ss owen oops nD DN 

maxd mS ane) 


“By doing what? by going to Nebu- 
chadnezzar’s daughter. Ahab said to her, 
‘Thus saith the Lord, hearken thou to 
Zedekiah; and Zedekiah said, Thus 
saith the Lord, hearken thou to Ahab. 
She went and told her father,” &c. 
(The italicized variation will be noticed.) 
The Baraita of R. Eliezer again, c. 33, 
on the authority of R. Johanan, men- 
tions neither the wife nor the daughter 
of Nebuchadnezzar, but the Chaldean 
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women generally, as thus attempted by 
Ahab and his confederate in guilt, whom 
it represents, not as false prophets, but 
medical charlatans :— 


NET WY MwYyd yo mMptyy mp ya ANNs 
OND) ONWD OW) AN OND ym TY 
[oN oon yow noon wnywna omdy 

ppd 


“ Ahab ben Qolaiah and Zedekiah 
ben Maaseiah became pretended physi- 
cians. And they used to treat the wives 
of the Chaldees, and debauch them. 
The king heard thereof, and commanded 
them to be burnt.” 

In the /esigfa again (Ed. Buber), 
No. 25, p. 164 f., the story is further 
modified :— 


spy onraa mwyo 12 mpty1 mop ya anne 
[WN PAA yI ow) Pern ym yn 
GQ’'> BD ADP) Mwy 

xnnvs 235 Sus png am yay pn nt 
nope nxy qa manne mn Ad qs 
-Sywa evap 


ze. “Ahab ben Qolaiah and Zedekiah 
ben Maaseiah were pretended prophets. 
And they used to commit adultery with 
their neighbours’ wives, as it is written, 
Jer. xxix. 23. And what would they do? 
One of them went to a woman and said 
unto her, ‘I have seen (in a vision) that 
my fellow will come unto thee, and that 
thou wilt raise up a prophet in Israel.’” 
The matter went on, until they attempted 
the queen in the same fashion, with the 
result mentioned above. Here we are at 
once struck with the strangeness of the 
implication that not only Jewesses, but 
even Babylonian ladies, even the queen, 
could be influenced by the promise of 
giving birth to a Jewish prophet. How 
are we to account for this transformation 
of the original tradition, which brings in 
Babylonian women instead of Jewesses ? 
The reason, Briill thinks, was probably 
genealogical. In the interests of purity 
of descent, the fact had to be suppressed 
that during the Babylonian Exile Jewish 
matrons had been misled into fornication. 
If the Haggada also told of an attempt 
upon a noble lady—say the wife of a 
former Jewish king—and this attempt 
led to the ruin of the perpetrators, the 
wife of Nebuchadnezzar was naturally 
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substituted; and to make everything 
plausible, she was provided with a suit- 
able name, Semiramis. And as the old 
tradition made the two miscreants pro- 
mise the birth of the Messiah, and this 
could be no inducement to Babylonian 
women, this difficulty was got rid of by 
substituting prophet for Messiah. The 
Messianic reference, Brill thinks, would 
have been pointless, unless made at a 
time when there was no representative 
of the House of David to whom such 
hopes could attach. This feature of 
the Haggada, therefore, agrees with the 
theory that the Joacim of Susanna is 
Jehoiachin or Jeconiah, the Jewish king 
who languished in prison throughout the 
reign of Nebuchadnezzar. <A captive at. 
the age of 18, he either had no children, 
or only such as ‘“‘ were made eunuchs in 
the palace of the king of Babylon.” The 
situation was one which afforded free 
scope to pretenders of all sorts; and it 
is quite possible that Ahab and Zedekiah 
had higher designs than the mere grati- 
fication of lust in their attempt on 
Susanna. In the Midrash Wayyigra 
Rabba, Par. xix., a story is told indi- 
cative of contemporary Jewish fears that 
the House of David might become ex- 
tinct with Jehoiachin’s death. The 
Great Sanhedrin is said to have sought 
and obtained, through the intercession 
of Queen Semiramis, permission for the 
wife of Jehoiachin to visit him in his 
prison. In the sequel of the story, 
which it is unnecessary to translate, the 
wife of Jeconiah appears as preserving 
her purity, according to Jewish ideas, 
under circumstances of great tempta- 
tion: and she utters an exclamation, 
sNT TMWDITN Aww, which, curiously 
enough, contains the name of the heroine 
of our Apocryphon. Dr. Briill supposes 
that this cry of hers gave rise to her 
popular designation ; a supposition which 
he confirms by the fact that Susanna is 
not known as a Hebrew proper name of 
earlier date. (See Bk. of Jubilees, viii. 1.) 
And when she leaves her husband, she 
takes a bath of purification, which detail 
coincides with the fact that Susanna 
in the Apocryphon is about to take a 
bath when the Elders attack her. On 
these grounds, Briill thinks, and we are 
disposed to agree with him, that the 
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Susanna of our story is the king’s wife in 
the Midrash. And this is borne out by 
other points of coincidence. Susanna 
was the wife of Joacim ; and Joacim was 
the most prominent personage among 
the Exiles. The description only suits 
Jehoiachin-Jeconiah, the former king 
of Judah, who some twenty-five years 
after his imprisonment was restored by 
Evil-Merodach to kingly honours at the 
court of Babylon. In these changed 
circumstances we may be sure that the 
respect of his own countrymen would 
not be wanting; Jehoiachin would be 
regarded as the Prince of the Captivity, 
and would leave his dignity to his suc- 
cessors. It is beyond question, says 
Brill, that the Babylonian Exilarchate, 
which reached in almost unbroken suc- 
cession down to the second half of the 
r4th century, as also the Palestinian 
Patriarchate founded by Zerubbabel, 
originated in the position of honour ac- 
corded to king Jehoiachin. ‘There is no 
difficulty in supposing a confusion of the 
names Jehoiachin and Jehoiakim such 
as occurs elsewhere: see S. Jerome’s cau- 
tion on this point (‘Comm. in Dan.’i. r). 
Moreover, S. Hippolytus identified Je- 
hoiachin-Jeconiah with the Joacim of 
our work. See Georg. Syncell. Chronogr. 
218: ‘O iepos ‘Inmédvros éy TO KaTa TV 
Zwoavvay Kal Tov Aavuyd Ypdppar Tpla. 
ery Neyer TOV vidv “Twvaxel “Twaxelpe TOV 
Kal *Texoviav peer. TOV Taréepa KpaTyoavra 
peraxopicOnva «is BaBvAdva ory Tots 
Aourots Os mpoKeitat. Tov d€ AaviyjrA Kat 
TOUS TpELS TAs THS Tapovons aixpahwotas 
ae Totrov d€ A€yet Kal THs Swoavvijs 
av pa elvau’ Kab milavos 6 0 Noyos. Africa- 
nus and Origen, in the correspondence 
referred to above, were of the same 
opinion, though the former suggests a 
possible difference. Upon the whole, 
then, it is highly probable that_the 
Susanna of our story is the wife of king 
Jehoiachin, of whom the Midrash speaks. 
Amid whatever variations of outward 
form, an essential similarity has so far 
been established between the Greek 
History of Susanna and certain Haggadic 
passages in the Talmud and Midrash. 
We have now to consider the inter- 
vention of Daniel, and his examination 
of the two false witnesses. In the Mid- 
rashic story, too, we see a third person 
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intervening, whose moral rectitude shines 
out in vivid contrast with the turpitude 
of the two prophets, at the moment of 
their penal destruction. Joshua ben 
Josedech the High Priest is so far an 
adumbration of the Daniel of Susanna. 
But the conception of Daniel as a judge 
cross-questioning the witnesses is conspi- 
cuous ‘by its absence from the Talmudic 
and Midrashic stories about the wicked 
prophets and about Susanna ; that is to 
say, it is unknown to the popular tradi- 
tion (Volkssage), and did not belong to 
the original story of Susanna. It is not, 
however, due to the mere fancy of the 
author; and as it, in fact, constitutes 
the kernel of the whole narrative, it de- 
serves careful consideration. Now there 
happens to be preserved in the Mishna 
a fragmentary notice of an exactly 
similar examination of witnesses. In 
Sanhedr. 5, 2, it is written: pray nwy 

DINN *SpPiy2a SD) }2, “Once upon a ead 
Ben Zakkai put questions about fig- 
stems.” ‘Two other fragments of this old 
Halachah are quoted in Bab. Savhedr. 


41A: 1300 AYNN nnn y> DK, “They 
said unto him, ‘ He slew him under a fig- 
tree.’” This informs us of the charge. 


PDI Mypw PPT Aypw oor maysn yd qo 
ee DYyNN nny Den “ He said unto 


them, ‘ As to that fig-tree, were its stems 
thin or thick? were the figs dark or 
pale?’” This shews the nature of the 


cross-examination of the accusers. The 
deduction naw mt yn Myp723 maton $5, 
*“Whoso doeth much in cross- question. 
ing witnesses, lo that man is to be 
praised,” indicates that the cross-exami- 
nation resulted in a disproof of the 
charge; so that the case is a complete 
parallel to the one before us. Here 
again, therefore, the proper conclusion 
seems to be that the author of Susanna 
has simply given another shape to pre- 
existing materials. What was his object 
in thus remodelling, combining, and 
enlarging the old popular traditions ? 
The moral added in the LXX. text 
shews that it was early perceived that 
the aim of the piece was didactic, not 
fistorical, But the contrast between 
youth and age is too superficial. The 
contrast 1s between two kinds of criminal 
procedure, which are represented, not 
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by a dry general description, but by a 
concrete instance of their actual working. 
The author’s aim is to portray certain 
deplorable defects inherent in the ad- 
ministration of justice in his own time, 
and to suggest a radical cure. 

The proofsare evident in the story itself. 
(x.) Ahab and Zedekiah, who elsewhere 
are lying prophets, or medical rogues, 
are here judges who bear false witness. 
(2.) Daniel too is a judge, though else- 
where he has nothing to do with things 
judicial. (3.) The entire action is mainly 
developed in the hall of judgment. (4.) 
The two references to Scripture which 
occur in the piece bear upon justice and 
its administrators (Exod. xxiii. 7; Zech. 
5, 6, 8, rz). (5.) The indirect citation of 
the Pentateuchal law for punishing false 
witnesses with the same penalty that the 
accused would have suffered, would seem 
superfluous, if the author had not meant 
to shew that the application of the same 
was in place in the case he describes, 
(6.) The plan of the piece indicates that 
the traditions about the Babylonian false 
prophets and Susanna_are merely the 


the examination of witnesses by which 

Susanna’s innocence was established. 
_ And here we may add another remark- 
able coincidence. Simon ben Shetach, the 
well-known President of the Sanhedrin, 
taught in words what Ben Zakkai taught 

by example. See Pirgé ’Abdth,i. 9: 
nsx pnd nay A Ww new 42 pyow 

DIN Now PITA War A) BTyA 
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“‘Simon ben Shetach used to say, Ex- 
amine the witnesses abundantly, and be 
cautious in thy words, lest they learn from 
them to give false answers.” ‘This saying 
appears to have been the fruit of bitter 
personal experience. Simon’s own son is 
said to have been condemned to death, 
on the testimony of witnesses suborned 
by Simon’s enemies. The witnesses con- 
fessed the truth just before the execu- 
tion; but their victim refused to be 
tried again. ‘‘ Father,” said he, “if thou 
desirest that help come through thee, 
use me as a threshold.” (Jerus. Sanhedr, 


vi. 3: J) by myywn aad nypa ON NIN 
MDpOND miN nwy.) In other words, 
the son was willing to be a conspicuous 
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example of the judicial abuse against 
which his father was agitating. About 
this time probably Ben Zakkai lived, 
who, as we have seen, instituted a more 
stringent process of inquiry; and the 
Story of Susanna may well be a product 
of the same period, intended to advocate 
the claims of this innovation in the prac- 
tice of the courts, by a striking example 
of the miscarriage of justice under the old 
system, and of its complete vindication 
by the new method. But Simon ben 
Shetach was also the champion of another 
reform in connexion with the law of 
testimony. As the brother-in-law of king 
Alexander Jannzeus (acc. 106 B.C.), he 
was able, after a long struggle, to secure 
the triumph of his party the Pharisees 
in the Sanhedrin, and of their principles 
in the administration of the law, over 
their opponents the Sadducees, who had 
been dominant under Hyrcanus and 
until the close of the reign of Jannai. 
According to Sadducean principles, they 
who had falsely accused a man of a 
capital crime were only put to death, if 
the sentence had already been executed 
on their victim. The legal aphorism, 
“life for life,’ was construed lterally. 
The Pharisees, on the other hand, re- 
lying upon Deut. xix. 19, considered the 
entention of the accusers as equivalent to 
actual murder. According to them, the 
maxim “life for life” came into applica- 
tion as soon as, in consequence of the 
false depositions, sentence had been 
pronounced, although not yet carried 
out. The law at the time extraordinarily 
favoured informations. The witnesses, 
who were also the accusers, were only 
examined about the main fact, so that 
their falsehood could not easily become 
evident ; and even if it did, they got off 
without punishment, though the accused 
had actually been executed. 

This crying evil the Pharisaic party 
sought to remedy by the introduction of 
a more rigorous examination of witnesses, 
and by making the law more severe 
against false witnesses. The partiality 
and prejudice of the judges are attested 
by a saying of Judah ben Tabbai, the 
colleague of Simon ben Shetach; see 
Pirgé’ Aboth, i. 8. And, according to the 
Talmudic Sofa 22 B, Jannai left his wife 
Salome the warning: “Be not afraid of 
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the Pharisees, nor of those who are not 
Pharisees (z.¢. the Sadducees) ; but (be 
afraid of) the painted ones, who look 
like the Pharisees, whose works are 
like the work of Zimri, and who seek 
the reward of Phinehas.” The state 
of things thus indicated is mirrored in 
our Apocryphon. The two Elders are 
counterparts of the ‘“ painted ones.” 
Susanna is treated as an_adulteress, 
without examination of the witnesses. 
At the right moment, Daniel, the per- 
sonified judgment of God, appears on 
the scene. He knows Susanna’s inno- 
cence by inspiration; but he will shew 
the people how a Sanhedrin ought 
to ascertain the truth. Each of the 
witnesses must be questioned separately 
about the details of the charge. The 
Sadducean interpretation of the law 
would have let off the guilty Elders ; 
but the Pharisaic principle is rigorously 
carried out in their execution. 

From all this, it appears to be a 
highly probable conclusion that this 
Apocryphon is an Anti-Sadducean Zen- 
denz-Schrift, in which not unskilfully the 
matter of an old tradition about the 
punishment of some seducers of women 
is worked up into an instructive picture 
of a certain period. Its aim was two- 
fold: (1) To illustrate the utility of an 
investigation of particulars such as Ben 
Zakkai actually practised at the time; 
and (2) to accentuate the necessity of 
a rigorous punishment of false witnesses, 
independently of the question whether 
an accused person has suffered on the 
ground of their evidence, or not. The 
former point is especially prominent, as 
being distinctly an innovation. The 
fact that the son of Simon ben Shetach 
was obliged to submit to death in order 
to secure the punishment of his lying 
accusers, proves that the court which 
tried him consisted of members of the 
Sadducean party. This event, which 
probably occurred during the bloody 
struggles between the persecuted Phari- 
sees and the Sadducees favoured by 
Jannai, between the years 94-89 B.c., 
must have roused popular indignation, 
and powerfully furthered Simon’s pro- 
jects of legal reform, and the ascendency 
of the Pharisaic party. It also called 
forth the History. of Susanna. If this 
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account of the origin and tendency of 
the work be accepted, it must evi- 
dently be regarded as a plant of Pales- 
tinian rather than Alexandrian growth. 
The primary language was probably neo- 
Hebrew. The Greek of Theodotion falls 
back easily into Hebrew, and that of 
the LXX., although somewhat more free, 
and variously interpolated, is essentially 
Hebraising. From Babylonia the original 
elements of the story passed to Judza, 
and the Alexandrian translator and 
editor may have received it thence either 
in the shape of an oral or a written re- 
lation. It is true that we have no direct 
evidence from ancient times for the ex- 
istence_in Hebrew or Chaldee of the 
Story of Susanna as we know it. -Nach- 
mani, the only old Jewish writer who 
Mentions it, quotes part of Judith i. 
7, 8, 1r from the Peshito Syriac, with 
the reference juny’ ndina ainsw ws, “as 
it is written in the Roll of Shushan,” Ze. 
probably Susanna. Perhaps he has not 
so much confused Judith with Susanna, 
as cited the former from a ‘Book of 
Holy Women’ in which the Story of 
Susanna came first. 

In the Greek MSS. and common 
editions, the narrative is commonly given 
as Dan. i. So also in Old Lat. and 
Arab. Chronological propriety suggested 
this arrangement, as it purports to relate 
an episode of Daniel's youth. But as 
the place is Babylonia, and the time 
the Captivity, a better position would 
obviously have been after Dan. i. The 
LXX. text, the Vulgate, and the Com- 
plutensian edition, relegate the piece to 
the end of Daniel, as.a mere addition 
or appendix to the canonical work 
(ch, xui.), The Syro-Hexaplar also 
places it, along with Bel and the Dragon, 
at the end of the book, separating it 
from the canonical portion by the note, 
“Finished is Daniel according to the 
tradition of the Seventy,” and by a 
further note relating to the Greek codex. 

The two Greek texts, that of the LXX. 
and that of Theodotion, differ remarkably 
in the opening of the story. There are 
four Syriac texts, of which two appear 
in Walton! The others known to the 

' The remarkable additions and omissions of 


these texts may partly depend on traditions 
known to the translators, but long since lost. 
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writer are the Syro-Hexaplar, and a 
fourth text, of which Lagarde has given 
extracts in his ‘ Apocrypha Syriace.’? 


} These texts are indicated in the notes as 
Syr. W,. and Syr. W,. (the so-called Harklen- 
sian); Syr. H.; and Syr. L,. I have used 
A. M. Ceriani’s beautiful photo-lithograph of 
* Codex Syro-Hexaplaris Ambrosianus’ (Milan, 
1874), as well as Bugati (1788). This version 
was made at Alexandria, A.D. 617, according to 
the subscription, which runs thus: ‘* Daniel 
according to the Seventy. Finished is the Book 
of Daniel the prophet, which has been interpreted 
from the tradition of the Seventy and Two, 
who in the days of Ptolemy, king of Egypt, 
before the coming of the Messiah a hundred 
years, more or less, interpreted the Holy Scrip- 
tures out of the Hebrew tongue into Greek, in 
Alexandria the great city. Now this book was 
interpreted also out of Greek into Syriac in the 
city Alexandria, in the month Kanun Posterior 
of the year nine hundred and twenty-eight of 
Alexander, Fifth Indiction.” It is an accurate 
rendering from the Greek, and contributes much 
to the restoration of the text. 
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The Syro-Hexaplar is from the LXX. ; 
the rest apparently are based upon 
Theodotion’s recension. In the LXX. 
text there is a strange /acuna at the out- 
set, in which the context indicates that 
particulars relating to the two Elders 
must have been imparted. The words 
of Daniel to the two miscreants (vz. 52, 
56) involve references to former mis- 
conduct not related in the existing 
mutilated narrative, but once probably 
communicated in the missing verses. 
Perhaps the omission was intentionally 
made by those who inserted the narrative 
in the Hagiographa, in order to avoid 
defaming the Jewesses of the Exile. 
Theodotion completed the truncated 
text by details about Susanna’s family 
connexions, and this involved further 
changes. The expression “in that year” 
(v. 5) points to the existence of a chrono- 
logical datum in what once preceded. 


THE 


HISTORY - OF sUseai 


Set apart from the beginning of DAN/EL, because it is not in the Hebrew, 


as neither the Narration of 'BEL and the DRAGON. 


16 Two judges hide themselves in the garden of 
Susanna to have their pleasure of her: 28 
which when they could not obtain, they accuse 
and cause her to be condemned for adultery : 
46 but Daniel examineth the matter again, 
and findeth the two judges false. 


HERE dwelt a man in Babylon, 
called Joacim : 
2 And he took a wife, whose name 


was Susanna, the daughter of Chel- 
clas, a very fair woman, and one 
that feared the Lord. 

3 Her parents also were righteous, 
and taught their daughter according 
to the law of Moses. 

4 Now Joacim was a great rich 
man, and had a fair garden joining 


Verses 1-5a belong to Theodotion, and 
Cod. Chisian. and Syr. H. have marked them 
as added to the LXX. from his text. 
Fritzsche thinks that the LXX. either began 
the story with v. 5, or that some such words 
as joay Sé dvo mpecBirepor ev BaBvddve 
have been lost in their text. But see the 
Introduction ad jin. Syr. W,.: “ When 
Daniel was twelve years old, there was a 
man whose name was Joacim, and he had 
a wife whose name was Shushan,” &c. 


1. Joacim.| Joacim, in the Gk. ’Iwakelp, is 
of course the Heb. p)pyn) or Jehoiakim. 
Cf. Judith iv. 6. Ammonius, Hippolytus, 
Syncellus, and many others have identified 
him with the king of Judah who was carried 
captive to Babylon and afterwards liberated : 
2 Kings xxiv. 15; xxv. 27 sqg. Bugati’s ob- 
jection that this is to confuse D’pn’ with 
pom, Jehoiakim with Jehoiachin, does not 


hold: see 3 Esdr. i. 39, 43, and 2 Chron. 
XXXvi. 5,9. Fritzsche observes that although 
Joacim is styled “more honourable than all 
others” (wv, 4), his entire position in the story 
does not harmonize with the hypothesis that 
he was king; indeed, had he been so, it must 
have been expressly stated. But see the 
Introd. 


2. Susanna, the daughter of Chelcias.| ‘The 
majority of MSS. spell the first name Soucdyva. 
Fritzsche notes that Cod. II. and others give 
Swcdvva; and so Tischendorf has edited 
(LXX. Vat., 5th ed.): but Dr. Bissell says 
this is a mistake as regards Cod. II., which 
has Sovcavva throughout. The name is atrans- 
literation of MIWAW (Sd¥annd), “lily,” which 
does not occur as a proper name in the 
O. T.; but see Luke vil. 3. This story of 
the woman who was both chaste and fair as 
a lily may have popularized the name. Shu- 


shan, Dan. vill. 2, the capital of Susiana, is 
obviously not an originally Heb. word. Chel- 
cias, Gk. XeAkias, is the Heb. pp9on, 
“ Hilkiah.” So the Arab. and Syr.H. The 
common text (Walton, Lagarde) has poX\a, 
which apparently confuses the name with El- 
kanah. ‘The latter text makes him a priest, 
and relates that the synagogue met in the 
house of Joacim, and that Susanna lived in 
wedlock a few days only, and had spent the 
rest of her time as a pious widow. Compare 
the story of Judith. Hilkiah was a common 
priestly name: see x Chron. vi. 13, 45, ix. 
11; Jer.i.1; also 2 Kings xviii. 18, xxii. 8, 12. 

avery fair woman, and one that feared the 
Lord.| The union of beauty with virtue, the 
ideal of womanhood, was realized in her. 
Verse 3, as Hippolytus notes, suggests the 
reason. 


3. righteous.|  Sikavor, DYP'TS. As such, 
they “taught ” (€SiSa€av = had taught) their 
daughter, as the Law enjoined ; Deut. iv. 9, 10; 
Viswiy 201s) Py XR eAe 

4. a great rich man.| Lit., “very rich” — 
movovos ofddpa (Gen. xiii. 2). The term ren- 
dered “fair garden” is wapddewos, the Gk. 
form of a word denoting in Persian a royal 
park or pleasure-ground. Xenophon brought 
the term into Gk. use: cf. “Anab,’ i. 25)7 = 
‘Cyrop.’ 1. 3, 12. Photius and Pollux state 
that the word is Persian. In Heb. it occurs 
in the form DIB, pardes, Cant. iv. 13; Eccl. 
ii. 5; Neh. ii. 8. The Vendidad has it in the 
form pairidaéza, “enclosure,” “ park;” and 
in Armenian pardéz is “the garden round a 
house.” Cf. the Syr. pardaisd,“ garden.” The 
Old Lat. here has wiridarium, “a_planta- 
tion” or ‘“pleasure-garden;” Vulg. poma- 
rium, “ orchard.” 

Joining.| “ Joining” is yeermay, “ neighbour- 


I Gr. 
drag 


v. 5—6.] 


unto his house: and to him resorted 
the Jews; because he was more 
honourable than all others. 

5 The same year were appointed 
two of the ancients of the people to 
be judges, such as the Lord spake of, 
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that wickedness came from Babylon 
from ancient judges, who seemed to 
govern the people. 

6 These kept much at Joacim’s 
house : and all that had any suits in 
law came unto them. 


ing:” 


1 see Job xxvi. 5 (Symmachus) ; 2 Macc. 
x. 25. 


resorted.| “Used to resort,” mpooryorro 
(Josh. vii. 17, 18). Suvny., the reading of Codd. 
34, 36, 48, &c., is more usual in this sense. 
As a wealthy and influential man, Joacim was 
accustomed to receive numbers of his country- 
men, and no doubt to dispense to them his 
advice and assistance in case of need. Syr. 
W,. adds: “and the synagogue was in his 
house.- And few days was Susanna with her 
husband, and the rest of her life was she in 
widowhood, and day and night in the service 
of the Lord was she occupied.” 

Julius Africanus objected to the statement 
of this verse, that it was incredible that Joacim 
could have been so rich and powerful in the 
Captivity. Origen rightly replied that the 
deported Jews were not all so plundered that 
none were left wealthy. Besides, we know 
that when they had had time to settle down 
in their new country, they soon began to 
prosper as merchants and traders, just as they 
haye done in every other foreign land through- 
out the history of their dispersions. Com- 
paratively few of the exiles availed themselves 
of Cyrus’ permission to return to Judah. 
The great majority remained in their adopted 
country; and in the Roman times Babylonia 
and Mesopotamia were the home of vast 
communities of Jews, who possessed great 
wealth, and dwelt in strongly-fortified cities. 
Cimhobitd. 13, 14, 22. 


5. The same year.| “In that year;” ze. 
apparently, the year of Joacim’s marriage, 
v.2. For “ancients” or e/ders see note on 
Judith vi. 16. Cf. also Isa. iii 14, It is clear 
from various passages of the O. T. that Is- 
raelite townships enjoyed a kind of municipal 
government under their own elders, who 
constituted the town council or yepovota 
(senatus). Josephus, ‘ Ant.’ iv. 8, ascribes to 
Moses the constitution of a council of seven 
elders or magistrates for each city. But see 
Ruth iv. 2, where ten elders of Bethlehem are 
spoken of. Grotius thinks that the two Elders 
of this story were appointed as assessors of 


the aiyuadorapyns or mba wo, the chief 
of the exiles. ‘There is no reason to doubt 
that the scattered communities of the deported 
Jews were permitted, as in later times, to 
observe their own laws: cf. Esth. iii. 8. But 
it is hardly likely that their judges exercised 
the power of life and death, as v, 62 implies. 


such as the Lord.|. Rather, “of whom the 
Lord spake: Lawlessness hath gone forth 
from Babylon from elder-judges who were 
accounted to govern the people.” The words 
purport to contain a direct reference to some 
prophetic utterance; and in form partly cor= 
respond with Jer. xxiil. 15: amd ray mpopnraéy 
‘Tepovoadip e&ndOe porvapos maon tH yn. It 
is very probable, as Fritzsche observes, that 
the apparent quotation is really due to a 
reminiscence of Jer. xxix. 20-23. Jewish 
tradition, indeed, identifies the two Elders. 
with the adulterous prophets Ahab and 
Zedekiah, “whom the king of Babylon 
roasted in the fire.” But the tradition may 
have grown. out of Jeremiah’s words, “ Be- 
cause they have committed villany in Israel, 
and have committed adultery with their neigh- 
bours’ wives.” The objection to it is that 
Ahab and Zedekiah were prophets, not elder- 
judges ; they were burned alive by Nebuchad- 
nezzar, whereas the two Elders were stoned 
by the Jews, according to the Law (wv. 62. 
The LXX., however, says: 6 dyyehos Kupiov 
éppupe mip Oud pécov avtoy). Walton’s 
Syr. 2 is unique in giving the names of the 
two Elders, Amid and Abid (not Anid, as 
Fuller); ze. apparently, “Drowned” and 
Se OS tea 

As regards the words “who seemed to 
govern ”—ol eddéxouy kuBepyav—we may com- 
pare: Mark x. 42 (see Matt. xx. 25); Luke 
xxil, 24; Gal. vi. 3, ll. 9 (of Soxovyres orvAoe 
eivat); 1 Cor. X. 12, Vii. 40, xl, 16, xiv. 37. 
This seems better than to understand by the 
words that the Jews had only the shadow of 
self-government at the time. 5S. Jerome: 
“Qui injuste praesunt populo tantum nomer: 
habent judicum: regere videntur populum 
magis quam regunt.” (So Ammonius: edai- 
vovro yap KuBepynoa, Kal els vavdy.a emoiouy 
eumecety tas \uxds.) Syr. W,.: “ who were 
ministering in the temple” (!). © Syr. W.,.: 
“who are accounted heads of the people.” 


6. These kept much.| ‘The Gk. verb is 
mpovexaprépov; Vulg. frequentabant: see 
Num. Xtii..20; Acts i. 14, il. 46. Render: 


“These would (or were wont to) abide .. . 
and all . . . would come.” 

and all that had any suits.| ot Kpwopevor, 
litem agere; Job xxxv. 14, xill, 19; Matt. 
vy. 40; 1 Cor. vi. 6: ddeApds pera ddeAdov 
kpwera. LXX.: “and suits (caussae) used to 
come from other towns unto them,” viz. for 
hearing. Cf, Exod, xxii. 9; xxiv. 14. 
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7 Now when the people departed 
away at noon, Susanna went into her 
husband’s garden to walk. 

8 And the two elders saw her going 
in every day, and walking ; so that 
their lust was inflamed toward her. 

g And they perverted their own 
mind, and turned away their eyes, 
that * they might not look unto 
heaven, nor remember just judgments. 

10 And albeit they both were 


SUSANNA. Ie. 
wounded with her love, yet durst not 
one shew another his grief. 

11 For they were ashamed to de- 
clare their lust, that they desired to 
have to do with her. 

12 Yet they watched diligently 
from day to day to see her. 

13 And the one said to the other, 
Let us now go home: for it is dinner 
time. 

14 So when they were gone out, 


7—14. 


7,8. Now when the people departed away. | 
Lit. ‘‘ And it came to pass (so also v. 19), 
when the people used to run away, Susanna 
would go in and walk about in her husband’s 
garden. And the two elders used to watch 
her,” &c. (The verbs are imperfects.) The 
LXX. uses azorpéyesy, “ to run off,” as = Heb. 


42M, abiit: Gen. xiii, 19. Syr. Wy. adds, 
“with her maidens;” Syr. W,. omits the 
verse. 

Instead of vw. 8, Syr. W,. has: ‘“ And 


these two heads of the people loved Susanna, 
without each other’s knowledge; and desire 
of her beauty held them.” 

The LXX. text of these two verses runs 
thus: “These having seen a woman of a goodly 
countenance (doretay 7@ etSer: cf. Jud. viil. 
7), wife of a brother (ze. fellow-countryman ; 
Exod. ii. 11. Heb. usage, Acts ili. 22) of 
theirs, one of the sons of Israel, by name 
(évopa, as in Xen. ‘ Anab.’ i. 2, 23, &c.; cf. 
Matt. xxvii. 57) Susanna, daughter of Chelcias, 
wife of Joacim, walking in her husband’s 
garden at eventide (76 SecAuvov, Lev. vi. 20; 
ixod. xxix. 39, 41; Gen. iii. 8; 1 Kings xviii. 
29), and having desired her (Matt. v. 28) they 
perverted their own mind,” &c, It is, in fact, 
evident from that part of this text which cor- 
responds to vw. 28 ap. Theod. that the Elders 
are not conceived as living in the same town 
as Joacim, and that Susanna’s trial was held 
neither in his house nor even in his place of 
residence. Nor does the older text allege the 
fact that Joacim’s house was a meeting-place 
for his fellow-countrymen as the occasion of 
the Elders seeing Susanna. It simply states 
that they did happen to see her walking in her 
husband’s garden. 


9. they perverted their own mind, @&'c.| 
Theod. has retained this verse from the older 
text. 


turned away their eyes that they might not. | 
Cf. Dan. ix. 11: e&€xAway rod juny dkovoat Tis 
ovis gov. Contrast Dan. ix. 3: “I set my 
face unto the Lord God,” &c.; and Ps. cxix, 
Mijy lakSo), Sah; A, ADNS “just judgments ” are 
those of Heaven against evil-doers. (Syr. W,. 
adds “of God.”) Cf. Ps. cxix. 120. The last 


clause clearly defines the preceding one more 
accurately ; or else we might take the words 
in the sense of right decisions or resolves. See 
John jix..39; Acts xxiv. 4255 Ps. extn yee 
There is something pictorial, too, in making 
these men /ook downwards, like the brute 
beasts whose example they were following. 
‘“* Heaven,” however, is doubtless here, as in 
Luke xy. 18, a metonym for God—cf. Dan. 
iv. 23—which became quite common in later 
Hebrew, e.g. in Maccabees, and the Mishna. 


10, 11. And albeit they both.] Lit. “ And 
they were both sorely pricked about her, 
and they declared not to one another their 
pain,” &c. caravevvypévor is “ sore pricked,” or 
“stung;” cf. Acts ii. 37, xareviyynoay 77 Kapdia. 
But the words that follow seem to indicate 
that another meaning—that of stupefaction 
or silence—may be intended here: see Lev. 
De Bi Isa. xlvii. 5; Ps. iv. 4; and especially 
Dan. x. 9,15. For the sense of being stung 
with pain, remorse, &c., see Gen. xxxiv. 7; 
Ecclus,xii.512; xiv. x; *xx. a1 xivip 2c: 

The Vulg. has: wulnerati amore ejus. 

For wv. 10, 11, Syr. Wj. has: “And they 
both desired her, to be with her after the 
manner of women; and they revealed not 
their stroke, one to another, because they 
were wishing to be with her in secret.” Syr. 
W,.: “But they two were watching for her, 
and were wishing to disgrace her.” 

After the words, “ And both were sorely 
pricked about her,” the LX X, text continues: 

“and one to the other would not admit the 
evil (od mpoceroteiro ro Kakdv) Which pos- 
sessed them about her, nor did the woman 
know this matter.” Ov mpogeroveiro, dis- 
simulabat, i.e. made as if the thing were not 
so—masked or disguised his real state of feel- 
ing. (Thucyd. iii. 47. 3.) 

12. Yet they watched diligently.| “And 
they kept close and rival watch” (aapernpod- 
cav didoripwws). For the form of the aorist, 
see eidoray, v. 18; é&nAOocav, v. 19; ékAai= 
ogay, v. 33 in LXX.; wpidovoay, v. 57. At 
the end, Syr. W,. rightly adds : “ alone.” 


13. And the one said.| Something seems 
to have fallen out of the text. Syr. W,,. fills 


Vv. I5—20. | 


they parted one from the other, and 
turning back again they came to the 
same place ; and after that they had 
‘asked one another the cause, they 
acknowledged their lust: then ap- 
pointed they a time both together, 
when they might find her alone. 

15 And it fell out, as they watched 
a fit time, she went in'as before with 
two maids only, and she was desirous 
to wash herself in the garden: for it 
was hot. 

16 And there was no body there 
save the two elders, that had hid 
themselves, and watched her. 
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17 Then she said to her maids, 
Bring me oil and washing balls, and 
shut the garden doors, that I may 
wash me, 

18 And they did as she bade them, 


and shut the garden doors, and went 


out themselves at "privy doors to 0r, side 


doors. 


fetch the things that she had com- 
manded them: but they saw not the 
elders, because they were hid. 

19 Now when the maids were 
gone forth, the two elders rose up, 
and ran unto her, saying, 

20 Behold, the garden doors are 
shut, that no man can see us, and 


up the apparent lacuna thus: ‘“ Now it hap- 
pened one day, when the assembly broke up, 
they were waiting to see her when she entered 
the garden, and they parted not the one from 
his fellow.” ‘Then follows v. 13. 

Instead of vv. 12-21, the LX X. has: “ And 
when it was early morning (7.ec. on the day of 
the elders’ wicked attempt), they tried to 
steal a march on each other, making haste 
to see which would present himself to her 
first, and address her (épydpevoe ekdemrov 
ahAnrous omevdovtes, Tis cayvnoerar avTy 
mporepos k.t.A. Cf. Mark xvi. 9). And, be- 
hold, she, according to her custom, was 
walking about, and the one of the elders 
was come; and, behold, the other arrived, 
and one questioned the other, saying, Why 
wentest thou forth thus at early morning 
by thyself, without taking (Matt. iv. 5) me 
along with thee? And they fully confessed 
to one another each his pain. And one said 
to the other, Let us go unto her ; and having 
agreed (cvvOéyevor), they came to her, and 
began to press her hard (e&«@ud¢ovro avrny, 
Ps. xxxviii. 12 ; Wisd. xiv. 19 ; Esth. vil. 8 (B)). 
And the Jewess said to them,” &c. (wv. 22). 


14. asked one another.) ’Avera¢ovres adn- 
Rous rHv airiav. The rare averd¢evy (here used 
c. dupl. acc.) occurs Judges vi. 29 (Alex.), 
where the Vatic. MS. has the common ému¢n- 
reiv, and in Acts xxii. 24, 29, in the sense of 
questioning a man by torture. 

The Syriac texts vary much from the other 
versions and from each other in this verse. 

appointed they a time.| vverakavro Karpov. 
For the verb, see Polyb. ix. 17. 1; Job ii. 11 
(varr.). “Both together” is xowy (Codd, 
34, 230, 245 add yvwpn): Ecclus. xviii. 1. 

15. as they watched a fit time.] See v. 12 
for the verb. With jpépay evOerov cf. ev 
katp@ evérw, Ps. xxxii. 6 (Heb. “at a time of 
finding”). 

she went in as before.| Lit., “she went 


in once, as yesterday and the day before ;” ze. 
as aforetime (eionhOé mote Kabas yOes kal 
tpitns nuépas. Codd. XII. 26, 34, rpirny jpépavr, 
which is the more usual Gk. form of this 
common Hebrew phrase. See Gen. xxxi. 2; 
Exod. v. 7, 14; Josh. iv. 18. Homer’s y&:¢a 
te kal mpwi¢a, and the Attic éyAeés kat mpany, 
are similar). Syr. W,.: “according to the 
custom she had.” 


16. that had hid themselves, and watched 
her.| “In hiding, and watching her closely ;” 
like evil beasts biding their time for a spring. 
The verb is mapatnpém, which is almost 
equivalent to imsidiari: see vv. 12, 15, supra. 
Syr. W,. calls them “chiefs of the syna- 
gogue.” 

17. washing balls.) Gk. opnypara (III. 
23, 26, al. opnypa). The more Attic form 
is opnwa. In the LXX. (Esth. ii. 3,9, 12) the 
word renders Heb. D'Pion, abstersiones, a 
term denoting the cleansing of the person 
by means of cosmetics, which was customary 
on reception into the harem. Here, too, the 
sense seems to be the same, viz. perfumed 
unguents, cosmetics, rather than soap (Jer. ii. 
22). Syr. W,. has }, the same word 
(opnpa) apparently ; Syr. W,. , which is 
said to mean the herb alkali. Fritzsche refers 
to Athenaeus and Galen for proof that the 
Greek term was used in three senses: (1) soap ; 
(2) perfumes; (3) in medical writers, vege- 
table saps, and ointments. 

Susanna wanted the oil and cosmetics for 
use after, not before or in, the bath. 


18. shut.| “Shut fast” (améxAeurar). 

at privy doors.| “By the side doors”— 
kata tas mAayias Ovpas. Vulg. per posticum, 
“through a back door.” Arab.: “side doors.” 

because.| Rather, “that.” ‘The construc- 
tion is like that of Gen. i. 4; Exod, i1. 2, 


19. ran unto her.) “Ran upon her,” in 
the sense of assault: see 1 Mace. vi. 45. 
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we are in love with thee: therefore 
consent unto us, and lie with us. 

21 If thou wilt not, we will bear 
witness against thee, that a young 
man was with thee: and _ therefore 
thou didst send away thy maids from 
thee. 

22 Then Susanna sighed, and said, 
I am straitened on every side: for if 
I do this thing, it is death unto me: 
and if I do it not, I cannot escape 
your hands. 

23 It is better for me to fall into 
your hands, and not do it, than to sin 


in the sight of the Lord. 
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[v. 21—28, 


24 With that Susanna cried with 
a loud voice: and the two elders 
cried out against her. 

25 Then ran the one, and opened 
the garden door. 

26 So when the servants of the 
house heard the cry in the garden, 
they rushed in at a privy door, to see 
what was done unto her. 

27 But when the elders had de- 
clared - their matter, the servants 
were greatly ashamed : for there was 
never such a report made of Susanna. 

28 And it came to pass the next 
day, when the people were assembled 


20, 21. consent unto us.| ovyxaradov npiv. 
Cie xodwexxilinn, e328 uke xxi, 50 Old 
Lat. consenti nobis. For the following phrase 
(Gk. yevod pe’ nudv), see Gen. xxxix. Io; 
2 Sam. xiii. 20; Tobit ii. 8; and wv. 54 infra 
(LXX. text). Having resolved on the deed, 
these Elders and these Judges make no 
scruple about words. Cf. the scene in 
which Angelo declares his purpose to Isabel, 
‘Measure for Measure,’ Act il. sc. 4, towards 
the end: 

““T have begun ; 
And now I give my sensual race the rein : 
Fit thy consent to my sharp appetite. 
* * * * 
As for you, 
Say what you can, my false o’erweighs your 
true.” 


22. sighed.| Or, “groaned aloud” (dve- 
orevaée), Cf. Lam. i. 43 Eccles. xxv. 18. 


I am straitened on every side.| For this 
phrase—oreva proc rdvtobev—see 2 Sam. xxiv. 
14 (1 Chron. xxi. 13), where it is used by 
David. It expresses the sense of a dilemma. 
Susanna felt her choice restricted to two 
alternatives, either of which would destroy 
her. If she yielded, she would be liable to 
death as an unfaithful wife (Lev. xx. 10; 
Deut. xxii. 22; John viii. 5); and if she re- 
fused, false witness would bring about the 
same result, and upon the same ground. She 
does not, like Shakspere’s Isabel, in the first 
moments of surprise and indignation at the 
discovery of their shameful purpose, break 
out into threats of exposure. The lamb 
knows itself in the power of the wolves. 

Old Lat. angustiae mihi undique. ‘The phrase 
is wanting in the LX X. text, where Susanna’s 
words begin: “I know that if I do this 
thing,” &c., as in Theod. After “it is death 
to me,” Syr. Wy.: “because I (shall) have 
dishonoured my husband Joacim’s bed ; and 
if I do it not, I shall receive an evil death at 


your hands, with an evil name that beseemeth 
not my rank; and shame I shall leave to all 
my family, from the false witness of wicked 
men, who add to the breach and evil of Israel 
with derision among the strange peoples.” 


23. Jt is better.} Compare Joseph’s reply 
to his tempter, Gen. xxxix. 9; and David's 
words, 2 Sam. xxiv. 14. 

S. Jerome objects, that to say continency is 
Letter is to allow some sort of goodness to 
the sin itself. But the comparison is not here 
instituted of the sorality of the actions, but 
of the danger attending them; in other words, 
she argues that it is better to suffer a temporal 
than an eternal punishment. 


24-27. These details are wanting in the 
text of the LX X. and in Syr. H. ‘Theodotion 
has developed the story considerably. 


24. cried out against her.| “ Over against 
her ;” “‘before her.” (Gk. xarévaytt avrijs. 


Vulg. adversus eam. Itis the Heb. 73), 3225, 
or 39>; the Chaldee 922, Dan. v. 1. (So 
Syr.) ; 

25. Then ran the one.| Lit. “and the 
one ran and opened the doors:” nempe quasi 


adulterum persequens, as Grotius rightly ex- 
plains, 


26. the servants of the house.] ot ek tis 
oikias. A well-known idiom, expressing in 
brief that the servants in the house rushed 
out from the house. Syr. : “sons of the house.” 


rushed in at a privy door.| ‘“ Leaped in 
through the side door,” or “postern.” Cf. 
v. 18 supra; Gen. vi. 16: thy d€ Ovpay ths 
KiBwrov rouoes ek mAayiwv. For the verb, 
Amos v. 19. 


27. declared their matter.| ‘Spoken their 
words ;” z.e. their accusation of Susanna, which 
Syr. W,. gives at length, beginning: “It 
happened, as we were passing by outside of the 


vy. 29—36.] 


to her husband Joacim, the two elders 
came also full of mischievous imagi- 
nation against Susanna to put her to 
death ; 

29 And said before the people, 
Send for Susanna, the daughter of 
Chelcias, Joacim’s wife. And so 
they sent. 

30 So she came with her father 
and mother, her children, and all her 
kindred. 

31 Now Susanna was a very deli- 
cate woman, and beauteous to behold. 
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32 And these wicked men com- 
manded to uncover her face, (for she 
was covered) that they might be filled 
with her beauty. 

33 Therefore her friends and all 
that saw her wept. 

34 Then the two elders stood up 
in the midst of the people, and laid 
their hands upon her head. 

35 And she weeping looked up to- 
ward heaven: for her heart trusted in 
the Lord. 

36 And the elders said, As we 


garden, we looked over to see the garden, and 
we saw Susanna,” &c. The italicized words 
do not agree with vv. 36, 38 infra. Syr. W,. 
is briefer : “ Susanna has committed adultery, 
and we caught her with a young man in the 
garden.” At the end it adds: “ And they 
threw chains upon Susanna, and she was in the 
house of ward three days.” The confusion 
of the slaves, and the reason assigned for it, is 
a natural touch. Had their mistress been sub- 
ject to ill report, they would hardly have been 
so strongly affected in the present instance. 


28. full of mischievous imagination.| ‘ Full 
of their (77s) lawless (z.e. iniquitous) intent.” 
They sat as judges frequently in Joacim’s 
house: vv. 4, 5 supra. (Syr. W,. adds the 
purpose ot the assembly: “to inquire con- 
cerning Susanna; that if she had indeed done 
this uncleanness . . . she might be put to 
death.”) The two miscreants determined to 
destroy Susanna, not only to protect them- 
selves from possible consequences of their 
villany, but also because foiled passion is apt 
to turn to deadly hate. The cool audacity of 
their behaviour reminds us again of Shakspere’s 
Angelo: 

‘Tis not impossible 
But one, the wicked’st caitiff on the ground, 
May seem as shy, as grave, as just, as absolute, 
As Angelo; even so may Angelo, 
In all his dressings, characts, titles, forms, 
Be an arch-villain.” 


After the words of Susanna (wv. 23), the 
LXX. proceeds thus: “ But the men of Belial 
(oi mapdvopor dvdpes, Deut. xiii. 13; 1 Macc. 
i. 12, 36; Wisd. iii. 16) departed, threatening 
in themselves (Gen. xxvii. 42), and plotting 
(€veSpevorres, Ecclus. xi. 31. Hesych. explains, 
dddov pnyavarat), that they might put her to 
death; and they came to the synagogue of 
the city where they were dwelling, and they 
who were there, all the sons of Israel, held a 
council (cvvjSpevcay). And the two elders 
and judges stood up, and said, Send for 
Susanna, &c. (w. 29), and straightway they 
called her.” 


Apoe.—Vol. Il. 


29. Send for . . . sothey sent.| ’Amoaté\\w 
emt teva in this sense is rare: Deut. xxviii. 8; 
2 Chron. xxx. 1; Neh. vi. 3. 

31. very delicate.| rpupepa ofddpa. The 
word is here used in a good sense, of personal 
beauty: cf. Deut. xxviii. 54, 56. Often it 
means “voluptuous,” “luxurious,” “ effemi- 
nate :” Isa. xlviil. 1, 8. Syr. W,. adds: “and 
she was gentler than all women, and her attire 
was very sober ” 


32. commanded to uncover her face.| Or, 
“that she be unveiled:” see Num.v.18(LXX.). 
The act was according to law, but the Elders 
had another motive, as the verse declares. 
The LXX. text states this even more plainly : 
iva eumdynobGor émibvpias Kaddovs adrns (so 
Syr. H. and W,.). To strip off the veil was 
to treat her as a common courtesan. 


33. her friends and all that saw her.) 
“ Now her friends (of wap’ adrns, Xen. ‘ Anab.’ 
i. 1, 5), and all who saw (XII. 23, et multi; 
eiddres, ‘knew:’ LXX. daou 7etrav, Dan. vi. 
5, 8; Mark i. 34; Vulg. gui noverant) her 
were weeping” (or, ‘began to weep,” at the 
sight of the degradation done to her). In 
the LXX. v. 30 runs thus: ‘“‘ Now when the 
woman arrived with her father and mother, 
her men-servants also and her maids, being 
in number five hundred, arrived, and the four 
children (aadia) of Susanna.” Syr. H. also 
gives the number 500 (not “fifty,” as Fuller). 


34. laid their hands upon her head.| The 
symbolical act which the law prescribed for 
witnesses in criminal cases. See Lev. xxiv. 
14; Deut. xiii. 9, xvii. 7; Acts vii. 58. Dr. 
Bissell wrongly refers to lifting up the hand 
as a sign of adjuration (Gen. xiv. 22; Deut. 
xxxii. 40). The LXX. text is: “ But the elders 
and judges (see vv. 29, 41: their usual 
designation. On the present occasion they 
were witnesses, not judges) stood up and laid 
their hands upon her head.” 

35. looked up toward heaven.| Atthemoment 
when the accusers laid their hands upon her 
head, Comp. Matt. xiv. 19; Luke ix. 16; 
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walked in the garden alone, this 
woman came in with two maids, and 
shut the garden doors, and sent the 
maids away. 

37. Then a young man, who there 
was hid, came unto her, and lay with 
her. 

38 Then we that stood in a corner 
of the garden, seeing this wickedness, 
ran unto them. 

39 And when we saw them toge- 
ther, the man we could not hold: 
for he was stronger than we, and 
opened the door, and leaped out. 

40 But having taken this woman, 
we asked who the young man was, 
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[v. 37—44- 
but she would not tell us: these 
things do we testify. 

41 Then the assembly believed 
them, as those that were the elders 
and judges of the people: so they 
condemned her to death. 

42 Then Susanna cried out with 
a loud voice, and said, O everlasting 
God, thou knowest the secrets, and 
knowest all things before they be: 

43 Thou knowest that they have 
borne false witness against me, and, 
behold, I must die ; whereas I never 
did such things as these men have 
maliciously invented against me. 


44 And the Lord heard her voice. 


Mark vi. 41, vil. 343 and contrast v. 9 supra. 
The upward look referred the cause to a 
higher tribunal, and expressed entire con- 
fidence in its righteous dealing. The lesson 
taught is essentially the same as that of Dan. 
Hie 7a Sis VITO, 226 

The LXX. gives the verse thus: ‘ But 
her heart was trusting upon the Lord her 
God, and haying thrown her head back (ava- 
kirava=aveBreev eis Tov ovpavdv, Theod.) 
she wept in herself, saying, O Lord, the eternal 
God,” &c. (v. 42). Fritzsche, after Bugati, 
inserts tpis before the participle, remarking, 
“non legitnr in c. Chis. sed habet Syr. B.” 
But the Syriac word wrongly rendered rpis 
by Bugati means “she lifted up” (A\.Z). 


37. The meaning of avémece (per’ adrijs) is 
not noticed in the last ed. of Liddell and Scott. 
Vulg. concubuit cum ea. The usual meaning 
of the word is “ to recline at table,” like ava- 
keiuar: Tobit il. 1; Judith xii. 15; Ecclus. 
xxxil. 1. In Gen. xlix. 9, however, the word 
is used of “ lying down to sleep ”—dvareoay 
exoynbn ws NEewy. 


39. hold.| Lit., “get the mastery of,” 
eykpareis yevéoOa. ‘he phrase occurs 2 
IMIEVOO: WANG ek, be tals, Sa eR INCOMES, Wk Aye 
Cod. III. reads mepixpatets; see Acts xxvii. 
16, mepixp. yeveoOar THs oKadns. For the 
next phrase, cf. Exod. i. 9. 


40. having taken this woman.] “ Having 
laid hold of her;” emAaBdpevoe ravrns: ct. 
lrnyahessy Sat, G8 SQ By BES Sab FIGK Ge\e IER. 
iv. I. 

Al. Then the assembly.] Lit., “And the 
synagogue believed them, as elders of the 
people and judges” (Syr. W,.: “ chiefs of the 
priests”). ‘The elders had the same advantage 
over Susanna, as Angelo over Isabel in the play. 
See ‘Meas. for Meas.,’ Act ii. sc. 4, where 
Angelo demands : 


** Who will believe thee, Isabel ? 
My unsoiled name, the austereness of my life, 
My vouch against you, and my place i’ the state, 
Will so your accusation overweigh, 
That you shall stifle in your own report, 
And smell of calumny.” 


they condemned her to death.| Karéxpwav 
avtny amobaveiv, “they gave sentence that 
she be put to death:” the adsolute use of the 
verb, as in Mark xiv. 64. Cf. Esth. ii. 1. 

Syr. W,. adds: “saying, Whoso com- 
mitteth adultery is worthy of death, and to 
be stoned with stones. And the ninth hour 
was Susanna delivered up, to be cast down 
from the place whence adulteresses are thrown 
headlong, and many were gathered together 
to behold it.” 


42. O everlasting God.| ‘O ©eds 6 aianos. 
Isa, Xxvi. 4,6 Oeds 6 péyas 6 atwyos; Gen. 
xxi. 33. Compare also Dan. iii. 34, iv. 31, 
vil. 14, 273; Gen. ix. 16; Exod. xii. 14; Mic. 
li, 9. The term aiwvos, applied to the 
mountains, to the divine covenant with Abra- 
ham and his seed, to the Mosaic institutions, 
to the kingdom of the Messiah, to the Deity 
himself, denotes ‘“age-long,” “enduring,” 
“perpetual.” Sometimes the meaning falls 
very far short of “ everlasting,” “ eternal,” in 
our stricter sense of the words: e.g. Prov. 
XXli, 28, xxiii, 103 Isa. xi. 4, Ixiii. 17; Job 
xl. 23: where “immemorial,” “ancient,” 
“permanent,” sufficiently express it. 

that knowest the secrets.| ‘O tav kpurrav 
yoorns (not in LXX.). In 2 Kings xxi. 6, 
and elsewhere, yroorns is “a wizard.” With 
its use in the present passage, cf. the epithet 
kapdioyy@atns, Acts i. 24, Xv. 8 (So Syr. W.. 
here); and Deut. xxix. 29, ‘‘ The secret things 
(ra kpumra) belong unto the Lord our God.” 
{n Dan. ii. 29, 47, God is called 6 droxadinrey 
puornpia, “ He that revealeth mysteries.” 


43. maliciously invented.) ’Erovnpetcavto 


v. 45—48.] 


45 Therefore when she was led to 
be put to death, the Lord raised up 
the holy spirit of a young youth, 
whose name was Daniel : 

46 Who cried with a loud voice, 


Matt.27-7I am clear from the blood of this 


woman. 


47 Then all the people turned 
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them toward him, and said, What 
mean these words that thou hast 
spoken? 

48 So he standing in the midst of 
them said, Are ye such fools, ye sons 
of Israel, that without examination 
or knowledge of the truth ye have 


condemned A daughter of Israel ? 


kar’ épod. Cf. v. 62; Gen. xxxvii. 18 (=they 
were plotting to kill him); Deut. xix. 19 
(o1}). See also 1 Chron. xvi. 22, kal éy 
Tois mpodrrars pov pr) TmovnpeverGe. Old Lat. 
Quae hi maligni finxerunt adversum me; Vulg. 
Quae isti malitiose composuerunt adv. me. 

The LXX. text now gives the formal ac- 
cusation of the Elders: “ But the two elders 
said, We were walking in her husband’s 
garden, and as we rounded the course (kuk- 
Aodvres TO oTddioy) we saw this woman re- 
posing (dvaravopévny) with a man, and we 
stopped and were watching them dealing with 
one another. And fhey did not know that we 
were standing (there). Then we made agree- 
ment (cuveurdueOa, Dan. il. 9) with one 
another, saying, Let us learn who they are. 
And we approached and recognised her; but 
the young man fled in disguise (or muffled 
up, cvyKekadvppevos, 1 Sam. xxvill. 8; 1 Kings 
Xxli. 30). But having laid hold of this woman,” 
&c. (v. 40). ‘ And all the synagogue believed 
them, as being elders, and judges of the 
people (as mpecBurépwr dvray k.t-A,).” Then 
follows, instead of Susanna’s appeal to Heaven, 
which has already been given, a verse cor- 
responding to (Theodotion’s) v. 45: “ And 
behold, an angel of the Lord, as she was being 
led forth to perish,—and the angel gave, as he 
was commanded, a spirit of understanding to 
one yet a youth (vewrépm ovrt, Jud. vill. 20; 
Ps. cxlviii. 12), Daniel.” 

45. the Lord raised up the holy spirit of a 
young youth.) Rather, ‘God roused (or woke) 
the holy spirit ofa young boy.” According to 
the LXX., this was done through the instru- 
mentality of an angel, who gave Daniel “a 
spirit of understanding” (mvedpa ovveceas, 
Isa, xi. 2; Deut. xxxiv. 9), 4c. a power to 
discern the true relations of things. ‘Theo- 
dotion modified this statement, as not con- 
sistent with Dan. iv. 9, 18; v. 11: according 
to which passages Daniel was endowed with 
“the spirit of the holy gods;” in virtue of 
which no secret was hidden from him. ‘The 
account of the LXX. is, however, consistent 
with such passages as Dan. ix. 21; x. 5 5qq., 
in which the angel Gabriel communes with 
Daniel. (Syr. W,.: “And God stirred up 
his Holy Spirit in Daniel, a youth;” W,.: 
‘“And straightway the Holy Spirit abode upon 
young Daniel, who was twelve years old.”) 


46. [am clear.| Gk. dbéos éyo amb, which 
is equivalent to Heb. }9 9p) ‘IN: see Gen. xxiv. 


41; Num. v. 19; and cf. Matt. xxvii. 24 (the 
cry of Pilate). Codd. III., XII., 23, a/. have 
the synonymous kadapds, “ pure” = 19 ")N, 


Job xiv. 4; cf. Acts xx. 26. So Old Lat. and 
Vulg. mundus. ‘The impulse under which 
the holy youth proclaimed aloud that he 
would be no partner in the wrong that was 
about to be done is fittingly ascribed to an 
inspiration from above. The potency of his 
witness must, of course, be considered from 
an ethical and religious rather than from a 
strictly historical standpoint. In the latter 
case, the thing may appear wholly improbable ; 
in the former, it is a good illustration of the 
Psalmist’s words: “Out of the mouth of 
babes and sucklings hast thou ordained 
strength, because of thine adversaries; that 
thou mightest still the enemy and the 
avenger.” ‘This verse is not in the LXX., 
which continues the narrative thus, after 
the passage translated above: ‘But Daniel 
having put asunder (dcacreiAas) the crowd, 
and taken his stand in the midst of them, 
said,” &c. (as in v. 48, save that for kare- 
kpivare, “ye have condemned,” the reading 
is dmekteivare, “ye have killed”—a more 
graphic expression). ‘And now put them 
me asunder one far from another, that I may 
examine (érdow) them. But when they had 
been put asunder, Daniel said to the synagogue, 
Now regard it not that these are elders, say- 
ing, They will never lie; but I will interro- 
gate (avaxpw, Thucyd. i. 95) them, accord- 
ing to what things occur to me” (kara ra 
tronimrovra jot. Cf. Polyb. i. 68. 33 xx. 9, 
to). Syr. H., “according as it appears to 
me.” 


48. standing in the midst.) Or, “having 
taken his stand in the midst.” Cf. 2 Chron. 
vi. 12; I Kings vill. 22, 

Are ye such fools, ye sons of Israel.| Before 
this question, Syr. W,. interpolates: “ And 
when Daniel had risen amongst them, he 
prophesied and said: ‘Hear ye the word of 
the Lord, and hearken to the voice of his 
prophet! and condemn not the innocent in 
the righteous judgment of God. Judge the 
judgment of truth, that the Lord send not 
upon you the heat of his anger ; for fearful is 
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49 Return again to the place of 
judgment: for they have borne false 
witness against her. 

50 Wherefore all the people turned 
again in haste, and the elders said 
unto him, Come, sit down among us, 
and shew it us, seeing God hath 
given thee the honour of an elder. 

51 Then said Daniel unto. them, 
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[v. 49—53- 


Put these two aside one far from 
another, and I will examine them. 

52 So when they were put asunder 
one from another, he called one of 
them, and said unto him, O thou 
that art waxen old in wickedness, 
now thy sins which thou hast com- 
mitted aforetime are come to light: 

53 For thou hast pronounced false 


its stroke (Ecclus. xxiii. 11), and ye cannot 
bear it.’” It omits v. 49. 


49. place of judgment.) Or, “ tribunal.” 
To kpernproy is so used in Plat. ‘ Laws,’ 767 B ; 
Polyb. ix. 33. 12. See Dan. vii. 10, 26 ; Exod. 
xxl. 6; Judges v. 10; James ii. 6. 


they have borne false witness.| ‘The emphasis 
lies on the word “ false.” Daniel’s positive- 
ness is natural, on the assumption that he was 
guided in the manner stated, v. 45 supra. 
This also explains the sudden revulsion of 
popular feeling caused by his words (wv. 50). 


50. the elders said.| Hardly the two cul- 
prits; but other elders of the people, who 
would naturally preside over an inquiry in 
which the conduct of the two who had been 
appointed judges was called in question. This 
seems clear from Daniel’s reply, v. 51: ‘“ And 
Daniel said unto them (ze. to the presiding 
elders), Put these two (the criminals) asunder, 
one far from another.” Besides, it is not to 
be supposed that when, at Daniel's bidding, 
the people returned to the place of judgment 
to reconsider the case, they would suffer the 
very persons whom Daniel accused to sit in 
judgment on their own cause, Walton’s Syr. 


texts, however, have “those two elders,” 
“those rulers of the synagogue ;” and the 
Arabic has “the two sheikhs.” Syr. W,. 


adds: “And they brought a throne out of 
the treasury, and set it up (Dan. vii. 9) for 
Daniel to sit upon; and Daniel began to 
judge those wicked judges. Then they 
released Susanna. And Daniel said: ‘1 will 
See Susanna sitting, but standing on my 
ati” 


seeing God hath given.| Lit., “because to 
thee hath God given the eldership.” This 
seems to imply that Daniel was already known 
as a subject of inspiration. But perhaps it is 
better to understand the words as an inference 
from the words he had just spoken and their 
magical effect upon the minds of the people. 
Cf. also Num. xi. 24-30. Any indication of 
the will of the Invisible King was sufficient in 
the Theocracy to supersede the operation of 
ordinary rules and restrictions; the theory 
being that the Divine Sovereign chose His 
own ministers when and how and whence He 
pleased. The term 16 mpeoSeiov denotes 


“age,” Ps. Ixxi. 18; and then the respect or 
honour which naturally belongs to age, the 
privilege of age: Demosth. 1003. 10; Gen. 
xliii. 33, 6 mparéroKkos kara ta mpeoBeta 
avrov. Here the function of judging is chiefly 
in view. Vulg. Aonorem senectutis. Codd. III., 
35, 36, &c. read mpeoSurépiov, a term which 
first occurs in the N.T., and always bears the 
sense of “a senate” or “college of elders;” 
e.g. Luke xxii. 66. In ecclesiastical writers it 
denotes the office of a presbyter. 


52. O thou that art waxen old in wicked 
ness.| Gk. remahatwpeve nuep@v kaxav, “aged 
(or grown hoar) in evil days.” The genitive 
is relative: cf. Dan. vii. 22, 6 madatds tpepar, 
“the Ancient of (ze. in respect of) Days.” 

The LXX. text runs thus: “ And he called 
the one of them, and they brought the elder 
to the younger, and Daniel said unto him: 
Hearken, hearken, O thou that art waxen 
old,” &c. (53), “ when thou wert trusted with 
hearing and judging capital cases (kpiveiw 
kpioets Oavatov énupepovoas), and the inno— 
cent thou didst condemn, but the guilty 
(évdyous, Mark xiv. 64) thou usedst to let 
go (nies, Mark i. 34), though the Lord 
said,” &c., as below. 


now thy sins which thou hast committed. | 
Lit., “now are come (jkacw = fKovow) thy 
sins, which thou usedst to commit aforetime ” 
(emoiets TO mporepov). The term Fxacw does 
not mean “are come to light” (Schleusner’s 
patefiunt), but rather, “are come home to 
thee ;” thy present miserable situation is the 
consequence, as it is the climax, of a life of 
sin. ‘There is nothing unreal in this asser- 
tion. The deliberate and flagrant wrong of 
which this Elder had just been guilty, using 
the sanctity of office for a cloke of malignity 
and lust, could not be interpreted as a sudden 
and unaccountable aberration of conduct. 
It rather was an index of a corrupt character, 
whose principle was selfish advantage, and 
whose practice judicial injustice. But we 
must not forget that the invective of the youth- 
ful speaker is supposed to be divinely 
prompted (wv. 45), and his insight into fact 
inspired. 

It is curious that the Syriac versions get 
rid of the quotation (Syr. W,.: “And the 


? Exod. 
23. 76 


Gr. len- 


isk tree. 


ve 54—57.] 


judgment, and hast condemned the 
innocent, and hast let the guilty go 
free; albeit the Lord saith, ?The 
innocent and righteous shalt thou not 
slay. 

54 Now then, if thou hast seen 
her, tell me, Under what tree saw- 
est thou them companying together? 
Who answered, Under a !mastick 
tree. 


55 And Daniel said, Very well; 
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thou hast lied against thine own 
head ; for even now the angel of God 
hath received the sentence of God to 
cut thee in two. 

56 So he put him aside, and com- 
manded to bring the other, and said 
unto him, O thou seed of Chanaan, 
and not of Juda, beauty hath deceived 
thee, and lust hath perverted thine 
heart. 

57 Thus have ye dealt with the 


Lord is righteous and innocent;” Syr. W,. 
omits). 


54. Now then, if thou hast seen her.| The 
emphasis is on 4er: “ Now then, if her thou 
sawest.” His conviction of Aer innocence is 
absolute. LXX.: “Now then, under what tree 
and at what sort of (rorama = moiw, Mark 
xii. 1) place of the garden hast thou seen 
(€paxas) them together? (ovras aby éavrois). 
And the impious one (aves) said, Under a 
mastick tree.” 


mastick tree.| Seethe margin. The cyivos 
is the Pistacia lentiscus of Linnzus ; see Pliny, 
“Hist. Nat.’ xiv. 20, xv. 6, xxiv. 6, &c. This 
tree or shrub yielded a resin or gum which 
was much used, and oil also was prepared 
from its berries. See further Dioscor. 1. 50; 
Hdt.iv.177. Of the versions Old Lat. rightly 
gives /entiscus; Vulg. and Syr. H. keep the 
Greek word; Syr. W,. has ‘‘terebinth ;” 
W,. and L,. have “ pistachio-tree.” Mastick 
is the odoriferous gum of the tree (Gk. 


pacrixn). 


55. Very well; thou hast lied against thine 
own head.| Rather, “ Well hast thou lied 
against (eis, Luke xii. 10) thine own head” 
(ze. thyself, thy person, Gen. xl. 13; 1 Sam. 
KVL 2 SAN PI, Los. ELON. X65. Dany 1. 
10). LXX. “against thine own soul.” In 
Heb. “soul” (w53) is a common periphrasis 
for “self.” Cf also Acts v. 3,4. Ihe “well” 
(6p0as = ev) is ironical. 

Sor even now the angel of God.| “For pre- 
sently will an angel, having received God’s 
sentence (or bidding) from God, cleave thee 
asunder ” (cf. Matt. xxiv. 51). So, according 
to Fritzsche’s text. Codd. III., XII., 26, a/., 
order the words differently: “for presently 
will an angel of God, having received a sentence 
from God,” &c. dous (from dnp) is “judg- 
ment,” “sentence,” not “apparition” (from 
daive), as Tromm gives it. See Acts xxi. 31. 
Old Lat. praeceptum ; Vulg. sententia. LXX.: 
‘For the angel of the Lord will cleave thy soul 
(i.e.according to Heb. use, “thyself,” “thee” 
to-day.” Cf. Luke ii. 35: “A sword shall 
pierce through thine own soul (thyself) also.” 


There is a paronomasia in the Greek, or play 
on the assonance between the words cyivos, 
“ mastick-tree,” and oyioe:, “will cleave thee;” 
and a similar one in vv. 58, 59, on mpivos, “a 
holm-tree,” and the verb mpica, “to cut 
(saw) thee.” Such a conceit may seem to us 
far-fetched and inappropriate; but the Oriental 
mind delights in such /usus verborum, and 
the peculiar force of many passages of the 
Hebrew prophets is lost in our version, 
because they have not been preserved in 
translation. See, for instance, Isa. v. 7; 
Mic. i. 1o-15. In the present case, the 
Vulgate has: “Sub schino—Ecce enim Angelus 
Dei scindet te medium.” But it neglects the 
paronomasia in vv. 58, 59. Luther imitates 
thus: ‘Unter einer Linden’—Der Engel 
des Herrn wird dich finden. ‘Unter einer 
Eichen.”—Der Engel des Herrn wird dich 
zeichen.” In English we might write: “‘Under 
a clove-tree.’—For presently will an angel... 
cleave thee asunder. ‘Under a yeav..—The 
angel will 4ew thee asunder.” The cleaving 
and sawing of the text are, of course, meta- 
phorical, and the terms used are conditioned 
by the necessities of the paronomasia. The 
legal punishment was death by stoning. See 
note on wv. 62 infra. 


56. seed of Chanaan, and not of Juda. If 
character were the criterion of race, then this 
Elder belonged to the nations that were ex- 
tirpated for their religiously sanctioned im- 
moralities, rather than to the house of Judah 
which had dispossessed them. Cf. St. Paul's 


_argument, Rom. iv. 12, 16. The LXX. gives 


the verse thus: “ Why was thy strain (lit., 
seed; the vital principle in thee: 1 John iii. 
9) perverted (Sterrpappévov, Deut. xxxii. 5; 
Matt. xvii. 17) like that of Sidon (Gen. x. 
15; Matt. xi. 21), and not like that of Judah? 
(Ezek. xvi. 3). Beauty deceived thee, paltry 
desire” (7 yuuxpa émOvpia. Perhaps, “ tran- 
sient, shortlived lust”). 

beauty hath deceived thee.| Cf. Judith ix. 
10}; Xl. 163 Xvi. 8. 

57. Thus have ye dealt.| Lit., “So used 
ye to do to the daughters of Israel, and they, 
for fear, would company with you (be your 
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daughters of Israel, and they for fear 
companied with you: but the daugh- 
ter of Juda would not abide your 
wickedness. 

58 Now therefore tell me, Under 
what tree didst thou take them com- 
panying together? Who answered, 


Or, Aixd Under an 'holm tree. 


of oak. 


59 Then said Daniel unto him, 
Well; thou hast also lied against 
thine own head: for the angel of 
God waiteth with the sword to cut 
thee in two, that he may destroy 


you. 
60 With that all the assembly 


HISTORY OF SUSANNA. 


[v. 58—63. 


cried out with a loud voice, and 
praised God, who saveth them that 
trust in him. 

61 And they arose against the 
two elders, for Daniel had convicted 
them of false witness by their own 
mouth: 

62 And according to the law of 


Moses ‘they did unto them in such < Deut.19 
sort as they maliciously intended to p?,,. 19. 


do to their neighbour: and they puts 
them to death. Thus the innocent 
blood was saved the same day. 

63 Therefore Chelcias and his wife 
praised God for their daughter Su- 


paramours).” The former Elder was charged 
by the young prophet with corrupting justice ; 
this oneis upbraided with habitual corruption of 
his countrywomen—a reminiscence, probably, 
of 1 Sam. ii. 22, where the twosons of Eli are 
represented as guilty of such debauchery. The 
contrast of the noble firmness of ‘‘a daughter 
of Juda” (Susanna) with the weak submission 
of “‘the daughters of Israel” (the women of 
the Northern kingdom, or the Ten Tribes) is 
curious. Cf. Hos. iv. 15. 


58. Under an holm tree.| The Gk. term 
mpivos denotes the ‘“ilex” or ‘evergreen 
oak:” see Theophr. ‘Hist. Plant.’ il. 16; 
Dioscor. iv. 48. According to Liddell and 
Scott, mpivos is also the name of a small 
species, with prickly leaves, bearing berries ; 
from the kermes of which a scarlet dye was 
made, i.e. Quercus coccifera (Theophr. ‘ Hist. 
Plant.’ ili. 7. 3), which is still called mpiwapz in 
Greece. The Vulg. and Syr. H. keep the 
Greek word; Old Lat. has i/ex (so Syr. W,. 
and Arab.); but Syr. W,. and L,. “ pome- 
granate.” 


59. Well; thou hast also lied.| Rather, 
“Well hast thou also lied.” See v. 55 supra. 


the angel of God waiteth.| Or, “the angel 
of God is waiting, sword in hand, to saw 
thee asunder, that he may utterly destroy 
you (both).” Cf. Num. xxii. 31; 2 Sam. xxiv. 
HOG 16 (Oligo Soak he he ib Oeg COUN iY 
Daniel said, Thou sinner, now the angel of 
the Lord standeth with the sword—until the 
people shall destroy you—that he may saw 
thee up” (iva xatampion ce). ‘And all the 
synagogue cried out over the youth (émi ro 
vewtép@), that out of their own mouth he had 
brought them both to confessing their false 
witness” (Guoddyous adtods karéatnoev apydo- 
tépous Wevdouaprupas: cf. Eurip. ‘ Androm.’ 
635). ‘‘ And as the law orders (S:ayopever), 


they did unto them, according as they had 
maliciously intended against their sister” (so 
Syr. H.). 


62. maliciously intended.| See v. 43 supra. 
As to the law referred to, see Deut. xix. 16-21. 
Death by stoning was the penalty for adul- 
terers: see Deut. xxii. 24 sg. Cod. 34 ex- 
pressly notes that the two Elders were stoned, 
both here and at v. 45 supra. 


Thus the innocent blood.| “ And innocent 
blood was saved on that day.” See Deut. xix. 
10; xxi. 8,9. This phrase and the two follow- 
ing verses are not read in the LXX., which 
concludes the piece thus: “And they gagged 
them (€iuecav, Mark i. 25; Matt. xxii. 34), 
and having led them forth threw them into a 
ravine. Then the angel of the Lord threw 
fire between (1a pecov) them, and innocent 
blood was saved on that day. Therefore the 
young men of Jacob are beloved in their 
simplicity (émAdrnrc), and, for ourselves, let 
us guard as sons virtuous young men (so 
Fritzsche). For young men are pious, and 
there will be in them a spirit of knowledge 
and understanding for ever and ever.” But 


2 Sam. il. 7, viods Suvatods = bsp 3, suggests 
a doubt of Fritzsche’s emendation of the harsh 
and, as he says, unexampled construction 
prracowpeba eis viols Suvarods vewrépous into 
ud. os viods x.r.A. The meaning may be: 
Let us guard youths for (= that they may 
become) sons of valour (men of valour or 
worth, wirtus). But perhaps we should 
translate: “‘ Let us watch over (Heb. a7pwW3 


by, 1 Sam. xxvi. 15) capable sons wher 
young.” It is difficult to imagine that Greek 
was the original language of this closing sen- 
tence. As Greek it is intolerable as well as 
unintelligible; as a bald rendering from a 
Semitic tongue its peculiarities are intelligible 
enough. 


vy. 64.] 


sanna, with Joacim her husband, and 
all the kindred, because there was no 
dishonesty found in her. 
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34 
64 From that day forth was Da- 


niel had in great reputation in the 
sight of the people. 


63. dishonesty.| Lit., “unseemly act ”— 
aoxnpov mpaypa. In Gen. xxxiv. 7, ‘folly ” 
(= unchastity) is rendered doynpov, and in 
Deut. xxiv. 1 we read dru etpev €v avira 
doxnpov mpaypa (Heb. 733 ny = turpe 
quid), ‘because he hath found some shameful 
thing in her.” 


64. From that day forth, d'c.| Lit., “ And 
Daniel became great before the people, from 
that day and onward” (ézékecva, ultra). Cf. 
Luke i. 15, where it is said of St. John 
Baptist, ‘“‘ He shall be great before the Lord ;” 
and Gen. x. 9. Syr. We. prolongs the 
verse. 


ADDITIONS TO DANIEL. 


Ill. BEL AND THE DRAGON. 


Pb) felt) sl ie) bya b lay Rivaleay 12) 4h xmison yon NYDN xn" r>) 


‘« All mockery is bound (forbidden) save mockery of idolaters, which is loose (allowed), as it is 
written, Bel boweth down, Nebo stoopeth.”—Sanhedr. 63 B, 1. 30. 


ee Midrashic literature supplies evi- 
dence that the stories of Bel and 
the Dragon existed in Aramaic, and pro- 
bably in Hebrew, at a very early date. 
Thus Raymund Martini (A.D. 1250) 
cites vv, 28-42 from a Midrash Bereshith 
Rabba. He introduces the passage 
thus: ‘‘ Habacuc vero prophetam fuisse 
contemporaneum Danieli inde colligitur 
ubi zz Bereschit Rabba hoc modo scribitur 
de Joseph.” ‘Then follows the extract 
from the Midrash, written in what may 
perhaps be called Syro-Chaldee, in 
default of a better description: ‘“ ‘And 
they cast him into the pit’ [Gen. xxxvii. 
24]. This is as it is written in Daniel : 
‘And the Babylonians gathered them- 
selves together against the king, and 
turned against him, and were saying one 
to another, The king has become a 
Jew; Bel he has broken in pieces, and 
the dragon he has killed, and the priests 
he has killed,’” &c. &c. to the end of 
the story, where Martini adds: “ Hu- 
cusque Traditio.” Vid. his ‘ Pugio 
Fidei,’ fol. 742 (ed. of Voisin, Paris, 
TO5., Dp. 7425 ed. of J. B. Carpzoy, 
Lipsiae, 1687, p. 956). The extract 
agrees generally, though not verbatim, 
with the corresponding portion of the 
Syriac text in Hebrew characters, pub- 
lished by Dr. Neubauer in the Appendix 
to his ‘ Book of Tobit’ (Oxford, 1878), 
as part of an extract from the Midrash 
Rabbah de Rabbah, which he identifies 
with Martini’s Bereshith Rabba. The 
whole section, as given by Dr. Neubauer, 
may be thus translated :— 

“ Midrash Rabbah dé Rabbah, Parashah 


‘And Jacob dwelt’ [Gen. xxxvil. 1], at 
the verse ‘And they cast him into the 
pit’ [Gen. xxxvii.24]. ‘I called upon thy 
name, O Lord, out of the lowest pit’ 
[Lam. i. 55]. This is Daniel, who 
prayed before the Holy One (blessed be 
He !) out of the pit, and the Holy One 
(blessed be He !) heard the voice of his 
prayer, and delivered him from the lions. 
This is what is written: ‘Thou hast 
heard my voice, &c. ‘Thou drewest 
near in the day that I called upon thee,’ 
&c. [Lam. ili. 56, 57]. Andsohe saith: 
‘My God hath sent his angel, and hath 
shut the lions’ mouths, that they have not 
hurt me ; forasmuch as before him inno- 
cency was found in me’ [Dan. vi. 23]. 
And it sufficed not that he delivered 
him, but he avenged him of his enemies. 
This is what is written: ‘O Lord, thou 
hast pleaded the causes of my soul, 
thou hast redeemed my life’ [Lam. 
iil. 58]. And so he saith: ‘And the 
king commanded, and they brought those 
men which had accused Daniel, and they 
cast them into the den (pit) of lions ; 
them, their children, and their wives: 
and the lions had the mastery of them, 
and brake all their bones in pieces, or 
ever they came at the bottom of the den’ 
[Dan. vi. 25]. Behold, we find that 
Daniel was delivered out of the pit, 
from the Scripture (spon), and our 
Rabbis have said, ‘A tradition (maypp) 
is in our hands that another time Daniel 
was delivered out of the pit of lions, in 
the days of Cyrus the Persian, because 
he had denied the idol (r”y, lit. strange 
worship) and destroyed it. They have 
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said : ‘ The king Astigés (marginal gloss : 
fe is Darius the Mede) was gathered 
unto his fathers, and Cyrus the Persian 
received his kingdom,’ &c.” The Mid- 
rash here introduces the stories of Bel 
and the Dragon from the Syriac version, 
but in Hebrew characters, The text 
coincides, save in a few minor variations, 
with the Syriac of Walton’s Polyglot. 
After v. 22 follows the subscription in 
Hebrew : “ Ended is the story of Bel, the 
image of the Chaldeans.” The story of 
the Dragon is introduced by this super- 
scription : ‘‘ The matter of the destruction 
of the Dragon (x23n), which is called 
The Burden (or Story) of the Dragon (sw 
pann).” After the telling of it in Syriac, 
the Midrash resumes, of course in 
Hebrew: “ Therefore it is said, ‘ They 
have cut off my life in the pit, and 
cast a stone upon me. Waters flowed 
over mine head; then I said, I am 
cut off. I called upon thy name, O 
Lord, out of the lowest pit’ [ Lam. 1. 53- 
55]. It is found that Daniel was twice 
cast into the pit: once, in the days of 
Darius the Mede, and another time in 
the days of Cyrus the Persian his son-in- 
law (13nn). And on the former occa- 
sion he remained not therein but one 
night, and was delivered; and on the 
second, he remained therein seven days, 
and was delivered. And this, the second 
history, is not written in the Holy Books 
(wapn apa). It was perceived that, 
as the Righteous Man (z.e. Daniel) was 
accustomed to this miracle, it sufficed to 
mention it once.” 

The transcriber of the MS. added the 
following note :—‘‘ These two histories 
—to wit, the History of Bel, the Image 
of the Chaldeans, and the Burden of the 
Dragon—the Nazarenes [?.¢. Christians| 
comprise them in the Canon of the 
Twenty-four Books of the Prophets, along 
with three other books. And the trans- 
lator of them saith that he found them not 
in the Sacred Tongue [z.¢. in Hebrew].” 

The stratagem by which Daniel suc- 
cessfully exposed the trickery of the 
priests has its duplicate in a passage of 
the Babylonian Talmud (Bechoroth, 8 8). 

The Midrash Béréshith Rabbah, § 68, 
contains the following reference to the 
story of the Dragon. ‘ Another word. 
“And behold the Lord stood above it.’ 
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‘ And behold the angels of God’—this is 
Daniel—‘ ascending and descending on 
it’ [see Gen. xxviii. 12, 13 ], who ascended 
and brought forth that which it had swal- 
lowed out of the midst of its mouth. This 
is what is written ; ‘ And I will punish Bel 
in Babylon, and I will bring forth out of 
his mouth that which he hath swallowed 
up’ (Jer. li. 44]. For Nebuchadnezzar 
had a dragon (}3n), which would 
swallow up whatever they cast before it. 
Quoth Daniel to him, ‘ Give me leave ; 
and I extirpate him’ (\wnd %2x). He 
gave him leave. What did he do? He 
took straw, and hid nails in the midst 
thereof. He cast it before it, and the 
nails pierced its bowels. This is what 
is written : ‘I will bring forth out of his 
mouth that which he hath swallowed up.’” 

In the great prophecy against Babylon 
(Jer. li.) the following words are put into 
the mouth of the subverted Jewish peo- 
ple: ‘“‘ Nebuchadnezzar the king of Ba- 
bylon hath devoured me, he hath crushed 
me, he hath made me an empty vessel, 
he hath swallowed me up like a dragon, he 
hath filled his belly ; from my delights he 
hath pushed me away” (v. 34); and 
these into the mouth of God, “JZ wil 
punish Bel in Babylon, and L will bring 
orth out of his mouth that which he hath 
swallowed up ; and the nations shall not 
flow together any more unto him: yea, 
the wall of Babylon is fallen” (v. 44). 
In the former part of the prophecy the 
omnipotence of the Creator is finely 
contrasted with the powerlessness of 
dead idols: “The Lord of hosts hath 
sworn by himself... He hath made 
the earth by his power, he hath esta- 
blished the world by his wisdom, and 
hath stretched out the heaven by his 
understanding. When he uttereth a voice 
(z.eé, thundereth), there is a tumult of 
waters in the heavens; and he causeth 
the vapours to ascend from the ends of 
the earth: lightnings for the rain he 
maketh, and bringeth forth the wind out 
of his treasures. Every man is become 
brutish, without knowledge: every 
founder is ashamed of the image: for is 
molten image is a lie, and there ts no breath 
in them. They are vanity, a butt for 
mockertes ; in the time of their punishment 
they shall perish. The portion of Jacob 
[z.e. Jehovah] 7s not like them ; for he is 
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the fashioner of all things . . . Jehovah 
Sabaoth is his Name.” Were, then, we 
have the original germs of the two 
strange narratives before us. Just as the 
nucleus of the Story of Susanna is found 
in a passage of the great prophet of 
Judah’s decline and fall, so the legends 
of Bel and the Dragon find their ultimate 
source in another oracle of the same 
prophet. Jeremiah furnishes the motive, 
which the Haggada has developed in its 
own fashion, turning the prophet’s poetic 
imagery and metaphor into coarsely con- 
crete matter of fact; but at the same 
time illustrating in a highly effective man- 
ner the prophet’s own moral of the utter 
futility of idols, and the sole sovereignty 
of the God of Israel. 

It is natural to ask whether the cunei- 
form inscriptions contribute anything to 
the elucidation of these curious narra- 
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tives: for although, as we have seen, the 
Haggadic exposition or expansion of Jer. 
li. 34, 44 is sufficient to account for the 
growth of the two fables, it is still pos- 
sible that the phraseology of the prophet 
himself is coloured by mythical concep- 
tions of Babylonian origin. Dr. Bissell 
refers to ‘ Records of the Past,’ ix. 137, 
for the story of ‘a contest between Bel 
and the Dragon.” That legend, however, 
like the others of the same series, is 
exceedingly difficult to understand, and 
the translation referred to is now quite 
antiquated. I give portions of the text, 
transliterated into Roman characters, 
with a version which is the result of a 
careful comparison of my own translation 
with another generously communicated 
by Professor Sayce. The passages illus- 
trating our Apocryphon are tolerably 
clear. 


TABLET K 3437, Brit. Mus. ASSYRIAN DOCUMENTS. 


Obverse. 


. . . bat-ta imnasu usahiz 


. u ispatu™ idussu ilul 


. . « (is)cun birka ina panisu 
- . ».» mustahmetu zumursu umtalli 
(e)busma gapara sulmii pispis Ti’amat 
(ir)bitti sari usti¢gbita ana la agé mimmisa 
saru iltanu saru sutu saru sadu séru aharru 
idus Sapara ustakriba cisti ADsu DINGIR Anim 
ibni imhulla saru limna meha asamsutum 
sari arba sari vii sdru GUGU saru NU-DI-A 
usecamma sari sa ibnii sibittisun 
pispis Tiamat sutluhu tibti arcisu 
issima belum abuba IzCU-su GALa 
narcabta si culla mahri galitta ircab 
igbatsimma irbit nagmadi idus sa ilul 


= * * * * 
* * * a * 
Reverse. 


+e...» ana ADAD-e’a limuttaci tuctinni 
. . . dat ummatci luritcugu sunu IZCUMES-ci 
endimma anacu u casi nibus sasma 


Tiamat annita ina semisa 
mahhur itemi usanni tensa 
ty = . *% 1 
issima Ti’Amat sitmuris elita 


sursis malmalis idrura isda .. . 


imanni sipta ittanamdi ta(sa) 


u ilani sa tahazi usahilu sunu 1ZCUMES su(nu) 
inninduma ‘Ti’amat NUN ME DINGIR MES DINGIR AMAR UT 


sasmis idlubu kitrubu tahazis 


usparirma belu™ Saparasu usalmisi 
imhulla ¢abit arcati panussu umtassar 
iptema pisa Ti’amat ana lahatisu (or sa) 
imhulla usteriba ana la catam saptisa 


izzuti sari carsasa izanuma 


innikud libbasa ma pasa uspalci 


isfuk mulmulla ihtepi carassa 


kirbisa ubattika usallit libba 
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icmisi ma napsatas uballi 

salamsa idda elisa izaza (or iziza) 

ultu Ti’amat alic pani inaru 

ci¢risa uptarrira buharsa issapha 

u DINGIR MES ric¢iisa alicu idisa 

ittarru iplahu usahhiru* arcatsun 
usecuma napsatus ediru 

ittalamti naparsudis la lihé 

. . » bu sunuti ma IZCUMES sunu usabbir 


TRANSLATION, 
Obverse. 


(a weapon) his right hand he made grasp ; 

- and the quiver at his side he slung (from his shoulder: cf. ‘Il,’ i. 45). 
He shot lightning with his countenance. 
With whirling (wrath ?) his body he filled. 
He made also a net,* to throw round* the monster Tiamat. 
The four winds he seized, that nothing* of her might go forth ; 
The north wind, the south wind, the east wind, the west wind. 
By his side he placed the net, the gift of his father Anu. 
He created a stormwind, a baleful wind, a hurricane, a whirlwind, 
Four winds, seven winds, a destroying wind, a wind not to be stilled. 
He sent forth also the winds which he had made, the seven of them. 
The monster Tiamat coileth herself, cometh after him. 
The Lord also raised the Flood, his mighty weapon ; 
That chariot which levelleth all enemies, he rode. 


. . . . . . . e 


Reverse. 


“*, ... against my fathers thine enmity thou didst harden. 
Let thy people .... , let them marshal thine arms! 
Stand, I and thou will do battle.” 

Tiamat, on hearing this, 

Encounter ordered she, she repeated her command. 
* * * * * * * 
* * * * * * * 


She rehearsed a spell, she poured forth her charm ; 
And the gods of battle called for their arms. 
Then Tiamat assailed the prince of the gods Merodach ; 
In battle she came on, she closed in conflict. 
The Lord also spread his net, he threw it around her ; 
A stormwind, taking the rear, before him he let loose. 
Tiamat opened her mouth to draw it in: 
The stormwind she received within her, so that she could not close her lips. 
With violence the winds filled her belly, and 
She was pierced through her heart, and her mouth she opened wide. 
She bit the shaft ; her belly was stricken through. 
Her inside he thrust through, he mastered the heart ; 
He bound her, and her life he swallowed up. 
Her carcase* he cast down, upon her he stood. 
When Tiamat the leader he had vanquished, 
Her might he broke, her army was routed ; 
And the gods her helpers, marching beside her, 
Wheeled round, were terrified, turned* their back. 
* * * * * * * 


They clung together in flight, powerless. 
. .*. . them, and their weapons he brake in pieces, 


The above rendering is far from being dent course not to attempt the inter- 
equally certain throughout. In many pretation of these enigmas of speech. 
places the writer has greatly doubted Nothing indeed could more forcibly 
whether it would not be the more pru-_ bring home to the mind the great uncer- 


* The terms marked with an asterisk were Department of the British Museum, who kindly 
suggested by Mr. T. G, Pinches, of the Oriental read through this portion of the sheet with me, 
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tainty which still clogs the progress of 
students of Assyrian, than the attempt 
to wrest an intelligible meaning out of 
the mythological tablets. 

The reader will notice the curious coin- 
cidence between the mode in which the 
Dragon is slain by Daniel, and Tiamat 
by Merodach. This can hardly be acci- 
dental. The legends which form the 
basis of our Apocryphon must have ori- 
ginated among the Jews of Babylon, who, 
as the Talmud shews, were more or less 
acquainted with Babylonian myths about 
dragons and sea-monsters. It is not of 
course necessary to suppose that the 
Jewish authors of these stories were 
versed in cuneiform writing, or even 
that they had any accurate knowledge of 
the mythus of The Combat of Mardug 
and Tiamat. They could hardly, how- 
ever, have been wholly ignorant of 
the popular legends; and the com- 
mon representations on seals, of which 
so many examples are preserved in the 
Museums of Europe, would afford the 
inexact sort of knowledge which finds 
its expression in the Haggada. Dragons 
and serpents of huge size are often re- 
ferred to in the Babylonian Talmud. 
Thus in the Mishna (Adodah Zarah, 428) 
we read : ‘‘ Whoso findeth vessels where- 
on is the form of the sun, the form of 
the moon, the form of a dragon (nv¥ 
py), let him throw them into the 
Sea of Salt. RabbiSimeon ben Gamaliel 
saith, Those which are upon valuable 
vessels are forbidden ; those which are 
upon common vessels are allowed.” In 
the Gemara (7., 43 A, line 15) R. Joshua 
ben Levi is related to have said: ** I was 
once walking after R. Eliezer haQafar 
Beribbi in the way, and he found there 
a seal-ring, whereon was an image of a 
dragon. And he met a young pagan, 
and spake not to him at all. Hemet an 
adult pagan, and said to him, Desecrate 
it; but he would not. He beat him, 
and (then) he desecrated it ” (by breaking 
off a bit of the image). The Jews in 
Babylonia must have often found such 
objects graven with the images of Bel- 
Merodach and Tiamat, and other mytho- 
logical subjects, and doubtless their fa- 
naticism destroyed many. The idol Bel- 
Merodach, the tutelar deity of Babylon, 
had a famous temple there, which is 
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mentioned thus in Abodah Zarah, 11 8, 
med.: “R, Hanan son of R, Hisda says 
that Rab said—or, according to others, 
R. Hanan son of Rabba says that Rab 
said—Five houses of idols are pre-emi- 
nent (jyiap). These are the house of Bel 
at Babel, the house of Nebo at Cursi, 
Tra**ta which is at Mepheg [Ashtoreth- 
Derceto at Hierapolis-Mabig], (ari- 
pha which is at Ascalon [Hdt. i. 105, 
Aphrodite], Nashra which is in Arabia 
[i.e the Eagle, which in Arabic as in 
Assyro-Babylonian is the name of a star 
or star-group]. When R. Dimi came 
(from Palestine to Babylon), they added 
to them Jarid [_/ariid, serpent] which is at 
Ain Beci, Nidbaca which is at Accho— 
there are some who say, JVithbara which 
is at Accho. R. Dimi of Nehardea hands 
down the converse, viz. Nidbaca in Ain 
Beci and Jarid in Accho.” It is note- 
worthy that serpent-worship is here re- 
corded of a Palestinian town. 

But although this long tractate has 
strange worship, z.¢. idolatry, for its topic, 
it does not again mention Bel; and it is 
curious how little of correct reminiscence 
of this kind is to be found in Jewish lite- 
rature. Bel-Merodach is one of the 
numerous solar figures of Oriental mytho- 
logy, and his adversary Tiamat is the 
primeval chaos or darkness, out of which 
all things emerged. She had her dwell- 
ing in the sea, and is represented on the 
seals and cylinders as a winged monster 
with horns, hooves, sharp talons, and a 
scaly tail. She and her demon troops 
waged unceasing war against the god of 
light. The student of universal mytho- 
logy will be familiar with such concep- 
tions. Night, the clouds, the sea, are in 
turn described as monstrous serpents or 
dragons, now vanquishing and now van- 
quished by the god of day. The resolu- 
tion of almost all genuine products of 
the mythopoeic faculty into variations of 
this one theme will surprise nobody who 
recollects that the mental infancy of 
man is characterised, not by exuberant 
fertility, but by a uniform barrenness of 
imagination. ‘Tiamat may be compared 
with Apepi, the great dragon of the 
Egyptian mythus, who is called Hem- 
hemti, “the Roarer” (ze the thunder- 
cloud), before whom Ra is “in a 
flutter” ; “Seb standeth still in terror, 
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and the company of the mighty gods is 
in a quake.” Apepi is at last “ overcome 
by the fire and flinty sword of the Sun- 
god, and is forced back into his cavern, 
and over him is placed a stone of forty 
cubits, while the devouring flame preys 
upon his bones” (Renouf). A trace of 
the like symbolism may perhaps be seen 
in Job xi. 13. 

It is evident from Gen. i. 21, Ps. 
Ixxiil. 13, that pam (dragon) usually 
meant any kind of aquatic monster 
(«a70s), ,-1n-Isa. li. 9,-Fzeks xxl: 2, it 
is “the crocodile,’ as an emblem of 
Egypt. In Exod. vil. 9, 10, 12, it denotes 
“serpent,” the etymological import of 
the term being apparently ‘that which 
is much extended.” For Talmudic stories 
about huge serpents, see Bata Bathra, 
73 B, et seg.; Chullin, 127 A; Sanhedr. 
59 8B. Compare also the legends about 
the Leviathan, which in Scripture means 
the crocodile (Isa. xxvii. 1; Ps. lxxiv. 
eaeciy.. 20; Job xl 21), but im the 
Talmud a mysterious monster, created 
male and female on the fifth day (Bad. 
Bathra, 748). Fearing that if they mul- 
tiplied they would ravage the earth, God 
emasculated the male and killed the 
female, and preserved her flesh for the 
great banquet of the righteous in the 
world to come. A similar tale is added 
aboutthe Behemoth(hippopotamus). Cf. 
also Abod. Zarah, 3 a. The following 
extracts from Abodah Zarah (Mishn. 7, 
Per. 4) are good instances of the 
mingled shrewdness and sarcasm with 
which the old Rabbis could argue 
against idolatry. ‘‘ They asked the 
Elders in Rome, If his (God’s) good 
pleasure be not in idol-worship, why does 
he not put an endtoit? They answered, 
If they (ze. the heathen) worshipped a 
thing that was not necessary to the 
world, he would put an end to it. As it 
is, they worship the Sun, the Moon, and 
the Stars, and the Zodiacal Signs; must 
he destroy his world for the sake of the 
fools? They answered, If so, let him 
destroy anything (any object of idolatry) 
that is not necessary to the world, and 
let him leave anything that is necessary. 
They (the Jews) answered, Then we 
should be strengthening the hands of the 
worshippers of these things, who would 
say, Ye see that they are gods, for they 


349 
are not put an endto.” The Gemara has 
the following wise remarks :—“ Lo, he that 


stealeth a sea of wheat, and soweth it in 
a field—it were right that it should not 
come up (being stolen goods). But the 
world goes on in its wonted course ; not- 
withstanding, the fools who deal corruptly 
will have to pay the penalty. If a man 
go in unto his neighbour's wife, she ought 
not to conceive. But the world goes on 
in its wonted course, and fools who deal 
corruptly will have to pay the penalty. 
A philosopher asked R. Gamaliel, It is 
written in your law, The Lord thy God 
is a consuming fire, he is a jealous God 
(Deut. iv. 24): why is your God jealous 
at the worshippers and not at (the idol) 
itself? He said unto him, I will tell thee 
a parable wherefore it is so. The matter 
is like the king who had a son, who 
reared a dog, and named it after his 
father’s name, and whenever he swore 
would say, By the life of the dog Abba. 
When the king heard thereof, with whom 
would he be angry, with the son or with 
the dog? He said, With the son. He 
said (also) unto him, Thou art calling it 
(the idol) a dog; and is there no reality 
(ws) in it? He(R. Gamaliel) saith, 
And what hast thou seen? He saith 
unto him, Once a fire broke out in our 
city, and the whole city was burnt, but 
the idol-house was not burnt. He saith 
unto him, I will tell thee why, by a para- 
ble. The matter is like the king against 
whom a province had rebelled. When he 
made war, did he make it with the living 
or with the dead? He saith unto him, 
Dog thou callest it, dead thou callest it. 
If it be so, let him destroy them (the 
idols) out of the world. He saith unto 
him, If the heathen served only a thing 
that the world had no need of, he would 
abolish it. As it is, they serve the 
Sun, the Moon, the Stars, the Zodiacal 
Signs, the Rivers, and the Valleys: 
must God destroy his world for the sake 
of fools ?” 

After what has been said, it is hardly 
worth while to notice the objections 
raised by matter-of-fact critics against 
the two closely-connected stories of our 
Apocryphon. ‘‘ Anachronisms,” “ lite- 
rary extravagances,” “a legendary cha- 
racter,” are obvious on the face of the 
narratives; but such faults as_ these, 
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though valid against any pretensions to 
the rank of authentic history, do not 
render the stories less effective as pieces 
of Haggadic satire, or less interesting as 
preserving vestiges of a cycle of popular 
legends relating to Daniel. Inthe LXX. 
the piece bears the curious title é« 
tpopyteias ApBakovp viod “Incod ex THs 
gudjs Aevi: “From the prophecy of 
Habakkuk son of Joshua, of the tribe 
of Levi.” (So also the Syro-Hexaplar.) 
Bertholdt supposed that this Habakkuk 
was an Egyptian Jew, who worked up 
a Volkssage about Daniel into the pre- 
sent narrative. It is more likely that 
the prophet Habakkuk, who probably 
flourished in the last decade of the 


INTRODUCTION TO BEL AND THE DRAGON. 


7th cent. B.c., and may well have been 
a Levite (see the subscription to chap. 
iii, 19), is the author intended (so 
S. Jerome) ;! in which case, as Fritzsche 
observes, the piece may be an extract 
from a pseudepigraphic writing attributed 
to that prophet. This partly explains 
the language of S. Athanasius (‘ Synops. 
Script. Sacr. ;” in Migne, ‘Series Greec.’ 
tom. XXvili. 432): Bapoiy ’ApBaxodp 
"ELexind Kat Aad Wevdertypapa. The 
fact that in the LXX. Daniel is intro- 
duced as a friest, and as a person other- 
wise unknown, points in the same 
direction. 


1 Eusebius supposed another Habakkuk and 
another Daniel. 


i Gr. Bel’s 


dragon. 


TRAETISTORYsOR THE DESTRUCTION 


OF 


Cut off from the 


19 The fraud of Bel’s priests ts discovered by 
Daniel, 27 and the dragon slain, which was 
worshipped. 33 Daniel ts preserved in the 
lions den. 42 The king doth acknowledge the 
God of Daniel, and casteth his enemies into 
the same den. 


ND king Astyages was gathered 
to his fathers, and Cyrus of 
Persia received his kingdom. 


Dib VN Ere DRAGON, 


end of DANIEL. 


2 And Daniel 'conversed with thet Or, Zed 
with the 


king, and was honoured above all his zing. 
friends. 

3 Now the Babylonians had an 
idol, called Bel, and there were spent 
upon him every day twelve great 
measures of fine flour, and forty 
sheep, and six vessels of wine. 


1. king Astyages.| See Hdt.1. 107, accord- 
ing to which passage Cyrus was son of 
Mandane, daughter of Astyages the Mede, 
and Cambyses the Persian.:” Hdt. i. 130 
relates that Cyrus deprived Astyages of his 
kingdom, and kept him at his court until the 
old king died. Our text appears to assert 
that Cyrus only assumed the sovereignty on 
the death of his grandfather. Ancient autho- 
rities are not agreed as to whether Cyrus was 
the immediate successor of Astyages (Diod., 
Justin, Strabo, Canon of Ptolemy), or not 
(Xen. ‘Cyrop.’i. 19, Cyaxares ; Joseph. ‘Ant.’ 
x. 11. 4, Darius); nor as to the manner in 
which the Persian sovereign got possession 
of the Median realm. ‘The recently dis- 
covered cuneiform records of Nabonidus 
and Cyrus himself have thrown unexpected 
light upon difficulties which were the despair 
of bygone generations of scholars. Cyrus 
relates that Astyages “ assembled (his forces), 
and against Kurash king of Anshan (Cyrus 
king of Persia) to take him he marched 
... Ishtuvégii (Astyages), his forces rebelled 
against him, and with hands seized (took 
him prisoner), to Kurash they ga(ve him 
up). (Marched) Kurash to the land of 
Agamtanu, the royal city; silver, gold... 
of the land of Agamtanu he carried off, and 
to the land of Anshan he took the plunder.” 
This generally confirms the statements of 
Herodotus on the matter. (See ‘Trans. Soc. 
Bibl. Arch.’ vii. 155.) Nabonidus (Nabdu- 
nabid) states that his god Merodach “ Kuras 
king of Anzan, his young servant, with his 
clansmen caused to march; the far-reaching 
people of Manda (the Medes) he defeated ; 
Ishtuvégi king of the people of Manda he 
captured, and his hoards to his own land 
he took.” (‘Cylinder of Nabonidus,’ lines 


27-29.) Inthe Vulgate, this is the concluding 
verse of Susanna. 


2. And Daniel conversed with the king.) 
Lit., “and Daniel was a companion of the 
king.” SupBioris, conviva, is a term so 
used in Polyb. vili. 12. 3; and Cic. ‘ Fam.,’ 
ix. 10. Plutarch has the word of the con- 
Jjidants of the Emperors (‘ Jul. Caes.’ 21). 
SupBioo.s occurs in Wisd. viii. 3, 9, 16. 
Syr. W. prefixes the statement: “ And Daniel 
—his glory was equal with that of the king.” 


was honoured above all his friends.| Comp. 
the favour which Daniel is said to have 
enjoyed with Darius the Mede (Dan. vi. 3). 
In ch. 1. 2t we read that Daniel “continued 
even unto the first year of king Cyrus,” ie. 
remained in Babylon until the year when 
permission was given for the Jewish exiles 
to return. Ch. x. purports to relate a vision 
seen by Daniel “in the third year of Cyrus 
king of Persia.” 

The LXX. and Syr. H. begin the narrative 
thus: “ A man there was, a priest, whose name 
was Daniel son of Abal, a companion of the 
king of Babylon.” ‘Thus the particular king 
is left undetermined. See Ezra viii. 2, Neh. 
x. 7, for a priest named Daniel, contemporary 
with Ezra. According to Dan. i. 3, 6, the 
prophet of this name was hardly a priest. 
The name ”Afad is probably corrupted from 
some word like ’ABujA or ’ABcyaid (Num. iii. 
35). This seems better than to regard it as 
a variant of “ABeA, S5n, Abel, Gen.. iv. 2. 
Epiphanius (‘ Advers. Haeret.’ lv. 3) speaks 
of SaBaay Cnyay = yyw, Simeon) as the 
father of the prophet Daniel. 


3. Bel.| Bid, in Herod. Zeds Bydos, the 
Assyro-Babylonian Bélu, Bél; that is, Bel- 


4 And the king worshipped it, and 
went daily to adore it: but Daniel 
worshipped his own God. And the 
king said unto him, Why dost not 
thou worship Bel? 
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|v. 4—5. 


5 Who answered and said, Be- 
cause I may not worship idols made 
with hands, but the living God, who 
hath created the heaven and the earth, 
and hath sovereignty over all flesh. 


Merodach, the tutelar god of Babylon. Cf. 


Isa. xlvi. 1, “eh which reproduces this foreign 
name accurately. It answers to the Heb. 


Sya, Aram. 5ya, Baal. This Bel, who is 
identified with Merodach, the god of the 
planet Jupiter, is distinct from the old Bel of 
the first triad of gods, who is called the 
“father of the gods,” and whose consort is 
Bélit (Beltis), “the mother of the gods.” Bel- 
Merodach is, in fact, styled “ Bélu the son of 
Bélu.” His consort is Z arpanitum or Zir- 
baniti, called “mistress (bélit) of the coun- 
tries” and “ mistress of the gods,” and “ first- 
born of Anum.” She is the planet Venus 
(Dilbad). See also Hdt. i. 131; MvAurra = 
Bélit. 

there were spent upon him every day.| It 
appears from Herodotus that the god was 
honoured in this fashion with what the 
Romans called Jectisternia: Hdt.i. 183. Cf. 
also Diod. Sic. ii.9. ‘The Phillipps’ Cylinder 
gives us Nebuchadnezzar’s testimony to the 
same fact : 


** When Merodach, mighty lord, to the lordship 
of the land 
Raised me, and 
Widespread peoples for shepherding gave me ; 
To Merodach, the god my maker, I was 
reverently obedient, 
To follow his laws I bowed the neck. 
His rich oblations, 
His splendid freewill offerings, 
Above the former amount I increased. 
For one day an ox, fine(?), fat, .... 
IDO OG Sores) 6 a5 6c 
Honey, curd, milk, the best of oil, 
Sweet wine (?), mead (?), strong drink, ... 
Costly wine, wine of Izallam, 
Of Twimmu, of Cimmini, of Helbon, 
Of Aranabanum, of Suham, 
Of Bit-kubatim and Bitatim, 
Like the waters of a river, numberless, 
In the chalices of Merodach and Zarpanitu, 
My lords, I made to abound,” 
(ARSGS col rno S773) 


great measures of fine flour,... vessels of 
qwine.| Zepddrews aptaBar. . . olvov Le- 
tpnrai. The first word, which means “ the 
finest wheaten flour” (Lat. simila, similago), 
represents Heb. 771739, “ meat- offering,” iW e9 
SEO ILBy itl, 3. 25 45 5473 sade lise ts also 
Gen. xviii. 6. "Apra8n occurs Isa. v. ro, for 
Heb. 39n, “homer,” A.V. The Artaba was 
a Persian measure, containing 1 medimnus 
3 choenices, according to Hdt. i. 192; or 


1 medimnus, according to Suidas and Hesy- 
chius. The former assignment is probably 
the more exact. The perpyrjs was the 
common Athenian liquid measure ( = ap- 
popeds), holding about 9 gallons. The Vulg. 
gives amphorae; but the Roman amphora = 2 
Attic metretes. In 2 Chron. iv. 5 the term 
renders Heb. na, “ bath;” in 1 Kings xviii. 32 
OND, “seah,” carov. It is the “ firkin” of Jobn 
ii. 6. For another account of Bel’s daily 
allowance, see Josippon ben Gorion, apud 
Selden, Syntag. 2, ‘de Belo et Dracone.’ 

Instead of ‘‘ 40 sheep,” LXX. and Syr. H. 
have the disproportionate 4; and “oil” in- 
stead of “ wine.” See vv. 10,14, 21 (LXX.). 
Syr. W.: “40 rams.” 


4. the king worshipped.| 
évéBero, venerabatur (Josh. iv. 
timuit (Jon. i. 9; Job i. 9). Cyrus, per- 
haps, was not a monotheist; if he was, he 
displayed a politic toleration of the reli- 
gions of his foreign subjects, not unlike that 
which afterwards distinguished the Roman 
empire. In the annals of Nabi-nahid, he 
represents himself as enjoying the special 
favour of Merodach, who foretells his march 
upon Babylon, and accompanies him thither. 
Cyrus even asserts that he has made daily 
prayers to Bel and Nebo that they might 
intercede with Merodach on his behalf. The 
legend before us, therefore, in its representa- 
tion here, happens to coincide in part with 
the facts of history. 

Daniel worshipped.| mpocexives, “used to 
fall down before,” often in LXX. as= 
mnnwn, se procubuit, an act of homage to 
God or man (1 Chron. xxix. 20 ; Gen. xviii. 2, 
xxiv. 26). In Daniel = Chaldee 74D (ii. 46 ; 
iii. 5, 6, 7, &c.). (The same verb as “to 


The verb is 
24) = N17, 


adore ” ante.) 
LXX.,, Syr: H.: Aavujd 8€ mpoanvxero 
mpos kvptov, “ but Daniel used to pray unto 


Jehovah.” A similar contrast is presented in 
Dan. iii.; cf. also Dan. vi. 11. So Syr. W.: 
“God,” absolutely. At the end it adds. 
rightly, “my god.” 

5. Who answered and said, @'c.| Lit., 
“But he said, Because I worship (wéSopar) 
not idols,” &e. Gsauii Shexxxten7.) Dette stv. 
RSS Kings Six coe Ps. cxv. 4). 


who hath created he heaven.| Tov kricavra 
Tov ovpavoy x.r.A. So the LXX. Gen. xiv. 
19, 22, for Heb. “possessor of heaven and 
earth.” The word here may have been 873, 
creans (Isa. xlv. 7, 8; Amos iv. 13). 


Ecclus. 


> 19. 


v. 6—r10.] 


6 Then said the king unto him, 
Thinkest thou not that Bel is a living 
God? seest thou not how much he 
eateth and drinketh every day? 

7 Then Daniel smiled, and said, O 
king, be not deceived: for this is but 
clay within, and brass without, and 
did never “eat or drink any thing. 

8 So the king was wroth, and 
called for his priests, and said unto 
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them, If ye tell me not who this is 
that devoureth these expences, ye 
shall die. 

g But if ye can certify me that 
Bel devoureth them, then Daniel shall 
die: for he hath spoken blasphemy 
against Bel. And Daniel said unto 
the king, Let it be according to thy 
word. 

10 Now the priests of Bel were 


hath sovereignty over all flesh.) €xovta 
mdons wapkos kupeiav. The uncommon term 
Kupela, imperium, = Chaldee soudvi, Dan. 
EveRL On Vineo ye aAnG Ine anvexi aces spo= LLeD, 


bear and SBD. 

The LXX. has: “And Daniel said unto 
the king, None worship I save Jehovah («vproy 
anarthrous), the God who created the hea- 
ven,” &c. TVheod. is more antithetical. He 
contrasts idols which are manufactured, and 
therefore lifeless objects, with the living God 
who made all things and is the rightful Lord 
of all living. Cf. Num. xvi. 22: “EI, god of 
the spirits of all flesh.” This is, of course, 
written from the Jewish standpoint. We may 
remember that the Bel of the first triad was 
called the “ Creator ” (Sani) ; and Merodach, 
to whose worship the great Nebuchadnezzar 
was especially devoted, is styled by him and 
others “king of heaven and earth,” “exalted 
ruler,” “the god my Maker,” “the god of 
gods,” &c. 

6. Thinkest thou not that Bel.) LXX.: 
“This one, then, is he not a god? Seest thou 
not how much is spent upon him (vid. v. 3 
supra) every day?” ‘The second question in 
Theod. is # odx dpas x.r-d., “ Or (if thou dost 
not) seest thou not,” &c. There is some- 
thing intensely ironical in the proof alleged 
for Bel’s real existence—no other or higher 
function of life than “ eating and drinking,” 
the almost mechanical process of nutrition 
(ro 6perrixdv) which man shares with the 
brute creation. Cf. Ps. 1. 7-13. The stress 
laid on the quantity of food consumed shews 
that the god is regarded merely as a sort of 
giant or magnified man. A necessity of eat- 
ing is a proof not of divinity but of mortality ; 
it is a contradiction of the autarkeia of deity 
(Arnald). 


7. smiled—yeddoas—is added by Theod. 
For the compound of “clay and brass,” cf. 
Dany is 3125534 

be not deceived.| ui) TAavG, “ do not go on 
deceiving thyself.” Cf. Gen. xxxvil. 14; 
Wisd. ii. 21. The LXX. is more emphatic: 
“By no means let any man mislead thee by 
false argument” (undapas pyndeis oe mapa- 
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Aoyi(éobw. Gen. xxix. 25; Josh. ix. 22); 
“and I swear unto thee by Jehovah the God 
of gods (Syr. H. obelizes the oath), that this 
one hath never eaten anything.” For the 
expression ‘God of gods,” see Dan. xi. 36, 
1.147; Deut. x. 17; Ps. cxxxvi. 2° and the 
note on wv. 5 supra. 


8. his priests.]  T.e. the priests ef Bel, as 
Syr. W. explains. LXX., “the overseers of 
the temple ”—rods mpoearnkdras Tov tepod. 


Tf ye tell me not.| Cf. Dan. ii. 5. LXX. 
and Syr. H.: “‘ Shew (wapadeiEare, Ezek. xxii. 
2; Exod. xxvii. 2) who eateth the things pre- 
pared for Bel; otherwise ye shall die—or 
Daniel, who allegeth that the things (aira) 
are not eaten by him” (i.e. Bel). The king 
means to say, One or the other must die, and 
the issue will depend on your answer. The 
brevity of expression is remarkable. «i Sé 
pnye arobaveiobe, 7) Aannr 6 packwy K.t.r.: 
“or (if ye do shew it) Daniel (shall die), who 
pretendeth,” &c. The LXX. text continues : 
“But they said, ‘ Bel himself is he that de- 
voureth them.’ But Daniel said unto the 
king, ‘ Let it be thus: If I shew not that it is 
not Bel that devoureth these things, I will 
die (= let me be put to death) and all my 
friends’” (oi map’ euoi. Susann. 33, of map’ 
atrns. ‘This seems to shew that of map’ éuod 
should be read here. See v. 14 infra, where 
for “his servants” LXX. has robs ap’ 
avtod). 

expences.| Samdvn. Hesychius explains the 
word by rpogn, “keep.” Cf. Ezra vi. 4, 83 
and Samaynua, 2 Macc. xi. 31. The Syr. W. 
and Arabic versions have a term which lite- 
rally means “ outgoing” (cf. “income”’). Per- 
haps the Heb. was the late NNY¥IN. See the 
verb in 2 Kings xii. 13. 


10. Now the priests of Bel.| The number 
assigned looks small beside that of Ahab and 
Jezebel’s Baal-priests (1 Kings xvill. 19, 22). 
After this statement of the sum of the priests, 
LXX., Syr. H. proceed as follows: ‘“‘ But they 
led the king into the idol’s chamber (cido- 
Aetov, t Macc. i. 47; 1 Cor. vill. 10), and the 
meats were set on in the presence of the king 
and Daniel, and wine mingled was brought 

2, dx 
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threescore and ten, beside their wives 
and children. And the king went 
with Daniel into the temple of Bel. 

11 So Bel’s priests said, Lo, we go 

t: but thou, O king, set on the 
meat, and make ready the wine, and 
shut the door fast, and seal it with 
thine own signet ; 
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12 And to morrow when thou 
comest in, if thou findest not that 
Bel hath eaten up all, we will suffer 
death: or else Daniel, that speaketh 
falsely against us. 

13 And they little regarded it : for 
under the table they had made a 
privy entrance, whereby they entered 


in and set on for Bel. And Daniel said, Thou 
thyself seest that these things are here (keirav), 
O king. Thou, then, shalt seal the bolts (ras 
kAetOas = kdeiOpa here) of the temple, when 
it shall be shut. But the saying pleased the 
king. But Daniel ordered his people (rods 
map avrov) to put all men out (ékBaddyras, 
Mark v. 40) of the temple, and sprinkle all the 
temple with ashes, without the knowledge of 
any of those who were outside of it. And 
then having sealed the temple, he bade seal it 
with the king’s seal and with the seals of 
certain honoured priests. And it was done 
so.” The word “sprinkle ”—xarardcar—is 
Fritzsche’s emendation of xaracrijca (Cod. 
Chisian.): cf. 2 Macc. x. 25. He also sug- 
gests karaorpca and xaraceioa (see note 
on v. 14 infra). Syr. H.: “to prepare.” 
“Temple” is “ house,” ofkos, 2 (1 Kings 
vi. 1; 2 Kings xix. 37). The specific Heb. 
term for “temple” or “ palace,” Aékal/ (5399), 


Assyr. Bkallu”, is said to be of pre-Semitic 
origin, and is referred to the Accadian é-ga/, 
“great house.” At Babylon the chief temple 
of Bel crowned a pyramid built of brick in 
eight stages, now represented by the mound 
called Bédil. 


ll. we go out.| Gk. drorpéxopev eo. 
See note on Susanna 7. 
set on the meat.| mapades ra Bpopara. 
Haparc6nps is the usual expression for “ set- 
ting food before” guests, from the Homeric 
poems downwards. Cf. Gen. xviii. 8; Luke 
5% D8 A NGUVEEINBE, 292), 
make ready the wine.| Gk. rov olvoy kepacas 
Gés, “mingle the wine and set it (on): Gy ck 
John li. 10, was GvOpwros mparov roy Kaddv 
otvoy Penct. Fritzsche observes that it was 
a Greek and Roman, but hardly an Oriental, 
and least of all an old Jewish custom, to 
mingle wine with water, as here represented. 
But such passages as Prov. ibis Dyes Ise tis xe), 
may be alleged in favour of a contrary 
Bees and Gesenius (‘ Thesaur.,’ p. 808, 
4D») declares that the Hebrews and 
cee sometimes followed this practice. 
Moreover, the red wine of the Passover cups 
was tempered with water—usually in the pro- 
portion of two parts of water to one of wine; 
whence was derived the custom of the early 
Church in the matter of mixing the Eucha- 


ristic chalice. It appears to have been also 
an Oriental practice to flavour wines with 
spices, honey, and other condiments ; and 
some understand the passages Prov. ix. Zz; 
in this sense: cf. Isa. v. 22; Mark xv. 23; 
and the Talmudic bod. Zar. 58 B; Maaser 
sheni, 2A; Pesach. 108 B (where wine is dis- 
tinguished as 1M, vivum, 1.e. purum, and 3)}1D, 
muxtum. The same root in Arab. means “to 
mix wine with water,” and is used here in 
the Arab. and Syriac versions). Gesenius 
explains the word 312 in Cant. vil. 3 thus: 
“ vinum idque poculo infusum ibique aqua 
temperatum.” 

In an inscription of Nebuchadnezzar no 
fewer than eight kinds of “costly” wines— 
one that of Helbon, so highly prized by the 
Persian kings afterwards—are mentioned as 
used in libations. See Schrader, ‘ Keilin- 


sehit,7 p.-426- 

shut the door fast.) amdxecov. Vid. 
Susanna 18. ; 

seal it with thine own signet.} According 


to the LX X. (wid. supr.) the door was sealed 
also with the signets of some of the principal 
priests. In like manner the lions’ den was 
sealed with the signet of the king, and with 
that of his lords (Dan. vi. 17). Seals were 
of peculiar importance in Babylonian business 
of all kinds; and great numbers of royal and 
other seals, made of carnelian, agate, jasper, 
alabaster, &c., have been found in Assyrian 
and Babylonian mounds, inscribed with my- 
thological subjects and sometimes inscriptions 
in cuneiform, 


12. that speaketh falsely against us.| 6 
Wevddopevos kad judy: cf. James iii. 14. The 
sense involves “shall die,’ which Syr. W. 
adds. 


13. they little regarded it.| That is, the 
danger. So De Wette: “ they were careless.” 
‘The Gk. is avrot S€ kareppdvovy, “ but they, 
on their part, were disdainful,” or “behaved 
scornfully.” - Vulg.: contemnabant autem. 
The verb is used absolutely, as in Thucyd. it. 
tr. Ithardly means “reflecting,” either here 
or in Hdt. viii. ro, as Fritzsche suggests; 
wid. also Dan. iii. 12, xi. 37. “Continually ” 
is Ovddov; vid. Ezek. xxxviil. 8. The verbs 
are imperf.: “they used to enter and con- 
sume” (ayndouy). Syr. W.: “ But they, be- 


Vv. 14—18.| 


in continually, and consumed those 
things. 

14 So when they were gone forth, 
the king set meats before Bel. Now 
Daniel had commanded his servants 
to bring ashes, and those they strew- 
ed throughout all the temple in the 
presence of the king alone: then 
went they out, and shut the door, 
and sealed it with the king’s signet, 
and so departed. 
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15 Now in the night came the 
priests with their wives and children, 
as they were wont to do, and did eat 
and drink up all. 

16 In the morning betime the king 
arose, and Daniel with him. 

17 And the king said, Daniel, are 
the seals whole? And he said, Yea, 
O king, they be whole. 

18 And as soon as he had opened 
the door, the king looked upon the 


cause they were confident—for there was 
made for them an entry,” &c.; an anacolu- 
thon. dd jin.: “they would eat everything 
that was set on for Bel, and carry off any- 
thing that was left.” 


14. So... the king set.] Lit, “and it 
came to pass ...and the king set”—a 
common Hebraism: ym om. “* Tee meats,” 
ze. the customary viands, which had been 
prepared. Syr. W. is again fuller, and looks 
more original: “‘ When, then, the priests of 
Bel had gone forth, the king brought meats, 
and filled the table, and set it before Bel; and 
he filled the vessels with wine, after their 
custom, and went forth.” What follows is 
literally : ‘and Daniel commanded his young 
men (adapios) and they brought ashes 
(réppa, Tobit vi. 17; vill. 2: LXX. has 
aroddés) and shook down all the temple” 
(xarécevoay Odov Toy vady, a singular and iso- 
lated use of karaceiw. Vid. 1 Macc. vi. 38). 
Syr. W., “and he sifted it in a sieve before 
the king, in all the house of Bel;” Vulg., 
cribravit per totum templum. A.V. follows 
the reading of Codd. 34, 49, a/.: 
otpwcav. Another reading is karéracay, “be- 
sprinkled” (Cod. 148); cf. LXX. xararaoat, 
and Arist., ‘Clouds,’ 177. 


with the king’s signet.) Syr. W. adds, “and 
with the seal of Daniel.” Vid. note on wv. 12 
supra. 


, 
KATE- 


16. In the morning betime the king arose. | 
“ And the king arose early in the morning.” 
A common Heb. phrase. Cf. Josh. iii. 1; 
vill. to. Syr. W. adds: “and they went 
thither.” 


17. whole.) “Intact,” “untampered with,” 
integer, incolumis ; o@o0s = pew. 

The narrative in the LXX. is again con- 
siderably different: “And it came to pass 
on the morrow they came unto the place, 
but the priests of Bel through secret doors 
(evdobupidor, v. 20 Ta Wevdobupia, semel 
dicta=Theod. 4 kpurri) Ovpa. Cf. evddPupor; 
Cic. ‘in Verr.’ ii. 2, 20) had entered and eaten 
up all the things which lay before Bel (ra 


mapakeiweva T@ B. vid. Ecclus. xxxiv. 16; 
Polyb. iil. 57. 8) and the wine. (Syr. H. gets 
rid of the zeugma by supplying “ drunk” 
before “the wine.”) And Daniel said, Look 
upon (ézetdov, Exod. il. 25; 1 Mace. ili. 59) 
your seals, whether they remain (unchanged), 
O ye priests; and thou, O king, consider 
whether aught hath taken place not according 
to thy will (oxéar pn ti coe aovtppovov 
yeyenra, Wisd. xviii. 10; Acts xxviil. 25. 
A covert allusion to what had really happened 
in the temple). And they found that the 
seal had lasted” (cdpov ws jy [7 Fr.] ofpayis; 
cf. Dan. i. 21). The words cannot mean: 
“they found it as it was yesterday,” for 
‘“‘yesterday”” is not in the Greek. They 
might be rendered: ‘They found how the 
seal (really) was;” or if oppayis be struck 
out, as Fr. suggests, “they found how it 
was.” But Syr. H. has the word. “And 
they cast away the seal, and on opening the 
doors saw all things consumed (wv. 3, deSamravn- 
peva) that had been set on, and the tables 
empty; and the king was glad and said to 
Daniel, Great is Bel, and there is not with 
him deceit (cf. John i. 48). And Daniel 
laughed much, and said tothe king: Hither! 
behold the deceit of the priests. And Daniel 
said, O king, these footsteps—whose are 
they? And the king said, Of men and women 
and children. And he came unto the house 
wherein the priests were abiding (j}¢av—xkara- 
yivopevor), and found (Syr. H. “‘ they found”’) 
the meats of Bel and the wine; and Daniel 
shewed the king the secret doors, whereby 
the priests used to enter and consume (éSamd- 
vev) the things set on for Bel. And the 
king brought them forth from the Bedium 
(BnAvov, “temple of -Bel;” here only. Cf. 
Tlv@cov, Thucyd. ii. 15), and delivered them 
to Daniel, and that which was expended (rijy 
Saray, v. 8) upon him (zc. upon the god) 
he gave to Daniel, but Bel he overthrew.” 
With the king’s cry of “Great is Bel,” cf. 
Acts xix. 28. In the words “ Hither, behold 
the deceit (Sddos) of the priests,” there is an 
intentional antithesis to the king’s exclama- 
tion, “Great is Bel, and there is not with hine 
deceit,” which Theod. has eliminated (w. 19). 
2A 2 
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table, and cried with a loud voice, 
Great art thou, O Bel, and with thee 
is no deceit at all. 

19 Then laughed Daniel, and held 
the king that he should not go in, 
and said, Behold now the pavement, 
and mark well whose footsteps are 
these. 

20 And the king said, I see the 
footsteps of men, women, and chil- 
dren. And then the king was angry, 
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19— 23. 


21 And took the priests with their 
wives and children, who shewed him 
the privy doors, where they came in, 
and consumed such things as were 
upon the table. 

22 Therefore the king slew them, 
and delivered Bel into Daniel’s power, 
who destroyed him and his temple. 

23 'And in that same place there 


Babylon worshipped. 


20. And then the king was angry.| This 
clause—it is not a sentence in the Greek— 
belongs to the next verse. “ And in a rage 
(épyioGeis) the king then seized (auvédaBe) 
the priests and their wives, &c. and they (the 
priests, in fear of their lives) shewed him the 
secret doors whereby they used to enter, and 
consume (edardvev, Judith xi. 13 ; xii. 4) the 
things upon the table” (ra emi trys tpamegns. 
Codd. III., XII., 26, a/., 77 rpamweG. Fritzsche 
compares 2 Sam. ix. 7, 10, 11, 13; Luke xxii. 
30; butthose passages speak of persons eating 
at a table. The dative, or the reading of 
Codd. 34, 49, al, é€v rH tpamé{y, seems 
better). Fora parallel to the doings of the 
priests, see Aristoph. ‘ Plutus,’ iii. 2. The 
scene is the temple of Aesculapius. ‘“ At 
length the sacristan, having put out the lights, 
ordered us to go to sleep; and charged us, 
if we heard any noise, not to cry out. We 
then lay down all of us in a very orderly 
manner; but I could not sleep... . Then 
looking up, I saw the priest greedily snatching 
away the cakes and figs from the sacred 
table; after which, he took his rounds about 
the altars, to see if there was any loaf left, 
and consecrated all he found—into a wallet 
which he carried for that purpose.” (Fielding 
and Young’s translation, p. 214.) 

22. delivered Belinto Daniels power.| axe 
Tov BX exdorov to A. For the Gk. phrase, 
see Demosth. 648. 25; and cf. Acts ii. 23. 
The present passage is the only reference in 
Trommius. Syr. W., Arab.: “gave Bel as 
a gift to Daniel.” 


who destroyed.| ‘And he overthrew.” 
“Temple” is rd tepdv, which sometimes 
denotes the edifice as distinct from the 
réuevos Or sacred enclosure, and sometimes 
the group of sacred buildings as contrasted 
with the vads or temple proper. Here the 
word is used as equivalent to vads (which 
Godd. XII., 26, 34, read). Cf. xr Chron. 
xxix. 4; Ezek. xxvill. 18, xlv. 19; 1 Mace. 
X. 43, 84; XL..4., Of course the. aster- 
tion that Daniel was thus permitted to 
destroy Bel and his temple is merely part of 
the Haggada. According to Hdt. (i. 183), 


Xerxes plundered the temple; according to 
Strabo (xvi. 1) and Arrian (‘ Exped. Alex.’ 
vii. 17), he destroyed it. Alexander intended 
to restore it. We know also from authentic 
inscriptions of the period that the historical 
Cyrus assumed a very different attitude 
towards the gods of Babylon from that here 
supposed in the interest of the legend. The 
slaughter of the priests may be compared 
with that of the “wise men of Babylon” 
(Dan. ii. 12), and that of Daniel’s accusers 
(Dan. vi. 24). 


23. great’ dragon.| Homer uses dpaxoy 
=dqis, ‘Il.’ ii. 200-208; and this appears 
to be the fundamental conception, which 
becomes so greatly distorted in the fabu- 
lous dragon. The serpent is a very ancient 
figure in mythology.’ Thus Egyptian myth 
tells of a great dragon Apepi (“ he who 
mounts up”), who has no eyes, nose, or ears, 
but roars as he comes along. Apepi is 
the storm-cloud; and he is overcome by the 
fire and flinty sword of the Sun-god, and 
is forced. back into his cavern, and over him 
is placed a stone “ of forty cubits,” while the 
devouring flame preys upon his bones. (Vid. 
a learned and interesting article by Mr. Le 
Page Renouf in ‘Trans. Soc. Bibl. Arch.,’ 
vol. viii. pt. 2.) We find traces of similar ideas 
in the Hebrew Scriptures, where they are 
apparently used consciously as mere poetic 
imagery, e.g. Job xxvi. 13, “By his breath 
(wind) the skies are beauty; his hand 
pierceth the fugitive serpent;” Isa. li. 9, 
XXKVUe LPS. e1XXiv ns) a ae eke eK Kee 
Among the Babylonian inscriptions preserved 
in the British Museum there is a fragmentary 
account of a fight between Bel and the monster 
Tiamat (the sea—oyn7n—personified); and 
Berosus (apud Euseb. ‘ Chron.’ i.) describes 
how Belus cut ‘Oudépwxa Cadaré in two, and 
formed heaven and earth out of the two 
halves, destroyed the sea-monsters who were 
the offspring of the union of the primeval 
waters of Apsti and Tiamat, and then struck 
off his own head. The other gods mixed the 
blood that flowed from Bel with earth, and 
so fashioned man. 


| Some ad 
2 this title, 
was a great dragon, which they of ofze 

dragon. 
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24 And the king said unto Daniel, 
Wilt thou also say that this is of 


v. 24—28.] 357 


or staff. The king said, I give thee 


leave. 


brass? lo, he liveth, he eateth and 
drinketh ; thou canst not say that he 
is no living god: therefore worship 
him. 

25 Then said Daniel unto the 


27 Then Daniel took pitch, and 
fat, and hair, and did seethe them 
together, and made lumps thereof: 
this he put in the dragon’s mouth, and 
so the dragon burst in sunder: and 


king, I will worship the Lord my 
God : for he is the living God. 
26 But give me leave, O king, and 


Daniel said, 'Lo, these are the gods or, Be- 
ij hold what 
ye worship. ye tage 


28 When they of Babylon heard “4 


I shall slay this dragon without sword 


that, they took great indignation, and 


The “ dragon ” of our text is not described, 
but is obviously intended to be understood of 
a living creature, probably a large sacred 
serpent. It is true that such worship is not 
known to have been practised at Babylon; 
but the purpose of our Haggada is to ridicule 
idolatry and to magnify Daniel, not to teach 
history. (Cf. Wisdom xv. 18.) At the same 
time, we know from the monuments that the 
Babylonians had a snake-deity, whom they 
called i/u Cir, ‘‘the Serpent-god” (1 R. 70, 
col. 1, 13. 21);,and that, side by side with the 
winged man-headed bulls, at the gates of 
cities, temples, and palaces, huge serpents of 
stone and bronze were erected as protecting 
powers. (Nebuch. India House Inscr. vi. 5, 
16, 17; Phillipps Cyl. i. 44; Nerigl. i. a1 
sqq. ; Diod. Sic. ii. 9.) Living serpents, like 
crocodiles, cats, and other animals, were 
worshipped in Egypt (Aelian. ‘de Animal.’ xi. 
17); and a sacred serpent was kept in the 
temple of Aesculapius at Epidaurus (Val. 
Max. i. 8), which the Romans sent to fetch 
on occasion of a plague. It will be noticed 
that both in East and West the serpent sym- 
bolised a beneficent, not a malignant power. 


24. thou canst not say... god.| Added by 
Theod. Cf. note on v. 6 supra. Verse 25 is 
also wanting inthe LXX, Cf. Deut. vi. 13; 
Matt. iv. 10; Dan. vi. 20, 26 (“living god”) ; 
1 Thess. i. 9. 

26. give me leave.) “Leave” is e€ovcia, 
“delegated authority,” as in N. T. of the 
authority Christ received from His Father, 
For “slay” (dmoxrev@) the LXX. has “take 
off,” “ get rid of ” (dveX@) ; and for “sword” 
(waxatpas), “iron” (aiSnpov), which in Job v. 
20 renders 39n, “sword;” cf. ferrum. For 
the combination “sword or staff,” cf. 1 San. 
XVil. 40, 43, 45) 473 Matt. xxvi. 47, 55. 

I give thee leave.| Aidopi cot, scil. e€ovaiay. 
LXX., “ And the king yielded to him (cuve- 
xXopnoev adr), and said to him, It is given 
thee” (Sédorai vor). 

27. pitch.| LXX., “ of pitch thirty minas.” 
The pya was originally a Babylonian weight 
—the mana of the inscriptions, and the 713°, 


maneh, of the Bible. Cf. 1 Macc. xiv. 24. 
Theod. omits the weight, probably because 
it seemed too large a dose; but then the 
“dragon ” is conceived as large. 

lumps.] pa¢as. Cod. Chis. pa¢av; Vulg., 
massas. The Gk. term means “cakes” 
(Arist., ‘Knights,’ 55). Trommius cites the 
present passage only. ‘The Syr. texts have a 
Syriacized form of oaipas, i.e. “ round 
cakes.” Syr. W. adds: “and the dragon 
swallowed them.” According to Josippon 
ben Gorion, Daniel fastened a number of iron 
combs together, back to back, and baited the 
teeth with lumps of flesh and fat, smearing 
the parts of them that remained visible with 
pitch and sulphur, to hide them. This mass 
he threw into the mouth of the dragon, which 
swallowed it ; and when the bait had dissolved, 
the iron teeth pierced its stomach, and the 
creature died miserably on the following day. 
This may represent an older, as it certainly. is 
a more reasonable, form of the story. 
“Lumps of pitch and fat and hair” would 
not make an animal “burst,” though they 
might perhaps choke it. 


Lo, these are the gods ye worship.| Were ta 
o¢Bdopara ipa, “behold ye your deities ! ” 
(objects of reverence and worship): cf. Acts 
xvil. 23; Wisdom xiv. 20, xv.17. The LXX. 
has: “ And he shewed him to the king, saying, 
Is it not these things (such helpless, crazy 
objects) that ye worship, O king?” A stinging 
question (0d ratra aéBebe ; nonne haec vene- 
ramini?). The plural generalizes the term ; 
and this remark applies to Theodotion’s idere. 
Or we may explain, “ Behold, thou and thy 
people!” “Ide, iSod are therefore needless 
corrections. Syr. W.: ‘O Babylonians!” 


28. When they of Babylon.| “ And it came 
to pass, when the Babylonians heard, they 
were sore displeased (jyavdkrnoay iav: cf. 
Wisdom xii. 27), and they conspired... 
(cuveorpapnoay, “united,” “ clubbed _ to- 
gether,” 2 Kings ix.14, xxi. 23; Thucyd. iv. 
68, vill. 54) and said.” LXX.:; “and they of 
the country (oi dmd rhs yopas) came together 
all against Daniel and said.” 
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conspired against the king, saying, 
The king is become a Jew, and he 
hath destroyed Bel, he hath slain the 
dragon, and put the priests to death. 
29 So they came to the king, and 
said, Deliver us Daniel, or else we 
will destroy thee and thine house. 


30 Now when the king saw that 


BPEAAND THE IDEAGOM 


[v. 29—32. 


they pressed him sore, being con- 


strained, he ‘delivered Daniel unto @ Dan. ¢ 


6. 
them : a 


1 Who cast him into the lions’ 
den : where he was six days. 

32 And in the den there were 

seven lions, and they had given them 


The king is become a Jew.| So Syr. The 
context is against Grotius’ rendering, “A Jew 
has become king” (he strikes out the article). 
The saying put into the mouth of the people 
is perfectly just and suited to the supposed 
circumstances. For ‘‘ Jew,” cf. Dan. iil. 12; 
2 Kings xxv. 25; Esth. viii. 17 (dovdaifo, 
Judaizo,37°n7). “ Destroyed” is xaréorace, 
“dragged down” (2 Kings x. 27; 2 Chron. 
xxiii, 17). The LXX. has xcareorpewe, as in 
(oO 


and put the priests to death.| xatéodaée, 
“slaughtered” them. The clause is suitably 
added by Theod. 


29. destroy thee and thine house.| “ Killthee 
and thy family.” The LXX. text of the verse is : 
“ And the king seeing that the mob (6x)os) 
of the country had come together against him 
(én’ avroy, against Daniel), called his fellow- 
livers and said, I give Daniel unto destruc- 
tion” (didapu roy A. eis dohevavy. Ezek. xxix. 
LOW XXX Ss Ch Dans il 95, il. 26). We 
have to think of a popular rising; but even 
so, the menace addressed to the Great King 
hardly appears probable when we remember 
the strength of Oriental despotism. The 
Haggadist is profoundly unconscious of the 
absurdity of supposing that the recently sub- 
jugated Babylonians could venture thus to 

_ threaten their conqueror. 


30. Now when the king.| With the king’s 
unwillingness to sacrifice Daniel, cf. Dan. vi. 
14,15. ‘The verse is added by Theod. The 
LXX. continues : “ Now there was a den (Aak- 
kos, “ pit; ” 93, Dan, vi. 8, &c.) in which seven 
lions were kept (Dan. iv. 12), unto which 
they that plotted against the king (0 ériBovdor 
Tov Bagdews) used to be delivered up, and 
there were provided (€yopnyeiro, Judith xii. 2) 
for them day by day of the condemned (rév 
emOavariwy, Dionys. Hal. vil. 35) two bodies ” 
(copara. ‘The term need not denote 
“corpse.” It is used for the “/iving body,” 
“person,” “ human being,” and in later usage 
for “slave.” Cf. Gen. xxxvi. 6; Tob. x. 10; 
Rev. xviil. 13; Polyb. xii. 16. 5). 

The number seven is noticeable, as also 
the reference to “plotters against the king.” 
Here as elsewhere it would be easy to decide 
in favour of the priority and higher originality 


of the LXX. text, even in the absence of 
external evidence. 


31. Who... where.| “But they... andhe 
wasthere.” As tothe lions’ “ den,” Fritzsche 
observes that in Dan. vi. it is a mere cistern, 
whereas here it is a proper den or vivarium, 
into which people looked down from above. 
We fail to see the difference he suggests. 
Both accounts seem to indicate a partly sub- 
terranean chamber; and it is certainly difficult 
to understand how lions could live for any 
length of time under such cramped conditions 
as Dan. vi. 17 implies. LXX.: “ And the 
throngs (of éxAor) cast Daniel into that pit, in 
order that he might be devoured, and might 
not even meet with burial.” *The last par- 
ticular, omitted by Theod., is important in 
several respects. The ancients generally 
considered the lack of customary obsequies 
to be the greatest calamity and dishonour. 
(Cf. the plot of Sophocles’ ‘ Antigone ;’ and 
Horace, ‘ Carm.’ I. xxviii. See also 2 Macc. 
xiil. 7; ix. 15.) In the latter place it is said 
of Antiochus Epiphanes that he had not 
judged the Jews worthy of burial, but “to be 
cast out with their children to be devoured of 
the fowls and wild beasts.” Dr. Neubauer, 
in the preface to his ‘Book of Tobit,’ men- 
tions “ the frequent and strange allusion to a 
secret burial of dead men, the special demand 
of Tobi to bury him and his wife in honour, 
the lamentation of Sarah that she had no one 
to bury her parents,” as special phenomena of 
that beautiful story, whence he concludes that 
it belongs to a time when the Jews were 
prohibited from practising their peculiar rites 
of burial. We agree with this, though we 
cannot accept the date which, after Gratz, he 
assigns to the work in question. But we 
think that we may in like manner conclude 
from the present indication, taken along with 
2 Mace. ix. 15, that this story of Bel and the 
Dragon belongs to the times following upon 
the persecution of Antiochus Epiphanes. 


six days.| On the occasion Dan. vi. 19, he 
“ continued not in the pit save one night,” as 
the Midrash remarks. (See Introd.) 


32. every day.| thy npepay, an unusual 
expression. Properly “during the day,” ie. 
during each day, the article being distributive 
in sense. 


| l Or, te 
every day ‘two carcases, and two gigues. 


Yr, sod. 


Ezek. 8 


veo 3 741. | 


sheep: which then were not given to 
them, to the intent they might devour 
Daniel. 

33 Now there was in Jewry a 
prophet, called Habbacuc, who had 
‘made pottage, and had broken bread 
in a bowl, and was going into the 
field, for to bring it to the reapers. 

34 But the angel of the Lord said 
unto Habbacuc, Go, carry the dinner 
that thou hast into Babylon unto 
Daniel, who is in the lions’ den. 

35 And Habbacuc said, Lord, I 
never saw Babylon; neither do I 
know where the den is. 


36 Then the angel of the Lord 


- took him by the crown, and ‘bare 


him by the hair of his head, and 
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through the vehemency of his spirit 
set him in Babylon over the den. 

37 And Habbacuc cried, saying, 
O Daniel, Daniel, “take the dinner ¢ 


which God hath sent thee. me 


38 And Daniel said, Thou hast 


remembered me, O God: neither 


‘hast thou forsaken them that seek 


thee and love thee. 

39 So Daniel arose, and did eat: 
and the angel of the Lord set Hab- 
bacuc in his own place again imme- 
diately. 

40 Upon the seventh day the king 
went to bewail Daniel: and when he 
came to the den, he looked in, and, 
behold, Daniel was sitting. 

41 Then cried the king with a 


tavo carcases.| “ Bodies,” “ persons; ” per- 
haps condemned criminals or slaves: cf. Rey. 
SVL 13. 

which then were not given.| This aggrava- 
tion of the lions’ natural ferocity reminds us 
of the sevenfold heating of the furnace above 
what was requisite (Dan. iil. 19). 

BSomNow winere Was. Lith “and 
Habakkuk (Gk. Ambakoum) the prophet was 
in Judea, and he had seethed a seething ” 
Gipynoey eeua, Gen. xxv. 29; 2 Kings iv. 38; 
iBlase, i, Te), TPOe ey oe lake Salil ate 
came to pass on the sixth day that Habakkuk 
had loaves (so Theod. éprovs) broken (évre- 
Opuppévovs, “crumbled;” the proper word 
for making sop) in a bowl, in a seething 
(ev éynpare), and a jar (ordpvos, Arist. 
‘Plut.’ 545; 1 Kings xiv. 3) of wine min- 
gled, and was going into the field unto 
the reapers.” 


34. the angel of the Lord.| This is right, 
though the Gk. is dyyeAos kupiov, for that 


expression = 77) bn. Susanna 42. As 
to “dinner ”—dpirrov—see Susanna 13, note. 
LXX.: “And the angel of the Lord spake 
unto Habakkuk, saying, Thus saith the Lord 
God unto thee,” &c.; and in the next verse 
Habakkuk replies, “‘ Lord God.” 


36. through the vehemency of his spirit.] ev 
76 poite Tov mvevparos avrov. Cf. kzek. xlvii. 
5; Wisdom v. 113; for potfos, which may 
mean any whistling or rushing sound, as of 
arrows, wings, winds, &c.; and (2) a rushing 
motion, rush. Syr. W.and Midrash Bereshith 
Rabba: “in the might of the Holy Ghost ;” 
but the Vulg. comes nearer, in impetu spiritus 


sui. The reference is to the sawiftness of the 
angel’s panting flight. Cf. Dan. ix.21; Ezek. 


, Vill. 3: “ And he put forth the form of an 


hand, and took me by a lock of mine head; 
anda spirit (or a qwind) lifted me up between 
the earth and the heaven, and brought me in 
the visions of God to Jerusalem.” LXX.: 
“ And the angel of the Lord having laid hold 
of him, to wit, of Habakkuk, by the hair of 
his head, set him over the den in Babylon.” 
Cis Te JOM Sith BAH  IMES il, Mis Os 
Ezek. iii. 12, 14; Acts vill. 39: “The Spirit 
of the Lord caught away Philip,’ where 
Cod. A has “an angel of the Lord.” Ps. 
ClV. 4. 


37, 38. LXX., Syr. H.: “And Habakkuk 
said unto Daniel, Arise and eat the dinner 
which the Lord God hath sent thee. And 
Daniel said, Yea, for the Lord God, who 
forsaketh not them that love him, hath 
remembered me” (e€urnoOn yap. So Theod. 
euynoOns yap. Cf. 1 Thess. ii. 20). 


39. LXX., Syr. H.: “ And Daniel did eat. 
But the angel of the Lord conducted (karé- 
ornoe, Acts xvii. 15) Habakkuk (to the place) 
whence he took him, on the same day: but 
the Lord God remembered Daniel.” 


Set... again.| dmexaréotnoe, “restored,” 
“carried back” (Jer. xvi. 15; Gen. xxix. 3; 
Judith vi. 10). 


40, 41. LXX.: “But the king went forth 
after these things, bewailing Daniel, and having 
stooped down to peep into the pit (€éyxiwas 
eis...) he seeth him sitting.” Cf. Dan. 
vi. 26. Syr. W. omits the last clause of wv. 


41. 
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loud voice, saying, Great art thou, O 
» Jer.37, Lord God of Danicl, and there is 
17. none other beside thee. 
42 “And he drew him out, “and 


cast those that were the cause of 
his destruction into the den: and 
they were devoured in a moment 
before his face. 


42. drew him out.| ‘“up”—dvéoracev. So 
Syr. W.; but LXX., Syr. H.: “ And the king 
brought Daniel forth out of the pit.” 


before his face.| J.e. Daniel’s. See LXX.: 


“And those that were the cause of his de- 
struction he cast into the pit before Daniel, 
and they were devoured.” Cf. Dan. vi. 24. 
The Vulgate adds: Tune rex ait: Paveant 
omnes habitantes in universa terra Deum 


Danielis: quia ipse est salvator, faciens signa 
et mirabiha in terra; qui liberavit Danielem 
de lacu leonum. ‘This conclusion, borrowed 
from Dan. vi. 26, 27, fitly expresses the 
moral of both stories—a moral of which the 
sterling value is not sensibly diminished by 
the historical improbability of a Median or 
Persian monarch decreeing universal homage 
to the God of Israel. 


THE 


AY ns OE 


MEN AO OE Se 


:mawn soya Sy yay mane a’nyd por 1S ps mwa corn Sp pom os 
“‘Said R. Johanan: Whoso saith, ‘Manasseh hath no part in the world to come,’ discourazeth 


the penitent.” —Sanhedr. 103 A, line 1. 


Ey 2 Chron. xxxill. 1 seg. we are told 

that Manasseh, the son and successor 
of Hezekiah, king of Judah, zealously 
restored the polytheism abolished by his 
father, even setting up “the graven 
image of the idol which he had made in 
the house of God” at Jerusalem (vz. 7). 
“And the Lord spake to Manasseh and 
to his people [by prophets]; but they 
would not hearken. Wherefore the Lord 
brought upon them the captains of the 
host of the king of Assyria, which took 
Manasseh with the hooks [Amos iv. 2 ; 
Isa. xxxvii. 29], and bound him with the 
double chain of copper, and carried him 
to Babylon. And when he was in afflic- 
tion, he besought the Lord his God, and 
humbled himself greatly before the God 
of his fathers, and prayed unto him: and 
he vouchsafed him grace, and heard his 
supplication, and brought him again to 
Jerusalem into his kingdom. ‘Then 
Manasseh knew that the Lord he was 
God” (vv. 10-13). The narrative then 
describes the amends made by the re- 
stored sovereign, and concludes with an 
explicit reference to the sources of the 
story: “Now the rest of the history of 
Manasseh, and his prayer unto his God, 
and the words of the seers that spake 
to him in the name of the Lord God of 
Israel, behold, they are written in the 
History of the Kings of Israel. And his 
prayer, and the grace vouchsafed him, 
and all his sin and his treachery (to God), 
and the places wherein he built high 
places, and set up the Asherim and the 
graven images, before he was humbled : 
behold, they are written in the story of 
the Seers” [or Hozai= Hozaiah ; a par- 
ticular seer. In any case a section of the 
great History of the Kings of Israel]. 
Eminent scholars and critics, like De 


Wette, Graf, and Noldeke,1 have 
thrown suspicion upon this account, 
basing their objections partly on the 
silence of the Book of Kings, and partly 
upon supposed internal evidence. The 
former argument is hardly worth noticing. 


_As to the latter, it was asserted that his- 


tory was against the implied supremacy 
of Assyria in Western Asia at the period 
in question (the first half of the 7th cent. 
B.C.) ; exception was taken to the state- 
ment that the officers of an Assyrian 
king had carried their captive to Babylon, 
and not to Nineveh, the Assyrian capital ; 
and, apart from these supposed errors of 
fact, it was declared to be wholly impro- 
bable that Manasseh should first have 
been loaded with chains and treated with 
such indignity as the text represents, and 
then restored to his former kingly state. 
But these difficulties, which used to be 
asserted with such confidence by assail- 
ants of the Chronicler’s historical vera- 
city, have disappeared in the light 
unexpectedly contributed by cuneiform 
discovery. We now know that Ashira- 
hiddin (Esarhaddon), the son of Sana- 
hirtb or Sennacherib, king of Assyria 
(681-668 B.c. ), rebuilt Babylon, which his 
father had razed to the ground (B.C. 691), 
and held his court there during six 
months of the year.” Further than this, 
‘“‘ Manasseh, king of the land (or city) of 
Judah ”—Menasé (Minsé) shar mat (or al) 
Ya idi—is actually mentioned in a list of 
twenty-two kings of Phcenicia-Palestine 
and Cyprus, who, as vassals of Esar- 


1 See Schenkel’s ‘ Bibellexicon,’ s. v. Manass. 
According to Noldeke, the story is an edifying 
fiction, intended to moderate the impression. 
produced by the otherwise unbroken prosperity 
of so wicked a king. 

2 Vid. Sayce, ‘ Herod.’ App. il. p. 382. , 
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haddon, contributed materials for the 
building of his palace at Nineveh." 
Professor Sayce thinks that it was Esar- 
haddon who had Manasseh conveyed as 
a prisoner to Babylon, after crushing his 
revolt. But the inscription referred to, 
as Schrader observes, says nothing of any 
rebellion in Palestine; and, upon the 
whole, it appears more probable that 
Manasseh either participated, or was sus- 
pected of participating, in the general 
rising of Shamash-shum-ukin, viceroy of 
Babylon and brother of Ashirbanapl 
(Assurbanipal), the son and successor of 
Esarhaddon, cic. 648 B.c. Assurbanipal 
himself informs us that not only Elam, 
Guti, and Meluhhé (Meroe or Ethiopia), 
but also mat Aharri, “the land of the 
west,” or Phcenicia-Palestine, was impli- 
cated in this revolt.? After the overthrow 
of Shamash-shum-ukin (Gk. Saosduchinos 
or Sammughes), and the assumption by 
Ashurbanapli of the Babylonian sceptre, 
it is natural to suppose that the Great 
King sometimes resided at his second 
capital, and that on one of these occasions 
Manasseh was brought in chains before 
him, to answer the charges laid against 
him. The inscriptions expressly state 
that Ashurbanapli received a Cypriote 
embassy at Babylon after his victory. 

The last objection of the critics is met 
by an exactly parallel case. In Smith’s 
“Abp.’ 43, 45, we read: “ Shar-lidart 
(and) Wiki they seized; with bands of 
iron, (and) fetters of iron, they made 
fast (their) hands and feet.” Afterwards, 
when Viki (Necho) had been carried 
thus to Nineveh, Ashurbanapli “ granted 
him grace,” and allowed him to return 
to his vassal-kingdom of Sais and Mem- 
phis in Egypt. Schrader supposes that 
Manasseh was taken to Babylon in the 
year 647 B.c.4 

Assuming, tlien, as we are fully entitled 
to do, the good faith of the Chronicler, it 
is evident from the references in 2 Chron. 
xxxili. 18, 19, that a Prayer of Manasseh, 


1 See ‘The Cuneiform Inscriptions of Western 
Asia,’ vol. i. 47. 5, 113 vol. iil. 16. 12 sgg. ;— 
and Mr. E. A. Budge’s ‘ Hist. of Esarhaddon,’ 
pp- 78, 102 sgq. 

2 Fresh Light from the Ancient Monuments,’ 

Le. 

3 Smith’s ‘ Abp.’ 154. 33 599. 

* Vid. ‘Die Keilinschr. und das Alt. Test.’ 
2nd edit., pp. 369-372. 
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written in Hebrew, lay before that 
writer; and we may perhaps venture 
to add that there is nothing in the form 
or substance of the prayer before us 
which can fairly be alleged against the 
possibility of its having been ultimately 
derived from that lost Hebrew original. 
The ancient Church believed the prayer 
to be authentic, and read it with other 
Scriptures. Fritzsche, however, declares 
that though the Greek style of the piece 
is Hebraizing (hebraisirende), it 1s evi- 
dently not a translation. He consi- 
ders the prayer to be a later production 
based upon the story in Chronicles, and 
in this respect to be classed in the same 
category with the Additions to Esther, 
ch. i.-lv. 6, and the Addition to Dan. 
ill. 23 (Prayer of Azarias and Song of 
the Three Children). We hesitate to 
accept Fritzsche’s dictum on this point 
without reserve: for although the Greek 
proves the writer to have possessed a fair 
command of that language, such profi- 
ciency as it evinces was not impossible to 
an Hellenistic Jew; and the writer may 
have taken pains to soften down the 
harshness of a baldly literal version. 
Besides, it seems unlikely that so short a 
piece should have survived for so long a 
period as Fritzsche allows, if it had from 
the first stood isolated, as it stands at 
present, from any historical context. We 
incline to think that the Greek is a free 
translation from some lost Haggadic nar- 
rative, which was itself perhaps founded 
upon the older document from which the 
Chronicler derived his peculiar details of 
the history of Manasseh. Fritzsche him- 
self has given certain references to 
Jewish and Christian sources, to which 
we may add one or two others from the 
Talmud, which seem to indicate the 
former existence of a more copious and 
in part legendary account of Manasseh’s 
captivity and deliverance. In the ‘ Apos- 
tolical Constitutions,’ ii. 22—the earliest 
known citation of the Prayer—it is given 
with the addition: “And the Lord 
hearkened to his voice, and there became 
about him a flame of fire, and all the 
irons about him melted.” In S. John 
Damascene! we read: “Scholion. It is 
related in [Julius] Africanus that while 
Manasseh was saying a psalm [&dny, 
1 ¢Parall.’ ii. 15 (Opp. ii. p. 463). 


THE PRAYER OF MANASSES. 


z.é. his Prayer], his bonds, though of iron, 
burst asunder, and he escaped.” Ana- 
stasius in Ps. vi. writes: “The ancient 
historiographers affirm that Manasseh, 
the king of Israel, when carried away by 
the Chaldeans, in Babylon of Persis was 
confined in a brazen figure [karexAeloOy 
<is Cwduov yadKxodv—like the Bull of 
Phalaris], by the king of the Persians, 
and being within, in such a figure, he 
prayed with tears.”! Suidas (from Ce- 
drenus), 5. v. Mavacojs : ‘‘ Wherefore... 
by Merodach [Mardu§g, the tutelar god 
of Babylon| he was carried away captive 
in bonds to the city of Wineveh [the As- 
syrian capital : vd. supra), and was shut 
into the Brazen Statue [x. és Td yaAKodr 
adyadpa KabeipxOn|] . . he besought 
the Lord and the statue by di- 
vine power burst asunder, &c. . . . But 
to him bound, being in prison in brazen 
fetters in Babylon, they used to give 
scant bread made of bran, and a little 
water with poor wine measured out (otv 
oft etpnto), to keep him alive, and no 
more. [This last sentence occurs also 
in the ‘Apost. Constit.’] And then he 
prayed to the Lord, ‘O Lord Almighty,’” 
&c. (See Targum, 2 Chron. xxxiil. 11.)? 

In the Talmud, Manasseh is adduced as 
a gross example ofthe scoffer, the idolater, 
the unclean person, and as an extreme 
case of the value of penitence. Sanhedrin, 
99 B: “Our Rabbis have taught (Num. 
xv. 30), ‘And the soul that dealeth with 
a high hand’— This is Manasseh, son of 
Hezekiah, who was sitting and delivering 
offensive expositions. He said: ‘ What ! 
had Moses nothing else to write but 
(Gen. xxxvi. 22) “And the sister of 
Lotan was Timna, and Timna was con- 
cubine to Eliphaz;” (or Gen. xxx. 14) 
“ And Reuben went in the days of wheat 
harvest, and found mandrakes in the 
field”?’ Came forth the Bath Qol, and 
said unto him: ‘Thou sittest, against 
thy brother thou speakest; against thy 
mother’s son thou utterest offence. 
These things thou hast done,’ &c. (Ps. 1. 
20,21). And of him is interpreted by 
tradition, ‘ Woe unto them that draw ini- 


1 Canisius, ‘Thesaur. Monum.’ ed. Basnage, 
i. 495, date 1725. 

2 Translated at the end of the commentary. 
See also Fabricius, ‘ Bibliotheca Graeca,’ ed. 
Harless, iii. p. 733, 22. 
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quity with cords of vanity,’ &c. (Isa. v. 
78).” See also Sanh. 103 B.: “Our 
Rabbis have taught that Manasseh made 
fifty and five changes in the Law of the 
Priests, according to the years of his 
reign.” {Rashi explains : “ He innovated 
in the Book of Leviticus every year, 
and expounded it captiously ”— yw) 
dypdrpn.] 

A few lines below, 2 Kings xxi. 16 is 
quoted, with the remark, “ This they in- 
terpret of his having killed Isaiah.” 
Further on it is said that Rabbi 
Johanan explained the “ graven image” 
and “graven images” of 2 Chron. xxxiil. 
7, 19, in this wise: “ At first he made 
for it (the idol) one face, and in the 
end he made for it four faces, that the 
Shekhina might see and be provoked.” 
“Manasseh erased the Azkaréoth [the 
Divine Name, 71m’, wherever it was 
written], and overturned the Altar.” 
“Manasseh went in unto his own sister.” 

The manner of Isaiah’s death is de- 
scribed, /ebamoth, 49 B. 

According to Rabbi Aha bar Amé, 
the fire that came down from heaven 
in Solomon’s days was not withdrawn 


faposnp) xd] from the Brazen Altar 
until Manasseh came. ‘Then it departed. 

In Sanhedr. 103 A, line 3, it is gathered 
from comparison of 2 Kings xxi. 1, 3, 
with 1 Kings xvi. 29, that “ Manasseh 
wrought repentance thirty-three years.” 
It is added that, according to R. Joha- 
nan, the Lord “ made a kind of aperture 
[nanny] in the firmament, in order to 
receive him in repentance, because of the 
Property of Justice” [7h nD %3HD]: 
in other words, the Property of Mercy 
could only be indulged surreptitiously, in 
the case of so flagrant a sinner. The 
argument turns on the substitution of 


1b snn, “and he made a hole for 


him,” for y5 any, “and he vouch- 
safed him grace” (2 Chron. xxxiil. 13). 
Lastly, in Sanhedr, 1o1 a, we read 
the following story: “ Our Rabbis have 
taught that when R. Eliezer was sick, 
four Elders went in to visit him, viz. R. 
Tarphon and R. Joshua and R. Eliezer 
ben Azariah and R. Aqiba. Answered 
R. Tarphén and said: ‘ Better art thou 
to Israel than a drop of rain, which is 
a drop of rain in this world; but Rabbi 
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(is better) in this world and in the world 
to come.’ Answered R. Joshua and 
said: ‘ Better art thou to Israel than the 
sun’s orb, which is such in this world, but 
Rabbi (is better) in this world and in the 
world to come.’ Answered R. E. ben 
Azariah and said: ‘ Better art thou to 
Israel than father and mother, who are 
father and mother in this world, but 
Rabbi, &c. Answered R. Aqiba and 
said : ‘ Precious are chastisements.’ (The 
sick Rabbi) said to them, ‘ Prop me up, 
that I may listen to the words of my dis- 
ciple Agiba, who hath said, Precious are 
chastisements.’ Aqiba said unto him: 
“How can you prove that saying?’ He 
said, ‘I explain the text (2 Kings xxi. 1) 
““ Manasseh was twelve years old when he 
began to reign, and he reigned fifty-five 
years in Jerusalem. And he did the Evil 
in the eyes of the Lord :” and the Scrip- 
ture (Prov. xxv. 1): “ These are also 
Proverbs of Solomon, which the men of 
Hezekiah, king of Judah, copied out.” 
Could Hezekiah teach the Law to all the 
world universally, and fail to teach the 
Law to Manasseh his son? but after all 
the pains he took with him, and after all 
the labour he bestowed on him, nothing 
brought him to well-doing, but chastise- 
ments: as it is said (2 Chron. xxxiii. 
t1o-13), “And the Lord spake to 
Manasseh . And when he was in 
affliction, he besought the Lord, &c. 
Then Manasseh knew that the Lord he 
was God.” There! Thou hast learned 
that chastisements are precious.’ ” 

I am tempted to translate what imme- 
diately follows this story. “ Our Rabbis 
have taught, Three are they who came 


(before God) with cunning (ndSya ya) : 


they are Cain, Esau, and Manasseh. 
Cain, as it is written (Gen. iv. 13), ‘ My 
sin is too great for pardon.’ Quoth he, 
before the Lord of the World, ‘What ! is 
my sin greater than that of the 600,000 
who will hereafter sin before Thee, and 
Thou wilt pardon them?’ Esau, as it is 
written (Gen. xxvii: 38), ‘ Hast thou but 
one blessing, my father?’ Manasseh at 
first called upon many gods, and at last 
called upon the God of his fathers.” 
[Rashi : “ He said, ‘If thou save me not, 
what doth it profit me that I have called 
on thee, more than the other gods?’ ”] 
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This passage contradicts others, in that 
it implies that Manasseh did not really 
repent, but prevailed upon God by chal- 
lenging His superiority to idols. 

Some of the added details in these 
passages (Manasseh’s incest, his cavilling 
at Scripture, murder of Isaiah, &c.), 
taken along with those from the Greek 
writers cited above, appear to strengthen 
the supposition of the former existence 
of a Haggadic legend or group of legends 
about Manasseh, with which the Prayer 
before us may have been connected. 
However this may be, the Prayer is cer- 
tainly the work of a Jew, and belongs, 
not as Bertholdt supposed, to the znd or 
3rd cent. A.D., but to a much earlier 
period. The ideas throughout are Jewish, 
and the same may be said of the dis- 
tinctive form, which is that of a Hebrew 
Tephillah. As a psalm of penitence, it 
might perhaps have been composed in 
the stirring times of the Maccabean 
revolt, to which other portions of the 
so-called Apocrypha belong. In those 
trying times the Prayer would obviously 
suggest that the sincere penitence and 
trust in Jehovah which had been so 
effectual for Manasseh’s deliverance might 
again prove similarly effective to the de- 
liverance of the nation. Fritzsche refers 
the Prayer to about this period. Dr. 
Bissell follows him, asserting that “ there 
are no traces whatever of its being a 
translation.” Perhaps not, if we conclude 
thus from the absence of awkward and 
clumsy expressions, and obvious mis- 
understandings of Hebrew terms and 
phrases, such as may be pointed out in 
other Apocryphal texts; and from the 
presence of participial constructions, and 
the use of certain particles, which are not 
common in highly Hebraized Greek. 
But all this, as we have said, may only 
prove that the possible translator knew 
both languages well. First believes the 
Prayer to be aversion of the lost Hebrew 
original; and Ewald thinks it not im- 
possible that it is a survival from the 
1, 925:(2e Chroni: xxxiie1g)) @ Bert 
holdt, on the other hand, found proof of 
its late origin in the exaggerated idea 
it expresses of the merits of the Three 
Patriarchs, and in such _ non-biblical 
phrases as 6 Oeds r&v Sixatwv and Oeds Tov 
petavoovvrwy. It is true that the first of 
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these conceptions is peculiarly charac- 
teristic of Rabbinism. Yet the later 
Jewish theology, in laying such stress 
upon the merits of the Fathers, built at 
least upon a biblical foundation. Such 
a passage as Exod. xxxil. 13, where 
Moses prays, “ Remember Abraham, 
Isaac, and Israel, thy servants,” might 
easily suggest, taken along with its con- 
text, that the merits of the Patriarchs 
could avail for their posterity. Even the 
self-revelation of God as “the God of 
your fathers, the God of Abraham,” &c. 
(Exod. ii. 6) might be so understood ; 
and the conception would be further 
strengthened by such passages as Gen. 
Bevin 20. S9g;, Xie 20 5 1 Kies x1, 125 
Tsar exevil, 35, KU. Slip wae" Ezek. xiv. 
ith, QOS I, GoeSaty isos 4 ron, soe 
7. Anyone who remembers the fre- 
quent and emphatic assertions of personal 
integrity made in the Psalms, and such 
passages as Gen. vi. 9, xvii. 1 (cited in 
the Talmud WVedarim, 32 a; Sanhedr. 108 
a; Erubin, 18 B), will hardly be much 
surprised at the Rabbinical inference of 
the sinlessness of the three patriarchs, 
and other great personages of antiquity, 
such as Moses and Aaron (Shabbath, 55 
B), David and Solomon, and even others 
of less worthy fame (Shabbath, 55 B, 56). 
Cf. also Baba Bathra, 17 A, where it is 
declared that the yon “xy, or innate in- 
clination to evil, had no power over 
Abraham, Isaac, and Jacob. 

As for the other two phrases, although 
neither occurs in the O. T-, it would be 
easy to shew that each merely formulates 
©. T. ideas. The Psalmists constantly 
base their appeals for Divine help on the 
ground that the righteous God cannot 
but favour the righteous, and frown upon 
the wicked. In their thought, and almost 
in their words, Jehovah is emphatically 
“the God of the righteous.” 

Similar remarks would apply to the 
second phrase; a fact which was fully 
perceived by Rabbi Johanan when he 


said (Berach. 34 8): xb yoy pyran ds 
nawn dyad xdx isan, “All the pro- 
phets prophesied not but with reference 
to penitents.” Cf: the Penitential 
Psalms, and Isa. lvil. 15, lxvl. 2, among 


a host of other passages. j 
Clearly, then, the internal evidence of 
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the Prayer does not necessitate the late 
origin supposed by Bertholdt. The fact 
that ‘ Apost. Constit.’ 11. 22 contains the 
earliest citation of it led J. A. Fabricius 
to conjecture that the author of that 
work was the author of the Prayer. But, 
as already observed, the writer of the 
Prayer was a Jew, not a Christian; and 
the text as given in the ‘Apost. Constit.,’ 
though mostly conciding with that of the 
biblical MSS., is inferior in one or two 
places (ed. P. A. Delagarde, Lipsiae— 
Londinii 1862). 

A Hebrew version from the Greek 
may be seen in Wolf’s ‘ Bibl. Hebr.’ i. 
778. 

The usual position of the Prayer in 
Greek MSS. is among the Hymns ap- 
pended to the Book of Psalms ; it is so, 
for instance, in the Codex Alexandrinus, 
in the Zurich Psalter, and in the Ethiopic 
version of the Psalms edited by J. Ludolf 
(Frankfort, 1701, 4to). The. Prayer is 
also given in the Ethiopic version of the 
‘ Apostolical Constitutions,’ which was 
made from the Greek (ed. Thomas Pell 
Platt. London, 1834). Its genuine 
worth, as being no mere cento of scriptural 
phrases, but an original composition in 
the manner of the Penitential and Sup- 
plicatory Psalms, would naturally lead to 
its adoption into liturgical use, and its 
transference from the original setting to 
the appendix to the Psalter. Since the 
Council of Trent, it has been relegated 
along with 3 and 4 Esdras to the end of 
the Vulgate. In my copy (Paris, 1860) 
it is given after some indexes, with a 
prefatory note that, though excluded from 
the Canon by the Council of Trent, it 
and the two Books of Esdras are here 
added, “lest they should become al- 
together lost; inasmuch as they are 
occasionally cited by some Fathers, and 
are found in some Latin MSS. of the 
Bible, as well as printed copies.” 

The common Greek text is good, and 
is supported by the well-executed Latin 
version, which, as not due to S. Jerome, 
may be designated O/d Laz., though it 
is later than and superior to that version 
elsewhere. There are, besides, Arabic 
MSS. of the ‘ Apostolical Constitutions ’ 
containing the Prayer. Vid. the cata- 
logues of the British Museum and the 
Bodleian Library. 


THE 


PANY Tel eee Oa 


MANASSES 


KING OF JUDAH, 


When he was holden 


LORD, Almighty God of our 
fathers, Abraham, Isaac, and 

Jacob, and of their righteous seed ; 
who hast made heaven and earth, 


In the Greek the heading is “ Prayer of 
Manasses, son of Ezekias.” 


O Lord, Almighty God, d°c.| The stop- 
ping is wrong. The comma should follow 
the word “ Almighty.” The words ‘“O 
Lord, Almighty, &c. . . . importable” con- 
stitute the opening address or invocation of 
the prayer. (The following “but” should be 
cancelled.) “Lord Almighty” is the Gk. 
equivalent of Jahweh Sabaoth. Cod. II. adds 
erroupauie, “ Heavenly One!” Cf. Dan. iv, 
23. The term renders “ Shaddai,” Ps. Ixviii. 
14; cf. also Matt. xviii. 35. The “fathers ” 
are named, because their merits were and are 
supposed by Jews to be efficacious for their 
descendants. 


and of their righteous seed.| An advanced 
theological idea, according to which Jehovah 
is not the God of the Jews in general, but 
only of the righteous remnant. Below, He is 
addressed as “God of the just” or “ righte- 
ous.” Cf. also Rom. ix, 6-8; Ecclus. x. 19. 


with all the ornament thereof.| Gk. ovv 
TuYTL TO KOT MM avray, “ with all the order of 
them ;” an equivalent of the Heb. “with all 
the host of them” (Gen. il. 1). Kéopos re- 
presents NAY, the ordered host of heaven 
(i.e. the stars) in Deut. iv. 19, xvii. 3; Isa. 
xxiv. 21, xl. 26. ‘The Ethiopic has “‘ world,” 
which indicates a Greek original. 


who hast bound the sea.| Or, “ fettered,” 
Job xxxvi. 8 (9DN). It was done with a 
mere word: Job xxxvill, 8-11; Gen. i. 9 
(Ps. civ. 9). Ethiopic: ‘ rebuked.” 

the deep.| tv a8vocov = DN (Gen. i. 2, 
Vil, ols Villy 2) ehenGie term)yseems)=to 
answer to the Assyrian psi, as DIN to Assyr. 
Ti?’ dmtu” or Ti’'dmat. According to the 
Heb. conception, the earth rests on the fa- 
thomless deep: see Ps. xxiv. 2, XXxiil. 7, 
cxxxvi. 6; Job xxxviil. 6. The “sealing” of 
the deep signifies that its bounds are firmly 


captive in Babylon. 


with all the ornament thereof; who B.C. 
cir. 67 


hast bound the sea by the word of 
thy commandment ; who hast shut 
up the deep, and sealed it by thy 


secured, or inviolable. Cf. Rev. xx. 3, “ Cast 
him into the bottomless pit (rv @3vocor) and 
shut him up, and set a seal upon him ;” Dan. 
vi. 07; Matt. xxvii. 66; Bel x45 Job ix. 7; 
“which commandeth the sun, and it riseth 
not; and sealeth up the stars.” God sealed 
up the deep “ with his terrible and glorious 
name ;” in connexion with which, it may be 
remembered that a magical efficacy was at- 
tributed by the later Jews to the Divine 
Name or Tetragrammaton (7)n'). Solomon 
especially was credited with working many 
wonders by means of it. His seal was graven 
with the Ineffable Name. In the Talmud 
(Gittin, 68 A) it is said that Ashmédai (Zend. 
Aeshmadaeva), the king of the demons (‘4't), 
lived on a mountain, where was a well full of 
water, which was covered with a stone and 
sealed with his seal. “And every day he 
goeth up to the firmament. And the session 
(school) of the firmament endeth, and he 
comes down to the earth. And the session of 
the earth endeth, and he cometh and in- 
specteth his seal, and uncovereth it, and 
drinketh, and covereth it, and sealeth it, and 
departeth.” Solomon having obtained this 
information from demons, “sent Benaiah ben 
Jehoiada, having given him a chain whereon 
was engraven the NAME, and a seal-ring 
(Snpry) whereon was engraven the Name, and 
fleeces of wool, and skins of wine. He went 
and digged a cistern below, poured into it 
water, and concealed it with the fleeces of 
wool; and he dug a cistern above, and poured 
into it wine, and hid it. Then he went up 
and sat in the tree. When he (the demon) 
came, he inspected the seal, removed it, found 
the wine, said: It is written, ‘ Wine is a 
mocker,’ &c., and it is written, * Whoredom, 
wine, and new wine take away the heart: I 
will not drink, for my thirst is not great. He 
drank, became drunk, and fell asleep. Benaiah 
came down (from the tree), and went and 
threw upon him the chain and sealed it. 
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terrible and glorious name; whom 


-— all men fear, and tremble before 


thy power; for the majesty of thy 
glory cannot be borne, and thine 
angry threatening toward sinners is 
importable : but thy merciful promise 


is unmeasurable and unsearchable ; 


for thou art the most high Lord, ¢of “°”" 
@ Ps. 86. 


great compassion, long-suffering, very 


I 


merciful, and repentest of the evils of Joel 2. 13. 


men. ‘Thou, O Lord, according to 
thy great goodness hast promised 


When he woke, he was in irons. Said Be- 
naiah to him, ‘The name of thy Lord is 


upon thee! The name of thy Lord is upon 
teenies 
whom all men fear.| Rather, “all 


things” (wdvra). “Fear” is ppiowe, horret, 
Job iv. 15; which takes an accus. pers. vel 
rei, in the sense of “to shudder at” (Il. xi. 
3833 Judith xvi. 10). 

tremble before thy power.| Tpémew also, 
like @piowev, may take an accus. re? (Isa. Ixvi. 
2,5); so that Fritzsche may be wrong in his 
remark, “ Zu rpepec ist oy nicht mehr zu bezie- 
hen ;” and Schleussner right in explaining azo 
Tpoo wou = propter, in which sense the Heb. 
‘51D sometimes occurs (Gen. vi. 13; Judg. vi. 
6; Isa. x. 27). As however verbs of fearing 
are usually joined with »35) = aro TpoT@TroVv 
Twos, perhaps, after all, Fritzsche is right (so 
A. V.): see Judg. v. 5; 1 Sam. vii. 7. 

the majesty... cannot be borne.| 7 pe- 
yadorpéreca (Ps. cxlv. 5, 12, where the term 
is associated with “glory;” Ps. vill. 1, 1xxi. 7). 
It represents other but synonymous Heb. 
terms. Cf. Arist. ‘Eth. Nic.’ iv. 2,5. ”“Ag- 
rexros, ‘insufferable ;” Old Lat. importabilis. 
The word is rare. Trommius does not 
give it. Ethiopic: ‘For there is no end of 
the greatness of thy glory.” 

thine angry threatening.| Lit., “the anger 
of thy threatening against sinners;” a He- 
braism. “AmeAs) = Dyy and Ay, ira; Hab. 
iii. 11; Proy. xix. 12. Also Yi, wcrepatio ; 
Prov. xiii. 8, rr@yos 5€ od x bpiorarar dmeidny ; 
compare dvurdararos, “ importable,” ze. “in- 
supportable,” insustentabilis ; 2 Macc. 1. 13 ; 
Ps. cxxiv. 5, Td USap dvurdararoy (Heb. “the 
proud waters”). Ethiopic: “ Fearful is the 
chastisement of thy wrath against sinners.” 


but thy merciful promise.| The “ but” 
(Se) is due to the later editions. The MSS. 
have re. ‘The reading dé was, no doubt, sug- 
gested by the apparent need of a clause con- 
trasting formally with v. 5: “Intolerable is 
the splendour of thy glory, &c. But immea- 
surable and unsearchable the mercy of thy 
promise” (so lit.), The Old Lat. thus has 
vero et. The reading re implies the begin- 
ning of a direct sentence, after the manifold 
invocation of God by His different attributes : 
“<Q Lord Almighty, &c. Who madest, &c. Of 
whom all things are in awe, &c. Because 
the splendour of thy giory is intolerable, &c. 


Both immeasurable and unsearchable is the 
mercy of thy promise. For,” &c. However, 
we cannot help thinking that the mention of 
mercy is really co-ordinate with that of 
“anger” in the former clause; and besides, 
God’s mercy, as well as His wrath, may be 
properly alleged as a ground of the fear of 
Him: Ps. cxxx. 4. We may, therefore, as- 
sume that vv. 5-7 are subordinate to v. 4; 
and that the invocation really concludes with 
UV. To 

unmeasurable and unsearchable.| See Ecclus. 
xvi. 15; Rom. xi. 33; Isa. xxii. 18; Job v. 9, 
DS, i): 


for thou art the most high Lord.| Cf. 
Ps, xlvii. 2, xcvil. 9. Instead of od yap, Cod. 
III. dre ot; Old Lat. quoniam tu; ? Heb. 


mvby MA ANS 935 Old Lat. altissimus super 
omnem terram (as Ps. xcvyil. 9). 


of great compassion.| «tomhayyvos, a term 
of which Trommius gives no instance. See 
Eph. iv. 323 1 Pet. iii. 8. For the next two 
epithets, paxpd@vpos x. modvédeos, see Ps. 
Ixxxvi. 15; Exod. xxxiv. 6; and the passages 
from Joel and Jonah infra. Ethiop. ‘ mer- 
ciful.” 

and repentest of the evils of men.| Fritzsche 
omits kai (“duce T.”). But the words are 
really a quotation either from Joel ii. 13, pa- 
kpd0upos kK. wodveheos Kal petavody em rats 
kakiais, or from Jonah iy. 2, where the same 
expressions recur. The meaning is, “ re- 
morseful at the calamities of men,” which He 
inflicts on them for their sins (Amos vii. 3, 6; 
t Chron. xxi, 15). The opening invocation 
ends here. 


Thou, O Lord, according to thy great good- 
ness.|_ Lit., “the multitude of thy goodness.” 
Cf. Neh. xiii, 22; Ps. cxlv. 7. As to pro- 
mises of repentance and forgiveness to “ them 
that have sinned,” the expression does not 
take away the moral initiative from the sin- 
ners themselves; but, as the next clause 
makes evident, it simply means to say that 
God’s gracious promise has coupled forgive- 
ness with repentance, making the one conse- 
quent upon the other: cf. Isa. 1. 16 sqq.; 
iZeloyxuilie2t gg. ELOS. 1. Do}! i.3 vi rile 
xiy. From another point of view, of course 
it is true that God gives the impulse to re- 
pentance, as well as the ensuing pardon. And 
in the present instance, as in that ideal one con- 
templated in Hos, ii., it was God’s chastise- 
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repentance and forgiveness to them 
that have sinned against thee: and of 
thine infinite mercies hast appointed 
repentance unto sinners, that they 
may be saved. ‘Thou therefore, O 
Lord, that art the God of the just, 
hast not appointed repentance to the 
just, as to Abraham, and Isaac, and 
Jacob, which have not sinned against 
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thee; but thou hast appointed re- Bae 
r. 67 


pentance unto me that am a sinner: 
for I have sinned above the number of 
the sands of the sea. My transgres- 
sions, O Lord, are multiplied: my 
transgressions are multiplied, and I 
am not worthy to behold and see the 
height of heaven for the multitude of 
mine iniquities. I am bowed down 


ment which gave it. See Wisdom xil. 19: 
“Thou givest repentance for sins.” Perhaps, 
however, “‘ reperitance ” in this line refers to 
God, in the sense of “ relenting.” The par- 
ticiple was so used in the line before : ‘‘ Thou 
hast promised that thou wilt relent and par- 
don.” Then, in the next line, we have re- 
pentance on man’s part: ‘‘ And in the multi- 
tude of thy tender mercies”—an expression 
occurring in Ps. li. 1, Ixix, 16—‘‘ hast ap- 
pointed [or “didst appoint,” ‘appointedst.” 
The Heb. perfect = Gk. aor. and _ perfect] 
repentance to sinners for salvation” (eis cw- 
tnptav. Rom. x. 1, 10; Exod. xv. 2; Job 
xiii. 16). Cf. our Lord’s word: “I came not 
to call the righteous, but sinners to repent- 
ance.” The two lines, “Thou, O Lord... 
may be saved,” are omitted in Codd. III, T. 
The text of the ‘Apost. Const.’ is here 
confused, and the Ethiopic version omits. 


Thou therefore.| ov otv. The particle is 
equivalent to Any (Exod. iil. 18, x. 17). 

appointed.| Or “ ordained ”—€6ov ; Old Lat. 
posuisti; Ndw (Job xxviii. 3; 2 Sam. vil. ro). 
In the former verse, the term was dpicas 
(Rom. i. 4). With the idea, compare our 
Lord’s words just quoted, and Luke xv. 7, 
“ ninety and nine just persons, which need no 
repentance.” But our Lord obviously used 
the term “righteous” or “just” in a relative 
sense; whereas here the mention of Abraham, 
{saac, and Jacob, with the qualification rots 
oUxX hpaptnkeaw oot, plainly indicates some- 
thing more. The truth is that, although the 
failings of the Patriarchs are not concealed in 
their histories (Gen. xii. 13, &c.), the Jewish 
mind of later times idealised them as perfect 
characters, whose merits were sufficient, not 
for themselves only, but also for their entire 
posterity. According to the Talmud, a// 
Israel has part in the world to come (Moed 
Qaton, 9 A; Ketubhb, 111 A; Sanhedr. 10 A, 
&c.); and “everything comes to Israel on 
account of the merits of the Fathers” (Siphri 
on Deut., p. 108 B). The Jews appear, in 
fact, to have felt secure of the future, on the 
ground of their descent from Abraham (Matt. 
lil. 9; John viii. 33, 39). He sits at the gate 
of hell, to save any Israelite from entering it ; 
for his merit avails even for the wicked (Ber. 
Rab., 48; Shabbath, 55 A). The merits of the 


Fathers, however, do not avail outside the land 
of Israel (Baba Bathra, 81 A). The language 
of this verse, therefore, proves the Jewish 
origin of the prayer. 
em’ €uol, as if ‘put repentance 
upon me.” But Cod. III. omits ei. 
Ethiopic: “but turn thou (unto) the 
repentance of me a sinner.” 


unto me.| 


that am a sinner.| Rather, “ ¢4e sinner,” 
above all others, car’ e€oxyv. Luke xviii. 13: 
“ God be merciful to me the sinner.” 


for I have sinned.| Or, “I sinned” (juap- 
tov). For what follows, cf. Ps. xl. 5, 12; Job 
vi. 3. Instead of aupos, the more classical 
form, the LXX. usually has dupos. See 
Wisd. vii. 9 (Ecclus. xxii. 15) for the former. 

The clause amplifies the expression ro 
dyaproA@, with which the preceding clause 
terminates. 


My transgressions.| Gk. émd7Ovvav ai 
dvoulat pov, KUpte, emAnOvvay. (Fr. omits ai 
avow. pov the second time, after Cod. Tur. 
Cod. III. and Apost. Const. omit kijpce edn. 
as well. The Ethiopic has only: “and many 
are my sins,” which it connects immediately 
with the preceding clause.) The verb 
mAnOive is generally transitive in LXX., 
as in classical usage. But later writers con- 
fuse it with mA7néve, which is intrans. Cf. 
Acts vi. 1. In v. 10 infra, “multiplied of- 
fences” (7An@vvw) occurs in its usual sense. 
With the emotional and emphatic repetition, 
comp. vv. 12,13 infra; Ps. \xxv. 1, Ixxvii. 1, 
Cxxill. 3. For the thought, see Isa. lix. 12. 

to behold and see the height of heaven.| The 
first verb—drevicac—means “to gaze ear- 
nestly:” Luke iv. 20. Trommius refers to 
3 Esdr.vi. 28 only. Aristotle has the term 
constructed with eis 7c (‘ Meteor.’ i. 6, 12) and 
mpos tt. “The height of heaven” (Ecclus. 
xvil. 32; Ps. ciii. 11) is mentioned as God’s 
abode: Isa. xxxviii. 14 (“ Mine eyes failed rood 
Brerew eis 7d dros Tod ovpavod mpos rov 
kvpiov”). Cf. also Luke xviii. 13; Susanna 
9; Ps. exxiii. 1; and the proper name Elio- 
enai, “ unto Jah are mine eyes.” 


Sor the multitude.| arn’ mdOovs. See Job 
XXXV. 9; dd = 30, “from,” i.e. owing to, 
because of. Gen. xxxvi.-7, 93519: see note on 
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P. with many iron bands, that I cannot commandments: I have set upabomi- B.C. 
— lift up mine head, "neither have any nations, and have multiplied offences. “2” 
vitker ‘elease: for I have provoked thy Now therefore I bow the knee of 
zkemy wrath, and done evil before thee: I mine heart, beseeching thee of grace. 


did not thy will, neither kept I thy 


v. 4 supra. “ Iniquities,” ddiciar, Myd\y (Jer. 
xi. 10); or the sing. py (Jer. ii. 22; Hos. 
iv. 8). 

I am bowed down with many iron bands.] 
Lit., “ being bowed down with many an iron 
band, so that,” &c. The words are wrongly 
divided from what precedes by the English 
punctuation. There should be a comma only 
after “ iniquities.” For ovdnpé (adj.), Cod. 
III. and ‘ Apost. Const.’ have odipov, “ of 
iron.” Cf. Dan. iv. 15, 23. According to 
the narrative in 2 Chron. xxxiil. 11, Manasseh 
was bound with a double chain of copper by 
his captors. Here he is represented as loaded 
with chains of iron, as a captive in a dungeon. 
But the sense is perhaps rather metaphorical, 
and refers to the chain of sin and misery: 
cies, Cv, to; 145) Lam i) 14 and) the 
Ethiopic version: ‘I have laboured in fetters 
of iron, that I might get rest from sin for my 
soul: and by this alsoI have not gotten rest.” 


that I cannot lift up.| «is TO pa avaved- 
oa. The word usually means “to throw the 
head back in token of denial,” as we shake 
the head. Then sometimes “to throw the 
head up,” whence dvavevevkos, “ upright,” 
“with the head erect ;” Polyb. xviii. 13. 3; cf. 
bk. i. 23. 5; Lucian, ‘Necyom.’ 4. Old Lat. 
well: ut non possim attollere caput meum. Cf. 
Ps. xl. 12; cx. 7. The reading of Cod. III. 
is remarkable: eis rd avavetoai pe trep dpap- 
Tiav pov, “so that I throw back (my head) 
over my sins,” as if “shake my head over 
them.” But this reading probably rests on 
misapprehension. 

neither have any release.| kat ovK €orw por 
dveots, “and I have no remission or respite :” 
Old Lat. respiratio. Cf. 3 Esdr. iv. 62; 
Ecclus. xv. 20; 2 Cor. vii. 5. The next 
clauses are closely connected with this one, 
and a comma would be better than a colon 
after “release :” “ Because I provoked thy 
wrath, and did that which was evil before 
thee (Ps. li. 4; 2 Chron. xxxili. 2), by not 
doing (4) mounoas) thy will, and not keeping 
thy commandments, by setting up abomina- 
tions, and multiplying objects of offence” (o7rj- 
cas Boehiypara x. mAnOdvas mpoooxOicpara). 
The words are an expansion of what is said of 
Manasseh (2 Chron. xxxiii. 6): emAj@uve rod 
Totjoat TO Tmovnpov évavrioy Kupiov TOU mapop- 
yicaavrév, Cod. III. and the ‘ Apost. Const.’ 
(Gk. and Ethiop.) omit py momoas... 
mpootaypard gov, and ‘Tur. omits orjoas... 
mpocoxdicpara. Fritzsche pronounces against 


Apoc.—Vol, I. 


I have sinned, O Lord, I have sinned, 


the former clause as needless and almost 
disturbing ; and further, because it is also 
omitted in the Latin MSS., and because, if it 
were genuine, we should expect kai before 
orjoas. But cai before orjaas would destroy 
the symmetry of the two compound clauses; 
and both are suitable as defining Manasseh’s 
provocation of God on the negative and posi- 
tive side—his sins of omission and commission. 
Cf. Dan. ix. 5, 6, 11; and the General Con- 
fession, “We have left undone those things 
which we ought to have done,” &c. For the 
second clause, the Ethiopic has: “ While I 
observed vanities, and multiplied that which 
profited me not.” 

The phrase “ done (the) evil before thee” 
refers especially to idolatry: see Deut. iv. 25; 
and the use of the phrase as a fixed formula 
in the annalistic epitome of Kings (2 Kings 
xvii. 17, &c.). Idols and idolatrous rites are 
called BdeAvypara, “ abominations,” nyayin 
(Deut. xxxil. 16; 2 Kings xvi. 3; 2 Chron. 
xxxili. 2, and elsewhere often). Cf. Dan. ix. 
27; Matt. xxiv. 15. IlpoodxOiopa, offendi- 
culum, PIP, is similarly used (2 Kings xxiii. 
13; Ezek. vii. 20). 


Now therefore.| “ And now ”—kat vov 
= ny}; a common concluding formula in 
Heb. prayers (Dan. ix. 15, 17 ;—2 Chron. 
KK LO; VilO,ely, 140. 41). andnwother 
addresses (1 Chron. xxvili. 8, xxix, 13 j;— 
By (Glnvxayaly ily gd 1) 


I bow the knee of mine heart.| The Greek 
Kiva yovu kapdias pov (Cod. III. omits pov) 
is peculiar. ‘The usual phrase is kaurre emt 
Ta yovara(2 Kings i. 13). Kaparew is intrans, 
(rov rpdyndov) in Ecclus, vii. 23. KAtvew 76 
ovs is common. Manasseh means, of course, 
that his prayer is sincere; that his inward and 
outward postures correspond. Cf. “Rend 
your heart and not your garments” (Joel ii. 
13). A similar metaphor is “the calves of 
our lips” (Hos. xiv. 2; cf. Ps. li. 17); and 
St. Paul’s phrase “ circumcision of the heart ” 
(Rom. ii. 29). 


beseeching thee of grace.| Sedpevos ths rapa 
god xpnorérnros, “craving, begging for the 
goodness that cometh from thee.” ‘“ Good- 
Meson ESUPTI As DiI9,) PS. XV. 75) OLD, 
Ps. xxxi. 19. ‘‘ Beseeching goodness from 
thee” would require gen. pers. et rei, OY gen. 
pers. et accus. ret (Thucyd. i. 32). The Old 
Lat. precans a te bonitatem fails for want of a 
Latin article. 
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and I acknowledge mine iniquities : 
wherefore, I humbly beseech thee, 
forgive me, O Lord, forgive me, and 
destroy me not with mine iniquities. 
Be not angry with me for ever, by 


L acknowledge.| Fritzsche, eyo yiwa- 
oko, from Codd. II. and T. The common 
reading is dvaywooKe, agnosco (Hdt. AarQin) 
In LXX. this verb generally means “ to read ” 
(snp): Dan. v. 7, 8; 1 Macc. v. 14; Exod. 
xxiv. 7. See Ps. li. 3: “I acknowledge my 
transgressions,” &c., rv dvouiay pov eyo 
ywooko. Ethiop.: “my sin I confess.” 

wherefore, I humbly beseech thee.| Old Lat. 
quare. But the Gk. is a\N’ airovpa dedpevos 


cov, “but I ask (Sxw, Ps. xxi. 4, xxvii. 4), 
craving of thee.” Cod. III. omits adn’. 


Sorgive me.| aves wou (Ps. xxxix. 13). Cf. 
aveots supra. There is an ellipsis of ra duap- 
Thparad pov: cf. Josh. xxiv. 19; Isa. i. 13. 
Old Lat. remitte mihi. The verb is joined 
with an accus. pers. (Gen. xvili. 24; Isa. ii. 9). 


and (Cod. III. omits) destroy me not with 
mine iniquities.| Old Lat. ne simul perdas me 
cum, &c. Ethiopic: “ deliver me not over to 
my sin.” Schleussner is wrong in rendering 
ne prorsus perdas (cvvarrohéans) ob (rats) pec- 
cata mea, as Fritzsche observes. Cf. Gen. 
Xviil. 23, xix. 15; Numb. xvi. 26; and espe- 
cially Wisd. x. 3, Ecclus. viii. 15. What 
follows is more closely connected with this 
than the full stop in our version suggests : 
“neither, cherishing wrath (unvicas, ‘Il.’ i. 422, 
v. 178, &c.; poet. word) for ever, lay up the 
evils for me.” [For pnvio, see Ps. cili. 9; 
Jer. lil. 12, “ keep anger for ever.” For rnpn- 
ons (Cant. vii. 13) = jpy (Ps. xxxi 19), 
“How great is thy goodness which thou hast 
laid up for them that fear thee.” Old Lat. 
reserves mala mibi.| Cf. also Exod. xxxiv. 7. 
“The evils”—ra kxaxka—are the unknown 
evils which a guilty conscience dreads; or the 
article may be generic; or there may be a re- 
ference to penalties in the world to come. 
See next line. 


neither condemn me into.| inde karadixdons 
pe (Ps. xxxvii. 33; Dan.i. 10. The classical 
construction is twos, the later twa) év rois 
karwraros Tis yis, “ Neither sentence me in 
the lowest parts of the earth ;” as if “ mulct 
me in” (punish me with) the penalty of 
Hades; or, “treat me as one condemned in 
Hades.” Vid. Deut. xxxii. 22; Ps. cxxxix. 
15, Ixxxvi. 13; Isa. xliv. 23; Ezek. xxvi. 20, 
for the conception of Hades as ra xarorara 
Ths ys, the Underworld. See also Isa. xiv. 9, 
14, 15; Ezek. xxxil) 18, 25 sgg.; Job x. 21, 
22; xxvi. 5 sgqg.: “The Rephaim (ze. ghosts, 
spirits in Hades) tremble, whose dwelling is 
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reserving evil for me; neither con- 
demn me into the lower parts of the 
earth. For thou art the God, even 
the God of them that repent ; and in 
me thou wilt shew all thy goodness : 


beneath the waters. Sheol (Hades) is naked 
before him, and Abaddon (the place of de- 
struction) hath no covering” (Heb.). A 
vast subterranean and sub-oceanic cavern, 
void of light and utterly cheerless, peopled 
by feeble shadows of the departed, appears 
to have been the ancient Hebrew concep- 
tion of Hades. This accords with the 
old Assyrian mythus of Ishtar’s Descent into 
Hell (‘Cuneif. Inscr. of West. Asia,’ iv. 
31), where it is called “the land of no 
return,” “the region of darkness,” “ the house 
of darkness, the seat of (the god) Irkalla” (ze. 
Plutus), “the house’ which they that enter 
go not forth (therefrom),” “the road whose 
course returneth not,” “ the house which they 
that enter long for light,” “a place where 
much dust is their food, and their victual 
clay ;”? “the light they see not, in darkness 
they sit; they are clad also, like birds, with 
apparel of wings; on the door and the bar 
dust is spread.” Similar, too, is the Homeric 
conception of the nether world, and the Norse 
notion of Hela’s realm is not very different. 

It is not quite clear whether Manasseh 
prays merely against death, like Hezekiah 
(Isa. xxxviii. 10, 11, 18), and the Psalmists 
(BS; Vi. 573) Xxx. 91s IXEEVIN 10, FL y Seay 
or whether he prays for deliverance from the 
penalties of the after-life. The Targums 
often speak of Gehinnom or Gehenna, ze. 
hell in our sense, as “ the house of woe and 
pain” reserved for the wicked; and the Book 
of Enoch describes two places of torment,— 
one, that of the fallen angels, under the moun- 
tains at the ends of the earth; the other, for 
human offenders, in the valley of Hinnom. 
But this belongs to the time of the Last 
Things; and we prefer the former, as the 
simpler and more natural view. Compare, 
however, the Ethiopic: ‘“‘and remember not 
against me my evil for ever, and take not 
vengeance upon me in the depths of the 
earth.” 


For thou art the God.| Rather, “ Because 
thou art God, (the) God of them that repent.” 
The article is omitted before the second Gcés, 
as in Heb. pyonan nbs. This clause, too, 
should be taken with what precedes, as al- 
leging the ground of those entreaties. 


and in me thou wilt shew.] The result, 
“So—if thou hear my prayer—in me thou 
wilt shew,” &c. (Exod. ix. 16). “ My case is 
so heinous, that mercy to me would be a 
conspicuous revelation of Divine goodness; 
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PRAYER OF MANASSES, 


for thou wilt save me, that am un- 
worthy, according to thy great mercy. 
Therefore I will praise thee for ever 
all the days of my life: for all the 


powers of the heavens do praise thee, 
and thine is the glory for ever and 
ever. Amen. 


because, though unworthy, thou wilt save me, 
according to thy great mercy.” The wonder 
always is, not that God should love the good, 
but that He should save the guilty. Aeiéns 
(Codd. III. and T.) joins on with the fore- 
going construction pndé caradcxdons. 


goodness.| ayabwotvn, F113) (2 Chron. xxiv. 
16; Rom. xv. 14). The next clause developes 
the result, as it respects Manasseh’s own 
conduct. “ And I will praise thee alway (dua 
mavros) in the days of my life (Codd. III. and 
T.) [wulgo, rdcas ras jpepas, “ allthe days ”]; 


for thee hymneth all the might of heaven, and 
thine is the glory for ever and ever (unto the 
ages). Amen.” Comp. the close of Heze- 
kiah’s psalm (Isa. xxxvili. 19, 20). 

thy great mercy.| 7d ond €deds cov (Ecclus. 
xvi. 12). Elsewhere, ré péya 2X. 

the powers of the heavens.| 1 Stvapus tov 
ovpavéay means “the Aost of heaven” (so 
Ethiop.); ze. the angels: Isa. xxxiv. 4; 2 
Chron. xviii. 18; Matt. xxiv. 29. For the 
praise of the angels, see Ps. xxix. 1; Ixxxix. 5; 
Cill. 20, 21. 


ADDENDUM TO INTRODUCTION, p. 363 supra. 


The Targum of Chronicles adds, after 2 Chron. xxxiii. 11: “ And the Chaldeans made a 
copper mule, and pierced it all over with little holes, and shut him up therein, and kindled 
fire all around him. And when he was in straits, he besought help of all the idols which he 
had made, and was not helped, because they were worthless. And he turned, and prayed 
before the Lord his God, and humbled himself exceedingly before Jehovah, the God of his 
fathers; and he prayed before Him. Forthwith went all the angels, that are set over the 
entrances of the gates of prayer in heaven, and closed on his account all the entrances of the 
gates of prayer in heaven, and all the windows and lattices of heaven, that his prayer might 
not be received. And forthwith rolled round the pity of the Lord of the World, whose right 
hand is stretched out to receive the sinners that return to the fear of Him, and break the 
disposition of their heart by penitence. And He made a lattice, and an aperture in heaven, 
beneath His glorious throne, and heard his prayer, and received his petition. And He shook 
the world with His word, and the mule burst asunder, and he went forth therefrom. And 
the Spirit from between the wings of the Cherubim went forth and breathed upon him by 
decree of the Word of the Lord, and he returned unto his kingdom, unto Jerusalem. And 
Manasseh knew that the Lord He was God, Who had worked with him these signs and 
wonders; and he turned with all his heart before the Lord, and forsook all the idols, and 
served them not.” (Targum of Chronicles, ed. M. F. Beck: August. Vindel. 1680; with 
corrections of the text from P. de Lagarde’s ‘Hagiographa Chaldaice,’ Lipsiae, 1873.) 
Compare the fragmentary accounts at p. 363 supra; and the Introduction to the Song of the 
Three Children. 
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DIVISIONS. 


HE First Book of Maccabees is an 
historical treatise, and professes to 
deliver to us the history of the Jews at a 
most critical time—the time of their revolt 
against the tyranny of the Syro-Macedo- 
nian kings, and re-establishment of their 
national independence. ‘The events of 
the main narrative, which begins with 
the attempt of Antiochus Epiphanes to 
crush the Jewish religion and terminates 
with the death of Simon the High Priest, 
cover a space of about forty years, ex- 
tending from B.c. 175 to B.c. 135. ‘This 
narrative commences in chap. i. 10, and 
proceeds uninterruptedly to the end of 
the treatise, with the single exception of 
a parenthesis in chap. viii. (vv. 1-16), 
which traces the gradual growth of the 
Roman power, and summarises the views 
entertained by the Jews of the Maccabean 
period on the constitution and character 
of the Roman State. This main narrative 
is preceded by an ‘‘ Introduction” (chap. 
i, 1-9) on the subject of the establish- 
ment of the Macedonian power in Asia, 
whereby the Jews had fallen under the 
dominion of the Greeks. ‘This “ Intro- 
duction” covers a space of a hundred 
and forty-five years, from B.C. 331 to 
BC) 170; 


PAGE 
§ V. ORIGINAL LANGUAGE AND 
AUTHOR 0 : = 376 
§ VI. DaTE oF Composition. - 378 
§ VII. SourcEs OF THE WORK . - 378 
§ VIII. Reticgious Tonge anpD CHA- 
RACTER c . ‘ - 380 


The main narrative of the Book divides 
itself into five portions :—1. An accountof 
the proceedings of Antiochus Epiphanes, 
and the Hellenizing party which sup- 
ported him, for the abolition of the Jewish 
religion and the desecration of the Tem- 
ple (chap. i. 10-64). 2. The revolt of a 
certain number of Jews under Mattathias, 
and the commencement of the war of 
independence under his guidance and 
management (chap. il. 1-79). 3. The 
conduct of the war by his son, Judas 
Maccabzeus, from B.c. 166 to B.C. 161 
(chaps. lii—ix. 22). 4. The conduct of 
the war and of affairs generally by Jona- 
than, brother of Judas, from B.c. 161 
to B.c. 143. And 5. The conduct of 
affairs by Simon, brother of Judas and 
Jonathan, from B.c. 143 to B.C. 135. 


§ II. StyLe anp DIcTION. 


The style of the Book is varied. By 
far the greater part is written in a plain 
and simple narrative style, very similar 
to that of Judges, Samuel, and the two 
Books of Kings. There is the same 
brevity, the same lack of ornament, the 
same absence of what are commonly 
regarded as the graces of composition. 
But, on occasions, this style passes into 
a higher one. Under the influence of 
excited feeling the writer warms into 
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eloquence, and expresses himself with 
rhetorical emphasis and amplification. 
Examples of this style are the following : 
—‘“ Therefore there was great mourning 
in Israel, in every place where they were, 
so that the princes and elders mourned, 
the virgins and young men were made 
feeble, and the beauty of wisdom was 
changed. Every bridegroom took up 
lamentation, and she that sat in the 
marriage chamber was in heaviness. 
The land also was moved for the inha- 
bitants thereof, and all the house of Jacob 
was covered with confusion” (chap. 1 
25-29). ‘Thus they shed innocent 
blood on every side of the sanctuary, and 
defiled it ; insomuch that the inhabitants 
of Jerusalem fled because of them; where- 
upon the city was made an habitation of 
strangers, and became strange to those 
that were born in her; and her own 
children left her. Her sanctuary was 
laid waste like a wilderness, her feasts 
were turned into mourning, her sabbaths 
into reproach, her honour into con- 
tempt. As had been her glory, so was 
her dishonour increased, and her ex- 
cellency was tured into mourning” 
(chap. 1. 37-40). ‘Upon this the host 
assembled themselves together, and went 
up into Mount Sion. And when they 
saw the sanctuary desolate, and the altar 
profaned, and the gates burned up, and 
shrubs growing in the court as in a 
forest, or in one of the mountains, yea, 
and the priests’ chambers pulled down, 
they rent their clothes, and made great 
lamentation, and cast ashes upon their 
heads, and fell down flat to the ground 
upon their faces, and blew an alarm with 
the trumpets, and cried toward heaven ” 
(chap. iv. 37-40). Further instances will 
be found in chaps. vi. 39, ix.10, xiv. 8-15. 
Finally, there are places where the style 
is not so much rhetorical as poetical, 
actual poems being worked into the 
narrative, which have all the excellences 
of the highest Hebrew art. Of these, the 
most remarkable is the “ poo of 
Mattathias,” in chap. il, 7-133! but 
further specimens will be found in the 
dying utterance of Mattathias (chap. ii. 
49-68), in the eulogium on Judas (chap. 

1 See the comment on the passage, where an 


attempt has been made to give the rhythmic 
effect of the original. 
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iii. 3-9), in his prayers (chaps. ii. 18-22 ; 
iv. ee 30-333 Vil. 41, 42), in the 
prayer of the Jews on the height over 
against Jerusalem (chap. iii. 50-53), and 
in the last words of Epiphanes (chap. vi. 
10-13). Itis remarkable that the poetic 
passages are contained, all of them, in the 
first seven chapters; and even of the 
highly rhetorical passages there is one 
only (chap. xiv. 8-15) which belongs to a 
later portion of the treatise. This will 
be seen to be a matter of some im- 
portance, when we come to consider the 
probable “‘ sources” of the narrative.? 
The work, as we have it, is written in 
Hellenistic Greek, like the Septuagint 
andthe New Testament. Itis, however, 
even more full than most Hellenistic 
Greek, of marked and sometimes harsh 
Hebraisms. This point will be further 
considered in a later section? The 
peculiar words (ara€ Xeydpeva) are not 
many in number. The following are all 
that have been noticed :—éfovdéwors 
(chap. 1. 39), dovoxtovia (ib. 24), decAdopar 
(iv. 8, 21, &c.), domidioxy (iv.57), 6unpa for 
Ounpor (vill. 7, &c.), decAdYvxos (vill. 15), 
eEovordler Oar (x. 70), Woyéw for Wéyw (xi. 
5, 11), reAwveto Oar (Xill. 39), drooKoprila 
(xi. 55), 67A0doréw (Xiv. < eriovaTpepw 
(ib. 44), and adaipena (xv. 5). Besides 
these, a certain number of words are 
employed in new and strange senses, as 
diacroAy in chap. viil. 7, ddpvve in chap. 
Vili. 14, and rapaoracts in chap. xv. 32. 


§ III. AUTHENTICITY OF THE NARRATIVE. 


Serious attempts to impugn the authen- 
ticity of the history contained in the First 
Book of Maccabees were made in the 
last century. E. T. Wernsdorf in the 
year 1746, and his brother Gottfried in 
1747, Subjected the work to a rigid ex- 
amination, and believed that they had 
discovered in it historical errors so nu- 
merous and important as to deprive it of 
all authority.? But the discussion which 
these attacks raised terminated in favour 
of the workimpugned, and among modern 
critics of the literature of the period there 


1 See below, § VII. 2 See § V. 

3 See E. H. Wernsdorf’s ‘ De fontibus historic. 
Syriz,’ Lipsiz, 1746; and Gottf. Wernsdorf’s. 
‘Comment. hist. crit. de fide librorum Maccab., 
Vratisl., 1747. 
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is scarcely one who does not, expressly 
or by implication, allow the Book to be 
of the highest value, trustworthy in the 
main, and an authority for the history of 
the period second to no other. De 
Wette says of it, that it is ‘‘im Ganzen 
sehr glaubwiirdig, genau chronologisch, 
und sich vor den andern _historischen 
Erzeugnisser dieser Zeit vortheilhaft aus- 
zeichnend.” + Ewald remarks: ‘The 
author was probably one of the first who 
embraced the whole compass of these 
thirty or forty years in a popular narra- 
tive, and his work s#// breathes the freshest 
inspiration of the peculiar elevation and 
glory of the time. In simple language it 
reproduces the clearest recollection of the 
full and many-sided truth of this great 
age, and its various development.” * Both 
he and Dean Stanley base their narrative 
of the period mainly upon the statements 
of the writer of the Book, whose means 
of information they regard as good, and 
his honesty as unimpeachable. 

The evidence of authenticity may be 
summed up under the two heads of 
external and internal evidence. The 
external evidence is somewhat scanty, 
owing to the fact that the remains of 
classical antiquity which bear upon the 
period and country are less copious than 
might have been desired. Still, the 
history recorded has many points of 
agreement with Polybius, Appian, Dio- 
dorus Siculus, and Porphyry (ap. Euseb. 
‘Chron. Can.’), and also some with the 
epitomes of Livy’s later books, with 
Justin, and with Granius Licinianus ; 
while it nowhere contradicts any state- 
ments of these writers, except where they 
are at variance one with another. It is, 
moreover, in complete harmony with 
the coins of the Syrian kings belonging 
to the period, and with the evidence— 
slight, no doubt, but not unimportant 
—furnished by the coins of Judea. 

Internal evidence of authenticity is 
furnished, first, by the general air of 
probability in the narrative, and especially 
by the entire absence from it of the 
miraculous element. Considering the 
circumstances of the time, the prevalent 
exaltation of spirit and strength of faith, 


' ¢inleitung in das Alt. Test.,’ § 299, p. 398. 
2? ¢ History of Israel,’ vol. v. p. 465, EH. T. 
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it might have been expected that a similar 
tone would have pervaded the narrative 
to that which we find in the Second 
Book, where miraculous appearances are 
of frequent occurrence, and the continual 
active interposition of God in human 
affairs is a fundamental idea. In the 
First Book this idea finds no place, or at 
any rate no further place than is involved 
in the belief that “the effectual fervent 
prayer ofa righteous man availeth much” 
(James v.16. Comp.1 Macc. iv. 10-14, 
30-34; vil. 41-43; xl. 71, 72). The 
successes of the Jews are the result of 
faith in God, and of earnest appeals to 
Him for protection and assistance, but 
are not accomplished by any visible 
supernatural agency. Secondly, the 
writer shews his candour and love of 
truth by an unsparing exposure of all the 
shortcomings of his own people—of their 
sinfulness, their half-heartedness, their 
defeats, their frequent despondency. On 
the other hand, he does not unduly dis- 
parage his people’s adversaries. Having 
once designated Epiphanes as ‘‘a wicked 
root” (fia duaptwréds, chap. i. 10), he 
abstains from any further word of dis- 
praise.. He bestows no abusive epithet 
on any Syrian general, neither on Lysias, 
nor Bacchides, nor Nicanor, nor Cende- 
beeus.t Again, there is a moderation in 
his estimates of numbers which is remark- 
able,? indicating, as it. does,. a clear 
intention of not overstepping the truth. 
Finally, there is a particularity and exact- 
ness in his geographical notices, such as 
belongs commonly to authentic narra- 
tives, while it rarely characterises those 
which are fictitious, mainly or wholly. 
Still, though the work is to be regarded 
as, in the main, a thoroughly credible 


1 Contrast the practice of the writer of the 
Second Book (ch. v. 243 vii. 29, 34, &c.; 
VINO 2 5s Ae NoeZ OP ge XAne bps) XV2035032) 

2 The largest Syrian force mentioned in 
1,Macc. consists of 120,000 foot and 8,000 horse 
(ch. xv. 13)—not an extravagant estimate, con- 
sidering that Antiochus the Great had 170,000 
men at Magnesia (App. ‘Syriaca,’ § 32). The 
greatest number of Syrians slain in any one battle 
is 5,000 (ch, iv. 34 vii. 32) ; the entire number 
of Syrians slain, 26,800. The author of the 
Second Book, on the other hand, makes the 
slain twice 20,000, twice a little over 20,000, 
twice 25,co0, once 30,000, and once 35,000 
(ch. xv. 27); while his total of slain mounts up 
to 221,100! 
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history, it must be confessed that it con- 
tains a considerable number of mistakes. 
These belong especially to the portions 
of the history which treat of foreign 
nations, and of times somewhat remote 
from the writers own day. In his 
sketch of the rise and progress of the 
Macedonian power, the writer wrongly 
states, 1. That Alexander the Great 
* slew the kings of the earth” (chap. 1. 
2); 2. That on his death-bed he made a 
partition of his kingdom among his 
friends (ib. 6) ; and 3. That these friends 
‘‘@ZJ put crowns upon their heads” (ib. 
9). His longer and more elaborate 
account of the growth and character of 
the Roman Republic contains the follow- 
ing errors:—1. That the Romans had, 
in B.C. 161, ‘ brought the Galatians under 
tribute” (chap. vill. 2); 2. That, by the 
same time, they had conquered the whole 
of Spain (ib. 4); 3. That the elephants 
brought into the field by Antiochus the 
Great at the battle of Magnesia amounted 
to 120, whereas the real number was 54 
(ib. 6); 4. That Antiochus was taken 
prisoner in the engagement (ib. 7) ; 
5. That India formed a portion of his 
dominions at the time (ib. 8); 6. That 
India and Media were ceded by Anti- 
ochus to Rome and made over by Rome 
to Eumenes (ib.); 7. That the Greeks 
aimed at invading Italy and destroying 
Rome (ib. 9) ; 8. That the Romans had 
conquered Greece before B.c. 161 (ib. 
10); 9. That the number of the Roman 
Senate was 320 (ib. 15); 10. That the 
Senate sat daily (ab.); 41. That the 
Romans were governed by a single 
annual magistrate (ib. 16); and 12. That 
“there was neither envy nor emulation 
among them” (ib.). The number and 
character of these errors detract seriously 
from the authority of the writer as a 
general historian, but leave his credibility 
in respect of his own nation and times un- 
touched. He may not indeed be always 
absolutely correct on these subjects ; 
but his testimony is not to be set aside 
without very strong counter-evidence. 


§ IV. Uniry or THE Work, 


The unity of the work has not, so far 
as we are aware, been called in question, 
The unity of its plan is evident; and 
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though a greater elevation of style cha- 
racterises the portion anterior to the 
death of Judas! (chaps. i.-ix. 18), yet the 
difference is not very marked, and there 
is one passage in a later chapter (chap. 
xiv. 4-15) where the author takes almost 
as high a flight as in any section of the 
earlier narrative. The diction is through- 
out uniform; and there are one or two 
peculiarities of the writer which may be 
traced through the whole Book from first 
to last. The most striking of these is his 
reticence with respect to the Holy Name, 
which occurs, according to the best 
manuscripts, once only in the entire 
history (chap. iv. 24). The usual mode 
of avoidance is a substitution of the word 
‘Olieaven. for <o God ator > hordes 
while sometimes there is a mere awkward 


“omission, which our translators have 


thought it necessary to supply. Another 
peculiarity is exactness with respect to 
dates; and this is a feature equally 
conspicuous throughout.* 


§ V. ORIGINAL LANGUAGE AND AUTHOR. 


That the First Book of Maccabees 
abounds in Hebraisms of a marked and 
somewhat harsh character is generally 
admitted. Such phrases as “ recovering 
the Law out of the hand of the Gentiles” 
(chap. 11. 48), ‘‘ walking according to a 
man’s sayings” (chap. vi. 23), “finding 
Javour in men's sight” (x. 60), “the book 
of the days of his priesthood” (chap. xvi. 
24), are unmistakable, and betray a fami- 
liarity with Semitic turns of expression 
which sufficiently indicates the ethnic 
type whereto the writer belonged. But 
it has been questioned whether this would 
by itself prove that the original work was 
written in Hebrew, since “ the Hebraisms 
which exist are,” it is said, “such as 
might have been naturalised in the 
Hebrew-Greek of Palestine.”® The writer 


' See above, § II. 

* See ch. ili. 50, 60; iv. 10, 403 ix. 46; xvi. 3. 

© AS in) ched,j62i5) 021,20 plin2 25 SOOO 
iv. 10, 553 xvi. 3. In ch. ui. 18, vil. 27, and 
vil. 41, the MSS. have two readings, one sup- 
pressing, the other expressing, the Holy Name. 

* See ch. i. 545 ii. 705 iii.37 5 iv. 52; vi. 16, 
203 Vil. I, 495 ix. 3, 545 X. 1, 57, 673 xi. 19; 
PING CUMS BON. Hy 7G BaiG LONG Salat, sil, 

® Smith, ‘Dictionary of the Bible,’ vol. ii 
p- 172. 
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might have been a Semite, a native of 
Palestine, a Jew, and yet have written in 
Greek, as did James and John, Peter, 
Mark, and Jude. If this had been the 
case, his Greek would no doubt have 
been deeply tinged with a Hebraistic 
character. Is it more deeply tinged 
than would be accounted for by this 
hypothesis? It is difficult to give a 
decided answer to this question; but 
our Own impression is that, even apart 
from any external testimony, sound criti- 
cism would have pronounced the work 
a translation from a Semitic original.? 


1 It is impossible fully to exhibit the evidence 
on which our impression rests, but the following 
list of Hebraisms in the first half of the first 
chapter may be taken as a sample of it :— 


Ch. 1.1. Kal éyévero, as an opening phrase, 
corresponds to the Heb, %*) (judg. i. 1; 


Rothe. &.5, Nehem.. 1. 15. sth. i. 15 .«c,). 
Mardta: for ‘‘to defeat” corresponds to the 
Hebrew use of 037. 7 yi Xerrecelu literally 
renders the Heb. DAD PIN, 


Chests 3: 
95 dy. 
a9 D7, 

(hii, SEB. 
pn *77°) (Gen. xlix. 15). 

Ch. i. 10. Kal eraAféuvvay ev rH vi literally 
renders P]N2 32°}. 

Ch. i. 11. ‘Pi¢a (of a man) literally renders 

Ch. i. 12. ArabéoGar diaqkny literally renders 
M72 N72, Kb«ry (jar) literally renders 2°3D, 

Ch. i. 13. Kal iyyabdv0n 6 Adyos ev dpOadpors 
literally renders °}}Y2 7277 AD"). 

Ch. i. 16. Kal émpdnoav rot mojo Td 
movnpév literally renders YI Nivyo on 
(2 Kings xvii. 17). 

Ch. i. 17. Kal jrowudoén 7 BaotAcla literally 
renders 12917 }3M), 

Ch. i. 18. 
Tap 003. 

Ch. i. 19, Kal recov tpavpuarta: mordot lite- 
rally renders 0°37 OY95R 352%, Amd mposdmov 
avrod literally renders 1°31, 

Ch. i. 23. Ti tpdmreCav THs mpobécews literally 
renders N20 new, 

Ch. i. 24. T& oxedn Ta emiduunra literally 
renders nyon sp, 

Ch. i, 29, Kal évelo6n 7 ij em) robs katoikobyTas 


"Evémiov avrod literally renders 


"Ernpén 4 Kapdta literally renders 


’Eyévovro eis pédpov literally renders 


7Ev bxA@ Bape? literally renders 


S77 


The matter, however, is one which we 
need not call in the aid of criticism to 
determine. The positive testimony of 
antiquity is such as to leave no doubt on 
the subject. Origen informs us that the 
title under which the work was known in 
his day was ‘Sarbeth Sarbaneel,’ which 
is a Hebrew and not a Greek description 
of its contents,! while Jerome states that 
he was acquainted with a Hebrew text 
which he evidently regarded as the 
original. As Origen and Jerome are at 
once the most critical of the Fathers, and 
the best acquainted with the Hebrew 
language and literature, their testimony 
must be looked upon as entirely decisive 
of the point here under discussion. 

Concerning the author, tradition is 
wholly silent. The internal evidence 
shews him to have been a Palestinian 
Jew, an earnest patriot, and a devout 
member of the orthodox party. He is 
deeply impressed with the heroism of the 
national leaders, and bent on glorifying 
them, yet not to the extent of concealing 
their errors or reverses. ‘There is no 
appearance of his having actually taken 
part in the events which he relates ; but 
his sympathy with those who were at the 
head of affairs is so keen that it is diffi- 
cult to suppose him unacquainted with 
them. He is a man, however, of the pen 
rather than of the sword, and probably 
belonged to the literary class which 
sprang into being under the stimulating 


avrny literally renders moawrnoy YI89 vA, 
*Evedtcato aicxvyny literally renders nwa vid, 

Chien 3O. Mera dio érn tpepay literally 
renders DY)! DIN YP. *Apxovra poporoylas 
literally renders DID TY, 

Chiiggts 
rally renders pibyy 472° WON"), 

Ch. i. 32. ’Emdrate whanyhy beydAny literally 
renders nei nad nan, 

Ch. i. 33. Kad everdpice mpl adrhy literally 
renders UNB maw, 

Ch. i. 38. 54 
ders 2) wd, 

1 Sarbeth sarbane-el is thought to be put for 
by a wy naw, ‘* History of the princes of 


the Sons of God” (De Wette, Grimm) ; but is, 
in any case, a Semitic, and not a Greek title. 
2 Prolog. Galeat. 


Kal eAdAnoe Adyous cipnuixods lite- 


Eis d:dBoAov movnpor literally ren- 
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influence of the great national movement 
and development of the Maccabean 
times. 


§ VI. Date or Composition, 


The statement in chap. xiii. 30, that the 
splendid monument which Simon erected 
to the memory of his father and brothers 
was still standing in the writer’s day, at 
once removes him by a not inconsider- 
able interval from the period of Simon’s 
accession, B.c. 143. It does not, how- 
ever, remove him from it by such an 
interval as the ordinary reader might 
suppose, since the disturbed state of 
Palestine must be taken into account, 
and the likelihood that some of the ene- 
mies of the Asmonzan dynasty might 
have destroyed any monument of their 
glory before it had stood very long. 
Grimms estimate! of “thirty years” as 
the shortest period that can be supposed 
to be intended is a tolerably fair one; 
and we might therefore conclude from 
this passage alone that the Book before 
us was probably not written earlier than 
about B.C. 113. 

It has been generally concluded from 
the closing words of the Book (ch. xvi. 
23, 24), that a still later date must be 
assigned to it. The writer, it is said, 
speaks of the reign of John Hyrcanus as 
if it were over, thereby implying that he 
outlived him, and wrote after his death. 
Now John Hyrcanus died in B.c. 106. 
It is impossible, however, to prove from 
the words of the writer in the passage 
adduced, that John Hyrcanus was not 
still living when he penned them. He 
merely says that his deeds, from the time 
that he became high-priest, were written 
in the high-priestly chronicles. He says 
nothing of his death or burial. No 
doubt his words are modelled upon those 
with which the writers of Kings and 
Chronicles wind up their account of each 
monarch upon his demise; but they 
differ in containing no mention of a 
funeral or of a successor. ‘Those critics 
seem to have reason on their side who 


1 ¢Der Erste Buch der Maccabier erklirt,’ 
Einleitung, § 7, p. xxiv. 

2 De Wette, ‘Einleitung in das Alt. Test.,’ 
§ 300; Grimm, ‘Einleitung,’ 75. ¢; Ewald, 
* History of Israel,’ vol. v. p. 463, E. T. 
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have concluded that the First Book of 
Maccabees may have been written in the 
time of John Hyrcanus, but at an ad- 
vanced period of his reign? (say B.c. 
116-106). 

We thus obtain the earliest probable 
date for the composition. The latest 
probable date is more difficult to deter- 
mine. The grounds of argument are 
here, comparatively speaking, intangible 
and matters of opinion. The considera- 
tion of style is thought to indicate a date 
at least a century earlier than any por- 
tion of the New Testament. The simple 
faith which runs through the account 
given of Roman disinterestedness (chap. 
viii. 12-16) could not possibly have out- 
lived the proceedings of Pompey, when 
in B.C. 63 he took Jerusalem, and is 
likely to have come to an end much 
earlier. The jubilant and triumphant 
tone of the narrative is unsuitable to any 
time later than the close of the reign of 
John Hyrcanus, since troubles then set 
in, which continued, at any rate, till the 
accession of Herod the Great. The 
life and spirit of the narrative, and the 
minuteness of the geographical and local 
details, are also in favour of a compara- 
tively early composition. Altogether 
B.C. Io5—the year after the death of 
Hyrcanus—seems to be the latest date 
that is at all probable, though a date 
later than this by thirty or forty years 
cannot be said to be altogether im- 
possible.” 


§ VII. Sources OF THE WorK. 


The writer clearly possesses a number 
of state-documents, which he regards as 
authentic, and inserts, either in full or 
else in an abbreviated form, in his narra- 
tive. Such are: 1. The letter of the 
Romans to the Jewish people (chap. viii. 
23-32), sent by Eupolemus and Jason, 


1 Hengstenberg, ‘Authentie des Daniel,’ p. 
293; Bertheau, ‘De Secundo Maccabzeorum 
libro,” p. 27; Westcott in Dr. W. Smith’s 
‘Dictionary of the Bible,’ vol. ii, p. 173. 

? See the arguments of Grimm, in his ‘ Intro- 
duction,’ § 7, p. xxv., who assigns for the date 
the interval between B.c. 105 and B.c. 64; and 
compare, on the other side, Ewald (2.5. ¢.), who 
suggests B.C. 105 definitely, and Westcott in 
Smith’s ‘ Dictionary,’ who places the composition. 
between B.c. 120 and B.C. 100. 
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the ambassadors dispatched to Rome by 
Judas Maccabeeus ; 2. The letter of Alex- 
ander Balas to Jonathan (chap. x.18-20), 
granting him the office of High Priest ; 
3. The letter of Demetrius I. to the 
Jewish people, offering terms of peace 
and alliance (chap. x. 25-45); 4. The 
letter of Demetrius II. to Jonathan, 
which was to be “set in a conspicuous 
place” (chap. xi. 30-37); 5. The letter of 
Jonathan to the Lacedzmonians, pro- 
posing a renewal of friendship and 
brotherhood (ch. xii. 6-18); 6. The pre- 
vious letter of Areus, king of Sparta, to 
Onias I., the High Priest (ch. xii. 20-23); 
7. The letter of Demetrius II. to Simon 
the High Priest, renewing friendship and 
granting privileges (chap. xili. 36-40) ; 
8. The letter of the Lacedzemonians to 
Simon renewing friendship (ch. xiv. 20- 
23); 9. The decree of the Jewish people 
establishing the high priesthood in 
Simon’s family and conferring various 
privileges upon him (chap. xiv. 27-45) ; 
1o. The letter of Antiochus Sidetes to 
Simon proposing alliance and extending 
Simon’s privileges (chap. xv. 3-9); and 
11. The circular letter of the Romans, 
addressed to states and kingdoms under 
their influence, on behalf of the Jews 
(ch. xv. 16-21). These documents have 
a general air of authenticity about 
them; but it has to be borne in mind 
that they are, at the best, translations 
of translations, having been written 
originally either in Latin or Greek, then 
translated by the author of the Book 
into the later Hebrew, and from this 
again rendered into Greek by the Greek 
translator of the Book, who is not 
likely to have had access to the original 
documents. 

It has sometimes been supposed that, 
besides these written authorities — au- 
thorities of great value, but scattered and 
discontinuous—our author may have had 
access to a set of state papers, which 
contained something like an unbroken 
history of his nation from the time of the 
completion of the Second Temple, B.c. 
516. Ewald supposes that “the high- 
priestly journals were kept up continually 
after the foundation of the new temple,” 
and that ‘after the Asmonzans became 
high-priests and national princes, they 
were elevated to the rank of the previous 
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annals of the kingdom.”! He even 
quotes 1 Macc. xvi. 23, 24 as favouring 
this view. But though that passage 
distinctly proves the keeping of such 
journals from the accession of John Hyr- 
canus (B.C. 135), it furnishes an argument 
against, rather than for, their composi- 
tion during the preceding period. For 
it is difficult to conceive of any reason 
having determined the writer of the Book 
on concluding his own narrative with the 
accession of John, other than the fact 
that he considered the existence of the 
high-priestly chronicles from that date to 
render the continuance of his history 
unnecessary.* In fact, the troubles of 
the time were so great from the begin- 
ning of the oppression of Epiphanes, 
B.C. 170, to the accession of Simon, 
B.C. 143, that we can scarcely imagine 
any records kept, so that the question 
seems to narrow itself to this: Did or 
did not Simon leave an official record of 
his high-priesthood ? The answer would 
seem to be, that, however probable it 
may appear that he would have done so, 
there is no evidence that he did. In any 
case, the high-priestly journals must have 
failed our author for the greater portion 
of the time whereof he treats, and it 
becomes necessary to consider whether 
we cannot trace his main narrative, 
certainly or probably, to a different 
source, 

It has been suggested that he took his 
account of the origin of the insurrection 
and of the exploits of Judas from an 
earlier literary work treating expressly of 
that period.* His own words in chap. ix. 
22 have been supposed to imply that 
such a work existed; and the peculiarly 
poetical character of the portion of the 
Book dealing with the history of Judas 
has been thought to be best accounted 


1 ‘History of Israel,’ vol. v. p. 462, E. T. 

2 See note? ad Joc. 

§ See the remarks of Grimm (‘ Einleitung,’ 
§ 6, p. xxiii.), ‘*Da der Berichterstatter unter 
Verweisung auf Johan, Hyrcan’s Jahrbiicher den 
Faden der Erzihlung gerade da fallen lasst, wo 
ihn diese Jahrbiicher aufnehmen, so scheinen 
iiber die Thaten und Schicksale der drei Vor- 
ginger Hyrcan’s keine derartigen Jahrbiicher 
vorhanden gewesen zu seyn, indem in solchem 
Falle der Verfasser sein Unternehmen fiir iiber- 
fliissig erachtet haben wiirde.” ; . 

4 Smith, ‘Dictionary of the Bible,’ vol. ii. 


p- 171, 
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for by the view that he there transcribed 
from a work cast in a poetic niould. But 
this argument, though ingenious, is weak. 
It is certainly not said in ch. ix. 22, that 
any written account existed of the ex- 
ploits of Judas except that of our author ; 
and the difference of tone between the 
earlier and later chapters of his treatise 
is sufficiently explained by the superior 
grandeur and pathos of the events related 
in the former. The most heroic deeds 
contained in his history were those of 
Mattathias and Judas; the latter phases 
of the war were, comparatively, common- 
place. Thus the style merely varies with 
the subject-matter. 

If then the writer is not to be viewed 
as having derived the general facts of his 
history either from a chronicle kept by 
the High Priests and deposited in the 
archives of the kingdom, or from any 
work of an earlier historian, what other 
source is there which can be regarded as 
open to him? ‘The answer to this ques- 
tion is twofold. In the first place, it is 
quite possible that he may have written 
largely from his own recollections. Ifhe 
wrote, as Ewald supposes, in B.C. 105, 
and was seventy years old at the time, 
which cannot be regarded as improbable, 
his boyhood would have synchronised 
with the time of Mattathias and Judas, 
his early manhood with that of Jonathan, 
and his middle age with the pontificate 
of Simon, so that the bulk of his history 
would be an account of the events of his 
own day. If, on the other hand, he was 
a comparatively young man when he 
wrote, he would have had to obtain his 
facts from those among his elder con- 
temporaries who had witnessed and 
shared in the transactions. As there are 
now (1887) living many Waterloo heroes, 
so in B.C. 105 there would have existed 
in the Jewish community persons who 
had seen the ‘abomination of desola- 
tion” on the altar of burnt sacrifice, who 
had fled into the wilderness with Mat- 
tathias, and fought in the early battles of 
Judas. In default of personal experience 
the writer would naturally have recourse 
to these veterans, and would receive at 
their mouth the graphic descriptions, so 
minute, so exact, so full of geographical 
detail, which charm us in his narrative. 
On the whole, it may be said that the 
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work is most probably based in part upon 
the writer’s personal knowledge of the 
facts which he records, more largely upon 
inquiries which he had made of persons 
present at events which he did not him- 
self witness, and partly also, but to a 
comparatively small extent, on documents 
laid up in the Jewish archives or inscribed 
on bronze tablets and set up in some 
public place in Jerusalem (chap. xi. 37 ; 
NIVA1S, 27). 


§ VIII Reticious Tone Anp CHA- 
RACTER. 


The strong religious feeling of the 
writer, his deep regard for the Law, the 
Temple, and the Temple worship, his 
horror at the profanities of Epiphanes 
and the blasphemies of Nicanor, and his 
earnest belief in a superintending Provi- 
dence, are very apparent. But he is 
careful not to obtrude the religious ele- 
ment into his narrative unnecessarily. 
His nature is particularly reverent and 
reticent. He declines, as a general rule, 
to introduce into his treatise the Holy 
Names of “God” and “ Lord,” whereby 
the Supreme Being was commonly desig- 
nated.1. He does not even expressly 
refer the triumphant successes of the 
Maccabean princes to the Divine protec- 
tion and assistance. It would not, per- 
haps, be remarkable that he mentions no 
miraculous occurrence as taking place 
during the war, but for the fact that the 
authors of the Second and Third Books 
relate so many. It is clear that he him- 
self believed the successes of the Asmo- 
neeans to have been achieved, without 
miraculous interference, by the ordinary 
action of those causes and laws which 
govern the world. Among these causes, 
however, he assigned an important place 
to the action of God upon men’s minds, 
whereby courage is infused or a panic 
fear produced, so that “ the victory of 
battle standeth not in the multitude of an 
host” (chap. ili. 19), but “ many are shut 
up into the hands of a few” (ib. 18). 

The principle of reticence on sacred 
subjects may also have caused the 
absence from his writings of any clear 
notice of the Messianic hopes which pre- 
vailed in his day, and which appear from 


' See above, § IV., sub fin. 
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the ‘ Psalms of Solomon’ and the ‘ Book 
of Enoch,’ works of the same age, to 
have been raised to a high pitch by the 
successes of the Maccabean princes in 
their struggle after independence. He 
has indeed, in one place, a regretful 
reference to the suspension of prophecy 
in the past (chap. ix. 27), and twice he 
“ anticipates the future coming of a Pro- 
phet as of one who should make a direct 
revelation of the will of God (chap. iv. 
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46), and supersede the temporary 
arrangements of a merely civil dynasty 
(chap. xiv. 41).” 1 But the Messianic idea 
occupies no prominent place in his Book, 
which is narrative, not didactic; and 
which, so far as it teaches at all, teaches 
by example, not by inculcation of belief 
or even definite statements of doctrine. 


1 Westcott in the ‘ Dictionary of the Bible,” 
vol. ii. p. 174. 


‘ei ou SE DO Oks 


OF THE 


MOA -G.GcAs BoB Es: 


CHAPTER I. 


14 Antiochus gave leave to set up the fashions 
of the Gentiles in Ferusalem, 22 and spoiled 
zt, and the temple in it, 57 and set up therein 
the abomination of desolation, 63 and slew 
those that did circumcise their children. 


ND it happened, after that B.c. 
Alexander son of Philip, the “233* 
Macedonian, who came out of the 
Or, 


land of 'Chettiim, had smitten Darius 


; : C 
king of the Persians and Medes, that 


hethitin. 


CHAPTER 1. 


§ 1. PRELIMINARY HISTORICAL 
SKETCH. 


1-9. The author introduces his narrative 
by a brief summary of the events which had 
placed the Jews under Greek rule—to wit, 
the conquests of Alexander the Great, and 
the continued power of his successors. 
These events covered a space of a hundred 
and fifty-six years (B.C. 331-175), counting 
from the battle of Arbela. It is remarkable 
that he makes no mention of the circum- 
stances, that, in the original division of 
Alexander’s empire, Judea fell to Ptolemy, 
king of Egypt; and that its transfer to Syria 
did not take place till B.c. 203, when it 
voluntarily placed itself under the Seleucidz. 


1. And it happened.) ‘The Greek words, 
kal eyévero, are a translation of the Hebrew 
vaychi, so frequently used by the Old Testa- 
ment writers at the commencement of their 
narratives (Josh. i.1; Judg.i.1; Ruth i. 1; 
1Sam.i.1; Neh.i.1; Esth.i,1; Jonah i. 1). 
The original intention of the phrase was to 
connect the narrative which it introduced 
with some previous history ; but at the time 
at which this book was written it had lost 
this special force, and was a mere archaism. 
It would be best translated in this place 
“Now it happened.” 


Alexander son of Philip.| Alexander the 
Great is thus distinguished from the Seleucid 
Alexanders (Balas and Zabinas), with whom 
the author and his readers would be familiar. 
They were known respectively as the sons of 
Antiochus Epiphanes and Alexander Balas. 


the Macedonian.| ‘The epithet belongs to 
Alexander, not to Philip. It further dis- 
tinguishes him from other Alexanders. 


the land of Chettiim.| Chettiim, or Chittim 


(Num. xxiv. 24; Dan.xi. 30), seems primarily 
to have designated Cyprus (Joseph. ‘A. J.,’ 
i. 6, § 1), whose chief town in the more ancient 
times was Cition; but a later usage extended 
the term to the islands off the coast of Asia 
Minor generally, and even to the European 
coast that lay beyond them. Here “the 
land of Chettiim” can only be Greece or 
Macedon. Grimm well compares the loose 
employment of the word “ Frank” by Turks 
and Arabs. 


smitten.| Ie. “defeated.” The writer 
uses the verb rardoco in this sense constantly 
(See chy 1, LES Vl 2 9 Vo. 7,0) tease 
Hebraism, common in the Septuagint (Num. 
Xx. 249s Deut ti.9 335) vile; el OShamnNtite 
Dia 2A. CCC). 

Darius king of the Persians.| This is 
Darius IJI., or Darius Codomannus, the 
same king whose name occurs in Nehem. 
xii. 22. Alexander defeated Darius III. 
twice—at Issus in B.C. 333, and two years 
later at Arbela, in the ancient Assyria. As it 
was this last victory which gave him the 
empire of the East, it is no doubt the one 
here intended. 


and Medes.) It is curious to find “the 
Medes ” still obtaining such honourable men- 
tion. No doubt they were always regarded 
as the chief of the subject nations; but it is 
in the earlier times of the Persian empire that 
their rank is most apparent. In Daniel 
Media even has precedence over Persia (Dan. 
v. 28; vi. 8, 12, 15). In Esther the position 
is reversed (Esth. i. 3, 14, 18, 19), except in 
one place (ch. x. 2). In Ezra and Nehemiah 
the Medes drop wholly out of sight. It 
would seem, however, that their honourable 
position was, in point of fact, maintained until 
the close of the Empire (Arrian, ‘ Exp. Alex.,’ 
NG Gy AR asthma S nn) 
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 .. he reigned in his stead, the first over 3 And went through to the ends_ B.C. 
— Greece, of the earth, and took spoils of many “2 2* 
ll Or, Hes 


2 And made many wars, and won 
many strong holds, and slew the 


nations, insomuch that the earth was ,27/” . 


uiet before him ; \ exalted 
q fore him ; whereupon 'he was «72 ih 


kings of the earth, 


exalted, and his heart was lifted up. 


he reigned in his stead, the first over Greece.] 
There is probably some corruption here, or 
some mistranslation of the Hebrew original. 
The Syriac version has—“he reigned in his 
stead, but previously he had reigned over 
Greece,” and this may give us a clue to the 
real intention of the writer. It is absurd to 
suppose, with Eichhorn and Hengstenberg, 
that he was so ignorant of history as to imagine 
that Darius Codomannus had been King of 
Greece. 


2. And made many wars.| Some of these 
were in Europe, before he crossed into Asia, 
as those with the Triballi and Getz, and 
with the Illyrians. ‘The remainder were in 
Asia, and included his war with Darius and 
his conquests, after Darius’s death, in Bactria, 
Sogdiana, Arachosia, and India. Alexander’s 
career of victory covered the space between 
B.C. 335 and B.C. 324. 


and won many strong holds.| As Thebes, 
in B.C. 335; Miletus, Halicarnassus, and 
Celenz, in B.C. 334; Tyre and Gaza, in 
B.C. 332; Babylon, Susa, and Persepolis, in 
B.C. 331; Ecbatana and Rhage in B.C. 330; 
Bactra and Maracanda, in B.C. 329; Choriene 
and the rock of Aornus, in B.C. 327. Alex- 
ander made it a point of honour to take 
every stronghold which refused to submit to 
him (Arrian, ‘Exp. Alex.’ ili, 303; iv. 17, 18, 
22 CC.) 

and slew the kings of the earth.| This is 
scarcely a correct statement, since Alexander’s 
clemency was remarkable. Probably the 
writer was not intimately acquainted with 
the great conqueror’s history, and moreover 
expressed himself rhetorically, meaning simply 
that he prevailed over all his adversaries. It 
is quite inadmissible to regard him as alluding, 
in such a connection as the present, to the 
murder of Clitus, or the execution of sus- 
pected officers. 


3. And went through to the ends of the 
earth.| Samarcand, the Sutlej, and the Indian 
Ocean were “ends of the earth” to all but a 
select few in the first and second centuries 
B.c. Alexander’s soldiers had themselves 
complained, by the mouth of Ccenus, that he 
had led them to the extreme limit of the 
habitable world (“ Pzne in ultimo mundi fine 
consistimus.” Q. Curt. ‘Hist. Al.’ ix. 3). 

and took spoils.) The booty which Alex- 


ander acquired in the course of his conquests 
was, according to all accounts, immense, At 


Issus the Persian camp was found full of 
gold and silver plate, the royal tent exceeding 
all others in magnificence. A large treasure 
was captured, soon after the battle, at 
Damascus (Arr. ‘Exp. Alex.’ ii. 11, § 13; 
Parmen. ap. Athen. ‘Deipn.’ xiii. p. 607). 
Another considerable gain was made at 
Arbela, after the great fight (Q. Curt. ‘ Hist. 
Al’ vy. 1). But all these were small matters 
compared with the enormous captures made 
at Babylon, Susa, and Persepolis. ‘The spoils 
of Babylon enabled the victor to give to every 
man in his army sums varying from six 
pounds sterling to eighteen; at Susa the 
treasury contained 50,000 talents, or above 
12,000,000/. of our money; while at Perse- 
polis the value of the precious metals captured 
is reckoned at above 27,000,000/, (See 
Grote, ‘ History of Greece,’ vol. vill. p. 394.) 
When Alexander reached Ecbatana, he de- 
posited there the almost incredible sum of 
180,000 talents, or above 43,000,000/. (Ibid. 
P- 400.) 

insomuch that the earth was quiet before 
him.| Literally, “ And the earth was quiet 
before him.” No one, ze., ventured to 
oppose him (compare ch. xi. 38)—his will 
was law to all. 

he was exalted.| Rather, as in the margin, 
“his heart was exalted.” (Compare Hosea 
xili. 6.) The effect produced on Alexander 
by the intoxication of success is abundantly 
noted by profane historians. ‘“ Here,” says 
Curtius (ze. in Parthia), “ he openly gave the 
rein to his desires, and exchanged restraint 
and moderation, the highest excellences of 
exalted fortune, for pride and licence. He 
laid aside the customs of his ancestors, as 
unsuited to his own greatness, and, adopting 
those of the Persian court, aspired to equal 
the lofty grandeur of the gods. He began to 
allow himself to be worshipped by prostrate 
crowds, and aimed at making his victorious 
companions in arms as base and servile as 
their vanquished foes. He assumed the 
diadem of purple spotted with white which 
Darius had worn, and took the Persian habit, 
regardless of the evil omen involved in re- 
placing the ensigns of conquest by those of 
defeat. He boasted that thus he bore the 
spoils of Asia on his person; but in reality 
with the spoils he donned Asiatic manners, 
and added to pride of array an insolent and 
overbearing spirit” (Q. Curt. ‘ Hist. Al, vi. 6, 
§ 1; compare Arrian, ‘ Exp. Al? iv. 8, § 7). 
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B.C. 4 And he gathered a mighty strong 


“** host, and ruled over countries, and 
boedoms Nations, and 'kings, who became 
8 tributaries unto him. 

Sie. 5 And after these things he fell 


"Gr. that sick, and perceived 'that he should 
he dieth, c 
ic: 


6 Wherefore he called his servants, 


4. he gathered a mighty strong host.) ‘The 
army with which Alexander invaded Asia 
amounted to no more than 30,000 foot and 
4,500 horse (Grote, ‘ Hist. of Greece,’ vol. viii. 
Pp. 305); but the reinforcements which he 
received from time to time were large, and at 
Arbela his troops did not fall far short of 
50,000 (Arr. ‘Exp. Al iii. 12). It is not 
probable that he ever collected together a 
much larger force than this. The “strength” 
of his army was in its quality rather than its 
numbers. 


and ruled over... kings.| The marginal 
“kingdoms” is certainly wrong. By rvpavyvor 
the writer probably means “satraps,” or 
“rulers of provinces.” Compare Esther ix. 3, 
where akhashdarpénim, “ satraps,” is rendered 
by tvpavvo. Alexander for the most part 
kept up the Persian satrapial system. In 
some places, however, he allowed petty kings 
to retain their titles (Arrian, ii. 13, 203 ili. 2, 
&c.; Justin, xi. 10). 

who became tributaries unto him.| It was 
among the main duties of the satraps under 
the Persian governmental system to collect 
the tribute of the several provinces and remit 
it to the Court. Hence had arisen the 
immense accumulations already mentioned. 
(See the comment on wv. 3.) It was Alex- 
ander’s intention to continue the same system 
(Grote, ‘Hist. of Greece,’ vol. viii. p. 469); but 
he had scarcely time to establish it fully 
before his premature death. 


5. he fell sick.| Literally, “he fell upon 
his bed,” or, as we say, “took to his bed.” 
(Compare Judith viii. 3, where nearly the same 
expression is used.) Alexander’s illness lasted 
nine days (Arrian, vii. 25, 26; Plut. ¢ Vit. Alex.’ 
§ 76); but it was only for the last two days 
that he remained in bed without rising. 


and perceived that he should die.| Alexander 
seems scarcely to have realised the fact that 
he was dying until very shortly before he be- 
came speechless. Had he done so, he would 
probably have taken more decided steps with 
regard to the succession than he did. 


6. he called his servants.| By “his ser- 
vants” the writer means “his courtiers.” 
Compare 1 Kings xi. 26, xvi. 9; 2 Kings 
xxi. 23; Matt. xiv. 2, &c. 


such as were honourable, and had 
been brought up with him from his 
youth, and parted his kingdom among 
them, while he was yet alive. 

7 So Alexander reigned twelve 
years, and then died. 

8 And his servants bare rule every 
one in his place. 


such as were honourable.) Or “such as 
were held in repute.” 

brought up with him from his youth.| The 
“¢ Companions,” as they were called—reduced 
by the deaths of Hephestion, Parmenio, Phi- 
lotas, and Clitus to some nine or ten—were 
Antigonus, Cassander, Craterus, Leonnatus, 
Lysimachus, Meleager, Menander, Perdiccas, 
Pithon, and Seleucus. The Macedonian 
system placed the young nobles on a near 
equality with the heir-apparent. 

parted his kingdom among them, while be 
was yet alive.| Here the author reports an 
incorrect tradition, or follows an untrust- 
worthy authority. Few facts of history are 
more certain than that the great Macedonian 
made no disposition of his dominions before 
his decease. In his last hours the problem 
which suggested itself to him was, who 
should be his successor. He never con- 
ceived the idea of dividing his empire. It 
was to go “to him who was worthiest,” 
according to his last words; to Perdiccas, 
according to his last act, the transfer to that 
general of his signet-ring. When, however, 
political exigencies had produced the parti- 
tion. of his dominions, the rumour soon 
spread that this had been done by Alex- 
ander’s desire. The general report was, 
that he had made the division by will 
(Q. Curt. ‘Hist. Al? x. 10, § 5; Amm. 
Marc. xxiii. 6; Mos. Chor. ‘ Hist. Arm.’ ii. 
1; Joh. Mal. ‘Chronograph.’ viii. p. 1955 
Diod. Sic., xx. 81). It would seem, how- 
ever, from the present passage, that there 
was another version of the story also cur- 
rent, by which the distribution made after 
his demise was said to be in accordance with 
instructions given by him upon his death- 
bed. Both reports may be traced to the 
desire of legitimating what had been done 
by referring it to the express commandment, 
spoken or written, of the half-deified king. 


7. Alexander reigned twelve years.| From 
July, Bc. 336, to May, B.c. 323 (Clinton, 
‘F. H.,’ vol. ii. pp. 281-284), or twelve 
years and ten months, seemingly. Diodorus 
says (xvii. 117), twelve years and seven 
months; Arrian (vii. 28), twelve years and 
eight months, 

8. his servants bare rule every one in his 
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ie. 'C. 10 And there came out of them B.C.173. 


crowns upon themselves ; so did their 
sons after them many years : and evils 
were multiplied in the earth. 


place.| Ptolemy, son of Lagus, in Egypt; 
Pithon in Media; Antigonus in Phrygia, 
Lycia, and Pamphylia; Eumenes the Car- 
dian in Cappadocia; Leonnatus in Mysia; 
Lysimachus in Thrace; Menander in Lydia; 
Asander in Caria; Philotas in Cilicia; Lao- 
medon in Syria; Antipater and Craterus, as 
guardians and regents for Philip Arrhideus, 
in Macedon. 


9. after his death they all put crowns upon 
themselves.| ‘The author does not state that 
the crowns were assumed immediately after 
Alexander’s death, nor does he, in all proba- 
bility, intend his expression, “they a// put 
crowns upon themselves,” to be taken lite- 
rally. The greater part of the chiefs above 
named did assume the diadem; and ulti- 
mately all the fragments of Alexander’s 
‘empire became kingdoms under crowned 
rulers. It is the latter fact which the author 
has specially in his mind. 


their sons after them.| All the monarchies 
formed out of Alexander’s empire were here- 
ditary, the right of succession belonging to 
the eldest son. Naturally, each such prince 
assumed the diadem on his father’s demise. 


many years.| From Alexander’s death, in 
B.C. 323, to the accession of Antiochus Epi- 
phanes, in B.c. 175, was a hundred and forty- 
eight years—nearly a century and a half. 
During the whole of this time “evils were 
multiplied upon the earth.” Ewald says of 
“the Greek age,” as he calls it: “The first 
decades of this period passed away amid the 
continuous wars of Alexander, and the szi/l 
more devastating campaigns of his successors, 
which were little favourable to the fusion of 
the two nationalities. Beneath the tinsel 
of Greek culture the times were exceedingly 
disordered; and all the nations of Asia had 
much to suffer from the craving for new do- 
minions and the perpetual wars of the suc- 
cessors of Alexander, whose own thirst for 
conquest was only quenched by death” 
(‘History of Israel,’ vol. v. p. 225, E.T.). 
Palestine was, during the whole period, the 
battle-ground between the rival powers of 
Egypt and Syria, whose armies were con- 
tinually traversing the territory, and carrying 
fire and sword into its most sequestered 
districts and hamlets. 


§ 2. ACCESSION OF ANTIOCHUS EPIPHANES, 
AND COMMENCEMENT OF HELLENIZING 
PRACTICES. 


10-15. From his brief introductory sketch 
the writer passes at a bound to the special 


A poc.—Vol. LT. 


a wicked root, Antiochus surnamed 
Epiphanes, son of Antiochus the 
king, who had been an _ hostage at 


subject of his narrative—the tyranny of Antio- 
chus Epiphanes, and the events which grew 
out of it. After noting the accession of the 
hated monarch, he gives an account of the 
proceedings soon after taken by a Hellenizing 
party among the Jews themselves, who were 
opposed to the ordinary Hebrew exclusive= 
ness, and desired a fusion with the heathen. 
This party had grown up by degrees under 
the Ptolemaic and Seleucid rule, and em- 
braced a considerable portion of the upper 
and middle classes, who were attracted by 
the culture of the Greeks, by their light- 
heartedness, by the splendour of their cities, 
and the pleasurable character of their amuse- 
ments. The Greeks had built numerous 
towns in Palestine; had introduced their lan- 
guage, literature, and art; had given theJews 
privileges at Alexandria and elsewhere, and 
studied and appreciated to some extent the 
Jewish sacred writings. "Without any vio- 
lent efforts, such as those made by Epiphanes 
(vv. 41-61), there was serious danger of the 
Jews relinquishing all their peculiar tenets 
and usages, and becoming amalgamated with 
Greco- Macedonians. 


10. a wicked root.| The word shéresh 
in Hebrew, and its correspondent, pi¢a, in 
Greek, though properly meaning “ root,” are 
used also to denote a sprout or sapling which 
springs up from an old stem or stock. (Cf. 
Is,’ x 10, lll) 2 Reva Va5s) XX rO.) pe cane: 
this seems to be its sense here. On the 
“wickedness” of Antiochus Epiphanes, see 
Stanley’s ‘ Jewish Church,’ vol. ill. pp. 288-9 : 
“ Antiochus IV. was one of those strange 
characters in whom an eccentricity, touching 
insanity on the left and genius on the right, 
combined with absolute power and lawless 
passion to produce a portentous result. ... 
‘There was an extravagance, a littleness, in 
all his demeanour, which agrees with the un- 
intelligible madman of the Gentile writers, 
and ‘the vile person’ of the Hebrew poets 
and historians.” 

Antiochus surnamed Epiphanes.| Or “ illus- 
trious.” Appian ridiculously connects the 
epithet with the sudden appearance (ém- 
ddveva) Of the monarch on his return from 
his Roman captivity (‘Syriaca, § 45). But 
it had been previously borne by Ptolemy V. 
in Egypt, and is evidently on a par with the 
other flattering titles of the time, Euergetes, 
Philadelphus, Eupator, Callinicus, and the 
like. The coins of the king bear the title very 
commonly. 

son of Antiochus.| Epiphanes succeeded 
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B.C.175¢ Rome, and he reigned in the hundred 
and thirty and seventh year of the 
kingdom of the Greeks. 


11 In those days went there out 


round about us: for since we de- B.C.x74 
parted from them 'we have had much 1 cr. 

sorrow. nile hab 
12 So this device pleased them well. /om4 us. 


of Israel wicked men, who persuaded 
many, saying, Let us go and make 
a covenant with the heathen that are 


13 Then certain of the people 
were so forward herein, that they 
went to the king, who gave them 


his brother, Seleucus IV., Philopator (2 Macc. 
iv. 7); but he was the son of Antiochus III., 
commonly called “ Antiochus the Great.” 
Antiochus III. reigned from B.c. 223 to B.C. 
187; Seleucus IV. from that date to B.C. 175. 

who had been an hostage at Rome.| The 
relative “ who” refers to Epiphanes, and not 
to his father. When the Romans quarrelled 
with Antiochus the Great, and, having invaded 
Asia in force, defeated him at Magnesia (8.c. 
190), they required him, as one of the terms 
of peace, to give hostages for his good beha- 
viour. ‘These were twenty in number; and 
among them was his younger son, Antiochus 
(Appian, ‘ Syriaca,’ § 38). Shortly before 
his death (B.c. 176) Seleucus, the elder son 
and successor of Antiochus the Great, ex- 
changed his own son, Demetrius, for his 
brother, Antiochus; and the latter was on 
his way home when Seleucus was murdered 
by Heliodorus, his treasurer (bid. § 45). 

the hundred and thirty and seventh year of 
the kingdom of the Greeks.| The “era of 
the Greeks” commenced in October, B.c. 
312, when Seleucus Nicator assumed the 
diadem. The 137th year of the Greeks 
would consequently commence in October, 
B.C. 175, and terminate in October, B.C. 174. 
Epiphanes probably became king early in 
this interval. The Seleucid era was not 
only employed by the Syrians, and there- 
fore, naturally, by their subjects the Jews, 
but was even adopted by the independent 
nation of the Parthians, and is found upon 
their coins down to the very close of the 
empire, A.D. 226. (See the author’s ‘Sixth 
Monarchy,’ p. 367.) 


11. In those days.| A common note of 
time in Hebrew and Hellenistic Greek. (See 
Ex, il,:11; -Judg. xviii. 1, xix..1; 1 Sam. 
iii, 1; 2 Kings xx. 1; Matt. iii. 1, &c.) It 
always implies a certain vagueness, meaning, 
not “at that time,” but “about that time.” 

went there out of Israel wicked men.] Grimm 
compares Deut. xiii. 13, where the LXX. 
have e&Oov e€€ "Iopaiyd avdpes mapdvopor 
“Wicked men” was probably in the original 
“sons of Belial.” ‘The writer, it will be ob- 
served, does Epiphanes the justice to allow 
that the first steps in the Hellenizing move- 
ment, to which he is so much opposed, were 
taken by an irreligious party among the 
Jews themselves, who courted the change 


which Epiphanes afterwards strove to bring 
about. Such a latitudinarian spirit first 
shewed itself among the Jews in the time 
of Ezra and Nehemiah, by whom it was 
sternly, and (as it would seem) for a time 
successfully, repressed (Ezra ix. and x; 
Nehem. xiii. 1-28). Now it had once more 
broken out, and come to a head. The chief 
patron of the Hellenizing party was Joshua, 
a brother of the high- priest Onias, who 
Grecized his name into Jason, and, betaking 
himself to Antioch; entered into negotiations 
with Epiphanes, which had the results indi- 
cated in vv. 13-15. 


Let us... make a covenant with the heathen 
that are round about us.| The author does 
not mean “with the surrounding heathen 
generally” —the Syrians, Pheenicians, Phi- 
listines, Arabians, Egyptians, &c.,—but only 
with the Greeks. The Greeks had planted 
so many cities in every part of Palestine, 
that they might well be said to dwell “ round 
about” Judea, That a definite “ covenant,” 
or agreement, was made between Jason and 
Epiphanes appears from 2 Macc. iv. 7-I0. 


since we departed from them.| Te. “ since 
we separated ourselves off from the rest of 
the world by our peculiar customs,” or, in 
other words, “since we accepted the law of 
Moses as the law of the state.” 


we have had much sorrow.| Literally, as 
in the margin, “many evils have found us.” 
No doubt certain inconveniences followed on 
the maintenance by the Jews of their exclu- 
sive position as “ the people of God,” separated 
from and exalted above all the nations of the 
earth. ‘The heathen resented their exclusive- 
ness, and were led to hamper their commerce, 
to inflict on them petty annoyances, and to 
make them the object of their ridicule. These 
inconveniences were magnified into “evils” 
by the Hellenizing party, who proposed to 
escape them by throwing down every barrier, 
and effecting a fusion of two incompatible 
religions and nationalities. 


12. this device pleased them well.] Literally, 
“the saying was good in their eyes”—i.e. 
“‘ what was said pleased them.” 


13. they went to the king.] Compare 
2 Macc. iv. 7-10, where we learn that;Jason, 
the brother of the high-priest Onias, led the 
embassy. 


v. 14—16.] 


-C.174- licence to do after the ordinances of 


2Mac. the heathen : 

eS 14 Whereupon “they " built a place 
pan Of exercise at Jerusalem according to 
hootat the customs of the heathen : 

io 15 And ’made themselves uncir- 
rt Cor. 7. 18. 
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cumcised, and forsook the holy B.C.174. 


covenant, and joined themselves to 
the heathen, and ‘were sold to do 
mischief. 

16 Now when the kingdom was 
established before Antiochus, he 


who gave them licence.| It would seem 
(from 2 Mace. vii. 9) that a royal licence was 
needed for the opening of a palestra, or 
gymnasium, at Jerusalem. Possibly such a 
licence was required everywhere, since the 
gymnasia were centres of attraction, and too 
many provincial gymnasia would be viewed 
with jealousy by the metropolis. But perhaps 
the need arose from the peculiar circumstances 
of Jerusalem, where it may have been thought 
that the event might produce ai outbreak, 
and that therefore the express authorization 
of the king was necessary. 


14. Whereupon they built a place of exercise.] 
Or “gymnasium.” Gymnasia were courts 
surrounded by walls, and containing exercise- 
grounds, rooms, and porticoes, intended for 
the bodily training of both youths and adults. 
Their most essential features were an open 
space, usually either square or oblong, sur- 
rounded by colonnades, in which most of the 
exercises—e.g. wrestling, leaping, throwing 
the quoit, boxing, and throwing the javelin— 
were performed; a stadium, or course for the 
foot-race ; and a xystus, or quiet recreation- 
ground, usually planted with trees. Among 
the rooms were one for dressing and undress- 
ing, a cold-bath room, a hot-bath room, a room 
where oil was rubbed in, a perspiring-room 
(sudatorium), a cooling-room ( frigidarium), 
and others. The rooms and exercise-grounds 
were continually thronged by those who 
frequented the gymnasia for gymnastic pur- 
poses; the porticoes furnished agreeable 
lounges for philosophers, rhetoricians, artists, 
and spectators, who wished to while away a 
leisure hour. Dean Stanley says with much 
force, in speaking of the erection of this first 
gymnasium in Jerusalem, “It is startling to 
think of the sudden influx of Grecian manners 
into the very centre of Palestine. The 
modesty of the sons and daughters of Abra- 
ham was shocked by the establishment of the 
Greek palestra under the very citadel of 
David (2 Macc. iv. 12), where, in defiance of 
some of the most sensitive feelings of their 
countrymen, the most active of the Jewish 
youths completely stripped themselves, and 
ran, wrestled, leaped in the public sports, like 
the Grecian athletes, wearing only the broad- 
brimmed hat, in imitation of the head-gear of 
the god Hermes, guardian of the gymnastic 
festivals. Even the priests in the Temple 
caught the infection (2 Macc. iv. 14), left 


their sacrificial duties unfinished, and ran 
down from the Temple court to take part in 
the spectacle, as soon as they heard the signal 
for throwing the discus, which was to lead 
off the games.” (‘ Jewish Church,’ vol. iii. 
Pp. 291.) 

15. And made themselves uncircumcised.| 
Ie. sought to conceal their circumcision by 
means of a further surgical operation. (See 
Celsus, ‘De Medic.’ vii. 18; and compare 
1 Cor. vii. 18.) 

forsook the holy covenant.| “The holy 
covenant” is not so much the covenant of 
circumcision made with Abraham (Gen. 
Xvil. Io), as that far broader covenant made 
between God and His people at Sinai (Ex. 
xxiv. 3-8). The expression seems to be 
adopted from Dan. xi. 28-30, where it is 
used three times in connection with the 
wicked doings of Epiphanes. 

joined themselves to the heathen.| Lite- 
rally, ‘‘ yoked themselves.” (Compare 2 Cor. 
Vi. 14.) 

were sold to do mischief.| Compare 1 Kings 
Xx1. 20, 253 2 Kings xvii. 17. 


§ 3. THE WAR OF EPIPHANES WITH 
EGYPT. 


16-19. The war of Antiochus Epiphanes 
with Egypt was not a pure war of aggression. 
It was provoked by the Egyptian king, 
Ptolemy VI. (Philometor), who claimed 
Ceelesyria and Palestine as the dowry of his 
mother, Cleopatra, and, when Epiphanes re- 
fused to yield them, flew to arms and actually 
invaded the Syrian territory (B.C. 172). 
Antiochus in B.C. 173, having collected a 
considerable army, undertook the recovery of 
the places occupied by the Egyptians, and, 
having succeeded in his object so far, pressed 
forward into Egypt, defeated the forces of 
Ptolemy at Pelusium, and endeavoured to 
make himself master of the whole country. 
He would probably have succeeded, had not 
the Romans interposed, and required him to 
relinquish his conquests. 


16. when the kingdom was established.] 
Compare 1 Kings ii. 12, 46; 2 Chr. i. 1; 
2 Kings xiv. 5. There was usually a time of 
trouble at the commencement of an Oriental 
monarch’s reign, at the end of which his 
power became “established.” Epiphanes’ 
troubles lasted from B.C. 175 to B.C. 171. 
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B.C.17% thought to reign over Egypt, that 
he might have the dominion of two 
realms. 

17 Wherefore he entered into 


[v. 17—20. 


was afraid of him, and fled; and B.C.170 

many were wounded to death. a 
19 ‘hus they got the strong cities 

in the land of Egypt, and he took 


@ Dan, 11. the spoils thereof. 


25. 


Egypt “with a great multitude, with 
chariots, and elephants, and _horse- 
men, and a great navy, 

18 And made war against Ptole- 
mee king of Egypt: but Ptolemee 


he thought to reign over Egypt.| Antiochus 
can scarcely have begun the war with this 
expectation ; but after the battle of Pelusium 
he no doubt entertained the idea. Had it not 
been for the Romans, he would probably have 
effected his purpose. 


of two realms.| Rather, “of the two 
realms ”—i.e. Syria and Egypt. 


17. he entered into Egypt with a great 
multitude.| Rather, “ with a strong force.” 
Compare Dan. xi. 25. ‘The number of his 
forces is nowhere recorded. 


chariots, and elephants, and horsemen.| The 
employment of war-chariots by the Seleucidz 
is noticed by Appian (‘Syriaca,’ § 52), Livy 
(xxxvii. 40), and others. They are said 
to have been armed with spears projecting 
from the pole, and scythes (or rather sickles) 
attached to the naves of the wheels and the 
ends of the yokes (Liv. xxxvii. 41 ; compare 
2 Mace. xiii. 2). Elephants were also em- 
ployed by the Syrian kings in large numbers 
(Liv. xxxvii. 40, xxxvill. 38; Polyb. xxii. 26, 
xxxl. 3, &c.). Eighty are said to have been 
brought by Lysias against Jerusalem (2 Macc. 
xi. 4). 


and a great navy.| ‘The march of armies 
from Syria into Egypt, or from Egypt into 
Syria, is much facilitated by the support of a 
“navy.” ‘The great Pharaohs of the eighteenth 
and nineteenth dynasties made Syrian expedi- 
tions both by land and sea (Brugsch, ‘ Hist. 
of Egypt,’ vol. i. pp. 371-3, &c.). So did the 
Psammetichi (Herod. ii. 159, 161). When 
Cambyses invaded Egypt, he took care to be 
accompanied by Greek and Pheenician ships 
(id. iii. 13, 19). Alexander’s long delay at 
‘Tyre when on his way to Egypt was to 
secure a naval force. A navy is especially 
needed when the attack is made from Syria, 
since not only is it serviceable for conveying 
supplies, but necessary in order to command 
the Egyptian waters. The fleet of Epiphanes 
is mentioned by Livy (xliv. 19; xlv. 11). It 
proved stronger than the Egyptian fleet. 


18. Ptolemee king of Egypt.| This king 
was Ptolemy VI., called Philometor, the son 
of Ptolemy Epiphanes and of Cleopatra, 
Antiochus’s sister. He was a weak prince, 


20 And after that Antiochus had 
smitten Egypt, he returned again 
in the hundred forty and third, 


year, and “went up against Israel 22. 


and no more than seventeen years of age at 
the time of Antiochus’s invasion. 


Ptolemee was afraid of him, and filed.| ‘This 
is scarcely in accordance with the history as 
it has come down to us from other writers. 
At the first great battle near Pelusium 
Ptolemy appears not to have been present 
(Diod. Sic. p. 579, ed. Wesseling). After- 
wards, fearing perhaps the consequences of 
further resistance, he submitted to his uncle, 
and became his tool; but he never fled from 
any show of force, much less from any actual 
engagement. 


19. they got the strong cities.| As Pelu- 
sium, Memphis, and others. Alexandria still 
held out under Ptolemy Physcon, the brother 
of Philometor, whom the Egyptians had 
placed at their head when Philometor sub- 
mitted to Antiochus. 


§ 4. THE RETURN OF ANTIOCHUS FROM 
EGYPT, AND HIS PROCEEDINGS AT JERU- 
SALEM. 


20. he returned again.| The return of 
Antiochus to Syria in the winter of B.C. 170-169 
was partly in consequence of his inability to 
capture Alexandria, partly on account of the 
interference of the Romans (Polyb. xxviii. 15, 
ad jin.), whom he did not dare to defy. His 
proud spirit must have been deeply hurt at 
the issue of his two years’ war; and he was 
consequently prepared to vent his pent-up 
anger on the first victim that offered itself. 


and went up against Israel and Jerusalem.] 
A pretext was found in the series of events 
related in 2 Macc. iv. 23-43; v. 5-7. Jason, 
outbid and deprived of the high-priesthood 
by Menelaus, had raised a rebellion, and ob- 
tained certain successes. Various other 
troubles had occurred. But the real ground 
of the attack was cupidity. The Syrian 
treasury was exhausted, and needed to be 
replenished. The wealth of the Temple was 
well known, and had already provoked one 
attempt (2 Macc. iii. 6-40). Now another 
was to be made with greater success, The 
angry king, smarting under disappointments 
incurred in Egypt, leads his army against 
Jerusalem, and, though unresisted, treats it 
as a captured city. 


D 


169. 


an. 8. 
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3.369. and Jerusalem with a great multi- 
tude, 
21 And “entered proudly into the 


Vv. 21—26.] 389 
23 He took also the silver and the B.C. 169. 


gold, and the "precious vessels : also i cr. 
“Dan. 11. 


Or, he 


led all 


ILS. 


sanctuary, and took away the golden 
altar, and the candlestick of light, and 
all the vessels thereof, 

22 And the table of the shewbread, 
and the pouring vessels, and the vials, 
and the censers of gold, and the veil, 
and the crowns, and the golden 
ornaments that were before the 
temple, 'all which he pulled off. 


21. entered proudly into the sanctuary.| 
The assault and capture of the city, enlarged 
upon in 2 Mace. v. 11-14, are omitted by the 
present writer, who cares for nothing in com- 
parison with the profanation of the .Holy 
Place, and the other sacrilegious acts of the 
misguided king. Menelaus, the apostate 
high-priest, served as guide to Epiphanes on 
the occasion (2 Macc. v. 15), and led him into 
the inner sanctuary, or Holy of Holies 
(Diod. Sic. xxxi. 1, 48). 

the golden altar.| Te. the altar of incense, 
which stood inside the Temple, just in front 
of the veil. (Compare Ex. xxx. 1-6; 1 Kings 
vil. 48.) Solomon’s altar was no doubt 
carried off by Nebuchadnezzar ; but a similar 
one had been made and placed within the 
Temple by Zerubbabel or Ezra. 


the candlestick of light.| ‘The seven- 
branched lJampstand, which stood against the 
south wall of the Holy Place (Ex. xxv. 31-37 ; 
xl. 24), and was an essential part of the 
Temple furniture (2 Chr. xiii. rr). Such a 
“ candlestick,” however often carried off, was 
always restored; and the Arch of Titus 
shews us that the Romans found one in the 
Temple when they finally captured and 
destroyed it. 

the vessels thereof.| ‘The “lamps,” “ tongs,” 
and “snuff-dishes ” of Ex. xxv. 37, 38, which 
were all “ of pure gold.” 


22. And the table of the shewbread.| See 
Ex. xxv. 23-30; 1 Kings vil. 48. 

the pouring vessels and the vials.) In the 
original omovdeia kai diddas— flagons and 
chalices ”—vessels to contain the wine for 
the drink-offerings, and cups or goblets out 
of which to pour them. Compare Ex. xxv, 
29, xxxvii. 16; where, however, the diddav 
are called kvadou. 

the censers of gold.| Incense-pots, in which 
incense was offered on the table of shewbread, 
together with the loaves (Lev. xxiv. 5). They 
are mentioned in Ex. xxv. 29 and xxxvil. 16 
(where the A.V. translates by “ spoons ”), and 
are represented on the Arch of Titus. 


he took the hidden treasures which 2722 


he found. 

24 And when he had taken all 
away, he went into his own land, 
having made a great massacre, and 
spoken very proudly. 

25 Therefore there was great 
mourning in Israel, in every place 
where they were ; 

26 So that the princes and elders 


__ the veil.| See Ex. xxvi. 31, xl. 21; 2 Chron. 
ill. 14. 

the crowns.| Compare below, ch. iv. 57. 
‘Whether these “ crowns” were votive offer- 
ings hung in front of the Temple, or the 
capitals of the pillars of the porch, is un- 
certain, 


the golden ornaments that were before the 
temple . . . he pulled off.| Much of the orna- 
mentation consisted of woodwork plated with 
gold (Ex. xxvi. 29; 1 Kings vi. 20-22; 2 Kings 
Xviii. 16). This Epiphanes stripped off. 


23. the silver and the gold and the precious 
vessels.| Ie. all the gold and silver vessels 
that he found in the Temple—an example of 
hendiadys. 


also... the hidden treasures.| Te. the 
contents of the various treasuries, whether 
public or private. (See Joseph. ‘ Bell. Jud.’ ii. 
9, § 43 2 Mace. iii. ro-12.) The value of the 
precious metals carried off was estimated at 
1800 silver talents, or nearly 350,000/. (See 
By IMUENSE, Vie, 738) 


24. having made a great massacre.| At 
his entry, not at his departure (2 Macc. v. 
12-14). The slain were estimated at 80,000; 
but this was probably an exaggeration. 


§ 5. THE MOURNING OF THE JEWS 
AFTER HIS DEPARTURE. 


25-28. Words are poor to tell of the 
effect on the Jewish mind of these terrible 
calamities. Nothing like them had occurred 
since the destruction of the first Temple 
by Nebuchadnezzar. The fact that Helio- 
dorus had been so recently baffled in a some= 
what similar attempt (2 Macc. ili. 14-29) must 
have made them the more unexpected. The 
writer graphically describes in four short 
verses the general consternation, 


26. the princes and elders.| Probably the 
same as the “ council” or “senate” of 1 Macc. 
xii. 6, and of 2 Macc. i. 10, lv. 44, Xl. 27— 
a body corresponding to the later Sanhedrin, 


whe 


B.C.170, mourned, the virgins and young men 


167. 
£ 2 Mac. 
5+ 24. 


were made feeble, and the beauty of 
women was changed. 

27 Every bridegroom took up 
lamentation, and she that sat in the 
marriage chamber was in heaviness. 

28. The land also was moved for 
the inhabitants thereof, and all the 
house of Jacob was covered with 
confusion. 

29 And after two years fully ex- 
pired “the king sent his chief col- 
lector of tribute unto the cities of 
Juda, who came unto Jerusalem 
with a great multitude, 
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[v. 27—33. 


30 And spake peaceable words unto B.C. 367. 


them, but a// was deceit: for when 
they had given him credence, he fell 
suddenly upon the city, and smote it 
very sore, and destroyed much people 
of Israel. 

31 And when he had taken the 
spoils of the city, he set it on fire, 
and pulled down the houses and walls 
thereof on every side. 

32 But the women and children 
took they captive, and possessed the 
cattle. 

33 Then builded they the city of 


David with a great and strong wall, 


which was composed of chief priests (heads 
of courses), elders, and scribes. 


§ 6. SECOND ATTACK UPON JERUSALEM, 
BY APOLLONIUS, CHIEF COLLECTOR OF 
TRIBUTE. 


29-32. The circumstances of this attack 
are given with some particularity in 2 Mace. v. 
24-27. We find there the name of the leader, 
Apollonius; the number of his army, 22,000 
men; and the fact that the attack was made 
on the sabbath day, suddenly and without a 
pretext, by the armed soldiers, who had been 
received peaceably into the town, upon the 
unarmed Judzans. ‘The intention must have 
been the same as that of certain fusi//ards in a 
neighbouring capital in our own day—to strike 
terror into the inhabitants and reduce them 
into a state of abject subservience. 


29. after two years.| In December B.C. 
168, or January B.c. 167 (Clinton, ‘F. H, 
vol. iii. p. 321). 

Sully expired.| Literally, “years of days” 
—a Hebraism. Compare Gen. xli. 1; Lev. 
XXV. 29; 2 Sam. xiii. 25, &c, 


with a great multitude.| Rather, “with a 
strong force”—an army of 22,000 men 
(2 Macc. v. 24). 


30. spake peaceable words.| Compare 
2 Macc. v. 25; Joseph. ‘ Ant. Jud.’ xii. 5, § 4. 
Had he come as an open enemy, the in- 
habitants might have shut the gates, and 
stood on their defence with a good prospect 
of success. 


but all was deceit.| Rather, “ deceitfully.” 


he fell suddenly upon the city.| Waiting for 
the sabbath, he gave his soldiers orders to 
arm themselves, and, sallying forth into the 
streets, to kill all the men whom they met in 
any part of the town. The women and 
children they were to seize and sell for 


slaves. (See 2 Macc. v. 24-26.) The sale of 
these numerous captives (as Ewald notes) 
“helped to fill the empty treasury of the 
king.” 

31. he set it on fire.| There can scarcely 
have been any intention to burn the city, or 
the intention would have been carried out. 
Probably, in the confusion of the plundering, 
various houses were set on fire accidentally. 


pulled down the houses and walls.) Te. 
demolished the fortifications, or at any rate 
broke large breaches in them, and destroyed 
such houses as abutted on the demolished 
portions of the walls. 


32. and possessed the cattle] On the 
keeping of cattle within the precincts of cities 
in ancient times, see Jonah iv. 11. The word 
employed (kr7v7) will, in its Hellenistic use, 
include horses. 


§ 7. PERMANENT OCCUPATION OF A PART 
OF JERUSALEM BY THE SYRIANS. 


33-37, The object of the occupation of 
“the city of David” was clearly to molest 
such Jews as wished to visit the Temple from 
the “upper city” by crossing the Tyropcon, 
and at the same time to make into a special 
Syrian stronghold the most commanding posi- 
tion in the whole town. It is to be remem- 
bered that the “acra,” or “ citadel,” as it was 
called, overlooked the Temple (Joseph. ‘ Ant. 
sj hurels Sathh, SP) 

33. the city of David.| It is generally 
agreed that this means the special hill on 
which had stood the palace of David. But 
the position of this hill is questioned. Most 
writers regard it as a portion of the high 
ground north, or rather north-west, of the 
Temple. But Colonel Warren, with the most 
complete local knowledge, has recently argued 
that it was a portion of the western hill, oppo- 
site the Temple (‘ Transactions of Society of 
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B. C. 167. and with mighty towers, and made it 38 Insomuch that the inhabitants B.C. 167. 


a strong hold for them. 

34 And they put therein a sinful 
nation, wicked men, and fortified 
themselves therein. 

35 They stored it also with armour 
and victuals, and when they had 
gathered together the spoils of Jeru- 
salem, they laid them up there, and 
so they became a sore snare : 

36 For it was a place to lie in wait 
against the sanctuary, and an evil 
adversary to Israel. 

37 Thus they shed innocent blood 
on every side of the sanctuary, and 


defiled it: 


of Jerusalem fled because of them: 
whereupon the city was made an 
habitation of strangers, and became 
strange to those that were born in 
her ; and her own children left 
her. 

39 Her sanctuary was laid waste 


like a wilderness, “her feasts were % Tobit 
turned into mourning, her sabbaths 2 Mac. 6. 


into reproach, her honour into con- ~ 
tempt. 

40 As had been her glory, so 
was her dishonour increased, and 
her excellency was turned into 
mourning. 


Bibl. Archeology,’ vol. vii. pp. 309-315). The 
whole question of the topography of ancient 
Jerusalem is still undetermined. 


a great and strong wall, and with mighty 
towers.| All the early fortifications con- 
sisted of projecting towers, square or round, 
with a curtain between them (Rawlinson, 
¢ Ancient Monarchies,’ vol. ii. p. 4053 vol. iii. 
pp. 76, 82; ‘ History of Egypt,’ vol. 1. p. 465 ; 
Herod. i. 179, &c.). Numerous towers in 
the wall of Jerusalem are mentioned by 
Nehemiah (ch. iii. 1, 11, 25, 26, 27). 

a strong hold.) In the original, dpa, a 
“citadel,” or “acropolis.” The word became 
the proper name of this fortress. 


34. a sinful nation.| Compare Tobit xiii. 
6. The Jews divide the world into Jews and 
Gentiles—“the righteous” and “sinners.” 
Here, however, something more is meant. 
The Syrian Greeks, as the aiders and abettors 
of Epiphanes, were considered to be sinners 
in an especial sense. See the words which 
follow— wicked men”—and compare ch, il, 
ASwO2s Il, 15,20; oC, 

35. they became a sore snare.| We should 
read éyévero here, rather than éyévovro, and 
translate—“ I¢ became a sore snare.” Dean 
Stanley says: “It was regarded as a per- 
petual tempter, an adversary or devil in stone 
—as a personal enemy” (‘ Jewish Church,’ 
vol. iii. p. 295). Compare v. 36. Hence 
the joy and rejoicing when ultimately it was 
captured (infra, xili. 51). 


§ 8. FLIGHT OF THE GODLY JEWS, 
AND SUPPRESSION OF THE JEWISH RE- 
LIGION. 

38-53. Unable to frequent the Temple by 


reason of the perpetual sallies made upon 
them from the Acra, the religious Jews quitted 


Jerusalem and gave it up to the Hellenizing 
party. Antiochus hereupon, regarding all 
opposition as over, launched his Edict of In- 
tolerance—“ That all should be one people, 
and that every one should leave his laws” 
(vv. 41, 42). A special commissioner was 
sent down from Antioch to enforce the 
king’s orders (2 Macc. vi. 1). Not only was 
the practice of the Jewish religion or the 
observance of any of its ceremonies forbidden 
under penalty of death (wv. 50), but active 
participation in the abominations of idol 
worship was required of all (wv. 47; com- 
pare 2 Macc. vi. 7). ‘The possession of the 
sacred writings was also made a capital 
offence (v. 57). Under the chief com- 
missioner were appointed “ overseers,” whose 
business it was to carry out the king’s orders 
in all the various cities and towns throughout 
the whole of Judea. The determination was 
to stamp out the Jewish religion absolutely 
and utterly, and to establish the sensual 
idolatry of the Greeks in its place. 


38. the city was made an habitation of 
strangers.| ‘This must not be understood 
too broadly. Menelaus, the high-priest, re- 
mained at Jerusalem with his partisans, and 
gave the support of his authority to all the 
measures of Antiochus. It was among the 
most bitter trials of the faithful, that many of 
their own countrymen took part with the 
heathen against them. (See vv. 43 and 52.) 


39. Her sanctuary was laid waste.| Rather 
“was empty” or “desolate.” Itwas no 
part of the policy of Epiphanes to destroy, or 
even to injure, the Temple building. He 
proposed to retain it as the centre of the new 
religious worship which he was about to set 
up. (See 2 Macc. vi. 2-4.) 


her feasts were turned into mourring.| As 
prophesied by Amos (viii. 10), whose words, 
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B.C.167, 41 Moreover king Antiochus wrote 
to his whole kingdom, that all should 
be one people, 

42 And every one should leave his 
laws: so all the heathen agreed ac- 
cording to the commandment of the 
king. 

43 Yea, many also of the Israelites 
consented to his religion, and sacrificed 
unto idols, and profaned the sabbath. 

44 For the king had sent letters 
by messengers unto Jerusalem and 
the cities of Juda, that they should 

NOr, ke follow 'the strange laws of the land, 


laws and ; 
vitesofthe 45 And forbid burnt offerings, and 


strangers 


ofthe. sacrifice, and drink offerings, in the 
‘aud. temple; and that they should profane 
the sabbaths and festival days : 


as rendered by the LXX., are here closely 
followed. 


41. king Antiochus wrote to his whole 
kingdom.| ‘The special edict directed against 
the Jews (vv. 44-50) seems to have been 
preceded by a general proclamation of uni- 
formity in religion throughout the whole king- 
dom. ‘This was a sort of blind, there being 
no very clear intention of forcing changes on 
any people except the Jews. Hence the 
heathen nations generally “agreed” to the 
edict. (See v. 42, and compare ch. ii. 19; 
but, on the other hand, see ch. iii. 29.) 


43. many ... of the Israelites consented. | 
See note on v, 38. 


44. letters . . . unto Jerusalem.| By the 
hand of the special commissioner deputed to 
see the royal commands carried out (2 Macc. 
vi. I). 

the strange laws of the land.| Rather, as 
in the margin, “the laws (or customs) of the 
strangers of the land”—di.e. the Syrian 
Greeks. 

45. burnt offerings, and sacrifice, and drink 
offerings.| I.e. offerings of any kind. 

46, And poilute . .. holy people.| Te. the 
godly, the faithful. ‘The readiest mode of 
pollution was forcing them to eat swine’s 
flesh. (See 2 Macc, vi. 18-31; vil. 1.) 


47. groves.| Rather, “precincts.” The 
“groves” of the Old Testament are certainly 
not intended. These were idolatrous emblems 
in wood or metal, resembling probably the 
“sacred tree” of the Assyrians. (See the 
author’s‘ Ancient Monarchies, vol. ii. p. 236.) 
“ Precincts” (rewévn) were sacred enclosures, 
surrounded by walls, and generally containing 
within them a temple or shrine. 


46 And pollute the sanctuary and B.C. 167. 


holy people : 

47 Set up altars, and groves, and 
chapels of idols, and sacrifice swine’s 
flesh, and unclean beasts : 

48 That they should also leave 
their children uncircumcised, and 
make their souls abominable with 
all manner of uncleanness and pro- 
fanation : 

49 To the end they might forget 
the law, and change all the ordi- 
nances. 


50 And ‘whosoever would not do Fibs 


according to the commandment of ~ 
the king, he said, he should die. 

51 In the selfsame manner wrote 
he to his whole kingdom, and “ap- s. 22. 


chapels of idols.| Or “idol temples.” (See 
1 Cor. vill. 10.) The word eidedeiov is used 
of the heathen temples generally, vads or vews 


being reserved for the temples of the true 
God. 


unclean beasts.| Literally, “common.” 
Compare Acts x. 14, 15, 28; and for an ac- 
count of the animals which were “ unclean ” 
to the Jews, see Lev. xi. 3-30. The swine 
was the only animal offered commonly in 
sacrifice by heathen nations, which the Jews 
might not offer. 

48. That they should...leave their children 
uncircumcised.| Could circumcision have 
been abolished, the whole distinction between 
Jew and Gentile would very shortly have 
been done away. Circumcision admitted 
into covenant; and without it a Jew would 
have felt that he was not a Jew, but a mere 
uncovenanted heathen. Hence the strenuous 
efforts made to stop circumcision (vv. 60, 61 ; 
2 Macc. vi. 10, viii. 4, &c.). 

50. he should die.] Like other thorough- 
going persecutors — Diocletian, Galerius, 
Isdigerd IL., the Inquisition—Epiphanes en- 
forced conformity under the penalty of death, 
This heroic remedy necessarily results in 
either submission or insurrection. 


51. In the selfsame manner wrote he to. his 
whole kingdom.| \.e. mutatis mutandis. But 
it may be questioned whether any religions 
but the Jewish and Samaritan were seriously 
threatened. ‘The various forms of polytheism 
were too nearly allied to quarrel, and readily 
understood one another. The Pheenician, 
Syrian, and Babylonian deities had all of them 
their Greek counterparts ; and a syncretic 
spirit was so generally prevalent, that we need 
stronger evidence than is anywhere forth- 
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B.C. x67. pointed overseers over all the people, month Casleu, in the hundred forty B.c. 


10x, And commanding the cities of Juda to and fifth year, they set up “the “7” 
isract Sacrifice, city by city. abomination of desolation upon the 7, Pe 


ide ta 
ee - 52 Then many of the people were 
holes ixn gathered unto them, to wit, every one 
every 
placeof that forsook the law; and so they 
hl committed evils in the land ; 
6. 21 53 "And ?drove the Israelites into 
2 "** secret places, even wheresoever they 
ae could flee for succour. 


cir. 168. 54 Now the fifteenth day of the 


coming to convince us that Epiphanes con- 
templated imposing on all his subjects complete 
religious uniformity. 

and appointed overseers.| Ewald views 
these “ overseers ” as “an army of spies and 
wardens, accusers and watchmen” (‘ Hist. of 
Israel,’ vol. v. p. 299); but Dean Stanley is 
probably right in regarding them as local 
commissioners, acting under the chief com- 
missioner, and carrying out the king’s behests 
in the provinces (‘ Jewish Church,’ vol. iii. 
P. 295). 

52. many of the people were gathered unto 
them.| A Hellenizing faction shewed itself 
in all parts of the land, not in Judza only, 
but also in Samaria (2 Macc. vi. 2) and Galilee 
(a Macc. v. 15). 


53. drove the Israelites into secret places.| 
To escape the persecution of the “ overseers,” 
the Israelites were compelled to betake them- 
selves to hiding-places—caves, deserts, and 
hill fastnesses (2 Macc. v. 27)—just as had 

‘been done of old by David and his com- 
panions (zr Sam. xx.—xxvi.) when they fled 
from Saul. 


§ 9. THE ABOMINATION OF DESOLATION 
SET UP IN THE TEMPLE, AND THE PER- 
SECUTION CARRIED ON RELENTLESSLY. 


54-64. The finishing touch was now to be 
put to the whole scheme of persecution. The 
daily sacrifice had been already abolished 
(wv. 45); but, to prevent any pious Jew from 
surreptitiously offering it, the altar itself was 
to be polluted by a permanent erection. On 
the 15th of Chisleu (December B.C. 168, or 
January B.C. 167) an altar to the Olympian 
Jupiter was set up on the top of the brazen 
altar of burnt sacrifice erected by Zerubbabel 
(Ezra iii. 2, 3); and ten days afterwards the 
profanation was completed by the offering 
of sacrifice to Jupiter upon the new altar. 
At the same time images of heathen gods 
were set up at the doors of houses and in the 
streets, and incense burnt to them. The 
Books of the Law were searched for, and, 
when found, were burnt. A vigorous perse- 


altar, and builded idol altars through- 
out the cities of Juda on every side ; 

55 And burnt incense at the doors 
of their houses, and in the streets. 

56 And when they had rent in 
pieces the books of the law which 
oe found, they burnt them with 

net 


cution of all who disobeyed the royal edicts 
was commenced. ‘The mothers of children 
who had been recently circumcised were put 
to death with the children, and the dead 
bodies of the latter were hung about the 
mothers’ necks. Those by whom the opera- 
tion had been performed were likewise 
executed. Attempts were made to compel 
men to eat unclean meats, and their refusal 
to do so was also punished with death. The 
author of the Second Book of Maccabees 
goes into considerable detail on these subjects, 
relating at length some particular instances of 
cruel punishments (2 Mace. vi. 10-31; Vil. 
I-42). 

54. they set up the abomination of desola- 
tion upon the altar.| ‘That “the abomination 
of desolation” was an altar appears from 
v.59. ‘Lhe phrase is not previously used in 
the Septuagint, though nearly allied to one in 
Daniel ix. 27, where an “abomination of 
desolations” is mentioned. ‘The expression 
in Dan. xi. 31, which refers to the event here 
recorded, is different. It had been customary 
from the time of Moses to call idolatrous 
objects “‘ abominations.” ‘The present writer 
goes further, and marks his hatred of this 
particular object by attaching to it a further 
epithet of abhorrence. 

and builded idol altars.| “dol altars” 
(B@poi) are contrasted with the altar of God 
(@vovacrnpiov). It was common among the 
Greeks to erect such altars in the streets of 
towns before images of gods and goddesses, 
especially Hermes, Dionysus, Apollo, and 
Artemis. Hence these deities were some- 
times spoken of as @eol dyweis—* deities of 
the street.” 

55. burnt incense at the doors of their houses. | 
It was usual in Greek towns to place images 
of the household gods in the vestibules or 
porches of houses (Dollinger, ‘Jew and 
Gentile,’ vol. i. p. 242, E. T.), and to offer to 
them incense, cakes, and other sacrificial 
dainties. Artemis was sometimes honoured 
in this way, and was then called rpo6vpaia 
(‘Orph. Hymn.’ i. 4). 

56. when they had rent in pieces the books 
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cir. 167. 


Gr. the 


hing’s 


command- king’s commandment was, 


57 And wheresoever was found 
with any the book of the testament, 
or if any consented to the law, 'the 
that they 


ie should put him to death. 

poe 58 Thus did they by their autho- 
rity unto the Israelites every month, 
to as many as were found in the 
cities, 

59 Now the five and twentieth 
day of the month they did sacrifice 
upon the idol altar, which was upon 
the altar of God. 

60 At which time according to 

au the commandment “they put to death 
certain women, 'that had caused their 

VGr. that children to be circumcised. 

cumcised 6 And they hanged the infants 

children. about their necks, and rifled their 
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17; [v. 57—64. 
houses and slew them that had cir- 
cumcised them. 

62 Howbeit many in Israel were 
fully resolved and confirmed in them- 
selves not to eat any unclean thing. 


Cc 


B. C. 


ir. 167 


63 Wherefore they ?chose rather (2 
to die, that they might not be defiled &7. 1, &. 


with meats, and that they might not 
profane the holy covenant: so then 
they died. 

64 And there was very great wrath 
upon Israel. 


CHAPTER II. 

6 Mattathias lamenteth the case of Ferusalem. 
24 He slayeth a Few that did sacrifice to idols 
in his presence, and the king’s messenger also. 
34 He and his are assailed upon the sabbath, 
and make no resistance. 50 He dieth, and 
instructeth his sons; 66 and maketh their 
brother Fudas Maccabeus general. 


of thelaw ... . they burnt them.| Compare 
the conduct of Zedekiah (Jer. xxxvi. 23). 
Hatred of God’s Word leads wicked men to 
make its destruction sure. 


57. wheresoever was found with any the 
book of the testament.| Rather, “a book of 
the covenant ”—~i.e. any one of the five books 
of Moses. It is implied that private persons 
not unfrequently possessed a portion, if not 
the whole, of the Pentateuch. A great multi- 
plication of copies had followed on the 
institution of “ scribes.” 


if any consented to the law.| Mere ob- 
servance of the law, apart from possession of 
any portion of it, was made a capital offence. 


58. every month.| It would seem that 
each town was visited once a month by its 
inspector, and a bloody assize held. The 
country districts were probably under less 
strict surveillance. 


59. they did sacrifice upon the idol altar.] 
Diodorus (xxxiv. 1) says that a herd of a 
hundred swine was driven into the Temple 
and slaughtered in the sacred precincts. 
One huge sow was chosen out of the number 
for sacrifice upon the newly-erected altar, on 
which a portion of its blood was poured, 
while another portion was taken inside the 
Temple building and poured out within the 
Holy of Holies. (Compare Joseph. ‘ Ant. 
Jud.’ xii. 5, § 4.) 

60. that had caused their children to be 
circumcised.| Literally, “that had circumcised 
their children.” But no doubt the meaning 
is that they had authorized the act. See the 
next verse. From 2 Macc. vi. 10 we gather 
that only two women were treated with this 
extreme barbarity 


61. they hanged the infants about their 
necks.| Partly to aggravate the sufferings of 
the mothers; but also to ensure the death of 
the children, who were precipitated with 
their mothers from the top of the city wall 
(2 Mace. /. s. ¢.). 


rifled their houses.| Ie. gave them up to 
pillage. 
slew them that had circumcised them.] 


Ie. put to death those who had performed 
the rite. 


63. they chose rather to die, that they might 
not be defiled with meats.| On the modes of 
compulsion used, and the noble resistance 
made, see 2 Macc. vi. 18-31 and vii. 1-41. 


64, there was very great wrath upon 
Israel.| ‘The persecution of Epiphanes was 
looked upon as a judgment sent upon the 
nation by God on account of its sins. The 
very martyrs themselves took this view, and 
acknowledged God’s justice in the chastise- 
ment (2 Macc. vi. 18, 33). It may be con- 
cluded from this that Ps. lxxiv. does not 
belong to the period, since it contains no 
confessions of national ill-desert. 


CHAPTER II. 
§ 1, THE FAMILY OF MATTATHIAS. 


1-5. The desperate strait in which the 
Jewish nation was placed having been suffhi- 
ciently set forth in ch. i., the writer proceeds 
in ch. ii. to a theme that is more congenial to 
him—the mode of the national deliverance ; 
and as this was the special work of a single 
family, he commences this portion of his 
history with an account of the family, so far 
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Ferusalem. *x Chron. 24.7. || Or, who was called: and so afterward in the rest. 


v. I—5. 

5] 395 
B.C. 167. ee those days ‘arose Mattathias 3 Simon, called Thassi : B.C. 167. 
10r, Mat- the son of John, the son of Si- 4 Judas, who was called Macca- 
Zathias | meon, a priest of the sons of @ Joarib, beus: 
the son of x a) 
Yorn, &c. from Jerusalem, and dwelt in Modin. 5 Eleazar, called 'Avaran: and !0r, 4va- 
arose von, > 
from ye 2% And he had five sons, Joannan, Jonathan, whose surname was Ap- Adaron 
susie, ‘called 'Caddis : phus. page 


ll Gaddis. 


as it was known to him. Mattathias, its 
chief at the time when the sanctuary was 
profaned, he traces back through two pro- 
genitors, his father and his grandfather, to 
the great priestly clan or course of Joarib 
(or Jehoiarib), to which David and Solomon 
had assigned the first place among the at- 
tendants on the altar (1 Chr. xxiv. 7). He 
represents him as having been, at the time 
when the persecution began, a dweller in 
Jerusalem, but as having fled thence and 
taken refuge in his ancestral city, Modein, 
where he was “an honourable man” and “a 
ruler” (wv. 8). He was accompanied by his 
five sons (three of whom became personages 
of importance)—Joannan or John, Simon, 
Judas, Eleazar, and Jonathan. Each of 
these youths enjoyed the distinction of a 
second name. 

1. Mattathias.| The name is not wholly 
new. A “ Mattathiah” had supported Ezra 
when he came forward to read the law to the 
people (Neh. viii. 4). Two others appear in 
St. Luke’s genealogy of our Lord (Luke 
Hina 52 0))s 

a priest of the sons of Joarib.} That 
descendants of Joarib, or Jehoiarib, returned 
from the Captivity is declared in 1 Chr. ix. 10 
and Neh. xi. 10, xii. 6, 19. 

in Modin.| More properly “ Modein” or 
“ Modeim.” The place has not been men- 
tioned in the Hebrew Scriptures, and occurs 
only in connection with Maccabean history 
(ch. i. 70; ix. 195" Xi... 25, 305 xVIE14 5 
2 Macc. xiii. 14). It appears by 1 Macc. xvi. 
to have lain on the edge of the hill-country 
overlooking the Philistine plain; and here 
Jerome places it (‘Onomast.’ ad voc. 
Mopm), near Diospolis, or Lydda (now 
Ludd). The exact site is disputed. 


2. Joannan.| The name is identical with 
the Johanan or Jehohanan of the Hebrew 
Scriptures (1 Chr. iii. 15, 243 vi. 9, 10; 
Jer. xl. 8-16, &c.). It means “ Jehovah 
gave.” On the after-career of Joannan see 
ch. ix. 36-38, and 2 Macc. viii. 22 (where he 
is by mistake called “ Joseph ”). 

called Caddis.| There is no traditional 
interpretation of this surname. It may per- 
haps represent the Hebrew “‘ Gaddi” (Num. 
xiii. 11), which seems to be a denominative 
formed from “ Gad,” “ fortune,” and to mean 
“fortunate.” Compare the Roman “ Felix.” 


Or, possibly, it is a transliteration of the 
Chaldee &7), “ holy.” 

3. Simon.] The career of Simon occupies 
chaps. xiii.-xv. and ch. xvi. 1-16. Hewas the 
fourth Maccabee leader. 

called Thassi.| ‘The Syriac has “Tharsi,” 
which may mean “director,” or “ guide,” 
since Simon was ‘“‘a man of counsel” (wv. 65). 


4, Judas, who was called Maccabeus.| 
Judas was selected by his father to succeed 
him as leader (ch. ii. 16). His exploits 
occupy chaps. lii.ix. 1-17. He is the great 
hero of the Second Book of Maccabees. His 
surname of Maccabeus has been variously 
derived: 1, from the Hebrew maccabah, “a 
hammer ;” 2, from chabah, “ to extinguish ;” 
3, from py, in the sense of “to track” 
or “trace out.” (See the Introduction to 
Judith, § IV.) 

5. Eleazar, called Avaran.| The sur- 
name of Eleazar is given as “ Savaran” in 
ch. vi. 43. The true form, however, is pro- 
bably Avaran, which may be connected with 
the Chaldee and Syriac -\n, “to be pale.” 
For the exploit from which Eleazar got his 
name, see ch. vi. 43-46. 

Jonathan, whose surname was Apphus.| 
On the exploits of Jonathan, see chs. ix.—xii. 
His surname, Apphus, is thought to mean 
“the Dissembler,” and to have been given 
him on account of his first exploit against the 
Beni-Jambri, who had slain his brother John 
(ch. ix. 37-41). 


§ 2, THe LAMENT OF MATTATHIAS 
OVER JERUSALEM. 

6-14. This genuine outpour of natural 
grief has all the appearance of being a con- 
temporary document, and may well have 
been the composition of the aged priest on 
the occasion in question. It is composed on 
the model of the Davidic Psalms, but with 
somewhat less of exact balance in the clauses 
than is customary. The rhythmic effect is 
wholly spoiled by the arrangement into verses 
which our translators have followed; the 
true arrangement is as follows :— 

‘¢ Woe is me! Wherefore was I born to see 
the misery of my people, 

And the misery of the Holy City? 

And to dwell there when it was delivered into 


the hand of the enemy, 
And the sanctuary into the hand of strangers ? 
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ce, © And when he saw the blasphe- 10 What nation hath not had a Pee 


® ch. 1. 23, 
24. 


mies that were committed in Juda 
and Jerusalem, 

7 He said, Woe is me! wherefore 
was I born to see this misery of my 
people, and of the holy city, and to 
dwell there, when it was delivered 
into the hand of the enemy, and the 
sanctuary into the hand of strangers? 

8 Her temple is become as a man 
without glory. 

9 ’Her-glorious vessels are carried 
away into captivity, her infants are 
slain in the streets, her young men 
with the sword of the enemy. 


part in her kingdom, and gotten of 
her spoils ? 

11 All her ornaments are taken 
away; of a free woman she is be- 
come a bondslave. 

12 And, behold, our "sanctuary, 
even our beauty and our glory, is 
laid waste, and the Gentiles have 
profaned it. 

13 To what end therefore shall we 
live any longer? 

14 Then Mattathias and his sons 
rent their clothes, and put on sack- 
cloth, and mourned very sore. 


Her temple is become as a man of no reputa- 
tion : 
Her glorious vessels are carried away captive : 
Her young children are slain in the streets, 
Her youths with the sword of the enemy. 
What nation has not inherited part of her 
kingdom, 
Nor gotten a portion of her spoils ? 
All her adornment hath been taken away from 
her ; 
Instead of a free woman, she is become a bond 
slave. 
Behold, our sanctuary, even our beauty and our 
glory, is laid waste ; 
The nations have profaned it. 
we still live?” 


Wherefore do 


6. when he saw.| “ He” refers to Matta- 
thias, the chief subject of the first section. 


Llasphemies.| \mpious deeds, rather than 
impious words, seem to be intended. (Comp. 
ch. 1. 35-63.) Deeds alone could be seen. 


in Juda and Jerusalem.| Te. “in Judea, 
and especially in Jerusalem.” 


7. wherefore was I born to see this misery ?| 
Rather, “‘ Wherefore was I born for this, to 
see the misery,” &c.? The sentiment may 
be compared with that of Job iii. 3-11, and 
Jeremiah xx. 14-18. A heathen poet went 
so far as to say that it would have been better 
for every man not to have been born (Soph. 
S@duG ols ln 12 255). 


9. Her glorious vessels.| Comp. ch. i. 21-23 ; 
and note the stress that is laid on the capture 
of the “vessels” belonging to the earlier 
temple in the canonical Books of the Old 
Testament (2 Kings xxv. 14-17; 2 Chr, 
2S90%b 8 Koa Ih nyEAe IDEN IG Oa 2s 
Ezra 1.7, Cs). 

her infants are slain.] 


sae Gah i irs 
2 Macc. vi. 10. 


her young men with the sword.] See 2 Macc. 
V. 24. 


10. What nation hath not had a part?) 
The thought of the poet goes back, perhaps, 
from the present to the past, and shows him 
Judza as the prey of a long succession of 
nations—Egyptians (x Kings xiv. 25, 26), 
Assyrians (2 Kings xviii. 13-16; 2 Chr. 
XXXIi. 11-13), Babylonians (2 Kings xxiv. 1; 
XxV. I-21), Syrians (ib. xvi. 5, 6), Moabites 
(ib. xxiv. 2), Ammonites (2d.), Persians 
(Ezra ix. 9), Greco-Macedonians—who had 
all robbed her, more or less, of her sove- 
reignty, and been partakers of her spoils. Or, 
perhaps, he only means that the armed force 
which Antiochus employed to carry out his 
measures was drawn from all the various 
nations under his dominion (comp. 2 Macc. viii. 
9), and that in this way there was scarcely a 
people which had not profited by the spolia- 
tion of Jerusalem (ch. 1. 35). In either case, 
his language is rhetorical, and not to be 
pressed to the letter. 


11. of a free woman she is become a bond- 
slave.| Judza lost her independence at the 
time of the Babylonish Captivity, and only 
recovered it through the efforts of the 
Maccabee princes. She was subject to 
Babylon from B.C. 606 to B.C. 538; to Persia 
from B.C. 538 to B.C. 332; and to the Greco- 
Macedonians from B.C. 332 to B.C. 168, when 
Mattathias revolted. But the poet ignores 
the fact of political subjection, and considers 
that, so long as she was allowed the free 
exercise of her religion, she was free. 

12. our sanctuary... is laid waste.| 
Rather, “is waste,” “is desolate”—ie. 
has none to worship in it. There had as yet 
been no damage done to the Temple build- 
ing. Compare note on ch. i. 39. 

the Gentiles have profaned it.] See ch. i, 
54, 59. 

14. rent their clothes and put on sackcloth.] 
These were usual signs of mourning in the 
East, and were not peculiar to the Jews. 


1 Or, holy 
thing. 
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v. I5—18.] 


15 In the mean while the king’s 
officers, such as compelled the people 
to revolt, came into the city Modin, 
to make them sacrifice. 

16 And when many of Israel came 
unto them, Mattathias also and his 
sons came together. 

17 Then answered the king’s offi- 
cers, and said to Mattathias on this 
wise, Thou art a ruler, and an hon- 
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ourable and great man in this city, 
and strengthened with sons and 
brethren : 

18 Now therefore come thou first, 
and fulfil the king’s commandment, 
like as all the heathen have done, yea, 
and the men of Juda also, and such as 
remain at Jerusalem: so shalt thou 
and thy house be in the number of 
the king’s friends, and thou and thy 


(See Diod. Sic. i. 72; Herod. viii. 99 ; Jonah 
ill. 6,8; Job i. 20, ii, 12, &c.) 


§ 3. THE CIRCUMSTANCES UNDER WHICH 
MATTATHIAS BEGAN THE REVOLT. 


15-28. Mattathias and his sons had with- 
drawn from Jerusalem, when the persecution 
grew hot there, and retired to their ancestral 
city, or village, on the verge of the Shefelah, 
or great Philistine plain, where they may 
have expected that they would be unmolested. 
But, after a short pause, the persecutors 
spread themselves from the capital over the 
country. The “king’s officers”—probably 
the ‘‘overseers” of ch. i. 51—appeared at 
Modein, and required submission to the royal 
edict on the part of its inhabitants. As 
Mattathias was the chief man of the place, 
and had attended the first meeting which 
the officer summoned, he was called upon 
first and foremost to obey the edict and 
sacrifice, This, in the name of himself, his 
sons, and his brethren, he solemnly refused 
to do. As he ceased speaking, one otf the 
Hellenizing party presented himself before 
the commissioner, and signified his desire 
to do what Mattathias would not. Mat- 
tathias at once slew him, and followed up 
his bold act by also killing the commissioner 
and destroying the idol altar. He then went 
through the city, and summoned all who 
were zealous for the law to follow him; after 
which, with his followers, he quitted the city, 
and betook himself to the mountains. ‘Thus 
was open war declared between the small 
band of faithful Jews and the mighty Antio- 
chus. 


15. In the mean while.| ‘There is no such 
expression in the original. Probably some 
weeks intervened between the “mourning” 
of Mattathias and the arrival of the officers. 

the king’s officers.| Literally, “the men 
from the king”—ze. those whom he had 
commissioned for the purpose of carrying out 
his orders, 

such as compelled the people to revolt.] 
Rather, “to apostatize.” The “revolt” in- 
tended is rebellion against the laws of God. 


to make them sacrifice.| Comp. i. 51. 


16. Mattathias . .. and his sons came to- 
gether.| No doubt the inhabitants gene- 
rally were summoned to appear before the 
commissioner. Mattathias and his sons 
came, since it was not for them to anticipate 
what he was about to say to them. He might 
have come upon some harmless errand. 


17. answered . . . and said.|_ Rather, 
“took the word, and said.” ‘The expression 
is used by the LXX. of opening speeches, 
without any reference to anything said, or 
even thought, by the opposite party. See 
below, ch. viii. 19. 

Thou art a ruler.| In the East every petty 
town and village has its “head-men,” who 
represent it with the government, apportion 
its taxes, collect them, and otherwise act as 
its chiefs. Mattathias held such a position at 
Modein, probably from his birth and wealth, 
not from his priestly character. 


an honourable and great man.| Not only 
aruler, but one of good repute, and a “ great 
man” compared with the rest of the inhabit- 
ants; as Ewald says, “the most important 
personage of the place.” 


18. like as all the heathen have done.| See 
note on ch. i. 42. 


such as remain at Jerusulem.| An acknow- 
ledgment that great numbers had refused to 
remain, and had left the capital. (See ch. 
i. 38.) 

so shalt thou and thy house be in the number 
of the king’s friends.| Something more is 
meant than a promise that they should be 
accounted loyal subjects. The Persian kings 
had their “ Royal Benefactors,” who formed 
a distinct class (Herod. iil. 140; viii. 85), 
were known as Orosangs, and had probably 
special privileges, Alexander had his ‘‘ com- 
panions,” who were a definite privileged class. 
The Syro-Macedonian kings seem to have 
distinguished two classes of persons, one as 
their “companions,” and another as_ their 
“friends” (Polyb. xxxi. 3, § 7), and to have 
permitted to each certain distinctions of 
dress, precedence, and the like. Mattathias 
and his sons were offered admission into the 
class of “ friends.” (Comp. ch, x. 65.) 
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children shall be honoured with silver 
and gold, and many rewards. 

1g Then Mattathias answered and 
spake with a loud voice, Though all 
the nations that are under the king’s 
dominion obey him, and fall away 
every one from the religion of their 
fathers, and give consent to his com- 
mandments : 

20 © Yet will I and my sons and 
my brethren walk in the covenant of 
our fathers. 

21 God forbid that we should for- 
sake the law and the ordinances. 

22 We will not hearken to the 
king’s words, to go from our religion, 
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either on the right hand, or the 
left. 

23 Now when he had left speak- 
ing these words, there came one of 
the Jews in the sight of all to sacri- 
fice on the altar which was at Modin, 
according to the king’s command- 
ment. 

24, Which thing when Mattathias 
saw, he was inflamed with zeal, and 
his reins trembled, neither could he 
forbear to shew his anger according 
to judgment: wherefore he ran, and 
slew him upon the altar. 

25 Also the king’s commissioner, 
who compelled men to sacrifice, he 


honoured with silver and gold.| Gifts of 
ornaments in the precious metals had been 
bestowed upon their courtiers by the Persian 
kings from time immemorial (Xen. ‘ Cyrop.’ 
vill. 2, §§ 7-12). The practice passed from 
them to the Syro-Macedonians. (See below, 
ch. x. 20, 89.) 


19. with a loud voice.| ‘To attract atten- 
tion. Mattathias desired that his fellow- 
townsmen should hear him. 


Though all the nations.) Mattathias does 
not question the statement made to him (wv. 
18), that “all the heathen have done accord- 
ing to the king’s commandment.” ‘True or 
false, it is the same to him. He will not 
“follow a multitude to evil” (Ex. xxiii. 2). 
Though all the world should fall away, yet 
will he be faithful, and his father’s house. His 
boast was better kept than that of St. Peter 
(Matt. xxvi. 33). 


under the king’s dominion.| Literally, “in 
the house of the king’s kingdom.” 


20. the covenant of our fathers.| Ie. the 
covenant (or agreement) which God made 
with our ancestors at Mount Sinai (Ex. xix. 8 ; 
xxiv. 3-8), 

22. either on the right hand, or the left.| 
Comp. Deut. vy. 325 xvii. 20; xxviii. 14. 

23. when he had left speaking.| Rather, 
“as he left speaking.” 


there came.| Or, “there approached.” 
The man seems to have come up casually, 
not having been among those assembled at 
the first (v. 16), and so not having heard the 
indignant protest of Mattathias. He was no 
doubt a zealous Hellenizer, anxious to gain 
favour with the authorities by coming for- 
ward among the first. His example, if Mat- 
tathias had done nothing, might have had 
a most demoralising effect. 


24. his reins trembled.| Comp. Ps, Ixxtii. 
21, “I was pricked in my reins:” and see also 
Job xvi. 13, xix. 27; Ps. vii. 9; Lam. iii. 13. 
The Hebrew physiology connected that in- 
ward emotion which stirs men, and forces 
them to sudden act, as much with the “ reins” 
(ze. kidneys) as with the heart. Hence the 
two are constantly joined together (Ps. vii. 9, 
XKVi.0 2)" Jer., Xi 20, SViHa FO. soe gece 
iis 23): 

neither could he forbear to shew his anger.) 
Rather, “and he poured forth his anger” 
—did not restrain it—gave it free vent. 

according to judgment.| Or, “to condem- 
nation.” In his fury he judged and con- 
demned the man, accounting him worthy of 
death, either from a natural impulse, or 
perhaps with conscious reference to the 
command given in the Law (Ex. xxii. 20; 
Deut. xiii. 6-9, &c.), that idolaters should 
be killed without pity. Jewish opinion 
would entirely approve of such an execution 
without formal trial or sentence, when the 
sinner was caught in the act and there could 
be no doubt of his guilt. (Comp, Ex. xxxii. 
27, 2822 NUMxxV.) 8s) Te NibeS. XVilleor 
2 Kings x. 25, xxill. 25, &c.) 

he ran.| His haste shewed his zeal. 


upon the altar.| In the very act of sacri- 
ficing (comp. 2 Kings xxiii. 25). Josephus says 
that Mattathias, and his sons, rushed upon 
the man, armed with broad knives (xorides), 
and slew him; but probably he draws upon 
his imagination for these additional facts. 


25. the king’s commisstoner.| _ Josephus 
calls him “the king’s general,” and gives his 
name as Apelles. The Law did not require 
this act, since the commissioner was a hea- 
then, engaged in executing the orders of his 
legitimate sovereign. It must be justified, 
if justified at all, as an act of warfare, one by 
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B.C. killed at that time, and the altar he 28 So he and his sons fled into B.C. 
“pulled down. the mountains, and left all that ever ““%’ 
26 Thus dealt he zealously for the they had in the city. 
#Numd. law of God, like as ¢Phinees did 29 Then many that sought after 
*7 “unto Zambri the son of Salom. justice and judgment went down into 
27 And Mattathias cried through- the wilderness, to "dwell there : Lore 
out the city with a loud voice, saying, 30 Both they, and their children, * 
Whosoever is zealous of the law,and and their wives, and their cattle ; |Cr os 


maintaineth the covenant, let him 
follow me. 


because "afflictions increased sore ie 


upon them, 


which Mattathias consummated, and pro- 
claimed, his rebellion. 


the altar he pulled down.| In accordance 
with the commands given in Ex. xxxiv. 13 
and Deut. xii. 3, and after the example of 
the best kings (2 Kings xvili. 4; xxiii. 13-20). 
An idolatrous altar was a pollution to the 
holy land. 


26. like as Phinees did unto Zambri.| ‘The 
reference is to Numb. xxv. 7, 8, where the 
act of Phinehas (Gk. Phinees) is recorded. 
Phinehas, like Mattathias, had executed 
divine vengeance on two persons, an Israelite, 
and a heathen who was partaker in his 
offence. His “zeal” received the approval 
of God (ibid. vv. 11-13; Ps. cvi. 30, 31). 

27. maintaineth the covenant.) Literally, 
“ maintaineth covenant ”—ze. keeps faith with 
God. The covenant was entered into by 
circumcision, and involved a keeping of all 
the commandments. Mattathias’ appeal was 
intended to rally to him all who were pre- 
pared to maintain their religion against the 
attempt of the king to put it down. 


let him follow me.| Mattathias knew that 
it would be impossible to resist the force 
that Antiochus had at his command in a 
petty town like Modein, which was perhaps 
not even walled. His plan was to withdraw, 
with such support as he could obtain, into 
the wildest part of the hill-country of Juda, 
where David had so long resisted Saul, and 
thence to carry on a guerilla warfare against 
the persecuting king. His success is related 
in the next section. 


§ 4. THE Wa4R OF INDEPENDENCE, AS CON- 
DUCTED BY MATTATHIAS HIMSELF. 


29-48. At first there was a great want of 
unity and cohesion among the religious party. 
They fled to the wilderness in small and 
separate bodies, as persecution pressed upon 
them, without any one acknowledged leader, 
without even any generally accepted plan of 
defence. They were scattered over a wide 
extent of country, and it was no doubt diffi- 
cult for the chief men to meet and consult 
together, When the war began by the 


forces of Antiochus entering the hill-country 
and requiring the submission of the fugitives, 
it had not even been determined what course 
was to be pursued with respect to the ob- 
servance of the sabbath, whether or no the 
rest commanded was to be regarded as 
involving a complete suspension of military 
operations on that day. Among the first of 
the patriots attacked were some who took 
the strictest possible view, and felt bound to 
offer no resistance at all to the enemy on the 
day of rest. The consequence was at least 
one serious disaster, involving the loss of 
a thousand lives (wv. 38). After this, Matta- 
thias, and those under his immediate com- 
mand, resolved to take the opposite course, 
and defend themselves on the sabbath to the 
utmost of their power, if attacked. Success 
followed this change of tactics. The scat- 
tered bands of fugitives rallied to the leader 
whose courage and strong sense seemed to 
promise victory (v. 43). The secret ad- 
herents of true religion in Jerusalem and 
other places held by the Syro-Macedonians 
came flocking in (vw. 42). Mattathias was 
able to take the offensive. In many places he 
and his adherents overthrew the idolatrous 
altars, drove the apostates away, and re- 
established the old Jewish customs and 
usages. The Syro-Macedonians seem to 
have been afraid to meet him in the field, and 
to have on certain occasions retreated from 
his pursuit (v. 47). 

29. many that sought after justice and judg= 
ment.| I.e. many who were not content to 
live under the detestable rule of the Syro- 
Macedonians, by whom the principles of 
justice were daily outraged, to their constant 
loss and hurt. (See the next verse.) 


30. their cattle.| ‘The highlands of Pales- 
tine can always afford nourishment to a con- 
siderable number of cattle ; and all the tribes 
by whom they have been possessed have 
always been rich in cattle, as the Midianites 
(Num. xxxi. 9), the Amalekites (1 Sam. xv. 9 ; 
Xxx. 20), the Moabites (2 Kings ili. 4), and 
others. Jerome says that about Tekoah 
“there was no village, not even rustic cot- 
tages, nor, on account of the dryness and 
sandiness, were any crops raised; but the 
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34. 


J ch. 1. 53. 


31 Now when it was told the 
king’s servants, and ‘the host that 
was at Jerusalem, in the city of Da- 
vid, that certain men, who had broken 
the king’s commandment, were gone 
down into /the secret places in the 
wilderness, ° 

32 They pursued after them a great 
number, and having overtaken them, 
they camped against them, and made 
war against them on the sabbath day. 

33 And they said unto them, Let 
that which ye have done hitherto 
suffice ; come forth, and do according 


I. MACCABEES. 
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to the commandment of the king, 
and ye shall live. 

34 But they said, We will not 
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come forth, neither will we do £the # chr. 45. 


king’s commandment, to profane the 


sabbath day. 


: i Or, the 
So then they gave ‘them the pee 


battle with all speed. 

36 Howbeit they answered them 
not, neither cast they a stone at them, 
nor stopped the places where they lay 
hid ; 

37 But said, Let us die all in our 


! Gr. stme 


'innocency : heaven and earth shall pricity. 


whole district was full of herdsmen” (‘ Proleg. 
in Amos’). Comp. Luke ii. 8. 


affictions.| Te. ill-treatment at the hands 
of the Syro-Macedonians. 


81. the king’s servants.| Literally, “the 
king’s men ”—i.e. the men placed in authority 
by the king, to uphold his interests and govern 
the country—the civil authorities of the land. 


the host.| ‘The armed force, placed at the 
disposal of the civil authorities. 


that was at Jerusalem, in the city of David. | 
Rather, “that was in Jerusalem, the city 
of David.” The two are not distinguished, 
but identified, according to the existing text. 
It is conjectured, however, that either “ Jeru- 
salem” is a gloss which has crept into the 
text from the margin, or else that the prepo- 
sition éy has fallen out after “ Jerusalem.” 
In the latter case our translation would give 
the true meaning, and “the city of David” 
would be the part of Jerusalem which was 
occupied by the Syro-Macedonian garrison. 
(Comp. ch. i. 35.) 

the king’s commandment.| See ch. i. 44-50. 

secret places.| See note on ch. i. 53. 


32. made war against them.| Te. at- 
tacked them. No doubt it was known to the 
Syro-Macedonians, or at any rate suspected 
by them, that, in their zeal for the Law, the 
insurgents would feel bound by its letter, 
and would offer no resistance upon the sab- 
bath. Such an interpretation of the Fourth 
Commandment was not unnatural in a time 
of high religious excitement ; but it does not 
appear to have suggested itself to any mind 
prior to the Captivity. 


33. they said unto them.| The offer was 
an amnesty for the past, on condition that 
the fugitives returned to their several cities 
or villages, and submitted themselves to the 
royal decrees—perhaps not bad terms, hu- 
manly speaking, under the circumstances. 


34. But they said.| The terms offered were 
utterly rejected. “ We will not come forth,” 
they said. We refuse to quit our refuge, 
dry and arid region though it be, since we 
are not prepared to obey the king’s decrees. 
On the contrary, we are resolved to disobey 
them. Resistance to the civil authority, when 
its commands are contrary to the law of God, 
is the duty of every religious man, and is fre- 
quently commended in Holy Scripture. (See 
Dan. ili. 18-30, vi. 10-26; Acts iv. 19, 20, 
Vv. 29, 30, &c.) 

to profane the sabbath day.| Comp. ch. i. 
45. As the text stands, this can only refer to 
the royal command issued to all Jews, to 
profane the sabbath. It is suspected, how- 
ever, that in the original Hebrew the words 
were — “neither will we profane the sab- 
bath;” ie. by fighting. There certainly 
seems to be no reason for the selection of 
the one point of sabbath profanation out 
of the many included in the royal decree 
(ch. i. 44-49). 

35. with all speed.| Lest they should 
change their minds, and resolve to resist. 


36. they answered them not.| They made 
no response to the attack—took no steps to 
meet it, but remained absolutely inactive. 

neither cast they a stone at them.] The 
sling was at all times one of the main weapons 
employed by the Israelites (Judg. xx. 16; 
r Sam. xvil. 40; 2 Kings ii. 25> 2 Chr 
xii. 2), and was especially suited for an ex- 
temporised army of shepherds (vw. 30) and 
townsmen. 

nor stopped the places where they lay hid.| 
They would not even block the passes by 
which their hiding-places had to be ap- 
proached. 


37. Let us die... in our innocency.| Lite- 
rally, “in our simplicity.” 

heaven and earth shall testify.| Rather, 
“are witness.” The remonstrance had no 


Gr. sols 
of men. 


vi 88—-43.] 


testify for us, that ye put us to death 
wrongfully. 

38 So they rose up against them 
in battle on the sabbath, and they 
slew them, with their wives and chil- 
dren, and their cattle, to the number 
of a thousand ' people. 

g Now when Mattathias and 
his friends understood hereof, they 


mourned for them right sore. 


40 And one of them said to an- 
other, If we all do as our brethren 
have done, and fight not for our lives 
and laws against the heathen, they will 
now quickly root us out of the earth. 


effect. In spite of it the Syre-Macedonians 
fell upon them, and slew every soul—men, 
women, and children. Not even were the 
cattle spared. (See the next verse.) 


39. when Mattathias and his friends un- 
derstood hereof.| It is evident that the disas- 
ter occurred to a body of patriots not under 
the command of Mattathias. Probably there 
were many such bodies scattered over the 
length and breadth of the hill region, fugi- 
tives from various parts of Judea, as yet 
without concert or even knowledge of each 
other. Each such band followed its own 
views of what was right. 


40. one of them said to another.| ‘The 
intelligence received set men thinking what 
was the proper course to pursue. There 
was no established practice, since the Jews 
had remained at peace during the whole 
period of the Persian dominion (B.C. 536- 
332), and had submitted to Alexander with- 
out offering any resistance (Joseph., ‘ Ant. 
Jud.,’ xi. 8, § 5). What the rule had been in 
the old wars was forgotten. We can scarcely 
suppose it to have forbidden resistance to an 
attack. 


41. they decreed.| Or “resolved.” The 
form used expresses a resolve taken after 
deliberation. We must suppose a council to 
have been held among the chiefs, the ques- 
tion to have been debated, and a decision 
reached. But the decision was scarcely a 
sodecree:: 

Whosoever shall come... we will fight 
against him.| The line taken seems to have 
been that it was lawful to stand on the de- 
fensive and resist attack, but not to take 
the offensive, upon the sabbath. The same 
course was pursued in the first Roman war 
(Joseph., ‘ Ant. Jud.,’ xiv. 4, § 3), with the 
worst results, since the Romans pushed for- 
ward their works, drove mines under walls, 
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41 At that time therefore they de- 
creed, saying, Whosoever shall come 
to make battle with us on the sab- 
bath day, we will fight against him ; 
neither will we die all, as our bre-* 
thren that were murdered in the secret 
places. | 

42 Then came there unto him a 
company of Assideans, who were 
mighty men of Israel, even all such 
as were voluntarily devoted unto the 
law. 

43 Also all they that fled for per- 
secution joined themselves unto them, 
and were a stay unto them. 


and in all respects took advantage of their 
enemies’ inactivity upon the sabbath. The 
Syro-Macedonian strategy appears to have 
been inferior, and the Jews to have lost little 
by their resolution. 

that were murdered.| Rather, “killed.” 
The Syrians are not reproached for the ad- 
vantage which they took of their adversaries’ 
scrupulosity. 

in the secret places.| Josephus speaks of 
caves, which certainly abound in the region 
(2 Sam. xxii. 1; xxiv. 3, &c.), and says that 
the Syro-Macedonians heaped brushwood 
against the mouths of the caves, and set it 
on fire, thus burning or suffocating the in- 
mates (‘ Ant. Jud., xii. 6, § 2). Such a thing 
has often been done in savage, and even in 
civilised warfare; but there would seem to 
have been no necessity for it on the present 
occasion, since the Israelites offered no re- 
sistaice. 


42. unto him.| Rather, “unto them.” 


acompany of Assideans.| ‘This is probably 
the true reading, instead of the “ Judzans ” 
of some MSS. “Assideans” (or rather, 
“ Asideans ”—AgwOaior) is the Greek equi- 
valent of the Hebrew Khdsidim, “ pious ones’ 
—a name assumed by a section of the reli- 
gious Jews at this period. (Comp. ch. vii. 
13 and 2 Macc. xiv. 6.) ‘The sect seems to 
have been formed quite independently of the 
Maccabee family, and to have held more 
rigid views. Under the circumstances, how- 
ever, they agreed to a coalition. 


43. all they that filed for persecution. ]| 
The Asidzans were a religious party, spread 
throughout the whole land. They sent a 
contingent of warriors. The persons now 
spoken of were casual refugees, driven to 
quit their homes and take refuge in the wil- 
derness by the actual pressure of persecution. 
They joined Mattathias en masse. 

Zh AG, 
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ver. 38. 
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44 So they joined their forces, and 
smote sinful men in their anger, and 
wicked men in their wrath: but the 
rest fled to the heathen for succour. 

45 Then Mattathias and his friends 
went round about, and pulled down 
the altars : 

46 And what children soever they 
found within the coast of Israel un- 
circumcised, those they circumcised 
"valiantly. 

47 They pursued also after the 
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II. [v. 44—49. 
proud men, and the work prospered 
in their hand. 

48 So they recovered the law out 
of the hand of the Gentiles, and out 
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1 Gr. gave 


of the hand of kings, neither 'suffered sey the 


they the sinner to triumph. 

49 Now when the time drew near 
that Mattathias should die, he said 
unto his sons, Now hath pride and 
rebuke gotten strength, and the time 
of destruction, and the wrath of in- 
dignation : 


44. they joined their forces.| Rather, “ they 
formedanarmy.” ‘The refugees were now 
numerous enough, and bold enough, to levy 
an army out of their number, and with it to 
assume the offensive. Their first attacks 
were directed against the “sinful” and 
“wicked ”—i.e. against such of their own 
nation as had conformed to the state religion. 
They attacked outlying Jewish communities 
of this character, and “smote” them with 
the sword, regarding them as at once their 
enemies, and deserving of death for their 
apostasy. Such as escaped on occasion of 
these attacks fled to places where the Syro- 
Macedonians were in force, and could pro- 
tect them. 


for succour.| Rather, “to save them- 
selves.” 


45. pulled down the altars.| Te. the idol- 
altars which had been set up in the several 
villages and towns, as at Modein (». 23). 


46. children . . 
above, ch. i, 48. 


47. They pursued also after the proud 
men.| By the “proud men” (viods ris tire- 
pnpavias) the Syro-Macedonians are clearly 
intended. Not content with punishing their 
own apostates, and driving them from their 
homes (wv. 44), the party of Mattathias had 
occasional encounters with the Syro-Mace- 
donian oppressors, put them to flight, and 
“pursued ” them. 


the work prospered.| Literally, “ the work 
was put in a right way”—i.e.a good com- 
mencement was made. It was only needful 
that the resistance should be carried on in 
the same spirit for success to be assured. 


. uncircumcised.| See 


48. they recovered the law.| The Law is 
regarded as captured and enslaved by the 
Syro-Macedonians, from whom Mattathias 
and his followers rescued it. 


out of the hand of kings.| Literally, “ out 
of the hand of te kings.” ‘The officers of 
Antiochus, who carried out his will in the 
provinces, are viewed as “ kings” in a certain 


sense, since they shared in the royal autho- 
rity. 

neither suffered they the sinner to triumph.] 
Ie. “they prevented the Hellenizers among 
the Jews from succeeding in their attempts.” 
(See above, v. 44.) 


§ 5. THE Last WorDs OF MATTATHIAS, 
AND HIS DEATH. 


49-70. It appears from wv. 70, that Matta- 
thias continued at the head of the patriotic 
movement only for about a year. He was, 
no doubt, far advanced in years when the 
persecution broke out, and the hardships of 
warfare and of a desert life would tell upon 
him more than upon younger men. In the 
course of the first year of the war he found 
his end approaching, and felt that it devolved 
on him to make arrangements for the future. 
Accordingly, he called his sons together, and 
made them the speech recorded in vv. 49- 
68, exhorting them to faithfulness by the 
examples of the men of old time, and appoint- 
ing his son Simon as chief counsellor and 
ruler, his son Judas as captain. After this 
he blessed all his sons, and so died. He was 
buried by his sons at Modein, which was one 
of the places already recovered (wv. 45-48), 
in the sepulchre of his fathers. 


49. when the time drew near that Matta- 
thias should die.| The form of expression 
implies a natural death in a ripe old age. 
(Comp. Gen. xlvil. 29; 1 Kings ii. 1.) 

he said unto his sons.| ‘The second address 
of Mattathias has not the rhythmic perfection 
of the first. Still, it is cast in a poetic mould ; 
and a balance of clauses may be traced 
throughout. We can scarcely suppose that 
either speech does more than follow the 
general outline of what Mattathias said. 

Now hath pride and rebuke gotten strength. | 
The “ pride” is that of the Syro-Macedonians, 
who (in vw. 47) are called “sons of pride.” 
The “rebuke ” is that to which the people of 
God were exposed at the hand of scofters, 


the time of destruction and the wrath of 


cir. 16A. 


horn to the 
Sinner. 
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BC. 50 Now therefore, my sons, be ye 54 ’Phinees our father in being B. C. 


zealous for the law, and give your 
lives for the covenant of your fathers. 
51 Call to remembrance what acts 
¥Crgene- our fathers did in their "time; so 
shall ye receive great honour and an 
everlasting name. 
at 52 * Was not Abraham found faith- 
Rom. 4.3. ful in temptation, and it was imputed 


t Gen. 22. 


a *’ unto him for righteousness ? 
Ga 4. 53 ” Joseph in the time of his dis- 


tress kept the commandment, and 
was made lord of Egypt. 


zealous and fervent obtained the 
covenant of an everlasting  priest- 


2 Numb. 
25. 13. 


hood. Ecclus. 45. 
55 ”Jesus for fulfilling the word on be 
was made a judge in Israel. 2. 
56 “Caleb for bearing witness be- pe. 


fore the congregation received the Josh. 14. 
heritage of the land. ee 
57 ?David for being merciful pos- ene 
sessed the throne of an everlasting 
kingdom. : 
5 6 / 2 Kings 
58 4Elias for being zealous and 2. x. 


indignation.| Rather, “a time of destruction 
and a passion of rage.” 


50. be ye zealous for the law.|- The com- 
mendation of “ zeal for the law,” which marks 
the Maccabee period (ch. ii. .24,.26,.27,°54, 
58), led ultimately to the formation of the 
sect of “zelots,” which so greatly distin- 
guished itself in the last siege of Jerusalem, 
and of which the apostle, Simon Zelotes, was 
a member (Luke vi. 15). 


the covenant of your fathers.| See note on 
. 20. 


51. in their time.] Literally, “in their 
generations.” 


so shall ye receive great honour and an 
everlasting name.| Greek ideas had to a 
considerable extent leavened the whole mass 
of the Jewish nation, even the most religious. 
In the old times the Jews did not fight for 
their own honour, or to “ get them a name,” 
but for God’s glory, that His name might be 
held in honour, and His might shewn forth to 
the heathen. But now it was different. The 
low motive of personal ambition and desire 
of posthumous fame was allowed to influence 
conduct, and is continually mentioned as the 
predominant incentive to great deeds and ex- 
ploits. (See below, ch. v. 57, vi. 44, 1X. Io, 
Kive29); 2 Macc. vi. 23, Xc.) 


52. Was not Abraham found faithful in 
temptation.| Ie. when tried whether he 
would be willing to sacrifice Isaac or no. 
(Gen. xxii. 1-12; Heb. xi. 17; Ecclus. xliv, 
20.) 


it was imputed unto him for righteousness. | 
The words are an exact quotation from the 
Septuagint version of Gen. xv. 6. (So St. 
James in his epistle, ch. ii. 23; and St. Paul 
in Rom. iv. 3, Gal. iii. 6.) “ Reckoned,” or 
“ counted,” is, on the whole, a better render- 
ing of the original than “imputed.” (See the 
Revised Version.) 


53. Joseph . kept the commandment. ] 
‘See Gen. xxxix, 7-12. 


54. Phinees our father.| Mattathias means 
to claim descent from Phinehas, who at any 
rate was of the same tribe with him and his 
sons. On the great deed which distinguished 
Phinehas, see note on v. 26. On his obtain- 
ing, in reward for his deed, “the covenant of 
an everlasting priesthood,” see Num. xxv. 13 ; 
and comp. Ecclus. xlv. 24. 


55. Jesus for fulfilling the word was made 
ajudge.| Joshua received his appointment on 
account of his general obedience to God’s 
word, not on account of any single act. He 
was “a man in whom was the spirit” (Num. 
xxvii. 18), and had fulfilled every duty laid 
upon him up to the time of his appointment. 
(See Ex. xvii. 10-13, XxXiv. 13, XXxll, 17, 
Xxxiil. 11; Num. xiv. 6-9.) 

56. Caleb for bearing witness before the 
congregation.| Caleb was joined with Joshua 
in one of his righteous acts. Like Joshua, he 
gave a true report of the land of Canaan and 
its inhabitants after being sent to spy it out. 
This was the “witness” which he bore 
“before the congregation” (Num. xiv. 6-9), 
and for bearing it he ran a near risk of being 
stoned, 

received the heritage of the land.| I.e. was 
allowed to enter the holy land (Num. xiv. 30- 
38), and given a heritage in it (Josh. xiv. 13). 


57. David for being merciful.| The merci- 
fulness of David is not elsewhere commended ; 
but it is to be remembered that he twice spared 
Saul’s life when he might have taken it (1 Sam. 
XXiv. 4-I1; Xxvi. 5-12), and also allowed 
Shimei to live, notwithstanding that he had 
cursed him (2 Sam, xix. 23; 1 Kings ii. 8). 

possessed the throne of an everlasting king- 
dom.| For the promise made to him of such 
a kingdom, see 2 Sam. vii. 13, 16. The con- 
tinuance of the temporal kingdom was con- 
ditional (Ps. cxxxii. 12), and ultimately the 
promise was so far forfeited. But the spiritual 
kingdom remains in the line of David for 
ever and ever through the eternity of the 
kingdom of Christ. 

ope 
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flame. 

60 ”Daniel for his innocency was 
delivered from the mouth of lions. 

6x And thus consider ye through- 
out all ages, that none that put 
their trust in him shall be overcome. 

62 Fear not then the words of a 
sinful man: for his glory shall be 
dung and worms. 


63 To day he shall be lifted up, 


58. Elias for being zealous and fervent for 
the law.] Comp. 1 Kings xviii. 19-40, xix. 
10, XXi. 20-243; 2 Kings i. 3-i2. 

was taken up into heaven.| See 2 Kings ii. 
11, and comp. Ecclus. xlviii. 9. 


59. Ananias, Azarias, and Misael.| See 
Dan st y6-19)* li. 17, 49> iil, 2-30.) he 
occurrence of these names, and the simplicity 
and brevity of the statement, that they “ were 
saved out of the flame ”—so closely parallel 
to the antecedent statements with respect to 
Abraham, Joseph, Phinehas, Joshua, Caleb, 
David, and Elijah —is strong evidence that 
the Book of Daniel was received into the 
Canon at the time when this work was written 
—nay, at the time of Mattathias’ death. His 
dying words were tolerably sure to have been 
remembered; and their recorder would haye 
shrunk from interpolating into them a passage 
which, if Daniel were a historical romance, 
written in the thick of the struggle, his 
contemporaries would have known that 
Mattathias could not have uttered. 


by believing were saved.| See Dan. iii. 17. 
They believed that they would be saved; and 
their faith gave them the strength which 
carried them through the terrible ordeal. 


60. Daniel for his innocency was delivered. | 
The reference to Dan. vi. 22 is palpable, 
though the Greek word translated ‘“ inno- 
cency ” is different in the two passages. 


61. throughout all ages.| Literally, “from 
generation to generation.” 


shall be overcome.| Rather, “shall fail,” 
or “be without strength.” 


62. the words of a sinful man] The 
“sinful man” especially glanced at is Antio- 
chus, and the “words” are those of his 
decrees; but the warning passes beyond the 
particular case to all others resembling it. 
‘The words of those who can do no more than 
“ kill the body ” are at no time to be “ feared ” 


64 Wherefore, ye my sons, be va- 
liant, and shew yourselves men in 
the behalf of the law ; for by it shall 
ye obtain glory. 

65 And, behold, I know that your 
brother Simon is a man of counsel, 
give ear unto him alway: he shall be 
a father unto you. 


66 As for Judas Maccabeus, he 


hath been mighty and strong, even 


when they run counter to the commandments 
of God. 


his glory shall be dung and worms. Te. 
“shall rot and perish.” ‘There is no allusion 
to the “worms ” which “rose up out of the 
body ” of Antiochus (2 Mace. ix. 9). 


63. his thought.] Literally, “his calcula- 
tions,” z.e. the expectations that he formed of 
the results which he was about to accomplish. 
Comp. Ps. cxlvi. 4, where the LXX. use the 
same word—6radoyiopol. 


64. be valiant and shew yourselves men. 
Comp. Josh. i. 9; x. 25. 
shall ye obtain glory.| See note on v, 51. 


65. your brother Simon is a man of counsel.} 
In the Greek, it is ‘‘Simeon” here, though 
elsewhere always “ Simon” (ch. il. 3; Xil. 335 
38 ; xill—xvi. passim). He appears to have been 
the least warlike of the five brethren, and was 
not made ‘“ captain” till the other four were 
dead (ch. xiii. 8, 9). We do not hear of his 
advice being sought by the others during 


‘their terms of office; but his own conduct of 


affairs is remarkable for the preference shewn 
to prudent management over brute force 
(che xi-933,47, 505 SIV. 10, aay) Kv 20) 

a father.] Grimm explains this as 
“patriarchal chief,” or “ head of the family.” 
But it is unnecessary to suppose that John, 
the eldest son (v. 2), was deposed from this 
position. “Father” means here, rather, 
“counsellor and guide.” 


66. Judas Maccabeus.| His surname’ evi- 
dently attached to Judas with peculiar close- 
ness (comp. ch. iii, 1, and 2 Macc. v. 27), so 
that even his father called him by it. On its 
meaning, see note on v. 4. 

mighty and strong.| Literally, “mighty in 
strength.” The author of the Second Book 
of Maccabees seems to consider that Judas 
took a prominent part in the original with- 
drawal of the patriots into the wilderness 
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forty and sixth year, and his sons 
buried him in the sepulchres of his 
fathers at Modin, and all Israel made 
great lamentation for him. 


(2 Macc. v. 27; viii. 1), being the military 
leader, rather than Mattathias, from the first. 
But he perhaps over-glorifies his hero. 


of the people.| Rather, “ of the peoples” 
—the Jews and the Syro-Macedonians. 


69. he blessed them.| Compare the acts 
of Isaac (Gen. xxvii. 4-40), Jacob (ébid. xlix. 
3-28), and Moses (Deut. xxxiii. 1-29). 

was gathered to his fathers.| An ordinary 
phrase for dying among the Hebrews (Judg. 
ul. 10; 2 Chr. xxxiv. 28; Bel andthe Dragon, 
v. 1; Acts xiii. 36), alternating with the still 
more usual one, ‘was gathered unto his 
people” (Gen. xxv. 8, 17, xxxv. 29; Num. 
xxiv. 26; Deut. xxxil. 50, &c.). 

' 70. in the hundred forty and sixth year.] 
B.C. 167-6, the year after the persecution 
began (ch. 1. 54). 

at Modin.] Modein must, therefore, 
have been among the places recovered from 
the Syro-Macedonians during the lifetime of 
Mattathias. (See vv. 44-47.) 

all Israel made great lamentation for him.] 
By “all Israel” we must understand all those 
who were in arms for their religion. Onthe 
lamentations usual at the deaths of great men, 
see Gen. l. 10; Deut. xxxiv. 8; 2 Sam, i.12; 
BCT XRV e245) 255 Cs 


CHAPTER III. 


§ 1. GENERAL ACCOUNT OF JuDAS MAc- 
CABEHUS, HIS CHARACTER AND FAME, 


1-9. There can be no doubt that Judas 
was the most popular of the Maccabean 
heroes. As Dean Stanley says, ‘he became 
the Jewish ideal of ‘the Happy Warrior.’” 
His appearance, his gestures, his voice, his 
character, were equally objects of admiration 
and of delightful remembrance. We see in 
the Second Book of Maccabees how entirely 


nour, and put on a breastplate as a 
giant, and girt his warlike harness 
about him, and he made battles, pro- 
tecting the host with his sword. 


by some the whole glory of the revolt and 
deliverance was ascribed to him. His great 
fame rested principally on his recovery of 
Jerusalem and the Temple (ch. iv. 36-54; 
2 Macc. x. 1-5); but other circumstances were 
not without an influence upon it. His com- 
manding stature, like that of a giant of old 
time (wv. 3), challenged the admiring regard 
of a people which set much store by physical 
strength. His battle-cry had a ring in it 
which caused it to be compared to a lion’s 
roar (v. 4), and stirred the hearts of all 
who heard it. His long career of victory, 
scarcely chequered by a reverse until his defeat 
and death at Eleasa (ch. ix. 12-18), added to 
his reputation, and made the later scenes of 
the struggle seem tame by comparison. No 
exploit in the entire war was thought equal 
to the triumph over Nicanor (ch. vil. 31-49 ; 
2 Macc. xv. 20-37). Hence Judas remained 
the great national hero so long as Judea was 
an independent country ; his life was written 
and re-written; and the name originally 
peculiar to him (1 Macc. ii. 4) prevailed and 
became the best-known title of the entire 
family, as the five extant books of ‘Maccabees’ 
sufficiently indicate. 

2. all they that held with his father] See 
ch. ii. 42-44. The union among all the 
patriots, established by Mattathias after the 
first disaster (ch. ii. 38), continued under 
Judas. All accepted him as leader cheerfully. 


3. as a giant.| Some allusion to his 
personal appearance seems to be intended. 
Dean Stanley says, “His countrymen de- 
lighted to remember the stately appearance, 
as of an ancient giant, when he fastened on 
his breastplate” (‘Lectures on the Jewish 
Church,’ vol. ili. p. 306). 

protecting the host.| Literally, “the camp ;” 
but no doubt the host is intended. 


with bis sword.] On the sword of Judas, 
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iniquity were troubled, because sal- 
vation prospered in his hand. 

7 He grieved also many kings, and 
made Jacob glad with his acts, and 
his memorial is blessed for ever. 


10 Then Apollonius gathered the 
Gentiles together, and a great host 
out of Samaria, to fight against Is- 
rael. 


11 Which thing when Judas per- 


see verse 12, and compare 2 Macc. xv. 15, 
16. 


4. In his acts he was like a lion.| Judah, 
Israel, and Gad are compared to lions in the 
Pentateuch (Gen. xlix. 9; Num. xxiv. 9; 
Deut. xxxiii. 20). Saul and Jonathan are said 
to have been “stronger than lions” (2 Sam. 
i. 23) by David. ‘The metaphor is not 
common with the later Jewish writers, but 
is found, applied to Judas and his companions, 
nese Via ccwxte a. 


5. he pursued the wicked.| Literally, “the 
lawless ones,” i.e. those who had cast aside 
the observance of the Law. (See ch. i. 43,523 
Goby th AB.)) 

burnt up those that vexed his people.) Te. 
“consumed with fire the cities and strong- 
holds of the Syro-Macedonians.” (See below, 
ClPVs 052 S50 Si5y CCC. and COMP) izmMlacc: 
viii. 6, x. 36, &c.) Occasionally, the de- 
fenders were burnt with their strongholds 
(2 Mace. x. 36). 


6. salvation prospered in his hand.| Te. 
the work of shaking off the Syro-Macedo- 
nian tyranny, and rescuing the Jewish people 
from it, went on prosperously under his 
guidance. 


7. He grieved also many kings.| Antiochus 
Epiphanes, Antiochus Eupator, and De- 
metrius Soter are especially intended; but 
the term “ king” is probably used with some 
vagueness, as in ch, il. 48. 


his memorial is blessed for ever.] 


See note 
(VNC, it Bis 


9. he received unto him such as were ready 
to perish.| This has been supposed to point 
to a chivalrous readiness to receive and pro- 
tect persons in extreme distress or danger 
(Stanley, ‘Lectures on the Jewish Church,’ 
/.s.c.); but it may be questioned whether more 
is meant than that he gathered to his standard, 
and united in one, the scattered Jews who 
were otherwise on the point of perishing. 
(Comp. ch. ii. 43, 44.) 


§ 2. THE FIRST BATTLES OF JUDAS—HE 
DEFEATS APOLLONIUS AND SERON. 


10-26. The force under the command of 
Judas amounted to six thousand warriors 
(2 Mace. vili. 1). With this he assumed the 
offensive, and beginning with night attacks 
(ib, verse 7), he took town after town from 
the enemy, enlarging his own borders and 
narrowing theirs. After a time, Apollonius, 
the “chief collector of tribute,” who had 
made the assault on Jerusalem in B.C. 167 
(supra, 1. 29-32; 2 Macc. v. 24-26), and was 
apparently established as governor of Samaria, 
thought it incumbent on him to endeavour 
to put down the rebellion, and, having col- 
lected a large army, marched against Judas, 
who boldly met his attack half-way, defeated 
and slew him, and took his sword to be his 
Own weapon (vv. 10-12). This futile effort 
was followed by the attempt of Seron, 
governor of Ccelesyria, who seems to have 
brought a very considerable force against 
the Jewish leader (wv. 15-19), and to have 
invaded the hill country in the neighbourhood 
of Beth-horon. He too was met and de- 
feated, with the loss of 800 men, and his army 
was driven to take refuge in Philistia (wv. 
23, 24). The military talent of Judas was 
sufficiently established by these two engage- 
ments, and his reputation spread far and wide 
(vv. 25, 26). 


10. Apollonius.| Probably the same as the 
“chief collector of tribute” mentioned in ch. 
i. 29, whom the author of the Second Book 
calls “that detestable ringleader” (2 Macc. 
v. 24). Josephus calls him “commandant of 
Samaria” (‘Ant. Jud.’ xii. 5, § 5); and we may 
conclude that he exercised satrapial authority 
over that district. 


gathered the Gentiles together, and a great 
host out of Samaria.| The army which he col- 
lected consisted in part of Syro-Macedonians 
(‘‘ Gentiles”), in part of Samaritans, always 
hostile to the Jews, and now especially 
estranged from them. For the history of the 


B. C. 


cir. 166. 


v. 12—16.] 


ceived, he went forth to meet him, and 
so he smote him, and slew him: many 
also fell down slain, but the rest fled. 

12 Wherefore Judas took their 
spoils, and‘ Apollonius’ sword also, 
and therewith he fought all his life 
long. 

13 Now when Seron, a prince of 
the army of Syria, heard say that 
Judas had gathered unto him a 
multitude and company of the faith- 
ful to go out with him to war ; 
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14 He said, I will get me a name oe 


and honour in the kingdom; for I 
will go fight with Judas and them 
that are with him, who despise the 
king’s commandment. 

15 So he made him ready to go up, 
and there went with him a mighty 
host of the ungodly to help him, 
and to be avenged of the children of 
Israel. 

16 And when he came near to the 
going up of Bethhoron, Judas went 


enmity, see Ewald’s ‘ History of Israel,’ vol. v. 
pp. 213-222, E. T. Its germ may be found 
in the refusal of Zerubbabel to let the semi- 
heathen nation take part in the rebuilding of 
the Temple (Ezra iv. 2-4), its expansion in the 
circumstances connected with the establish- 
ment of Manasseh at Samaria as Samaritan 
high priest (Joseph. ‘ Ant. Jud.’ xi. 7,§ 2 et segq.), 
and its full development in the establishment 
of a rival Temple, with a rival “Law” and a 
rival worship, on Mount Gerizim soon after 
the conquest of the Persian empire by Alex- 
ander. The bitter feeling of the Jews against 
their neighbours shortly after this time is 
strongly indicated by the words of the Son 
of Sirach at the close of his book: “There 
be two manner of nations which my heart ab- 
horreth, and the third is no nation :—they that 
sit on the mountain of Samaria, and they that 
dwell among the Philistines, and that foolish 
people that dwell in Sichem” (Ecclus. 1. 25, 
26). 

ll. Judas ... went forth to meet him.| It 
was a part of the system of strategy adopted 
by Judas to take the offensive as much as 
possible. He never retreated before an enemy 
or avoided an engagement. Even when sought 
out by an aggressive foe, he always met him 
half-way. (See vv. 16,23; and comp. ch. iv. 
12, 29, 343 V. 3, 6, 39, &c.) 

he slew him.| Not “with his own hand,” 
as Scholz supposes, or the expression would 
have been different. All that is meant is, 
that Apollonius fell in the battle. 


many fell down slain.| Or “ were wounded 
to death,” as the same phrase is rendered in 
Clindeloe 

12. Judas took ... Apollonius’ sword.] 
Dean Stanley well compares David’s use of 
the sword of Goliath (1 Sam. xxi. 9). It was 
one of the main disadvantages of the patriotic 
party that they were ill-armed (ch. iv. 6). 
The Jewish sword appears to have been a 
short straight weapon, like the Persian 
(‘Ancient Monarchies,’ vol. iv. p. 114), not 
much better than a dagger. The Mace- 


donian sword was of the same shape, but 
probably longer and better tempered. 


13. Seron.] Seron is not known as a Greek 
name. Perhaps it represents the Phcenician 
Hiram, which was sometimes rendered into 
Greek by Seirémus or Seirom (Herod. vii. 
98). 

a prince of the army of Syria.| | Rather, 
“the commander of the army of Syria.” 
Josephus calls him “the general of Ccele- 
syria ”—i.e. the commander of the troops 
stationed in that province, which adjoined 
Palestine on the north. It would be the 
duty of such an officer, without special orders, 
to undertake the suppression of a rebellion in 
Juda as soon as the governor of Samaria 
had made an attempt and failed. 


a multitude and company of the faithful. 
Ie, not an organised army, but a mere mob 
of untrained men; in contrast with the 
“mighty host” of v. 15. 


14. who despise the king’s commandment. | 
Literally, “who set at nought the word of 
the king.” (Comp. ch. i. 62; ii, 19-22, 34.) 

15. a mighty host of the ungodly.) Ie. “a 
powerful army of Syro-Macedonians ”—pro- 
bably all the troops stationed in the province, 
who may have amounted to some 10,000 or 
12,000 men. 


16. he came near to the going up of Beth- 
horon.| Rather, “they came near.” The 
“going up of Beth-horon” was the ascent 
from the Philistine plain to the highland of 
Judza, which led from the coast to Jerusa- 
lem by way of Lydda, Gimzo, the two Beth- 
horons, and Gibeon. Seron, like most in- 
vaders, had kept the low ground until he 
reached the enemy’s country, when he had to 
make the ascent from the Shefelah to the 
highland. His route must have led him near 
Modein. It is thought to have been that 
followed by Sennacherib. (See note on 

osh. x. 10 in the ‘Speaker’s Commentary 
on the Old Testament,’ vol. il. p. 49.) 


Judas went forth to meet him.| See note 
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20 They come ‘against us ‘in 
much pride and iniquity to destroy 
us, and our wives and children, and 12°”? 
to spoil us : 

21 But we fight for our lives and 7x07 
our laws. or, envy 


na inte 


22 Wherefore the Lord himself guy. 


[v. 17 —24. 


forth to meet him with a small 
company : 

17 Who, when they saw the host 
coming to meet them, said unto 
Judas, How shall we be able, being 
so few, to fight against so great a 
multitude and so strong, seeing we 


are ready to faint with fasting all 
this day ? 
18 Unto whom Judas answered, 


#It is no hard matter for many to 


be shut up in the hands of a few ; 
and with the God of heaven it is all 
one, to deliver with a great multi- 
tude, or a small company : 

19 For the victory of battle stand- 
eth not in the multitude of an host ; 
but strength cometh from heaven, 


onv.11. The MSS. vary between “to meet 
him” and “to meet them.” 


with a small company.| Literally, “ with 
a few out of many.” Judas probably re- 
garded the pass of Beth-horon as affording 
space for only a small number, and therefore 
occupied it with a small picked force. 


17. when they saw the host coming to meet 
them.] The “little company” with Judas, 
posted at the head of the pass, would have 
a clear view of the “mighty host ” of Seron 
as it ascended the long valley from the plain, 
and may be excused if it misdoubted its 
ability to resist so great a multitude. How 
it had happened that the men had been al- 
lowed to become “ faint with fasting” we are 
not told, and can only conjecture. -Perhaps 
Judas had expected Seron’s troops to arrive 
earlier at the point where he designed to give 
them battle, and in this expectation had not 
encumbered himself with a commissariat. 


18. It is no hard matter for many to be 
shut up in the hands of a few.| Or, “ deli- 
vered into the hands of a few.” (Comp. 
1 Sam. xxiii, 12, xxiv. 18; 2 Sam. xviii, 28.) 
God, that is, can with the greatest ease de- 
liver many into the hands of a few, to be 
destroyed by them. ‘This is a lesson con- 
stantly taught in the Old Testament (Judg. 
vii. 2-73 1 Sam. xiv. 6-16 ; 2 Chr. xiv. 9-13, 
Xx. 12-24), and is one for all time. Heaven 
is not always on the side of “ big battalions.” 

with the God of heaven.| 
omit rod Geov— the God;” and it is more 
consonant with the general practice of the 
author to omit the Holy Name than to ex- 
press it. (See the Introduction, § 4.) 


it 1s all one, to deliver with a great multi- 


Several MSS,° 


will overthrow them before our face: 
and as for you, be ye not afraid of 
them. 

23 Now as soon as he had left off 
speaking, he leapt suddenly upon 
them, and so Seron and his host was 
overthrown before him. 


24 And they pursued them ‘from !Gr. ithe 


the going down of Bethhoron unto 7 tn 
the plain, where were slain about 
eight hundred men of them; and 


tude, or a small company.| Comp. 1 Sam. 
xiv. 6, and 2 Chron. xiv. 11, where the senti- 
ment is exactly the same, though the expres- 
sions slightly differ. 

20. They come against us in much pride and 
iniquity.| Rather, “with great insolence 
and lawlessness.” The proceedings of 
Antiochus were altogether contrary to the 
engagements which Alexander had made 
with the Jewish nation, and also with the un- 
derstanding upon which they had transferred 
their allegiance from the Ptolemies to the 
Seleucide. ‘This is perhaps the lawlessness 
(dvouia) intended. Or it may be the non- 
observance by the Syro-Macedonians of the 
ordinary laws of warfare among civilised 
nations, as indicated in the remainder of the 
verse. ‘The Greeks did not commonly make 
war on “women and children.” 


22. the Lord himself will overthrow them.] 
Our translators supply the nominative, “the 
Lord;” which is not expressed in the 
original. The writer of the Book avoids, as 
much as possible, all mention of the Divine 
Name. (Compare the practice of the writer 
of Esther.) 


23. be leapt suddenly upon them.] Those 
who hold a pass line its sides, concealing 
themselves. At a given signal they rise, and 
(as it were) “leap upon” the foe. 


24. they pursued them from the going down 
of Beth-horon unto the plain.] Rather, “they 
pursued him along the going down of 
Beth-horon.” The Jews hung upon the 
defeated enemy all along the descent into the 
Philistine plain, as their ancestors under 
Joshua had hung upon the defeated Canaan- 
ites (Josh. x. 10, 11), and as their descendants 


Vv. 25—209. | 


the residue fled into the land of the 
Philistines. 

25 Then began the fear of Judas 
and his brethren, and an exceeding 
great dread, to fall upon the nations 
round about them: 

26 Insomuch as his fame came 
unto the king, and all nations talked 
of the battles of Judas. 

27 Now when king Antiochus 
heard these things, he was full of 
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indignation: wherefore he sent and B.C. 
gathered together all the forces of his “"2°* 
realm, even a very strong army. 

28 He opened also his treasure, 
and gave his soldiers pay for a year, Leen 


commanding them to be ready "when- every 


soever he should need them. 
29 Nevertheless) when he saw 


need. 
| Gr. that 
the col- 
lectors of 


that the money of his treasures failed, {07> 


and 'that the tributes in the country 


in the great Roman war hung upon Cestius 
Gallus and his legionaries (Joseph. ‘ Bell. 


_ Jud. ii. r9). Under the circumstances, the 


slaughter of “eight hundred men” is less 
than we should have expected, and indicative 
of a retreat in tolerably good order, which at 
no.time became a rout. 


the land of the Philistines.| The low 
tract between the hill country of Judaa— 
known as the shefelah—was still in posses- 
sion of the Philistines, but belonged to the 
Syrian king. Its strong cities afforded the 
defeated troops of Seron a safe refuge. 


25. Then began the fear of Judas and his 
brethren.| Hitherto the revolt had been 
looked upon as a trouble and annoyance, but 
not asa danger. Now that Judas, with only 
a small portion of his forces, had defeated a 
large detachment of the Syrian army, it was 
recognised that the consequences might be 
of serious importance to the Syrian empire 
and its dependencies—“ the nations round 
about them.” 


26. his fame came unto the king.| Antio- 
chus came to hear of Judas by name, and to 
understand that the Jews were acting under 
his leadership. 

all nations.| A usual hyperbole—mean- 
ing all the nations of that part of the world. 


§ 3. ANTIOCHUS GOES TO PERSIA, LEAV- 
ING LysIAS TO CONDUCT THE WAR 
AGAINST JUDAS. 


27-37. The ill-success of Seron moved 
Antiochus to increased exertion. He levied 
his whole military force, consisting probably 
of above 100,000 men, and gave them a 
year’s pay in advance, perhaps to quiet ap- 
prehensions, which may have existed, that 
pay would not be forthcoming. He then 
found his treasury exhausted; and, as the 
tributes of some provinces were unpaid, he 
resolved to divide his troops, and proceed 
with one half of them to the eastern portion 
of the empire, for the purpose of collecting 
the arrears due to him there, leaving the 
other half under the command of a general 


named Lysias, to conduct the war against 
the Jews. Lysias was instructed to invade 
Judza in force, and crush the rebellion by 
killing, or selling for slaves, the entire Jewish 
nation, after which he was to people the land 
with foreigners brought from a distance. 
Having given these commands, Epiphanes 
quitted Antioch, and proceeded through 
Mesopotamia to Persia. 


27. all the forces of his realm.] Accord- 
ing to the numbers assigned in ch. ili. 39 
and ch, iv. 28 to the troops collected by 
Lysias, the entire armed force of the Syrian 
monarchy at this time should have consider- 
ably exceeded 100,000 men, since L-ysias was 
left with only one half of the army (wv. 34). 


’ The estimate does not seem to be unreason- 


able, since Antiochus the Great had 170,000 
men at Magnesia (Appian, ‘ Syriaca,’ p. 32), 
and Sidetes is said to have had 128,000 at 
Dora (ch. xv. 13). 

28. He... gave his soldiers pay for a 
year.| The exhaustion of the Syrian treasury 
under Epiphanes has been already mentioned 
in the notes on ch.i. 20. His expenditure 
was reckless (see especially Polyb. xxxi. 
3, 4); and it may well be that the soldiers 
were often left without pay, while huge sums 
were lavished on shows and games. ‘Thus 
it was necessary, in order to secure the good- 
will of the troops, to make them at the 
beginning of the campaign an advance of 
a year’s pay. 

29. the money of his treasures failed.| Po- 
lybius says, “ he needed supplies of money ” 
(xxxi. 11). It seems certain that the Syrian 
finances were seriously disordered under An- 
tiochus Epiphanes, and that his policy was 
largely influenced by the necessity of obtain- 
ing supplies from one quarter or another. 
Hence his original attack upon the Temple 
of the Jews (ch. i. 21-23); and hence his 
present expedition into the eastern provinces 
which may, however, have embraced also 
other objects. 

the tributes in the country were small.] 
Rather, “the tribute collectors in the 
country were few.” Headmen of villages 


in the 
: : countr: 
were small, because of the dissension were few. 
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oie. and plague, which he had brought and one of the blood royal, to over- Ee 
shay upon the land 'in taking away the see the affairs of the king from the a 
ihe laws which had been of old time ; river Euphrates unto the borders of 
away of 30 He feared 'that he should not Egypt: 
IGr. zat De able to bear the charges any 33 And to bring up his son An- 
he howd \onger, nor to have such gifts to give tiochus, until he came again. 


so liberally as he did before: for he 
had abounded above the kings that 
were before him. 

31 Wherefore, being greatly per- 
plexed in his mind, he determined 
to go into Persia, there to take the 
tributes of the countries, and to 
gather much money. 

32 So he left Lysias, a nobleman, 


are the main collectors of taxes in the East. 
When a population became disaffected, they 
would refuse to act. The taxes would remain 
uncollected, and the result would be as ex- 
pressed in the text. 

because of the dissension and plague.| It 
would seem, from the expressions here used, 
that the general proclamation issued by Epi- 
phanes, commanding uniformity in religion 
(ch. i. 41, 42), had provoked troubles in some 
regions besides Juda, and led to a disor- 
ganisation which had told on the revenue. 
Setting aside Judea, there was no part of 
the empire where religious reforms were so 
likely to be resisted as in Persia (See v. 31, 
and comp. ch. vi. 1-4), which clung to 
the religion of Zoroaster, and ultimately re- 
established it as the religion of the state. 


in taking away the laws.| See above, ch. i. 
42, “ Every one should leave his laws.” 


30. the charges.| “The charges” are the or- 
dinary expenses of the government, to which 
Epiphanes added greatly by his reckless libe- 
rality to individuals and states—often when 
they had absolutely no claim upon him. On 
occupying Naucratis, in Egypt, he went out 
of his way to present a gold piece to each of 
its Greek inhabitants (Polyb. xxviii. 17, § 11). 
On another occasion he sent a golden crown 
(worth fifty talents) to the Romans, and at 
the same time he sent a hundred talents to a 
certain number of the Grecian states (zd. 
18, § 3). Polybius praises his “liberality ;” 
but it was rather a culpable profusion that 
distinguished him. 

liberally.| Literally, “with a lavish hand.” 


31. he determined to gointo Persia.| “Persia” 
seems to be used vaguely in the two books of 
the Maccabees for the more eastern ‘portion 
of the Syro-Macedonian kingdom, (Comp. 
OARS ty By GOR AEE, it, RG IDSs Vy Bit.) 


to gather much money.| Antiochus did not 


4 Moreover he delivered unto 
him the half of his forces, and the 
elephants, and gave him charge of all 
things that he would have done, as 
also concerning them that dwelt in 
Juda and Jerusalem : 

35 Yo wit, that he should send an 
army against them, to destroy and 
root out the strength of Israel, and 


look to obtain money solely by collection of 
the tribute due to him, but also by war and 
plunder, by the robbing of temples, and per- 
haps by other equivocal means. He led an 
expedition into Armenia early in B.C. 165, 
defeated the king, Artaxias, and took him 
prisoner (Appian, ‘Syriac.’ p. 117, B), and 
carried. off a large booty (Diod. Sic. in 
C. Miiller’s ‘Fragm. Hist. Gr’ vol. il. p. x.; 
Strab. xi. p. 531, &c.). In the ensuing 
year, B.C. 164, he made the attempt to 
plunder the temple of Nanza, or Anaitis, 
which is recorded in ch. vi. 1-4, and in 
2 Macc. ix. 2. 

32. Lysias, a nobleman.| Rather “a man 
of note.” Lysias is mentioned by Polybius, 
Livy, Appian, and Porphyry, as guardian of 
Antiochus Eupator, and regent during his 
minority. He was a man of considerable 
ability, though of no great military talent. 


one of the blood royal.| Comp. 2 Macc. xi. 1. 


33. Ais son <Antiochus.| Ie. Antiochus 
Eupator, who succeeded his father at the 
age of nine (Appian) or twelve (Porphyry), 
and reigned two years—from B.C. 164 to 
B.C. 162—when he was put to death by 
Demetrius (ch. vii. 3, 4). 

34. the half of his forces.| On their 
numbers, see the comment on wv. oD fe 


and the elephants.) On the employment of 
war-elephants by the Syro-Macedonian kings, 
see note on ch. i. 17. In B.C. 164 Lysias 
is said to have brought eighty of these beasts 
against Jerusalem (2 Macc. xi. 4). Epiphanes 
knew that he could not make use of them in 
the mountain-region of Armenia, and there- 
fore left the entire force to his officer. 


35, to destroy and root out the strength of 
Israel.| It was not an ordinary war, but a 
war of extermination, that Lysias was com- 
manded to wage. The Jews were to be 
utterly rooted out, and their places supplied 
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forces that remained, and departed B.C.16s. 
from Antioch, "his royal city, the icr. acity 


- of his 
hundred forty and seventh year; and hinedene 


the remnant of Jerusalem, and to 
take away their memorial from that 
place; 


36 And that he should place stran- 
gers in all their quarters, and divide 
their land by lot. 

37 So the king took the half of the 


by strangers. Such a system had often been 
followed by the Assyrian and Babylonian 
monarchs, and had generally proved success- 
ful. One of the best known instances was 
the deportation of the Israelites to Mesopo- 
tamia and Media by Tiglath-pileser and Sar- 
gon, and the re-peopling of their country by 
colonists from Babylon, Cutha, Susiana, 
Elymais, &c., by Esarhaddon (2 Kings 
xvii. 6, 24; Ezra iv. 9, 10). The design of 
Epiphanes was to effect a similar result, but 
by means of even greater severity, since the 
Jews, instead of being deported to a new 
locality, were to be either slain or sold as 
slaves. (See v. 41, and comp. 2 Macc. viii. 
Io, II.) 

the remnant of Jerusalem.] Te. ‘the few 
Jews left at Jerusalem ” (ch. i. 38, 53). 


36. that he should place strangers.| Lite- 
rally, “that strangers should settle.” But 
perhaps the true reading is karovxioar, which 
would give the sense of the text. 


37. the half of the forces that remained.| 
Rather, “the half that remained of the 
forces.” The other half, which had been 
assigned to Lysias, must have previously 
quitted Antioch. 

Antioch, his royal city.| Originally Babylon 
had been fixed upon as the capital of the 
Syro-Macedonian kingdom; but Seleucus 
Nicator transferred the seat of government 
first to Seleucia, upon the Tigris, and after- 
wards to Antioch, which he built and called 
after his son. No doubt there were im- 
portant interests which were best served by 
having the seat of government in the west ; 
but Syria was weakened both for attack and 
defence by having its capital at one extremity 
of a long straggling territory. Antioch was 
from the first a flourishing city. Epiphanes 
had added greatly to its magnificence by 
carrying a broad colonnaded street through 
the heart of the place from one end to the 
other. (See K. O. Miller’s ‘ Antiquitates 
Antiochenz,’ Gottingen, 1839.) 

the hundred forty and seventh year.] B.C, 
166-5. The departure from Antioch was 
probably in the spring of B.C. 165. Ar- 
menia could not be invaded with effect till 
about April. 

having passed the river Euphrates.) The 
Euphrates would probably be crossed at Bir, 


having passed the river Euphrates, 
he went through the high countries. 

38 Then Lysias chose Ptolemee 
the son of Dorymenes, and Nicanor, 


and the march would then be by way of 
Orfah (Edessa) to Diarbekr (Amida), whence 
the way lay open into Armenia by any of the 
head-streams of the Tigris. The “high 
countries” are the mountainous tracts of 
upper Mesopotamia, in contrast with the low 
regions, which extend from the foot of the 
mountains to the Persian Gulf. 


§ 4. LysIAS SENDS AN ARMY AGAINST 
JUDZA UNDER PTOLEMY, NICANOR, AND 
GORGIAS. 


38-41. Lysias, being left as regent of the 
western provinces, and under-estimating, it 
may be, the importance of the Jewish revolt, 
thought it sufficient to serd an army to carry 
out the designs of the king, and did not lead 
it in person. Probably he remained at 
Antioch. The generals whom he selected 
were Ptolemy, the son of Dorymenes, gover- 
nor of Ccelesyria and Pheenicia (2 Mace. 
viii. 8); Nicanor, the son of Patroclus (24. 
v. 9); and Gorgias, a captain of great ex- 
perience (é4id.). The army under their com- 
mand consisted of 40,000 foot and 7000 
horse, according to our author; but of 
20,000 men only, according to the writer of the 
Second Book of the Maccabees (/.s.c.). Like 
Seron’s army, it took the line of the coast tract, 
and moved into the Philistine plain, where it 
occupied a station near Emmaus. ‘The army 
was swollen by some native Syrian and 
Philistine levies, while the camp was crowded 
with merchants from the same _ regions, 
attracted by the expectation of a large sale of 
Jewish captives at low prices (2 Macc. viii. 11). 


38. Lysias chose Ptolemee the son of Dory- 
menes.| “‘ Ptolemee, the son of Dorymenes,” 
seems to be the same person as the “ Ptolemy 
surnamed Macron,” of 2 Macc. x. 12. If so, 
he was quite unconnected with the Egyptian 
Ptolemies, being the son of an #tolian. He 
had, however, taken service under Ptolemy 
Philometor, and been by him made governor 
of Cyprus, but deserted this post, and trans- 
ferred himself to the service of Epiphanes 
(2 Macc. x. 12, 13), who received him with 
favour, and gave him the government of 
Ceelesyria and Phoenicia (2d. viii. 6). At 
this time Ptolemy had been apprised by 
“Philip the Phrygian,” governor of Jeru- 
salem (2 Macc. v. 22), of the perilous state of 
affairs in Juda, and had probably made a 
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sags and Gorgias, mighty men of the 41 And the merchants of the 


king’s friends : 

39 And with them he sent forty 
thousand footmen, and seven thou- 
sand horsemen, to go into the land of 
Juda, and to destroy it, as the king 
commanded. 

40 So they went forth with all 
their power, and came and pitched by 
Emmaus in the plain country. 


country, hearing the fame of them, 
took silver and gold very much, with 
‘servants, and came into the camp to! 
buy the children of Israel for slaves : 
a power also of Syria and of the land 
"of the Philistines joined themselves ! 
unto them. 

42 Now when Judas and his bre- 


thren saw that miseries were multi- 


report on the subject to Lysias, who there- 
upon gave him a command. 


Nicanor.| Nicanor is placed at the head 
of the expedition by the writer of the Second 
Book (ch. viii. 9-24), who gives Ptolemy no 
part in it, and barely mentions the name of 
Gorgias (zid. v. 9). 

39. forty thousand footmen, and seven thou= 
sand horsemen.| These numbers are confirmed 
by Josephus, and are not intrinsically im- 
probable. ‘The Syriac version has, however, 
“ten thousand ” in the place of forty thousand, 
and the author of the Second Book estimates 
the entire force at 20,000 (2 Macc. viii. 9). 


40. by Emmaus in the plain country.]| 
This Emmaus is undoubtedly the city known 
afterwards as Nicopolis, which was twenty- 
two Roman miles distant from Jerusalem and 
ten from Lydda. (See ‘Itin. Hieros.’ p. 600, 
Wesseling.) It lay in the Philistine plain, at 
the foot of the mountains of Judza, and is 
now represented by the small village of 
Amwas (Robinson, ‘ Researches in Palestine,’ 
vol, iii -p, 147), The ** Wmmaus)” 
St. Luke’s Gospel (xxiv. 13) must have been 
a different place. 


41. the merchants of the country.| ‘The 
dealers were probably, in the main, Phceni- 
cians, though the seaport towns of Philistia 
may have furnished some. According to the 
author of the Second Book, Nicanor had 
apprised the merchants of his intention to 
sell the Jewish captives, and had fixed the 
low rate of ninety for a talent (less than 3/. 
each) as the price at which they would be 
sold (2 Macc. vili. 11). 


with servants.| It is not very clear why 
these “servants ” should be mentioned. ‘The 
Syrian version has “fetters and chains,” 
Josephus “‘fetters.” We may suspect the 
mistake of a copyist, who wrote zaiSas for 
médas. The dealers brought “ fetters” to 
place upon such of their purchases as they 
might deem dangerous. 


a power also of Syria.] Ie. native Syrians 
not enrolled in the Syro-Macedonian army. 
They were attracted probably by the hope of 
plunder. 


of 


of the land of the Philistines.) Literally, 
“the land of foreigners.” But the expression 
is often used, both in the Canonical and the 
Apocryphal books, to designate the Philistines. 
(See below, ch. iv. 30; v. 66, 68, &c.) 


§ 5. JUDAS TAKES HIS Forces To MIz- 
PEH, OVER AGAINST JERUSALEM, AND 
MAKES APPEAL TO GOD IN SIGHT OF 
THE HO.y CIrTy. 


42-54. On learning the extreme danger 
that now threatened the patriots—their ex- 
termination decreed, and nearly 50,000 men 
sent to effect the execution of the decree— 
Judas took a remarkable resolution. He 
resolved, before engaging his new adversaries, 
to approach Jerusalem as closely as he could, 
and in the sight of the Temple and the 
Holy City to “make prayer to God, and ask 
mercy and compassion” (v. 44). He ac- 
cordingly “led his scanty host over the 
mountains to the ridge of Mizpeh—the spot 
where Alexander had met Jaddua, and 
where, after the Chaldzan capture of Jeru- 
salem, the pilgrims had come to wail over 
the Holy City. It was a mournful scene. 
They could see from that high rocky platform 
the deserted streets, the walls and gates 
closed as if of a besieged town, the silent 
precincts of the Temple, the Greek garrison 
in the fortress. Before that distant presence 
of the Holy Place, to which they could gain 
no nearer access, the mourners came wrapt 
in tatters of black hair-cloth, with ashes on 
their heads. ‘They spread out the copies of 
the Jaw .... they waved the sacerdotal 
vestments .... they shewed the animals and 
the vegetables due for firstfruits and tithes, 
they passed in long procession the Nazarites 
with their flowing tresses, who were unable 
to dedicate themselves in the sanctuary.” 
(Stanley, ‘ Jewish Church,’ vol. iii. pp. 307-8.) 
After this, they called on God to be their 
helper, and concluded their “‘ sorrowful cere- 
mony ” with a blast of trumpets, emblematic 
of expected triumph. 


42. when Judas ....saw that mise= 
ries were multiplied.| Rather, “that evil 
increased upon them.” Each success 
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Vv. 43—47.] 


plied, and that the forces did encamp 
themselves in their borders; for they 
knew how the king had given com- 
mandment to destroy the people, and 
utterly abolish them ; 

43 They said one to another, Let 
us restore the decayed estate of our 
people, and let us fight for our peo- 
ple and the sanctuary, 

44 Then was the congregation 
gathered together, that they might 
be ready for battle, and that they 
might pray, and ask mercy and com- 
passion. 


I. MACCABEES. III. 


45 Now Jerusalem lay void 4as a 
wilderness, there was none of her 


children that went in or out: the < 


sanctuary also was trodden down, and 
aliens kept the strong hold; the 
heathen had their habitation in that 
place ; and joy was taken from Jacob, 
and the pipe with the harp ceased. 

46 Wherefore the Israelites as- 
sembled themselves together, and came 
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ch, 2. 38 


i . Or, 
to fess over against Jerusalem ; 101 9 
for “in Maspha was the place where ¢ judg. 20. 


they prayed aforetime in Israel. x 
47 Then they fasted that day, and 


seemed only to bring them into greater diffi- 
culty. 
Sor they knew.| Rather, “and knew.” 


to destroy the people, and utterly abolish 
them.| See above, vv. 35, 36. The ex- 
tremity of their danger aroused extreme 
enthusiasm. The resistance would have been 
less desperate, and might possibly have been 
less successful, had Antiochus been content 
with milder measures. 


43. They said one to another.| The move- 
ment is represented as spontaneous and 
general. “ Kach man said to his neighbour, 
Let us upraise the low estate of our people,” 
&c. No doubt, Judas directed the general 
enthusiasm ; but it burst forth of itself, and 
required no stimulus. The congregation 
gathered itself together (vw. 44), and was 
ready either for battle or for supplication. 
Judas took advantage of the stir of feeling, 
and, quitting the neighbourhood of Emmaus, 
took his army to the heights of Mizpeh. 


45. Jerusalem lay void as a wilderness.] 
This is not to be taken quite literally. A 
certain number of the inhabitants of Jeru- 
salem had conformed to the decrees of 
Antiochus (ch. i. 52), and had “ remained” 
in the city (ch.ii.18). But her true children 
had left her. And to those who gazed from 
Mizpeh into her comparatively empty streets 
and squares, it seemed as if the populous city 
had become a desert, and was no more 
inhabited. 

aliens kept the strong hold.| See ch. i. 33-36. 
A Syro-Macedonian garrison held the for- 
tress, which had been seized and_ fortified 
when Apollonius made his first attack. 


the heathen had their habitation in that 
place.| Rather, “she was a dwelling- 
place for the heathen.” Jerusalem, de- 
serted (in the main) by her own children, 
had become a city of the heathen. 


the pipe with the harp ceased.| Isaiah, 


speaking of the Israelites, says that “the 
harp, and the viol, the tabret, and pipe, were 
in their feasts” (ch. v. 12). A similar em- 
ployment of music at festivals is touched 
upon by Amos (ch. vi. 5). Under the exist- 
ing calamities there was an end of feasting, 
and consequently a cessation of music. (Cf. 
Is, xiv. 11.) 


46. Maspha.] _ Literally, ‘* Massepha.” 
The identity of ‘‘ Maspha,” or “ Massepha,” 
with Mizpah or Mizpeh, is generally allowed. 
The LXX. express Mizpah by ‘“‘ Maspha” in 
2 Chron. xvi. 6 and Neh. iii. 7, 15 ; in 1 Sam. 
they use the longer form ‘ Massephath,” 
which is almost identical with the “ Mas- 
sepha” of the present passage, #+ being a 
mere feminine ending. ‘The exact situation, 
however, of Mizpeh has been much contro- 
verted. Dr. Robinson places it on Neby-= 
Samwil, five miles from Jerusalem, to the 
north-west (‘ Researches,’ vol.i.p. 460). But 
this seems too far off to suit the present 
description. Recent travellers have therefore 
sought another site for Mizpeh, and have. 
found it on the broad ridge directly north of 
the city, which is a continuation of the Mount 
of Olives, whence there is an excellent view 
of both the city and the temple site. The 
distance is considerably less than a mile ; and 
the site is undoubtedly that of the “ Scopus ” 
of Josephus (‘ Bell. Jud.’ v. 2, § 3), which 
seems to be a Greek translation of the 
Hebrew Mizpeh, “a watch-tower.” Here is 
a village called Safat, or Shafat, which seems 
to be a corruption of the ancient name. 


in Maspha was the place where they prayed 
aforetime in Israel.| On the sacred character 
attaching to Mizpeh in early times, see Judg. 
KX. 1; 1 Sam. Vil. 5, 6; x. 17-25. Jerome 
says that it is one of the places where the 
ark abode for a time (‘ Quest. Heb.’ on 
1 Sam. vii. 2). 


47. they fasted, d’c.] They began with 
humiliation, accumulating all its various signs 


Sam. 7- 5° 


414 

B.C. put on sackcloth, and cast ashes 

pate upon their heads, and rent their 
clothes, 

48 And laid open the book of 

1 0r, for the law, 'wherein the heathen had 

ef 

ve sought to paint the likeness of their 
had made 1MAGES. 

He bet 
Acai 49 They brought also the priests 
eat garments, and the firstfruits, and the 
paint tithes: and the ¢ Nazarites they stir- 
therein the 


Ziteness of Yed up, who had accomplished their 
their idols. days. 


eee 50 Then cried they with a loud 
voice toward heaven, saying, What 
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1 [v. 48—54. 
shall we do with these, and whither 
shall we carry them away? 

51 For thy sanctuary is trodden 
down and profaned, and thy priests 
are in heaviness, and brought low. 

52 And, lo, the heathen are assem- 
bled together against us to destroy 
us : what things they imagine against 
us, thou knowest. 

53 How shall we be able to stand 
against them, except thou, O God, 
be our help? 

54 Then sounded they with trum- 
pets, and cried with a loud voice. 


—sackcloth, clothes rent, ashes on the head, 
and fasting. (Comp. 1 Kings xxl. 27; 
Jonah iii. 6.) The intention, no doubt, was 
to acknowledge their own sinfulness in God’s 
sight, before entreating His favour. 


48. And laid open the book of the law.| It 
would seem by the expression used that they 
had but one copy, or at any rate that they 
produced only one. The Syro-Macedonians 
had torn up and burnt the greater number of 
the copies at the beginning of the persecution 
(ch. i.56). They had been content, however, 
with disfiguring some by pictures of their 
own idols, or perhaps rather of their deities. 
It was to exhibit this profanation before the 
eye of God that the Book was “laid open.” 
Compare the act of Hezekiah, when he 
“spread before the Lord” the blasphemous 
letter of Sennacherib (2 Kings xix. 14). 


the heathen had sought to paint the like- 
ness.| Only a few of the MSS. preserve 
the true reading. The majority, and most 
of the printed texts, omit the mention of 
“ painting.” 

49. They brought also the priests’ garments. | 
On the holy garments commanded for the 
Jewish priests, see Ex. xxviii. 4-42. Appa- 
rently, they were now exhibited to shew that 
Judas and his followers were ready and 
anxious to resume the Temple worship, and 
only hindered by Jerusalem being in hostile 
hands. It was recognised that there could 
be no sacrificial worship outside the Temple. 


and the firstfruits, and the tithes.| It had 
been determined in the time of Nehemiah, 
that all the firstfruits, and “the tithe of the 
tithes ”—z.e. the priests’ portion—should be 
carried every year to the Temple, and there 
made over to the sacerdotal authorities, who 
were thus to be spared the trouble and 
expense of collection (Neh. x. 35-39). ‘The 
firstfruits and tithes were now brought as 
near to the Temple as possible under the 
circumstances, to indicate the readiness of 


the people to conform to the law of God in 
all things, so far as they could. 


and the Nazarites they stirred up.] The 
completion of the ordinary, or limited, 
Nazarite vow could only take place in the 
Temple, where certain offerings had to be 
made, and the hair, which had been left 
untouched during the term of the vow, had 
to be cut off and burnt under the sacrifice 
upon the altar (Num. vi. 13-18). The 
Nazarites were now “stirred up” to come 
and present themselves as near the Temple as 
possible, to shew their readiness to complete 
their vows, unless hindered by the heathen. 


50. Then cried they with aloud voice toward 
heaven.| “Crying toward heaven” is the 
ordinary expression of the writer for making 
an appeal to God. (See ch. iv. 10, 40; Vv. 313 
1x. 46, &c.) 

What shall we do with these?| Ie. How 
shall we enable them to complete their vow? 
Whither shall we take them? We cannot 
take them to the Temple. Will not God 
shew us a way out of these difficulties? 


58. except thou, O God, be our help.|] The. 


first thing is humiliation (w. 47); the next, an 
exposition of their enemies’ impiety (wv. 48) ; 
the third, a setting forth of their own needs 
(wv. 49-52) ; in conclusion, there is an appeal 
to God for aid (wv. 53). This appeal is accom- 
panied by a loud blare of trumpets, and a shout 
that was heard far and wide (wv. 54). The 
blast of trumpets was not a mere signal for 
breaking up the camp (Num. x. 2)—united, 
as it was, with the loud shout, we must 
understand it as in part a defiance to the 
garrison in Jerusalem, in part an expression 
of confidence in the speedy triumph of the 
good cause. 


§ 6. MiLirary MEASURES TAKEN By Ju- 
DAS IN VIEW OF THE IMPENDING DANGER. 


55-60. It would seem that hitherto the 
Jews under Judas had fought as an un- 
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Vv. 55—60.] 
55 And after this Judas ordained 


captains over the people, even cap- 
tains over thousands, and over hun- 
dreds, and over fifties, and over 
tens. 

56 But as for such as “were build- 
ing houses, or had betrothed wives, 
or were planting vineyards, or / were 
fearful, those he commanded that they 
should return, every man to his own 
house, according to the law. 

57 So the camp removed, and 
pitched upon the south side of Em- 
maus. 

58 And Judas said, Arm your- 


selves, and be valiant men, and see 
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that ye be in readiness against the B.C. 


morning, that ye may fight with 
these nations, that are assembled 
together against us to destroy us and 
our sanctuary : 

59 For it is better for us to die in 
battle, than to behold the calamities 
of our people and our sanctuary. 

60 Nevertheless, as the will of 
God is in heaven, so let him do. 


CHAPTER IV. 

6 Fudas defeateth the plot, 14 and forces of 
Gorgias, 23 and spoileth their tents, 34 and 
overthroweth Lysias. 45 He pulleth down 
the altar which the heathen had profaned, 
and setteth up a new: 60 and maketh a wall 
about Sion. 


ey 


disciplined mass, with no officers but Judas 
and his brothers to guide them. Now that 
he had to contend with half the might of 
Syria (v. 34), the leader recognised the 
necessity of having recourse to something 
more of system. A decimal organisation 
seemed the easiest, and was already familiar 
to the thoughts of the nation from its adop- 
tion in former times. (See Ex. xvili. 21; 
Judg. xx. 10; 1 Sam. vill. 12; 2 Kings i. 9; 
xi. 4; 2 Chr. xxv. 5.) Accordingly, he in- 
troduced it in the old familiar shape, which, 
though not theoretically perfect, had been 
practically found convenient. A petty officer 
was appointed to each ten men, a superior 
one to five such bodies, a captain to each 
hundred, and a colonel to each thousand. 
Before, however, this arrangement had been 
made, the army was weeded of its less willing 
members—the timorous, the newly-married, 
and the immersed in worldly business—ac- 
cording to the injunctions laid down in 
Deuteronomy (ch. xx. 5-8)—and a picked 
force was thus obtained. The enemy was 
then sought out, the army returning to the 
neighbourhood of Emmaus; and in a short 
spirited harangue Judas bade them prepare 
to give the Syrians battle on the morrow. 


55. Judas ordained captains over the 
people.| ‘The arrangement is identical with 
that recommended by Jethro to Moses for 
judicial purposes (Ex. xviii. 21). It differs 
from the ordinary Jewish military system by 
the institution of “captains of tens.” 


56. such as were building houses.| ‘These 
may have been a tolerably numerous class, 
since the patriots were to a large extent 
fugitives from Jerusalem and other towns, 
who, having quitted their houses, would have 
to build others. 


or were fearful.| Compare the action of 


Gideon (Judg. vii. 3), who, by dismissing the 
“fearful,” reduced his army from 32,000 to 
t0,000. The reduction may not have been 
great in the present instance, since few but 
brave men would have been likely to join the 
patriots. 


57. So the camp removed.| Judas never 
sought to avoid battle, or stood simply on 
the defensive. When a force was sent against 
him, his object was to engage it—in the confi- 
dent belief that, with God’s help, he would 
overcome it. So, having held his prayer- 
meeting at Mizpeh, he broke up his camp, 
and marched westward, a distance of above 
twenty miles, to meet the enemy, whose posi- 
tion at Emmaus was well known to him, 


and pitched upon the south side of Emmaus.] 
Emmaus was at the northern foot of a spur 
which projected into the Philistine plain from 
the hill- country of Judea. Judas, while 
encamping south of Emmaus, still remained 
on the high ground. 


58. drm yourselves.| Literally, “ gird 
yourselves,” but in the general sense of 
“¢ prepare ”—“ make ready.” 


60. as the will of God is in heaven, so let 
him do.| Absolute resignation to the will of 
God is nowhere better expressed. Judas 
was content to succeed or fail, as God chose. 
Only, he hoped that, if he failed, he might be 
allowed to die (v. 59). 


CHAPTER IV. 


§ 1. JUDAS AND HIS MEN DEFEAT AND 
DISPERSE THE FORCES UNDER NICANOR 
AND GORGIAS. 


1-27. The army under Judas is said in 
2 Macc. vili. 16 to have numbered six thousand 
men. As the Syro-Macedonians were more 
than seven timesas numerous (ch. iii. 39), it did 
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HEN took Gorgias five thou- 

sand footmen, and a thousand 

of the best horsemen, and removed 
out of the camp by night ; 

2 To the end he might rush in 
upon the camp of the Jews, and smite 
them suddenly. And the men of the 
fortress were his guides. 

3 Now when Judas heard thereof, 
he himself removed, and the valiant 
men with him, that he might smite 
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the king’s army which was at Em- 
maus, 

4 While as yet the forces were 
dispersed from the camp. 

5 Inthe mean season came Gor- 
gias by night into the camp of Judas : 
and when he found no man there, he 
sought them in the mountains: for 
said he, These fellows flee from us. 

6 But as soon as it was day, Ju- 
das shewed himself in the plain with 


not seem a risk to their commanders to divide 
their force in two, and send a portion into 
the mountains to attack the Jewish camp, if 
a favourable opportunity offered, while the 
main body still continued in the plain. The 
command of the attacking force, which just 
equalled the army of Judas, was taken by 
Gorgias, the captain of “great experience” 
(2 Mace. viii. 9), while Nicanor remained at 
the head of the others, who occupied a 
fortified camp in the plain. Nothing is heard 
of Ptolemy, who was apparently absent. 
Gorgias hoped to surprise Judas, and to this 
end made a night. march from Emmaus into 
the hill-country; but Judas, learning his 
intention, frustrated it by a counter-move- 
ment, abandoning his camp to Gorgias, while 
he flung himself on the forces of Nicanor. 
The result was a complete victory (vv. 14, 
15; 2 Macc. viil. 24, 25). Nicanor’s army was 
routed and dispersed, after which battle was 
offered to Gorgias, who declined it, and re- 
treated with precipitation (vv. 16-22). The 
first attempt of Lysias thus completely failed. 
Out of the 47,000 men engaged in the war, 
gooo were slain outright, and probably a still 
larger number wounded (2 Mace. viii. 24). 
Lysias was greatly disappointed and dis- 
couraged, but still determined to make a 
further effort to carry out the king’s designs 
in the ensuing year. 


1. Then took Gorgias five thousand footmen. | 
It is not clear whether Gorgias made his move- 
ment at the request of Nicanor, and in con- 
cert with him, or whether he had an inde- 
pendent command, and acted on his own 
responsibility. Dean Stanley supposes him 
to have been “commander of the forces at 
Jerusalem” (« Jewish Church,’ vol. iii. p. 308). 
But nothing has been said of his having 
quitted Emmaus (ch. iii. 38-40); and it 
seems best to suppose that he had remained 
there till now. Verse 4 makes this almost 
certain. 

removed out of the camp by night.|_ Rather, 
“his camp” or “his army removed by 
night.” 


2. the men of the fortress were his guides.) 


This is generally explained as “apcstates 
from the citadel of Jerusalem.” But the 
“fortress” intended may be the citadel of 
Emmaus. Persons belonging to the neigh- 
bourhood were likely to be better guides than 
men who came from a distance. 


3. when Judas heard.| Judas had his 
“intelligence department,” and was quickly 
apprised of the enemy’s movement. To him 
the division of the Syro-Macedonian force 
seemed a strategic mistake, and he resolved 
at once to take advantage of it. ‘“ While as 
yet the forces were dispersed from the camp” 
(wv. 4), he determined to make an onslaught 
on those who remained to guard it. He may 
not have known their numbers, but he felt 
that at any rate it was best to fight before 
the troops of Gorgias rejoined those of 
Nicanor. (Cf. Joseph. ‘Ant. Jud.’ xii. 7, § 4.) 


5. came Gorgias by night into the camp of 
Judas.| ‘This was what Judas had intended: 
he had left his tents standing, and had thus 
drawn Gorgias on. He may even have left 
booty in the camp, to occupy the attention of 
the soldiers. Meanwhile he had himself de- 
scended into the plain with 3000 men (wv. 6), 
leaving perhaps 3000 asa reserve on the out- 
lying hills. 


he sought them in the mountains.| Gorgias 


thought that the soldiers of Judas, learning his © 


approach, had fled and concealed themselves 
in the fastnesses of the mountains, and pro- 
ceeded inland, in search of them, 


6. as soon as it was day, Judas shewed 
himself in the plain.| On the Jews’ part the 
time for night attacks was past (2 Macc. viii. 
7). Broad daylight best suits a foe who is 
confident of victory, either in his own 
strength, or through trust in a strength that 
is not his, but vouchsafed to him. Judas 
descended into the plain by night, but waited 
for the day to make his dispositions, and 
proceed to the assault. The exact dispositions. 
which he made are given in the Second Book 
(2 Macc. viii. 22, 23); which, however, doubles 
the number of the Jewish army engaged in 
the struggle. 
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three thousand men, who neverthe- 
less had neither 'armour nor swords 
to their minds. 

7 And they saw the camp of the 


heathen, that it was strong and well 


harnessed, and compassed round about 
with horsemen ; and these were ex- 
pert of war. 

8 Then said Judas tothe men that 
were with him, Fear ye not their 
multitude, neither be ye afraid of 
their assault. 

g Remember how “our fathers 
were delivered in the Red sea, when 
Pharaoh pursued them with an army. 

10 Now therefore let us cry unto 
heaven, if peradventure the Lord will 


who... had neither armour nor swords 
to their minds.| See note on ch. ili. 12. 


7. the camp of the heathen.| Some trans- 
late, “the ost of the heathen,” but probably 
the camp is intended. (Comp. v. 13.) 

well harnessed.| I.e. well guarded with a 
rampart or breastwork. So Oapné is used 
by Herodotus @. 181), and Owpdkioyv by 
Diodorus (xvii. 44), Philo (i. 324), and 
others. 

compassed round about with horsemen.]| 
Patrols of horse guarded the camp on every 
side, so that it was impossible to surprise it. 


8. Then said Judas, bo'c.| This seems to 
be the place where the fuller account of 
2 Mace. viii. 16-23 properly comes in. Judas 
addressed his men at some length; exhorted 
them not to be afraid of the enemy (2 Macc. 
viii. 16); reminded them of the wrongs which 
they had suffered at their hands (24. v. 17) ; 
spoke of former deliverances—that from 
Pharaoh at the Red Sea (1 Macc. iv. 9), that 
from Sennacherib (2 Macc. viii. 19), and that 
from the Celtic invaders of Asia somewhat 
recently (46. v. 20); and finally bade them 
make an earnest appeal to heaven for help 
and salvation (1 Macc. iv. 10, 11); after which 
he made a fresh disposition of his force. 
Dividing it into four equal bands, assuming 
the command of one of them himself, and 
assigning the other three to his brothers 
John, Simon, and Jonathan respectively, he 
ordered the fifth brother, Eleazar, to recite 
from the Holy Book (2 Macc. vili. 21-23); 
and then, while the words sounded in their 
ears, commanded his army to advance to the 
attack, himself leading the way. 

Fear ye not.] Comp. ch. iii. 22. 

their multitude.| Even if Judas advanced 
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have mercy upon us, and remember 
the covenant of our fathers, and 
destroy this host before our face this 
day : 

11 ’That so all the heathen may 
know that there is one who delivereth 
and saveth Israel. 

12 Then the strangers lifted up 
their eyes, and saw them coming over 
against them. 

13 Wherefore they went out of 
the camp to battle; but they that 
were with Judas sounded théir trum- 
pets. 

14 So they joined battle, and the 
heathen being discomfited fled into 
the plain. 


with his entire force of six thousand men 
(2 Mace. viii. 16, 22), still he was outnumbered 
at least sevenfold (ch. ili. 39, 41; iv. 1). 


11. That so all the heathen may know.]} 
Comp exvrel 4a ESHals eee XX Keon 
Ixxxili. 18, xcvili. 2, &c. The vindication of 
God’s honour in the sight of the heathen is 
one of the most legitimate objects of human 
effort; and the saints of God make it the 
subject of frequent petition. Moses in the 
wilderness has no more potent argument 
either when he requests God’s aid, or when 
he deprecates the punishments which the 
people’s sins have deserved. (See Ex. xxxii. 
12s NUii xiye 15,9 WO CUty 1xaez Omomls 
BV CCe,)) 


12. the strangers lifted up their eyes.| The 
enemy, to their surprise, saw the sinall Jewish 
force rapidly advancing upon them across the 
plain. They could not for very shame decline 
the combat, so they quitted their walled 
camp (v. 7), and drew themselves up in 
order of battle (vw. 13). The Jews, as they 
charged, biew their well-known trumpet-blast, 
an encouragement to themselves, a terror to 
the adversary. 


14. being discomfited.| ‘The expression used 
in the original is stronger, implying a crushing 
defeat. 

fled into the plain.| ‘There is a slight diffi- 
culty here, since Emmaus itself was “in the 
plain” (ch. iii. 40), and Judas has descended 
“ into the plain” (ch. iv. 6), in order to attack 
the Syro-Macedonian army. Probably the 
writer is thinking of the entire broad tract 
of Philistia, and regarding that as the true 
plain, rather than the embayed recess about 
Emmaus, which was a sort of valley con- 
nected with the plain. 
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15 Howbeit all the hindmost of 
them were slain with the sword: for 
they pursued them unto 'Gazera, and 
unto the plains of Idumea, and Azo- 
tus, and Jamnia, so that there were 
slain of them upon a three thousand 
men. 

16 This done, Judas returned again 
with his host from pursuing them, 

17 And said to the people, Be not 
greedy of the spoils, inasmuch as 
there is a battle before us, 


18 And Gorgias and his host are 
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VS [v. 15—20. 
here by us in the mountain: but 
stand ye now against our enemies, 
and overcome them, and after this ye 
may boldly take the spoils. 

19 As Judas was yet speaking 
these words, there appeared a part 
of them looking out of the moun- 
tain : 

20 Who when they perceived that 
the Jews had put their host to flight, 
and were burning the tents; for the 
smoke that was seen declared what 
was done: 


15. they pursued them unto Gazera.| ‘The 
position of “ Gazéra” (or Gazara), long re- 
garded as uncertain, seems to have been 
fixed by the discoveries of M. Clermont- 
Ganneau, who first found a ‘Tel-el-Jezer 
mentioned by the Arabian geographers in 
the required locality, then obtained the same 
name from the present inhabitants, and finally 
came upon a rock inscription in which the 
name of Gezer was repeated twice (‘Quarterly 
Statement of the Palestine Exploration Fund,’ 
Oct. 1875, pp. 200-1). ‘The position is one 
three miles W. of Khulda, and about six E. 
of Akir (Ekron), at a village called Abu- 
Shooshah, of which the Tel forms a part. 
The distance from Emmaus (Amwas) is about 
eight miles, 


the plains of Idumea, t’c.| The defeated 
army, having kept together as far as Gazara, 
there separated, and fled in three directions, 
westward to “the plain of Jamnia,” marked 
by the modern Yebneh, in the Sorek valley ; 
south-westward to “the plain of Ashdod,” 
marked by the modern Esdid; and south- 
ward or south-eastward to “the plain of 
Idumeza,” the country south of Judea, be- 
tween Hebron and Beersheba. ‘The limits 
of Idumeza, vague at all times, are perhaps 
extended by the writer so as to include the 
flat country about Tel-el-Safi and Merash or 
Mareshah. 


Azotus.| ‘The identity of the ancient Ash- 
dod (or Azotus) with the modern Esdiid is 
generally allowed. Esdid is situated about 
three miles from the coast, a little south of 
the water-course known as the ‘*valley of 
Elah.” It stands on a slight elevation, which 
looks down upon the plain, and makes the 
situation a commanding one. Ashdod was 
one of the most ancient of the Philistine 
towns (Josh. xv. 47; 1 Sam. v. 5). It was 
taken by Sargon in B.C, 711, and by Psama- 
tik I. about B.c. 630, after a long siege 
(Herod. ii. 157). 


Jamnia.| “ Jamnia” appears as Jabneel in 


Joshua (xv. 11), and as Jabneh in Chronicles 
(2 Chr. xxvi. 6). It was some three or four 
miles from the sea, but had a port depend- 
ent on it, which bore the same name (2 Macc. 
xii. 9; Plin.‘ H.N.’v. 12). Ordinarily, it was 
a Philistine possession. ‘The site seems to be 
marked by the modern Yebneh, a small 
village south of the Sorek, eleven miles from 
Joppa, and sixteen from Esdiud. 


there were slain of them upon a three 
thousand.| ‘The writer of the Second Book 
says ‘“ nine thousand” (2 Macc. viil. 24), which 
is more in accord with the strong expression 
used above, in vw. 14. He adds that “the 
most part of Nicanor’s host ” was “ wounded 
and maimed ” by the patriots. 


16. Judas returned again... . from pur- 
suing them.| ‘The battle took place upon the 
sixth day of the week, and by the time that 
Gazara was reached the sabbath was ap- 
proaching. Judas therefore withdrew his 
men, being unwilling to desecrate the sabbath, 
and contented himself with firing the camp 
and despoiling the slain of their armour (2 
Macc. viii. 27). The other reason here 
alleged for the recall—the near presence of 
Gorgias—may also have actuated him. 


17. Be not greedy of the spoils.] Te. “ wait 
for the present—do not attempt to plunder 
the camp—if you were once engaged in 
plundering, Gorgias might take you at a dis- 
advantage.” 

there is a battle before us.| Rather perhaps, 
“there is war before us,” the entire force of 
the enemy is not accounted for—Gorgias still 
remains somewhere in our neighbourhood: 
the war is not over. 

18. in the mountain.] Rather, “in the hill- 
country.” (Cf. wv. 5.) 

boldly.| Or “confidently.” Without any 
fear of a hostile attack upon you on the part 
of Gorgias. 


19-22. The detachment under Gorgias, 
having searched the interior of the hill-country 


ees. £30, 
I. 


Vv. 2I—27.| 


21 When therefore they-perceived 
these things, they were sore afraid,. 
and seeing also the host of Judas in 
the plain ready to fight, 

22 They fled every one into the 
land of strangers. 

23 Then Judas returned to spoil 
the tents, where they got much gold, 
and silver, and blue silk, and purple 
of the sea, and great riches. 

24 After this they went home, and 
sung a song of thanksgiving, and 
praised the Lord in heaven: “be- 


near Emmaus and found no trace of Judas or 
his army, had returned to the outskirts, and 
“looked out” from some high position upon 
the plain. The sight revealed to them was 
that of Nicanor’s camp in flames, and his 
troops dispersed far and wide over the Shefe- 
lah (vw. 15), while the army of Judas was 
drawn up in battle array, ready for combat. 
It is not surprising that, under these circum- 
stances, his troops “ were sore afraid,” and 
“fled every one” into the Philistine country, 
seeking to rejoin the troops of Nicanor. 


23. Judas returned to spoil the tents.) 
Rather, ‘‘the camp ”—no doubt the camp of 
Nicanor, near Emmaus. ‘The inflammable 
portions had been burnt ; but the ames would 
have made small impression on the more 
valuable portion of the spoil. ‘There would 
remain an abundance of arms and armour 
(2 Macc. viii. 27), sorely needed by the 
patriots (x Macc. iv. 6); there would be silver 
and gold, in specie, in ornaments, in vases 
and drinking-cups; there would be precious 
stuffs and fabrics, damaged, it may be, more 
or less, but still of considerable value. Judas 
and his men “got much gold, and silver, and 
blue (silk), and purple of the sea, and great 
riches.” 

blue silk.| There is no word expressive of 
“ silk” in the original; and it is more than 
doubtful whether “silk” is intended. ‘The 
blue of the Tabernacle was either a woollen 
ora linen fabric (Ex. xxxv. 25); and the same 
may be said of the “blue” of Solomon’s 
Temple (2 Chr. ii. 7, 14). There is no 
distinct reference to silk in the Old Testa- 
ment; and it is scarcely likely to have been 
found in the camp of Nicanor. The blue, or 
rather violet, apparel found, would probably 
be of wool, as would be also the purple (or 
crimson) apparel. 

purple of the sea.| Ie. apparel dyed with 
the juice of the Murex trunculus, a shell-fish 
common in the eastern Mediterranean, and 
particularly abundant upon the coast of 
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cause lit is good, because his mercy 
endureth for ever. 
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25 hus Israel had a great deliver- 1 Or, he 


ance that day. 

26 Now all the strangers that had 
escaped came and told Lysias what 
had happened : 

27 Who, when he heard thereof, 
was confounded and discouraged, 
because neither such things as he 
would were done unto Israel, nor 
such things as the king commanded 
him were come to pass. 


Pheenicia. The hue varied from a deep 
purple to a light crimson. It was greatly 
affected by the Eastern nations (Ex. xxv. 4; 
Judg. vill. 26; 2 Chr. iii. 14; Esther i. 6, 
VillsU5 |p TOV XXX1uz2 mere <no) se Zeks 
XXvil. 7, 16; Ecclus. xlv. 10; Baruch vi. 12; 
1 Macc. x. 20; 2 Macc. iv, 38, &c.). 


24. they went home.} Literally, “ they 
returned ”—i.e. quitted the plain, and re- 
occupied the hill-country. 


praised the Lord in heaven.| Rather, 
“they praised the Lord unto the heaven”— 
ze. with eyes and voices lifted up to heaven. 


because it is good, d’c.| Te. they sang the 
usual hymn of thanksgiving—the hundred and 
thirty-sixth Psalm—‘ the national anthem ” 
(as it has been called) “of the Jewish race” 
(Stanley, ‘ Jewish Church,’ vol. ili. pp. 308-9). 
Ch sm Chreixviieaty 2aC brave 03.8 vileagancne 
20; jer. xxxili. 113 Ezra iii. 11. 


26. all the strangers.| The Syro-Mace- 
donian soldiers. (Cf. v. 12.) 


§ 2, ATTACK MADE ON JUDAS By LyYSIAS 
IN PERSON, 


28-35. The defeat of his generals in- 
duced Lysias to take the field in person. 
Having spent the winter in collecting a force 
almost half as numerous again as the former 
one—6o,000 foot and 5000 horse—he marched. 
early in the ensuing year, B.C. 164, into 
Idumza, and took up a position at Bethsura, 
or Beth-zur, on the road from Hebron to 
Jerusalem, about five miles from the former 
and thirteen from the latter place. Here 
Judas met him, with an army of 10,000 men. 
After the Jewish chief had prayed earnestly 
for a blessing on his arms (wv. 30-33), the 
two hosts joined battle, and once more the 
Syro-Macedonians suffered a complete defeat. 
The slain are estimated at 5000, and the 
wounded must have been much more 
numerous. Lysias accepted the trial of arms 
as decisive, and returned to Antioch without 
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——" ing Lysias gathered together three- 
score thousand choice men of foot, 


and five thousand horsemen, that he 


and gavest the host of 'strangers into a 
ll hel= 
the hands of ‘Jonathan the son of ),:/5,2," 


Saul, and his armourbearer ; € x Sam. 
14. 13, tie 


might subdue them. 

29 So they came into Idumea, and 
pitched their tents at Bethsura, and 
Judas met them with ten thousand 
men. 

30 And when he saw that mighty 
army, he prayed and said, Blessed art 


#zSam. thou, O Saviour of Israel, ¢who 
T7150) bie 


didst quell the violence of the mighty 


31 Shut up this army in the hand 
of thy people Israel, and let them 
be confounded in their power and 
horsemen : 

32 Make them to be of no courage, 
and cause the boldness of their 


strength to 'fall away, and let them '° 4 


quake at their destruction : 
33 Cast them down with the sword 


making any further effort. His only hope 
was in his power of collecting a still larger 
force, and making another expedition (v. 
35). 

28. threescore thousand choice men.| AS 
large a force as he could easily raise, seeing 
that Antiochus had left him one-half only of 
the military strength of the empire (ch. iil. 
34). 

Jive thousand horsemen.| The proportion 
is unusually small. But it was difficult for 
cavalry to act in the hill-country of Judea. 


that he might subdue them.| Rather, “to 
the end that he might utterly subdue them.” 
It is implied that Lysias thought the force 
which he had gathered together would be 
irresistible, and must shortly bring the re- 
bellion to an end. As Judas was unable to 
muster more than Io0,ooo men against 65,000, 
the expectation was not unreasonable. 


29. &o they came into Idumea.| ‘This was 
strategy of a new character. The Syro- 
Macedonians marched round their enemies’ 
left flank, and effected a lodgment in their 
rear. The Idumeans, being hostile to the 
Jews at all times (Num. xx, 21; 1 Sam. xiv. 
47; 2 Sam. vill. 14; 1 Kingsxi.16; 2 Kings 
Vill, 20; Ps. cxxxvii. 7; Ezek, xxv. 12; 
2 Chron. xxviii. 17; &c.), would be sure to 
support the attack, and do their best to make 
it successful (ch. v. 3). If the attempt suc- 
ceeded, the Jews would be caught in a trap 
from which there was no escape, and either 
slaughtered or made prisoners. 


and pitched their tents at Bethsura.| Beth- 
sura appears as Beth-zur, “the House of the 
Rock,” in Josh. xv. 58, where its position is 
marked as in the mountains reckoned to 
Judah, between Halhul and Gedor. It was 
among the towns fortified by Rehoboam in 
expectation of the attack of Shishak (2 Chr. 
xi. 7); and was still regarded as belonging to 
Judah in the time of Nehemiah (Neh. iii. 16). 
It had now passed, however, from the Jews 
into the hands of the Idumzans, and was a 


strong fortress on the border of the two 
countries. (See wv. 61,and cf. ch. vi. 7, 26; ix. 
52; xiv. 33; &c.) At a later date it was 
called Bethasora (‘Itin. Hieros.’ p. 599, 1), 
and is now known as Beit-Sur. The position 
is commanding, and is well supplied with 
water (‘Quarterly Statement of Pal. Expl. 
Fund, April 1875, p. 67). 

with ten thousand men.| A larger force 
than he had ever gathered together before. 
It was natural that his successes should 
swell his army. 


30. O Saviour of Israel.| The exact ex- 
pression, “ Saviour of Israel,” is found only 
here and in Jer. xiv. 8. But expressions 
closely akin occur in Judg. iii. 9; 2 Kings 
xii. 5; Is. xlix. 26, Ix.26, Ix. 8, &c. Phe 
God of the Old Testament was well known 
as the Saviour of His people from the time of 
Moses downwards. 

who didst quell the violence of the mighty 
man by the hand of thy servant David.| ‘The 
allusion is probably to David's victory over 
Goliath (1 Sam. xvii. 38-51). 

and gavest the host of strangers into the 
hands of Jonathan.| Rather, “the host of 
the Philistines.” ‘The occasion intended 
is that which nearly cost Jonathan his life, 
when he and his armour-bearer smote the 
Philistine camp in Michmash, and Jonathan 
unwittingly contravened the command of Saul, 
that none should eat food until the evening 
(1 Sam. xiv. 6-27). 

31. Shut up this army in the hand.] Or, 
“ deliver this army into the hand.” See note 
on ch. iil. 18. 

let them be confounded.| 
them be brought to shame.” 


in their power and horsemen.| “ Power” 
(Svvapis) is used by the writer especially of 
foot-soldiers (see ch. Xv. 41). 

32. Make them to be of no courage.| Lite= 
rally, ‘ give them cowardice.” 


cause the boldness of their strength to fall 


Literally, “let 


Vv. 34—36.] 


of them that love thee, and let all 
those that know thy name praise thee 
with thanksgiving. 

34 So they joined battle; and 
there were slain of the host of Lysias 
about five thousand men, even before 
them were they slain. 

35 Now when Lysias saw his army 


put to flight, and the manliness of 


Judas’ soldiers, and how they were 


away.| Rather, ‘melt the boldness of their 
strength,” or “ cause it to melt away.” 


33. Jet all those that know thy name praise 
thee.| Te. “let us be victorious, and then we 
shall sing to thee a psalm of thanksgiving.” 
(Cinv. 24.) 


35. Lysias... gathered together a company 
of strangers.| Rather, “ proceeded to levy 
mercenaries.” This is the constant meaning 
of Eevohoyety and its cognate terms in Polybius, 
Plutarch, Diodorus, and other late Greek 
writers. It even occurs in the same sense in 
Isocrates and Demosthenes. Lysias having 
found the full force of Syria, so far as he had 
control over it, insufficient, made up his mind 
to enrol an army of mercenary soldiers. Mr. 
Grote has some good remarks on the multi- 
plication of such soldiers in Greece after the 
Peloponnesian War, and the mischievous con- 
‘sequences which followed from it (‘ History 
of Greece, vol. viii p. 35). The practice 
rather increased than diminished after the 
time of Alexander. 


having made his army greater than it was.] 
This was his purpose. It does not appear 
that he effected it. Before the time came 
for renewing his attack, the news of Epi- 
phanes’ death reached him, and he became 
involved in a civil war, first against Philip, 
whom Epiphanes had made regent shortly 
before his death (ch. vi. 55-63), and then 


against Demetrius (ch. vii. 1-4). 


§ 3. JUDAS RECOVERS THE TEMPLE, 
PURIFIES AND RE-DEDICATES IT, AND 
RE-ESTABLISHES THE TEMPLE WORSHIP. 


36-59. The repulse of Lysias at Beth- 


zur changed the character of the struggle. 


Hitherto the patriots had stood almost en- 
tirely on the defensive, maintaining their 
independence by vast efforts, continually 
attacked, and contenting themselves with 
repulsing one attack after another. Now 
they felt that, for a time at any rate, they 
were safe from molestation, and might in 
their turn act on the offensive. ‘The Syrian 
army was dispersed; they were masters of 


the whole open country; Syria could count 
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he went into Antiochia, and gathered 

together a company of strangers, and 

having made his army greater than it 

was, he purposed to come again into 
udea, 

36 Then said Judas and his bre- 
thren, Behold, our enemies are dis- 
comfited: let us go up to cleanse and 
"dedicate the sanctuary. 


as hers only the few strongholds in which 
she had left garrisons. Among these the 
most important—that to which the hearts 
and minds of all faithful Judeans turned— 
was Jerusalem. ‘Though they might not be 
powerful enough at present to drive the Syrians 
out of the strong fortress which they had 
raised upon the western hill (ch. i. 33-36), it 
was quite possible that they might be able to 
recover and re-occupy the eastern or Temple 
eminence. ‘The Temple worship was so 
much the centre and kernel of the Jewish 
religion, that naturally all hearts and minds 
were turned in this direction, and when 
Judas, interpreting the general feeling, ex- 
claimed, “‘Our enemies are discomfited—let 
us go up to cleanse and dedicate the sanc- 
tuary,” there was a universal acquiescence. 
The Temple site was occupied, the defile- 
ments removed, the place renovated, and, 
while the foreign garrison was kept at bay 
(vw. 41), the whole area was cleansed, and 
the place re-dedicated (wv. 54-56). In the 
enthusiasm of the moment it was decreed 
that the “ Feast of the Dedication ” should be 
henceforth held each year for seven days, 
beginning with the 25th of the month Casleu 
—the day of the resumption of the morning 
and evening sacrifice (w. 59). 


36. let us go up to cleanse ... the sanc- 
tuary.] See ch. i. 46. The sanctuary is said 
to have been polluted, not only by the 
idolatrous altar erected on the top of ‘the 
altar of burnt offering (i. v. 54), but also by 
introducing a herd of swine into the Holy 
Place and slaughtering them within its pre- 
cincts (Joseph. ‘ Ant. Jud.’ xii. 5, § 4; Diod. 
Sic. xxxiv. 1). The entire sanctuary thus 
required cleansing. 


and dedicate.| Zerubbabel had “ dedicated ” 
the house of God which he raised on the site 
of the Temple of Solomon after the return 
from the Captivity (Ezra vi. 16, 17), when 
the place had merely lain waste, without any 
positive desecration. Still more necessary 
was it, after such a pollution as that described 
in the preceding note, that the place should 
be purified and set apart for God afresh by 
a solemn act of re-dedication. 


ll Or, 


repair. 


A2E 


ready either to live or die valiantly, B.c. 
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Be 7 Upon this all the host assem- upon their faces, and blew an alarm Bc 
“~** bled themselves together, and went with the trumpets, and cried toward ~— 
up into mount Sion. heaven. 

38 And when they saw the sanc- 41 Then Judas appointed certain Ba 


tuary desolate, and the altar profaned, 
and the gates burned up, and shrubs 
growing in the courts as in a forest, 
or in one of the mountains, yea, and 
the priests’ chambers pulled down ; 

39 They rent their clothes, and 
made great lamentation, and cast 
ashes upon their heads, 

40 And fell down flat to the ground 


37. into mount Sion.] “Mount Sion” 
here, as generally in the Maccabees, means 
the eastern hill, on some part of which the 
‘Temple was built. The modern Sion is the 
south-western hill. It is argued by some of 
the best modern authorities that the Sion of 
David—the true Sion—was neither of these, 
but a separate hill, north of the modern Sion, 
and nearly due west of the Temple. (See 
Col. Warren’s paper in the ‘ Transactions of 
the Society of Bibl. Archeology’ for 1881, 
pp. 311-315.) 

38. the gates burned up.| The gates had 
been destroyed to lay the place open and 
prevent its being defensible. They seem to 
have been five in number. (See 2 Kings 
Fal, Gy, A? ae (Olove, Hog Ws of (Chaba, Soe Gy F¥en). 

shrubs... as in a forest.| Rather, “as 
in a coppice.” But the expression is exag- 
gerated, since the site had not lain waste so 
much as four years. 


the priests’ chambers pulled down.| ‘The 
term used here, rwacro@dpia, is a rare one. 
There was a class of priests in Egypt, called 
by the Greeks racrodédpor, whose business it 
was to carry the images of gods enclosed in 
small shrines (Diod. Sic. i. 29; Clem. Al. 
p- 253). The chambers in the Egyptian 
temples occupied by these priests were called 
macTopopia Or macrodopeta. After the Jews 
began to have chambers for priests in their 
temple (Neh. xiii. 5, 7, 9; Esdr. viii. 59), the 
word was applied to them, not very appro- 
priately. 

39. They rent their clothes, dc.) Comp. 
ch. iii. 47. The mourning was not carried 
out to such lengths as the former one, since 
then there seemed small hope of undoing the 
accursed work of the heathen, whereas now 
that work was about to pass wholly away. 


40. fell down flat. Ina sort of ecstasy of 
horror—not to worship, but to humiliate 
themselves. 


and blew an alarm with the trumpets.] 


men to fight against /those that 7 ' 
were in the fortress, until he had 
cleansed the sanctuary. 

42 So he chose priests of blameless 
conversation, such as had pleasure in 
the law : 

43 Who cleansed the sanctuary, 
and bare out the defiled stones into 
an unclean place. 


Rather, “and sounded with the signal 
trumpets.” The silver trumpets of the Le- 
vitical law (Num. x. 2-10) were to be used for 
signals of all kinds, and were therefore called 
by the LXX. cadmiyyes rd» onpacidr, 
“trumpets of signals,” or “ signal trumpets ” 
(Num. xxxi. 6). The phrase took the place 
of the Hebrew &hatsétséroth hat-térwah, 
which, however, meant rather “trumpets of 
loud sound” than “trumpets of signal.” 
The trumpets were used probably on this 
occasion to give the signal for a general pros= 
tration, to be followed by a “ cry to heaven.” 


cried toward heaven.| See the comment 
on ch. ill. 50. 

41. to fight against those that were in the 
JSortress.| The stronghold, called dkpa by the 
author of this book, probably identical with 
the akra of Josephus, was still occupied by 
the Syrian garrison, which had seized and 
fortified it three years and a half before. 
(See ch. i. 33, 34.) Whether its position 
was due north of the Temple, as generally 
supposed, or due west, as Col. Warren 
argues, is perhaps doubtful. 


until he had cleansed.) The object of 
Judas was not to take the fortress, but to 
occupy the attention of the garrison, and 
prevent them from making sallies to molest 
the workmen and others who were engaged 
in restoring and purifying the Temple. The 
fortress was not taken till twenty-three years 
later, under Simon. (See ch, xiii. 51.) 


42. priests of blameless conversation] 
Grimm suggests that the true meaning 
of dudpmovs here is “free from legal defile- 
ment ;” but the rendering of the A. V., 
which accords with the invariable use of the 
term in the New Testament (Eph. i. 4; v. 27; 
Col.i.22; Heb. ix.14; 1 Pet.i.19; Jude 24; 
Rey. xiv. 5), is greatly preferable. 

43. an unclean place.|_ Probably the 


valley of the Kidron, which was regarded as. 
essentially impure. Here Asa had burnt the 
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come a prophet to shew what should 8B. c. 
be done with them. oe 
47 Then they took whole stones 
“according to the law, and_ built. a” Exod. 
new altar according to the former ; Deis 


48 And made up the sanctuary, Josh. s, 


44 And when as they consulted 
what to do with the altar of burnt 
offerings, which was profaned ; 

45 hey thought it best to pull it 
down, lest it should be a reproach to 
them, because the heathen had defiled 


Deut. 27. 


it: wherefore they pulled it down, 
46 And laid up the stones in the 

mountain of the temple in a con- 

venient place, £until there should 


idol of his mother, Maachah (1 Kings xv. 13); 


here Hezekiah had deposited the pollutions 
of Ahaz, and Josiah, the remains of the grove, 
altars, and idolatrous vessels of Manasseh 
(eNings xxi) 4,°6,.125) 25 Chraxxixy 16) 
here, according to Josephus (‘ Ant. Jud.’ ix. 7, 
§ 3), the wicked Athaliah had been executed. 
The “ defiled stones” spoken of were pro- 
bably those of which had been made the altar 
to Olympian Jove, built by the Syrians on the 
summit of the old altar of burnt-offerings. 
(See ch. i. 54, and note ad /oc.) 


44. they consulted what to do with the 
altar of burnt offerings.| ‘This was the struc- 
ture raised up by Zerubbabel after the return 
from the Captivity, as related in Ezra iii. 2, 3. 
It had been laid “upon the bases” of 
Solomon’s altar, which the exiles were able 
to trace out, and was thus a square structure 
of thirty feet each way (2 Chr. iv. 1). In 
material, however, it differed from Solomon’s 
altar, being of stone (wv. 46), whereas his 
was of bronze. We can well understand 
that there might be a difference of opinion as 
to what it was best to do with the altar, 
which some might think that the sacrifices of 
nearly 400 years had made indelibly holy, 
while others might feel that the recent pollu- 
tion had incurably desecrated it. The result of 
the “ consultation” was a compromise. The 
altar was “pulled down;” but the stones 
composing it were carefully “laid up” within 
the Temple precincts. 


45, They thought it best to pull it down.] 
Rather, “and the happy thought fell 
upon them to pull it down.” (“Es fil 
ihnen bei ein guter Rath ”—Grimm. ) 

lest it should be a reproach to them.| Here 
we have the paramount motive. Had they 
dwelt by themselves they might have deter- 
mined otherwise; but living among the 
heathen, they had to consider, not so much 
what was abstractedly right as what was 
expedient under the circumstances. Re- 
tention of the altar would have laid them 
open to reproach. Its destruction was the 
strongest possible protest against idolatry. 


46. in the mountain of the temple.] Te. “in 
some part of the temple hill.” 


and the things that were within the 3* 
temple, and hallowed the courts. 

49 They made also new holy ves- 
sels, and into the temple they brought 


in a convenient place.| ‘Tradition said that 
the “ place” selected was a room belonging 
to the high priest at the north-western corner 
of the Temple (‘ Middoth,’ Mishna, iv. 46). 

until there should come a prophet.| Comp. 
Bzravil, 633 Nehevil.,65';, 1 Macch xiv. 41- 
In the interval between the death of Malachi 
(ab. B.C. 400) and the coming of John the 
Baptist (ab. A.D. 27), the Jews were con- 
tinually expecting a prophet to appear, with 
authority to settle all matters of religion on 
which there was any doubt. The general 
expectation was that Elijah would rise from 
the dead and “restore all things” (Matt. 
xvii. 114); but some expected Jeremiah 
(ib. xiv. 14); while others merely supposed 
that God would not—could not—long leave 
his “peculiar people” without an inspired 
guide to direct them. The expectation did 
not die away as time went on, but rather 
grew in force, and became a definite anticipa- 
tion of the coming of “ Messiah the Prince ” 
before the Baptist came forth from his 
seclusion. 


47. they took whole stones according to the 
law.| By “whole stones” are meant stones in 
their natural condition, untouched by the saw 
or the graving-tool, such as are commanded 
to be used in Ex. xx. 25; Deut. xxvii.’ 5. 

built a new altar.| Literally, “built the 
altar anew.” Being on the same site, it was 
still regarded as the same altar. 


48. And made up the sanctuary.| Rather, 
“built up.” The walls had probably suffered 
wanton injury in places. 


and the things that were within the temple.] 
Rather, “and the inner parts of the 
temple ”—z.e. the walls and other partitions 
which divided the Temple into portions. 
These too had suffered damage, and required 
repairs. 

and hallowed the courts.) Ie. removed all 
defilements from them, and perhaps purified 
them with “the water of separation” (Num, 
xix. 9-21), as Grimm supposes. 

49. new holy vessels.] “Furniture” is 
intended, rather than “vessels.” The ori- 
ginal furniture of the Temple had consisted of 


424 I. MACCABEES. IV. [v. 50-55. 
ee the candlestick, and the altar of burnt dred forty and eighth year, they rose = ee) 


f Or, 
spread 


offerings, and of incense, and the 
table. 

50 And upon the altar they burn- 
ed incense, and the lamps that were 
upon the candlestick they lighted, that 
they might give light in the temple. 

51 Furthermore they set the loaves 
upon the table, and 'spread out the 


abroad the veils, and finished all the works which 


hangings, 
OE lineed they had begun to make. 
eg 52 Now on the five and twentieth 


day of the ninth month, which zs 
called the month Casleu, in the hun- 


four objects :—1. The ark, with the cherubim 
and the mercy-seat; 2. The golden candle- 
stick, or lamp-stand; 3. The table for the 
shewbread; and 4. The altar of incense. The 
ark and mercy-seat appear to have been 
destroyed by Nebuchadnezzar (2 Esd. x. 22), 
and the second temple had not even any 
counterparts of them (Joseph. ‘ Bel. Jud.’ v. 5, 
§ 5; Tacit. ‘Hist.’ v. 9). Hence the pieces of 
furniture had been reduced to three. ‘These, 
having been carried off by the Syro-Mace- 
donians (ch. i. 21, 22), were now replaced by 
new constructions. According to the Tal- 
mud, the candlestick now made was not of 
gold, but of iron cased with wood (Derem- 
bourg, ‘ History of Palestine, p. 54). 


the altar of burnt offerings, and of incense.| 
This is the reading of the Aldine edition, and 
of several MSS. It is, however, manifestly 
erroneous. ‘The “altar of burnt-offerings” 
could not be “brought into the Temple,” 
since it was a solid stone structure built in 
the outer court (v. 47); nor could there have 
been any occasion to mention it a second 
time. Most manuscripts, including the Codex 
Alexandrinus, read 76 Ovotacripiov Tv Oupua- 
pareov, “the altar of incense,” omitting the 
words 6dokavr@pdrev cai. On the “altar of 
incense,” or the “ golcen altar,” see note on 
Cimino. 


50. they burned incense, and the lamps .. . 
they lighted.| Compare Ex. xl. 25, 27. They 
resumed each of the practices disused during 
the time of desolation. 


51. they set the loaves upon the table.| The 
twelve loaves of the shewbread, which were 
the continued thank-offering of the twelve 
tribes of Israel. (Comp. Ex. xxv. 30; xl. 23; 
Lev. xxiv. 5-9.) 


spread out the veils.) By “the veils” we 
must understand :—1. The veil proper, which 
separated between the “ Holy Place” and 
the “ Holy of Holies;” and 2. The “hang- 
ing” at the door of the “ Holy Place,” which 


up betimes in the morning, 

53 And offered sacrifice accord- 
ing to the law upon the new altar 
of burnt offerings, which they had 
made. 

54 Look, at what time and what 
day the heathen had profaned it, even 
in that was it dedicated with songs, 
and citherns, and harps, and cymbals. 

55 Then all the people fell upon 
their faces, worshipping and praising 
the God of heaven, who had given 
them good success. 


divided it from the porch (Ex. xxvi. 36; 
SOI SHO 


52. on the five and twentieth day of the 
ninth month.| Exactly three years from the 
date of the first sacrifice on the idol-altar set 
up by the Syro-Macedonians. (See ch. i. 
54, 59; and comp. 2 Macc. x. 5.) 


they rose up betimes.| They were impatient 
of delay—eager to witness the rekindling of 
the flame upon the altar, which was the 
symbol of the national life, and the renewal 
of the daily sacrifice, which was the sign of 
the nation’s self-dedication to God. Accord- 
ing to the writer of the Second Book, the 
sacrificial fire was obtained by striking two 
stones together for the purpose (2 Macc. x. 3). 
Light so obtained was reckoned holy, as 
coming straight from nature, z.e. from God. 


53. offered sacrifice according to the law.] 
Ie. ‘“‘oftered the morning sacrifice, a lamb 
of the first year, with its appointed meat- 
offering and drink-offering.” (See Ex. xxix. 
38-40.) 

54. Look, at what time, ¢sc.| There is no 
“Look” in the original. The fact is simply 
narrated, that the dedication took place at 
the same time, or rather ‘“ season ”—i.e. in 
the month Chislea—and on the same day as 
the profanation. Judas, no doubt, arranged 
that so it should be. 


with songs, and citherns, and harps, and 
cymbals.|_ Ie. with the recognised musical 
service of the sanctuary, where the psalmody 
was usually accompanied by the harp, the 
cymbal, and the cithern or psaltery. (See 
1 Chr. xxv. 6; 2 Chr. v. 12.) The cithern is 
the German xither,a sort of guitar or viol. 
(Comp. ch. xiii. 51.) 

55. all the people fell upon their faces.| Ie. 
prostrated themselves in adoration. 


praising the God of heaven, who had given 
them good success.| Rather, “praising up 
to heaven” (ze. lauding to the skies) “him 


v. 56—6r1. | 


IEEKGS 
ir. 164. 


56 And so they kept the dedica- 
tion of the altar eight days, and of- 
fered burnt offerings with gladness, 
| aad and sacrificed the sacrifice of 'deli- 

verance and praise. 

57 They decked also the forefront 
of the temple with crowns of gold, 
and with shields; and the gates and 

voitatea, the chambers. they "renewed, and 
hanged doors upon them, 


_ pnd 
00rs Jor i. 
ef 58 Thus was there very great 


gladness among the people, for that 
the reproach of the heathen was put 
away. 


59 Moreover Judas and his bre- 


who had given them good success.” With 
his usual reticence, the writer keeps back the 
name of God, while making his reference to 
Him sufficiently apparent. 


56. they kept the dedication of the altar 
eight days.| ‘The word translated ‘“ dedica- 
tion” is éyxaiiopds, which serves to connect 
this occasion with the permanent éykxaima, or 
“ Feast of the Dedication” of the New Testa- 
ment (John x. 22). It was this occasion which 
that feast of the mid-winter commemorated. 
As Solomon’s dedication feast had lasted 
“eight days” (1 Kings vill. 63-66), so Judas 
fixed the same term for the duration of his. 

and sacrificed the sacrifice of deliverance and 
praise.| Rather, “‘and sacrificed a sacrifice 
of peace-offerings and thanksgiving.” 
Comp. Lev. vii. 11, 12, where the LXX. 
use the same expression—@voia owrnpiov and 
aivécews. 

57. They decked also the forefront of the 
temple with crowns of gold.| "There was no 
direct precedent for this in Jewish practice. 
It was rather analogous to the heathen orna- 
mentation of temples and public buildings 
with garlands and festoons at times of public 
rejoicing. 

with shields.| Literally, “ small shields ”»— 
in imitation, probably, of the golden shields 
of Solomon (1 Kings x. 17), which Shishak 
carried off (id. xiv. 26). Philo tells us that 
in Alexandria the Jewish synagogues were 
adorned with shields (‘Leg. ad Caium,’ 
P- 994): 

the gates and the chambers they renewed.| 
Rather, “they consecrated.” On the 
“‘ chambers,” see the comment on wv. 38. 


59. Judas... ordained, that the days . 
should be kept.| The festival of the éyxaivia 
maintained its place to the last days of Jewish 
national existence. It was celebrated nearly 
in the same manner as the Feast of Taber- 
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thren with the whole congregation 
of Israel ordained, that the days of 
the dedication of the altar should 
be kept in their season from year to 
year by the space of eight days, from 
the five and twentieth day of the 
month Casleu, with mirth and glad- 
ness. 

60 At that time also they builded 
up the mount Sion with high walls 
and strong towers round about, lest 
the Gentiles should come and tread it 
down, 7as they had done before. 

61 And they set there a garrison 
to keep it, and fortified Bethsura to 


t ch, r. 31. 


nacles, with festal processions, in which 
branches of trees, especially of the palm, 
green even in mid-winter, were borne, and 
psalms were sung, by the worshippers (2 Macc. 
x. 6, 7). Josephus says that in his time its 
common name was “the Feast of Lights” 
(ra @6ra) ; and at a later period there was 
certainly a custom of illuminating private 
houses with lamps or candles during its con- 
tinuance. It is conjectured that the great 
golden candelabra in the court of the Temple, 
which were lighted on the first night of the 
Feast of Tabernacles, were also lighted on 
the first night of this feast (Stanley, ‘ Jewish 
Church,’ vol. il. p. 312); but there is no 
historical evidence of this practice. 


§ 4. DEFENSIVE MEASURES OF JUDAS— 
THE TEMPLE HILL, AND THE CITY 
OF BETHZUR FORTIFIED. 


60. they builded up the mount Sion with 
high walls and strong towers round about.| 
As the Acra, and indeed the whole of Jeru- 
salem except the Temple hill, remained in 
the hands of the Syrians, who maintained 
a strong garrison in the place, Judas felt it to 
be necessary now, for the first time in Jewish 
history, to fortify with walls and towers the 
entire ‘Temple circuit. Hitherto, only the 
eastern side, which coincided with the outer 
circuit of the city, had been thus guarded 
from attack. From this time till B.c. 142 the 
two Jerusalems stood one over against the 
other, watchful and hostile, like the Latin and 
the Sabine Romes on the Quirinal and the 
Palatine. 

tread it down.| Te. “ruin it”—“ destroy 
it.” Comp. ch. iii. 45. 

61. fortified Bethsura.] A wise measure, 
The possession of a strong place in the hill- 
country south of Jerusalem was of the 
greatest importance, more especially as the 
Idumzans were hostile (ch. v. 1-3), and 
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preserve it; that the people might 
have a defence against Idumea. 


CHAPTER, Vz 


3 Judas smiteth the children of Esau, Bean, 
and Ammon. 17 Simon is sent into Galilee. 
25 The exploits of Judas in Galaad. 51 He 
destroyeth Ephron, for denying him to pass 
through it. 56 Divers, that in Judas’ absence 
would fight with their enemies, are slain. 

OW when the nations round 
about heard that the altar was 

built, and the sanctuary renewed as 
before, it displeased them very much. 
2 Wherefore they thought to de- 
stroy the generation of Jacob that 
was among them, and thereupon 


might attack the patriots upon the south, 
while they were engaged against the Syrians 
on the north. 

to preserve it.| ‘These words seem super- 
fluous. They are omitted in some of the 
best MSS., and in the Syriac Version. Pro- 
bably their original intrusion was an error of 
repetition by a scribe. Jf we retain them, we 
must understand that Bethsura was occupied 
in order that from it a watch might be kept 
on the Temple fortress. 


CHAPTER V. 


§ 1. OFFENSIVE MEASURES OF JUDAS 
AGAINST IDUM@A, THE CHILDREN OF 
BEAN, AND AMMON. 


1-8. Having recovered the Temple site, 
restored the edifice, and strongly fortified the 
entire hill, Judas felt himself strong enough 
to resume his offensive operations, and chastise 
the tribes in his immediate neighbourhood 
which had recently lent their aid to the 
Syrians. Of these the most important were 
the Idumezans or Edomites, “the children 
of Bean,” and the Ammonites. The year 
B.C. 163 seems to have been employed in 
three campaigns against these three enemies. 


1. it displeased them very much.] Rather, 
“They were greatly enraged.” The 
spiritual worship in the Temple at Jerusalem 
was a perpetual protest against the licentious 
idolatries of the neighbouring tribes, and was 
therefore the object of their constant hatred. 
‘They had imagined for three years that it was 
swept away for ever. Naturally, its re-estab- 
lishment called forth their anger. 


2. Wherefore they thought to destroy, d°c.] 
A deliberate design to exterminate all Israel- 
ites, within their borders, seems to be charged 
upon them. Whether there was really such 
an intention, may perhaps be doubted. 
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they began to slay and destroy the 
people. 

3 Then Judas fought against the 
children of Esau in Idumea at !' Ara- 
battine, because they besieged Israel : 
and he gave them a great overthrow, 
and abated their courage, and took 
their spoils. 

4 Also he remembered the ‘injury 


of the children of ‘Bean, who had , 


been a snare and an offence unto the 
people, in that they lay in wait for 
them in the ways. 


B. C. 
cir. 163. 


ll Or, Ara 
batthane, 
or, Ara- 
battan, Or, 
Akrabat- 
tine. 


5 He shut them up therefore in 
the towers, and encamped against 
them, and destroyed them utterly, 


the generation of Jacob that was among 
them.| I.e. “the Israelites who dwelt in their 
midst.” It must be borne in mind, that, 
amid the general confusion, the tribes men- 
tioned had probably encroached upon Israelite 
territory. 

they began to slay and destroy the people.] 
Rather, “among the people.” They vented 
their vexation at what had occurred by putting 
certain Israelites to death. 


3. at Arabattine.| Rather, “ Acrabattine.” 
The place is reasonably identified with the 
“ Akrabbim ” of the Canonical Books (Num. 
xxxiv. 4; Josh. xv. 3; Judg. i. 36), which lay 
south or south-west of the Dead Sea, in the 
Idumean territory. 

they besieged Israel.| Rather, “blocked 
Israel in ”—i.e. cramped her, confined her, 
were a continual menace to her borders. See 
note on ch, iv. 29. 


4. the injury of the children of Bean.} 
Rather, “the malice,” or “wickedness.” It 
is not any single act, but a continuous state 
of hostility, that is pointed at. The “ Beni 
Bean” are not elsewhere mentioned under 
this name; but perhaps they are identical 
with the Mehunim or Maonites (isa or 
DY3YD) of the Canonical Books, since 3 and 


are constantly confused. The Maonites 
are mentioned as enemies of Israel in Judg. 
xX. 12; 2 Chr. xxvi. 7; and (perhaps) in 
2. COTS re 

5. He shut them up in the towers.| Te. 
“in their towers ”—in the strongholds from 
which they were wont to issue on their raids. 

destroyed them utterly.| Literally, “de- 
voted them,” but in the sense of “ devoting to 
destruction,” which is a common meaning of 
avabeyarite in the Septuagint version, where 
it replaces the Hebrew hakharém. 


v. 6—8.] 


and burned the towers of that 


—~ place with fire, and all that were 


therein. 

6 Afterward he passed over to the 
children of Ammon, where he found 
a mighty power, and much people, 
with ‘Timotheus their captain. 


burned the towers of that place.| As no 
“place” has been mentioned, it seems im- 
possible that the reading can be sound. Adray, 
instead of at’rjs, is what we should have ex- 
pected ; but it seems unlikely that any copyist 
would have blundered in that case. Perhaps 
a city was mentioned, the name of which has 
been corrupted into avris. 


6. he passed over to the children of Ammon.] 
Ie. he crossed the Jordan, and proceeded to 
attack the Ammonites, who held the country 
east and north-east of the Dead Sea, between 
the Arnon and the Jabbok. The Ammonites, 
like the Edomites, had always been enemies of 
Israel, though not very formidable enemies. 
They joined with Moab in the attempt to 
induce Balaam to curse Israel (Deut. xxiii. 
4); they invaded the Israelite territory in the 
time of Jephthah (Jud. xi. 4, 12), and again 
in the days of Saul (1 Sam. xi. 1-3). They 
brought about the great confederacy against 
David, which was crushed by Joab (2 Sam. 
x. 6-19). In conjunction with the Moabites 
and Edomites, they made an unprovoked 
attack upon Jehoshaphat (2 Chron. xx. 1-3) ; 
they frequently invaded the Transjordanic 
region under Uzziah (Am. i. 13); they had 
wars with Jotham (2 Chr. xxvii. 5). When 
Nebuchadnezzar was threatening Jerusalem 
with destruction, they joined his forces 
(2 Kings xxiv. 2). When Nehemiah received 
his commission to rebuild the walls of 
Jerusalem, the Ammonite, Tobiah, was among 
the most violent of his opponents (Neh. ii. 
LOMMOME IVR uy ae Viou Lut 25 u0'7/—10))s 

much people.| Justin Martyr says (‘ Dialog. 
c. Tryphon.’ p. 347, c.) that the Ammonites 
were even in his day a numerous people (groAvd 
mAjOos). Josephus calls the force which they 
now brought into the field “multitudinous ” 
(modvdvOperos). We have no exact estimate 
of the population; but the country is rich and 
capable of supporting large numbers (see 
Tristram, ‘Land of Israel,’ p. 541 et seqq.). 

Timotheus their captain.| ‘This Greek name 
is a novel feature in Ammonite history. We 
must suppose Timotheus to have been either 


~ a Syro-Macedonian official, exercising an 


authority under the Syrian crown, to which 
the Ammonites were subject, or a soldier of 
fortune whom the Ammonites had invited to 
take the command of their troops. It is 
possible, no doubt, but scarcely probable that 


Ie MACCABEES: V. 


4 


7 So he fought many battles with 
them, till at length they were dis- 
comfited before him; and he smote 
them. 

8 And when he had taken Jazar, 
with the towns belonging thereto, he 
returned into Judea. 


he was a genuine Ammonite with a Greek 
name (Grimm). 


7. till at length they were discomfited.| 
Rather, “and they were discomfited in 
each.” The triple use of the aorist implies 
that, as often as he engaged them, so often 
were they discomfited and smitten. 


8. when he had taken Jazar.| Jazar, 
Jazer, or Ja’azer, was a town of the Trans- 
Jordanic region, in the district assigned to 
Gad (Josh. xiii. 25). It was taken by Moses 
from the Amorites in the war with Sihon 
(Num. xxi. 32), and destroyed, but after- 
wards rebuilt by the Gadites (24. xxxii. 35). 
The country around was “a land for cattle,” 
very rich and fertile (2b. xxxii. 1), and suited 
for the cultivation of the vine (Is. xvi. 8, 9; 
Jer. xlvili. 32). Jazar became a Levitical 
city, when the Levites received their inherit- 
ance (Josh. xxi. 39). It is usually mentioned 
jn conjunction with Heshbon, from which it 
was about 14 miles distant (Hieronym. ‘ Ono- 
mast.’). The site is scarcely sufficiently 
identified at present, but is thought to be at 
Szir or Seir, near the source of the Wady 
Seir, which flows into the Jordan. Sxir is 
about 12 miles nearly due north of Heshbon, 
and 9 west by south of Rabbath-Ammon. 


with the towns belonging thereto.|  Lite- 
rally, “ with her daughters.” ‘The expression 
is common in the Hebrew Scriptures (Num. 
ob PIE B18 JOS Sim AGS Aope. \fbioles, ssh e152 
1 Chr, xviii. 1; Neh. xi. 25-31; &c.); but 
the Greek translators do not often render it 
literally. The Complutensian Codex has it, 
however, several times in Neh. xi. It is 
exactly analogous to the very widely used 
expression—“ mother city.” ‘The “ towns,” 
or “villages,” dependent on Jazar seem to 
have been of unusual importance. (See Num. 
XXXil. 35.) 


§ 2. RETALIATORY MOVEMENTS ON THE 
PART OF THE HEATHEN—1. IN GILEAD; 
2. IN GALILEE. 


9-15. Judas, after his three successful 
attacks upon his neighbours, had “returned 
into Judea” (w. 8), and dismissed his army, 
which scattered itself over the territory (wv. 
16), expecting to enjoy a period of repose. 
Of this state of things, the enemies of the 
Jews at once proceeded to take advantage 
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-—* Galaad assembled themselves toge- us are slain: 
ther against the Israelites that were 13 Yea, all our brethren that were 
in their quarters, to destroy them; in the places of ‘Tobie are put to 50%, 


but they fled to the fortress of Da- 
thema, 

10 And sent letters unto Judas 
and his brethren, The heathen that 
are round about us are assembled 
together against us to destroy us: 

11 And they are preparing to come 
and take the fortress whereunto we 
are fled, Timotheus being captain of 
their host. 

12 Come now therefore, and de- 


death: their wives and their children 
also they have carried away captives, 
and borne away their stuff; and they 
have destroyed there about a thousand 
men. 

14, While these letters were yet 
reading, behold, there came other mes- 
sengers from Galilee with their clothes 
rent, who reported on this wise, 

15 And said, They of Ptolemais, 
and of Tyrus, and Sidon, and all 


1. In Gilead. Timotheus having rallied his 
troops, crossed the Jabbok, and invaded 
Gilead, where many Jews who had taken no 
part in the Maccabean insurrection were 
quietly residing. Falling upon them un- 
awares, he slew some, and drove the others to 
take refuge in their strongholds, such as Boz- 
rah, Bosor, Alema, Casphor, Maked, and 
Ashtoreth-Carnaim (v. 26). 2. In Galilee. 
Here the Judzans were attacked by the Gen- 
tiles who were mixed up with them, in con- 
junction with the inhabitants of Tyre, Sidon, 
and Ptolemais, or Acre. The object was to 
crush the scattered members of the Judzan 
race, who, if let alone, might be expected 
ultimately to join the patriots. 


9. the heathen that were at Galaad.] 
Rather, “in Gilead.” Gilead is a district, 
not a city. It is the region north of Moab 
and Ammon, on the east side of the Jordan, 
between the Jabbok and the Hieromax. It 
is “a rich pasture land, with shady forests, 
and copious streams” (‘ Dict. of the Bible,’ 
vol. i. p. 699)—one of the most fertile por- 
tions of Palestine. 


that were in their quarters.) There are 
two readings, év rots dpiou, and emt rots 
dplous. ‘The former is with reason preferred 
by our translators, since the Israelites attacked 
were evidently scattered over the whole 
country, and not merely “upon its borders,” 


they fled to the fortress of Dathema.] ‘The 
readings vary between Adena, AdueOa, and 
A.ddeua. Some have supposed Ramoth- 
Gilead to be meant, since the Syriac has 
“Ramtha;” but this is very uncertain. We 
must regard Dathema as a site still not iden- 
tified. 

13. in the places of Tobie] The Syriac 
has “Tubin,” and so the Vulgate. The 
MSS. vary between ToBiov and TovBiov. It 
is conjectured with reason that “the land of 


Tob,” which adjoined on Gilead (Judg. xi. 3), 
is intended; and that to the same place be- 
longed the “ Jews called Tubieni” of 2 Macc. 
xii. 17. If the same place is alluded to in the 
“Tsh-Tob” (“men of Tob”) mentioned in 
2 Sam. x. 6, we may regard the name as 
attaching to the region called afterwards 
Golan or Gaulonitis. 

about a thousand men.| Literally, “about 
a chiliarchy of men;” but the word yiAcapxia 
seems to be used here as a mere synonym for 
xv. It is,as Grimm says, “rein nume- 
risch.” 


15. They of Ptolemais.] When Palestine, 
at the death of Alexander, was assigned to 
Ptolemy Lagi, together with Egypt, Accho, 
its best port, received the name of Ptolemais, 
which it retained until the time of Herod the 
Great, when the name was lost in that of his 
new city, Cesarea. The site, at the northern 
extremity of a wide bay, and in the centre of 
a considerable plain, commanding moreover 
the coast road, together with that which led 
inland into the great plain of Palestine—that 
of Esdraelon—was very important, and natu- 
rally led to Accho becoming, after the downfall 
of Tyre, the chief seaport of Phcenicia, and 
indeed of Syria generally. Its position in 
the present list shews its superiority over 
Tyre and Sidon, while the position assigned 
it in the later history (ch. v. 55; x. 1, 583 
xii, 485 xili, 12; 2 Macc. xiii. 24, 25) suffi- 
ciently indicates the value which was set on 
it by all parties. The place has now re- 
covered its old name, and is known as “ Acre ” 
to Europeans, as “ Akka” to its inhabitants. 

of Tyrus.| Tyre, though almost entirely 
destroyed by Alexander (Q. Curt., ‘Hist. Alex.’ 
iv. 4), very quickly rose from her ashes, and 
recovered a certain amount of prosperity. 
She played, however, a very secondary part 
in the history of the Maccabee period. 


and Sidon.| Sidon was a flourishing com- 


v. 16—19. | 


Galilee of the Gentiles, are assem- 


— bled together against us to consume 


us. 

t6 Now when Judas and the peo- 
ple heard these words, there assembled 
a great congregation together, to con- 
sult what they should do for their 
brethren, that were in trouble, and 
assaulted of them. 

17 Then said Judas unto Simon 
his brother, Choose thee out men, 
and go and deliver thy brethren that 
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are in Galilee, for I and Jonathan my 
brother will go into the country of 
Galaad. 

18 So he left Joseph the son of 
Zacharias, and Azarias, captains of 
the people, with the remnant of the 
host in Judea to keep it. 

1g Unto whom he gave command- 
ment, saying, Take ye the charge of 
this people, and see that ye make not 
war against the heathen until the 
time that we come again. 


mercial town during the Maccabee and Roman 
periods, but had little military importance, 
and is seldom mentioned by the historians. 


Galilee of the Gentiles.) Comp. Is. ix. 1, 
where a similar expression is used. Israelites 
and Gentiles seem to have been always mixed 
together in Galilee, where “ the people dwelt 
careless, after the manner of the Zidonians ” 
(Judg. xviii. 7). The near neighbourhood of 
Pheenicia and Syria tended to produce a mixed 
population. ‘Tiglath-pileser carried off great 
numbers of the Israelites in the eighth cen- 
tury B.c. (2 Kings xv. 29), and the later 
Assyrians replaced them by a foreign popula- 
tion. It is more surprising that the Jews, 
after their return from the Captivity, obtained 
a certain hold on the remote Galilee, while 
the nearer Samaria remained separate and 
hostile, than that the Gentile inhabitants con- 
tinued numerous. 


§ 3. JUDAS DIVIDES HIS FORCES, AND, 
LEAVING SOME TO DEFEND JUD#A, 
SENDS HIS BROTHER SIMON TO HELP 
THE GALILEANS, WHILE HE HIMSELF 
GOES TO ASSIST THE JEWS IN GILEAD, 


16-54. Judas now for the first time felt 
himself strong enough to divide his forces. 
Leaving two captains, Joseph and Azarias, 
in Judea, with strict orders to remain on the 
defensive, he sent his brother Simon, with 
3000 men, to the assistance of the Galilean 
Jews, while he himself, with 8000 men, 
marched into Gilead (wv. 16-20). Simon’s 
campaign is not related at any length. He 
gained several victories, chased the enemy to 
the gates of Ptolemais, and took advantage of 
his successes to remove the Galilean Jews 
into Judea (vv. 21-23). The campaign of 
Judas is given in greater detail. Assisted by 
an Arab tribe (wv. 25), he relieved the towns 
into which the Jews had been driven, one 
after another; defeated Timotheus himself 
before Dathema, and again near Raphon 
(vv. 37-43); took Ashtoreth - Carnaim 
(v. 44) and Ephron (vv. 46-51); and 
returned into Judgza with much spoil, and 


accompanied by the Jews of Gilead, whom he 
proposed to settle in Judza (wv. 45). The 
return was celebrated by a thanksgiving fes- 
tival at Jerusalem (wv. 54). 


16. there assembled a great congregation 
together.| The word translated “ congrega- 
tion” is éxkAnoia, which in Greek political 
science means “an assembly of the people for 
legislative or deliberative purposes.” We must 
conclude that Judas did not rule autocratic- 
ally, but called “‘ assemblies” from time to 
time, to deliberate and determine what should 
be done. A larger body than the Sanhedrim 
is certainly intended. 


assaulted of them.| Ie.“ attacked by the 
heathen.” (See v. 15.) 

17. Then said Judas unto Simon his brother.| 
Simon had been nominated by Mattathias to 
the second position among the five brethren 
(ch. ii. 65, 66), but as counsellor rather than 
as general. Still, Judas thought it befitting, 
as soon as the command was to be divided, 
that Simon should occupy the post next in 
importance to his own. 


Choose thee out men.| As Simon was to 
have the smaller force (wv. 20), he was allowed 
to select the troops which he thought the 
best. 


I and Jonathan.| ‘The selection of Jona- 
than by Judas as joint - commander with 
himself shews the confidence felt in his mili- 
tary ability. Hence, on the death of Judas, 
Jonathan was appointed to succeed him 
(ch, ix. 28-30). 

18. he left Joseph... and Azarias, cap- 
tains of the people.| Rather, “he left Joseph 
and Azarias to be rulers of the people,” ze. 
to have the chief authority. They would, of 
course, combine the chief military with the 
chief civil power. Hence, in v. 56, they are 
called “captains of the host” (dpxovres rijs 
duvduews). Neither Joseph nor Azarias 
obtain mention elsewhere than in this chapter. 


to keep it.| Or, “to guard it.” 
19. see that ye make not war against the 
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20 Now unto Simon were given 
three thousand men to go into Ga- 
lilee, 2nd unto Judas eight thousand 
men for the country of Galaad. 

21 Then went Simon into Galilee, 
where he fought many battles with 
the heathen, so that the heathen 
were discomfited by him. 

22 And he pursued them unto the 
gate of Ptolemais; and there were 
slain of the heathen about three 
thousand men, whose spoils he took. 
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had, took he away with him, and 
brought them into Judea with great 
oy. 

En Judas Maccabeus also and his 
brothen Jonathan went over Jordan, 
and travelled three days’ journey in 
the wilderness, 

25 Where they met with the Na- 
bathites, who came unto them in a 
peaceable manner, and told them 
every thing that had happened to 


their brethren in the land of Galaad: ie 


cir. 163- 


Or, 


OTT a. 


Casphon, 
and as ver. 36. 


command, see wv. 55-62. 


20. three thousand... eight thousand.] 
The continually increasing strength of the 
patriots is here seen, At Emmaus the fight- 
ing men were but 3000 (ch. iv. 6); at Beth- 
sura they were 10,000 (7b, v. 29); they must 
now have considerably exceeded 13,000. 
(Compare wv. 60.) 


21. the heathen were discomfpited by him.] 
Literally, “before his face”—a common 
Hebraism. 


22. the gate of Ptolemais.| Ptolemais had, 
no doubt, more than one gate. “ The gate” here 
is that to which the enemy fled, probably the 
eastern gate. ‘There is no sufficient reason 
for adopting the reading of a few MSS., ray 
mo\ewy, instead of ris avAns. 


23. in Arbattis.| Rather, “in Arbatta” 
(év ’ApBdrros). ‘The readings vary greatly, 
including ’ApBadxrovs (Cod. Alex.), ’ApBardvois 
and ’AdpaBvrrois. It has been suggested that 
the region intended is probably that called 
Acrabatiné by Josephus (‘Bell. Jud.’ iii. 3, 
§ 4, &c.), which lay between Neapolis and 
Jericho (‘ Dict. of the Bible, vol. i. p. 101); 
but this is much too far to the south. “ Ar- 
batta” must have adjoined on Galilee. Ewald’s 
conjecture that it was the low land through 
which the Jordan flows into the Sea of 
Tiberias (‘ Hist. of Israel, vol. v. p. 314, note, 
E. T.) is not improbable. 


25. they met with the Nabathites.] Rather, 
“the Nabatewans” (rots NaBaraios). The 
Nabatzans, or Nabathzans, are a well-known 
Semitic tribe; whether Syrians or Arabians 
is disputed. Alexander Polyhistor mentions 
them as included among the desert tribes 
conquered by David (Fr. 18); but they first 
shew themselves in contemporary history 
when they are reduced to subjection by 
Sennacherib (‘Ancient Monarchies,’ vol. ii. 


independent, and assist an Arabian monarch 
in his war with Sennacherib’s grandson, 
Asshur-bani-pal (Smith, ‘ Annals of Asshur- 
bani-pal,’ pp. 264-295). Diodorus tells us 
that they were attacked by Antigonus, about 
B.C. 311, and again a few years later, but 
defended themselves successfully (Diod. Sic. 
xix. 44-48). At that time, and later also, their 
head-quarters were the neighbourhood of 
Petra. Judas appears to have fallen in with 
them in Gilead, which may be accounted for 
by their nomadic habits. The whole of 
Northern Arabia seems to have been at all 
times traversed by their swarms, which passed 
from the Lower Euphrates to the Elanitic 
Gulf of the Red Sea without fear of meeting 
a superior. The readiness of the Nabathzans 
to assist the Israelites (compare ch. ix. 35) 
may have arisen mainly from the hope of 
plunder; but it may have rested in part on 
the tradition of relationship, since the sup- 
posed progenitor of the Nabatheans was 
Nebaioth, the eldest of the sons of Ishmael 
(Gen. xxv. 13). 

26. Bosora and Bosor.| These are evi- 
dently two different places. Bosora is reason- 
ably identified with the Hebrew Bozrah (Is. 
Ixiil. 1), the modern E/-Buseireh. Bosor is 
perhaps the Bezor of Josh. xx. 8, which was 
a Levitical city on the east side of Jordan in 
the Mishor or down country. 


Alema.| “Alema” is conjectured to be 
the Beer-Eiim of Is. xv. 8—‘ the fount of the 
terebinth-trees.” Of its position nothing is 
known. 

Casphor.| Josephus has ‘‘ Casphéma ;” the 
Vulgate, ‘Casbon;” several MSS., “ Chascor.” 
In v. 36 of the present chapter, the name is 
given as Casphon, which is a possible re- 
presentation of the Hebrew “ Heshbon.” The 
site cannot be fixed, unless Heshbon is in- 
tended. 


tors. 23 And 'those that were in Ga- 26 And how that many of them jo, -,,,. 
‘Jilee, and in Arbattis, with their wives were shut up in 'Bosora, and Bosor, <2 or, 
and their children, and all that they and Alema, 'Casphor, Maked, 
heathen.| For their transgression of this p. 430). About 40 years later they appear as 


B.C. 
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fl Or, the 
heathen. 


fOr, 
Bosor. 


Vv. 27—31.] 


Carnaim ; all these cities are strong 
and great : 

27 And that they were shut up 
in the rest of the cities of the coun- 
try of Galaad, and that against to 
morrow 'they had appointed to bring 
their host against the forts, and to 
take them, and to destroy them all in 
one day. 

28 Hereupon Judas and his host 
turned suddenly by the way of the 
wilderness unto 'Bosora; and when 
he had won the city, he slew all the 
males with the edge of the sword, 
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and took all their spoils, and burned 
the city with fire. 

29 From whence he removed by 
night, and went till he came to the 
fortress. 

30 And betimes in the mornin 
they "looked up, and, behold, there was ! 


up 
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an innumerable people bearing ladders eyes. 


and other Sunes of war, to take the 
fortress: for 'they assaulted them. 


ll Or, the 
heathen 


31 When Judas therefore saw that esseulted 


the battle was begun, and that the 
cry of the city went up to heaven, 
with trumpets, and a great sound, 


SFews. 


Maked.| For “ Maked” we have “Maged” 
in v. 36; but the MSS. have Maxéd in both 
places. The town is wholly unknown. 


Carnaim.| This is probably the place 
called Ashtoreth-Karnaim (‘‘ Venus of the 
Two Horns”) in Genesis xiv. 5. It must 
have been an old Pheenician, or, at any rate, 
Syrian settlement, dedicated to the “Dea 
Syra,” who was called Ashtoreth (Astarté, 
Ishtar) by some of the Semitic races, Atargatis 
or Derketo by others. The epithet “ Kar- 
naim” probably refers to the mode in which 
the goddess was represented in her temple 
at the place in question (wv. 44), the crescent 
moon being placed on her head, and thus 
giving it the appearance of being “horned.” 
The site is uncertain, but may perhaps be 
identified with the E/-Kurnein of Robinson 
(‘Researches in Palestine,’ vol. iii. App. it. 


p- 168). 


27. against the forts.| The “forts” are 
evidently the towns previously mentioned— 
viz. Bosora, Bosor, Alema, Casphor, Maked, 
Carnaim (v. 26), and Dathema (wv. 9). The 
design “to destroy them all in one day” 
was probably connected with the notion of 
a surprise. 


28. unto Bosora.| The MSS. vary between 
“Bosor,” “ Bosorra,” and ‘‘ Bossora.” ‘The 
**Bosora” of v. 26 is probably intended, 
since ‘“‘ Bosor” is mentioned as captured in 
wv. 36. 

he slew all the males.) We must under- 
stand all those who were not Jews. The 
cities of Gilead appear to have had at this 
time a mixed population—in part, Jewish, in 
part heathen. (See also v. 35.) The Jews 
were threatened by an armed force outside 
the cities, and also by the heathen population 
within them. Judas, after all his successes, 
felt it safest to withdraw the Jews from 
Gilead into Judea (v. 45). 


29. and went till he came to the fortress.] 
“The fortress” is clearly Dathema, which 
Judas was about to relieve, when the in- 
formation of tie Nabathzans induced him to 
turn aside from his route, and make an attack 
on Bosora (wv. 25-28). It appears to have 
been within a night’s march of Bosora. 


30. And betimes in the morning they looked 
up, ¢o°c.| Literally, “ And it was dawn, and 
they lifted up their eyes, and beheld much 
people, which could not be numbered.” 


bearing ladders.| Ie. scaling - ladders. 
Their use appears in the Assyrian sculptures 
from the time of Asshur-nazir-pal (B.C. 880), 
and in those of Egypt from the earlier portion 
of the nineteenth dynasty, about B.C. r400. 
They are not mentioned in the Canonical 
Scriptures; but the Greeks employed them 
in the Peloponnesian War (Thuc. ii. 20), and 
the Romans in the Second Punic War 
(Liv. xxvi. 45). 

other engines of war.| There is no 
“other” in the original, since “ladders” 
scarcely come under the denomination of 
“ warlike engines.” ‘The machines intended 
are probably the battering-ram, the catapult, 
and the dallista, all of which were well known 
to the Greeks long before the time of Alex- 
ander, and were commonly used in sieges. 
The Assyrians and Babylonians employed 
them in all their great wars. The Egyptian 
‘engines ” were simpler and less effective. 


for they assaulted them.| Rather, “were 
assaulting them”—were beginning the 
attack, not aware of the near vicinity of Judas. 
Compare wv. 27. 


31. with trumpets.| The heathen had 
trumpets no less than the Israelites. We see 
them represented in the Egyptian and As- 
syrian sculptures (Rosellini, ‘Mon. Storici,’ 
pl. xliv. 3; Layard, ‘ Monuments of Nineveh,’ 
and Series, pl. 15); and we hear of them as 
in use among the Greeks and Romans from a 


@ See ver. 
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32 He said unto his host, Fight 
this day for your brethren. 

33 So he went forth behind them 
in three companies, who sounded 
their trumpets, and cried with prayer. 

34 Then the host of Timotheus, 
knowing that it was Maccabeus, fled 
from him: wherefore he smote them 
with a great slaughter; so that there 
were killed of them that day about 
eight thousand men. 

35 This done, Judas turned aside 
to Maspha; and after he had as- 
saulted it, he took it, and slew all the 
males therein, and received the spoils 
thereof, and burnt it with fire. 

36 From thence went he, and took 
#Casphon, Maged, Bosor, and the 
other cities of the country of Galaad. 

37 After these things gathered 
Timotheus another host, and en- 


very early date. Their most common em- 
ployment was in war, either for giving signals 
or for cheering men on to the attack. (See 
Hom. ‘I’ xviii. 219, xxi. 388; Dionys. Hal. 
Nort yfy Ces) 

33, be went forth behind them.| Rather, 
“after them”—i.e. in pursuit of the as- 
sailants, following upon their footsteps. 


in three companies.| After the example of 
Gideon (Judg. vii. 16). 


85. Maspha.| ‘“Maspha” is probably 
“ Mizpeh of Gilead” (Judg. xi. 29), the city 
of Jephthah the Gileadite (2. 34). It is 
curious that Josephus should give the name 
as Mallé, an utterly unknown place (‘ Ant. 
Jud.’ xii. 8, § 3). Mizpeh of Gilead is still 
an undiscovered site. 

he slew all the males.| See note on v. 28. 


36. Casphon.| Called 
v. 26—perhaps Heshbon. 


Maged.| No doubt the ‘“ Maked” of v. 26 
—an unknown, and apparently an unimpor- 
tant place, the capture of which is not men- 
tioned by Josephus. 


Bosor.| See the first note on v, 26. 


37. Raphon.] Pliny mentions a “Ra- 
phana” as one of the ten cities included 
in the “ Decapolis” of his day, which lay 
south of the Sea of Galilee, and east of the 
Jordan. The site has still to be discovered. 


beyond the brook.| Literally, “the ravine ” 
or “water-course.” ‘The streams of Gilead 
are for the most part perennial (Tristram, 


“Casphor” in 
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camped against Raphon beyond the 
brook. 

38 So Judas sent men to espy the 
host, who brought him word, saying, 
All the heathen that be round about 
us are assembled unto them, even a 
very great host. 

39 He hath also hired the Ara- 
bians to help them, and they have 
pitched their tents beyond the brook, 
ready to come and fight against thee. 
Upon this Judas went to meet them. 

40 Then Timotheus said unto the 
captains of his host, When Judas and 
his host come near the brook, if he 
pass over first unto us, we shall not 
be able to withstand him ; for he will 
mightily prevail against us: 

41 But if he be afraid, and camp 
beyond the river, we shall go over 
unto him, and prevail against him. 


‘Bible Places, p. 322); but this one, near 
Raphon, is characterised as a yerpappous, 
or stream running only in the winter. 
Ewald supposes that at the time it not only 
carried water, but was “a good deal swol- 
len” (¢ Hist. of Israel, vol. v. p. 314); but there 
is no statement to this effect, either in the 
First Book of the Maccabees or in Josephus. 


39. He hath also hired the Arabians to help 
them.| Arab tribes will join any standard 
under which they have a good hope of suc- 
cess, and of the booty that follows success. 
They are quite willing to be subsidized. 
Arabians had joined with Ammonites in op- 
posing the efforts of Nehemiah to raise Jeru- 
salem from a humble to a high position 
(Neh. iv. 7). They now once more took 
service under an Ammonite leader (v. 6) 
with the same object. 


Upon this Judas went to meet them.| Upon 
the report of his spies, Judas broke up his 
quarters, and marched at once to meet the 
new danger. It is characteristic of him to 
take the initiative. 


40, 41. Then Timotheus said, do'c.| ‘Timo- 
theus regarded it as a dangerous thing to 
fight a battle with such an obstacle as the 
watercourse immediately in one’s rear. He 
was therefore disinclined to pass over it 
himself, and determined to leave it to Judas 
to cross or not, as he pleased. He felt, how- 
ever, that, if Judas crossed, the act was one 
of such boldness as to foreshadow victory ; 
while, if he shrank from so doing, his timidity 
would give courage to the other side, who 


ll Fadas 


and his 


company. 


v. 42—40.] 


42 Now when Judas came near 
the brook, he caused the scribes of 
the people to remain by the brook : 
unto whom he gave commandment, 
saying, Suffer no man to remain in 
the camp, but let all come to the 
battle. 

43 So he went first over unto 
them, and all the people after him: 
then all the heathen, being discom- 
fited before him, cast away their 
weapons, and fled unto the temple 
that was at Carnaim. 


44 But 'they took the city, and 


might then proceed to the attack with con- 
fidence, as against an enemy who distrusted 
his own strength, and would probably offer 
no very stout resistance. No doubt he hoped 
that Judas would adopt the more timid 
course. 


42. the scribes of the people.| Ewald re- 
gards these “scribes” as identical with the 
“ officers” of Deut. xx. 5-9, who (he says) 
“kept the lists of the troops, assigned the 
place of encampment, and looked after the 
order of the march” (‘ Hist. of Israel,’ voi. v. 
Pp. 314, note). Grimm notes that there were 
persons exercising, apparently, the same office 
in the later times of the monarchy (see 
2 Chron. xxvi. 11). ‘The Maccabean leaders 
had fallen back upon the military system of 
ancient times. 

Suffer no man to remain in the camp.]} 
Rather, “Suffer no man to encamp;” zc. do 
not allow any tents to be pitched on the 
near side of the stream, make the whole host 
pass over. Judas had need of his entire force 
against the vast numbers of the enemy (see 
v. 38). 

43. the heathen cast away their 
weapons.| Rather, ‘‘theirarms,” The shield, 
as the greatest encumbrance, was usually 
cast away first of all (comp. Hor. ‘ Od.’ ii. 7, 
1, 10: “ Relicta non bene parmula”), 


and fled unto the temple that was at Car 
naim.| Rather, “the sacred precinct that 
was at Carnaim.” ‘Temples were surrounded 
with walled inclosures, which were sometimes 
of sufficient size to allow of a large force 
encamping in them. The flight may have 
been directed to this place on some idea that 
it was sacred, and so inviolable, for the right 
of asylum was widely recognised in ancient 
times. But if so, the heathen had failed to 
apprehend the peculiar religious sentiments of 
the Jews, who saw nothing sacred in places 
of worship where idols were honoured and 
false gods received the adoration of their 
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burned the temple with all that were 
therein. “Thus was Carnaim subdued, 
neither could they stand any longer 
before Judas. 

45 Then Judas gathered together 
all the Israelites that were in the 
country of Galaad, from the least 
unto the greatest, even their wives, 
and their children, and their stuff, a 
very great host, to the end they might 
come into the land of Judea. 

46 Now when they came unto 
Ephron, (this was a great city in the 
way as they should go, very well 


votaries. (See below, ch. x. 83, and cf. 
EX. xxill, 24, xxxiv. 13; Judg. vi. 25-27; 
2 Kings x. 25-27, &c.) 

44. they . . . burned the temple.) The 
temple was known as the “ Atargateum,” or 
temple of Atargatis (2 Macc. xii. 26), who was 
the Syrian Venus, worshipped with rites of 
unmentionable lewdness by the soft and 
sensuous Aramezans. (See Déllinger, ‘ Jew 
and Gentile,’ vol. i. pp. 428-431.) Judas 
cannot be blamed for the destruction of such 
a sink of iniquity. 

with all that were therein.| ‘The “laws of 
war” have always been held to justify the 
destruction of enemies by fire, cruel as such 
destruction may be. Joshua “burnt Jericho 
with fire and all that was therein” (Josh. vi. 
24). An Egyptian king took Gezer, and 
“burnt it with fire and slew the Canaanites 
that dwelt in the city” (1 Kings ix. 16). 
Cleomenes of Sparta acted almost exactly as 
Judas, when, having defeated the Argives, he 
shut up the remnant of their army in the 
sacred grove of Argus, and “ordered the 
helots to bring brushwood and heap it around 
the grove ; which was done accordingly ; and 
Cleomenes set the grove on fire” (Herod. vi. 
80). Even in modern times red-hot shot are 
fired into besieged towns and forts, and foes 
who take refuge in caves are destroyed by 
blocking their mouths with brushwood and 
setting it alight. Humanity protests; but 
international law is silent, 


neither could they stand any longer.| ‘This 
last massacre brought the armed resistance to 
aclose. Judas, however, did not venture to 
leave his fellow-countrymen in the district 
which he had overrun, and, in a certain sense, 
subjugated. Had he done so, his withdrawal 
would, he knew, have been the signal for 
terrible reprisals. Hence the “ exodus” re- 
corded in v. 45. 

46. they came unto Ephron.) Ephron 1s 
well identified by Ewald (‘ Hist. of Israel,’ vol. 

25 
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434 I. MACCABEES. V. [v. 47—54. 
B.C. fortified) they could not turn from assaulted the city all that day and all Pee 
“—** it, either on the right hand or the that night, till at the length the city “— 
left, but’ must needs pass through the was delivered into his hands : 
midst of it. 51 Who then slew all the males 
47 Then they of the city shut with the edge of the sword, and rased 
them out, and stopped up the gates the city, and took the spoils thereof, 
with stones. and passed through the city over 
48 Whereupon Judas sent unto them that were slain. 
them in peaceable manner, saying, 52 After this went they over Jor- 
Let us pass through your land to go dan into the great plain before 
into our own country, and none shall Bethsan. 
do you any hurt ; we will only pass 53 And Judas gathered together, , |, 
through on foot: howbeit they would those that 'came behind, and ‘ex- hind most 
not open unto him. horted the people all the way through, 5° ** 


49 Wherefore Judas commanded 
a proclamation to be made through- 
out the host, that every man should 


till pent came into the land of Judea. 1 Or, com- 
54 So they went up to mount Sion2’%® 
with joy and gladness, where they #74. 


pitch his tent in the place where he offered 'burnt offerings, because not ppd ti 
was. one of them were slain until they Joseph. 
Anti. 12. 


50 So the soldiers pitched, and 


had returned in peace. 12. 


V., Pp. 315, note) with the Gephrun, which was 
taken by Antiochus the Great in his war with 
Ptolemy Philopator (Polyb. v. 70), the ain 
of Ephron being represented (as so often) by 
the Greek y. The site has not yet been fixed, 
but it must lie on the direct route between 
Ashtaroth-Karnaim and Beth-shan, at no 
great distance E. of the Jordan. 


48. Judas sent unto them in peaceable manner. | 
Literally, “ with peaceable words.” ‘The city 
was strong, and had not as yet been actively 
hostile. Judas was therefore willing to 
abstain from active measures against it. His 
proposals resemble those which Moses made 
to the Edomites (Num. xx. 14-17), the 
Amorites (7d. xxi, 22), and others on approach- 
ing the borders of the Holy Land. 


we will only pass through on foot.| Cf. 
Num. xx. 19; Deut. ii. 28. The meaning is: 
“We will take nothing, damage nothing, but 
simply pass through the territory.” 


50. the city was delivered into his hands.| 
Not “surrendered,” or “betrayed,” but by 
God’s providence given into his power. 


51. rased the city.| This may account for 
there being no later mention of it by historians 
or geographers. 


52. went they over Jordan into the great 
plain before Beth-san.] ‘The Jordan can be 
forded in three places nearly opposite Beth- 
san (now Beisan). ‘Its width is about fifty 
yards (Robinson, ‘ Later Researches,’ p. 325). 
The “great plain before Beth-san” is pro- 
bably not the valley-plain in which Beth-shan 
stands, which is only “from two to three 


miles broad between the mountains of Gilboa 
and the northern hills” (¢. p. 326), but 
rather the GAér itself, or Jordan valley, into 
which the Beth-shan valley opens. ‘This is a 
“broad and fertile plain” traversed by 
numerous streams, and extending not less 
than twelve miles between the Jalud and the 
Wady Malik, with a width of seven or eight 
miles. (Robinson, p. 334.) 


53. Judas gathered together those that came 
behind.| Rather, “those that lagged behind.” 
Judas employed himself in keeping the host 
together, and hastening the laggards all down 
the Jordan valley, till he turned westward, 
probably by the Jericho route, into Judza 
Proper. The whole of the Jordan valley 
seems to have been hostile territory. 


54. they qwent up to mount Sion with joy 
and gladness.| A thanksgiving service after 
such signal victories was most appropriate. 
If really not a single Israelite was slain in a 
campaign wherein above six cities were 
stormed, and two great battles fought, with a 
loss to the enemy in one of them of “about 
eight thousand men” (wv. 34), there was in- 
deed occasion for the expression of national 
gratitude. It can scarcely, however, be sup- 
posed that such absolute impunity was en- 
joyed. The writer, no doubt, reports the 
tradition which he had heard; but it must 
be remembered that he probably wrote his 
history after the death of John Hyrcanus 
(ch. xvi. 24), which was in B.C. 106, or 
nearly sixty years from the date of this 
campaign of Judas. In. sixty years’ time 
“with small loss” easily becomes “ without 
the loss of a man.” 


] 
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| a) Now what time as Judas and people of Israel about two thousand B.C. 
—— Jonathan were in the land of Galaad, men. ia 
and Simon his brother in Galilee 61 Thus was there a great over- 
before Ptolemais, throw among the children of Israel, 
56 Joseph the son of Zacharias, because they were not obedient unto 
7 and Azarias, captains ofthe garrisons, Judas and his brethren, but thought 
heard of the valiant acts and warlike to do some valiant act. 
deeds which they had done. 62 Moreover these men came not 
57 Wherefore they said, Let us of the seed of those, by whose hand 
also get us a name, and go fight deliverance was given unto Israel. 
against the heathen that are round 63 Howbeit the man Judas and 
about us. his brethren were greatly renowned 
58 So when they had given charge in the sight of all Israel, and of all 
unto the garrison that was with them, the heathen, wheresoever their name 
they went toward Jamnia. was heard of ; 
59 Then came Gorgias and his 64 Insomuch as the people assem- 
mmoitvem Men out of the city 'to fight against bled unto them with joyful acclama- 
in battle. them, tions. 
60 And so it was, that Joseph and 65 Afterward went Judas forth 
Azarias were put to flight, and pur- with his brethren, and fought against 
sued unto the borders of Judea: and the children of Esau in the land 
there were slain that day of the toward the south, where he smote 
§ 4. MILITARY OPERATIONS OF THE LEAD- matters of war had great experience.” He 


back somewhat. 
Jonathan, and Simon, at the time when Simon 


“¢ of the host.” 


ERS LEFT BY JUDAS TO DEFEND JUDmA, 
AND THEIR FAILURE. 


55-64. A desire to emulate the successes 
of Judas in Gilead, and Simon in Galilee, led 
Joseph and Azarias, the two “ captains” who 
had been left in Judza with special orders 
that they were to act only on the defensive 
(v. 19), to disregard their instructions, and 
make an expedition westward, against Jamnia, 
which was held by the Syrians. They were 
met by Gorgias, the opponent of Judas in 
the campaign of B.C. 165, outside the town, 
and defeated with a loss of 2000 men. The 
circumstance leads the author to contrast the 
glories of the leaders raised up by God with 
the futile efforts of those who did not belong 
to the chosen family. 


55. Now what time.| ‘The narrative goes 
In the absence of Judas, 


was before Ptolemais (v. 22), events of im- 


portance had occurred in Judza. 


56. captains of the garrisons.| Literally, 
In v. 18, Joseph and Azarias 


are called ‘‘ captains of the people,” or rather 


“leaders of the people.” (See note ad Joc.) 


58. toward Jamnia.| On the position of 


Jamnia, and its identity with the modern Jab- 
neh, see note on ch. iv. 15. 


59. Then came Gorgias.| See above, ch. 


iii. 38, iv. 1-22; and compare 2 Macc. viii. 9, 


where Gorgias is called ‘a captain who in 


was evidently a general not to be trifled with. 


62. these men came not of the seed of those, 
Ly whose hand deliverance was given.| ‘The 
author evidently regards the Maccabee family 
as chosen by God to work His people’s de- 
liverance, though no external call had desig- 
nated them for their post. He thinks it was 
a presumption on the part of Joseph and 
Azarias to undertake of themselves to help in 
freeing the Jews, since they were not of the 
right blood. Moderns will scarcely sympa- 
thise with this view, though they may be 
ready to blame the unsuccessful captains for 
their disobedience to the orders given them. 


63. the man Judas and his brethren were 
greatly renowned.| ‘The ill-success of Joseph 
and Azarias added to the renown of the Mac- 
cabee brothers, since it shewed that the enemy, 
against whom they were engaged, was far 
from contemptible, and also that the Jews 
were formidable foes only under their leader- 
ship. ‘The expression—“ the man Judas ”— 
seems an imitation of that in Ex. xi. 3: “more- 
over the man Moses was very great.” (Com- 
pare Num. xii. 3.) 


§ 5. EXPEDITION OF JUDAS INTO IDUMHA 
AND PHILISTIA. 


65-68. It was not till nearly Pentecost in 
the year B.c. 163 that Judas returned to Jeru- 
salem from his Gilead expedition (2 Mace. xii. 
31, 32). After a very short delay, he again 
took the field, and made a raid into Idumea. 

2F 2 
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436 I. MACCABEES. V. VI. [v. 66—68, 
LAS Hebron, and the 'towns thereof, and the land of the Philistines, and when a bs 
TantOz: _ - 7 
* pulled down the fortress of it, and he had pulled down their altars, and “— 
vewhters. burned the towers thereof round burned their carved images with fire, 
about. and spoiled their cities, he returned 
66 From thence he removed to go_ into the land of Judea, 
ll Gr. 4 i i oa ts 
into the land of 'the Philistines, and 
STYANGErS» , ? T 
passed through Samaria. : CHAPTER VI. , 
Bae At sth : : : 8 Antiochus dieth, 12 and confesseth that he ts 
7 t that time Certain priests, plagued for the wrong done to Ferusalem. 
desirous to shew their valour, were 20 Yudas besiegeth those in the tower at 
slain in battle. for that they went out Ferusalem. 28 They procure Antiochus the 
oh A Z. dl younger to come into Fudea. 51 He bestegeth 
to nght unadvisedly. : Sion, 60 and maketh peace with Israel ; 62 yet 
68 So Judas turned to Azotus in overthroweth the wall of Sion. 
where he destroyed Hebron (v.65). Thence was soon afterwards threatened by Zerah (7d. 
he marched, through Mareshah into Philistia, xiv. 9), but witnessed his defeat by Asa and 
where he captured the strong city of Ashdod, the complete destruction of his army. After 


destroyed its idol shrines, and ravaged its ter- 
ritory. Having so done, he returned into 
Judea. 


65. Hebron.| This well-known city was 
situated in the hill-country originally assigned 
to Judah (Josh. xv. 54), at the distance of 
about twenty miles from Jerusalem towards 
the south. Its original name was Kirjath- 
Arba. After having been the capital of David 
for seven years (2 Sam. v. 5), it sank into a 
position of very secondary importance, and is 
seldom mentioned in the history of the kings. 
Rehoboam fortified it against Shishak (2 Chr. 
xi. 10). It was re-occupied by the returned 
Judzans after the Captivity (Neh. xi. 25). 
We hear of it in the last war with Rome as 
captured by an officer of Vespasian (Joseph. 
‘Bell. Jud.’ iv. 9, § 9). The Crusaders cap- 
tured it in the twelfth century, and made it 
the seat of a bishopric. Soon afterwards it 
was recovered by the Mohammedans, and 
has remained in their hands. ‘The mosque is 
supposed to contain the tombs of Abraham 
and Sarah, Isaac and Rebekah, Jacob and Leah, 
and also of Joseph; and is reckoned a place 
of great sanctity. The modern Arab name is 
FE] Khalil— the friend”—a term by which 
Abraham is intended, who was “the friend of 
God” (2 Chr. xx. 7; Is. xli. 8; James ii. 23). 


66. and passed through Samaria.| “Sa- 
maria” is palpably a wrong reading. The 
direct route between Hebron and Ashdod or 
Azotus, would not pass within seventy miles 
of Samaria, which is further removed from 
both Hebron and Ashdod than they are from 
each other. Josephus substitutes Marissa— 
i.e. Mareshah—for Samaria; and no doubt 
this is the true reading. Mareshah lay on 
the natural line of march from Hebron to 
Ashdod. It was situated on a gently swell- 
ing hill that sinks down into the great Philis- 
tine plain, and commanded one of the best 
approaches to the high country, Fortified by 
Rehoboam against Shishak (2 Chr. xi. 8), it 


this we hear nothing of Mareshah until the 
present occasion, when it appears to have 
been the scene of a struggle in which Judas 
was not so successful as usual. (See wv. 67, 
and compare 2 Macc. xil. 34, 35.) We hear 
of Mareshah again in the later wars. It was 
taken and destroyed by John Hyrcanus about 
B.C. 120, restored by Pompey about B.C. 62, 
and once more taken and plundered by the 
Parthians in B.c. 39. The site is marked by 
the modern village of Marash on the route 
between Hebron and Beit- Jibrin. 


67. they went out to fight unadvisedly.] 
The writer of the Second Book says, that 
those who were slain were semi-idolaters, 
upon whose bodies were found things that 
had been consecrated to idols (2 Macc. 
xii. 40). 


68. Azotus.] See note on ch. iv. 15. 


their carved images.| ‘That the Philistines 
had images of their gods appears from 1 Sam. 
v. 3, 4, Where the destruction of the image of 
Dagon, at this very town of Ashdod, is re- 
corded. Derceto or Atargatis seems to have 
been worshipped by the Philistines of Ascalon. 
Their other deities, if they had any, are un- 
known tous. A more complete destruction 
of Azotus, with its idol temple, was effected 
at a later date by Jonathan (ch. x. 84). 


CHAPTER VI. 


§ 1, DEATH OF ANTIOCHUS EPIPHANES, 
AND ACCESSION OF HIS SON, ANTIOCHUS 
EUPATOR. 


1-17. That Antiochus Epiphanes died in 
the distant East, after an abortive attempt to 
plunder a temple cf Nanza or Anaitis, the 
Persian Venus (or Diana), must be regarded 
as historically certain, on the concurrent and 
uncontradicted testimony of Polybius (xxxi. 2), 
Appian (‘ Syriac.’ 66), Josephus (‘ Ant. Jud.’ 
xil. 9, § 1), and our author. That his death 


Or, 
shields. 


i Or, 


ariN0Uur. 


v. I—4.] 


travelling through the high 
countries heard say, that Elymais 
in the country of Persia was a city 
greatly renowned for riches, silver, 
and gold; 

2 And that there was in it a very 
rich temple, wherein were 'coverings 
of gold, and breastplates, and 'shields, 
which Alexander, son of Philip, the 
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P63 /AGemee that time king Antiochus 


Macedonian king, who reigned first 
among the Grecians, had left there. 

3 Wherefore he came and sought 
to take the city, and to spoil it; but 
he was not able, because they of the 
city, having had warning thereof, - 

4 Rose up against him in: battle: 
so he fled, and departed thence. with 
great heaviness, and returned to 


Babylon. 


was the consequence of mental suffering, and 
not of violence, or bodily disease, though not 
allowed on all hands, may be considered as in 
a high degree probable. It was natural that 
various stories should be told about an event 
so strange, so unexpected, and so removed 
from the general cognizance; and so we find 
a violent death in the temple which he was 
plundering reported in one place (2 Macc. i. 
13-16), and a death by a lingering and dread- 
ful disease recorded in another (1d. ix. 5-28). 
Polybius, however, and our author agree, that 
the monarch’s sufferings were mental; and 
further, that they arose, at any rate in part, 
from religious qualms connected with his 
desecration of temples. No confidence can 
be placed in the historical truth of the death- 
bed speech ascribed to him in verses 10-13; 
though it is quite possible that Philip, or some 
other person who was with him when he died, 
may have reported a change in his sentiments 
respecting the Jews. Little, however, in 
the present narrative can be accepted as cer- 
tainly true beyond the attack on the. temple 
(vv. 1-3), its failure (v. 4), the king’s 
intense grief (vv. 8, 15), his appointment 
of Philip as guardian of his son’s rights 
(vv. 14, 15), and his decease soon after 
(wv. 16). 


1. the high countries.| See note on ch. ili. 
37, where the same expression occurs. 


Elymais in the country of Persia was a city.] 
This seems to be a mistake. No mention is 
made of such a city by any writer, except our 
author, and Josephus, who simply follows 
him (‘ Ant. Jud.’ xii. 9, §1). Elymais was a 
country, properly a portion of Susiana,-lying 
towards the north in the Zagros mountain- 
region (Strab. xi. pp. 759-62; Xvi. p. 1056) ; 
but as Susiana itself was reckoned a part of 
Persia (id. xv. 3, § 2), Elymais would be “ in 
the country of Persia” (compare 2 Macc. i. 13). 
The city attacked by Antiochus is called (in 
2 Macc. ix. 2) “ Persepolis ;” but this impor- 
tant place was never reckoned to Elymais. 


greatly renowned for riches.| _Polybius 
agrees in viewing the attack of Antiochus on 
the temple in question as arising entirely from 
cupidity (xxxi. 2). He does not mention the 


name of the city, but agrees that it was in 
Elymais. So also Appian (‘ Syriac.’ § 66). 

2. a very rich temple.| Polybius calls it 
“a temple of Artemis ”—Appian, “a temple 
of Aphrodite,’—the author of the Second 
Book “a temple of Nanza” (ii. 13). Accord- 
ing to some accounts, Antiochus put forward 
as a pretext for his designs upon the temple- 
treasures, that he wished to espouse the god- 
dess, and would take the gold and silver as 
her dowry (2 Macc. i. 143; Granius Licin. 
quoted by Ewald, ‘ Hist. of Israel,’ vol. v. 
p- 316, note 2). On the true character of 
Nanza, see note on 2 Macc. i. 13. 


coverings of gold, and breastplates, and 
shields.| Rather, ‘“‘coverings of gold, both 
breastplates and shields.” The “coverings ” 
are the chief species of defensive arms. (See 
ch. iv. 6.) 


Alexander, son of Philip.| Cf. ch. i. 1-7. 
There had been so many Alexanders—Alex- 
ander, son of Alexander the Great; Alexander, 
son of Polysperchon; Alexander Balas, &c. 
—when the author wrote, that some distinc- 
tive title or description was necessary. 


had left there.| Not “ had left untouched,” 
but “ had himself left as presents.” Alexander’s 
habit was to acknowledge the gods of all the 
countries which he conquered, and to make 
offerings to their temples. It was customary 
to offer arms in temples as thank-offerings on 
account of victories (Herod. ii. 159; ili. 47, 
&C.), 


3, 4. they of the city...rose up against him.]| 
So Polybius, 7. s.c. It is curious that Anti- 
ochus should have made this attempt, when 
his father had failed in a similar one on a 
temple of Belus in this same region, and had 
actually lost his life. (See Strab. xvi. 1, § 18 ; 
Justin. xxxii. 2.) His cupidity seems to have 
blinded him. 


returned to Babylon.| Polybius says that 
he “retired to Tabe in Persia;” but that 
place may have been on the way to Babylon. 
Our author does not really say that he “ re- 
turned to Babylon,” but that he quitted 
Elymais with the intention of returning 


thither (dmfpev éxeiev . . . dmoorpéeyrar eis 
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5 Moreover there came one who 
brought him tidings into Persia, that 
the armies, which went against the 
land of Judea, were put to flight : 

6 And that Lysias, who went forth 
first with a great power, was driven 
away of the Jews; and that they 
were made strong by the armour, and 
power, and store of spoils, which they 
had gotten of the armies, whom they 
had destroyed : 

7 Also that they had pulled down 
“the abomination, which he had set 
up upon the altar in Jerusalem, and 
that they had compassed about the 
sanctuary with high walls, as before, 
and his city Bethsura. 

8 Now when the king heard these 
words, he was astonished and sore 
moved : whereupon he laid him down 
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[v. 5—12. 


upon his bed, and fell sick for grief, 
because it had not befallen him as he 
looked for. 

And there he continued many 
days: for his grief was ever more and 
more, and he made account that he 
should die. 

10 Wherefore he called for all his 
friends, and said unto them, The 
sleep is gone from mine eyes, and my 
heart faileth for very care. 

11 And I thought with myself, 
Into what tribulation am I come, and 
how great a flood of misery is it, 
wherein now I am! for I was boun- 
tiful and beloved in my power. 

12 But now I remember the evils 


Bs 
cir. 163. 


that I did at Jerusalem, and that ?I 4c? 


took all the vessels of gold and silver 


that were therein, and ‘sent to destroy ‘ch. r. s2- 


BaBvAGva). He places his death in Persia 
(vv. 5, 9, 56). 

6. that Lysias...was driven away.| See 
CN. As BEE Ge 

they were made strong by the armour... 
which they had gotten.) ‘The great want of 
the patriots at first had been arms and armour 
(ch.iv.6). Judas took the sword of Apollonius, 
and “therewith fought all his life long” (ch. 
iii, 12). His followers no doubt imitated 
him, and armed themselves with the weapons 
and armour of the Syrians whom they slew in 
battle. 


7. they had pulled down the abomination. | 
See above, ch. iv. 43. 


compassed about the sanctuary with high 
walls, as before.) See ch. iv. 60. It may be 
questioned whether the Temple area had ever 
previously been completely fortified. No doubt 
there had always been fortifications on the 
east, and the south-east, where the line of 
the Temple area coincided with the outer 
limits of the town. But until the occupation 
by Judas, it had not been necessary to fortify, 
as against an enemy, the northern or western 
parts, which abutted on the city itself. 


and his city Bethsura.| Jerusalem might 
perhaps be justly claimed by them as their 
city, but Bethsura at least belonged to Anti- 
ochus; yet they had fortified that also! (See 
ch, iv. 41.) 

8. he... fell sick for grief.| Polybius 
(/. s. c.) connects the death of Antiochus, not 
with any intelligence that reached him from 
Syria, but with the attack upon the temple of 
Nanza and its failure. ‘There had, he says, 


been certain supernatural appearances on the 
occasion of that misdeed ; and Antiochus was 
smitten thereby with a superstitious dread, 
which led to his demise. Josephus catches 
at the alleged cause, and asks, with some 
force, “Is it not more likely that his re- 
morse and despair were caused by the dese- 
cration of the Temple at Jerusalem, which 
he actually carried into effect, than by a 
contemplated sacrilege, in which he was 
foiled?” (‘Ant. Jud, xii. 9, § 1.) 

9. there he continued.| By “there” is 
meant the place in Persia where he was 
when the bad news reached him (wv. 5)—i. e. 
Tab, as we learn from Polybius. (See 
the comment on vv. 3, 4.) 


10. he. . . said unto them.| The speech 
here given differs wholly from that sketched 
in 2 Macc. ix. 12-17, and is probably equally 
unhistorical. The writer follows the ex- 
ample of the principal historians who had 
preceded him, and gives, in the form of 
speeches, the feelings which he supposes his 
chief personages to have entertained. 


ll. I was bountiful and beloved in my 
power.| The liberality of Epiphanes has been 
already noticed (see the comment on ch. iii. 
30). That he was generally popular with 
his heathen subjects, and especially with those 
of the capital, whom he delighted with shows 
and festivals (Polyb. xxxi. 3, § 1-10), is 
highly probable. Even his edict of intole- 
rance (ch. i. 41, 42) seems to have provoked 
no hostility among any people excepting the 
Jews (ch. i. 425 ii. 18, 19). 

12. I took all the vessels of gold and silver.] 
See ch, i. 21-23. 


cir. 163. 


ll Or, he 
should 
take his 


son Antt- 


ochus to 
him. 


Vv. 13—19.] 


the inhabitants of Judea without a 
cause, 

13 I perceive therefore that for 
this cause these troubles are come 
upon me, and, behold, I perish through 
great grief in a strange land. 

14 Then called he for Philip, one 
of his friends, whom he made ruler 
over all his realm, 

15 And gave him the crown, and 
his robe, and his signet, to the end 
"he should bring up his son Antio- 
chus, and nourish him up for the 


kingdom. 
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16 So king Antiochus died there 
in the hundred forty and ninth 
year. 

17 Now when Lysias knew that 
the king was dead, he set up Antio- 
chus his son, whom he had brought 
up being young, to reign in his stead, 
and his name he called Eupator. 

18 About this time they that were 
in the tower shut up the Israelites 
round about the sanctuary, and sought 
always their hurt, and the strength- 
ening of the heathen. 


19 Wherefore Judas purposing to 


I... sent to destroy the inhabitants of 
Judea.| See ch. ill. 35, 36. 


14. Philip, one of his friends.| ‘The author 
of the Second Book says (ch. ix. 29) that 
Philip was the ovvrpodpos of Epiphanes, 2.e. 
his foster-brother. He is thought by some 
to be identical with the Philip who was made 
governor of Jerusalem immediately after the 
plunder of the Temple by Antiochus (2 Macc. 
v. 22), who was “a Phrygian, and for man- 
ners more barbarous” even than his master. 
It is a further conjecture that he was ‘the 
master of the elephants” at the battle of 
Magnesia (Liv. xxxvii. 41). But these 
guesses are of little value. 


whom he made ruler.) Ie. “regent.” His 
intention was, that Philip should have the 
custody of his son’s person, the direction of 
his education, and the supreme authority 
during his minority. Probably he regarded 
Lysias as having forfeited the post by the 
proofs which he had given of military inca- 
pacity. 

15. his signet.| The signet-ring was the 
special mark of royal authority. (See Gen. xli. 
42; Esther iii. 10, viii. 2.) Alexander the 
Great gave his to Perdiccas, and thereby 
marked him out as next inheritor of his power 
(Arrian, ‘Exp, Al.’ vil. 26, § 5). 

to the end he should bring up his son.] 
The Greek will not bear this translation. As 
the text stands (rod dyayety ’Avtioyoy roy vidy 
avrod), it can only mean “to the end that he 
should take Antiochus his son.’ Josephus, 
however, appears to have had in his copies 
’Avridx@ TO vid avrod—a reading which would 
give the sense, “to take them (ze. the crown, 
signet, &c.) to Antiochus.” (See Joseph. ‘ Ant. 
Jud.’ xii. 9, § 2.) 

16. in the hundred forty and ninth year.| 
Towards the close of B.C. 164, or in the 
earlier part of B.C. 163. 


17. Lysias ... set up Antiochus his son.] 


So Josephus (‘ Ant. Jud. /s.c.) and Appian 
(‘Syriac.’ § 46). 

being young.| Appian makes Antiochus 
Eupator no more than nine years old at his 
father’s death (‘Syriac.’ § 45 and § 66). But 
Porphyry (ap. Euseb. ‘Chron.’ Can. i. 40, 
§ 15) makes him twelve. This latter account 
agrees better than the other with the part said 
to have been taken by Eupator in the Jewish 
war (vv. 28-47). 


his name he called Eupator.| Appian says 
that “the Syrians” gave him the name 
(‘Syriac.’ § 46) on account of the good 
qualities of his father. 


§ 2. JUDAS BESJEGES THE SYRIAN GARRISON 
IN THE TOWER AT JERUSALEM— APPEAL 
MADE TO EUPATOR FOR ASSISTANCE, 


18-27. The position of the two garrisons, 
Judean and Syrian, in the Temple mount 
and the “tower,” built by Epiphanes over 
against it (ch. 1. 33-36), must have been in- 
tolerable to both parties. ‘The tower was an 
emtrerxtopos Of the most annoying kind; and 
we cannot be surprised that the Maccabee 
leader, fushed with the victories that he had 
gained on all sides, should have determined 
on making a strenuous effort to capture it. 
It would seem that his attack promised to be 
successful, and that the defenders felt their 
only hope of safety to lie in the approach of 
an army of relief. Hence their appeal to 
Eupator. 


18. they that were inthe tower.| See ch. i. 
33 and iv. 41. 


shut up the Israelites round about the 
sanctuary.| ‘The writer does not mean that 
the Israelites were formally besieged or 
blockaded, but that their movements were 
cramped, and that it was not safe for them 
to go beyond their walls. (Compare ch. i. 
36 and 37; and Josephus, ‘ Ant. Jud.’ xii. 9, 
§ 3: rods dvaBaivoyras eis 70 iepdy, Odo 
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destroy them, called all the people 
together to besiege them. 

20 So they came together, and 
besieged them in the hundred and 
fiftieth year, and he made mounts for 
shot against them, and other engines. 

21 Howbeit certain of them that 
were besieged got forth, unto whom 
some ungodly men of Israel joined 
themselves : 

22 And they went unto the king, 
and said, How long will it be ere 
thou execute judgment, and avenge 
our brethren? 

23 We have been willing to serve 
thy father, and to do as he would have 
us, and to obey his commandments ; 
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[v. 20—27. 


24 For which cause they of our 
nation besiege the tower, and are 
alienated from us: 
many of us as they could light on 
they slew, and spoiled our inherit- 
ance. 

25 Neither have they stretched 
out their hand against us only, but 
also against all their borders. 

26 And, behold, this day are they 
besieging the tower at Jerusalem, 
to take it: the sanctuary also and 
¢ Bethsura have they fortified. 

27 Wherefore if thou dost not 
prevent them quickly, they will do 
greater things than these, neither 
shalt thou be able to rule them. 


BovAromevous, eEaibyns exrpéyovtes of cbpovpot 
dre Gerpav.) 

20. the hundred and fiftieth year.| The 
year commencing in the autumn of B.C. 163, 
and terminating in that of B.c. 162. 


he made mounts for shot against them.]| 
Rather, “towers for shooting at them.” 
The BedXoordcers of the text seem to have been 
moveable towers, such as were used both by 
the Assyrians and the Greeks, which were 
brought near to the walls, and enabled the 
assailants to attack the defenders on the 
same level. (See‘ Ancient Monarchies,’ vol. i. 
pp. 470-2.) The word is used by the LXX. 
in Ezek. xvii. 17, xxi. 22, where our trans- 
lators have “ forts,” “a fort.” 

and other engines.| Rather, ‘and engines.” 
The “towers” were not regarded as “en- 
gines,” which term applied especially to cata- 
pults, balliste, and battering-rams. It is 
rightly observed (Stanley) that Judas here for 
the first time brought into use a battering- 
train. 

21. ungodly men.| TI.e. “men of the Hel- 
lenizing party.” (See above, ch. i. 43, 52; 
ii, 18, &c.) 

22. they went unto the king.| ‘The writer 
does not seem to realize the fact of Eupator’s 
immature age. He has called him vearepor 
(v. 17), but apparently is not aware that he 
was a mere child, twelve years old at the 
most. 


23. We have been willing to serve thy 
father.| Rather, “we were of those who 
willed to serve,” &c. i.e. we belonged to the 
conforming party, and obeyed the edicts of 
Antiochus Epiphanes (ch. i. 41-50), which a 
part of our nation refused to obey, and now 
we are brought into trouble on that very 
account (v. 24). 


to do as he would have us.| Literally, “to 
walk according to his sayings.” 

24. as many of us as they could light on 
they slew.| See above, ch. ii. 443 iii. 8. 

25. against all their borders.| Compare 
ch. v. 3-51. 

26. the sanctuary also and Bethsura have 
they fortified.| On the fortification of the 
Temple by Judas, see ch. iv. 60; and on that 
of Bethzur (Bethsura), see ch. iv. 61. 


§ 3. THE WAR OF LysIAS AND EUPATOR 
AGAINST JUDAS—FALL OF BETHSURA— 
SIEGE OF THE ‘TEMPLE. 

28-54. The boldness of Judas, the danger 
of the Syrian garrison in the Tower (Acra) 
at Jerusalem, and the very cogent arguments 
of the renegade Jews at Antioch (wv. 22-27), 
roused the Syrians to a great effort. The 
author of the Second Book tells us, that 
there was at first some difference of opinion 
at the Court, a certain Ptolemy Macron 
advising that good terms of peace should be 
offered to the party of Judas (2 Macc. x. 12); 
but sterner counsels prevailed—Lysias was 
all-powerful—and the resolution was taken 
to crush the patriots by sending against them 
an overwhelming force. It is not clear that 
as yet Lysias apprehended danger either from 
Philip, the regent appointed by Epiphanes on 
his deathbed (v. 15), or from Demetrius, 
who was still in custody at Rome (ch. vii. 1). 
If he did, there would, however, be the more 
reason for haste, in order to get rid of one 
enemy before the necessity arose for dealing 
with others. The immense army described 
in vv. 30-41 was therefore collected and 
marched upon Bethzur. Judas was for the 
first time defeated (wv. 42-47).  Bethzur 
capitulated (vv. 49, 50); and siege was laid 
to the Temple (wv. 51-54). 


moreover “as @ch.5. 22, 
44, 51- 
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v. 28—33.| 


28 Now when the king heard this, 
he was angry, and gathered together 
all his friends, and the captains of his 
army, and those that had charge of 
the horse. 

29 There came also unto him from 
other kingdoms, and from isles of the 
sea, bands of hired soldiers. 

30 So that the number of his army 
was an hundred thousand footmen, 
and twenty thousand: horsemen, and 
two and thirty elephants exercised in 
battle. 
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31 These went through Idumea, 
and pitched against Bethsura, which 
they assaulted many days, making 
engines of war; but they of Beth- 
sura came out, and burned them with 
fire, and fought valiantly. 

32 Upon this Judas removed from 
the tower, and pitched in Bath- 
zacharias, over against the king’s 
camp. 

33 Then the king rising very 
early marched fiercely with his host 
toward Bathzacharias, where his ar- 


28. when the king heard this, he was 
angry.| The representations were probably 
made, not to the boy king, but to Lysias, 
who may well have been “angry,” or at any 
rate greatly vexed, at what he heard. It 
must certainly have been Lysias who gave 
the orders for the collection of the forces of 
the kingdom. 


those that had charge of the horse.| Lite- 
rally, “those that were over the reins”—an 
expression which seems to point to a chariot 
force. According to the author of the Second 
Book (2 Macc. xiii. 2), Lysias brought with 
him on this occasion 5300 horsemen, and 
“three hundred chariots armed with hooks.” 


29. from other kingdoms.) As Pergamus 
and Bithynia, perhaps also Paphlagonia and 
Pontus. 

from isles of the sea.| Crete, Rhodes, and 
Cyprus were always willing to furnish mer- 
cenary troops in the wars of this period. 
They usually served as slingers and archers. 
(See Appian, ‘Syriac.’ § 32; ‘Bell. Civ.’ ii. 
§ 70, &c.) 

30. the number of his army.| The num- 
bers here given are confirmed by one passage 
of Josephus (‘ Ant. Jud.’ xii. 9, § 3), but con- 
tradicted by another, where they are said to 
have been 50,000 foot, 5000 horse, and 80 
elephants (‘ Bell. Jud.’i. 1, § 5). The author 
of the Second Book (2 Macc. /. s.c.) makes the 
horse 5300, which may be accepted as pro- 
bably the true number. He makes the foot 
110,000, which is not improbable; the ele- 
phants twenty-two, which may also be cor- 
rect. By the treaty of Magnesia the Syrian 
king was bound to keep no war-elephants. 
Polybius tells us that Kupator had broken 
the engagement (‘ Hist.’ xi. 12, § rr); but it 
is scarcely likely that he had collected a 
very large corps. We may safely reject the 
“eighty elephants” of Josephus (‘ Bell. Jud.’ 
do Sxc3)s 


31. These went through Idumea.] ‘The 
Syrians considered that the best mode of 


attacking Judza was to proceed along the 
coast of the Mediterranean from Carmel 
southwards, and then make the assault upon 
the west, or upon the south. They had 
attacked twice from the west, first under 
Seron (ch. ii. 14-16), and again under 
Nicanor and Gorgias (ch. iii. 38-413 ch. iv. 
1-23). Later, under Lysias himself, they had 
attacked from the south (ch. iv. 28-34). 
Lysias now repeated this movement. 

they of Bethsura.| These words are want- 
ing in the original, but are rightly supplied 
by our translators. 

and burned them with fire.| ‘This was 
a usual practice of besiegers. As the military 
engines of the time were chiefly composed of 
wood, they readily took fire. We find the 
Assyrians protecting their engines against fire 
by means of curtains of cloth, leather, or 
other non-inflammable material (‘ Ancient 
Monarchies,’ vol. i. p. 471); and a similar 
practice seems to have been known to the 
Greeks (Thucyd, ii. 75). Sometimes, how- 
ever, the flames were simply met and kept in 
check by means of a supply of water. 


32. Judas removed from the tower.| The 
first result of the attack on Bethsura was to 
raise the siege of “the tower.” Judas felt 
that his presence was required to meet and 
check the enemy in the south, and accord- 
ingly gave up the siege, struck his camp, and 
marched to Beth-Zacharias, which Josephus 
says (‘ Ant. Jud.’ xii. 9, § 4) was 70 stades, 
or eight miles, ffom Bethsura. It commanded 
a narrow pass, and has been almost certainly 
identified with the modern Beit-Susariyeh, 
which lies nearly due north of Beit-sur, at 
a distance by the road of about nine Roman 
miles (Robinson, ‘ Researches,’ vol. iil. p. 284). 


over against the king’s camp.| ‘This ex- 
pression is hard to reconcile with the distance 
assigned by Josephus. (See the last note.) 
It implies that the two camps were, at any 
rate, within sight of each other. 


33. the hing... marched fercely.| In the 
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mies made them ready to battle, and 
sounded the trumpets. 

34 And to the end they might 
provoke the elephants to fight, they 
shewed them the blood of grapes and 
mulberries. 

35 Moreover they divided the 
beasts among the armies, and for 
every elephant they appointed a 
thousand men, armed with coats of 
mail, and with helmets of brass on 
their heads; and beside this, for 
every beast were ordained five hun- 
dred horsemen of the best. 


original, the “‘ fierceness,” or “eagerness to 
attack the foe,” is ascribed, not to the king, 
but to the host. Translate—‘ Then the king, 
rising very early, marched his host, which 
was eager for the fight, toward Beth-Zacha- 
rias,” 

sounded the trumpets.| Rather, “ sounded 
with trumpets.” On the use of trumpets in 
war by the Greeks and Romans, see note on 
Chanven ote 


34. to the end they might provoke the 
elephants, d'c.]| It has been supposed that 
the elephants were “ provoked” by the sight 
of red wine and of a spirituous liquor ob- 
tained from mulberries, both being beverages 
of which they were fond (Grimm) ; but wine 
is not called “ the blood of grapes ” except in 
highly wrought poetry (Gen. xlix. 11; Deut. 
xxxil. 143; Ecclus. l. 15); nor is a spirituous 
liquor obtained from mulberries a_ thing 
known to antiquity. Probably the two 
liquids were the expressed juice of the two 
fruits, unfermented, and were intended to 
represent blood to the animals, and so to 
remind them of battle and prepare them 
for it. 


35. they divided the beasts among the 
armies.| Rather, “among the legions” or 
“companies.” It was more usual to draw 
up the elephants in a separate body, generally 
in front of the other troops, and to make 
them advance first upon the enemy. Anti- 
ochus the Great had, however, at Magnesia 
interposed his elephants in pairs between the 
divisions of his phalanx (Liv. xxxviii. 40; 
App. ‘Syriac.’ § 32), and thus set the example 
of separating them. A new disposition was 
now tried. 


armed with coats of mail.| Rather, 
“wearing corslets of chain armour,” 
Chain armour was known to the Assyrians, 
but appears to have been used by them only 
as an appendage to the helmet (‘ Ancient 
Monarchies,’ vol. i. p. 441, plates). Corslets 
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[v. 34—38. 


36 These were ready at every oc- 
casion: wheresoever the beast was, 
and whithersoever the beast went, 
they went also, neither departed they 
from him. 

37 And upon the beasts were 
there strong towers of wood, which 
covered every one of them, and were 
girt fast unto them with devices: 
there were also upon every one two 
and thirty strong men, that fought 
upon them, beside the Indian that 
ruled him. 

38 As for the remnant of the 


were in the early times generally of leather, 
protected by metal scales. In Roman times, 
however, the corslets here mentioned became 
common. (See Polyb. vi, 21; Arrian, 
“Tact? pp..13) 54, hc) 

36. These were ready at every occasion, &'c. | 
Rather, “these were with the beast, 
wherever he was, even before the 
fight began.” (IIpo xaipov cannot possibly 
mean “on every occasion.”) The object 
was to accustom the elephants to the men 
and horses of their own side, and to accustom 
the horses to them. In default of such mutual 
acquaintance, elephants were apt to inflict 
more damage on the army to which they 
belonged than on the enemy. 


37. upon the beasts were there strong towers 
of wood.] In the Indian war of Alexander 
the Great, where elephants first make their 
appearance in Greek warfare, we do not hear 
of “ towers” being placed on them. Appa- 
rently, the practice commenced with the 
Syrians, whose “ beasts” were thus armed at 
Magnesia in B.C. 190, nearly thirty years 
before the present engagement. (See Liv. 
Xxxvil, 40.) The “towers” cannot really 
have been of any great size, or have contained 
more than three or four soldiers. 


with devices.| “ Girths” seem to be in- 
tended. So heavy a fabric as a “tower” 
could not otherwise have been kept in place. 


_ two and thirty strong men.) This is quite 
impossible. Livy (/.s.c.) makes the number 
of soldiers to each elephant in the army of 
Antiochus the Great four ; lian gives, as the 
ordinary Indian equipment, ¢hree; some 
moderns say that in recent times towers on 
elephants have held a garrison of five. Pro- 
bably, either no number was given here in 
the original text; or else the text ran, é’ 
exdotou avtay avdpes Svvapews dvo i) Tpeis— 
“on each of them strong men to the number 
of two or three.” 


beside the Indian that ruled him.  Lite- 
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B.C. horsemen, they set them on this side 
~** and that side at the two parts of the 


1, stir host, 'giving them signs what to do, 
‘ind and being harnessed all over amidst 
ugcom- the ranks. 


sed 


oe _39 Now when the sun shone upon 
fended the shields of gold and brass, the 
th the 


leys, ™ountains glistered therewith, and 
shined like lamps of fire. 
40 So part of the king’s army 


being spread upon the high moun- 


rally, “beside his Indian.” It is assumed 
that, as a matter of course, each elephant 
would have an Indian driver. The elephants 
employed by the Seleucide were originally 
derived from India, and, though bred in part 
at Apamea, no doubt required to be kept up 
by frequent importations from the region 
where they were indigenous. Expert Hindoo 
drivers would accompany each such impor- 
tation. 


838. the remnant of the horsemen.| ‘Those 
that remained over, after the thirty-two 
troops attached to the elephants had been 
deducted. They would have amounted, 
according to the numbers previously given, 
to four thousand. 


they set them on this side and that side.] 
Compare the arrangement at Magnesia (Ap- 
pian, ‘Syriac.’ § 32: immeis 0’ éxarépwOev 
qmapareraxaro). © 

giving them signs what to do.| ‘The mean- 
ing of the text is very uncertain. Karaceio 
is properly “‘to shake down,” and is used 
primarily of shaking down fruit from trees. 
It also means “to shake up and down,” as 
“the hand,” or “a stick ;” and hence signifies 
sometimes “to make a sign with the hand,” 
as in Acts xii. 17, xili. 16, xix. 33, and 
xxi. 40, where, however, 77 yeupi is always 
added. It has further the meanings “to 
disturb,” “to throw down,” “to make a man 
unsteady through drink,” and “to affright.” 
None of these significations seems particularly 
appropriate here; and hence the reading is 
with reason suspected. 


being harnessed all over amidst the ranks.] 
This clause is even more difficult than the 
preceding. There are two readings, ¢v rats 
pdrayéw and ey rais papayéw, of which the 
latter, being the most difficult, should, ac- 
cording to the ordinary laws of criticism, be 
preferred, “Being harnessed all over” is 
a possible meaning of xarappacodpevor, but 
grammatically the word does not refer to the 
horsemen, but to the generals who set them 
their places, whose wearing of complete ar- 
mour would scarcely be mentioned. Schleus- 


tains, and part on the valleys 
below, they marched on safely and 
in order. 

41 Wherefore all that heard the 
noise of their multitude, and the 
marching of the company, and the 
rattling of the harness, were moved : 
for the army was very great and 
mighty. 

42 Then Judas and his host drew 


near, and entered into battle, and 


ner explains katappaccdpevor here as 
“guarding” or “covering their flanks with 
them.” ’Ey rats papayéw would mean “ among 
the precipices,” where extra precaution would 
no doubt be necessary. 


39. the shields of gold and brass. It is 
not probable that “ shields of gold” were ever 
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employed in warfare. They were used as ° 


the ornaments of temples (1 Kings x. 16) or 
sent as presents to the authorities of foreign 
states (1 Macc. xiv. 24; xv. 18, &c.). Silver 
shields were, however, actually borne by 
troops in the field, notably by those of Alex- 
ander the Great (Arrian, ‘ Exp. Alex, vii. 11) 
and his successors (Polyb. v. 79, §4; Liv. 
XXxvlil. 40; App. ‘Syriac.’ § 32, &c.). These 
may have been mistaken by the Jews for 
golden shields, when the sun shone upon 
them, or the writer may only mean that the 
shields were partly of brass and partly of 
gold, which is quite possible. 

40. the high mountains ... the valleys.] 
Rather, “‘the high hills—the low ground.” 
The hills of southern Judea do not attain the 
dignity of “mountains,” nor are the wadys 
which separate them exactly “valleys.” The 
army of Antiochus advancing from the south 
upon Beth-Zacharias probably proceeded up 
the Wady Shukheit, which is “ straight and 
shallow” (Robinson, ‘ Researches,’ vol. iii. 
p. 283), its flanks crowning the hills on either 
side, which are quite practicable, even for 
cavalry. The country presents no remarkable 
difficulties, though Beth-Zacharias is strongly 
posted. 


41. the army was very great and mighty.| 
It was the utmost force that Syria could raise 
under the circumstances, larger (according 
to one account, Liv. xxxvii. 40) than that 
which had met the Romans at Magnesia, and 
very much the largest army with which Judas 
had as yet contended. 


42. Judas and his host drew near.) Judas 
followed hisusualtactics. He didnot shut him- 
self up within Beth-Zacharias, or even stand 
on the defensive, but advanced to meet the foe. 
(See ch, iii, 11, 16,23; iv. 12, 293 v. 43, &c.) 


444 I. MACCABEES. VI. [v. 43-—51- 
B.C. there were slain of the king’s army phant fell down upon him, and there ie 
on 1° six hundred men. he died. 

Sche2s. 43 1 7Eleazar also, surnamed Sa- 47 Howbeit the rest of the fews 
varan, perceiving that one of the seeing the strength of the king, and 
beasts, armed with royal harness, the violence of his forces, turned 
was higher than all the rest, and away from them. 
supposing that the king was upon 48 9 Then the king’s army went 
him, up to Jerusalem to meet them, and 

44 Put himself in jeopardy, to the the king pitched his tents ‘against Om 
end he might deliver his people, and Judea, and against mount Sion. | ; 
get him a perpetual name : 49 But with them that were in 

45 Wherefore he ran upon him Bethsura he made peace : ‘for they | Add @ 
courageously through the midst of came out of the city, because they pete 
the battle, slaying on the right hand had no victuals there to endure the “| 

10r,so and on the left, 'so that they were siege, it being a year of rest to the theme 

een divided from him on both sides. land. “a 

in pieces. 


46 Which done, he crept under 
the elephant, and thrust him under, 
and slew him: whereupon the ele- 


50 So the king took Bethsura, 
and set a garrison there to keep it. 
51 As for the sanctuary, he be- 


there were slain of the king’s army six 
hundred men.| ‘The first assault was, appa- 
rently, successful. But numbers prevailed in 
the end, and Judas felt himself compelled to 
beat a retreat (wv. 47). 


43. Eleazar, surnamed Savaran.| Com- 
pare ch. ii. 5, where he is said to have been 
called “ Avaran.” Dean Stanley conjectures 
that the name was given on account of the 
deed here recorded, and translates, “the 
Beast-Sticker” (‘ Jewish Church,’ vol. iii. p. 
318). 

armed with royal harness.| Heavy armour 
was worn, both by elephants and horses, in 
the wars of this period. By “royal harness ” 
we must understand armour of unusual rich- 
ness and magnificence, such as seemed to 
indicate a royal rider. Grimm supposes that 
the beast was really “the royal elephant,” 
though it did not at this time carry the king, 
who was too young to take actual part in the 
battle. 


supposing that the king was upon him.| 
Literally, ‘“‘he looked as if the king was upon 
him.” ‘The phrase used implies that the fact 
was otherwise. 


44. and get him a perpetual name.) On 
the prevalence of this motive among the best 
Jews of the time, see note on ch. ii. 51. 


45. through the midst of the battle.| Lite- 
rally, “into the midst of the phalanx.” Ele- 
azar cut his way through the enemy’s ranks 
until he reached the elephant which he was 
bent on attacking. 


46. and thrust him under.| Rather, “and 
got beneath him.” Wemust supply éavroy 


after wtméOnxev. 
Elpos. 

47. The author is loth to acknowledge the 
complete defeat of the Jews, and seeks to 
throw a veil over it; but nevertheless he 
makes it sufficiently apparent by the facts of 
his narrative. ‘The Jews, he admits, “turned 
away ” from their foes—z.e, retired before them 
—retreated (as Josephus tells us, ‘ Ant. Jud.’ 
xii. 9, §5) to Jerusalem. The Syrians felt 
strong enough to divide their forces. While 
a part besieged Beth-zur (wv. 49), the bulk 
marched on Jerusalem, and commenced the 
siege of the Temple fortress (wv. 48, 51). 


It is impossible to supply 


49. with them that were in Bethsura he 
made peace.| Again a softening of the facts. 
We see from what follows that Bethsura was 
besieged, reduced to extremity, and “taken ” 
(v. 50). The garrison may have been 
allowed terms, but what they were is not 
stated. Josephus (/.s.c.) says that they sur- 
rendered themselves on the condition that 
their persons should be safe. 


it being a year of rest to the land.) Te. it 
was a sabbatical year, and the granaries were 
exhausted. (Compare v. 53.) It may 
seem strange that greater precautions had not 
been taken ; but Judas’s long career of success 
had probably blinded him to the danger which 
might impend in case of a reverse. Evidently, 
neither Beth-zur nor Jerusalem had been 
properly provisioned against the chance of a 
siege. 


51. ds for the sanctuary, he besieged it 
many days.| ‘The Temple had now become a 
fortress. Judas had fortified it “with high 
walls and strong towers round about” (ch. iv. 


Vv. 52—57.] IZ MACCABEES,; VI, 445 
.C. sieged it many days: and 'set there did so prevail against them, that they B.C. 
_—“ artillery with engines and instruments were fain to disperse themselves, pe 
wmede +o cast fire and stones, and pieces to every man to his own place. 
Be. cast darts and slings. 55 At that time Lysias heard say, 
ie 52 Whereupon 'they also made that Philip) whom Antiochus the 


US» 


engines against their engines, and 


held them battle a long season. 


53 Yet at the last, their vessels 
being without victuals, (for that it 
was the seventh year, and they in 
Judea, that were delivered from the 
Gentiles, had eaten up the residue of 
the store ;) 

54 There were but a few left in 
the sanctuary, because the famine 


60), defences of such strength that, soon after 
this, the Syrians destroyed them, though they 
had bound themselves by an oath to do 
nothing of the kind (v. 62). The advantage 
of the situation was great—the artificial bul- 
warks strong—the siege must in any case be 
long. Ifthe place had been duly provisioned, 
it would have been in no danger, unless regu- 
larly invested, and besieged for months or 
years. 

artillery.| Rather, “towers.” 
on wv. 20.) 


instruments to cast fire and stones.| Arrows 
with tow twisted round their heads, dipped in 
pitch, and set alight, were shot from catapults, 
to fire the works or dwellings of an enemy. 
(See Thucyd. ii. 75.) Stones were hurled 
from balliste to break down battlements, and 
crush their defenders. 


52. they also.| Ie. the besieged. 


made engines against their engines.) Such 
engines as those already mentioned (v. 51) 
were used for the defence no less than for the 
attack, and were mounted on the walls and 
towers of besieged places, whence they played 
upon the enemy with the advantage of a higher 
position. (See 2 Chr. xxvi. 15.) 

53. their vessels being without victuals.| 
The same neglect to provide sufficient stores, 
which had lost Beth-zur (v. 49), now endan- 
gered Jerusalem. The author offers two 
excuses for it. (1) It was a sabbatical year ; 
(2) The influx of jews from distant parts, 
rescued from among the heathen by Simon 
(ch, v. 23) and Judas (74. v. 45), had caused 
an unusual consumption, and so exhausted 
the magazines. 

54. There were but a few left.| The gar- 
rison diminished in number day by day,—in 
part, no doubt, by the ordinary casualties of 
a siege, but mainly through desertion, the 
famine driving many to quit the place and 
seek safety in flight. 


(See note 


king, whiles he lived, had appointed 
to bring up his son Antiochus, that 
he might be king, 

56 Was returned out of Persia 
and Media, and the king’s host also 
that went with him, and that he 
sought to take unto him the ruling 
of the affairs. 

57 Wherefore he went in all haste, 
and said to the king and the captains 


§ 4. LysIAs, CALLED OFF TO ANTIOCH BY 
THE PROCEEDINGS OF PHILIP, MAKES 
PEACE WITH THE JEWS, BUT DOES NOT 
OBSERVE ITS TERMS. 


55-63. Jerusalem was at the last gasp. 
The revolt seemed about to be crushed. 
Judas can have had no hope of relief, and 
must have been contemplating surrender, or 
death amid the enemy’s ranks, when an un- 
expected event saved him, and with him his 
nation. Philip, the regent appointed by Epi- 
phanes just before his decease, arrived at 
Antioch with the army which had accom- 
panied Epiphanes to the Eastern provinces, 
was admitted into the town, and assumed the 
government of the kingdom. It was neces- 
sary to march against this new foe at once; 
and Lysias, without a moment’s hesitation, 
resolved to make peace with the Jews. The 
terms he granted them were all that they could 
desire—they were to return to their allegiance, 
but were to be allowed the free observance of 
all their own laws and usages, as before the 
edict of Epiphanes (v. 59). Their fortifica- 
tions were also to remain untouched. This last 
stipulation was, however, not kept (wv. 62). 
Eupator (or rather Lysias), who must have 
been the real director of everything, when he 
saw the strength of the defences, “‘ commanded 
to pull down the wall.” This done, he 
marched his army off to Antioch (wv. 63). 

55. Philip.) 
2 Macc. ix. 29. 

56. Was returned out of Persia and Media. | 
Le. from the eastern provinces, into which 
Epiphanes had marched for the purpose of 
collecting money (ch. iii. 31, 37). 

the king’s host also that went with him.| 
Half the forces of the empire, according to 
Chieti 3175 

57. he went in all haste, and said.| Rather, 
“he hastened to depart, and to say.” 
His special haste was to depart, and set out 


See v. 14; and compare 
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B.C. of the host and the company, We 
cir. 162. ° . 

—' decay daily, and our victuals are but 
small, and the place we lay siege unto 
is strong, and the affairs of the king- 
dom lie upon us : 

'Gr.give 58 Now therefore let us'be friends 


with these men, and make peace with 
them, and with all their nation ; 

g And covenant with them, that 
they shall live after their laws, as 
they did before: for they are there- 
fore displeased, and have done all 
these things, because we abolished 
their laws. 

60 So the king and the princes 
were content: wherefore he sent 
unto them to make peace ; and they 
accepted thereof. 

61 Also the king and the princes 
made an oath unto them: whereupon 
they went out of the strong hold. 


for Antioch; but to effect this, he had to 
persuade the king and the commanders. So 
he ‘“‘ hastened ” also to speak to them. ‘The 
power of a regent would seem not to have 
been absolute. 


We decay daily, and our victuals are but 
small.) ‘The besiegers, it would seem, suf- 
fered almost as much as the besieged. They 
also were ill-provisioned, and could obtain 
but little from the adjacent country, which 
had no crops on account of the sabbatical 
year. They, too, “ decayed,” or lost men, 
“ daily ” by casualties. 

the affairs of the kingdom lie upon us.] 
Rather, “press upon us.” ‘The situation is 
pressing, and brooks no delay. 


60. he sent unto them to make peace.| 
The author of the Second Book professes to 
give the letters which passed on the occasion 
(1) between Lysias and the Jews; (2) be- 
tween Antiochus and Lysias; and (3) between 
Antiochus and the Jews (ch. xi. 16-33). But 
his documents seem to be forgeries. (See 
Ewald, ‘ Hist. of Israel,’ vol. v. p. 318, note °, 
dy, dbo) 


61. the king and the princes made an oath.| 
The treaty was concluded with all the cus- 
tomary forms. Oaths were interchanged. 
As the king was a minor, “the princes”— 
Lysias and the other generals—took the oath 
also. 


they went out.| This may have been a 
condition, for the honour of the royal arms. 


62. be brake his oath that he had made.}- 


‘We must not impute the perjury to the king, 


[v. 58—1. 


62 Then the king entered into 
mount Sion; but when he saw the 
strength of the place, he brake his 
oath that he had made, and gave 
commandment to pull down the wall 
round about. 

63 Afterward departed he in all 
haste, and returned unto Antiochia, 
where he found Philip to be master 
of the city: so he fought against 
him, and took the city by force. 


CHAPTER VII. 


1 Antiochus is slain, and Demetrius reigneth 
in his stead. 5 Alcimus would be high priest, 
and complaineth of Fudas tothe king. 16 He 
slayeth threescore Assideans. 43 NVicanor ts 
slain, and the king’s forces are defeated by 
Fudas. 49 The day of this victory is kept 
holy every year. 


N the hundred and one and fif- 


a 


tieth year *Demetrius the son of 14. :. 


who was a mere boy. ‘The orders to destroy 
the wall were, no doubt, given by Lysias. 


63. where he found Philip.| According to 
the writer of the Second Book, Philip, fear- 
ing Eupator, fled into Egypt, and found 
a refuge with Ptolemy Philometor (2 Macc. 
ix. 29). It is possible that he escaped after 
the siege of the city was begun. 


CHAPTER VII. 


§ 1. DEMETRIUS ASSUMES THE SYRIAN 
CROWN, AND KILLS EUPATOR AND 
LYSIAS. 


1-5. Demetrius, first cousin of Eupator, 
and the son of the elder brother, had an 
undoubted claim to the Syrian throne, espe- 
cially as he was grown up, while Eupator 
was aminor. His father had sent him, when 
a child, to Rome as a hostage; and he had 
been retained there ever since, despite his 
many remonstrances. At last, despairing of 
getting the Senate’s permission to quit Rome, 
he secretly made his escape, sailed to Syria, 
was received with favour by the mass of the 
inhabitants, and having got Lysias and Eupa- 
tor into his power, caused them to be put to 
death (Appian, ‘ Syriac. § 47). He then 
reigned for some years without a rival, but 
was ultimately dispossessed by Alexander 
Balas, Eupator’s half-brother. 


1. In the hundred and one and fiftieth year.| 
The year B.c. 162-1. 


Demetrius the son of Seleucus.| Demetrius 
was the only son, so far as appears, of Seleu- 
cus IV. (Philopator), who succeeded his 


cir. 162. 


cir. 161. 
2 Mac. 
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=o Seleucus departed from Rome, and having Alcimus, who was desirous to _ B.C. 
—— came up with a few men unto 'a city be high priest, for their captain : pale 
vue of the sea coast, and reigned there. 6 And they accused the people to 
Ps. 2 And as he entered into the the king, saying, Judas and his bre- 

‘x. house Palace of his ancestors, so it was, thren have slain all thy friends, and 
FE on that his forces had taken Antiochus driven us out of our own land. 
his and Lysias, to bring them unto him. 7 Now therefore send some man 


3 Wherefore, when he knew it, he 
said, Let me not see their faces. 

4 So his host slew them. Now 
when Demetrius was set upon the 
throne of his kingdom, 

5 There came unto him all the 
wicked and ungodly men of Israel, 


father, Antiochus the Great, in B.c. 187-6, 
and was himself succeeded by Antiochus Epi- 
phanes in B.c.176—5. According to the strict 
law of primogeniture, as understood in mo- 
dern times, he was the rightful king; but, as 
the crown had, on account of his minority at 
his father’s death, passed to a brother, by the 
Macedonian law his title was disputable. 

departed from Rome.| Made his escape 
secretly, as we learn from Polybius (xxxi. 
19-23) and Appian (/. s.c.). The Senate pre- 
ferred that Syria should be under the rule of 
a boy, and lent no encouragement to the claims 
of Demetrius. After consultation with Poly- 
bius, who was his private friend, and with 
others, he determined to depart clandestinely, 
and succeeded in effecting his purpose. 


a city of the sea coast.| Demetrius landed 
at Tripolis in Phcenicia, according to the 
author of the Second Book (ch. xiv. 1), who is 
followed by Josephus (‘ Ant. Jud.’ xii. ro, § 1). 


reigned there.) Je. “was proclaimed 
king.” He does not appear to have remained 
at Tripolis more than a very short time. 


2. he entered into the palace of his ancestors. | 
The royal palace of the Syrian kings was at 
Antioch. It was situated in the northern part 
of the city, close upon the Orontes. 

his forces had taken Antiochus and Lysias.] 
Demetrius landed in Syria with but “a few 
men” (v. 1); but the Syrian army almost 
immediately declared in his favour. Eupator 
and Lysias were arrested by their own guards, 
who would have delivered them alive to the 
new monarch, but, on the intimation of his 
pleasure recorded in v. 3, put them to death. 


§ 2. DEMETRIUS MAKES ALCIMUS HIGH 
PRIEST, AND SENDS BACCHIDES TO AR- 
RANGE AFFAIRS IN JUDZA. 


4-9. On quitting Jerusalem with Eupator, 
Lysias had carried off the High Priest, Onias 
or Menelaus, and had caused him to be put 


whom thou trustest, and let him go 


and see what havock he hath made 
among us, and in the king’s land, 
and let him punish them with all 
them that aid them. 

8 Then the king chose Bacchides, 
a friend of the king, who ruled 


to death, thus leaving the high priesthood 
vacant. The rightful successor to the office 
was Menelaus’ son, Onias; but another 
claimant arose in the person of Alcimus, who 
was of a different family from Menelaus, but 
claimed to be descended from Aaron, and 
had had ancestors among the High Priests 
(2 Macc. xiv. 7). According to Josephus, 
Lysias invested Alcimus with the office (‘ Ant. 
Jud’ xii.9, § 7); but our author evidently 
supposes him to have first received the ap- 
pointment from Demetrius. Demetrius, at 
any rate, acknowledged him, and at his insti- 
gation sent Bacchides with a large army into 
Judza, with orders to crush Judas and his 
party, and to instal Alcimus as governor of 
the country. 


5. the wicked and ungodly men of Israel.) 
Ie. the men of the Hellenizing party. (See 
above, ch. i. 43, 523 il. 443 iil. 8, &c.) 

Alcimus.| ‘“wald identifies the name 
with the Hebrew “Eliakim” (‘Hist. of 
Israel,’ vol. v. p. 319, note °, E. T.); but Jose- 
phus says that the original name of Alcimus 
was not Eliakim, but Jakim or Jehoiakim. In 
meaning the words are equivalents, but, as 
names, they were considered to be distinct 
and different (2 Kings xxiii. 34). Alcimus 
was a good Greek name, meaning “ valiant.” 

was... their captain.) Rather, “their 
leader”—the chief man of the embassy, not 
a military commander. 

6. they accused the people to the king.| By 
“the people” here, we must understand the 
patriots—that part of the nation which clung 
to the Law, and accepted Judas for their 
leader. It was true that Judas and his fol- 
lowers had pursued to the death those of 
their nation who took the opposite view and 
sided with the Syrians. (See ch. il. 44; ili. 8.) 

8. Bacchides, a friend of the king.| Jose- 
phus calls him “a friend of Antiochus Epi- 
phanes” (‘ Ant. Jud.’ xii. 10, § 2). He is not 
mentioned by the classical writers. 


Or, 
officers, 


Lovernors, 
chief men, 
Or, 77en tn 
authority. 


beyond the flood, and was a great 
man in the kingdom, and faithful to 
the king. 

g And him he sent with that 
wicked Alcimus, whom he made 
high priest, and commanded that he 
should take vengeance of the children 
of Israel. 

10 So they departed, and came 
with a great power into the land of 
Judea, where they sent messengers 
to Judas and his brethren with peace- 
able words deceitfully. 

11 But they gave no heed to their 
words ; for they saw that they were 
come with a great power. 

12 Then did there assemble unto 
Alcimus and Bacchides a company 
of 'scribes, to require justice. 

13 Now the Assideans were the 
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[v. 9—18. 


first among the children of Israel 
that sought peace of them: 

14 For said they, One that is a 
priest of the seed of Aaron is come 
with this army, and he will do us no 
wrong. 

15 So he spake unto them peace- 
ably, and sware unto them, saying, 
We will procure the harm neither of 
you nor your friends. 

16 Whereupon they believed him: 
howbeit he took of them threescore 
men, and slew them in one day, ac- 
cording to the words which he wrote, 


BG 


cir. 161. 


17 ’The flesh of thy saints have ? Ps. 79-2 


they cast out, and their blood have * 
they shed round about Jerusalem, 
and there was none to bury them. 

18 Wherefore the fear and dread 
of them fell upon all the people, who 


who ruled beyond the flood.| Ie. “beyond 
the Euphrates.” Josephus says that he was 
“ governor of all Mesopotamia.” 


§ 3. THE ATTEMPT OF BACCHIDES TO PA- 
CIFY JUDHA BY FRAUD AND TREACHERY. 


10-20. Bacchides seems to have hoped to 
end all by enticing Judas to a conference, and 
there seizing his person. When this plot 
failed, he had no further resource, except to 
exercise his arts of persuasion and treachery 
upon persons of less, indeed of scarcely any, 
importance. What result he expected from 
his massacres, it is hard to say. He must 
have wholly misunderstood the character of 
the Hebrews, if he thought that severities 
would terrify them into submission. Armed 
force he appears to have been afraid to use ; 
he made no attack upon the army of Judas or 
upon the Temple fortress; and after doing 
the Syrian cause as much harm as was pos- 
sible in the time, seemingly well content with 
his work, he left Jerusalem and returned to 
Antioch, 


10. they sent messengers to Judas, ©'c.] 
To invite to a conference and there seize the 
persons of obnoxious leaders has been a 
favourite device of Orientals in all ages. So 
Tissaphernes seized the Greek generals after 
Cunaxa; so the Parthians got possession of 
Crassus after Carrhae; so the Affghans en- 
trapped MacNaughten and his staff at the 
beginning of the great outbreak. Judas was 
more prudent and cautious than most com- 
manders. He declined all offers of a parley, 
and maintained a vigilant defensive attitude, 
probably in the Temple fortress. 


12. a company of scribes.| The ‘‘scribes” 
of this verse are probably to be connected 
with the ‘ Assideans” (Khasidim) of the 
next. Though Judas had been too wary to 
be deceived, a portion of the “ party of the 
Pious” (see note on ch. ii. 42) suffered 
themselves to be entrapped. From their 
secure position, either in the Temple fortress, 
or in some other fortified place, they sent 
a strong deputation of “scribes” to confer 
with Bacchides and Alcimus, and “adjust 
equitable terms of peace.” It seemed to 
them impossible that one of their own nation, 
more especially one “of the seed of Aaron,” 
should act treacherously towards them. 


15. he spake unto them peaceably.| The 
mask was not thrown off at once. Alcimus 
bound himself by an oath in no respect to 
injure the deputies, and then suddenly arrested 
sixty of them, and put them to death. Jose- 
phus throws the blame of the proceeding 
on Bacchides (‘ Ant. Jud.’ xii. 10, § 2): but 
Be oe he and Alcimus were equally in 
ault. 


16. according to the words which he wrote.] 
It has been proposed to supply a nominative, 
as “ Asaph,” “ David,” “ the Prophet ”—and 
so some MSS. and versions. But the con- 
struction without a nominative is not unex- 
ampled, and may be explained as an ellipse, 
kara Tov Adyoy dy eypaev [6 ypaas]. 

17. The flesh of thy saints, do'c.] See Ps. 
Ixxix. 2, 3, which is thought to have been 


written in the earlier part of the Maccabee 
period. 


18. the fear and dread of them.) A com- 
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B.c. said, There is neither truth nor 21 But Alcimus 'contended for the B.C. 
“-— ‘righteousness in them; for they high priesthood. weg 
sand"® have broken the covenant and oath 22 And unto him resorted all such 50%, 
that they made. as troubled the people, who, after they /¢¢ “is 
1g After this removed Bacchides had gotten the land of Juda into their priesz- 
from Jerusalem, and pitched his power, did much hurt in Israel. Ome 
tents in Bezeth, where he sent and 23 Now when Judas saw all the 
took many of the men that had for- mischief that Alcimus and his com- 
saken him, and certain of the people pany had done among the Israelites, 
also, and when he had slain them, even above the heathen, 


ocr az. 24 He went out into all the coasts 4 6, og 


of Judea round about, and took “om him 
to the 


vengeance of them that had "revolted exemy. 
from him, so that they durst no more vO 


“he cast them into the great pit. 

20 Then committed he the coun- 
try to Alcimus, and left with him a 
power to aid him: so Bacchides went 


ade the 
country. 


to the king. 


mon Hebrew pleonasm. (See Gen. ix. 2; 
Ex. xv. 16; Deut. ii. 25, xi. 25 5"Isa. vill. 13.) 


19. pitched his tents in Bezeth.| Bezeth is 
probably the same as the Bezetha of later 
times, which was the name of the hill due 
north of the Temple-mount, on which a por- 
tion of the later city was built. We learn 
from Josephus that the word is a contraction 
of Beth-Zeth, which would mean “ the house 
of the olive,” and would imply that the hill 
was originally devoted to the cultivation of 
that tree. As it isa sort of continuation of the 
Mount of Olives, this may well have been so. 

the men that had forsaken him.| Rather, 
“that had deserted from him.” After the 
massacre related in v. 16, many of the Jews 
who had ranged themselves on his side, 
naturally enough, deserted the standard of 
Bacchides, and fled to strongholds. Of these 
we must suppose “the village of Beth-Zeth ” 
(Joseph. ‘Ant. Jud.’ xii. 10, § 2) to have 
been one. 

certain of the people also.| Ie. “of the 
original inhabitants of Beth-Zeth,” who had 
offended him by harbouring the fugitives. 

the great pit.| péap is properly “a well,” 
and may have the meaning in this place. The 
massacre of Cawnpore has made moderns 
familiar with such a disposal of the bodies of 
victims. 

2.0. Then committed he the country to Alci- 
mus.] Alcimus was left to be civil ruler, as 
well as High Priest. Indeed, as he was 
excluded from the Temple, his functions 
would be chiefly civil. 


§ 3. ALCIMUS, BEING IN DIFFICULTIES, 
APPLIES FOR AID A SECOND TIME TO 
DEMETRIUS, WHO SENDS NICANOR WITH 


AN ARMY. 
21-26. The situation of Alcimus was full 
of difficulty. He claimed to be High Priest, 


Apoc.—Vol. LL. 


'go forth into the country. 


yet had no access to the Temple. He was 
nominally civil governor of Judza, but found 
his authority overshadowed by that of Judas. 
Bacchides had in fact left him in the throes 
of a civil war, in which he found himself 
losing ground continually. “ Judas and his 
company had gotten the upper hand ” (#. 25). 
Under these circumstances, he had no re- 
source but to make a second appeal to Deme- 
trius, for more effectual aid against his adver- 
sary. Demetrius upon this sent Nicanor at 
the head of a considerable army, with orders 
to “destroy ” the party of Judas. 


21. Alcimus contended for the high priest- 
hood.| Until he could obtain possession of 
the Temple, Alcimus felt his high priesthood 
insecure—a mere name, not a reality. Hence 
the need of his “ contention.” 


22. all such as troubled the people.| Com- 
pare x Kings xviii. 18. The irreligious and 
idolatrous are always the true “troublers of 
Israel,” even when authority is on their side, 
and their opponents may seem to be those 
who cause disturbance. 


24. all the coasts of Judea.| All parts of 
the country. (Compare Deut. xvi. 4; Judg. 
xix. 29, &c.) 


them that had revolted from him.| Literally, 
“that had deserted.” - Both sides considered 
that those who went over from their party to 
the other were ‘deserters,’ and merited 
death. (See v. 19.) 


they durst no more go forth into the country. | 
“None of them dared any longer to shew 
themselves openly” (Ewald). 


25. said all the worst of them that he could] 
Literally, “‘ accused them of evil deeds.” In 
the eyes of Alcimus, and of Demetrius no 
less, all the gallant actions of Judas and his 
followers were ‘‘ evil deeds ”—acts of rebel- 
lion against lawful authority. 
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B.C. 25 On the other side, when Alci- me and you; I will come with a few ao 
on 2°" mus saw that Judas and his company men, that I may 'see you in peace. can 


1Or, were "had gotten the upper hand, and 29 He came therefore to Judas 


» your faces. 


very. knew that he was not able 'to abide and they saluted one another peace- 
eo their force, he went again to the ably. Howbeit the enemies were 
abide king, and said all the worst of them prepared to take away Judas by 
them that he could. violence. 
¢2Mac. 26 @Then the king sent Nicanor, 30 Which thing after it was known 
“one of his honourable princes, a man to Judas, to wit, that he came unto 
that bare deadly hate unto Israel, with him with deceit, he was sore afraid 
commandment to destroy the people. of him, and would see his face no 
cir. x6r. 27 So Nicanor came to Jerusalem more. 
with a great force; and sent unto 31 Nicanor also, when he saw that ponies 
Judas and his brethren deceitfully his counsel was discovered, went out éaz:e. 
peaceable, With 'friendly words, saying, to "fight against Judas beside CT 


28 Let there be no battle between pharsalama : 


lama. 


26. the king sent Nicanor.] It is uncertain 
if this was the “‘ Nicanor ” of ch. ill. 36, who 
was selected to command in the Jewish war 
by Lysias. He was undoubtedly the person 
mentioned by Polybius (xxxi. 22, § 4) as 
among the friends of Demetrius at Rome, 
and as having accompanied him in his flight. 
(Cf. Joseph. ‘Ant. Jud! xii. 10, § 4.) Josephus 
calls him “the best-affectioned and most 
faithful of Demetrius’s friends.” The author 
of the Second Book says, that he had been 
“master of the elephants” (2 Macc. xiv. 12). 


a man that bare deadly hate unto Israel. 
These words are curiously at variance with 
the representations of the writer of the Second 
Book, who makes Nicanor studiously mild 
towards the Jews at first (ch. xiv. 23-28), 
and says that he “loved Judas from his heart ” 
(ib. v. 24). It has been supposed that his 
hatred arose from his having been defeated at 
Emmaus (ch. iv. 14, 15). 


with commandment to destroy the people.| 
Compare above, ch. iii. 35, 36. 


§ 4. THE EXPEDITION OF NICANOR AND ITS 
RESULTS—THE BATTLES OF CAPHAR- 
SALAMA AND ADASA. 


27-50. Nicanor, like Bacchides, seems to 
have thought at first, that he might effect the 
object of his expedition by craft and guile. 
He entered into negotiations with Judas, and 
even persuaded him to come to a conference, 
at which he intended to seize his person 
(v. 29). Judas, however, had guarded 
against the treachery by having soldiers at 
hand (2 Macc. xiv. 22), who would have re- 
pelled force with force; and the attempt 
therefore was not actually made. Failing 
here, the Greek general commenced hostili- 
ties, and engaged the forces of Judas at Ca- 
phar-salama on the Samaritan frontier, but was 


defeated with the loss of 5000 men (w. 31). 
He then endeavoured to induce his own party 
to surrender Judas by threats, that, if they 
refused, he would destroy the Temple 
(v. 35); but, finding that his menaces had no 
effect, he once more resorted to arms, and 
fell upon a small force which was encamped 
with Judas at Adasa. Here again, however, 
he was unsuccessful: his army suffered a com- 
plete defeat; and he was himself slain in the 
battle. Judza had then “ rest a little while” 
(wv. 50). 

27. with a great force.| The amount is 
nowhere stated. According to the author of 
the Second Book, thirty-five thousand were 
slain in the battle of Adasa (2 Macc. xv. 27); 
but the numbers of this writer cannot be 
trusted. 


28. that I may see you.| Literally, “ 
may see your faces.” 


that I 
A common Hebraism. 


29. the enemies were prepared to take away 
Judas.| Josephus says that Nicanor in the 
middle of the interview gave a signal to his 
subordinates to seize Judas (¢ Ant. Jud.’ xii. 
to, § 4). Judas, however, perceiving his 
danger, jumped up and flew to his friends. 
The writer of the Second Book notes that he 
had prepared his friends for the emergency 
(ch. xiv. 22). 


31. beside Capharsalama.\ This place is 
unknown to the Hebrew Scriptures. The 
first element of the word may compare with 
the “Caper” in Capernaum, which means 
“village,” and the second with the “salem ” 
in Jerusalem, which means “peace.” In the 
Middle Ages we find a “ Carvasalim” near 
Ramleh, on the Samaritan frontier, N.W. of 
Jerusalem, which is probably the same place. 
From 2 Macc. xv. 1 we learn that, about this 
time, “ Judas and his brethren were in the 
strong places about Samaria.” 
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Po. 32 Where there were slain of Ni- 35 And sware in his wrath, say- B.C. 
’ canor’s side about five thousand men, ing, Unless Judas and his host be “%2°" 
and the rest fled into the city of now delivered into my hands, if ever 
David. I come again "in safety, I will burn !'Gr 
33 After this went Nicanor up to up this house: and with that he went? 
mount Sion, and there came out of out in a great rage. 
the sanctuary certain of the priests 36 Then the priests entered in, 
and certain of the elders of the people, and stood before the altar and the 
to salute him peaceably, and to shew temple, weeping, and saying, 
him the burnt sacrifice that was 37 Thou, O Lord, didst choose 
offered for the king. this house to be called by thy name, 
34 But he mocked them, and and to be a house of prayer and 
SF laughed at them, and 'abused them petition for thy people: 


shamefully, and spake proudly, 


32. the rest fled into the city of David.| The 
western portion of Jerusalem, which had 
always remained in the possession of the 
Syrians. (See ch. i. 33-38; iv. 413 vi. 18- 
26, &c.) 

33. went Nicanor up to mount Sion.| Nica- 
nor made a demonstration against the Temple 
fortress. He descended from the Akra, and 
“ ascended” the Temple hill, and probably ap- 
proached the gates, and demanded a confer- 
ence with the authorities. Whether he was 
admitted within the enclosure into the great 
outer court, as the author of the Second Book 
supposes (2 Macc. xiv. 31-33), is perhaps 
doubtful. The statement here, that the 
priests ‘‘ came out” to meet him, rather im- 
plies the contrary. But, on the other hand, 
we are told (in v. 35) that he “went out,” 
so that seemingly he must have penetrated 
inside. It is, however, quite clear that he 
was at no time master of the fortress, which 
was held for Judas by the “ priests” and 
“ people.” 

there came out of the sanctuary.| ‘The 
sanctuary,” ra dyva, may mean either the 
Temple, taken altogether, 7d iepdv, or the 
sacred building in the centre of the inner 
court, 6 vads. 


the elders of the people.| ‘The Temple for- 
tress sheltered at this time, not only a body 
of priests, but a “ people,” the families of those 
who were in the field with Judas. It also 
had, in all probability, a garrison. (See ch, 
iv. 61.) 

to shew him the burnt sacrifice that was 
offered for the king.] The Jews did not as yet 
claim actual independence. ‘Their demand 
was to live under their own laws and enjoy the 
free exercise of their own religion, while at 
the same time they were subjects of the Syrian 
king. They therefore, according to their 
universal practice when under foreign govern- 
ment, offered special sacrifices and prayers for 
the Syrian monarch. (See Ezra vi. 10; Jer. 


38 Be avenged of this man and his 


<x wey blow ecqadm Caimmianvolupit 
P. 592.) 

34. he... abused them shamefully.| Lite- 
rally, “he polluted them.” Gorionides' says, 
“by spitting upon them ;” but this can be no 
more than a conjecture. 


35. Unless Judas and his host be now deli- 
vered into my hands.| Nicanor appears to have 
thought that Judas was within the Temple 
fortress, and that the priests and elders had it 
in their power to deliver him up. This was 
not the case (2 Macc. xiv. 32). Judas was 
still with his army in the field. 

I will burn up this house.| The author 
of the Second Book gives a somewhat dif- 
ferent account. According to him, Nicanor 
“stretched out his right hand towards the 
Temple, and made an oath in this manner— 
If ye will not deliver me Judas as a prisoner, 
I will lay this temple of God even with the 
ground, and I will break down the altar, and 
erect a notable temple to Bacchus” (2 Macc. 
xiv. 33). The threat, however expressed, 
reminded those who heard it of the blas- 
phemous menaces of Sennacherib. (See wv. 41, 
and compare 2 Kings xvili. 29-35.) 


he went out.| On the force of this expres- 
sion, see the comment on wv. 33. 


36, the priests entered in.) We may un 
derstand this of the priests quitting the outer, 
and entering the inner, court. ‘They would 
then, naturally, stand “before the altar and 
the Temple”—the altar being directly in 
front of the Temple building. 


37. Thou, O Lord.| The word Kvpte is 
wanting in many MSS., and is probably not 
from the hand of the author, who systemati- 
cally avoids the use of the holy Name. | (See 
note on ch. iii, 22.) 

didst choose this house, ds'c.| See Deut. xii. 
meas 14,/6cC.> 1 Kings xi. 36, xiv. 21, ce, 

to be a house of prayer and petition.| See 
Solomon’s dedication speech (rt Kings viii, 


Py AG? Be 


“ 


cir. 161. 


¢ 2 Kings 


2ON35= 
Isai. 37. 


36. 
Ecclus. 48. 


host, and let them fall by the sword : 
remember their blasphemies, and 
suffer them not to continue any 
longer. 

39 So Nicanor went out of Jeru- 
salem, and pitched his tents in Beth- 
horon, where an host out of Syria 
met him. 

40 But Judas pitched in Adasa 
with three thousand men, and there 
he prayed, saying, 

41 ©O Lord, when they that were 
sent from the king of the Assyrians 
blasphemed, thine angel went out, 
and smote an hundred fourscore and 
five thousand of them. 

42 Even so destroy thou this host 
before us this day, that the rest may 
know that he hath spoken blasphe- 
mously against thy sanctuary, and 


28-52), and compare Is, lxi. 7, Matt. xxi. 
Mia CKcCe 


39. in Beth-horon.| On the situation of 
Beth-horon, see note on ch. iii. 16. 


40. in Adasa.| According to Josephus, 
Adasa was 30 stades (33 miles) distant from 
Beth-horon. Eusebius places it near Gophna 
(Jifna). Recent research has shewn that it 
lay at the junction of the two main lines of 
advance on Jerusalem from the north, not far 
from E/-Jib (Gibeon). 


with three thousand men.| ‘This is a sur- 
prisingly small number, since we have found 
Judas previously at the head of a body of 
10,000 (ch. iv. 29), and on one occasion, 
when he divided his forces into three parts, 
they exceeded 13,000 (ch. v. 20, 60). Small 
as the number is, however, Josephus reduces 
it still further, making it no more than tooo 
(‘ Ant. Jud.’ xii. ro, § 5). The forces on the 
other side he estimates (/.5.c.) at gooo. The 
author of the Second Book makes them 
35,000 (2 Macc. xv. 27). 


41. O Lord.| Here, again, as in wv. 37, 
most MSS. omit Kipse, which was probably 
not expressed by the original writer. (See 
note on wv. 37.) 


the king of the <Assyrians.| Ie. Senna- 
cherib.. It has been observed already that 
Nicanor’s menaces recalled to the minds of 
those who heard them the threats of Rab- 
shakeh. It may be added, that Jewish tradi- 
tion makes the destruction of Sennacherib’s 
host to have taken place in the same region 
where Judas was at the present time encamped. 


I. MACCABEES. VII. 


[v. 39—46. 


judge thou him according to his B.C. 16s 


wickedness. 

3 So the thirteenth day of the 
month Adar the hosts joined battle : 
but Nicanor’s host was discomfited, 
and he himself was first slain in the 
battle. 

44 Now when Nicanor’s host saw 
that he was slain, they cast away 
their weapons, and fled. 


45 Then 'they pursued after them nd 


a day’s journey, from Adasa unto 
Gazera, sounding an alarm after 
them with their trumpets. 

46 Whereupon they came forth 
out of all the towns of Judea round 
about, and closed them in; so that 
they, turning back upon them that 
pursued them, were all slain with the 
sword, and not one of them was left. 


This view, however, is not borne out by 
Scripture. 

an hundred fourscore and five thousand.] 
See 2 Kings xix. 35. 


42. the rest.| Ie. “our other enemies ”— 
Syrians, apostate Jews, Edomites, Ammonites, 
&e. 

48. the thirteenth day of the month Adar.] 
“ Adar” corresponded to the latter part of 
February and the first three weeks of March. 
The thirteenth day of Adar was the day imme- 
diately preceding the two days’ Feast of 
Purim, which was kept on the fourteenth 
and fifteenth of Adar (Esther viii. 21-32), the 
fourteenth day being known as “the day of 
Mordecai” (2 Macc. xy. 36). Henceforth 
three days were observed, the first of them 
being called ‘“ Nicanor’s day.” 

45. a day’s fourney, from Adasa unto Ga- 
zera.| On the position of Gazera and its 
identity with the modern Tel-Jezar, see the 
comment on ch. iv. 15. The direct distance 
from Adasa is about 15 miles, which the 
turns and twists of the passes would increase 
to about 20—a good “ day’s journey.” 

sounding an alarm, @‘c.| Literally, “and 
they trumpeted after them with their signal 
trumpets.” ‘The notes of the trumpets an- 
nounced victory, and gave a signal to the vil- 
lagers and others to intercept the passes and 
cut off the retreat. (See the next verse.) 

46. they came forth out of all the towns.] 
Rather, “villages” (kapéy). 

closed them in.| Literally, “out-flanked 
them.” (See Polyb. xi. 23, § 5; Plutarch, 
‘Vit, Brut.’ § 23.) 
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B.C. x6. 47 Afterwards they took the spoils, 50 Thus ¢the land of Juda was in B.C. 
and the prey, and smote off Nica- rest a little while. a 
nor’s head, and his right hand, which es 


JS 2 Mac. 
15. 36. 


he stretched out so proudly, and 
brought them away, and hanged them 
up toward Jerusalem. 

48 For this cause the people re- 
joiced greatly, and they kept that 
day a day of great gladness. 

49 Moreover “they ordained to 
keep yearly this day, being the 
thirteenth of Adar. 


CHAPTER VIII. 


I Judas is informed of the power and policy of 
the Romans, 20 and maketh a league with 
them. 24 The articles of that league. 


OW Judas had heard of the 
fame of the Romans, that they 

were mighty and valiant men, and 
such as would lovingly accept all 
that joined themselves unto them, 


47. they took the spoils, and the prey.| The 
inanimate and animate objects—women, chil- 
dren, and slaves—that the enemy had left be- 
hind him. For this sense of zpevop7 see the 
Septuagint version of Deut. xxi. 10. 


smote of Nicanor’s head.| ‘This barbarous 
practice was common in antiquity. The 
Egyptian kings represent themselves as bring- 
ing home the heads of rebel enemies, sus- 
pended to their chariots (Lepsius, ‘ Denkm4- 
ler,’ part iii. pl. 128 a) and even as smiting off 
their heads with their own hands (6. pl. 61). 
The Philistines cut off Saul’s head, and “ sent 
it into their land round about” (1 Sam. xxxi. 
9). Judith is represented as cutting off the 
head of Holofernes in his tent and carrying 
it away with her (Jud. xiii. 8-15). Xerxes 
had the corpse of Leonidas beheaded after 
Thermopylae (Herod. vii. 238). The similar 
indignity offered to the body of Pompey by 
the semi-barbarous Egyptians of the time is 
too well known to need more than simple 
mention. 


and his right hand.| This was unusual. 
Right hands were sometimes cut off as a 
means of counting the slain; but the present 
instance does not come under this category. 
It must be ascribed wholly to the action of 
Nicanor in threatening the Temple with a 
gesture of his right hand (2 Macc. xvi. 33). 
The guilty right hand was cut off in the way 
of punishment. 


hanged them up toward Jerusalem.] ‘They 
were probably hung up on one of the Temple 
gates looking westward, toward the fortress 
and city occupied by the Syrians. The later 
traditions, and even the details of 2 Macc. xv. 
32-35), are scarcely trustworthy. Such ex- 
posures naturally followed on the barbarities 
practised upon the corpses of enemies in the 
ancient world generally. (See the author’s 
‘Hist. of Egypt,’ vol. il. p. 255; 1 Sam, xxxxi. 
a2; ‘Behist. Inscr.’ col. ii. par. 13, $7; par. 
14; §16; Xc.) 


50. the land of Juda was in rest a little 
avhile.| A few weeks only, The second 


expedition of Bacchides followed on the 
defeat of Nicanor within a month at the 
utmost. (Compare ch. vii. 1, 43 with ch. ix. 
1-3.) 

CHAPTER VIII. 


§ 1. JUDAS RECEIVES INFORMATION CON- 
CERNING THE POWER AND GREATNESS 
OF THE ROMANS. 


1-16. The account of the Romans con- 
tained in this passage is interesting, as shew- 
ing, not so much the amount of knowledge 
which Judas Maccabeus possessed of them, 
as the amount possessed by the writer of the 
Book, some thirty or forty years after the 
death of Judas. The picture is graphic, and, 
despite its inaccuracies (wv. 8, 15, 16), not 
unfaithful, presenting to us fairly enough the 
general outlines, at once of their national 
character, of their military history, and of 
their institutions. ‘The writer evidently holds 
the nation in high respect and esteem. He 
recognises all its good qualities; he is appa- 
rently not aware of its bad ones. The policy 
of Judas in opening communications with 
the Romans has his approval. He expects 
nothing but good to result from it; he sees 
no peril as threatening either the religious 
life or the political independence of his people. 
Yet the facts stated in vw. 13 might well 
have stirred some feelings of distrust and sus- 
picion. 

1. Judas had heard of the fame of the Ro- 
mans.| ‘The Romans first became known in the 
East asa great military power at the beginning 
of the second century B.c., by the war which 
they waged with Antiochus the Great. The 
battle of Magnesia, B.C. 190, established their 
reputation. ‘The treaty which followed gave 
them a right, which they were not slow to 
use, of perpetual interference in the affairs of 
Asia. Their “ commissioners” (/egati) were 
constantly visiting the different courts, making 
demands and imposing conditions. It was a 
part of their policy to support all the weak 
states against the stronger ones, in order that 
no one power might swallow up the rest. 


454 
oe and make a league of amity with all 
— that came unto them; 

2 And that they were men of 
great valour. It was told him also 
of their wars and noble acts which 

10x, they had done among the I Gala- 
men. tians, and how they had conquered 
B.C.18%. them, and brought them under 


tribute ; 
3 And what they had done in the 


country of Spain, for the winning of 


mighty and valiant men.| Literally, 
“ mighty in strength,” a phrase equivalent to 
the “ mighty men of valour ” of the Canonical 
Books (Judg. vi. 12, xi. 1; 1 Kings xi. 28; 
ZeG@Iiexvile 175 CCCs)» 

such as would lovingly accept, c.| ‘The 
Romans had received into alliance Attalus of 
Pergamus, Ariarathes of Cappadocia, Ptolemy 
Philometor, and the Rhodians. They were 
on such terms with Demetrius Soter as made 
it probable that they would accept an ofler 


- of friendship from any state that was hostile 


to him. 


2. they were men of great valour.| ‘This 
clause is repeated from v. 1, either by acci- 
dent, or for the sake of emphasising it. 


their wars. . . among the Galatians.) 
The Galatians of Asia Minor were the rem- 
nant of that vast body of emigrants which 
entered Macedonia from the valley of 
the Danube in B.c. 279, and for a time 
threatened to overwhelm Macedonian and 
Greek civilisation. Repulsed at last, they 
made their way into Thrace, and thence passed 
over into Asia Minor, some of them on the 
invitation of Nicomedes (B.C. 277), others of 
their own accord, Here they settled in 
Northern Phrygia (which became “ Galatia”) 
and continued for nearly a century an annoy- 
ance and a terror to their neighbours. At 
last, in B.C. 189, the year after Magnesia, 
Cn. Manlius Vulso undertook an expedition 
against them, which was completely success- 
ful, and in a great measure put a stop to their 
ravages. (See Liv. xxxviii. 37; Polyb. xxi. 
38, &c.) 

brought them under tribute.| ‘This is, pro- 
bably, an inaccuracy. ‘The Romans withdrew 
from Asia altogether after the campaign of 
B.C. 189, and left the Galatians to themselves, 
merely enjoining upon them the discontinu- 
ance of their constant raids (Liv. xxxvii. 40). 


83. what they had done in the country of 
Spain.| The conquest of Spain was effected, 
nominally, in the course of the Second Punic 
War (B.C. 218-201); and its cession was one 
of the conditions enforced on the Cartha- 
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[v. 2—4. 


the mines of the silver and gold which 
is there ; 

4 And that by their policy and 
patience they had conquered ‘all the 
place, though it were very far from 
them ; and the kings also that came 
against them from the uttermost part 
of the earth, till they had discomfited 
them, and given them a great over- 
throw, so that the rest did give them 
tribute every year: 


ginians in the last-named year. But the 
Celtic and Iberian tribes were not really sub- 
dued till much later, resistance being only 
terminated by the campaigns of Agrippa and 
Carisius in B.C. 27-19. 

for the winning of the mines of the silver and 
gold.| The wealth of Spain in the precious 
metals was no doubt the main reason of its 
possession being coveted, alike by the Romans 
and the Carthaginians. Silver was especially 
plentiful (Polyb. xxxiv. 9, § 8); and the silver- 
mines of New Carthage (Carthagena) formed 
the great attraction which originally drew the 
Carthaginians to the Spanish shores. Gold 
was also obtained in considerable quantities ; 
and Pliny goes so far as to say, that “almost 
the whole of Spain abounds with mines of 
lead, iron, copper, silver, and gold” (‘ H. N.’ 
xxxili, 21). The influx of the precious metals 
into Italy, chiefly from Spain, after the close 
of the Second Punic War, was very great, 
and’caused a marked decline in their value. 


4. by their policy and patience they had con- 
quered all the place.| ‘This was certainly not 
true at the time when Judas sent his embassy. 
The name “Spain” applied to the whole of 
the peninsula, which was not entirely re- 
duced, as already observed, until B.c. 19. 
But the reduction of the Lusitani in B.c. 140, 
and of Numantia in B.c. 133, had produced 
a cessation of open resistance at the time 
when our author wrote. 


though it were very far from them. It is 
remarkable that the distant Spain was con- 
quered, while the nearer Gaul remained inde- 
pendent, and indeed unattacked, the Roman 
armies being sent to Spain by sea. 


kings... from the uttermost part of the 
earth.| ‘The author has perhaps in his mind 
the invasions of Italy by Pyrrhus (B.c. 280) 
and Hannibal (8.c. 218), whom he may regard 
as a king, though, strictly speaking, he was 
only a general. But he has evidently no more 
than a vague acquaintance with the Roman 
military history. 

a great overthrow.] No particular battle 
is intended, but rather the whole course of 


CIT. 201. 


ll Or, exer 
place. 


B. C. 197. 


il Or, 
Mace- 
donians. 


v. 5—7.] 


5 Beside this, how they had dis- 
comfited in battle Philip, and Per- 
seus, king of the 'Citims, with others 
that lifted up themselves against 
them, and had overcome them : 

6 How also Antiochus the great 
king of Asia, that came against them 
in battle, having an hundred. and 


Roman victory, the word Any being used 
“ distributively ” (Grimm). 


5. how they had discomfited in battle Philip. | 
Philip IfI., king of Macedon, made alliance 
with Hannibal in the year B.c. 215, and went 
to war with the Romans in the year following. 
After seven years of not very successful war- 
fare, he was glad to conclude a separate peace 
in B.C. 207. In B.C. 200, however, he volun- 
tarily renewed the war, but after a short 
struggle was completely defeated by the 
Roman general, Flamininus, at Cynocephale, 
in Thessaly, B.c. 197. This is no doubt the 
“ discomfiture ” whereto our author alludes. 


and Perseus.| Perseus, son and successor 
of Philip III., and last king of Macedon, was 
forced into a war with Rome against his will 
in B.C. 171, and, after three years of desultory 
fighting, suffered complete defeat at the hands 
of L. Amilius Paullus in the great battle of 
Pydna, which extinguished the Macedonian 
monarchy. (Polyb. xxix. 17; Liv. xliv. 40, 
et seqq.) 

king of the Citims.| The Citim, Chittim, 
or Citezans, were, properly, the inhabitants of 
the town called Citium (Kirov), in Cyprus; 
but the Hebrew writers had from the time 
of Moses (Gen. x. 4; Num. xxiv. 24) been 
accustomed to use the term in a wider sense, 
either for the Cyprians, or even for the inha- 
bitants of the isles and coasts of Greece gene- 
rally (Is. xxiii. 1, 12; Jer. ii. 10; Ezek. xxvii. 
6; Dan. xi. 30; Joseph. ‘ Ant. Jud.’ i. 6, § 1, 
&c.). Compare above ch. i. 1, and the 
comment ad /oc. 

6. Antiochus, the great king of Asia.|_ An- 
tiochus III., son of Seleucus Callinicus, 
ascended the Syrian throne in B.C. 223, and 
reigned thirty-six years, dying B.c. 187. He 
is called “the Great King of Asia,” as repre- 
senting in the extent and geographical position 
of his dominions the old Persian monarchs, to 
whom the title of “ Great King” had attached 
for more than two centuries. He assumed as 
his distinctive epithet the term 6 Meyas— the 
Great,” and is generally so designated by the 
classical historians (Polyb. xx. 8; Appian, 
‘Syriac.’ § 66; Cic. ‘Orat. pro Sextio,’ 
§ 27, &c.). 

that came against them in battle, having an 
hundred and twenty elephants.| Antiochus III. 
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and chariots, and a very great army, 
was discomfited by them ; 

7 And how they took him alive, 
and covenanted that he and such as 
reigned after him should pay a great 
tribute, and give hostages, and that 
which was agreed upon, 


first engaged the Romans with a small force at 
Thermopyle in B.C. 192 (Appian, ‘Syriac.’ 
§ 18-20), and suffered a severe defeat; but 
the present reference is not to this conflict, 
where only a few elephants were present, but 
to the far more important battle of Magnesia 
—one of the “ decisive battles of the world” — 
in which the whole strength of the Syrian 
kingdom was pitted against Rome, and proved 
unequal to the encounter. The elephants 
brought into the field on this occasion were 
probably all that were available, and formed a 
conspicuous feature of the engagement (Liv. 
XXXvil. 39; Appian, ‘Syriac.’ § 32); but their 
number, according to Livy, did not exceed 
fifty-four. 

with horsemen, and chariots.| The “horse- 
men” in the army of Antiochus are said by 
Livy (%xxix. 40) to have exceeded 11,700, of 
whom 6000 were clothed in heavy armour, 
and mounted on armoured horses. The cha- 
riots carried scythes at their axles, and were 
greatly feared by the adversaries of the Syrians, 
but actually caused most damage to their 
own side (App. ‘ Syriac.’ § 33). 

a very great army.| Amounting to 170,000 
men, according to Appian (‘ Syriac.’ § 32, ad 
init.). 

7. they took him alive.| ‘This is contrary 
to the fact. Antiochus fled from the field 
of battle to Sardis, thence to Celene, and 
thence to Antioch (74. § 36). His ambas- 
sadors concluded peace with Rome in the 
course of the same year (B.C. 190). 

and covenanted that he... should pay a 
great tribute.|° Antiochus agreed to pay down 
500 Eubeeic talents, to pay 2500 more on the 
ratification of the treaty by the senate, and 
further to send to Rome rooo talents yearly 
for the next twelve years (Liv. xxxviil. 39; 
Appian, § 38). This annual payment might 
be viewed as a (temporary) “ tribute.” 

such as reigned after him.| Antiochus the 
Great outlived the battle of Magnesia by only 
three years. His obligations, consequently, 
had to be discharged by his successors, Seleu- 
cus Philopator, and Antiochus Epiphanes. 
The payments were not made with regu- 
larity, and we find them running on into the 
reign of Epiphanes, who made the last remit- 
tance under the treaty in B.C. 173, seventeen 
years after Magnesia (Liv. xlii. 6). 
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8 And the country of India, and 
Media, and Lydia, and of the good- 
liest countries, which they took of 
him, and gave to king Eumenes : 

9g Moreover how the Grecians had 
determined to come and destroy them; 

1o And that they, having know- 
ledge thereof, sent against them a 
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certain captain, and fighting with 
them slew many of them, and carried 
away captives their wives and their 
children, and spoiled them, and took 
possession of their lands, and pulled 


Be 


Cir. 190. 


down their strong holds, and brought B.C. 146. 


them to be their servants unto this 


day : 


and give hostages.| ‘Twenty hostages were 
required, with liberty to the Romans to select 
whom they pleased (Appian, § 38). Among 
those chosen was Epiphanes, the younger son 
of Antiochus the Great, who was afterwards 
exchanged for Demetrius, his nephew. 


and that which was agreed upon.| ‘The 
word thus translated (SvacroAn) is rare in 
Hellenistic, and not very common in classi- 
cal, Greek. In Ex. viii. 23, it signifies “ divi- 
sion,” or “difference;” but that sense will 
not suit here. Some suppose the meaning 
here to be “exchange,” since the hostages 
might be exchanged for fresh ones from time 
to time (Appian, /. s.c.). Others suggest the 
rendering, “a portion of his kingdom.” But 
the word has nowhere else either of these 
senses. 


8. India, and Media, and Lydia.| India 
proper was at no time included within the 
dominions of Antiochus the Great, and 
therefore could not have been ceded by him 
to Rome. His furthest eastern possession 
was Arachosia, a portion of Affghanistan. 
Media and Lydia were under his rule, the 
former permanently, the latter from B.C. 221 
to 214. But Media is not mentioned as ceded 
by any other writer, and lay too far to the east 
to have been made over to Eumenes. Attempts 
have been made to save our author’s credit 
by turning “India” into “Ionia,” and “ Me- 
dia” into “ Mysia;” but the simple fact seems 
to be that he had no accurate knowledge of 
any history which was not immediately con- 
nected with that of the Jews. He is correct 
in saying that the Romans compelled Antio- 
chus to cede to them a portion of his do- 
minions, and that the countries ceded were 
attached by Rome to the kingdom of Eume- 
nes; he is mistaken as to the territories which 
thus changed masters. What Antiochus ceded 
was al] Asia north of the ‘Taurus (Liv. xxxvii. 
44). The greater part of this tract Rome 
gave to Eumenes (2d. 56). 

of the goodliest countries.| Literally, “ of 
their goodliest countries ” (ard rév KadNicrov 
xopav aitayv). It is proposed to read adrod 
(“his”) for airéy; but the change is un- 
necessary. “Their” refers to the Syrians. 
On the goodliness of the countries yielded, 
see Herod. i. 142; and compare Sir C. 
Fellows’s ‘ Asia Minor,’ pp. 16, 22, 27, &c. 


king Eumenes.| This was Eumenes II., 
the eldest son and successor of Attalus I., 
fourth king of Pergamus, one of the lesser 
kingdoms formed out of the dominions of 
Alexander the Great. From a small princi- 
pality this kingdom became under Eumenes 
II. the principal power in Asia Minor, Rome 
rewarding his services at Magnesia and else- 
where with the gift of all the territory that 
she had taken from Antiochus the Great, 
except Lycia and part of Caria, which were 
assigned to the Rhodians. 


9. how the Grecians had determined to 
come and destroy them.| This representa- 
tion of the grounds of quarrel between the 
Romans and the Greeks breathes the spirit 
of a thoroughgoing partisan of the former. 
In reality, it was Rome which aimed at de- 
stroying Greece, not Greece which even 
dared to think of destroying Rome.. The 
tolians indeed, on one occasion, threatened 
to invade Italy, and give an answer to the 
Roman demands on the banks of the Tiber 
(Liv. xxxv. 33); but the real aggressor in the 
contest was Rome, and it was Rome which 
insisted on carrying matters to the last ex- 
tremity. 


10. a certain captain.| Manius Acilius 
Glabrio, who was sent against the #tolians 
in B.C. 191, has been looked upon as the “ cap- 
tain” here spoken of: but the rest of the verse 
points, not to the tolian war of B.c. 194— 
190, but to the final struggle of the Achzans 
in B.C. 146. If we understand the passage in 
this sense, the “captain ” will have to be re- 
garded as L. Mummius, who crushed Grecian 
independence at Leucopetra; and the author 
will have been guilty of an anachronism. 


carried away captives their wives and their 
children.]| On the capture of Corinth, all the 
full-grown men were put to death, while the 
women and children were sold to be slaves 
(Justin, xxxiv. 2). Achza was reduced into 
the form of a Roman province, and the last 
remnant of Grecian independence was swept 
away. 


pulled down their strong holds.| ‘The forti- 
fications of Thebes and Chalcis were de- 
stroyed in the last Achzean war; Corinth was 
burnt; and the other strongholds generally 
were dismantled. 
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11 It was told him besides, how 
they destroyed and brought under 
their dominion all other kingdoms 
and isles that at any time resisted 
them ; 

12 But with their friends and such 
as relied upon them they kept amity : 
and that they had conquered king- 
doms both far and nigh, insomuch as 
all that heard of their name were 
afraid of them : 


11. all other kingdoms.| As that of De- 
metrius of Pharos, conquered in B.C. 219; 
Cis-Alpine Gaul, conquered in B.C. 191; 
Liguria, conquered in B.c. 154; Lusitania, 
conquered in B.C. 140, &c. 


and isles.| Sicily was ceded to Rome by 
the Carthaginians at the close of the First 
Punic War, B.c. 241. Sardinia was seized 
in B.C. 238, and ceded the next year. Cor- 
sica was annexed in B.C. 236. Corcyra be- 
came Roman about B.c. 228. 


12. with their friends and such as relied 
upon them they kept amity.| This, again, is 
the estimate of a partisan. Rome’s principle 
was to favour her friends, so long as she 
needed them; to cast them aside, so soon as 
she could dispense with their services. Each 
friend in turn becomes an enemy, when he has 
ceased to be valuable, and is swallowed up 
as Ulysses would have been by Polyphemus, 
if he had not made his escape. But at the 
time when our author wrote, this was not 
generally recognised. The aggrandizement 
of Eumenes and the Rhodians after Magnesia 
placed the conduct of Rome towards her 
allies in a very favourable light. 


all that heard of their name were afraid of 
them.| Signal indications of the alarm felt, 
even by the most powerful kings, are seen in 
the submission of Epiphanes to the dictation 
of Popillius (Liv. xlv. 12) and the murder of 
Hannibal by Prusias at the first hint that 
Rome was displeased at his harbouring her 
enemy (2b. XXXiX. 51). 


138. whom they would help to a kingdom, those 
reign.| From about the year B.c. 169 Rome 
acted as arbiter among the rival claimants of 
the Egyptian throne. In Asia Minor, from 
the date of the battle of Magnesia (B.C. 190) 
her influence was frequently employed to 
establish or displace monarchs. Alexander 
Balas owed his throne in a great measure to 
the hostility of Rome towards Demetrius. 
Nicomedes II. of Bithynia, Ariarathes V. of 
Cappadocia, and others, succeeded in estab- 
lishing themselves, because Rome favoured 
their claims. : 
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13 Also that, whom they would 
help to a kingdom, those reign; and 
whom again they would, they dis- 
place : finally, that they were greatly 
exalted : 

14 Yet for all this none of them 
wore a crown, or was clothed in 
purple, to be magnified thereby : 

15 Moreover how they had made 
for themselves a senate house, where- 
in three hundred and twenty men sat 


14. Yet for all this none of them wore a 
crown.| ‘To an Oriental this seemed the 
most extraordinary fact of all—royal power 
exercised, yet the insignia of royalty carefully 
eschewed—the State everything, the indi- 
vidual nothing. Crowns of gold were con- 
tinually sent to Rome as acknowledgments of 
sovereignty by the Eastern communities 
(Bolyb. xxii. 17, § 43 xxiv. 1, $75 xxviii. 18; 
§3, &c.). These, however, were not appro- 
priated by any individuals, but went into the 
public treasury. : 

or was clothed in purple.| Purple tirstappears 
as a specially reya/ colour in the Book of Judges, 
where we hear of the “ purple raiment that 
was on the kings of Midian ” whom Gideon 
slew (Judg. viii. 26). It does not appear to 
have been worn by the Assyrian monarchs, 
but was first brought into general repute by 
being selected for their wear by the Median 
kings (Xen. ‘Cyrop.’ i. 3, § 2). From the 
Medes the Persians adopted it (zbid. viii. 3, 
§ 13); and from them it passed to the Greco- 
Macedonians (Q. Curt. ‘ Vit. Alex. Magn, 
vi. 6), and ultimately to the Romans. 
Though no Roman of the times of the re- 
public clothed himself in purple habitually, it 
was an ordinary colour of the paludamentum 
or general’s cloak, the emblem of supreme 
command. 


15. a senate house, wherein three hundred and 
twenty men sat.| ‘The number of the Roman 
Senate was at no time legally fixed at three 
hundred and twenty members. ‘The original 
number was roo (Liv. i. 8)—the complete 
number under the monarchy, 300 (Dionys. 
Hal. iil. 67; Liv. ii. x). No further augmen- 
tation was formally made until the dictator- 
ship of Sulla, when he arbitrarily increased 
the Senate to between 500 and 600, Our 
author’s estimate of 320 may be a simple 
mistake, or it may have arisen from the fact 
that in his time the actual number, including 
the two classes of full senators and persons 
having a right to a seat from their having 
served certain offices, was commonly about 
320. (See Dr. W. Smith’s ‘ Dict. of Gk. and 
Rom. Antig.’ p. 1018; 2nd edit.) 
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the people, to the end they might be 
well ordered : 

16 And that they committed their 
government to one man every year, 
who ruled over all their country, and 
that all were obedient to that one, 
and that there was neither envy nor 
emulation among them. 


Judas chose Eupolemus the son of 
John, the son of Accos,and Jason the 
son of Eleazar, and sent them to 
Rome, to make a league of amity and 
confederacy with them, 

18 And to intreat them that they 
would take the yoke from them; 
for they saw that the kingdom of 


daily.| This statement is also inaccurate. 
The Senate sat regularly, only on the Calends, 
Nones, and Ides of each month (Cic. ‘Ad 
Q. Fratrem,’ ii. 13); though extraordinary 
meetings might be convoked, on any day that 
was not zefastus, by the proper magistrate. 
Continuous sittings occurred only in the 
month of February, when audience was given 
to foreign ambassadors de die in diem; but 
this practice belongs only to the last period 
of the Republic. It may, however, have mis- 
led the writer. 


16. they committed their government to one 
man every year.| Another mistake, but one 
which foreigners were not unlikely to make. 
The two consuls were ordinarily required 
sortiri provincias, “to cast lots for their re- 
spective provinces;” and their spheres were 
for the most part not only distinct, but distant 
one from the other. The Orientals would 
never be brought into contact with more than 
one consul at atime. It is unnecessary to 
suppose a reference to the temporary and 
occasional dictatorship. 


there was neither envy nor emulation among 
them.| This view of the Roman polity is far too 
rose-coloured. In addition to the old rivalry 
of patrician and plebeian, and the constant 
struggle between consuls and tribunes, there 
was not infrequently a jealousy felt by the 
consuls one towards the other, which seriously 
interfered with the right conduct of affairs. 
In the early part of the Second Punic War, 
the rivalry between Servilius and Flaminius, 
A‘milius Paullus and Terentius Varro, had 
very disastrous consequences. Even a 
“ Master of the Knights ” was occasionally a 
thorn in the side of a dictator (Liv. xxii. 14, 
27-29). 


§ 2. EMBASSY SENT BY JUDAS TO THE 
ROMANS, AND ‘TREATY CONCLUDED 
BETWEEN THE TWO NATIONS. 


17-30. The determination of Judas to ask 
the aid of Rome was a piece of worldly policy 
which seemed prudent at the time, and which 
for many years had no ill consequences, but 
which implied a lack of simple earnest faith, 
and which ultimately led to the destruction 
of the Jewish state. Humanly speaking, and 


apart from a miraculous deliverance, Rome 
must no doubt have in the end absorbed the 
Israelite community: but it isto be regretted, 
for the sake of Judas himself, with his general 
nobility of character, that he was not above 
“trusting to an arm of flesh,” and calling in a 
foreign power to give the help which could 
only have been given effectually by Jehovah. 
The history of his own nation might have 
warned him how fatal was the step he took. 
The appeals of Ahaz to Tiglath-pileser 
(2 Kings xvi. 7), and of Hezekiah to Mero- 
dach-Baladan (#4. xx. 13), had produced the 
most unfortunate results. A protector natu- 
rally becomes a sovereign. Had Judas known 
a little more of the real history of the Roman 
State, he would have recognised the fact, that 
he was calling in the wolf to mount guard 
over the sheep. As it was, he appears to have 
been deceived by the conduct of Rome to- 
wards Eumenes, which seemed disinterested, 
and which had vastly aggrandized the kingdom 
of Pergamus. (See w. 8.) 


17. In consideration of these things.| These 
words are interpolated by our translators. 
The Greek has simply cxai—the original had 
doubtless the mere. vau connective. 


Judas chose Eupolemus . and Jason.] 
It has been remarked (Stanley) that these 
names are Greek, and inferred that “ Judas, 
with his usual sagacity, chose his envoys, not 
from the stricter, but from the free-minded 
section of his nation.” 


the son of John.| This John is mentioned 
in 2 Macc. iv. 11, as having been the interme- 
diary by means of whom special privileges 
had been obtained for the Jews from Anti- 
ochus the Great. His son, Eupolemus, is 
identified by some with the writer on Jewish 
history, so largely quoted by Alexander Poly- 
histor. (See the fragments of Polyhistor in 
C. Miiller’s ‘Fr, Hist. Graec.’ vol. iii.) 


Accos.| This is the Greek equivalent of 
the Hebrew Hakkoz, or Hakkots, a common 
priestly name (1 Chr. xxiv. 10; Ezra ii. 61; 
Neh. iti. 4, 21). 


18. to intreat them that they would take 
the yoke from them.| ‘The embassy was 
probably sent before the defeat of Nicanor, 
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the Grecians did oppress Israel with 
servitude, 

19 They went therefore to Rome, 
which was a very great journey, and 
came into the senate, where they 
spake and said, 

20 Judas Maccabeus with his bre- 
thren, and the people of the Jews, 
have sent us unto you, to make a 
confederacy and peace with you, and 
that we might be registered your 
confederates and friends. 

21 So that matter pleased the 
Romans well. 


when the cause of the patriotic party seemed 
well-nigh desperate. 


the kingdom of the Grecians.| Ie. the 
Greco-Macedonian kingdom established in 
Syria under the Seleucide. 


19. They went therefore to Rome, which 
was a very great journey.| The journey 
had to be made by sea, and followed the line 
of the coast, except that the #gean and the 
Adriatic might be crossed at their mouths, 
the former by way of the Cyclades, or of 
Cnidus, Carpathus, and Crete, the latter from 
Corcyra to lapygia. The voyage of St. 
Paul from Czsarea to Puteoli seems to have 
taken about six months; but half of this time 
was spent at Melita. Three months was 
probably about the usual time spent in the 
passage. 

and came into the senate.| The practice 
of introducing foreign ambassadors into the 
Senate, and allowing them to speak for them- 
selves, is well attested by the classical writers 
(Liv. vii. 20; viii. 1, 5, &c.; Polyb. xxxi. 6, 
HAS) SSSSHy, Th, Gn Py teeny (Cues Onevel (Ol, eee 
trem’, ii. 13, &c.). It was the established 
usage during the entire period of the Re- 
public. 


where they spake and said.| Literally, 
‘‘ where they answered and said.” But our 
translators are probably right as to the 
meaning. See the comment on ch. ii. 17. 


20. Judas Maccabeus, dsc.| It must not be 
supposed that this is all that the ambassadors 
said. No doubt, they fully stated their case, 
and recommended the alliance by all the 
arguments which they thought likely to be 
effectual. But the sum of all was the request 
to be inscribed on the list of Rome’s allies. 
We are not to suppose that there was an 
official “register ;” the names and number of 
the allies were known by means of the treaties 
preserved in the Tabularium of the Capitol. 


22. this is the copy of the epistle which 
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22 And this is the copy of the 
epistle which the senate wrote back 
again in tables of brass, and sent to 
Jerusalem, that there they might have 
by them a memorial of peace and 
confederacy : 

23 Good success be to the Romans, 
and to the people of the Jews, by sea 
and by land for ever: the sword also 
and enemy be far from them. 

24 If there come first any war 
upon the Romans or any of their 
confederates throughout all their 
dominion, 


the senate wrote back again.| ‘The reply of 
the Senate was to send back a duplicate copy 
of the treaty, which they formally concluded 
with the Jewish ambassadors, for the Jews to 
preserve in their own archives, while they 
retained another similar document themselves. 
Duplicate treaties on plates of metal were as 
old as the time of Rameses the Great 
(B.C. 1350), whose treaty with the Hittites in 
his twenty-first year was inscribed on two 
tablets of silver (‘Records of the Past,’ 
vol. iv. pp. 27-32). 

in tables of brass.| Rather, “on tablets of 
bronze.” The custom of inscribing treaties on 
bronze tablets was ancient at Rome. Polybius 
says that the various treaties between Rome 
and Carthage, commencing with the one con- 
cluded in the first year of the Republic, were 
preserved to his day in the Capitol ¢v 
xadkouacr (iil. 26, §1). Dionysius states 
that the laws of the Twelve Tables were 
engraved on brazen pillars (orjAats yadkais, 
x. 57); and Pollux says that laws of all kinds, 
both sacred and profane, were inscribed simi- 
larly (viii. 128), 

23. Good success be to the Romans, and to 
the people of the Jews.) A translation, as 
has been well noted (Grimm), of the old 
Roman formula, “ Quod bonum, faustum, 
felixque sit populo Romano et genti Jude- 
orum,” with which the treaty would naturally 
begin. 


24-30. We have here a specimen of the 
sort of treaty which Rome was at all times 
ready to conclude with any independent 
power, beyond the line of her frontiers, but 
within the sphere of her activity. To such 
powers she was always ready to promise pro- 
tection and assistance, in return for an engage- 
ment on their part, to help her with a con- 
tingent when required (wv. 25), and to ren- 
der no aid to her enemies (v. 26). A stu- 
dious appearance of equity and moderation 
is observable in such documents. See the 


459 


Buc: 
cir. 161. 


25 The people of the Jews shall 


—— help them, as the time shall be ap- 


pointed, with all their heart : 

26 Neither shall they give any 
thing unto them that make war upon 
them, or aid them with victuals, 
weapons, money, or ships, as it hath 
seemed good unto the Romans; 
but they shall keep their covenants 
without taking any thing there- 
tore. 

27 In the same manner also, if 
war come first upon the nation of 
the Jews, the Romans shall help 
them with all their heart, accord- 
ing as the time shall be appointed 
them : 

28 Neither shall victuals be given 
to them that take part against them, 
or weapons, or money, or ships, as it 
hath seemed good to the Romans ; 


three treaties with Carthage given by Poly- 
bius (iii. 22, 24, and 25). 

25. as the time shall be appointed.| Ie. on 
the day, and in the manner that Rome shall 
appoint. Rome would not always, nor indeed 
very often, ask aid. 


with all their heart.| Literally, “with a 
full heart ”—i.e, heartily and zealously. 


26. Neither shall they give any thing.| A 
common stipulation, generally expressed more 
briefly by the phrase, “ nulla ope juvato,” or 
“neu commeatu, neu qua alia ope juvato.” 
(See Liv. xxxvili. 11, 38, &c.) 

as it hath seemed good unto the Romans.| 
These words seem to imply that Rome had a 
list of “ contraband of war” extending beyond 
the four items enumerated, which are given as 
suggestive, not as exhaustive. The Jews 
were not to supply to nations at war with 
Rome any of the articles on the Roman list. 


without taking any thing therefore.| With- 
out expecting to be paid for it. 


28. without deceit.| ‘The Latin form was, 
no doubt, “sine dolo malo.” (Comp. Livy. 
XXXVili. 11.) 


30. Howdbeit, do’c.] This was a supple- 
mental clause, and is therefore separated off 
by the parenthetic v. 29 from the rest of 
the treaty. Such a power to add to, or take 
from, the provisions of treaties by mutual 
agreement was often provided, though occa- 
sionally it gave rise to suspicion and complaint 
(Thucyd. v. 23, 29), as do “secret clauses” 
in modern treaties, 
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but they shall keep their covenants, 
and that without deceit. 

29 According to these articles did 
the Romans make a covenant with 
the people of the Jews. 

30 Howbeit if hereafter the one 
party or the other shall think meet 
to add or diminish any thing, they 
may do it at their pleasures, and 
whatsoever they shall add or take 
away shall be ratified. 

31 And as touching the evils 
that Demetrius doeth to the Jews, 
we have written unto him, saying, 
Wherefore hast thou made thy yoke 
heavy upon our friends and contede- 
rates the Jews? 

32 If therefore they complain any 


more against thee, we will do them 


justice, and fight with thee by sea 
and by land. 


§ 3. THREATENING MESSAGE SENT BY 
ROME TO DEMETRIUS. 


31-32. If the treaty was to give any im- 
mediate relief to the Jews, it was necessary 
that the fact of its conclusion should be noti- 
fied to Demetrius. Rome gave the notifica- 
tion in the rudest and bluntest way. Ever 
since Magnesia, she had domineered over the 
Syrian kings; and Demetrius was especially 
odious to her, since he had assumed the 
crown without her authorisation, and against 
her wishes (Polyb. xxxi. 19-23). 

31. qwe have written unto him, saying.] Here 
again we are not to suppose that the writer 
gives the entire rescript. Though the forms 
of ancient diplomacy were simpler and more 
direct than those which prevail at the present 
day, still for the most part proposals, and 
even commands, were wrapt up in a number 
of unmeaning phrases, which softened them to 
the recipient. Here, the main thing was to 
intimate that the status of the Jews was 
changed—they had become “ friends and con- 
federates” of the Romans. Rome therefore 
could not suffer them to be oppressed. But 
the question, “ Wherefore hast thou made thy 
yoke heavy?” &c., can scarcely have been put 
so barely as it is expressed in the text. 


32. If therefore they complain any more.| 
Rather, “if they apply to us any more.” 
The application would, of course, involve a 
complaint. 


we will... fight with thee by sea and by 
land.| “Terra marique pugnabimus contra 
te.” ‘This was at least explicit. Demetrius was 
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ded, or, 
ceeded 


send. 
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1 Alkimus and Bacchides come again with new 
Sorces into Fudea. 7 The army of Fudas flee 
Srom him, 17 and he zs slain, 30 Fonathan 
2s in his place, 40 and revengeth his brother 
Fohn’s quarrel. 55 Alcimus is plagued, 
and duth. 70 Bacchides maketh peace with 
Jonathan. 


URTHERMORE when De- 
metrius heard that Nicanor and 
his host were slain in battle, "he 
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land of Judea the second time, and 


with them 'the chief strength of his On ee 


host : 

2 Who went forth by the way that 
leadeth to.'Galgala, and pitched their ! 
tents before Masaloth, which is in 
Arbela, and after they had won it, 
they slew much people. 

3 Also the first month of the hun- 


told what he had to expect. Rome, however, 
was in no hurry to carry out her threats. She 
had numerous wars on her hands, and waited 
with more prudence than boldness until the 
appearance of a pretender to the Syrian 
crown enabled her to wreak her vengeance 
on Demetrius without risking teo much. 
(See ch. x. 1-50.) Meanwhile the Jews suf- 
fered at the hands of the Syrians as much as 
ever, Or even more grievously (ch. ix. 1-66). 


CHARI EREES 


§ 1. RENEWED ATTACK UPON JUDHA BY 
BACCHIDES AND ALCIMUS—DEFEAT OF 
Jupas AT ELEASA—HiIs DEATH AND 
BURIAL. 


1-22. The application to Rome was madé 
too late to be of any service to Judas. While 
his ambassadors were on their way to Italy, 
Demetrius made a fresh effort. Nicanor 
being dead, Bacchides was a second time 
intrusted with the command, and Alcimus, 
whom the Hellenizing party among the Jews 
acknowledged as High Priest, accompanied 
him. The “strength” of the Syrian army 
(v. 1)—twenty thousand foot and two 
thousand horse (wv. 4)— was sent into 
Palestine, Masaloth was taken (w. 2), and 
Judas challenged to an engagement. As at 
Adasa against Nicanor (ch. vil. 40), so now, 
Judas was unable to muster more than 
3000 men (wv. 5); and these were so faint- 


hearted that their number continually di-. 


minished by desertions, until no more than 
800 were left. ‘The inclination of these 800 
was to retire (vw. 9), and probably to dis- 
perse; but Judas would not hear of such an 
end to all his efforts, and preferred to resist 
to the last. With his small band he engaged 
the hosts of Syria at Eleasa, not far from 
Jerusalem, and, after a battle which lasted all 
day, and which seemed at one time about to 
terminate in his favour (v. 15), he suffered 
complete defeat, and with the greater part 
of his troops was slain (v. 18). His two 
most famous brothers, Jonathan and Simon, 
obtained possession of his body, and buried 
him in his ancestral sepulchre at Modein, 
with a funeral ceremony which lasted “many 


days” (wv. 20). Such was the heroic end 
of the first and greatest of the Maccabees, the 
life and soul of the insurrection during the 
space of seven years. 


1. Nicanor and his host were slain in battle.| 
Compare ch. vii. 43, 44, where we learn that 
the greater part of the host escaped. 


be sent Bacchides and Alcimus ... the 
second time.| On the previous: sending of 
Bacchides and Alcimus, and their respective 
positions, see ch. vii. 8, 9, and the comment 
ad loc. 


the chief strength of his host.| Literally, 
“the right wing.” ‘This is explained to mean 
the half of the Syrian army which guarded the 
countries on the right bank of the Euphrates. 
(Compare ch. ili. 32-37.) The strength! of 
that division had, however, been seven thou- 
sand horse and forty thousand foot a few 
years previously (ch. ili. 39). 


2. by the way that leadeth to Galgala.| 
“‘ Galgala” seems to be the same as “ Galilee” 
(Joseph. ‘ Ant. Jud.’ xii, 11); and the mean- 
ing 1s, that the expedition was sent by land, 
and entered Palestine on the north, not (as 
former ones) by sea to the western coast. 
(See ch. iii. 40; vi. 31; &c.) 

Masaloth.| It is conjectured that “ Masa- 
loth” represents the cave-region only to be 
reached by steps (77’sil/oth) on the north side 
of the Wady-el-Humam, near Irbil (Arbela), 
which was anciently used as a sort of fortress, 
and which in the time of Herod stood a long 
siege (Joseph. ‘Bell. Jud.’ i. 16, § 4). See 
Stanley’s ‘ Jewish Church,’ vol. iii. p. 324, 
note *, Certainly the campaign described in 
this verse, which must have belonged to the 
close of the 151st year, appears to have been 
quite distinct from that of the 152nd year, 
which was in the vicinity of Jerusalem. 


mm Arbela.| Arbela is usually spoken of as 
a village, or town; but here the name must 
designate a tract. (Compare the double use 
of the word “Samaria.”) ‘The tract would 
seem to be that immediately south of the 
Wady-el-Humdém, on the west coast of the 
Sea of Galilee, where the name Arbela still 
lingers in the modern “ Irbid” or “ Irbil.” 


WINE. 


Or, 


Galilea. 
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camped before Jerusalem : 
4 From whence they removed, and 
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Lv. 4—9. 


his host slipt away, and that the B.C. x60 


battle pressed upon him, he was sore 
troubled in mind, and much distressed, 


en went to 'Berea, with twenty thou- for that he had no time to gather 
Joseph. sand footmen and two thousand them together. 


horsemen. 

5 Now Judas had pitched his tents 
at Eleasa, and three thousand chosen 
men with him: 

6 Who seeing the multitude of 
the other army to be so great were 


8 Nevertheless unto them that re- 
mained he said, Let us arise and go 
up against our enemies, if peradven- 
ture we may be able to fight with 
them. 


g But they dehorted him, saying, 


; I We fol- 
sore afraid; whereupon many con- We shall never be able: ‘let us now joy here 
veyed themselves out of the host, rather save our lives, and hereafter fe 


insomuch as there abode of them no we will return with our brethren, and Copy. 


more but eight hundred men. 
7 When Judas therefore saw that 


fight against them: for we are but 
few. 


3. the first month of the hundred fifty and 
second year.| The 152nd year of the Seleu- 
cide began in October B.c. 161, according 
to Clinton. The “first month ” is, however, 
in all probability, the first month of the Jews 
—April B.C. 160. 


they encamped before Jerusalem.| Without, 
it would seem, encountering any resistance. 
Ewald supposes that the Jews were surprised 
as they were keeping the Passover (‘ Hist. of 
Israel,’ vol. v. p. 323); but Grimm points out 
that chronological considerations (see ch. vii. 
49) make it impossible that the appearance 
before Jerusalem can have taken place until 
the later part of the month Nisan, when the 
Passover would have been completed some 
weeks, Judas seems certainly to have been 
taken off his guard. Perhaps he supposed 
that the defeat and death of Nicanor had 
secured for Israel a time of quiet. 


4. From whence they removed, and went to 
Berea.| Berea is probably the modern Bireh, 
which is the ancient Beeroth, situated about 
ten miles north of Jerusalem on the road to 
Samaria. ‘The removal of Bacchides, from 
the near vicinity of Jerusalem to a place ten 
miles distant, must have been the result of 
intelligence that Judas was collecting a re- 
lieving army, which might threaten the com- 
munications of the Syrians, and place them 
between two dangers. Bacchides must have 
felt it necessary to deal with Judas first. 


with taventy thousand footmen and tavo 
thousand horsemen.| A moderate number, 
compared with others previously mentioned 
(ch. iii. 39; iv. 28; vi. 30). It may well be 
accepted as authentic. 


5. Judas had pitched... at Eleasa.| A 
site called “Ilasa” has been found in the 
near vicinity of Bir-ez-Zeit: and this is now 
thought to be “ Eleasa.” (See the ‘ Quarterly 


Statement’ of the Palestine Exploration Fund 
for Jan. 1881, p. 45.) It commands “the 
narrow pass through which the road from 
Samaria to Jerusalem leads in the vicinity of 
Ain-el-Haramiyeh.” 

three thousand chosen men with him.| The 
same number as at Adasa (ch. vii. 40) against 
Nicanor—perhaps as many as the nature of 
the ground permitted—certainly not as many 
as he was able to collect in the time (Ewald), 
since they were “ picked men ”—ie. carefully 
selected out of a greater number. 


6. Who seeing the multitude . . . were sore 
afraid.| \tis not clear why this was so, since 
the soldiers of Judas were accustomed to 
contend against greater odds than were now 
arrayed against them. Perhaps the presence 
of Alcimus with the enemy exercised a para- 
lysing influence—perhaps they experienced 
one of those unreasonable panics to which 
all troops are from time to time subject. 
Had the 3000 firmly stood their ground, 
there is no reason why the same successful 
result should not have been achieved at Eleasa 
as at Adasa. 


7. his host shpt away.] Little by little his 
soldiers drew off, dispersed themselves, and 
retired to their homes. Had Judas acted 
with his usual promptness, this would scarcely 
have occurred. 


the battle pressed upon him.| The enemy, 
that is, allowed him no respite, but sought by 
all means to force on a general engagement. 


8. Let us arise and go up.| Here the old 
spirit of the hero shews itself. (Compare ch. 
ili. 16-23; iv. 8-12, 29-34, &c.) It was his 
general system to take the offensive, however 
small his forces might be. 


9. they dehorted him.| Not for the first 
time. Compare ch. iii. 17. 


v. 10-16] I. MACCABEES. IX. 


60. 10 Then Judas said, God forbid 

~ that I should do this thing, and flee 

away from them: if our time be 

come, let us die manfully for our 

jet brethren, and 'let us not stain our 
2 any honour. 

du, 1 With that the host of Bac- 

our chides removed out of their tents, and 

‘de stood over against 'them, their horse- 

nt. men being divided into two troops, 

ve and their slingers and archers going 

before the host, and they that marched 

in the foreward were all mighty men. 

12 As for Bacchides, he was in the 

right wing: so the host drew near on 


trumpets. 

13 They also of Judas’ side, even 
they sounded their trumpets also, so 
that the earth shook at the noise of 
the armies, and the battle continued 
from morning till night. 

14, Now when Judas perceived 
that Bacchides and the strength of his 
army were on the right side, he took 
with him all the hardy men, 

15 Who discomfited the right 
wing, and pursued them unto the 
mount Azotus. 


16 But when they of the left 


10. if our time be come, let us die manfully.]: 
Judas, it would seem, had a presentiment of 
his defeat and death. Never before had he 
been deserted by his troops ; never, probably, 
before had he fought at the head of so small 
a company. Eight hundred to twenty-two 
thousand was a disproportion of numbers 
against which even his valour and strategic 
skill could not hope to obtain success. So, 
like Leonidas at ‘Thermopyle, he made up 
his mind to die. 


let us not stain our honour.| Compare ch. 
Hees Tan Ou elitn 340)s (Vi. 57, Ce: 

11. the host of Bacchides removed out of 
their tents.| Rather, “the host of Judas.” 
(So Grimm.) At the stirring words of 
Judas, 4is host marched forth; whereupon 
“they,” ze. the Syrians, went out to meet 
them: with their horse (wv. 4) divided, as 
was usual, into two bodies, and placed no 
doubt at the extremity of either wing. The 
light-armed, archers and slingers, marched 
first, like the Roman Aastati; behind them 
came the mpwtayeuorai, the strength of the 
army, like the Roman principes. (See Liv. 
Vili. 8.) 

all mighty men.| Rather, “all the mighty 
men.” All the best soldiers were massed to- 
gether, and fought in the front rank of the 
phalanx, immediately behind the light-armed. 


12. Bacchides ... was in the right wing.]| 
An Oriental leader usually placed himself in 
the centre of his army (Herod. vii. 121; Xen. 
“Anab.’ 1. 3, §6, 12; Arrian, ‘Exp. Alex.’ iii. 
11); but a Greek frequently preferred to 
command one wing. Alexander the Great 
led the right wing in each of his three battles 
against the Persians (Arrian, ‘Exp. Alex.’ i. 
ivi Sai) 8 sik, G)e ally iP) 

the host drew near.| Literally, “the phal- 
anx,” ze. the main army of the Syrians, 
advanced against the enemy. 


on the two parts.| Rather, “with both 
divisions.” ‘The Syrian army is regarded as 
formed of two divisions, a right wing and a 
left, without any centre. Both wings advanced 
simultaneously to the attack. 


13. the earth shook.| A common hyper- 
bole. (See 2 Sam. xxii. 8; Ezek. xxvi. 10, 
15; xxvil. 28, &c.) The concussion of the 
air causes men to feel as if the earth were 
trembling beneath them. 

the battle continued from morning till night.] 
This is a tangible and very important fact. 
Judas with his “little band” of eight hundred 
men was able to make head against the entire 
host of Syria, to resist and continue the com- 
bat during the whole day, “until night,” or 
rather, “until evening.” So prolonged a re- 
sistance of a mere handful of men to over- 
whelming numbers, in a position of no 
very great strength, is scarcely on record. 


14. when Judas perceived, d°c.| ‘This in- 
cident is even more extraordinary than the 
prolonged resistance. ‘There is, however, no 
reason for doubting it. After a combat of 
hours, which must have seriously diminished 
the number of his troops, Judas concentrated 
his efforts on the attack of the enemy’s right 
wing, where Bacchides was, and actually 
succeeded, ‘“discomfited” it, and drove it 
from the field in headlong flight to a neigh- 
bouring mountain. 


all the hardy men.| Rather, “the valiant 
men ”—those who were most courageous. 


15. mount Azotus.| ‘The reading is un- 
certain. Some MSS. have “ Azara,” while 
Josephus (‘ Ant. Jud.’ x. 11, §6) has “ Aza.” 
‘The mountain near Bir-ez-Zeit, to which the 
name Atdra now attaches, seems to be in- 
tended (Robinson, ‘Researches,’ vol. ii. p. 


264). , 


16. when they of the left wing saw, do°c. | 
The Syrian left wing, sweeping before it the 


463 


the two parts, and sounded their B.C. x60. 
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B.C. 160. wing saw that they of the right wing 


2 Chute 
26. 


were discomfited, they followed upon 
Judas and those that were with him 
hard at the heels from behind : 

17 Whereupon there was a sore 
battle, insomuch as many were slain 
on both parts. 

18 Judas also was killed, and the 
remnant fled. 

19 Then Jonathan and Simon took 
Judas their brother, and buried him in 
the sepulchre of his fathers in Modin, 

20 Moreover they bewailed him, 
#and all Israel made great lamenta- 


I. MACCABEES. 


ie. [v. 17—23. 


tion for him, and mourned many days, 
saying, 

21 How is the valiant man fallen, 
that delivered Israel ! 

22 As for the other things con- 
cerning Judas and his wars, and 
the noble acts which he did, and his 
greatness, they are not written: for 
they were very many. 

23 § Now after the death of Judas 
the wicked began to put forth their 
heads in all the coasts of Israel, and 
there arose up all such as wrought 
iniquity. 


few men whom Judas had not taken with 
him to make his attack, wheeled round in the 
rear of the Israelites, and fell on them from 
behind while they were still engaged with the 
right wing in front. The result was that 
they were crushed between the two masses. 


18. the remnant fied.| Very few indeed 
can have escaped, and they, probably, only 
under cover of the darkness, which by this 
time must have set in. (See v. 13.) 


19. Jonathan and Simon took Judas.| Ap- 
parently they had been in the fight, and seeing 
their brother fall they gave up resistance, 
contenting themselves with carrying off his 
body to Modein, which lay at no great distance 
from the battle-field. On the sepulchre of 
the Maccabee family at Modein, see ch. xiii. 
25-30, and the comment ad Joc. 


20. all Israel made great lamentation for 
him.| Compare 2 Chr. xxxv. 24, and infra, 
ch. xili. 26. Great public lamentations for 
their dead kings were not very usual among 
the Jews. ‘They seem to have been reserved 
for such as were slain by a public enemy. 


and mourned many days.| The mourning 
for Jacob lasted seventy days (Gen. 1. 3), that 
for Aaron (Num. xx. 29) and for Moses 
(Deut. xxxiv. 8) thirty. Thirty days are 
also mentioned as the period for a solemn 
mourning by Josephus (‘ Bell. Jud, iii. 9, § 5). 

21. How is the valiant man fallen.| Com- 
pare the refrain in David’s lament for Saul 
and Jonathan—‘ How are the mighty fallen !” 
(2 Sam, i. 19, 25, 27.) 

that delivered Israel.] Rather, “that was 


wont to deliver Israel.” The present par- 
ticiple has a frequentative force. 


22. the other things concerning Judas.| Or 
“the rest of the acts of Judas.” Compare 
TaWingsexieAlsexlVy e2Ohexvenz3erccc. He rhe 
author has evidently these and similar pas- 
sages in his mind; but, instead of referring 
us to other sources of information for the 


remainder of Judas’ acts, as do the writers of 
Kings and Chronicles for those of their 
heroes, he simply declares, that they have not 
been written (by himself), since they were 
(too) many. He gives us no indication of 
acquaintance with any other historian who 
had written concerning Judas. 


§ 2, INTERREGNUM AND APPOINTMENT OF 
JONATHAN TO BE GOVERNOR. 


23-30. The sudden death of Judas had 
left the patriotic party without a head. Three 
sons of Mattathias still survived: John, the 
eldest, who was comparatively speaking un- 
distinguished ; Simon, the second, whom his 
father had recommended to be his brethren’s 
counsellor (ch. ii. 65); and Jonathan, the 
youngest, whom Judas had made his special 
companion in war (ch. v. 17, 24). No one 
of these could assert any clear right of pre- 
cedence over the others, and it would seem 
that no one of them preferred any claim at 
all. ‘The leadership was the post of danger, 
and the post of danger was perhaps not 
coveted by any. Thus the death of Judas 
was followed by an interregnum, during 
which the patriots suffered grievously (wv. 
23-27). ‘The scourge of famine was added 
to the horrors of persecution; and the afflic- 
tion was such as seemed almost unparalleled 
(v. 27). Under these circumstances the 
need of a leader became palpable, and the 
chief friends and counsellors of Judas assem- 
bled together to select one. Jonathan, though 
the youngest, was chosen, as the greatest 
captain, and, unanimously as it would seem, 
appointed to succeed his brother (wv. 28-30). 


23. the wicked began to put forth their 
heads.| “The wicked” are, not the heathen, 
but the idolatrous Jews, whom Judas had 
kept in check (ch. vii. 24, 25), They began 
now to raise their heads and “peep forth,” 
which is the exact meaning of éxkimra. 


all such as wrought iniquity.| These are 


Bb. Ga 


V. 24—33.] 

.C.160. 24 In those days also was there a 
very great famine, by reason whereof 
the country revolted, and went with 

ee ‘them. 

hides and , 

ee 25 Then Bacchides chose the 
wicked men, and made them lords of 
the country. 

26 And they made enquiry and 
search for Judas’ friends, and brought 
them unto Bacchides, who took 

Gr 2 vengeance of them, and ‘used them 

tem.  despitefully. 

27 So was there a great affliction 
in Israel, the like whereof was not 

ch. 4. 46. Since the time “that a prophet was 


not seen among them. 

28 For this cause all Judas’ friends 
came together, and said unto Jona- 
than, 


the same persons. ‘The second clause repeats 
and intensifies the first, but adds no new fact. 


24. was there a very great famine.| On 
the liability of Palestine to famine, see Gen. 
Saiky Wey Sib Sebi aigue WT hee ey Gelone 
xxi. 1, &c. If the spring rains fail, there is 
no possibility of a crop; irrigation, except in 
the valley of the Jordan, being impracticable. 

the country revolted, and went with them. | 
Ewald takes this to mean, that “the land 
itself deserted the holy cause, and was as false 
and faithless as its children (‘ Hist. of Israel,’ 
vol. v. p. 324); but it may be doubted whether 
the prosaic paraphrase of Josephus—“ so that 
many through lack of provisions deserted to 
the Syro-Macedonians” — does not better 
express the writer’s meaning. By “the 
country ” he intends “ its inhabitants.” 


25. Bacchides chose the wicked men.] 
Bacchides put idolatrous Jews in positions 
of authority all over the country. 


26. Judas’ friends.|. ‘The early friends 
of Judas were,” as Ewald says, “ sought out, 
betrayed, mocked, and punished.” “Kvérrav¢ey 
is “ mocked,” rather than “used despitefully.” 

2.7. since the time that a prophet was not 
seen.| Malachi was regarded as “the last of 
the Prophets.” His date is not altogether 
certain ; but upon the whole it appears most 
probable that he was contemporary with 
Nehemiah during the later portion of his 
governorship (B.C. 431-430). ‘The expression 
used would thus mean, ‘for the last 270 
years.” 

30. to be our prince and captain.| Rather, 
“our ruler and captain.” Jonathan, like 
Judas (ch. ii. 66), is called dpyoy, “ruler ;” 


Apoc.—Vol, IT. 
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29 Since thy brother Judas died, 8. C. 160. 


we have no man like him to go forth 
against our enemies, and Bacchides, 
and against them of our nation that 
are adversaries to us. 

30 Now therefore we have chosen 
thee this day to be our prince and 
captain in his stead, that thou mayest 
fight our battles. 

31 Upon this Jonathan took the 
governance upon him at that time, 
and rose up instead of his brother 
Judas. 

32 But when Bacchides gat know- 
ledge thereof, he sought for to slay 
him. 

33 Then Jonathan, and Simon his 
brother, and all that were with him, 
perceiving that, fled into the wilder- 


Simon is the first who bears the formal title 
of e@vapxns, “ prince” (ch. xv. 1, 2). 


§ 3. WAR OF JONATIJAN WITH BACCHIDES 
—HE AVENGES THE DEATH OF HIS 
BROTHER JOHN, AND DEFEATS THE 
SYRIANS AT THE JORDAN. 


31-49. The news of Jonathan’s appoint- 
ment moved Bacchides to fresh efforts. He 
had slain Judas ; could he slay the remaining 
sons of Mattathias, he hoped that the insur- 
rection would come to anend. He therefore 
once more took the field. Jonathan retreated 
before him into “ the wilderness of Thecoé,” 
or the wild district south-east of Jerusalem, 
towards the Dead Sea. Here, encumbered 
with baggage and non-combatants, he sent 
these under the conduct of his brother John 
to be cared for by his friends (ch. v. 25), the 
Nabathzans, in their remote country near 
Petra. The line of their march is not clear ; 
but it appears that they were attacked on 
their way by a tribe of roving Arabs, called 
the Beni Jambri, who killed John, and took 
the convoy. Jonathan, to revenge his brother’s 
slaughter, crossed the Jordan into the Beni 
Jambri territory, surprised a wedding party 
by an ambush, and was returning laden with 
booty, when he found his retreat cut off 
by Bacchides on the left bank of the river. 
Forced to risk an engagement, he was so far 
successful as to inflict on Bacchides the loss 
of a thousand men, and to make good the 
return of his own men to the right bank by 
means of their swimming the river. 


31. Jonathan . .. rose up instead of his 
brother Judas.| Compare ch. iil. 1, where th 
same expression occurs. : 
EX Sel 
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B.C.360. ness of Thecoe, and pitched their 


i Or, tents by the water of the pool As- 
Which ‘ 
when Bac- P ar. : 
chides un- 24 | Which when Bacchides un- 
derstood, 

on the sab- derstood, he came near to Jordan 


bj a . 

silane, with all his host upon the sabbath 
2CAr. day. 

| c F 
weet. 35 Now Jonathan had sent his 


s3,cap-t- brother "ohn, a captain of the 
| Gr. that people, to pray his friends the Na- 


he might 5 
‘eave with hathites, ‘that they might leave with 
them their > 

carriage, or, stuff.| 


I. MACCABEES. IX. 


[v. 34—37- 


them their carriage, which was B.C.z 
much, 
36 But the children of 'Jambri ‘5%. 


came out of Medaba, and took John, 
and all that he had, and went their 
way with it. 

37 After this came word to Jona- 
than and Simon his brother, that the 
children of Jambri made a great 
marriage, and were bringing the ae 
bride from 'Nadabatha with a great s/edab, 


33. the wilderness of Thecoe.| Thecoé is 
the same as “ Tekoah” or “ Tekoa” (2 Sam. 
hm 25 SSehe BOS INGO, Wh Gy wy, Cees), the 
was a small town in Southern Judza, six 
miles south of Bethlehem. The site is rea- 
sonably identified with the modern Teku’a. 
“The wilderness of Thecoé” is the broad 
tract of high ground lying east and south-east 
of the city, which is at first a table-land, but 
breaks up into rugged and desolate mountains 
as it descends to the level of the Dead Sea 
(Robinson, ‘ Researches,’ vol. 1, p. 486), Com- 
pare 2 Chr. xx. 20. 


the pool Asphar.| Adxkos is not a natural 
pool, but a‘‘cistern” or reservoir.” Itis 
probable that there were many such in the 
Judzan hill-country, besides the well-known 
ones near Jerusalem. ‘The rain-water was 
stored in them.’ No other author mentions 
the Adkkos ’Acdap. 


34. This verse appears to be an anticipa- 
tion of v. 43. The author was about to 
hasten from the account of Jonathan’s en- 
campment at “the pool Asphar” to his en- 
gagement east of the Jordan with Bacchides; 
but, on second thoughts, perceived that his 
narrative would scarcely be intelligible unless 
he explained the circumstances which had 
brought Jonathan to that locality. He there- 
fore interposed at this point the narrative of 
John’s death and the vengeance taken for it 
(vv. 35-42), which is a sort of long paren- 
thesis. 


near to Jordan.| ‘This is a mistranslation 


—répay Tov “lopddvev can mean nothing but 
“across the Jordan.” 


35. a captain of the people.| Rather, “in 
command of the camp- followers,” 
which is a common meaning of dydos (Xen. 
‘ Anab.’ iii. 4, § 26; iv. 3, § 26, &c.). 

his friends the Nabathites.] Compare 
above, ch. v. 25, and see the comment ad /oc. 

their carriage.| Literally, “their baggage.” 
No doubt the wish was to deposit with the 
Nabathzans all the wmpedimenta — women, 
children, camp-followers, baggage, &c. “Car- 


riage” may stand, if it be taken in the sense 
of all that the army carried with it. 


36. the children of Jambri.| A tribe not 
otherwise known—unless we suppose the 
Amorites to be meant. Josephus has of 
’Auapalov trates (‘ Ant. Jud.’ xill. r, § 2), and 
several MSS. read *AuwSpi or “ApSpoi for 
"IapBpi. At an early date the Amorites cer- 
tainly held portions of the Moabite country 
(Num. xxi. 31); and they may never have 
been wholly dispossessed. 

Medaba.| “ Medaba” appears as a Moabite 
town as early as the time of Moses (Num. 
xxi. 30). On the Moabite Stone it is said to 
have been taken by the Israelites under Omri, 
and held for forty years, after which the 
Moabites recovered it (‘ Records of the Past,’ 
vol. xi. p. 166). Isaiah mentions it among the 
towns of Moab (Is. xv. 2). The place re- 
tains its name almost unchanged, and has 
been visited by many modern travellers. It 
is in the Belka, or down county, of Moab, 
about four miles S.E. of Heshbon. 


took John.| It appears, by wv. 42, that 
John was not made prisoner, but slain. Per- 
haps he fell into the hands of the enemy when 
mortally wounded. 


all that he had.| A\l the persons, and all 
the baggage, that he was conveying into the 
Nabathzan country. 


37. from Nadabatha.|  “ Nadabatha” 
(Nada8a6) is known to us only from this 
passage. It was probably a small town, or 
village, in the Moabite country, or at any rate 
in the region east of Jordan. Josephus has 
“ Gabatha” (‘ Ant. Jud.’ xiii. r. § 4)—a name 
equally obscure. 


with a great train.| The custom of es- 
corting a bride from her own home to the 
bridegroom’s house, is one practised com- 
monly in the East, and often involves the 
passage of “a great train.” The bridegroom 
is accompanied by a larger or smaller number 
of his intimate friends (Judg. xiv. 11), and 
frequently by a band of musicians (Jer. vii. 
34; xvi.9). The bride has her own atten- 
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3. C. x60. train, as being the daughter of one of dead, and the remnant fled into the B.C. x60. 


Or, 2eusi= 


the great princes of Chanaan. 

38 Therefore they remembered 
John their brother, and went up, and 
hid themselves under the covert of 
the mountain : 

39 Where they lifted up their 
eyes, and looked, and, behold, there 
was much ado and great carriage: 


f=) 
and the bridegroom came forth, and 


his friends and brethren, to meet 
them with 'drums, and ‘instruments 
of musick, and many weapons. 

40 Then Jonathan and they that 
were with him rose up against them 
from the place where they lay in 
ambush, and made a slaughter of 


them in such sort, as many fell down 


mountain, and they took all their 
spoils. 

41 Thus was the marriage turned 
into mourning, and the noise of their 
melody into lamentation. 

42 So when they had avenged 
fully the blood of their brother, they 
turned again to the marsh of Jordan. 

43 Now when Bacchides heard 
hereof, he came on the sabbath day 
unto the banks of Jordan with a 
great power. 

44 Then Jonathan said to his 
company, Let us go up now and 
fight for our lives, for it standeth not 
with us to day, as in time past : 


45 For, behold, the battle is be- 


dants; and when the two parties unite, the 
entire procession is sometimes very numerous. 
The more wealthy and important the fami- 
lies to which the bride and bridegroom be- 
long, the larger the accompanying train. In 
the present instance, both families were evi- 
dently of high rank, the bride especially, who 
was “the daughter of one of the great princes 
of Chanaan.” 


Chanaan.| ‘The term is large enough to 
cover the Moabites (Judith v. 3), to whom 
the bride’s family probably belonged. By 
“ oreat princes” we must understand leading 
men in the city to which the bride belonged. 


38. hid themselves under the covert of the 
mountain.| The mountain region east of 
Jordan is in many places richly clothed with 
wood, and is very suitable for ambuscades. 
*« The traveller,” says Canon Tristram, “rides 
up and down deep concealed glens ; sometimes 
by a track meandering along the banks of a 
brook, with a dense fringe of oleanders. . 
Lovely knolls and dells open out at every 
turn, gently rising to the wooded plateau 
above. Then we rise to higher ground, and 
ride through zoble forests of oak” (‘ Bible 
Places,’ p. 322). 


39. there was much ado and great car 
riage.| Rather, “much noise and great 
convoy of baggage.” 

to meet them.| I.e. to meet the bride and 
her attendants, 


with drun:s.| Drums, shaped like a kettle- 
drum, were in use among the Syrians and 
other Oriental nations, and were much em- 
ployed in religious orgies of a wild and en- 
thusiastic character, such as those of Bacchus 
and Cybele. It is possible that they may 


have been also used on such an occasion as 
the bringing home of a bride. Or the word 


translated “drums” may here mean “tam- 


bourines,” which would almost certainly have 
been among the “instruments of music” 
employed. 


many weapons.| The Easterns always go 
armed, and would think it especially necessary 
to carry arms when they were about to serve 
as escort fora bride. “Oda will include both 
defensive and offensive arms, but scarcely 
“torches,” as Grimm supposes. 


40. fell down dead.| Literally, “fell 
wounded.” Compare ch. ili. rz. Josephus 
says that the number of the slain was 400 
(CATT | UGa X10 G0)s 

42. the marsh of Jordan.| “ Jordan over- 
floweth all his banks all the time of harvest” 
(Josh, ili. 15); and this overflow leaves a 
marshy tract on either side of the river for 
several weeks, more especially in the lower 
part of its course, near its entrance into the 
Dead Sea (Lynch, ‘ Expedition to Jordan and 
Dead Sea, p. 171; Robinson, ‘ Researches,’ 
vol. li. p. 502). Jonathan had to encamp in 
this marshy district. 


43. Bacchides... came... untothe banks 
of Jordan.| . Bacchides, who had already 
crossed the river (v. 34)—probably by a ford 
higher up—interposed his army between the 
Jordan and the place where Jonathan was 
encamped, thus cutting off his retreat. 

on the sabbath day.| Under the notion, 
apparently, that the Jews would not fight on 
the sabbath (ch. ii. 32-38), or at any rate 
would not interfere with his troops taking up 
their position. 

45. the battle is before us and behind us.] 

Ze dee 
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B.C. x60. fore us and behind us, and the water were with him leapt into Jordan, and B.C.3 
~~ of Jordan on this side and that side) swam over unto the farther bank: 
the marsh likewise and wood, neither howbeit the other passed not over 
is there place for us to turn aside. Jordan unto them. 
46 Wherefore cry ye now unto 49 So there were slain of Bac- ; 
heaven, that ye may be delivered chides’ side that day about ‘a thou- (7m 
from the hand of your enemies. sand men. Joneem 


50 Afterward returned Bacchides 73. cap. 


47 With that they joined battle, 
to Jerusalem, and ‘repaired the !0r,2 


and Jonathan stretched forth his 
hand to smite Bacchides, but he 
turned back from him. 

48 Then Jonathan and they that 


strong cities in Judea; the fort in 
Jericho, and Emmaus, and Beth- 
horon, and Bethel, and Thamnatha, 


The Syrians were in front, the Beni Jambri, 
burning for revenge, behind. The Jordan 
barred their progress both to the right and 
left, if they should attempt to avoid the host 
of Bacchides by making a circuit. In their 
rear lay marsh and jungle. ‘The situation 
might well have seemed almost desperate. 


46. cry ye now unto heaven.| Compare 
ch. ili. 18, 50; iv. 10. The author avoids, as 
usual, the introduction of the name of God. 


47. he turned back from him.| Bacchides 
did not altogether decline an engagement. It 
would have been scarcely possible for him to 
do so, with the river directly at his back. But 
after a resistance in which he lost a thousand 
men (v. 49), he drew off his forces, probably 
towards the north, and left the passage of the 
river clear. Jonathan immediately took ad- 
vantage of the movement, and with his men 
swam the river. None of the Syrian host 
attempted to follow. 


§ 4. BACCHIDES ESTABLISHES GARRISONS 
IN ALL THE CHIEF TOWNS OF JUDA, 
AND TAKES THE SONS OF THE CHIEF MEN 
AS HosraGeEs— ATTEMPT OF ALCIMUS 
TO DISMANTLE THE TEMPLE, AND HIS 
DEATU — BACCHIDES RETURNS TO AN- 
TIOCH. 


50-57. Despite the slight success obtained 
by Jonathan over Bacchides at the Jordan, 
the fortunes of the insurrection were now at 
their lowest ebb. Bacchides was master of 
Jerusalem, and of all the more important of 
the Jewish cities. Alcimus, his creature, 
lorded it in the Temple. For the better re- 
pression of patriotic effort, the Syrian garri- 
sons were spread over the land. All men of 
note, suspected of disaffection, were compelled 
to give their sons as hostages for their good 
behaviour. Alcimus, the Hellenizing High 
Priest, began alterations in the Temple, which 
were probably intended to weaken it as a 
fortress, and perhaps to assimilate it to the 
Grecian model. ‘The patriots made no head ; 
they were weak and scattered ; they appeared 


to have almost ceased to exist: and when, 
upon the death of Alcimus, tranquillity con- 
tinued undisturbed, Bacchides, regarding the 
insurrection as put down, returned to Antioch, 
and left Judza to itself for two years. 


50. the fort in Jericho.| Jericho, one of 
the chief strongholds of the Canaanites, was a 
place of little importance under the inde- 
pendent Jewish monarchy, but rose to emi- 
nence after the return from the Captivity, 
and became a favourite residence of Herod 
the Great. When Pompey took it, two 
forts, called “Threx” and “ Taurus,” com- 
manded its approaches (Strab. xvi. 2, § 40). 
Whether it was one of these that Bacchides 
now built is uncertain. 


Emmaus.| This is probably the place 
mentioned in ch. ili. 40, which afterwards 
became Nicopolis, and is now ’Amwas, about 
20 miles west by north of Jerusalem. 


Bethboron.| On the site of Beth-horon, 
see the comment on ch. ili. 16. 


Bethel.| Bethel, the southern seat of the 
idolatrous calf-worship instituted by Jero- 
boam, was attached to the kingdom of Judah 
by Josiah (2 Kings xxiil. 15) and re-occupied 
by some of the exiles who returned with 
Zerubbabel (Ezra ii. 28), continuing thence- 
forth to be recognised as a Jewish city (Neh. 
xi. 31). It was, however, of small import- 
ance, and obtains no mention in the later 
Jewish history, except in the present passage. 


Thamnatha, Pharathoni.| No comma 
should separate these words. ‘The “ Tham- 
natha” here mentioned is distinguished 


from other cities of the same name by the 
epithet of “ Pharathoni.” ‘There was a Tim- 
nath-heres (Judg. ii. 9) or Timnath-serah 
(Josh. xix. 50) in Mount Ephraim, where 
Joshua was buried (7b. xxiv. 30), and a Tim- 
nathah in the Philistine country, from which 
Samson took his wife (Judg. xiv. 1-5). The 
latter is mentioned, under the form of Tamna, 
in Sennacherib’s inscriptions. Timnatha- 
Pharathoni was probably distinct from both. 


Gr. the 
ty wt 


ethsura. 


3. C. 159. 


Vv. 5I—57.] 


Pharathoni, and '"Taphon, these did 
he strengthen with high walls, with 
gates, and with bars. 

51 And in them he set a garrison, 
that they might work malice upon 
Israel. 

52 He fortified also 'the city Beth- 
sura, and Gazara, and the tower, 
and put forces in them, and provi- 
sion of victuals. 

53 Besides, he took the chief men’s 
sons in the country for hostages, and 
put them into the tower at Jeru- 
salem to be kept. 

54 Moreover in the hundred fifty 
and third year, in the second month, 
Alcimus commanded that the wall of 
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should be pulled down; he pulled 
down also the works of the pro- 
phets. 

55 And as he began to pull down, 
even at that time was Alcimus 
plagued, and his enterprizes hindered : 
for his mouth was stopped, and he 
was taken with a palsy, so that he 
could no more speak any thing, nor 
give order concerning his house. 

56 So Alcimus died at that time 
with great torment. 

57 Now when Bacchides saw that 
Alcimus was dead, he returned to 


the king: whereupon ‘the land of ‘ch. 7- so. 


Judea was in rest two years. 


Taphon.| Rather, ‘“’Tepho”— probably 
identical with the “ Beth-Tappuah” of Josh. 
xv. 53, near Hebron, which is now “ Tetteh” 
(Robinson, ‘ Researches, vol. ii. p. 70). 


51. in them.| Te. “in each of them.” 


work malice upon Israel.| Literally, “ be 
at enmity with Israel.” 


52. Bethsura and Gazara.| On “ Beth- 
sura,” see above, ch. iv. 61, and compare 
ch, vi. 26, 31, 503 On Gazara, or Gazera, see 
ch. iv. 15, and the comment ad Joc. 


the tower.| The Syro-Macedonian fortress 
in the city of Jerusalem (ch. i. 33-36; iii. 
45; iv. 413 vi. 18-24, 61). 

58. he took the chief men’s sons... for 
hostages.| A new stroke of policy, and one 
likely to prove very effective. It had long 
been employed by the Romans (supra, ch. 
Vill. 7,). 

54. in the hundred fifty and third year.] 
B.C. 160-159. The ‘second month” is pro- 
bably the Jewish second month, Zif or lyar, 
corresponding mainly with our May, and, as 
the Syro-Macedonian year began in October, 
would be May B.c. 159. 

Alcimus commanded that the wall of the 
inner court of the sanctuary should be pulled 
down.| The inner court of the sanctuary 
was that accessible to the Priests and Levites 
only. Its destruction would tend to oblite- 
rate the difference between clergy and laity, 
thus assimilating the Jews to their Grecian 
neighbours, among whom there was no such 
thing as a priest caste. At the same time, 
its destruction would tend to weaken the 
defences of the Temple, since each enclosing 
wall might be defended separately, and a 
besieged force would retreat from one court 
to another, The Temple, though in a certain 


sense under Alcimus, who was now generally 
accepted as High Priest, seems to have been 
still viewed as probably, in the last resort, 
the fortress to which the patriots would 
gather, and where they would resist to the 
uttermost. 

he pulled down also the works of the 
prophets.| What these were is uncertain. 
The second Temple had been built by 
Zerubbabel under the guidance and en- 
couragement of Zechariah and Haggai (Ezra 
v. 1; vi. 14; Hag. i. 1, 12-143 Zech. iv. 6-10, 
&c.); but it is not clear that they had had any 
part in the arrangement of the plan of the 
building. Still, it may well be, that, at the 
distance of above 350 years, some special 
parts of the edifice were ascribed to them. 


55. dnd as he began to pull down, even at 
that time was Alcimus plagued.| The writer 
undoubtedly regards the death of Alcimus as 
God’s judgment upon him for his impiety in 
meddling with the time-honoured arrange- 
ments of the Temple building. He seems to 
have had a stroke of paralysis (émAnyn) ex- 
actly at the time when the workmen com- 
menced to carry out his alterations. His 
illness caused a stoppage of the works. 

his mouth was stopped.| Some obstruction 
of the power of speech is a common feature 
of paralysis. ‘The affliction of Alcimus was 
such that he could not even leave directions 
concerning his household affairs. 


56. Alcimus died. . . with great torment. | 
He died—as we should now express it—after 
severe sufferings. 


57. when Bacchides saw that Alcimus was 
dead, he returned to the king.| It is probable 
that Alcimus, like other renegades, had been 
more bitter against those who kept to the 
old faith, than the party to which he had 
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B.C. 
cir. 157. 


58 Then all the ungodly men held 
a council, saying, Behold, Jonathan 
and his company are at ease, and 
dwell without care: now therefore 
we will bring Bacchides hither, who 
shall take them all in one night. 

59 So they went and consulted 
with him. 

60 Then removed he, and came 
with a great host, and sent letters 
privily to his adherents in Judea, that 
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they should take Jonathan and those 
that were with him: howbeit they 
could not, because their counsel was 
known unto them. 

61 Wherefore they took of the 
men of the country, that were au- 
thors of that mischief, about fifty 
persons, and slew them. 

62 Afterward Jonathan, and Si- 
mon, and they that were with him, 
got them away to Bethbasi, which is 


joined himself. He had, it would seem, 
stimulated the lukewarm zeal of Bacchides, 
and held him to the work of persecution. No 
sooner, therefore, was Alcimus dead, than 
the Syrian chief changed his policy, left the 
religious Jews in peace, and returned to 
Antioch. The result was a respite from 
suffering. “The land of Judza was in rest 
two years.” 


§ 5. Last EFFORTS OF BACCHIDES AND 
THEIR F AILURE—PEACE MADE BETWEEN 
BACCHIDES AND JONATHAN— JONATHAN 
RULES JUD#A FROM MICHMASH. 


58-73. In Judza, left to itself, the pa- 
triotic party speedily revived, and obtained 
the upper hand. “ Jonathan and his company 
were at ease and dwelt without care ” (v. 58). 
All that they needed was to be let alone, and 
the nation would be sure to rally to them. 
But, in the space of two years (wv. 57), this 
became fully evident to the opposite party, 
who saw that without external aid they were 
lost. Once more, therefore, they had re- 
course to Bacchides, and induced him, in 
B.C. 158—7, to make a fresh invasion, under 
promise that they would deliver Jonathan 
into his hands. But they were unable to 
redeem their pledge, and Bacchides, enraged 
at his failure, put fifty of them to death 
(v. 61). Still, he did not desist, but made a 
further attack, probably in B.c. 157-6, when 
he besieged the stronghold of Beth-basi, 
which the patriots had made their head- 
quarters. Defeated here by a combined 
movement, skilfully executed by Jonathan 
and Simon (wv. 65-68), he again vented his 
wrath on his supporters, by fresh executions 
(v. 69); and determined to give up the 
struggle. ‘Though Bacchides alone is men- 
tioned, we must suppose Demetrius cognizant 
of all, and a party to the change of policy. It 
is a reasonable conjecture that Roman in- 
fluence was the main factor in producing the 
change, and that the agreement between 
Jonathan and Bacchides (wv. 70-72) was the 
direct consequence of the treaty made by 
Judas with Rome (ch, vili. 17-30), and of 


the message sent to Demetrius, warning him 
against interference with Rome’s allies (did. 
31, 32). The new policy was probably in- 
augurated about B.c. 156. and for four years 
Jonathan governed Israel quietly from the 
ancient city at Michmash. 


58. the 


ungodly men.| Ie. the Hel- 
lenizing party. 


(See ch. i. 44; ili. 5, 8, &c.) 

Jonathan and his company are at ease, and 
dwell without care.| Literally, “dwell at 
ease and are trustful.” They had confidence 
in the good faith of Bacchides, and were, 
therefore, quite easy in their minds, expecting 
nothing hostile. 


who shall take them all in one night.] 
Apparently the design was to bring Bacchides 
with an army into the country secretly, and 
to make a night attack on Jonathan and his 
friends, whom it was expected to surprise and 
capture. 


60. Then removed he, and came.| Rather, 
“Then removed he, to come.’? The inten- 
tion, not its execution, is stated. 


and sent letters.| Onstarting from Antioch, 
Bacchides wrote to his partisans in Judza, 
throwing on them the duty of seizing Jonathan 
and his friends, which they had assigned to 
him (wv. 58). This duty they were unable to 
execute, since their designs had got wind, and 
Jonathan was upon his guard. 


their counsel was known unto them.| Te. 
the counsel of the Hellenizers was known 
to Jonathan and his friends. 


61. they took.| A new subject is to be 
supplied by the common sense of the reader, 
viz. “the Syrians.” The Syrians, disappointed 
at the failure of an enterprise, which had 
been represented as so easy, took vengeance 
on those who had deluded them by putting 
fifty of them to death. So Josephus (¢ Ant. 
Jud,” xiii. 1, § 5). Grimm, however, and 
Ewald suppose that the executions were the 
work of Jonathan. 


62. Bethbasi.| This is a wholly unknown 
site, and receives no light from the alternative 
reading of “ Beth-alaga”’ in Josephus (/. s.c.). 
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wa in the wilderness, and they repaired 69 Wherefore he was very wroth B.C. 
— the decays thereof, and made it at the wicked men that gave him “~ as 

strong. counsel to come into the country, 
63 Which thing when Bacchides insomuch as he slew many of them, 
knew, he gathered together all his and purposed to return into his own 
a ofthe hOSt, and sent word "to them that country. 
miry as were of Judea. ree 70 Whereof when Jonathan had 
ends to 64 Then went he and laid siege knowledge, he sent ambassadors unto 
a against Bethbasi; and they fought him, to the end he should make peace 
against it a long season, and made with him, and deliver them the pri- 
engines of war. soners. 
65 But Jonathan left his brother 71 Which thing he accepted, and 
Simon in the city, and went forth did according to his demands, and 
himself into the country, and with a sware unto him that he would never 
certain number went he forth. do him harm all the days of his 
x, Ode- = 66 And he smote 'Odonarkes and life. 
' his brethren, and the children of | 72 When therefore he had re- 
Phasiron in their tent. stored unto him the prisoners that he 
67 And when he began to smite had taken aforetime out of the land 
them, and came up with his forces, of Judea, he returned and went his 
Simon and his company went out of way into his own land, neither 'came ! Gr, 


the city, and burned up the engines 
of war, 

68 And fought against Bacchides, 
who was discomfited by them, and 
they afflicted him sore: for his coun- 
sel and travail was in vain. 


to come 
any nore. 


he any more into their borders. 

73 Thus the sword ceased from 
Israel: but Jonathan dwelt at Mach- 
mas, and began to 'govern the peo- 
ple; and he destroyed the ungodly 
men out of Israel. 


I Gr. 
Judge. 


The place was probably in some part of “the 
wilderness of Tekoa” (wv. 33). It had been 
fortified, but had fallen into decay. 


68. all his host.| Ie. the “ great host” of 
v. 60, which he had brought with him from 
Antioch. 

sent word to them that were of Judea.| 
To his partisans among the Jews —the 
Hellenizers. 


64. and made engines of war.| Bacchides 
had not expected a severe struggle, and had, 
therefore, not brought with him a siege 
train. He was consequently compelled to 
set to work and make his own military 
engines. ‘This delay afforded an opportunity 
to Jonathan. 


65. Jonathan left his brother Simon, &'c.] 
Jonathan divided his forces. Leaving Simon 
m the city under the protection of walls, he 
took the post of danger, and “went out,” 
with the object of collecting a relieving army 
and so saving the place. ‘The operation was 
completely successtul (wv. 66-68). 

with a certain number.| Rather, “with a 
small number.” Compare Is. x. 19; Ecclus, 
XVil. 2. 

66. he smote Odonarkes.] 


The MSS. 


> 


have either “ Odoarrhes” or ‘ Odomera.” 
Neither form of the name is otherwise known ; 
nor can it be determined whether an inde- 
pendent chief, or an officer in the service of 
Bacchides, is intended. 


children of Phasiron.| One of the many 
desert tribes that are not otherwise known 
to us. 


69. he slew many of them.) Compare 
v. 61, and for the readiness of Bacchides to 
massacre men in cold blood, see ch. vii. 19, 
24% Chalk. 26, 


70. the prisoners.| Ie. those of the 
patriotic party whom he had _ previously 
arrested and held as prisoners. See vv. 26 
and 72. 


73. Jonathan dwelt at Machmas.| “ Mach- 
mas” is undoubtedly the “ Michmash” of 
1 Sam. xiii. and xiv., where Saul and Jonathan 
defeated the Philistines. It lay about seven 
miles north of Jerusalem, in a very strong 
position, on the northern edge of the great 
‘Wady Suweinit. Sennacherib occupied it on 
his first expedition against Hezekiah (Is, x. 
28); and it was among the places where 
the Jews re-established themselves on their 
return from the Captivity (Ezra ii. 27; Neh, 
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or 152° 1 Demetrius maketh large offers to have peace 
with Fonathan. 25 Lis letters to the Fews. 
47 Jonathan maketh peace with Alexander, 
50 who killeth Demetrius, 58 and marricth 
the daughter of Ptolemeus. 62 Fonathan is 
sent for by him, and much honoured, 75 and 
prevaileth against the forces of Demetrius 
the younger, 84 and burneth the temple of 


Dagon. 
oe N the hundred and sixtieth year 
Antiochus Alexander, 'the son of Antio- 


Epi- 
planes. hus surnamed Epiphanes, went up 


vii. 31, xi. 31). ‘The site is still known as 
“ Mukhmas”—a small and poor village. 
Jonathan’s choice of Michmash indicates a 
feeling of insecurity, and a desire to establish 
himself in a position where he could not be 
easily surprised or overpowered. 


CHAPTER X. 


§ 1. ALEXANDER BALAS SETS HIMSELF UP 
AS A RIVAL TO DEMETRIUS — BOTH 
PRINCES COURT THE FAVOUR OF THE 
JEWS, WHO DETERMINE TO SIDE WITH 
ALEXANDER. 


1-47. Rome had never cordially forgiven 
Demetrius his escape from her custody and 
seizure of the Syrian crown without her 
permission. She had actually acknowledged 
him as king, but she was glad of any oppor- 
tunity to do him an injury. In this spirit 
she had promised the Jews her protection 
(ch. vill. 22-32) about the year B.C. 160, and 
now in B.C, 153-2 she openly supported the 
pretensions of a Syrian, who assumed the 
name of Alexander, and claimed to be 
the son of Antiochus Epiphanes, to the Syro- 
Macedonian throne (Polyb. xxxiii. 16). Under 
her sanction he enrolled troops, allied himself 
with Attalus of Pergamus, Ariarathes of Cap- 
padocia, and Ptolemy Philometor, and landing 
at Ptolemais, on the coast of Palestine, assumed 
the title of king. Demetrius had rendered 
himself odious to a large number of his 
subjects ; he had become a habitual drinker, 
and was intoxicated during the greater part of 
each day (¢bid. xxxiii. 14, § 1). Alexander’s 
pretensions were consequently received with a 
considerable degree of favour; the Syrians were 
divided into two parties, and a civil war of 
some duration ensued. Under these circum- 
stances, it was natural that both parties should 
desire the friendship of the Jews, and should 
endeavour to outbid each other in the offers 
which they made to Jonathan. The first 
offers of Demetrius are contained in vv. 3-6, 
those of Alexander in vv. 18-20, the second 
offers of Demetrius in wv. 25-45. ‘These 
last were very tempting: but it was felt that 


and took Ptolemais: for the people 
had received him, by means whereof 
he reigned there. 


2 Now when king Demetrius 


heard thereof, he gathered together 
an exceeding great host, and went 
forth against him to fight. 

3 Moreover Demetrius sent letters 
unto Jonathan with loving words, so 


as he magnified him. 


4 For said he, Let us first make 


no dependence could be placed upon the king’s 
adherence to them, if he were successful. 
The Jews therefore threw in their lot with 
Alexander, and continued his firm adherents 
throughout the struggle (wv. 47). 


1. In the hundred and sixtieth year.| ‘The 
16oth Seleucid year commenced in October, 
B.C. 153, and terminated in October B.c. 152. 
The seizure of Ptolemais is thought to have 
taken place in the first half of the latter year 
(Clintons E> Hivivolesip-425). 

Alexander, the son of Antiochus.| It was 
natural that the Jews should accept this 
view of the matter, which even the Roman 
Senate did not shrink from endorsing with 
their authority (Polyb. xxxili. 16,§ 9). But 
it is generally maintained by the classical 
writers, that there was in reality no such 
relationship between Alexander Balas and 
Epiphanes (Polyb. xxxiii. 16, § 10; Appian, 
‘Syriac.’ § 67; Justin, xxxv. 1). Justin goes 
so far as to say that Balas was a man of low 
birth. 


and took Ptolemais.| On the situation of 
Ptolemais, see the comment on ch. v. 22. It 
was at this time, next to Seleucia, the most 
important city on the Syrian coast. 


the people had received him.| Te. the 
people of Ptolemais. 


2. Demetrius .. . went forth against him 
to fight.| Justin (/. s. c.) tells us that De- 
metrius shewed much courage and spirit in 
defending his crown. In the first battle 
which he fought with his antagonist he was 
successful; and it was only when the forces 
of Egypt, Cappadocia, and Pergamus were 
brought into the ficld against him that he 
succumbed. Nearly two years elapsed be- 
tween the landing of Alexander at Ptolemais. 
and the defeat and death of his adversary. 


3. with loving words.] Literally, “ with 
peaceful words.” 


so. as he magnified hiim.] Rather, “so as to 
magnify him.” That proposals of peace and’ 
alliance should have been made to him by 
the great Syrian king was for the honour of 
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Vv. 5—15. | 


peace with him, before he join with 
Alexander against us : 

5 Else he will remember all the 
evils that we have done against him, 
and against his brethren and _ his 
people. 

6 Wherefore he gave him autho- 
rity to gather together an host, and 
to provide weapons, that he might 
aid him in battle: he commanded 
also that the hostages that were in 
the tower should be delivered him. 

Then came Jonathan to Jeru- 
salem, and read the letters in the 
audience of all the people, and of 
them that were in the tower: 

8 Who were sore afraid, when 
they heard that the king had given 
him authority to gather together an 
host. 

g Whereupon they of the tower 
delivered their hostages unto Jona- 
than, and he delivered them unto 
their parents. 
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10 This done, Jonathan settled 
himself in Jerusalem, and began to 
build and repair the city. 

11 And he commanded the work- 
men to build the walls and the mount 
Sion round about with square stones 
for fortification ; and they did so. 

12 Then the strangers, that were 
in the fortresses which Bacchides 
had built, fled away ; 

13 Insomuch as every man left 
his place, and went into his own 
country. 

14 Only at Bethsura certain of 
those that had forsaken the law and 
the commandments remained still : 
for it was their place of refuge. 

15 Now when king Alexander had 
heard what promises Demetrius had 
sent unto Jonathan: when also it 
was told him of the battles and noble 
acts which he and his brethren had 
done, and of the pains that they had 
endured, 


Jonathan, and raised him in the opinion of 
his neighbours. 


6. he gave him authority to gather together 
an host.| Even in seeking their alliance, Deme- 
trius did not fail to maintain his sovereign 
rights as lord paramount over the Jews. His 
permission implied that they might not levy 
an army, or forge weapons, unless he gave 
them leave. 


the hostages that were in the tower.] See 
above, ch. ix. 53. 

7. Jonathan... read the letters.| Jonathan 
summoned an assembly of the people, and 
invited the Syrian authorities who held “the 
tower” to attend it. He then read aloud 
before them the letters which he had received 
from Demetrius. Their genuineness was at 
once admitted, and acted on. ‘The hostages 
were given up. 

9. their hostages.] Rather, “the hostages.” 


10. Jonathan settled himself in Jerusalem. | 
Ie. removed from Michmash, and made 
Jerusalem the seat of his government. 


began to build and repair the city.| Instead 
of collecting troops and forging arms, as 
Demetrius had suggested, in order to come 
to his help against Balas, Jonathan considered 
primarily his own interests and those of his 
nation. These required the immediate re- 
novation of the Temple fortress, which had 


been much weakened by Lysias (ch. vi. 62) 
and Alcimus (ch. ix. 54). 


1l. the 
mount. 


mount Sion.| Ie. the Temple 
(See the comment on ch. iy. 37.) 


with square stones.| Rather, “squared 
stones” — stones hewn into a rectangular 
form. Ordinary fortifications were often con- 
structed of stones that were unhewn and of 
irregular shapes. 


12. the strangers.] ‘The foreign garrisons, 
placed by Bacchides in the various strong- 
holds which he fortified in different parts of 
the country (ch. ix. 50-52). 


15. king Alexander... heard.| The im= 
portance of an alliance with the Jews had 
not occurred to Alexander at first. It was 
only when he heard of the offers made by his 
rival, that he woke up to an appreciation of 
the aid which it was in their power to render 
to the side whose cause they espoused. He 
was thus somewhat tardy in his application. 
He had it, however, in his favour,—1. That 
no bitter memories overshadowed his past— 
2. That there was no reason to doubt his. 
good faith. It may also have been an im- 
portant circumstance in his favour that he 
was known to have the support of Rome,, 
and that an alliance with him would certainly 
not injure the Jews with their Western pro- 
tectors. 


the battles and noble acts which he and 
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16 He said, Shall we find such 
another man? now therefore we 
will make him our friend and con- 
federate. 

17 Upon this he wrote a letter, 
and sent it unto him, according to 
these words, saying, 

18 King Alexander to his brother 
Jonathan sendeth greeting : 

19 We have heard of thee, that 
thou art a man of great power, and 
meet to be our friend. 

20 Wherefore now this day we 
ordain thee to be the high priest of 
thy nation, and to be called the king’s 
friend ; (and therewithal he sent him 
a purple robe and a crown of gold :) 


his brethren had done.] See above, ch. iii—vii. 
and ch. ix. 

18. King Alexander to his brother Jonathan. | 
The expression “ brother ” was a full acknow- 
ledgment of Jonathan’s independence and 
actual sovereignty. Demetrius had not gone 
nearly so far. We may fairly conclude that 
the concession, which was not a mere flattery 
(Grimm), had considerable weight in de- 
termining Jonathan to accept the alliance of 
Balas. 


19. Wehave heard.| The plural of dignity 
was commonly affected by the Oriental kings, 
from an early, though not from the very 
earliest, date. Traces of its use are found in 
Herodotus (i. 32, 35). But it scarcely seems 
to have become the ordinary form of speech 
until the time of which our author treats. 
(Compare ch. xi. 31-35, xiii. 37-40, xv. 9; 
2 Mace. xi. 23-26, 28, 29, &c.) Even then 
at was frequently superseded by the first 
person singular. (See below, vv. 29-40, 52- 
56; Xl. 9, 10; xv. 3-6, &c.) 

20. we ordain thee to be the high priest of thy 
nation.| ‘The Syrian kings, from the time of 
Epiphanes, had claimed the right of appoint- 
ing the Jewish High Priests from among the 
qualified persons, i.e. from among the de- 
scendants of Aaron. Epiphanes had appointed 
successively as High Priests Jason and Mene- 
laus, deposing Onias to make room for 
Jason, and Jason to make room for Menelaus 
(2 Mace. iv. 7-26). Demetrius had given the 
office to Alcimus (supra, vil. 9). Since the 
death of Alcimus in B.C. 159 (ix. 56) it had 
remained vacant, neither Jonathan nor any 
other person having ventured to assume the 
position, and Demetrius having made no fresh 
appointment. It now occurred to Balas, or his 
adyisers, that it would be an excellent way of 
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and require thee to take our part, and 
keep friendship with us. 

21 So in the seventh month of the 
hundred and sixtieth year, at the feast 
of the tabernacles, Jonathan put on 
the holy robe, and gathered together 
forces, and provided much armour. 

22, Whereof when Demetrius 
heard, he was very sorry, and said, 

23 What have we done, that Alex- 
ander hath prevented us in making 
amity with the Jews to strengthen 
himself ? 

24 I also will write unto them 
words of encouragement, and promise 
them dignities and gifts, that I may 
have their aid. 


securing the favour of Jonathan to confer the 
office on him, since he could not but covet it, 
and his accepting it at the hands of Balas 
would be an acknowledgment of him as 
Syrian king. 

and to be called the king’s friend.] 
the comment on ch. ii. 18. 


a purple robe and a crown of gold.| ‘The 
symbols of sovereignty. Compare ch. viii. 
14, and the comment ad Joc. 


See 


21. in the seventh month.] The seventh 
(Jewish) month, Ethanim or Tisri, corre- 
sponding with the latter part of September 
and the earlier of October, would be the 
twelfth Syrian month of the year. The Feast 
of Tabernacles was on the fifteenth day of 
the month (Lev. xxiii. 34). 


the holy robe.| Not the “purple robe” 
which Balas had sent him (w. 20), but the 
entire priestly dress (oroAnv), as described in 
EX. xxVill. 4-39. 

22. Demetrius .. was very sorry.] — Lite- 
rally, “was grieved.” He saw that he had 
been outbid—he had missed a great oppor- 
tunity by not offering terms sufficiently liberal 
at once. Still, he hoped that it might not be 
too late to retrieve his error; and certainly 
the terms that he now submitted for the con- 
sideration of the people were sufficiently 
liberal. As Ewald observes, “there seems 
every reason to regard the document con- 
tained in vv. 25-45 of this chapter as genuine, 
and of high historical importance” (‘ Hist. of 
Israel,’ vol. v. p. 328, note*). It throws a 
large amount of light on the ordinary fiscal 
relations subsisting between the Syrian mon- 
archs and their Jewish subjects. 


24. promise them dignities.| Rather, “ pro- 
mise them exaltation.” It was a general 
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Vor 25—30. | 


25 He sent unto them therefore 
to this effect: King Demetrius unto 
the people of the Jews sendeth 
greeting : 

26 Whereas ye have kept cove- 
nants with us, and continued in our 
friendship, not joining yourselves 
with our enemies, we have heard 
hereof, and are glad. 

27 Wherefore now continue ye 
still to be faithful unto us, and we 
will well recompense you for the 
things ye do in our behalf, 
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28 And will grant you many im- B.C. x32. 


munities, and give you rewards. 

29 And now do I free you, and for 
your sake I release all the Jews, from 
tributes, and from the customs of salt, 
and from crown taxes, 

30 And from that which apper- 
taineth unto me to receive for the 
third part of the seed, and the half 
of the fruit of the trees, I release it 
from this day forth, so that they shall 
not be taken of the land of Judea, 
nor of the three governments which 


elevation of their position among his subjects, 
rather than any special “ dignities” or offices, 
that Demetrius now offered. 


25. King Demetrius unto the people of the 
Jews.| The contrast between this address 
and that of Balas (wv. 18) is striking. De- 
metrius ignores Jonathan altogether, regard- 
ing him doubtless as pledged to his rival, and 
addresses himself to the “ people,” whom he 
perhaps hopes to separate from their leader. 
Throughout his whole long letter he makes 
no allusion to Jonathan’s existence. 


26. Whereas ye have kept covenants with 
us.| Rather, “your covenants.” As no overt 
act of hostility had been yet committed, De- 
metrius is able to assume the friendliness of 
the Jews towards himself, and their fidelity 
to the engagements which existed between 
him and them (ch. ix. 70-72). He thinks it 
prudent to take this line, as making it easier 
for them to revert to his alliance, if so dis- 
posed. 


28. many immunities.| Literally, “ remis- 
sions.” (See the enumeration of them in 
VU. 29-31.) 

29. I free you, and for your sake [release all 
the Jews.| ‘There is nothing corresponding 
to “for your sake” in the original. By “you” 
Demetrius means the Jewish community in 
Palestine; by “all the Jews,” all those settled 
in any part of his dominions. There were 
many thousands at Antioch. 


from tributes.| Rather, “from the poll- 
tax.” In Oriental countries, a poll-tax (not 
necessarily the same for all) is always levied 
on all the inhabitants. It is ordinarily levied 
by the head men of each town and village, 
and remitted by them to the government. 
The Syro-Macedonians, and after them the 
Romans, kept up the immemorial practice 
(Luke xx. 22, xxiii. 2; Rom. xiii. 6). 

from the customs of salt.) Or “ from the 
duty on salt.” The salt of Palestine was 
derived chiefly from the Dead Sea, where it 


is formed naturally. Private persons were 
allowed to collect it, but had to pay a duty, 
of the nature of an excise, to the government 
before removing what they had collected. 
The effect was to raise the price of salt to 
the consumer generally. 


and from crown taxes.| Rather, “from 
the payment in lieuof crowns.” It had 
been customary for the subject-nations to make 
presents of crowns of gold to the reigning 
monarch on various occasions, as when he 
gained a victory, or recovered from an illness, 
or when they had any petition to ask of him. 
In course of time it was thought convenient 
to commute this irregular and voluntary pay- 
ment into a fixed sum due to the government 
annually, and known as qddpos oredavirns 
(Joseph. ‘ Ant. Jud.’ xii. 3, § 3) or oreavexdv 
réAcopa (Suidas), corresponding to the Ro- 
man aurum coronarium (Cic. ‘ Leg. Agr. ii. 22). 
This is the payment of which Demetrius 
offered the remission. 


30. And from that which appertaineth unto 
me to receive for the third part of the seed. | 
Rather, “for the third part of the crop.” 
Sopa is used here for the “crop” or “ pro- 
duce,” as oépos is more commonly (Herod. 
Iv. 53; Soph. ‘Philoct. 1. 706, &c.). In 
Oriental countries, as much as one-half of 
the produce is said to have been sometimes 
claimed by the state (Mirkhond, ‘ Histoire 
des Sassanides, p. 372); and the same pro- 
portion was required of the Spartan helots 
(Tyrt. Fr. 5; Pausan. iv. 14, § 3). The pay- 
ment in kind had, under the Seleucidz, been 
commuted for 2 payment in money. 


and the half of the fruit of tke trees.| 
Rather, “and for the half,’ &c. The tree- 
tax had been commuted, like the corn-tax. 
A tax on fruit-trees has been common 1n the 
East in all ages. (See Tabari, ‘ Chronique,’ 
vol. ii. p. 226; Magoudi, ‘ Prairies d’Or, vol. 
ll. p. 204.) 

the three governments which are added there- 
unto.| Compare v. 38, and see also ch. xi. 
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try of Samaria and Galilee, from this 
day forth for evermore. 

31 Let Jerusalem also be holy and 
free, with the borders thereof, both 
from tenths and tributes. 

32 And as for the tower which is 
at Jerusalem, I yield up my authority 
over it, and give it to the high priest, 
that he may set in it such men as he 
shall choose to keep it. 

33 Moreover I freely set at liberty 


28, 34. It appears from ch. xi. 34, that 
these “governments” were named respec- 
tively Apherema, Lydda, and Ramathem 
(= Ramathaim). “Apherema” is thought 
to be a Greek corruption of the Hebrew 
word “ Ephraim,” and to designate the most 
southern part of the Samaritan territory. 
Lydda must be the tract about that town, 
which lay on the edge of the plain of 
Sharon, north-west of Jerusalem. Rama- 
them is probably the tract about Rama- 
thaim, the city of Samuel’s father (1 Sam. 
i, 1), the exact position of which is unknown. 
Under what circumstances these three dis- 
tricts had been detached from Samaria and 
added to Judza, we have no record; but the 
transfer had probably been made to punish 
some Samaritan rebellion. (See Ewald, ‘ Hist. 
of Israel,’ vol. v. pp. 227, 228.) 


and Galilee.| These words seem super- 
fluous, and are quite out of place here. Else- 
where the three districts are uniformly re- 
presented as Samaritan; and Galilee was too 
far off for any portion of it to have been 
attached to Judea at this period. If not 
the error of a scribe, accustomed to couple 
Galilee with Samaria, the words must be 
ascribed to an error on the part of the 
author. 


31. both from tenths and tributes.] Rather, 
“and the tithes, and the taxes.” Jeru- 
salem was to be free of all payments to the 
crown, and so were to be the tithes collected 
for the support of the Levitical priesthood, 
and the taxes levied on the Jews by the native 
authorities for the support of the fabric and 
service of the ‘Temple (Neh. x. 32-37). No 
deduction was to be made from either of 
these two sources of revenue for the benefit 
of the Syrian exchequer. 


32. as for the tower.| Compare ch. i. 
33-36; and see, in the present chapter, 
vv. 6-9. 

I... give it to the high priest.| De- 
metrius speaks as though he were ignorant 
who had assumed the office of High Priest, 
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every one of the Jews, that were B.C. x2 


carried captives out of the land of 
Judea into any part of my kingdom, 
and J will that all my officers remit 
the tributes even of their cattle. 

34 Furthermore J wi// that all the 
feasts, and sabbaths, and new moons, 
and solemn days, and the three days 
before the feast, and the three days 
after the feast, shall be all days of 
immunity and freedom for all the 
Jews in my realm, 


but concluded that the nation, under the 
circumstances, would set one up. There can 
be little doubt that he knew of Jonathan’s 
elevation, and purposely ignored it. 


33. I freely set at liberty every one of the Jews 
that were carried captives.| This is a new 
point. In the wars between the Syrians and 
the patriotic party in Judea a large number 
of captives must have been made. ‘These 
languished in confinement in various parts of 
the Syrian dominions. It was a tempting 
offer to the friends of the captives, that they 
should, all of them, be at once set free. 


Iwill that all my officers remit the tributes 
even of their cattle.| This is obscure. By 
the context, the remission should concern 
especially the captive Israelites; but it is 
not likely that they would possess cattle. If 
the concession was to be general, perhaps 
Josephus may not have been not far wrong 
in explaining it as an exemption of the Jewish 
animals from compulsory employment in the 
service of the Syrian state. (See Joseph. 
SANE. des ull 725 1032) 

34. all the feasts... and solemn days.| 
A distinction seems to be intended between 
the recognised feasts, whether commanded 
in the Law, or established by ecclesiastical 
authority, and occasional days appointed (d7ro- 
dedevypevor) from time to time to be kept holy 
by those to whom the right of such appoint- 
ment belonged. Both classes of days were 
to be equally days of state exemption for the 
Jewish community. ‘The exemption was to 
consist of aréNeca, ‘ freedom from tax ”—the 
advantage of which, when limited to certain 
days, is not very apparent, and ddects, “ re- 
mission of state claims on their time,” which 
would clearly have been a considerable boom 
to certain classes—e.g. soldiers, state officials, 
and other exployés. 


the three days before the feast, and the three 
days after the feast.| The time commonly 
spent in their journeys backwards and forwards 
by such Syrian Jews as were in the habit of 
attending the great Jewish festivals. 
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Vv. 35—40.] 


35 Also no man shall have au- 
thority to meddle with them, or to 
molest any of them in any matter. 

36 I will further, that there be 
enrolled among the king’s forces 
about thirty thousand men of the 
Jews, unto whom pay shall be given, 
as belongeth to all the king’s forces. 

37 And of them some shall be 
placed in the king’s strong holds, of 
whom also some shall be set over the 
affairs of the kingdom, which are of 
trust : and J wi// that their overseers 
and governors be of themselves, and 


Gr.walk. that they ‘live after their own laws, 


35. xo man shall have authority to meddle 
with them.| We must understand, “at such 
times.” Demetrius could not mean that no 
one should under any circumstances arrest, 
or take legal proceedings against, a Jew. 


36. I will further, that there be enrolled 
among the king’s forces about thirty thousand 
men of the Jews.| The enrolment of Jews 
among the king's forces would mark them 
as full citizens, trusted to bear arms, and 
receive a military training, as much as any 
others. It was a privilege, and not a burthen, 
especially as the soldiers received pay. The 
number, 30,000, would be surprising, if the 
Jews of Palestine only were meant; but we 
must remember that there were large colonies 
of Jews in various parts of the Empire, as, 
especially, at Antioch, Babylon, Seleucia, 
Nearda, &c.; and that the Jews of those 
places might have been glad to take military 
service. 


37. And of them some shall be placed in the 
king’s strong holds.| A further mark of con- 
fidence. The Jews were to be employed, 
equally with the rest of the Syrian troops, in 
garrison duty. 


of whom also some shall be set over the 
affairs of the kingdom, which are of trust.] 
An employment of Jews in offices of trust is 
here promised; but the nature of the offices 
Is not specified. The promise was vague, and 
might easily have been evaded. It certainly did 
not amount to a declaration that Jews were 
to be regarded as “‘ qualified for all offices” 
(Ewald, ‘ Hist. of Israel, vol. v. p. 328). 


IT will that their overseers and governors be 
of themselves.| This would, no doubt, have 
been a considerable boon. It would have se- 
cured the Jews from having heathen governors 
placed over them. Still it would have admitted 
of their being subjected to the tender mercies 
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the land of Judea. 

38 And concerning the three go- 
vernments that are added to Judea 
from the country of Samaria, let them 
be joined with Judea, that they may 
be reckoned to be under one, nor 
bound to obey other authority than 
the high priest’s. 

39 As for Ptolemais, and the land 
pertaining thereto, I give it as a free 
gift to the sanctuary at Jerusalem 
for the necessary expences 
sanctuary. 

40 Moreover I give every year 


of renegades and Hellenizers, such as Mene- 
laus and Alcimus. 

and that they live after their own laws.| 
An entire revocation of the edict of Epiphanes 
(ch. i. 41-50), by which the Jews were re- 
quired to “leave their laws,’ and ‘follow 
the strange laws” which he made the “law 
of the land” (2b. v. 44). 

38. concerning the three governments.| See 
the comment on wv. 30. It is probable that 
these districts had hitherto had separate 
governors, or a separate governor. Now 
they were to be subjected to the sole authority 
of the High Priest. The ungrammatical 
construction of the Greek, which follows a 
Hebrew idiom, does not introduce any am- 
biguity into the meaning of the stipulation. 

39. As for Ptolemais, ... I give it as a 
Sree gift.) Wt is pertinently remarked, that 
Ptolemais was not now in the possession of 
Demetrius, so that he could give it away. 
Ptolemais was exactly the place where the 
rival king had established his court, and fixed 
his government. It was, no doubt, selected 
to be made over to the Jews on this account. 
‘The appeal made to them was to this effect— 
“Tf you will lend your assistance to crush 
Balas and recover Ptolemais, which has pro- 
claimed him king, the city and its territory 
shall be ceded to you as a permanent pos- 
session.” To have greater weight with the 
religious Jews, the ceded territory was made 
part of the endowment of the Temple. 


40. Moreover I give every year fifteen thou- 
sand shekels.| Rather, “I for my part,” or 
“T, in my own person, give,” &c. ‘This 
is put in contrast with the gift—given once for 
all—of the revenues of Ptolemais. The con- 
text shews that it was to be a contribution 
on the part of the king to the Temple 
service. Fifteen thousand shekels of the 
Maccabee period would be worth from twelve 
to fifteen hundred pounds sterling. 


i! 1 Or, of 
of the the holy 


things. 
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B.C.152. fifteen thousand shekels of silver out 44 For the building also and re- B.C»: 


of the king’s accounts from the places 
appertaining. 

41 And all the overplus, which the 
officers payed not in as in former 
time, from henceforth shall be given 
toward the works of the temple. 

42 And beside this, the five thou- 
sand shekels of silver, which they 
took from the uses of the temple out 
of the accounts year by year, even 
those things shal] be released, because 
they appertain to the priests that 
minister. 

43 And whosoever they be that 
flee unto the temple at Jerusalem, or 
be within the liberties thereof, being 
indebted unto the king, or for any 
other matter, let them be at liberty, 
and all that they have in my realm. 


out of the king’s accounts.| To be de- 
ducted, that is, from the balance due to the 
king, and to be kept back by the Jewish 
authorities. 

from the places appertaining.| Rather, 
“from the (most) convenient places.” 


41. all the overplus, which the officers payed 
not in as in former time.| ‘The intention of 
this is obscure. It would most naturally 
point to the outstanding debts due to the 
treasury from the collectors of taxes; but it 
is difficult, in that case, to understand the 
expression ‘‘as in former time”—literally 
“as in the first years”—since under any 
system of taxation there will always be such 
arrears. Perhaps in the first years of the 
Syrian rule the practice had been that these 
arrears of the king’s taxes went to the Temple 
treasury, and Demetrius proposed a restora- 
tion of the system. “ As in the first years” 
must then be connected with what follows, 
not with what precedes it. 


42. beside this, the five thousand shekels, 
do'c.] A temple tax of 5000 shekels a year 
had, apparently, been exacted by the Syrian 
monarchs. This Demetrius proposed to 
remit. 


43. whosoever they be that flee unto the 
temple.| The right of asylum, which the 
Greeks regarded as attaching, in some degree 
or other, to all their own temples, was to be 
recognised as belonging in a high degree to 
the Temple at Jerusalem. It was to be 
possessed, not only by the main building, but 
by all its purlieus and precincts (dpia), and 
was to cover, not only criminals, but debtors 


pairing of the works of the sanctuary 
expences shall be given of the king’s 
accounts. 

45 Yea, and for the building of the 
walls of Jerusalem, and the fortify- 
ing thereof round about, expences 
shall be given out of the king’s ac- 
counts, as also for the building of the 
walls in Judea. 

46 Now when Jonathan and the 
people heard these words, they gave 
no credit unto them, nor received 
them, because they remembered the 
great evil that he had done in 
Israel; for he had afflicted them 
very sore. 

47 But with Alexander they were 
well pleased, because he was the first 
that entreated of true peace with 


—or at any rate, crown debtors. Even the 
goods of such debtors were to be safe from 
attachment, during their abode in the Temple. 


44. For the building also and repairing of 
the works of the sanctuary.| See above, 
VU, IO, II. 


of the king’s accounts.| Rather, “out of 
the king’s accounts.” 


45. for the building of the walls in 
Judea.| Rather, “for the building of the 
forts,” or “strongholds.” Compare above, 
ch. ix. 50-52. Demetrius was ready to 
undertake all these expenses, but of course 
on the implied condition that Jerusalem and 
the “strongholds” should be held for him, 
and against his adversary. 


46. when Jonathan and the people heard 
these words.| Demetrius failed to stir up any 
jealousy or dissension between the people and 
their leader. Liberal as his offers were, and 
tempting as they might have been, if regarded 
as an honest expression of his intentions with 
respect to the Jewish nation, they had under 
the circumstances no weight or power of 
attraction. ‘They were regarded as extorted 
from him by his needs, and no confidence 
was felt that he would consider himself bound 
to their observance, if he should succeed in 
crushing Balas. 


he had affiicted them very sore.| Through 
Alcimus, Bacchides, and Nicanor. See espe- 
cially ch, vii. 16, 19, 22, 343 ch. ix. 2, 25-27, 
&e. 

47. he was the first that entreated of true 
peace with them.] Our translators have in- 


v. 48—52.| 


.C.152. them, and they were confederate with 


: 
Ir. 150. 


him always. 

48 Then gathered king Alexander 
great forces, and camped over against 
Demetrius. 

49 And after the two kings had 
joined battle, Demetrius’ host fled : 
but Alexander followed after him, 
and prevailed against them. 
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very sore until the sun went down: 
and that day was Demetrius slain. 

51 Afterward Alexander sent am- 
bassadors to Ptolemee king of Egypt 
with a message to this effect : 

52. Forasmuch as I am come again 
to my realm, and am set in the 
throne of my progenitors, and have 


serted the epithet “true” before “ peace,” 
without any warrant from the original, in 
order to overcome the difficulty which arises 
from the fact, recorded earlier in the chapter 
(vv. 3-6), that Demetrius, and not Balas, 
began the negotiations. In point of fact, 
there is a contradiction between vv. 3 and 
47, which cannot be got over. As Homer 
“nods ” sometimes, so does our author. 


§ 2. THE WAR BETWEEN DEMETRIUS AND 
BALAS—DEFEAT AND DEATH OF DE- 
METRIUS. 


48-50. The details of the war between 
Demetrius and Alexander Balas are but little 
known. It appears to have lasted somewhat 
more than two years (B.C. 152-150). Attalus, 
king of Pergamus, induced Balas to come 
forward, but did not at first support him 
with his troops. After his seizure of Ptole- 
mais, or Acre, in B.C. 152, Demetrius attacked 
him, and in the first engagement gained a 
decided victory (Justin, xxxv. 1). Attalus 
then took part in the war openly, as did 
Ptolemy Philometor of Egypt, and Ariarathes 
V. of Cappadocia. Thus strengthened, Balas 
fought a second battle, which is the one here 
spoken of (vv. 49, 50). The fortunes of the 
fight were chequered; but in the end Balas 
was victorious, and Demetrius was. slain 
(Justin, /. 5. c.; Joseph. ‘Ant. Jud.’ xiii, 2, § 4). 


48. Then gathered king Alexander great 
forces.| Justin tells us that the three kings, 
Attalus, Ptolemy, and Ariarathes, sent their 
forces to his aid: Porphyry says he had an 
army of mercenaries, and contingents from 
Ptolemy and Attalus (Euseb. ‘ Chr. Can.’ i. 40, 
§ 15). 

49. Demetrius host fled.| According to 
Josephus, Demetrius had at first the advan- 
tage. After inflicting a great slaughter, he 
put the army of Balas to flight, and was hotly 
pursuing them, when his horse became en- 
tangled in a bog and threw him, whereupon 
he was overpowered and slain (‘ Ant. Jud.’ xiii. 
2,§ 4). The party of Balas then gained the 
day. Justin also says that Demetrius had 
“‘ killed many thousands,” before he fell fight- 
ing bravely in the thick of the struggle. The 
battle must have taken place about August, 


B.C. 150 (Clinton, ‘ F. H.’ vol. iii. p. 324), when 
Demetrius had held the throne for nearly 
twelve years. (See ch. vii. 1.) 


§ 3. THE MARRIAGE OF BALAS WITH CLEO- 
PATRA, DAUGHTER OF PTOLEMY PHILO- 
METOR—HONOURS PAID TO JONATHAN 
AT THE TIME OF THE WEDDING. 


51-66. It was natural that Balas should 
wish to strengthen himself by a matrimonial 
alliance. Upstarts are always eager to obtain 
admittance into the family circle of kings ; 
and Balas was an upstart of an exceedingly 
weak character, who could feel no confidence 
in himself. The Syrian monarchs had already 
intermarried with the Ptolemies, so that there 
would be nothing strange or unusual in the 
proposal of another such alliance. Ptolemy 
Philometor readily accepted it, expecting no 
doubt to gain something for himself by the 
transaction. ‘The author relates the affair of 
the marriage mainly on account of the 
honours paid to Jonathan at the time of its 
celebration (wv. 59-65). 


51. Ptolemee king of Egypt.) The Ptolemy 
contemporary with Balas was Ptolemy VI. 
(Philometor), who ascended the Egyptian 
throne in B.C. 181 and reigned till B.c. 146. 
He became king at the age of seven, and was 
consequently at this time about 38 or 39 
years of age. Demetrius had angered him by 
an attempt to obtain possession of Cyprus, 
which was an appanage of the Egyp- 
tian crown; and, though the attempt failed, 
Philometor never forgave it. His support 
of Balas, even to the extent of accepting him 
for a son-in-law, was, in fact, a mode of 
avenging his wrongs. But it may also have 
been dictated by policy. Balas was so weak 
that Philometor may have expected to wrest 
from him Cecele-Syria and Palestine—the 
desire of Egypt at this time—without much 
difficulty. (See ch. xi. 1.) 


with a message.| he message was pro- 
bably sent off almost immediately after the 
battle. Balas at once assumed all the airs of 
a great king. He takes to himself the whole 
credit of the victory, without any mention of 
the aid lent him by Ptolemy and the other 
kings. He, of course, assumes his legitimacy, 
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50 And he continued the battle B.C. 150. 
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B.C. 150. gotten the dominion, and over- 
thrown Demetrius, and _ recovered 
our country ; 

53 For after I had joined battle 
with him, both he and his host was 
discomfited by us, so that we sit in 
the throne of his kingdom : 

54 Now therefore let us make a 
league of amity together, and give 
me now thy daughter to wife: and 
I will be thy son in law, and will give 
both thee and her gifts according to 
thy dignity. 

55 hen Ptolemee the king gave 
answer, saying, Happy be the day 
wherein thou didst return into the 
land of thy fathers, and satest in the 
throne of their kingdom. 

56 And now will I do to thee, as 
thou hast written: meet me there- 
fore at Ptolemais, that we may see 
one another; for I will marry my 


and claims descent from the old line of the 
Syrian monarchs. He addresses Ptolemy as 
altogether his equal, if not his superior, and 
demands, rather than requests, his daughter 
in marriage. 

54. I... will give both thee and her gifts. | 
Presents to the bride and her father (€dva, 
éedva) were usually made before marriage by 
the Greeks. The bride’s portion was called 
cepyn, and became part of her dower; the 
father’s represented the actual purchase-money 
of primitive times. ‘The character of the gifts 
varied according to the rank of the parties. 


56. now will I do to thee, as thou hast 
aritten.| Ptolemy’s ready acceptance of the 
proposal of Balas is not, perhaps, surprising. 
He may have believed him to be a son of 
Epiphanes, in which case the match would 
have been an equal one; and he may have 
expected to derive advantage of some kind or 
other from the connection, although the 
exact nature of the advantage could scarcely 
have been as yet apparent. It would depend 
on circumstances and the character of Balas. 


meet me therefore at Ptolemais.| The 
message of Balas had probably been sent 
from Antioch, whither he no doubt proceeded 
after his victory. But Ptolemais, halfway 
between Egypt and Antioch, seemed to 
Philometor a more convenient place for the 
wedding. He proposed, therefore, to bring 
his daughter thither. 


57. in the hundred threescore and second 
year.| The 162nd Seleucid year would com- 


daughter to thee according to thy 3-C.x 


desire. 

57 So Ptolemee went out of Egypt 
with his daughter Cleopatra, and 
they came unto Ptolemais in the 
hundred threescore and second year : 

58 Where king Alexander meet- 
ing him, he gave unto him his daugh- 
ter Cleopatra, and celebrated her 
marriage at Ptolemais with great 
glory, as the manner of kings is. 

59 Now king Alexander had writ- 
ten unto Jonathan, that he should 
come and meet him. 

60 Who thereupon went honour- 
ably to Ptolemais, where he met the 
two kings, and gave them and their 
friends silver and gold, and many 
presents, and found favour in their 
sight. 

61 At that time certain pestilent 
fellows of Israel, men of a wicked 


ence in October B.c. 151, and terminate in 
October B.c. 150. It was probably towards 
the close of the year that the wedding took 
place. 


59, Now king Alexander had written unto 
Jonathan.| Here we have the first hint of 
the writer’s purpose in dwelling so long upon 
the wedding. It is Maccabee, not Syrian, 
history that he is writing; and, but for Jona- 
than being a guest at the wedding, he might 
scarcely have noticed it. He regards the 
occasion, however, as having greatly re- 
dounded to Jonathan’s glory; since, 1, he 
went there on special invitation: 2, he 
stayed there as an equal and companion of 
two of the greatest kings of the East; 3, he 
received special honours while there, which 
are described in vv. 62-65. 


60. aent honourably to Ptolemais.| Rather, 
“went magnificently.” A large train and 
much display of wealth are implied in the 
expression, pera SdEns. 


he... gave them and their friends . . . many 
presents.| According to the usual Eastern 
custom. It was especially incumbent on a 
king to be lavish of gifts (Xen. ‘Cyrop,’ 
viii. 2); and Jonathan, having been raised to 
the kingly rank (supra, vv, 18-20), contrived 
by some means or other to obtain sufficient 
wealth to play the part of king nobly. 


61. certain pestilent fellows.] Literally, 
“men (who were) pests.” The expression, 
rare in Greek (Demosth. in Reiske’s ‘ Orat. 


v. 62—67.] I. MACCABEES. X. 

. C. x50. life, assembled themselves against him, 

"to accuse him: but the king would 
not hear them. 

62 Yea more than that, the king 
commanded to take off his garments, 
and clothe him in purple: and they 
did so. 

63 Also he made him sit by him- 
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64 Now when his accusers saw B.C.150 
that he was honoured according to ~_ 
the proclamation, and clothed in 
purple, they fled all away. 

65 So the king honoured him, and 
wrote him among his chief friends, 
and made him a duke, and 'partaker ' 


i AY governor 
of his dominion. ‘Of a prom 


vince. 


self, and said unto his princes, Go 
with him into the midst of the city, 
and make proclamation, that no man 
complain against him of any matter, 
and that no man trouble him for any 
manner of cause. 


66 Afterward Jonathan returned 
to Jerusalem with peace and gladness. 


67 Furthermore in the hundred cic. z48. 


threescore and fifth year came Deme- 
trius son of Demetrius out of Crete 
into the land of his fathers: 


Att’ 794. 5), is common enough in Latin, 
and is well rendered in our Version. 

men of a wicked life.) Literally, “men 
who were transgressors of the law.” Pro- 
bably no more is meant than by the cus- 
tomary dvopor (ch. il. 44.5 ill. 6; vil. 5; ix. 23, 
58, &c.), men who had given up the obser- 
vance of the Jewish law, and regarded it as 
no longer binding. Such persons did not 
necessarily lead an immoral life. On the 
contrary, they often sought to recommend 
their views by strictness and purity of living. 
It was natural that the leaders of the Hel- 
lenizing party, finding that Jonathan was in 
such favour, should make a last effort to 
discredit him with the Syrian king. 

62. the king commanded to . . . clothe him 
in purple.| Jonathan had, apparently, not 
yet assumed the royal apparel which had 
been conceded to him (wv. 20). At this time 
the efforts of his enemies resulted in his open 
and manifest exaltation to the royal dignity. 

63. Also he made him sit by himself.| Le., 
“he (Balas) made him (Jonathan) take the 
seat by his side”—perhaps on the same 
throne—thus publicly exhibiting him as his 
equal. 

Go with him into the midst of the city, and 
make proclamation.| Compare Gen. xli. 43 ; 
Esther vi. 9-11. The main object was to 
make Jonathan’s royal dignity known as 
widely as possible. 

65. the king... wrote him among his 
chief friends.| It is implied that there was a 
catalogue in which the names of the “ king’s 
friends” were inscribed, as there was of 
‘royal benefactors” among the Achemenian 
Persians (Herod. viii. 85; Esther ii. 23, 
vi.1). It appears further that there were 
gradations of rank among the “ friends,” the 
bulk of them forming an “ordinary” class, 
while a certain number were recognised as 
“ chief friends.” (See the comment on ch. ii, 
18.) 


Apoc-—Vol. Il. 


made him a duke.| Rather, “a general ”— 
i.e. gave him the rank of general in his army. 
The Latin dux did not come to have a mere 
titular force till after the time of Constantine. 


partaker of his dominion.| Rather, “ pro- 
vincial ruler,” or “ governor of a district.” 
The word used is rare, being only found in 
eae and in Josephus (‘ Ant. Jud.’ xii. 5, 
§ 5). 


§ 4. DEMETRIUS II. CLAIMS THE SYRIAN 
CROWN-—-W AR BETWEEN HIS GENERAL, 
APOLLONIUS, AND JONATHAN—SUCCESS 
OF JONATHAN, AND FRESH HONOURS 
GRANTED TO HIM. 


67-89. Balas was scarcely settled on the 
throne when he shewed himself quite unfit 
for sovereignty. He committed the affairs 
of the kingdom to a certain Ammonius, who 
robbed and murdered at his pleasure, while 
his master gave himself up to all kinds of 
vicious indulgences. He thus alienated the 
affections of his subjects, and gave an oppor- 
tunity to the son of the late king, of which 
he was not slow to take advantage. In 
B.C. 148-7, when Balas had been king about 
two years, this prince left Crete, where he 
had been staying, accompanied by a body of 
Cretan mercenaries, and, landing on the coast 
of Cilicia, assumed the title of king. Alex- 
ander, on hearing the intelligence, quitted 
Ptolemais, his favourite residence, and went 
first to Antioch (v. 68) and thence into 
Cilicia (ch. xi. 14), where he endeavoured to 
crush the revolt. Meanwhile Jonathan 
maintained his cause in Palestine against the 
general Apollonius, who held Ccelesyria for 
Demetrius, and obtained the important suc- 
cesses which are related in vv. 74-86. Balas 
shewed his gratitude by conferring on the 
victorious Maccabee a new dignity and an 
increase of dominion (vv. 88, 89). 

67. in the hundred threescore and fifth 
year.| The 165th Seleucid year began in 

21 
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68 Whereof when king Alexander 
heard tell, he was right sorry, and 
returned into Antioch. 

69 Then Demetrius made Apollo- 
nius the governor of Celosyria his 
general, who gathered together a great 
host, and camped in Jamnia, and sent 
unto Jonathan the high priest, saying, 

70 Thou alone liftest up thyself 
against us, and I am laughed to scorn 
for thy sake, and reproached: and 
why dost thou vaunt thy power 
against us in the mountains? 


I. MACCABEES. X. 


[v. 68—73. 


71 Now therefore, if thou trustest 
in thine own strength, come down 
to us into the plain field, and there 
let us try the matter together: for 
with me is the power of the cities. 

72, Ask and learn who I am, and 
the rest that take our part, and they 
shall tell thee that thy foot is not 
able to stand before our face ; for thy 
fathers have been twice put to flight 
in their own Jand. 

Wherefore now thou shalt not 
be able to abide the horsemen and so 


October B.C. 148, and ended in October 
B.C. 147. 


Demetrius, son of Demetrius.| The elder 
Demetrius, when attacked by Balas, sent his 
two sons, Demetrius and Antiochus, to 
Cnidus, to the care of a friend. Neither of 
them was grown up at the time (B.C. 152). 
Four years later, the elder, Demetrius, having 
attained to manhood according to Eastern 
ideas, came forward and claimed his father’s 
crown (Justin, xxxv. 2). 


out of Crete.) Demetrius, when he de- 
termined to assert his rights, seems to have 
left Cnidus and gone to Crete, where he 
collected a body of mercenaries, with whom 
he crossed the sea and landed on the coast of 
Cilicia (Joseph. ‘ Ant. Jud.’ xiii. 4, § 3). 

68. king Alexander... returned into 
Antioch.| From Ptolemais, which he had 
made his principal capital. 

69. Demetrius made Apollonius the gover- 
nor of Celosyria his general.| The form of 
expression used shews that Apollonius was 
already governor under Balas. His defection 
must have been a severe blowto that monarch’s 
cause, as Celosyria, or rather Ccelesyria, 
embraced the entire tract between Emesa 
(Hems) and the borders of Egypt. It has 
been suggested that the Apollonius here 
mentioned was the foster-brother and friend 
of the elder Demetrius, of whom Polybius 
speaks (xxxi. 21, § 2), who accompanied him 
when he made his escape from Rome 
(Grimm). The supposition is not improbable, 
and would account for the part which 
Apollonius played. 


Jamnia.] See the comment on ch. iv. 15. 
Jamnia lay almost due west of Jerusalem, at 
the distance of about thirty miles. It was in 
the Shefelah, or low coast plain. 


sent unto Jonathan.] Challenges to com- 
bat, conveyed in insulting terms, were not 
uncommon in the ancient world, and with 
the Greeks had the sanction of Homeric 
usage. It was expected that taunts would 


rouse passions strong enough to overpower 
reason, and lead men to fight at a disadvantage. 


70. Thou alone.) The expression in the 
original is stronger—ovd povwratros—“ thou 
altogether by thyself.” 


why dost thou vaunt thy power against us 
in the mountains?) The character of the 
hill-country of Judza no doubt gave its 
defenders a certain advantage, though the 
elevation of the hills is not great, in no case 
exceeding 4000 feet. There was no call 
upon Jonathan, either of duty or of honour, 
to forego this advantage. 


71. with me is the power of the cities. 
The force of this argument is not quite clear. 
Perhaps Apollonius means that he might 
shut himself up in his walled cities, if he 
liked, as Jonathan shut himself up in his fast- 
nesses, and that thus there was no unfairness 
in his asking the Jewish leader to come down 
and fight him in the open plain. Each side 
would be making a sacrifice. 


72. thy fathers have been twice put to 
Hight in their own land.| By “thy fathers” 
we are probably to understand “thy pre- 
decessors ”—‘ those who have headed this 
revolt before thee ”—Apollonius not caring 
to be accurate about the relationship. What 
two occasions are intended is uncertain; but 
probably one of them is the battle in which 
Judas was slain (ch, ix. 14-18), while the 
other may be either the defeat of Joseph and 
Azarias (ch. v. 60), or that of Judas near 
Beth-Zacharias, which was partially redeemed 
by the exploit of Eleazar (ch. vi. 42-47). It 
is surprising that Apollonius did not enlarge 
his taunt, since there were more occasions of 
defeat than these. (See ch. ii. 38; v. 67; 
Vile TOM Xe 251305 Ca) 


73. thou shalt not be able to abide the 
horsemen.] Cavalry was the arm in which 
the Syrians placed their principal trust. In 
B.C. 166-5 Nicanor and Gorgias brought into 
the field 7000 horse (ch. ili. 39); and Lysias, 
in the ensuing year, had 5000 (ch. iv. 28). 
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‘Ve 74—78.] 


great a power in the plain, where is 
neither stone nor flint, nor place to 
flee unto. 

74 So when Jonathan heard these 
words of Apollonius, he was moved 
in his mind, and choosing ten thou- 
sand men he went out of Jerusalem, 
where Simon his brother met him for 
to help him. 

75 And he pitched his tents against 
Joppe: but they of Joppe shut him 
out of the city, because Apollonius 
had a garrison there. 


76 Then Jonathan laid siege unto 


‘I. MACCABEES. . X. 


it: whereupon they of the city let 
him in for fear: and so Jonathan 
won Joppe. 

7 Whereof when Apollonius 
heard, he took three thousand horse- 
men, with a great host of footmen, 
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and went to Azotus "as one that! Ones 
journeyed, and therewithal "drew him woud 

. . ah. 
forth into the plain, because he had a “arougn it 


great number of horsemen, in whom ! 0r, Zed 


he put his trust. 

78 Then ‘fonathan followed after 
him to Azotus, where the armies 
joined battle. 


The horsemen of the same commander in 
B.C. 163-2 are reckoned at 20,000 (ch. vi. 30). 
Cavalry, however, was of little service among 
the Judzan hills, which were unsuitable for its 
movements; and an army, the chief strength 
of which was in its horse, would naturally 
desire to meet its enemy “in the plain.” 


where is neither stone nor flint.| Rather, 
“neither stone nor shingle.” The statement 
is an exaggeration, but expresses in a graphic 
way the general contrast that exists between 
the hill-country of Judza and the low 
Philistine plain at its base. 


nor place to flee unto.| Rather, “ nor place 
for flight.” Inthe plain there was no place 
where flight would not be disastrous, and 
consequently no situation that tempted to it. 


74. when Jonathan heard these words,... 
he was moved in his mind.| ‘The taunts used 
had their intended effect. Unlike the great 
Fabius (Liv. xxii. 12), Jonathan allowed him- 
self to be “ moved” by them, and descended 
from the high ground to the level plain, there 
to meet his rival. Better fortune than he 
deserved awaited him (wv. 78-84). 


choosing ten thousand men.| Judas, as we 
have seen (v. 36), had at one time brought 
into the field more than 13,000. Jonathan 
seems now to have at his command not fewer 
than 20,000. (See Grimm, ad Joc.) 


where Simon his brother met him.| Rather, 
‘Cand Simon, his brother, met him.” ‘The 
place of meeting is not indicated. 


75. he pitched his tents against Joppe.] 
Joppe, or Joppa (now Jaffa), is generally 
spoken of as “the port of Jerusalem.” It was 
the principal harbour on the sea-board be- 
longing to Juda, which was of restricted 
dimensions, shut in by Philistia on the one 
hand and Phcenicia on the other. Allotted 
to Dan at the time of Joshua’s conquest of 
Palestine (Josh. xix. 46), and apparently re- 


occupied at the return from the Captivity 
(Ezra iii. 7), it had at all times a Jewish 
population, which may have encouraged 
Jonathan to select it as the object of his first 
attempt against Apollonius. It would seem 
to be implied, in the latter part of the verse, 
that the population would have admitted him 
within the walls at once, had they not been 
overawed by the foreign garrison which 
Apollonius had put there. 

76. they of the city.| J.e. “the native 
inhabitants.” They took heart after a while, 
and admitted Jonathan despite the Syrian 
garrison. 

77. be took three thousand horsemen.]| 
Literally, “he put under arms,” or “ formed 
an expedition of” three thousand horsemen, 
&c. These evidently constituted his main 
force, and were his chief dependence (v. 73). 
It might well have seemed that in the smooth 
Philistian plain they wouid be irresistible. 

and went to Azotus as one that journeyed. | 
Instead of marching northwards from Jam- 
nia (v. 69) against Joppa, Apollonius, as 
though unconscious or careless of Jonathan’s 
movement, proceeded southwards, as if he 
were making a mere tour of inspection, 
towards Azotus, spreading his troops over 
the plain, and thus tempting Jonathan to 
make an attack upon him. 

and therewithal drew him forth into the 
plain.| Rather, “and therewithal kept ad- 
vancing into the plain.” Tpomyev is imper- 
fect, not aorist, and intransitive, not transitive. 
The action of Apollonius in spreading his 
troops is described. 

78. Jonathan followed after him to Azotus.] 
Thus, once more, taking the exact course 
which Apollonius desired, and for which his 
plans had been laid. Apollonius must have 
been delighted to see that his enemy fell, as it 
seemed, blindly into the trap laid for him, 

where the armies joined battle.| ‘This is 
said with some vagueness. ‘The armies joined 
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79 Now Apollonius had left a 
thousand horsemen in ambush. 

80 And Jonathan knew that there 
was an ambushment behind him ; for 
they had compassed in his host, and 
cast darts at the people, from morning 
till evening. 

81 But the people stood still, as 
Jonathan had commanded them: 


ears and so the 'enemies’ horses were tired. 
13.cap.8. 82 Then brought Simon forth his 


host, and set them against the foot- 
men, (for the horsemen were spent,) 
who were discomfited by him, and 
fled. 


I. MACCABEES. X. 


[v. 79—86. 


83 The horsemen also, being scat- 
tered in the field, fled to Azotus, and 
went into Beth-dagon, their idol’s 
temple, for safety. 

84. But Jonathan set fire on Azo- 
tus, and the cities round about it, and 
took their spoils; and the temple of 
Dagon, with them that were fled into 
it, he burned with fire. 

85 Thus there were burned and 
slain with the sword well nigh eight 
thousand men. 

86 And from thence Jonathan re- 
moved his host, and camped against 
Ascalon, where the men of the city 


battle in the neighbourhood of Azotus, not 
directly under the walls of the towh. When 
the horsemen of Apollonius were “ scattered 
in the field,” they “fled to Azotus” (w. 83). 


79. in ambush.| Josephus says that they 
were concealed in the channel of a winter 
torrent, which is highly probable. 


80. Jonathan knew.]| How Jonathan dis- 
covered the ambush, we are not told. He can 
scarcely have conjectured its existence from 
the mere fact, that he was surrounded and ha- 
rassed with darts from morning till evening. 
Probably he had information from his scouts, 
or through deserters from the enemy. 


81. the people stood still.| If a retreat had 
been ordered, the ambush would have risen 
up in the path of the retreating army, and 
would most probably have completed its dis- 
comfiture. By remaining in the position 
where he was attacked, and sturdily main- 
taining his ground, Jonathan rendered the 
ambush wholly useless. 


the enemies’ horses were tired.| The horse 
of Apollonius did not charge, but hovered 
about the force of Jonathan, and, galloping 
hither and thither, discharged its arrows at 
them. Jonathan’s troops remaining absolutely 
on the defensive, in course of time the assail- 
ants grew weary. Both horses and men were 
tired out by their long-continued exertions. 


82. Then brought Simon forth his host. | 
The troops of Simon had, apparently, not 
been as yet engaged. When the horse of 
Apollonius, exhausted by its efforts, desisted 
from the assault, and retired, Simon’s force 
attacked the infantry of the Syrians, which 
was defeated with ease. 


83. The horsemen . . . went into Beth- 
dagon, their idol’s temple.| A temple, as the 
Greeks understood the term, was a conse- 
crated space, walled round, within which, 
and occupying only a small part of it, was a 


sacred building, constituting the sanctuary or 
shrine. In the open space between the outer 
wall and the sanctuary, a beaten force not 
unfrequently took refuge. (See Thucyd. iv. 
96,97; and cf. above, ch. v. 43.) Beth-Dagon, 
“the house of Dagon,” was the native name 
of the entire consecrated space which was 
sacred to that deity. Dagon’s temple at 
Ashdod (Azotus) is mentioned in 1 Sam. v. 
2-5. (On the position of Dagon in the 
mythology of Pheenicia, see note in “‘Speaker’s 
Commentary” on Judg. xvi. 23; and cf. Raw- 
linson’s ‘ Ancient Religions,’ pp. 162-164.) 


84. the temple of Dagon, with them that 
were fled into it, he burned with fire.| As 
Judas had done with the temple of Ashte- 
roth-Karnaim, and those who sought refuge 
in it (supra, ch. v. 44. See the comment on 
the passage). 


86. Jonathan ... camped against Ascalon.] 
Ascalon, or Askelon, one of the five cities 
of the Philistine Pentapolis (Josh. xiii. 3; 1 
Sam. v. 16-18), appears as a place of im- 
portance in the Syrian wars of Rameses II.— 
the probable Pharaoh of the Israelite oppres- 
sion—about B.C. 1350. It lay in the tract 
assigned by Joshua to the tribe of Judah 
(Josh. xv. 45-47), and was conquered by the 
men of that tribe soon after Joshua’s death 
(Judg. i. 18), but soon regained its indepen- 
dence (#b. xiv. 19). About the year B.c. 
700, it was taken by Sennacherib (‘ Ancient 
Monarchies,’ vol. ii. p. 431). In the great 
Scythian invasion of B.C. 630-620, it was 
occupied by the hordes, who plundered its 
temple of Astarté, or Atargatis (Herod. i. 
105), but otherwise did it no injury. On the 
return of the Jews from the Captivity, we 
find it still spoken of as powerful (Zech. ix. 5), 
and threatened with destruction. It now 
appears for the first time in the Maccabean 
wars, and seems to have been a place of no 
great strength, since it submits atonce. The 
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v. 87—1.]| 


came forth, and met him with great 
pomp. 

87 After this returned Jonathan 
and his host unto Jerusalem, having 
many spoils. 

88 Now when king Alexander 
heard these things, he honoured 
Jonathan yet more, 

89 And sent him a buckle of gold, 
as the use is to be given to such as 
are of the king’s blood: he gave him 
also Accaron with the borders thereof 
in possession. 


position of Ascalon, half-way between Ashdod 
and Gaza, on the Philistine coast, is well 
ascertained, a small village, which occupies 
the site, still retaining the name. 


89. a buckle of gold.| A buckle or rather 
a broach (aépmn, fibula), was commonly used 
to fasten the cloak, or shawl, which formed 
the chief outer garment of both Greeks and 
Orientals, and prevent it from falling off the 
wearer. The most ordinary place for it was 
above the right shoulder. Several shapes were 
employed; but the most common was a flat cir- 
cular ring with a pin passing across its centre. 

as the use is to be given to such as are of the 
hing’s blood.] Cf. ch. xi. 58; xiv. 44. The 
usage here mentioned seems to have been 
peculiar to the Syrian kings. At least it is 
not recorded of any others. 

he gave him also Accaron.| “ Accaron ” is 
the ordinary form used in the Septuagint to 
express the Hebrew Ekron. This was, like 
Ascalon, one of the five associated cities of 
the Philistines. It was the most northern 
of the five, and the nearest to the Hebrew 
border. ‘The site is probably identified with 
that of the modern “ Akir,” a small village 
about five miles south-west of Ramleh, and 
three miles east of Yebna. 

in possession.| Grimm suggests that the 
gift was not a transfer of jurisdiction, but a 
mere assignment to Jonathan individually, 
during his lifetime, of the crown revenues of 
Ekron. Hecompares Thucyd, i. 138; Corn. 
Nep. ‘ Vit. Themist.,’ § 10; 2 Mace. iv. 30. 
But the term used—xAnpodooia—seems to 
imply a more complete and absolute cession. 


CHAPTER XI. 

§ 1. EXPEDITION OF PTOLEMY PHILOMETOR 
INTO SYRIA—HIS CRAFTY PROCEEDINGS, 
AND DEFEAT OF ALEXANDER — His 
DeatH. DEMETRIUS II, MOUNTS THE 
THRONE. 

1-17. The issue of the war between 

Alexander Balas and the younger Demetrius 
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CHAPTER XI. 


12 Piolemeus taketh away his daughter from 
Alexander, and entereth upon his kingdom, 
17 Alexander is slain, and Ptolemeus dieth 
within three days. 20 Fonathan besiegeth 
the tower at Ferusalem. 26 The Fews and 
he are much honoured by Demetrius, 48 who 
zs rescued by the Fews from his own subjects 
in Antioch. 56 Antiochus the younger 
honoureth Fonathan, 61 LHis exploits in 
divers places. 


ND the king of Egypt gathered 
together a great host, like the 
sand that lieth upon the sea shore, 


was decided by the defection of Ptolemy. 
The cause of his defection is uncertain. 
Josephus says that Balas had formed designs 
against his life (‘ Ant. Jud.’ xiii. 4, § 6), and 
that, on discovering them, Ptolemy changed 
sides and went over to Demetrius. But our 
author takes an entirely different view (vv. 
10, 11), and he is supported to some extent by 
Diodorus (Miiller’s ‘ Fragmenta Hist. Gr.,’ 
vol. ii. Fr. 19, p. xvi.). Diodorus regards 
Ptolemy as having entered Syria with the inten- 
tion of assisting Balas, and as changing his 
mind on finding that his son-in-law was wholly 
weak and incapable. Our author thinks that 
he was false and treacherous from the first 
(v. 1). But both agree that he invented the 
charge against Balas as a mere pretext for 
deserting him. And probability leans this way. 
Ptolemy seems to have been moved wholly 
by ambition. He thought that he saw in the 
weakness of Balas and the distressed state of 
Syria, an opportunity for his own aggrandize- 
ment, and he resolved to take advantage of it. 
Whether he aimed at annexing all Syria, or 
only Ceelesyria and Palestine, is perhaps un- 
certain. He may have aimed originally at 
the greater design and have ultimately ac- 
quiesced in the lesser. But his ambitious 
schemes, whatever dimensions they may 
have had, were cut short by his death, which 
was caused by the wounds received in the 
great battle in which Balas lost his crown 
(vv. 15-18). His removal, and that of Balas, 
by the treachery of an Arab sheikh, left the 
throne vacant for Demetrius II., who was 
generally recognised as Syrian king in the 
year B.C. 146-5. 


1. the king of Egypt.| Ptolemy Philo- 
metor, who had assisted Balas previously, 
and given him his daughter in marriage (ch. 
X. 56-58). 

gathered together a great host, like the sand 
that lieth upon the sea shore.| ‘The author is 
here poetical beyond his wont. But the 
phrase was too familiar to the Jews to seem 
forced or out of place. (See Gen. xxii, 17; 


cir. 145 


486 


BG 
cir. 146. 


and many ships, and went about 
through deceit to get Alexander’s 
kingdom, and join it to his own. 

2, Whereupon he took his journey 
into Syria in peaceable manner, so as 
they of the cities opened unto him, 
and met him: for king Alexander 
had commanded them so to do, be- 
cause he was his father in law. 

3 Now as Ptolemee entered into 
the cities, he set in every one of them 
a garrison of soldiers to keep it. 

4 And when he came near to Azo- 
tus, they shewed him the temple of 
Dagon that was burnt, and Azotus 
and the suburbs thereof that were 
destroyed, and the bodies that were 


Xxxli. 12; Josh. xi. 4; Judg. vii. 12; 1 Sam, 
xii. 5; 1 Kings iv. 29.) 

many ships.| Egypt was a naval power from 
a very early date. A sea-fight between the 
Egyptians and the Tekaru is represented in 
the sculptures of Rameses III. (See Rosellini, 
‘Monumenti Storici,’ pl. cxxxi.) Neco had 
two fleets, one in the Red Sea and another in 
the Mediterranean (Herod. ii. 159). Apries 
fought at sea with the Tyrians (7b. 161). 
Egypt furnished 200 triremes to the fleet of 
Xerxes (zd. vil. 89,§ 2). Under the Ptolemies 
a large navy was maintained (Polyb. v. 34, 
35); and even Cleopatra was able to furnish 
Antony with sixty ships at Actium. 

went about through deceit to get Alexander's 
kingdom.| ‘This is probably a false charge. 
The writer has a strong bias in favour of 
Balas, and therefore a strong prejudice 
against all those who were instrumental in 
effecting his downfall. Diodorus, who has no 
feeling either way, says that Ptolemy entered 
Syria with the full intention of helping Balas 
(Fr. xix.). So also Josephus (‘ Ant. Jud.’ 
xlil. 4, § 5). 

2. they of the cities opened unto him.| Te. 
admitted him within their walls, with his 
troops. 


and met him.] In friendly fashion, and 
probably with pomp and display. (Compare 
ch. x. 86.) 

3. Ptolemee ... set in every one of them a 
garrison.| The writer sees in this an ill 
intention; but it would have been quite natural 
for a friend and ally, whose forces were large 
(v. 1), to strengthen the garrisons in the 
various towns through which he passed, in 
order to secure them against the partisans of 
the pretender. 


4. the temple of Dagon that was burnt. 
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cast abroad, and them that he had 
burnt in the battle; for they had 
made heaps of them by the way 
where he should pass. 

5 Also they told the king whatso- 
ever Jonathan had done, to the in- 
tent he might blame him: but the 
king held his peace. 

6 Then Jonathan met the king 
with great pomp at Joppe, where 
they saluted one another, and "lodged. 

7 Afterward Jonathan, when he 
had gone with the king to the river 
called Eleutherus, returned again to 
Jerusalem. 

8 King Ptolemee therefore, having 
gotten the dominion of the cities by 


See above, ch. x. 84. Jonathan’s proceedings 
had been high-handed and harsh, but not 
beyond what the usages of war were held to 
justify. The Ashdodites hoped that Ptolemy 
would regard them as not warranted under 
the circumstances; but either he thought 
differently, or else he wished to avoid a 
rupture with the Jewish leader, who had 
shewn himself at once an able general and a 
faithful subject. Hence he took no notice of 
the Ashdodite complaints (wv. 5). 


6. Jonathan met the king with great pomp 
at Joppe.| After reducing Ascalon, Jonathan 
had returned to Jerusalem (ch. x. 87). It 
was open to him to have remained there; 
but no doubt the recognised etiquette of the 
time and country pointed out as proper the 
course which he took, namely, that of meeting 
the Egyptian king, and escorting him as far 
as he conveniently could. He met him “at 
Joppe,” as the first city towards the south 
which he could claim as his own, Gaza, 
Ascalon, and Ashdod being Philistine, and 
not Judzan. 


7. the river called Eleutherus.| The Eleu- 
therus is made by Strabo the boundary be- 
tween Syria and Palestine (xvi. p. 753). It 
is mentioned also by Pliny ((H. N’ v. 17) 
and Ptolemy (vy. 15). The former says that 
it hows from Lebanon and empties itself into 
the sea between Tripolis and Orthosia. These 
notices are sufficient to identify it with the 
modern Nahr-el-Kebir, which has “ its highest 
source at the north-east base of Lebanon,” 
and “sweeps round the northern end of the 
range,” falling into the sea about twenty-five 
miles north of Tarabulus (Tripolis). “ During 
summer and autumn the Eleutherus is but a 
small stream, easily forded ; but in winter it 
swells into a large and rapid river.” (Porter, 
in Smith’s ‘ Dict. of the Bible,’ vol. i. p. 519). 


| Gr. slept. 


v. 9—14.| 


the sea unto Seleucia upon the sea 
coast, imagined wicked counsels 
against Alexander. 

g Whereupon he sent ambassadors 
unto king Demetrius, saying, Come, 
let us make a league betwixt’ us, and 
I will give thee my daughter whom 
Alexander hath, and thou shalt reign 
in thy father’s kingdom : 

10 For I repent that I gave my 
daughter unto him, for he sought to 
slay me. 
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11 Thus did he slander him, be- 
cause he was desirous of his kingdom. 

12 Wherefore he took his daugh- 
ter from him, and gave her to Deme- 
trius, and forsook Alexander, so that 
their hatred was openly known. 

13 Then Ptolemee entered into 
Antioch, where he set two crowns 
upon his head, the crown of Asia, 
and of Egypt. 

14 In the mean season was king 
Alexander in Cilicia, because those 


8. Seleucia upon the sea coast.| There were 
numerous Seleucias. The most important 
was that built by Seleucus Nicator on the 
right bank of the Lower Tigris, opposite to 
which arose the city of Ctesiphon in Parthian 
times. This was an inland city. There 
was also an inland Seleucia in Syria on the 
course of the Orontes. From this the 
maritime Seleucia—the port of Antioch—is 
distinguished, as % mapaadaccia, or 4 émt 
Oadarrn (Polyb. v. 59). It lay some seven 
or eight miles north of the mouth of the 
Orontes, at the foot of a lofty mountain 
known as Mount Coryphezus, and was the 
second city of Syria Proper during the Seleu- 
cid period. The site, which is still known 
as Selefkiyeh, is marked by some consider- 
able ruins (Chesney, ‘ Journal of the Royal 
Geograph. Society,’ vol. viii. p. 228 et seqq.). 

imagined wicked counsels against Alexander. ] 
It may have been when he was at Seleucia 
that Ptolemy became convinced of the utter 
incapacity of Balas (Diod. Sic. Fr. 19), and re- 
solved on a “‘ new departure.” Relinquishing 
the idea of supporting his son-in-law against 
Demetrius, he made up his mind to come to 
terms with the latter. To justify his change 
of sides, he professed to have discovered a 
plot laid by Balas against his life (infra, 
v.10; Diod. Sic. /.5.c.); but of the existence 
of this plot there is no evidence. 


9. he sent ambassadors unto king Demetrius. | 
Demetrius was probably still in Cilicia, where 
Balas was confronting him with the chief 
forces of the empire (see v. 14). Ptolemy 
could easily communicate with him by sea. 


I will give thee my daughter whom Alexander 
hath.| Divorce for political reasons was 
common at the time among all the Oriental 
princes. Ptolemy evidently regarded his 
daughter as a mere pawn to be played in the 
political game—to be married, divorced, re- 
married, perhaps divorced anew, at his 
pleasure. It is not clear how or when he 
obtained possession of her—whether at 
Ptolemais, or when he was received into 
Antioch, 


10. he sought to slay me.| It is certain 
that Ptolemy made this charge against Balas 
(Diod. Sic. /. s.c.; Joseph. ‘ Ant. Jud.’ xiii. 4, 
§ 6); whether justly or not is disputed. 
Diodorus considered the charge to have been 
unjust; Josephus admits its truth. 


11. Thus did he slander him.) ’Eweynoev 
is not “ slandered,” but simply “ blamed ”— 
“found fault with.” Our author does 
not distinctly state whether he believed the 
accusation or not. 


12. he took his daughter from him, and 
gave her to Demetrius.| So Livy (‘ Epit.’ lii.) 
and Diodorus (Fr. xix.). 


13. Then Ptolemee entered into Antioch.]| 
Diodorus (/. s.c.) enters into some detail. On 
quitting Antioch and marching into Cilicia to 
meet Demetrius, Balas had entrusted affairs 
to two men, Hierax and Diodotus. ‘These 
persons, regarding his cause as desperate 
when Ptolemy declared against him, and 
being afraid of Demetrius because they had 
taken part against his father, made the city 
over to Ptolemy, in the hope that he would 
accept the government and protect them 
against both the Syrian princes. Outwardly 
he acquiesced in their plans, entered the city 
as Syrian king, and assumed the diadem; 
but secretly he came to an agreement with 
Demetrius to resign the crown in his favour, 
and retain only Ceelesyria and Palestine. 


he set two crowns upon his head.| We 
must not understand this literally. The 
meaning is, that he accepted a second crown. 
Being already king of Egypt, he allowed 
himself to be crowned also as king of Syria. 
Hence, Polybius gives him the title (xl. 12). 

the crown of Asia.| Syria was reckoned 
the great Asiatic monarchy at this time, the 
successor of Assyria, Babylon, and Persia. 
The Seleucidz, like the Achemenide (Herod. 
i. 4; iv. 1, 118, 119), claimed to be “lords of 
Asia.” . (Compare above, ch. viii. 6.) 

14. In the mean season was king Alexander 
in Cilicia.| Demetrius set himself up for 
king in Cilicia (Joseph. ‘Ant. Jud.’ xiii. 4, 
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that dwelt in those parts had revolted 
from him, 

15 But when Alexander heard of 
this, he came to war against him: 
whereupon fing Ptolemee brought 
forth his host, and met him with a 
mighty power, and put him to flight. 

16 So Alexander fled into Arabia, 
there to be defended; but king Pto- 
lemee was exalted : 


17 For Zabdiel the Arabian took 
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off Alexander’s head, and sent it unto 
Ptolemee. 

18 King Ptolemee also died the 
third day after, "and they that were 
in the strong holds were slain one o 
another. 

19 By this means Demetrius reign- 
ed in the hundred threescore and 


[v. 15—20. 
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those that 
were in 
the holds 
were slain 
of those 
that were 
in the 
holds, 


seventh year. 
20 At the same time Jonathan 
gathered together them that were 


§ 3), and was there supported by the bulk of 
the inhabitants. Balas attacked him in that 
country, and was still engaged in the struggle 
when he heard of the movement that had 
taken place in his rear. Regarding Ptolemy 
as the more dangerous of his two enemies, he 
retraced his steps, and marched upon An- 
tioch, near which the battle was fought that 
cost him his crown (Porphyr. ap. Euseb. 
‘Chron, Can.’ i. 40, § 16). 


16. Alexander fled into Arabia.| Diodorus 
confirms this. ‘“ Alexander,” he says, “after 
his defeat, fled with 500 followers to the place 
called Abz in Arabia, to the dynast Diocles, 
with whom he had previously placed his infant 
son, Antiochus. ‘hen two of those who 
had accompanied him, the captains Heliades 
and Casius, sent a message secretly to Deme- 
trius, promising that, if he would grant them 
their lives, they would assassinate Alexander. 
Demetrius agreeing to this, from traitors they 
became murderers, and put the king to death. 
Alexander was in this way made away with 
by his friends” (Fr. xx.). 


17. Zabdiel the Arabian took off Alexander's 
head.| Zabdiel is probably the person whom 
Diodorus calls “Diocles.” The bearing of 
two names is characteristic of the Maccabee 
period. If, as is probable, he was privy to 
the designs and proceedings of Heliades and 
Casius, the murder might with reason be 
ascribed to him. His sending Alexander’s 
head to Ptolemy is parallel to the act of those 
who brought Pompey’s head to Julius Czsar. 
The intention was to give actual proof of the 
death to the person chiefly interested. 


18. King Ptolemee also died the third day 
after.| Ptolemy died of an injury received 
in the battle. His skull was fractured by a 
fall from his horse, and he was obliged to 
submit to an operation similar to the modern 
“trepanning.” But either the surgeons were 
unskilful, or his system could not bear the 
shock, and he expired under the knife. (See 
Livy, ‘ Epit.’ lit.) 

they that were in the strongholds were slain 
one of another.| Literally, “those who were 


in the strongholds were slain by those who 
were in the strongholds.” The meaning 
seems to be, that the garrisons which Ptolemy 
had left in the walled cities along the Syrian 
coast (vv. 3, 9) were massacred by the 
native inhabitants of the cities. 


19. Demetrius reigned in the hundred three- 
score and seventh year.| The year beginning 
in October B.c. 146, and terminating in 
October B.c. 145. 


§ 2. JONATHAN, HAVING LAID SIEGE TO 
THE SYRIAN FORTRESS AT JERUSALEM, 
IS SUMMONED TO MEET DEMETRIUS AT 
PTOLEMAiS—FAVOURABLE RESULT OF 
THE INTERVIEW. 


20-37. On the death of Balas and acces- 
sion of Demetrius II., who could not but 
have his hands full under the troubled cir- 
cumstances of the time, Jonathan thought 
that he saw an opportunity of quietly re- 
lieving Jerusalem of an ever-impending danger, 
by reducing the fortress which Epiphanes 
had set up (ch. i. 33-36), and which had 
sheltered a foreign garrison ever since. He 
accordingly collected siege artillery, and set 
himself down before the place (ch. xi. 20). 
But his enemies were too watchful to allow 
such an important matter to be carried 
through without opposition. They at once 
made representations to Demetrius (v. 21) 
on the subject, and prevailed on him to 
summon Jonathan to a conference, where 
he should give account of his proceedings 
(wv. 22). Jonathan, who trusted much to his 
address and personal influence, obeyed the 
summons, and met Demetrius at Ptolemais, 
probably in B.c. 145. Terms of peace were 
agreed upon. Demetrius confirmed Jona- 
than in the High Priest’s office, “gave him 
pre-eminence among his chief friends” (wv. 27), 
and consented to most of the remissions 
previously offered by his father (ch. x. 29-43) ; 
but, in return, he required a payment of 300 
talents (v. 28), and the continuance of the 
Syrian garrison in Jerusalem (implied in the 
subsequent history). The letter containing 
the terms, after delivery to Jonathan, was to 
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in Judea, to take the tower that was 
in Jerusalem: and he made many 
engines of war against it. 

21 Then certain ungodly persons, 
who hated their own people, went 
unto the king, and told him that 
Jonathan besieged the tower. 

22 Whereof when he heard, he 
was angry, and immediately removing, 
he came to Ptolemais, and wrote 
unto Jonathan, that he should not lay 
siege to the tower, but come and 
speak with him at Ptolemais in great 
haste. 

23 Nevertheless Jonathan, when 
he heard this, commanded to besiege 


be “set in a conspicuous place upon the holy 
mount” (v. 37). 


20. the tower that was in Jerusalem.]| 
DCCiCMents 3154) 1V. 40s) Vi 19 —20, 3215 3\° 
x. 6-9 and 32. 

he made many engines.| “Engines” were 
commonly made for the occasion of a siege, 
and probably broken up when the siege was 
over. They were too cumbersome to be 
generally kept in store and conveyed from 
Placemeouplace;m(Scer Ch. iVie 3 Ty) 52/5 xl O4ss 
xv. 25.) Still, we hear occasionally of “ great 
provision” of them being laid up in a fortified 
town (2 Macc. xii. 27). 


Q1, certain ungodly persons.| Literally, 
“transgressors of the law”—men who had 
cast off its authority, and desired to Hellenize 
the nation. (Compare above, ch. ii. 44; 
iii, 6, &c.; and see the comment on ch. x. 61.) 


who hated their own people.| No doubt 
the feelings of the Hellenizers towards their 
orthodox brethren were very bitter; but so 
were those of the orthodox towards them 
(ch. ii. 445 iii, 5-8; vii. 24, &c.). Neither 
party “ hated their own people.” Both sought 
its advancement, but in diflerent ways. 


22. he was angry.| Demetrius I. had 
“yielded up his authority over the tower,” 
and “given it to the High Priest, that he 
might set in it such as he should choose to 
keep it” (ch. x. 32). But this gift had been 
cancelled by the determination of the Jews to 
support Balas. Demetrius II., the present 
king, naturally regarded the citadel of Jeru- 
salem as a part of his dominions, and resented 
the attack upon it as an act of war against 
himself. 

immediately removing, he came to Ptole- 
muais.| Probably from Antioch. His rapid 
movement would shew Jonathan that he was 
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it stz/]: and he chose certain of the B.C. 
elders of Israel and the priests, and “<“4* 
put himself in peril ; 

24 And took silver and gold, and 
raiment, and divers presents besides, 
and went to Ptolemais unto the king, 
where he found favour in his sight. 

25 And “though certain ungodly ¢ ch; 7 
men of the people had made com- ” 
plaints against him, 

26 Yet the king entreated him as 
his predecessors had done before, and 
promoted him in the sight of all his 
friends, Pen 

27 And “confirmed him in the es 
high priesthood, and in all the ho- ver/57. 


in earnest; and his presence at Ptolemais, 
within a hundred miles of Jerusalem, would 
be something of a menace. At the same 
time it might be viewed as an act of polite 
consideration, relieving Jonathan from the 
necessity of making a longer journey. 


23. Jonathan... put himself in peril.| No 
doubt he incurred a considerable risk by 
going to Ptolemais, especially as he had de- 
clined to desist from the siege of “ the tower.” 
He had confidence, however, in his own 
adroitness, and in his power of purchasing 
impunity, and even favour. He may have 
also calculated that Demetrius would be 
afraid to exasperate the entire Jewish nation 
by treacherously arresting their High Priest 
and king. 

24. took silver and gold, and raiment, and 
divers presents besides.| Intending evidently 
to procure the favour of others besides the 
king. Jonathan felt that if he could dispose 
favourably towards himself the minds of the 
royal attendants, officers, and ministers, he 
would be tolerably sure of gaining their master 
also. Gifts of “raiment” have always been 
common in the East (Gen. xxiv. 53, xlv. 22; 
2 Kings v. 5; 2 Chr. ix. 24, &c.). 

26. the king entreated him as his prede- 
cessors had done before.| The reference is 
especially to the treatment which Jonathan 
had received at the hands of Balas (ch. x. 
59-65), but may include also some allusion 
to the “loving words” of Demetrius I. re- 
corded in ch. x. 3-6. Ptolemy Philometor 
would scarcely be recognised by Deme- 
trius II. among his ‘“ predecessors.” 

promoted him.| Rather, “exalted him”— 
i.e. paid him marked respect and honour. 

27. confirmed him in the high priesthood.] 
The same expression is used with respect to 
Alcimus in ch. vii. 9, where it seems to mean 
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nours that he had before, and gave 
him preeminence among his chief 
friends. 

28 Then Jonathan desired the 
king, that he would make Judea 
free from tribute, as also the three 
governments, with the country of 
Samaria; and he promised him three 
hundred talents. 

29 So the king consented, and 
wrote letters unto Jonathan of all 
these things after this manner : 


“ conferred on him the high priesthood ;” but 
here confirmation in the office, rather than 
appointment to it, is clearly intended. (See 
the next clause.) Jonathan had been ap- 
pointed High Priest by Balas (ch. x. 20). 


all the honours that he had before.| As 
the right to wear a crown of gold (ch. x. 
20), a buckle of gold (zd. 89), and a purple 
robe (#5. 20), together with the official 
titles of “ general” and “ provincial governor” 
(ib. 65). 

gave him preeminence among his chief 
friends.| Grimm translates “‘made (men) 
regard him as among his chief friends,” 
which is a possible rendering of the original ; 
but the meaning suggested by our translators 
is a more natural one. The “ preeminence” 
was perhaps confined to the occasion. 


28. Then Jonathan desired the king, that he 
would make Judea free from tribute.) ‘This 
was a bold proposal. Sovereignty over a sub- 
ject nation in the East is chiefly marked by 
payment of tribute, and dominion over foreign 
races is chiefly sought as a means of increasing 
the revenue. To ask exemption from tri- 
bute was almost equivalent to asking inde- 
pendence. It is true that the king’s father, 
Demetrius I., had promised such exemption 
(ch. x. 29, 30); but only in an emergency, 
when the Jews had shewn a preference for his 
rival, and with the object of outbidding him. 
Demetrius II. was as yet in no such diffi- 
culties. The boldness of Jonathan at :this 
time is thus scarcely diminished by the fact 
of the elder Demetrius’s offer. He had to 
persuade the Syrian king that the friendship 
of the Jewish nation was worth a large pecu- 
niary sacrifice. It may be questioned whether 
he would have succeeded had he not been 
prepared to offer a considerable immediate 
payment for the help of the king’s neces~- 
sities, 

as also the three governments.| Compare 
above, ch. x. 30, 38; and below, w. 34. 


with the country of Samaria.|_ A corrup- 
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30 King Demetrius unto his bro- 
ther Jonathan, and unto the nation 
of the Jews, sendeth greeting : 

31 We send you here a copy of 
the letter which we did write unto 
our cousin Lasthenes concerning you, 
that ye might see it. 

32 King Demetrius unto his father 
Lasthenes sendeth greeting : 

33 We are determined to do good 
to the people of the Jews, who are 
our friends, and keep covenants with 


tion of the text is here suspected. Jonathan 
would scarcely have stipulated for the exemp- 
tion from tribute of Samaria, a hostile country, 
in whose welfare he had no interest. The 
true reading is probably a6 ris Sapaperrisos, 
or and rhs yopas Sapyapeias. (See v. 34, and 
compare ch. x. 38.) 

three hundred talents.| About 72,000/. of 
our money. 


30. King Demetrius unto his brother Jona- 
than.| Compare ch. x. 18. The term 
“brother” corresponded in the diplomacy 
of the time to the “mon cousin” of modern 
Europe. It marked admission into the pri- 
vileged circle of royal personages. 

and unto the nation of the Jews.| Compare 
ch. x. 25. Alexander had addressed Jona- 
than only; Demetrius I. the Jewish nation 
only; Demetrius II. addressed the two in 
combination. 


31. our cousin Lasthenes.| It is a reason- 
able conjecture that this ‘ Lasthenes” is the 
Cretan who (according to Josephus, ‘ Ant. 
Jud.’ xiii. 4, § 5) collected the troops with 
which Demetrius II. effected his landing in 
Cilicia. His services had probably been re- 
warded by the governorship of Ccelesyria, 
on which Judza was to a certain extent de- 
pendent. The terms granted to Jonathan 
had therefore to be communicated to him, 
and it was sufficient to send the Jews a copy 
of the communication. The term “cousin” 
of our version is somewhat too definite, the 
true correspondent of the Greek ovyyevis 
being “ kinsman.” 


that ye might see it.| Rather, “that ye 
may see it.” The clause depends, not on 
“we did write,” but on “we send you here.” 


32. his father Lasthenes.| Like “ kins- 
man,” this is a title of honour. Its applica- 
tion to Lasthenes implies that he was a man 
of some considerable age. (Compare 2 Kings 
NG UL A eH Salley Tiziy Yee) 

33, keep covenants with us.| Rather, 
“observe their duties towards us.” 
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cus, because of their good will toward belong unto us, of the tithes and B.c. 
us. customs pertaining unto us, as also “U“!* 
aie 34 "Wherefore we have ratified “the saltpits, and the crown taxes, oo 
ap.8. unto them the borders of Judea, with which are due unto us, we discharge 


the three governments of Apherema 
and Lydda and Ramathem, that are 
added unto Judea from the country 
of Samaria, and ‘all things apper- 
taining unto them, for all such as do 
sacrifice in Jerusalem, instead of the 
payments which the king received of 
them yearly aforetime out of the 
fruits of the earth and of trees. 

35 And as for other things that 


them of them all for their relief. 

36 And nothing hereof shall be 
revoked from this time forth for ever. 

37 Now therefore see that thou 
make a copy of these things, and let 
it be delivered unto Jonathan, and 
set upon the holy mount in a con- 
spicuous place. 

38 After this, when king Deme- 
trius saw that the land was quiet be- | 


There had not as yet been any “covenant” 
between the Jews and Demetrius Ii. 


because of their good will.| The good will 
had been shewn by the professions, gifts, and 
especially the promises of Jonathan (~. 28), 
whom Demetrius was willing to regard as 
representing the feelings of his nation. 


34. the three governments of Apherema 
and Lydda and Ramathem.] See the com- 
ment on ch. x. 30. 


that are added.| Rather, “that were 
added.” The aorist expresses a definite 
point of past time. (Compare ch. x. 38.) 


for all such as do sacrifice in Jerusalem.]} 
A distinction is drawn between those Jews 
who offered sacrifice at Jerusalem and those 
who had laid aside the practice. Only the 
former were to be exempt from the payments 
commonly exacted by the Syrian kings from 
their subjects. A strong inducement was 
thus held out for members of the Hellenizing 
party to go over to the side of the orthodox, 
since otherwise they would enjoy none of the 
new privileges. 

instead of the payments, t’c.] The syntax 
is difficult, and Grimm suggests that some 
word or words must have fallen out. But 
the general meaning is tolerably clear. In- 
stead of the customary payments to the 
Syrian crown on account of each of the at- 
tached provinces and of Judea itself, the 
provinces with their taxation were wholly 
made over to the Jews themselves, who were 
no longer to pay anything to their nominal 
sovereign, the Syrian monarch. 


out of the fruits of the earth and of trees.] 
Compare ch. x. 30, and the comment ad /oc. 


35. And as for other things.| Rather, “as 
for the other things ”—i.e. a// the other heads 
of revenue. 


of the tithes and customs.] See ch. x. 31, 
which shews that the Syrian crown levied 


a tax upon the tenths paid by the Jews for 
the support of the Levitical priesthood, and 
also upon other “ dues” paid to the priestly 
authorities, e.g. the half shekel for the service 
of the sanctuary (Neh. x. 32; Matt. xvii. 24- 
27). Henceforth no claim was to be made 
by the Syrian crown on either of these two 
accounts. 


the saltpits.| See the comment on ch. x. 
29. Shallow ponds, connected with the Dead 
Sea, into which its water was admitted, and 
the salt then allowed to form itself by evapo- 
ration, are intended. (See Ezek. xlvii. 11; 
Zeph. ii. 9.) 

the crown taxes.| See the comment on 
Clisex2 9: 


37. see that thou make a copy of these 
things.| The copy here spoken of is not 
that which Demetrius sent to Jonathan 
(wv. 31) in the form of a letter, written pro- 
bably on parchment or paper, but one which 
Lasthenes was to have made, as a permanent 
memorial, and which was to be set up in 
a conspicuous place on the Temple mountain. 
It was probably inscribed, like other “ memo- 
rials” of the kind (ch. viii. 22), on a bronze 
tablet. 


§ 3. DEMETRIUS OFFENDS HIS NATIVE SOL- 
DIERS — TRYPHO PREPARES TO BRING 
FORWARD ANTIOCHUS, SON OF BALAS— 
DEMETRIUS PROMISES JONATHAN TO 
RECALL THE SYRIAN GARRISONS FROM 
JUD@A, IF THE JEWS WILL HELP HIM 
AGAINST HIS ENEMIES, BUT, THOUGH 
HELPED, BREAKS HIS PROMISE, 


38-53. Demetrius II., after he had reigned 
a very short time, became unpopular. He is 
accused by Justin of laziness, by Livy of 
cruelty (Justin, xxxvi. 1; Liv. ‘Epit.’ ii.), 
According to our author, he gave offence by 
disbanding his Syrian troops, and maintain- 
ing an army of foreign mercenaries. The 
charges may, one and all, be true. That of 
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fore him, and that no resistance was 
made against him, he sent away all 
his forces, every one to his own place, 
except certain bands of strangers, 
whom he had gathered from the isles 
of the heathen: wherefore all the 
forces of his fathers hated him. 

39 Moreover there was one Try- 
phon, that had been of Alexander’s 
part afore, who, seeing that all the 
host murmured against Demetrius, 
went to Simalcue the Arabian, that 
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[v. 39—4I. 


brought up Antiochus the young son 
of Alexander, 

40 And lay sore upon him to de- 
liver him this young Antiochus, that 
he might reign in his father’s stead : 
he told him therefore all that De- 
metrius had done, and how his men 
of war were at enmity with him, 
and there he remained a long sea- 
son. 

41 In the mean time Jonathan 
sent unto king Demetrius, that he 


cruelty is to some extent confirmed by Dio- 
dorus, who says he was hated for his lawless- 
ness (Fr. xxi.). ‘The result was a rebellion, 
which for a time drove Demetrius from his 
throne (vv. 55, 56). It was while this rebel- 
lion was preparing that Jonathan, probably 
knowing the difficulties that beset Demetrius, 
made a request for the withdrawal from 
Judea of the Syrian garrisons, which was 
favourably entertained by the Syrian king 
(vw. 42). The king, however, required first 
to be helped against his enemies, whereupon 
Jonathan lent him a body of troops, which 
put down a rising in his capital. Regarding 
himself as now safe, the king flung his promise 
to the winds, did not withdraw the garrisons, 
and ‘estranged himself” from his recent ally 
(wv. 43-53). 


38. he sent away all his forces . . . except 
certain bands of strangers.| Josephus is the 
only writer who confirms this (‘ Ant. Jud.’ 
xiii. 5, § 1); but it is, intrinsically, not im- 
probable. Demetrius had gained his first 
successes by the swords of his mercenaries 
(see note on ch. x. 67),and had been opposed 
by the Syrian levies. He therefore naturally 
distrusted the latter. 


whom he had gathered from the isles of the 
heathen.| Certainly from Crete (ch. x. 67); 
possibly from Rhodes, Cyprus, and the islands 
of the Archipelago. 


the forces of his fathers.| \I.e. of his pre- 
decessors on the Syrian throne. 


39. there was one Tryphon.| Tryphon is 
mentioned by Diodorus (Fr. xxi.), by Appian 
(‘ Syriac.’ § 68), by Livy (‘ Epit.’ lv.), and by 
Strabo (xvi. p. 752). His real name was 
Diodotus, Tryphon being a surname which 
he adopted after he had made himself king. 
He was a native of Casiana, a fortified place 
in the district belonging to the Apamea of 
Syria. Alexander Balas distinguished. him 
with his favour, and appointed him, conjointly 
with Hierax, to take the direction of affairs at 
Antioch, when he marched into Cilicia to 
meet Demetrius (Diod. Sic. vol. x. p. 73). 


This trust he abused by admitting Ptolemy 
Philometor into the city after he had declared 
against Balas (see the comment on ch. x1. 13). 
We now find him playing a still bolder game. 
He conceives the design of bringing forward 
a pretender to dispute the crown with De- 
metrius, and ultimately murders his sdrotégé, 
and makes himself king in his place. 


Simalcue the Arabian.| Rather, “ Imalcué.” 
He is called “ Malchus” by Josephus (‘ Ant. 
Jud. /. s.c.), and “ Jamblichus ” by Diodorus 
(Fr. xxi.). Grimm conjectures that he was 
the son of the “ Diocles,” with whom Balas 
placed Antiochus, when danger first threatened 
him (Diod. Sic. Fr. xx.). But this is very 
uncertain. The name is probably a formation 
from the root me/ek (Arab. malik), “ king.” 


Antiochus, the young son of <Alexander.| 
Antiochus is said by Diodorus (Fr. xx.) to 
have been “an infant” (v7mos) when placed 
with Diocles. If he was the son of Alexander 
by Cleopatra (Appian, ‘ Syriaca,’ § 68), who 
became his wife in B.C. 151, he could not, 
wher. Tryphon went to seek him in Arabia 
(B.c. 145), have been more than five years 
old. Livy (according to the extant reading) 
makes him as little as two (‘Epit.’ lii.); but 
the reading is with reason questioned, and a 
probable emendation (‘‘ puero” for “ bi- 
mulo”) makes Livy merely say that he was 
“quite a boy.” ‘This is perhaps as much as 
can be affirmed with certainty. 


40. And lay sore upon him.| Ie. “im- 
portuned him”—“kept urging him con- 
tinually.” 


there he remained a long season.| _ Literally, 
“many days.” Probably not more is intended 
than a stay of some weeks. 


41. In the mean time Jonathan sent unto 
king Demetrius.| Demetrius’s difficulty was 
Jonathan’s opportunity. Affairs in Syria 
having reached the condition described in vv. 
38-40, Jonathan thought the time was come 
when the Syrian king would be prepared to 
pay a considerable price for the Jewish 
alliance. He therefore made the proposal 
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Vv. 42—47.] 


would cast those of the tower out 
of Jerusalem, and those also in the 
fortresses: for they fought against 
Israel. 

42 So Demetrius sent unto Jona- 
than, saying, I will not only do this 
for thee and thy people, but I will 
greatly honour thee and thy nation, 
if opportunity serve. 

43 Now therefore thou shalt do 
well, if thou send me men to help 
me ; for all my forces are gone from 
me. 
44 Upon this Jonathan sent him 
three thousand strong men unto 


J. MACCABEES. XI, 


Antioch: and when they came to 
the king, the king was very glad of 
their coming. 

45 Howbeit they that were of the 
city gathered themselves together 
into the midst of the city, to the 
number of an hundred and twenty 
thousand men, and would have slain 
the king. 

46 Wherefore the king fled into 
the court, but they of the city kept 
the passages of the city, and began 
to fight. 

47 Then the king called to the 


Jews for help, who came unto him 


recorded in this verse. No doubt, he gave it 
to be understood that, if his request were 
granted, Demetrius would receive a quid pro 
quo. 


that he would cast those of the tower out of 
Jerusalem.| Cause, that is, the Syrian fortress 
in Jerusalem (Acra) to be evacuated. 


and those also in the fortresses.| Bacchides 
had established Syrian garrisons in Jericho, 
Emmaus, Beth-horon, Bethel, Thamnatha- 
Pharathoni, Tephon, Beth-shur, and Gazara 
(ch. ix. 50-52). At the commencement of the 
war between Balas and Demetrius I., most of 
these places were evacuated (ch. x. 12, 13). 
Beth-shur, however, was not yielded (7. wv. 
14), and probably others of the cities named 
were re-occupied. Jonathan asked that the 
garrisons should, one and all, be withdrawn. 


they fought against Israel.| ‘The main 
object of garrisoning the Jewish town was to 
afford a support to the Hellenizing Jews. It 
is not probable that the garrisons came often 
into collision with the patriots ; but they were 
felt to be a hostile force ranged on the side of 
the opposite party. 


42. I will not only do this for thee, b'c.] 
Demetrius was prompt to promise, since he 
did not regard any promise as binding. He 
“‘ dissembled in all that ever he spake” (~. 
53). His short-sighted policy led him to tide 
over each difficulty, as it arose, by giving 
pledges which it was not his intention to 
redeem. ‘The result was that his difficulties 
continually increased upon him. Probably 
a real honest alliance with Jonathan would 
have been more for his true interest than any 
other course. But he was not clear-sighted 
enough to see this. He supposed that political 
advantage was only to be gained by treachery 
and intrigue. 


I will greatly honour thee and thy nation.] 
Literally, “ Glorifying I will glorify thee.” 


Cf. ch. xiv. 29, 39; xv.9. The idiom is a 
common one in Hebrew (Gen. iii. 16; xxii. 
D7 shOCCs)) o 

44. three thousand strong men.| This 
seems a weak contingent under the circum= 
stances, and one from which no very impor- 
tant service could be expected. But even a 
small body of trained soldiers is of value 
against a city rabble, which was what De- 
metrius had chiefly to fear. His troops had 
been disbanded, and sent away to their homes 
(wv. 38). It was the populace of Antioch that 
especially threatened disturbances—a populace 
very fickle, very unruly, and very cowardly. 
By “strong men” is meant “good soldiers, 
brave and experienced.” 


45. they that were of the city gathered them= 
selves together.| This revolt, or riot, is not 
mentioned by the classical writers, whose 
notices of the reign of Demetrius II. are few 
and scanty. It is, however, quite in accord 
with the general character of the Antiochene 
populace. 


to the number of an hundred and twenty 
thousand men.| The population of Antioch 
is said to have amounted to 400,000; so that 
a riot in which 120,000 men took part would 
be quite possible. 


46. the king fled into the court.| Ie. “ into 
the palace.” ‘The rioters chose a time when 
he was outside the palace walls, hoping no 
doubt to seize his person ; but in this intention 
they were baulked. Demetrius succeeded in 
escaping from them, and shutting himself up 
within the royal residence, which was a de- 
fensible position. 

the passages.| The main “ thoroughfares” 
of the city seem to be intended—those 
especially which led from the palace to the 
city gates. ‘The object was to prevent the 
escape of the king. 


47. the king called to the Jews for help.\ 
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494 
B.C. all at once, and dispersing themselves 
“7*** through the city slew that day in the 
city to the number of an hundred 
thousand. 

48 Also they set fire on the city, 
and gat many spoils that day, and 
delivered the king. 

49 So when they of the city saw 
that the Jews had got the city as 
they would, their courage was abated: 
wherefore they made supplication 
to the king, and cried, saying, 

aaa 50 'Grant us peace, and let the 
with us. Jews cease from assaulting us and the 


city. 
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[v. 48—53. 


51 With that they cast away their 
weapons, and made peace; and the 
Jews were honoured in the sight of 
the king, and in the sight of all that 
were in his realm; and they returned 
to Jerusalem, having great spoils. 

52 So king Demetrius sat on the 
throne of his kingdom, and the land 
was quiet before him. 

53 Nevertheless he dissembled in 
all that ever he spake, and estranged 
himself from Jonathan, neither re- 
warded he him according to the 
benefits which he had received of 
him, but troubled him very sore, 


Josephus says, that Demetrius called to his 
aid “the Jews sent by Jonathan, and his own 
mercenaries” (‘ Ant. Jud.’ xiii. 5, § 3), which 
is probable. ‘The latter, no doubt, amounted 
to some thousands (see v. 38). Together, 
they effected a great slaughter of the rioters ; 
but we may be excused from believing that 
the slain were really 100,000. The estimate 
is manifestly one of the roughest kind; and 
we may detect in it the usual Oriental ex- 
aggeration. 


48. Also they set fire on the city.| Perhaps 
not intentionally. In every great disturbance 
within an Oriental town, where the buildings 
are chiefly of wood, there is much danger of 
an accidental conflagration. 


gat many spoils.| They had probably the 
king’s permission to plunder, not only the 
persons, but the houses, of the rioters. 


49. their courage was abated.| Literally, 
“they fainted in their spirits.” (Cf. Is. vil. 4; 
where the LXX. have nearly the same ex- 
pression.) 

51. they cast away their weapons.| ‘The 
rabble of Antioch was not an unarmed rabble. 
In the East almost every man carries some 
weapon or other, life being so insecure that it 
is necessary to have the means of defending 
it. The expression “cast away their arms” 
seems to imply, not so much a formal sur- 
render, as a tumultuary movement, in which 
each strove to rid himself of the incumbrance 
of armour and weapons. 


the Jews were honoured.| Rather, “ glori- 
fied.’ The entire series of events was honour- 
able to the Jews; and all faithful subjects of 
the Syrian king naturally gave them praise 
and glory. They had risked their lives in 
defence of the monarch—they had fought 
against enormous odds—they had carried all 
before them. ‘Their exertions had saved the 
king’s life (wv. 48). Faithful subjects could 


not but give honour and glory to those who 
had so acted. 


52. the land was quiet before him.| Cf. the 
opening clause of v. 38. Again, it must be 
understood that the tranquillity was of very 
short duration. Tryphon came forward as 
the champion of the young Antiochus before 
the close of the 168th Seleucid year, which 
began in October B.c. 145, and ended in 
October B.c. 144. Probably he was only 


.absent a few months in Arabia, and proclaimed 


his protégé before the year B.C. 145 was 
ended. (See Clinton, ‘ Fasti Hellenici,’ vol. 
ap .32 75) 

58. he dissembled in all that ever he spake.| 
Rather, “he gave the lie to all his pro- 
fessions”—that is, all those that he had 
made to Jonathan (wv. 42, 43). 


but troubled him very sore.| Josephus says 
that Demetrius threatened Jonathan with war, 
unless all the payments were made regularly, 
which had been customary under the early 
Syrian kings. This, if true, was a revocation 
of the terms granted by his letter (wv. 32-36), 
which had been set up by his orders in a 
conspicuous place upon the holy mount (wv. 
37). Nothing could bea more palpable breach 
of faith. 


§ 4. TRYPHON BRINGS FORWARD ANTIOCHUS, 
SON OF BALAS, AND SEATS HIM UPON 
THE ‘THRONE —FRIENDLY RELATIONS 
ESTABLISHED BETWEEN THE NEW KING 
AND THE JEWS. 


54-59. Tryphon found some difficulty in 
persuading the Arab chief (wv. 39) to entrust 
Antiochus to his care; but his importunity 
prevailed after a time. Antiochus was pro- 
claimed king in B.C. 145-4, and given the 
names of “ Epiphanes” and “ Dionysus.” He 
could not have been more than five or six 
years old at the time. The disbanded sol- 
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- o 54 After this returned Tryphon, 57 At that time young Antiochus B.C. 
—* and with him the young child wrote unto Jonathan, saying, I con- “=*** 
Antiochus, who reigned, and was firm thee in the high priesthood, and 
crowned. appoint thee ruler over the four 
55 Then there gathered unto him governments, and to be one of the 
all the men of war, whom Deme- king’s friends. 
trius had put away, and they fought 58 Upon this he sent him golden 
against Demetrius, who turned his vessels.'to be served in, and gave him !Gr. and 
back and fled. leave to drink in gold, and to be 
56 Moreover Tryphon took the clothed in purple, and to wear a 
7. "elephants, and won Antioch. golden buckle. 


diers of Demetrius embraced his cause with 
ardour, and flocked to the standard of 
Tryphon, who marched upon Antioch, met 
Demetrius in the field and defeated him, 
captured his elephants, and became master of 
the capital (wv. 55, 56). Tryphon, upon 
this, caused letters to be written to Jonathan 
in the name of the boy-king, confirming him 
in the High Priesthood, and granting him 
various privileges (vv. 57, 58). At the same 
time, he conferred on Simon, Jonathan’s 
brother, a military command extending from 
“the ladder of Tyre” to the borders of 
Egypt (wv. 59). 

54. the young child Antiochus.] 
comment on wv. 39. 


who reigned and was crowned.| Literally, 
“who reigned and assumed the diadem.” 
The fact of the reign is proved by coins, 
which extend from the 168th Seleucid year 
to the 17oth. It is allowed by Appian 
(‘Syriaca,’ § 68) and Diodorus (Fr. xxi.). 


See the 


“the deasts;” but no doubt elephants are 
meant. Though by the treaty of Magnesia 
the Syrian monarchs were to cease to main- 
tain any war-elephants, they undoubtedly 
continued to do so. Antiochus Eupator had 
at least twenty-two (see the comment on ch. 
vi. 30). Demetrius is likely to have main- 
tained at least as large a number. 

and won Antioch.| The occupation of 
Antioch by Tryphon follows naturally from 
the retreat of Demetrius to Seleucia, attested 
by Livy (‘ Epit.’ lii.). It has also the witness 
of Porphyry (ap. Euseb. ‘Chron. Can.’ i. 40, 
§ 17). 


57. young Antiochus wrote unto Jonathan.]| 
The letter was, no doubt, written in the 
name of the young prince, but really emanated 
from Tryphon. (Compare ch. vi. 57-61.) 

I confirm thee in the high priesthood.] 
Compare ch. x. 20; xi. 27. 

and appoint thee ruler over the four govern= 
ments.| ‘The “four governments” are Judea, 


Porphyry, on the other hand, omits it (ap. Apherema, Lydda, and Ramathaim. Sce 
Euseb. ‘Chron. Can. i. 40, p. 194). Of ae Death 
course the boy-king was a mere puppet in one of the king’s friends] See above, 


the hands of Tryphon, as Eupator was in 
those of Lysias (supra, ch. vi. 17, 63). 


55. there gathered unto him all the men of 
war whom Demetrius had put away.| See 
above, v. 38. Diodorus tells us that ‘Tryphon 
had at first only a small force, with which he 
took up a position near Chalcis, on the 
borders of Arabia. Demetrius despised him 
as a mere robber-chief, and ordered his 
arrest, but sent no expedition against him. 
Tryphon, thus left to himself, largely increased 
his troops, the discontented flocking to him 
from all quarters, so that Demetrius was 
compelled to regard him as a serious rival 
(Fr. xxi.). 

they fought against Demetrius, who turned 
his back and fled.| The defeat of Demetrius 
by Tryphon is confirmed by Livy (‘ Epit. lii.), 
who says that after the battle he fled to 
Seleucia. No description of the battle has 
come down to us. 


56. Tryphon took the elephants.] Literally, 


Chix 20;1655). Ch. X10 275 


58. he sent him golden vessels to be served 
in.| Literally, ‘golden vessels and service” 
—an instance of endiadys. Our translation 
gives the true sense. Gifts of golden vessels, 
or ornaments, by kings to those whom they 
delighted to honour were common in the 
East from very ancient times. An Egyptian 
of the age of Thothmes III. (8.c. 1600) 
boasts that Amenophis I. had given him 
“two golden armlets, a bracelet, a sword, and 
a crown inlaid with gems;” ‘Thothmes I, 
“two golden armlets, four collars, a bracelet, 
a sword, and two golden war-axes;” and 
Thothmes II., “two gold armlets, six collars, 
three bracelets, and a war axe of silver” 
(‘Records of the Past,’ vol. iv. p. 8). The 
Persian practice is abundantly witnessed to 
by Xenophon (‘ Cyrop.’ viii. 3, § 35; ‘ Anab,’ 
i. 2, § 27, &c.) and others. ‘The Syro-Mace- 
donians adopted the usage from the Persians. 


gave him leave to drink in gold.) Com- 
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oe 59 His brother Simon also he made 
“* captain from the place called The 
400 went ladder of Tyrus unto the borders of 


beyond 


Aha aa ypt. 
side 60 Then Jonathan 'went forth, 


the cites, and passed through the cities beyond 


or, went 
and passed beyond the river and through the cities, Gr. 


the water, and all the forces of Syria 
gathered themselves unto him for to 
help him: and when he came to 
Ascalon, they of the city met him 
honourably. 

61 From whence he went to Gaza, 


pare x Esdras iii. 6. It may be doubted 
whether such permission was ever practically 
necessary, but it may have been a piece of 
court etiquette to grant it. So with our- 
selves, the Crown grants permission to a man 
to assume a name, which he can assume with 
equal ease apart from any such permission. 


and to be clothed in purple.| See the com- 
ment on ch. x, 20. 


and to wear a golden buckle.| Compare 
ch. x. 89, with the comment ad /oc. 


59. His brother Simon.| Simon had greatly 
distinguished himself in the war which Jona- 
than waged, on behalf of Alexander Balas, 
against Apollonius, the general of Deme- 
trius (ch. x. 74-82), and seemed therefore to 
deserve special honour at the hands of 
Alexander’s son. 


the place called The ladder of Tyrus.| Ac- 
cording to Josephus (‘ Bell. Jud. ii. 10, § 2), 
“the ladder of Tyre” was a high mountain 
on the Syrian coast, too stades north of 
Ptolemais, or Acre. A lofty headland, the 
Ras-en-Nakhurah, which descends sheer into 
the sea, and effectually cuts off the Bay of 
Acre from the maritime plain to the north, is 
found in this position, and is generally re- 
garded by modern travellers (Stanley, Porter, 
Robinson, &c.) as the “ladder” in question. 
It is surmounted by a path cut in zigzags, 
and exceedingly steep. Dean Stanley notes 
that it forms “the natural barrier between 
Phoenicia and Palestine” (‘Sinai and Pales- 
tine,’ p. 264). 

the borders of Egypt.| The Wady-el-Arish 
(or “Torrens Agypti”) was commonly re- 
garded as forming the southern boundary of 
Palestine and separating it from Egypt. 
Simon’s authority over the tract within the 
limits named is somewhat doubtful. It 
certainly did not supersede that of his 
brother. 


§ 5. CAMPAIGN OF JONATHAN ON BEHALF 
OF ANTIOCHUS VI.—SUBMISSION OF ASCA- 
LON AND GAZA—BATTLE OF KADESH. 


60-74. Embracing with ardour the cause 
of the young king, Jonathan busied himself 
in bringing all Palestine, and Syria as far as 
Damascus, under his rule. He seems to 
have first received the submission of the 
Trans-Jordanic region (v. 60), after which 


he visited Philistia, occupied Ascalon, and 
besieged Gaza, which was forced to submit 
(wv. 61, 62). Hence he marched northward 
to Damascus, suppressing resistance on his 
way, and establishing everywhere the autho- 
rity of the son of Balas. Meanwhile Deme- 
trius had recovered from his first defeat, and 
recommenced the struggle for the Syrian 
crown. His generals proceeded against 
Palestine, which they entered on the north 
by way of Kedesh and Hazor. Jonathan 
met them near the site of the latter city, and 
a battle was fought, in which he narrowly 
escaped defeat and destruction, but ultimately 
retrieved the day by the help of two of his 
officers (v. 70), and gained a complete vic- 
tory (vv. 73, 74). Meanwhile Simon, who 
had been left behind in Judea, besieged 
Beth-zur, and forced it to surrender 
(wv. 65, 66). 

60. beyond the water.| Rather, “beyond 
the river.” ‘‘ The river” here can only be 
the Jordan. Jonathan began with a progress 
through the Trans-Jordanic region, already 
well known to him from the expedition of 
Judas in B.c. 164 (ch. v. 24-52), which he 
accompanied, and from his own raid in 
B.C. 160 (ch. ix. 37-48). 

all the forces of Syria.| The Syrian garri- 
sons in Judea are probably intended. They 
had embraced the cause of Antiochus, and 
were ready to give Jonathan all the help in 
their power. The main force of the empire, 
divided between Demetrius and Tryphon, 
carried on the civil war in the neighbourhood 
of Antioch. 


when he came to Ascalon.| ‘The transition 
is abrupt, and can only be excused by the 
author’s desire of studying brevity. After 
arranging matters in the country east of the 
Jordan, Jonathan must have returned into 
Judea proper, and commenced a second 
progress through Philistia, where he suspected 
disaffection. Ascalon, the first town which 
he visited, received him readily, being quite 
willing to acknowledge Antiochus as king. 


61. From whence he went to Gaza.| Gaza 
was the most southern of the five cities 
forming the Philistine Pentapolis. It lay at 
the distance of twenty stades (23 miles) from 
the sea, about fifteen miles south-west of 
Ascalon. With the exception of Ashdod, it 
was the strongest of the cities; and its position 
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c but they of Gaza shut him out; 63 Now when Jonathan heard that B.¢. 
wherefore he laid siege unto it, and Demetrius’ princes were come to ‘~'* 
» “#e burned 'the suburbs thereof with fire, Cades, which is in Galilee, with a 
ve and spoiled them. great power, purposing "to remove ! 0» i re. 

62 Afterward, when they of Gaza him out of the country, from the 

"fe , made supplication unto Jonathan, "he 64 He went to meet them, and 43.7% 
vigit made peace with them, and took the left Simon his brother in the country. 4” 


ni. 


sons of their chief men for hostages, 
and sent them to Jerusalem, and passed 
through the country unto Damascus. 


gave it an importance beyond that which 
could be claimed even by Ashdod. It was 
the key of Syria on the one hand and of 
Egypt on the other. The ancient Egyptian 
Pharaohs had to occupy it before they could 
safely conduct any expedition into Asia; and 
hence it is frequently mentioned in the early 
hieroglyphical inscriptions, where it is called 
“Gazatu” (‘Records of the Past, vol. ii. 
pp- 38, 115, &c.). The Assyrian conquerors 
were equally bound to make themselves 
masters of it before they could invade Egypt ; 
and hence we find accounts of its siege and 
capture in the inscriptions of the Sargonidz. 
Sargon himself took it about B.C. 720, after 
defeating Khanun, its king. Asshur-bani-pal 
marched through it on his way to Egypt, and 
received the submission of its king (G. Smith, 
‘ Assurbanipal, pp. 18, 31). It is probably 
the “ Cadytis” which was taken by Pharaoh- 
Necho (Herod. ii. 159). Cambyses made 
himself master of it before he entered Egypt 
(Pomp. Mel. i. 11); and Alexander the 
Great was detained before it for five months 
(Arrian, ‘ Exp. Alex.’ 11. 26, 27). It is now 
“ Ghuzzeh,” a town of 16,000 inhabitants, on 
the verge of the desert which separates Egypt 
from Palestine. 


they of Gaza shut him out.| ‘Trusting, no 
doubt, in the strength of the position and the 
defences. 


burned the suburbs.| As he had formerly 
burned those of Azotus (supra, v. 4). 


62. he... took the sons of their chief 
men for hostages.| Compare ch. ix. 53, where 
Bacchides is represented as acting similarly. 
It marks the semi-independence of Jonathan, 
that he retained the hostages in his own 
power, and did not hand them over to 
‘Tryphon. 

passed through the country unto Damascus. ] 
Damascus was far beyond the limits of Jona- 
than’s proper territory; but in his zeal to 
serve the cause of Antiochus he pushed his 
conquests as far north as this ancient town, 
which had once been the capital of Syria. 


63. Demetrius’ princes.| Viterally, “ De- 
metrius’ rulers””—1.e. his generals. 


Apoe.—Vol, IT, 


65 Then Simon encamped against 
Bethsura, and fought against it a 
long season, and shut it up: 


Cad2s, which is in Galilee.| There were 
at least four cities of the name of Kadesh 
(= “ Holy”), or Kedesh, one at the extreme 
south of Judah, known as Kadesh-Barnea 
(Num. xxxil. 8; Josh. x. 41); another in 
Issachar (Josh. xii. 22; 1 Chr. vi..72); a 
third in Naphtali (Josh. xix. 37; Judg. iv. 
6); and a fourth in the Orontes valley, the 
scene of the famous battle between Ra- 
meses II. and the Hittites (‘Records of the 
Past,’ vol. ii. pp. 67-78). The only one of 
these that was “in Galilee” is the Naphta- 
lite town, which was in the hilly region 
north-west of the Lake of Merom, not far 
from Hazor (Joseph. ‘Ant. Jud.’ xiii. 5, 
S65 Ciel, ck” ean, Sine Tie S es Mt 
was the home of Barak, the son of Abinoam 
(Judg. /. s.¢.), in the early days of the 
Judges, and was taken by Tiglath-Pileser in 
his first campaign against Israel (2 Kings xv. 
29). The site is almost certainly that occu- 
pied by the modern “ Kedes,” four miles from 
the north-west corner of Lake Merom in 
a north-westerly direction (Robinson, ‘Re- 
searches,’ vol. ill. p. 366). 

purposing to remove him out of the country.| 
Rather, “ purposing to remove him from his 
office.” As Ewald remarks (‘ Hist. of Israel,’ 
Vol, Ve, P, 3315) notel2)) uomice “eomenpublic 
occupation” is a common meaning of xpeia 
(ch. xiii. 15, 37). Polybius has almost the 
exact phrase here used for “removing from 
office” (‘ Hist.’ iv. 87, § 9). 


64. He went to meet them, and left Simon.} 
Jonathan had probably returned from Da- 
mascus to Jerusalem before he heard of the 
attack on his northern frontier.. Resolving 
to go in person and fight his antagonists, he 
“left Simon ” as his representative, in Juda. 


65. Simon encamped against Bethsura.] 
Bethsura (Beth-zur) was taken by the Sy- 
rians in the reign of Eupator (ch. vi. 50), and 
strongly garrisoned. ‘The fortifications were 
strengthened by the elder Demetrius (ch. ix. 
52). When the fortresses generally were 
evacuated by the Syrian garrisons at the com- 
mencement of the war between Demetrius 
and Balas (ch. x. 12), Bethsura formed an 
exception (id. v. 13). It was no doubt one 
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66 But they desired to have peace 
with him, which he granted them, 
and then put them out from thence, 
and took the city, and set a garrison 
in it. 

67 As for Jonathan and his host, 
they pitched at the water of Gen- 
nesar, from whence betimes in the 
morning they gat them to the plain 
of Nasor. 

68 And, behold, the host of stran- 
gers met them in the plain, who, 


of the places from which Jonathan had re 
quested the younger Demetrius to withdraw 
his forces (ch. xi. 41), and which he had pro- 
mised to evacuate (26. v. 42). But this promise 
had remained a dead letter (wv. 53). Under 
these circumstances it was resolved that an 
effort should be made by Simon to expel the 
garrison by force. 


shut it up.| Le. strictly blockaded it. The 
defences were, probably, so strong that it 
could only be reduced in this way. 


67. the water of Gennesar.| Undoubtedly 
the “Sea of Galilee” or “Lake of Genne- 
sareth.” We have here for the first time, 
the name in a form from which ‘ Genne- 
saret ” would be an easy derivation. In the 
earlier Scriptures the lake has been called 
“the Sea of Chinnereth” (Num. xxxiv., 11; 
Deut. iii. 17), from a town in its neighbour- 
hood (Josh. xix. 35). Etymological laws do 
not allow of Chinnereth having become Gen- 
nesar, and it is therefore best to suppose an 
entirely distinct origin for the latter name. 
It appears to have belonged primarily to the 
fertile tract at the north-western angle of 
the lake, which was called “the land of Gen- 
nesaret” (Matt. xiv. 34), and was a “ garden” 
(gannah), perhaps a “garden of princes” 
(gannath sarim) at some ancient date. Or, 
sar may be the residuum of a proper name. 
The water of Gennesaret, so seldom men- 
tioned in the Old Scriptures, obtains a posi- 
tion of high honour in the New, and to the 
Christian is inseparably associated with the 
life, teaching, and miracles of his Lord. 


they gat them to the plain of Nasor.| Several 
MSS. have “Asor” for “Nasor;” and so 
Josephus, and the Syriac and Vulgate trans- 
lations. The initial »v has probably been re- 
peated trom the terminal y of the preceding 
word (meSiov). “Asor” is, in all proba- 
bility, Hazor, for which it stands throughout 
the Septuagint Version. Hazor was one of 
the most ancient cities of Palestine. It is 
first found as the capital of the elder Jabin 
(Josh. xi. 1), and after Jabin’s defeat by 
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having laid men in ambush for him 
in the mountains, came themselves 
over against him. 

69 So when they that Jay in am- 
bush rose out of their places, and 
joined battle, all that were of Jona- 
than’s side fled ; 

70 Insomuch as there was not 
one of them left, except Mattathias 
the son of Absalom, and Judas the 
son of Calphi, the captains of the 
host. 


Joshua it fell into the hands of the latter 
(ib. v. 10), who destroyed it by fire (i. 
v. 11). It seems, however, to have been 
soon rebuilt, for it is mentioned among the 
“fenced cities” assigned to Naphtali (é. 
xix. 36). Early in the period of the Judges 
it is once more Canaanite, and a second 
Jabin reigns there (Judg. iv. 2), who op- 
presses Israel, and contends with Deborah 
and Barak. Solomon made it one of his 
fortified posts (1 Kings ix. 15); and Tiglath- 
Pileser seized it on his first expedition against 
Israel (2 Kings xvi. 29). The site of Hazot 
is not yet satisfactorily identified. Capt. 
Conder places it at Hadireh (Map, Sheet IV.), 
fourteen miles west of Merom; but the posi- 
tion suggested by Robinson (‘ Researches,’ 
vol. iii. pp. 364-5), on a hill, immediately 
above the lake, seems preferable. ‘The 
plain of Asor” would in that case be the 
tract lying north-west of this site, between 
Tel-el-Khuraibeh and Kedes. 


68. the host of strangers.| Grimm sup- 
poses the “strangers” of v. 38 to be meant, 
but the word in the original is different. 
Probably a\dodudAox is merely used, as in ch. 
iv. 12, 26, 30, for the more common aA)orpuot, 
in the sense of “ foreigners.” 


69. all that were of Jonathan's side fled.| 
This is an evident exaggeration. Josephus 
softens the tale, and reduces it to the level of 
the possible, by saying (‘Ant. Jud. xui. 5, 
§ 4) that ‘all fled except about fifty men,” 
who remained with Mattathias and Judas; but 
it may be doubted whether he had any autho- 
rity for his statement. 


70. Mattathias the son of Absalom, and 
Judas the son of Calphi.| "Vhat these chiefs 
especially distinguished themselves in the 
battle cannot be doubted. Otherwise their 
names would not have been placed on record 
with such particularity. Probably they 
restrained their immediate followers from 
flight, when the panic seized the rest of the 
army, and so enabled Jonathan to restore 
the battle. Our author does not say (as 
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71 Then Jonathan rent his clothes, 
and cast earth upon his head, and 
prayed. 

72 Afterwards turning again to 
battle, he put them to flight, and so 
they ran away. 

73 Now when his own men that 
were fled saw this, they turned again 
unto him, and with him pursued them 
to Cades, even unto their own tents, 
and there they camped. 

74 So there were slain of the hea- 
then that day about three thousand 
men: but Jonathan returned to 
Jerusalem. 
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1 Jonathan reneweth his league with the Romans ©" *44 


and Lacedemonians. 28 The forces of Deme- 
trius, thinking to surprise Fonathan, flee 
away for fear. 35 Fonathan fortifieth the 
castles in Fudea, 48 and is shut up by the 
Sraud of Tryphon in Ptolemais. 
OW when Jonathan saw that 
i the time served him, he chose 
certain men, and sent them to Rome, 
“for to confirm and renew the friend- 
ship that they had with them. 

2. He sent letters also to the Lace- 
demonians, and to other places, for 
the same purpose. 

3 So they went unto Rome, and 


Josephus does) that they were “ the captains 
of the host,” but only that they were ‘ cap- 
tains” (dpyovres, not of dpxorres). 


71. Jonathan rent his clothes, and cast 
earth upon his head.| Possible actions in an 
Oriental under such circumstances, though 
so contrary to the manner of the West. 
(Compare above, ch. iv. 39; and see Herod. 
iii. 66, vill. 99, ix. 34, &c.) 

and prayed.| Compare the prayers of 
Judas (ch. iv. 10, 30-33). 

73. pursued them to Cades.|  Kedes is 
about 23 miles north-west of the supposed 
site of Hazor (see the comment on v. 67), and 
would naturally serve as a refuge to the 
fugitives. 

even unto their own tents.| Rather, “ their 
own camp.” See v. 63. 

74. there were slain of the heathen 
about three thousand men.| Josephus, with 
unusual moderation, reduces the number of 
the slain to ¢wo thousand. 


CHAPTER XII. 


\§ 1, JONATHAN SENDS EMBASSIES TO ROME 


AND SPARTA—REPRESENTATIONS MADE 
BY HIS AMBASSADORS. 


1-23. It is not very clear what advantage 
Jonathan expected to derive from an inter- 
change of compliments with Rome and 
Sparta. Perhaps the object was merely to 
assert his own rank and dignity as a sove- 
reign prince, semi-independent at any rate. 
Possibly, however, his recognition as an ally 
by the Romans may have helped to encourage 
those who were disposed to be friendly to 
him, and have tended to alarm his enemies. 
It seems certain that he sought no material 
aid in either quarter. His ambassadors were 
sent with complimentary messages only. They 


started in the winter of B.c. 145-144, but did 
not return until after his death in the last- 
named year. ‘The embassy to Rome was in 
continuation of the friendly relations esta- 
blished by Judas (ch. vili. 1-32); that to 
Sparta stood connected with an earlier effort 
of the same kind made in the reign of the 
Spartan king Areus, who ascended the throne 
in B.C. 309, and held it till B.c. 265. 


1. when Jonathan saw that the time served 
him.| Te. “was convenient,” either because 
there was nothing more important to occupy 
his attention, or because the situation of 
affairs seemed to favour some fresh diplo- 
matic efforts. 


he chose certain men.| For the names of 
the men selected see wv. 16, and compare 
Chiexiynai2: 


for to confirm and renew the friendship 
that they had with them.| See ch. Viii. 
1-32. Judas in his last days had been in- 
duced to seek the moral support of the 
Roman alliance. It no doubt added to his 
prestige, and may even have been of some 
material value, by determining the attitude 
of powers which took an active part in the 
contest for political predominance that was 
going on at the time. 


2. He sent letters also to the Lacedemonians.] 
Literally, “to the Spartans ;” and so through- 
out the chapter. ‘The Spartans, or people of 
the capital, Sparta, had alone in the ancient 
times exercised political power. Hence, even 
in the later times, when a tyranny had been 
established, the entire people were as often 
called Spartans as Lacedeemonians. 


to other places.| As, perhaps, Pergamus, 
between which and Judea there were friendly 
relations (Joseph. ‘Ant. Jud.’ xiv. 10, § 22). 


3. they . . . entered into the senate.| See 
the comment on ch. vill. 19. 
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€. 
“** Jonathan the high priest, and the 
gn p ) 


entered into the senate, and said, 


people of the Jews, sent us unto you, 
to the end ye should renew the 
friendship, which ye had with them, 
and league, as in former time. 

4 Upon this the Romans gave them 
letters unto the governors of every 
place, that they should bring them 
into the land of Judea peaceably. 

5 And this is the copy of the let- 
ters which Jonathan wrote to the 
Lacedemonians : 

6 Jonathan the high priest, and 
the elders of the nation, and the 
priests, and the other people of the 
Jews, unto the Lacedemonians their 
brethren send greeting : 


to the end ye should renew the friendship. | 
Such “renewals” were frequent in anti- 
quity, even where there had been no rupture 
of friendship. ‘They were regarded as spe- 
cially appropriate when a new sovereign had 
ascended the throne (see Polyb. iv. 26, § 8; 
Wily, Gy Tee Vl Wy rneh Sethi ip SOR Seq Ik 1 
S OR SSS iS, S) 7) 

as in former time.| Compare ch. vill. 21-32. 


4. the Romans gave them letters.| Appa- 
rently Rome hesitated to commit herself, 
perhaps doubting how the contest would go 
between Tryphon and Demetrius. She could 
not do less than what she did—ze. grant the 
ambassadors a safe conduct through her 
dominions on their return. 


5. this is the copy of the letters.| Rather, “of 
the letter.” ‘The plural éemurrodal is used 
for a single letter in Greek (Thucyd. i. 132), 
aswittere im Watins (Cf ich, x yen anaexle os 
xil. T9; Xiv. 20; xv. t. Ourversiongives the 
correct translation in ch. x, 17. 

6. the elders of the nation.| Literally, “the 
senate.’ According to the author of the 
Second Book, the Jews had a recognized 
“senate” in the time of Antiochus Eupator 
(2 Macc. xi. 27) and even in that of Epiphanes 
(ch. iv. 44); but this is the first mention of 
such an institution by the author of the First 
Book. Grimm conjectures that the institu- 
tion really originated in the time of Jonathan ; 
but of this there can scarcely’be said to be 
any evidence. Probably the “senate” of 
Maccabean times was the same body with 
the Herodian “sanhedrin” (Joseph. ‘ Ant. 
Jud, xiv. 9, § 4). 

their brethren.| See below, v. 21, where 
the supposed connection, and the grounds of 
it, will be considered, 
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7 There were letters sent in times B-¢ 

. . . cir. T 
past unto Onias the high priest from ~— 
‘Darius, who reigned then among §47™ 


you, to signify that ye are our bre- josem 
J ° ntiq. 
thren, as the copy here underwritten 33. cag 


doth specify. 

8 At which time Onias entreated 
the ambassador that was sent ho- 
nourably, and received the letters, 
wherein declaration was made of the 


"league and friendship. 1 Os 
4 : kindre 
9g Therefore we also, albeit ‘we Joseph 


need none of these things, for that “""* 
we have the holy books of scripture 
in our hands to comfort us, 

10 Have nevertheless attempted 


to send unto you for the renewing 


of brotherhood and friendship, lest 


7. There were letters sent in times past unto 
Onias the high priest from Darius.| For 
“ Darius” we must certainly read “ Areus,” 
asin v. 20. Areus, grandson of Cleomenes II., 
succeeded his grandfather as King of Sparta 
in B.C. 309, and had a reign of forty-four 
years (Diod. Sic. xx. 29), dying B.c. 265. He 
was contemporary with the Jewish High 
Priest, Onias I., successor of Jaddua, for 
nine years—from B.C. 309 to B.C. 300. Sparta 
was greatly depressed at this time, crushed 
under the yoke of Alexander’s “ successors,” 
and may well have sought to strengthen her- 
self even by so humble an alliance as one with 
the Jews of the time, who were dependants 
upon Egypt. 

8. the letters.] Rather, “the letter.” See 
the comment on w. 5. 


wherein declaration was made of the league 
and friendship.) Rather, “of alliance and 
friendship.” For the “ declaration ” itself, see 
UV. 23. 

9. albeit we need none of these things.| Ie. 
“neither alliance nor friendship.” ‘The boast 
is strange, since “alliance and friendship ” 
were being sought; but the very strangeness 
is in favour of the genuineness of the passage. 
The Jews always felt themselves to be a 
favoured nation, and entered into diplomatic 
relations with other countries, as it were, 
under protest, and with the feeling that they 
were conferring, not receiving, a benelit. 


for that we have the holy books of scripture 
in our hands.| The words “ of scripture ” are 
added by our translators, and should be in 
italics. 


10. for the renewing of brotkerhood.| Te. 
“of the acknowledgment of brotherhood.” 
(See vv. 6, 7, 21.) The brotherhood itself 


ce 
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v. 11—20. | 


we should become strangers unto 
you altogether: for there is a long 
time passed since ye sent unto us. 

11 We therefore at all times with- 
out ceasing, both in our feasts, and 
other convenient days, do remember 
you in the sacrifices which we offer, 
and in our prayers, as reason is, and 
as it becometh us to think upon our 
brethren : 

12 And we are right glad of your 
honour. 

13 As for ourselves, we have had 
great troubles and wars on every side, 
forsomuch as the kings that are round 
about us have fought against us. 

14, Howbeit we would not be trou- 
blesome unto you, nor to others of 
our confederates and friends, in these 


wars : 


TRVACCA BEES. * X01. 


15 For we have help from heaven 
that succoureth us, so as we are de- 
livered from our enemies, and our 
enemies are brought under foot. 

16 For this cause we chose Nu- 
menius the son of Antiochus, and 
Antipater the son of Jason, and sent 
them unto the Romans, to renew the 
amity that we had with them, and 
the former league. 

17 We commanded them also to 
go unto you, and to salute you, and 
to deliver you our letters concern- 
ing the renewing of our brother- 
nood sas 

18 Wherefore now ye shall do 
well to give us an answer thereto. 

1g And this is the copy of the 
letters 'which Oniares sent. 

20 Areus king of the Lacedemo- 


was a (supposed) fact, which might be ac- 
knowledged or disputed, but which it was 
impossible to “‘ renew.” 

there is a long time passed since ye sent unto 
us.| No less a time than 155 years, or from 
that to 164 years. If the alliance was to be 
kept up, it was certainly high time that some 
further demonstration should be made. ‘The 
advantage, however, of a sentimental friend- 
ship between states so distant, and so isolated 
one from the other, as Sparta and Judea, is 
more than doubtful. 


11. our feasts.| The Passover, Pentecost, 
‘Tabernacles, Dedication, and Purim. 

other convenient days.| Such as Sabbaths, 
and “new moons.” 

do remember you in the sacrifices which we 
offer.| The Jews prayed for the prosperity 
of any kingdom or state whereto they were 
subject (Ezra vi. 10; Jer. xxix. 7) so long as 
they were subject to it; and this practice 
continues to the present day. But prayer 
and sacrifice on behalf of allies is not else- 
where mentioned. Probably Jonathan means 
to say, not that the Spartans were specially 
mamed in the Jewish public worship, but 
that, as prayer was made for the “ brethren ” 
generally, and the Spartans were “ brethren,” 
‘they were included. 


13. the kings that are round about us have 
Sought against us.| Exact accuracy 1s not to 
de expected in a diplomatic paper transmitted 
to a distant state. Probably Jonathan had 
especially in his mind the wars with the 
Syrian kings, Epiphanes, Eupator, Demetrius 
4., and Demetrius I]. He may also have 


intended to glance at the attacks which had 
been made on the Jews by the Edomites (ch. 
v. 3), the people of Ptolemais, Tyre, and 
Sidon (7. v. 15), and those of the Trans- 
Jordanic heathen (4. vv. 9-51). 

14. we would not be troublesome unto you. | 
We have therefore not asked you, nor any of 
our allies, for material help; but have carried 
on all the wars in which we have been en- 
gaged, without even seeking to obtain the 
aid of foreign troops. 

15. we have help from heaven.| See above, 
ch, ill. 18-23; iv. 8-14, 30-34, &c. Though 
not miraculously helped, the Jews of Mac- 
cabean times believed, as firmly as their fore- 
fathers of any previous age, that success in 
war was granted them from God. ‘The great 
odds against which they contended and their 
almost unbroken series of victories deepened 
and strengthened the impression. 


16. we chose Numenius the son of Antiochus, 
and Antipater the son of Jason.| Hellenistic 
Jews, or at any rate Jews with Greek 
names, and belonging therefore to Hellenizing 
families, are again chosen (see above, ch. viii. 
17) as channels of communication with the 
heathen, to whom they would be more ac- 
ceptable than the more strictly orthodox. 
Antipater was perhaps a son of the Jason sent 
on the former occasion. 

17. our letters.| Rather, “our letter.” 
See the comment on w. 5. 

19. Oniares.| This word is manifestly 
composed of the two names, Onias and 
Areus., Probably the original reading was as 
follows:—rodro 1O aytiypagoy 7Oy emiorto- 


en! 


iC 


Cir. 144, 


I Read ont 
of Joseph. 
which 
Areus 
sent to 
Ontas. 


\ Gr. 
peace. 


nians to Onias_ the 
greeting : 

21 It is found in writing, that the 
Lacedemonians and Jews are bre- 
thren, and that they are of the stock 
of Abraham : 

22 Now therefore, since this is 
come to our knowledge, ye shall do 


well to write unto us of your 'pros- 
perity. 


high priest, 
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23 Wedo write back again to you, 
that your cattle and goods are our’s, 
and our’s are yours. We do com- 
mand therefore our ambassadors to 
make report unto you on this wise. 

24 Now when Jonathan heard that 
Demetrius’ princes were come to 
fight against him with a greater host 
than afore, 

25 He removed from Jerusalem, 


Nav Sy dréareiev Ovia ’Apevs* ’Apeds Baoi- 
Reds Srrapriataév x.7.A. A copyist omitted one 
’Apeds by accident, or thinking to.correct a 
mistake, and the reading became that of which 
we have a trace in the Vulgate: “ Hoc est 
rescriptum epistolarum quod miserat Oniz 
Arius, rex Spartanorum.” Another (later) 
copyist turned “Ovia ’Apets into ’Ovapeds, 
which passed into ’Omdpnes. 

‘Q1. It is found in writing, that the Lacede- 
monians and the Jews are brethren.| Literally, 
“It was found in a writing.” ‘The reference 
seems to be to some particular (supposed) dis- 
covery. Cf. Josephus (‘Ant. Jud’ xii. 4, 
§ 10): ’Evruxdvres ypady Tut evpopev. What 
the writing was, what its authority, how it 
made out the relationship, are points on which 
we are reduced to mere conjecture, and on 
which even a plausible conjecture is difficult. 
One thing alone the present writer tells us— 
the relationship was traced through Abraham. 
Both the Jews and the Lacedemonians were 
regarded as his descendants (ex -yévous 
’ABpadu). Hence the supposed connec- 
tion could not have been traced through 
Peleg, regarded as the progenitor of the 
Pelasgi, since Peleg was not a descendant, but 
an ancestor, of Abraham, not to mention that 
the Spartans were not Pelasgi (Herod. i. 56). 
Probably some verbal resemblance was found, 
like that of Perseus with the Persians, or of 
Udeus with Juda (Steph. Byz. ad voc. 
‘Iovdaia), on which the ethnic affinity was 
built up. In reality, the Jews and Spartans 
were races as diverse and unconnected as 
any two that it is possible to mention. The 
relationship, however, once asserted, was 
believed very generally, and affected the 
treatment and conduct of individuals (2 Mace. 
v. 9; Joseph. ‘Bell. Jud, i. 26, § 1). 

22,23. The nexus of these verses is not 
shewn in our translation. They should be 
thus rendered :—‘‘ Now therefore, since this 
is come to our knowledge, ye shall do well to 
write to us of your prosperity ; and we (in 
that case will) write back to you. Your 
cattle and goods are ours,” &c. (On the 
particular mode of expressing alliance, cf. 1 
Kings xxli. 4; 2 Kings iil. 7.) 


The genuineness of this letter (wv. 20-23) 
has been called in question, and the very fact of 
any diplomatic intercourse between the Jews 
and Spartans denied ; but the best authorities, 
even within the sceptical school, regard the 
intercourse as distinctly made out (Ewald, 
‘ Hist. of Israel,’ vol. v. pp. 245, 332); and 
the letter, though not an actual transcript of 
the original, but the translation back into 
Greek of a Hebrew translation of it, probably 
gives the real purport of the communication 
addressed by Areus I. to Onias, between 
B.C. 309 and B.C. 300. 


SECOND CAMPAIGN OF DEMETRIUS” 
GENERALS AGAINST JONATHAN—ITS 
FAILURE—JONATHAN ATTACKS THE 
ZABDHANS; AFTER WHICH HE AND 
SIMON STRENGTHEN THE JEWISH FoR- 
TRESSES. : 


24-38. The defeat at Kadesh (ch. xi. 73, 
74) was not accepted by the Demetrian 
generals as decisive. ‘They still hoped to get 
the better of Jonathan. Accordingly, in B.c. 
144, having collected a large force, they again 
advanced upon Palestine by the Orontes 
Valley, intending to repeat their invasion. 
Jonathan, however, was not inclined to allow 
his own territory to be the seat of war, but 
crossed the frontier and met the invaders in 
the old “land of Hamath,” known at the time 
as “ Amathis.” The two armies encamped 
opposite each other ; and Jonathan learned by 
his spies that he was to be attacked by night ; 
but his preparations so deranged the enemy’s 
plans that, instead of carrying them out, they 
fled hastily, leaving their camp-fires burning. 
He pursued as far as the river Eleutherus, 
but was unable to come up with them. The 
retreat, however, set him free to act on the 
offensive, and he at once fell on a hostile Arab. 
tribe, the Zabdeans, whom he defeated, after 
which he took possession of Damascus. 
Simon, meanwhile, was active in the south, 
where he occupied Ascalon and Joppa, secur 
ing the latter by a strong garrison. Efforts 
were then made to isolate the Acra of 
Jerusalem, which the Syrians still occupied ; 
the wall of Jerusalem was repaired; and a 
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a and met them in the land of Ama- trembled in their hearts, and "they B.c. 
—" this: for he gave them no respite 'to kindled fires in their camp. pn 
Pehe enter his country. 29 Howbeit Jonathan and his com- !)e"li 
uy: 26 He sent spies also unto their pany knew it not till the morning: aa 
a tents, who came again, and told him for they saw the lights burning. away. 
’ that they were appointed to come 30 Then Jonathan pursued after 
upon them in the night season. them, but overtook them not: for they 
27 Wherefore so soon as the sun were gone over the river Eleutherus. 
was down, Jonathan commanded his 31 Wherefore Jonathan turned to 
men to watch, and to be in arms, that the Arabians, who were called 'Za- ! Joseph. 


all the night long they might be ready 
to fight : also he sent forth centinels 
round about the host. 

28 But when the adversaries heard 
that Jonathan and his men were 


ready for battle, they feared, and 


badeans, and smote them, and took sicans, or, 
their spoils. sem 
32 And removing thence, he came 
to Damascus, and so passed through 
all the country. 
33 Simon also went forth, and 


fortified post established between Jerusalem 
and Joppa, at Adida. ‘The Demetrians were 
thoroughly worsted; but it was perhaps not 
quite clear to the opposite party, that they 
were advantaged—the Jewish chieftain may 
have appeared to them bent on making his 
principality altogether independent. 


25. the land of Amathis.| ‘The gentle 
elevation which, midway in the Ccelesyrian 
valley, forms the watershed separating the 
stream of the Orontes from that of the 
Litany, was known in ancient times as “the 
entering in of Hamath ” (Num. xxxiv. 8, &c.), 
and the valley beyond the “ entering in” was 
the “land of Hamath” (7) ’ApaGiris yopa). 
Hamath itself was situated at the distance of 
above 70 miles from the watershed, but the 
whole of the upper valley was considered to 
belong to it, and (as the present passage 
shews) retained its name, though the town 
had become Epiphaneia. 


26. He sent spies also unto their tents.) 
Rather, “into their camp.” 


27. he sent forth centinels.| Rather “out- 
posts” or “picquets” (mpopvAakes). “Vhis 
was not an ordinary practice in the East, or 
even among the Romans. ‘The gates and 
walls of camps were guarded; but detached 
bodies of troops, zz front of the walls or 
lines, were uncommon. Their employment 
on this occasion marks Jonathan’s military 
capacity. 

28. trembled in their hearts.| Literally, 
“ cowered.” An access of panic fear seems 
to be spoken of. It had been expected that 
the Jews would be taken unawares, and easily 
defeated and dispersed. When they were 
found on their guard, ready to resist an 
attack, not only did the attack seem hopeless, 
but the assailants despaired of success alto- 
gether, and determined on a hasty retreat. 


they kindled fires in their camp.) As a 
means of concealing their retreat. The 
stratagem has been largely employed, both in 
ancient and in modern times. (See 2 Kings 
vii. 7; Herod. iv. 135: Polyb. ii. 25, § 5; ili. 
Boy SOS Ws Gy Sy Cae) 

30. they were gone over the river Eleu- 
therus.| The boundary between Palestine 
and Syria, as already mentioned. (See the 
comment on ch. xi. 7.) 


31. the Arabians who were called Zaba- 
deans.| This tribe is not elsewhere mentioned. 
It probably held possession of that portion of 
the Antilibanus range where we still find 
existing the names Zebdeni and Zebad. The 
former is a village of nearly 3000 inhabitants, 
situated in a plain, known as the “ Ard Zeb- 
deni,” on the course of the upper Barada, 
and upon the direct route from Balbek to 
Damascus. A rivulet which rises behind the 
village is called the “ Moiet Zebdeni,” and the 
mountains of the district are known as the 
Jebel Zebdeni. (See Burckhardt, ‘Syria,’ 
p- 3-) Kefr Zebad is a village not far from 
Zebdeni, on the western slopes of the Antili- 
banus. Josephus has wrongly substituted 
the well-known “ Nabateans,” who are never 
found so far north, and who were friendly 
to the Jews (ch. v. 25), for the obscure Zaba- 
deans. 


32. he came to Damascus.) Compare ch. 
xi. 62. From the two passages combined we 
gather that Jonathan now regarded Damascus 
as within the limits of his principality, and 
exercised authority over it. Damascus had 
sunk into comparative insignificance on the 
rise of Antioch, but was still a large and 
populous town. 

33. Simon also went forth.| Simon’s new 


rank and position (ch. xi. 59), though not 
rendering him independent of Jonathan, 
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B.C. passed through the country unto salem higher, and raising a great an 
"=" “Ascalon, and the holds there adjoin- mount between the tower and the — 

ing, from whence he turned aside to city, for to separate it from the city, 
Joppe, and won it. that so it might be alone, that men 
34 For he had heard that they might neither sell nor buy in it. 
would deliver the hold unto them 37 Upon this they came together 
that took Demetrius’ part ; wherefore to build up the city, 'forasmuch as ‘oa 
he set a garrison there to keep it. part of the wall toward the brook on the 
35 After this came Jonathanhome the east side was fallen down, and reading, 
again, and calling the elders of the they repaired that which was called came nea 
0 thewa 


people together, he consulted with 
them about building strong holds in 
Judea, 

36 And making the walls of Jeru- 


Caphenatha. 


of the 


38 Simon also set up Adida in break a 
. . war ve 
Sephela, and made it strong with easy. 


gates and bars. 


seemed to call upon him for some corre- 
spondent exertion. Accordingly, during 
Jonathan’s absence in the Ccelesyrian and 
Damascene regions, he busied himself in 
obtaining a firmer grasp of the south, 


passed through the country unto <Ascalon.] 
Ascalon had submitted to Jonathan in B.c, 
147 (ch.x.86). On its situation and history, 
see the comment ad Joc. 


turned aside to Joppe, and won it.| Rather, 
“oceupicd it.” Joppa had been “ won” by 
Jonathan in the same year as Ascalon (ch. x. 
76), and had remained in his possession; but 
there was a danger, as we learn from wv. 34, 
of the inhabitants, or a portion of them, 
admitting the soldiers of Demetrius into the 
citadel, and so handing the place over to the 
Demetrian party. ‘To frustrate this scheme, 
Simon anticipated the movement, by suddenly 
occupying the citadel with his own troops 
and leaving a sufficient garrison there. 


35. Jonathan ... calling the elders of the 
people together.| See the comment on wv. 6. 
Ewald regards this as the calling together 
of a “popular assembly” (‘ Hist. of Israel,’ 
vol. v. p. 332); but a consultation of the 
yepovota of v. 6 is probably intended. 


36. raising a great mount between the 
tower and the city.| No remains of any such 
“mount” are now to be seen. Indeed, the 
design seems never to have been executed, 
since when Simon obtained possession of the 
Acra, it still overlooked the ‘Temple, and was 
such a menace that he not only destroyed it, 
but cut down the hill on which it stood 
(Joseph. ‘ Ant. Jud.’ xiil. 6, § 7). 


that men might neither sell nor buy in it.) 
The words “in it” are added by our trans- 
lators, and give a wrong sense. Evidently, 
the erection of a mound between the citadel 
and the Temple could be no hindrance to 
trafic among those who were inside the 


citadel itself. Jonathan’s object was to im- 
pede the traffic which went on between the 
garrison of the Acra and the Jews without, 
especially those of his own portion of Jeru- 
salem, that situated on the Temple hill. He 
wished, as Josephus says (‘ Ant. Jud.’ xiii. 5, 
§ 11), to restrict their marketing, and diminish 
their supply of provisions. 


37. part of the wall . was fallen 
down.| “Enece is undoubtedly the trre 
reading, and not ijyyice. 


the brook on the east side.| I.e. the brook 
Kidron, or Cedron, the deep ravine on the 
eastern side of Jerusalem, which carries off 
the heavy rains that sometimes fall, but is 
dry during by far the greater part of the year. 
A portion ot the wall along the brow of the 
hill overhanging the ravine had “ fallen,” ap- 
parently by natural decay. 

that which was called Caphenatha.| “ Ca- 
phenatha” is not otherwise known to us. 
It is conjectured to have been “a small forti- 
fication” on the eastern side of the city 
(Ewald, ‘ Hist. of Israel,’ vol. v. p. 332, note 8). 
Perhaps it was “the tower that lay out” 
(Neh. iii. 26). 

38. Adida in Sephela.| Adida is probably 
the ‘ Hadid’ of the Canonical Books (Ezra 
li. 33; Neh. vii. 37, xi. 34). According to 
Josephus (‘ Ant. Jud.’ xiii. 6, §4), it was 
situated on a hill, at the edge of the low plain 
of the Shefelah, on which it looked down. 
Eusebius places it three miles east of Lydda 
(Ludd): and in this position is found a 
village, called “ El-Haditheh,’ which occupies 
the summit of a round hill, and answers per- 
fectly to all the notices of Adida. The place 
lay on the direct route between Joppa and 
Jerusalem. We must regard its occupation 
and fortification as intended. to check the 
march of any Syrian force which might be 
landed at Joppa, and attempt to seize Jeru- 
salem. 
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39 Now Tryphon went about to Jonathan came with so great a force, B.C. 
get the kingdom of Asia, and to kill he durst not stretch his hand against “~“* 
Antiochus the king, that he might him ; 
set the crown upon his own head. 43 But received him honourably, 
40 Howbeit he was afraid that and commended him unto all. his 
Jonathan would not suffer him, and friends, and gave him gifts, and com- 
that he would fight against him; manded his men of war to be as obe- 
wherefore he sought a way how to dient unto him, as to himself. 
take Jonathan, that he might kill 44 Unto Jonathan also he said, 
him. So he removed, and came to Why hast thou put all this people to 
Bethsan. so great trouble, seeing there is no 
41 Then Jonathan went out to war betwixt us? 
meet him with forty thousand men 45 Therefore send them now home 
chosen for the battle, and came to again, and choose a few men to wait 
Bethsan. on thee, and come thou with me to 
42 Now when Tryphon saw that Ptolemais, for I will give it thee, and 
§ 3. THE DESIGN OF TRYPHON TO MAKE Bethsan was in the Jordan valley, on the 
WEMSELF KING—HE SUCCEEDS IN EN- right bank of the stream, at the point where 
TRAPPING JONATHAN—THE REMNANT the valley of Jezreel opens into the Jordan 
OF JONATHAN’S ARMY MAKES GOOD ITS vale from the west. It was a place of great 
RETREAT. rel Having Sees a ue oes 
° erore the entrance oO srael into fralestine 
iets ana Sia inate cs mae ee ag and it remained in their possession till long 
‘ = after (Judg. 1. 27). A probable etymology 
moment that he came forward as the cham- O¢ the word is “the house of San,” or “of 
pion of Antiochus. But hitherto he had the sun” San being the Babylonian Sun-God, 
masked his personal ambition under the Pre- Th Roman times the place was undoubtedly 
tence of advocating a particular cause. ‘The called “Scythopolis” (Strab. xvi. 2, § 40: 
time, however, had now come when he Plin. ‘H. N? v. 18; Polyb. v. 70, § 4, &e.); 
thought he might venture to throw off but under what circumstances the change of 
the mask. A boy king would naturally ame took place, or what exactly was intended 


stir little enthusiasm; and the cause of 
Antiochus had sunk low, before Tryphon 
initiated the new movement. He might hope, 
in striking for the crown, to rally to his 
standard all the more ambitious spirits, and 
the bulk of those who were discontented 
with the Seleucid rule. But he felt that 
Jonathan could not be counted on to support 
lis enterprise. He therefore resolved to 
remove him before proceeding to the last 
extreme against the titular king. ‘The author 
relates, in vv. 40-48, the attempt of Tryphon 
against Jonathan, and its successful issue. 
In vv. 49-53, he gives the sequel of the 
attempt—(1) the escape of the 2000 men 
whom Jonathan had left in Galilee; and 
(2) the consternation of the Jews and satis- 
faction of their enemies at what had befallen 
Jonathan. 

39. Iryphon went about to get the kingdom 
of Asia.| Tryphon’s ambitious views are 
attested by Josephus, Appian, Justin, Strabo, 
and others. His actual assumption of kingly 
power is proved by his coins. 

and to kill Antiochus.] See ch. xiil. 31, 
and comment ad Joc. 


40. So he removed, and came to Bethsan.| 


to be signified by it, is uncertain. At present 
the old name has recovered itself, and the 
village which marks the site is known as 
“Beisan.” Tryphon’s coming so far south 
unopposed is an indication that Jonathan was 
taken by surprise. 

41. Jonathan went out to meet him with 
forty thousand men.| ‘This number is very 
much larger than had as yet been brought 
into the field by any Maccabean leader, and 
marks the great increase of power and terri- 
tory which had been effected under Jonathan, 
whose rule extended from Damascus to 
the borders of Egypt. The force was not 
the greatest that he could have raised, but 
one consisting of “ picked men.” 


43. commended him unto all his friends.| 
Rather, “introduced him ”—* brought him 
into their company.” 


gave him gifts.| Compare ch. x. 20, 60, 
SOME XIuS Syiccc. 


45. come thou with me to Ptolemais, for I 
will give it thee.| At first sight, the device 
by which Tryphon got Jonathan into his 
power seems too transparent to have imposed 
on any one who was not greatly wanting in 


-C. the rest of the strong holds and forces, 
cir. 144 
——" and all that have any charge: as for 
me, I will return and depart: for 
this is the cause of my coming. 

46 So Jonathan believing him did 
as he bade him, and sent away his 
host, who went into the land of 
Judea. 

47 And with himself he retained 
but three thousand men, of whom he 

'Gr.7eft sent two thousand into Galilee, and 
sandix one thousand went with him. 
Galilee. 


48 Now as soon as Jonathan en- 
tered into Ptolemais, they of Ptole- 
mais shut the gates, and took him, 


sagacity, and we feel inclined to be angry 
with Jonathan for his simplicity. But it 
must be borne in mind, that this was not the 
first occasion upon which the cession of 
Ptolemais had been suggested with an ap- 
pearance of sincerity. Demetrius I. had 
made a similar offer during his war with 
Balas (ch. x. 39), certainly without any 
treacherous intent. Still, there were sus- 
picious circumstances in Tryphon’s rapid 
march without .notice, and his sudden as- 
sumption of a friendly tone, which should 
have put the Jewish prince upon his guard ; 
and we cannot altogether exonerate him from 
the charge of rashness and credulity. 


and the rest of the strong holds.| “The 
strong holds” are the places in Judza still 
occupied by Syrian garrisons, among which 
by far the most important was the Acra, or 
“citadel” of Jerusalem (see v. 36). The 
prospect of having these surrendered to him 
must have been very tempting to Jonathan; 
but the greater the value of the thing promised, 
the less likely was it that the promise was a 
sincere one. 


and forces, and all that have any charge.] 
It was unlikely that the strongholds would be 
voluntarily surrendered. It was. still more 
unlikely that they would be surrendered, 
with their garrisons, and with the civil officers 
who resided in them. Yet this was what 
‘Tryphon’s words imported. It is strange that 
Jonathan did not share the feelings expressed 
by the familiar words—’Timeo Danaos et 
dona ferentes.” 


46. who went into the land of Judea.] 
Bethsan was reckoned to Galilee at this time, 
and was at a considerable distance from 
Judza proper. Jonathan, by sending his 
troops back to Juda, put it out of his power 
to recall them. 

47. three thousand men, of whom he sent 
tivo thousand into Galilee.| ‘Three thousand 
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[v. 46—51. 


and all them that came with him they 
slew with the sword. 

49 Then sent Tryphon an host of 
footmen and horsemen into Galilee, 
and into the great plain, to destroy 
all Jonathan’s company. 

50 But when they knew that Jo- 
nathan and they that were with him 
were taken and slain, they encouraged 
one another, and went close together, 
prepared to fight. 

51 They therefore that followed 
upon them, perceiving that they were 
ready to fight for their lives, turned 
back again. 


men were too many for a body-guard, tco 
few for an army. Jonathan did well to reduce 
his three thousand to one, since he thereby 
endangered fewer lives, without really lessen- 
ing his own chance of safety. When he had 
once consented to dismiss his army, he had 
put himself into Tryphon’s power; and it 
was his best policy to appear to feel perfect 
confidence in the Syrian’s pledged word. 

49. into the great plain.| “The great 
plain” of this place is regarded by some as 
identical with “the great plain before Beth- 
san,” mentioned in ch. vy. 52. But, in the 
absence of any qualifying phrase, it is more 
natural to understand the really “ great 
plain” of Palestine, reckoned at this time to 
Galilee, the “ plain of Esdraelon.” This was 
the level tract lying north-east of the Carmel 
range and watered by the Kishon river, which 
extended nearly twenty miles from the roots 
of Mount Gilboa to the pass into the plain of 
Akko, and was from five to ten miles broad. 
Here were the important towns of Megiddo, 
Jokneam, Taanach, En-gannim, Jezreel and 
Japhia, which Jonathan would be anxious to 
secure in case of any accident happening to 
himself, and hither would he most readily 
have sent the 2000 men, whom he probably 
dismissed on entering the Akko plain by the 
pass above mentioned. (See Joseph. ‘ Ant. 
Jud.’ xiii. 6, § 2.) 

to destroy all Jonathan’s company.| Te. the 
two thousand whom he had “ sent into Gali- 
lei? @o47)). 

50. when they knew that Jonathan and 
they that were with him were taken and slain. | 
Report exaggerated the disaster. The men 
had been slain (v. 48); but Jonathan had 
merely been arrested, and was a prisoner in 
the hands of Tryphon. (See ch. xiii. 15-19.) 

went close together.| Or “marched in close 


array,” like the Ten Thousand on their return 
from Cunaxa (Xen. ‘ Anab.’ ili. 3, § 6, &c.), 
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v. 52—1.] 


52 Whereupon they all came into 
the land of Judea peaceably, and there 
they bewailed Jonathan, and them 
that were with him, and they were 
sore afraid ; wherefore all Israel made 
great lamentation. 

53 hen all the heathen that were 
round about them sought to destroy 
them: for said they, They have no 
captain, nor any to help them: now 
therefore let us make war upon them, 
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and take away their memorial from 
among men. 


CHAPTER XIII. 


8 Simon is made captain in his brother Jona- 
thaws room. 19 Tryphon getteth two of 
Fonathan’s sons into his hands, and slayeth 
their father. 27 The tomb of Fonathan. 
36 Semon is favoured by Demetrius, 40 and 
winneth Gaza, and the tower at Ferusalen. 


TOW when Simon heard that 
Tryphon had gathered toge- 


52. they beavailed Jonathan.] Ie. they 
mourned him, as dead, being still under the 
impression that he had been slain with his 
troops (see v. 50). 

all Israel made great lamentation., Com- 
pare the lamentation at the death of Josiah 
(2 Chron. xxxv. 24, 25), and the more recent 
one at the death of Judas (ch. ix. 20). 


53. all the heathen that were round about 
them sought to destroy them.| ‘This is rather 
rhetorical than historical. We see no moye- 
ment of “the heathen round about” after the 
death of Jonathan, as we do after the first 
successes of Judas (ch. v. 9-15). The heathen 
no doubt rejoiced and were excited, but there 
was no generalattack. Tryphona/one followed 
up his first blow by an invasion (ch, xiii. 1, 12, 
20), which however was attended with no 
great success. 


take away their memorial from among men. | 
Compare ch. ili. 35. 


CHAPTER XIII. 


§ 1. SIMON COMES FORWARD, AND IS AC~ 
CEPTED AS LEADER IN JONATHAN’S 
PLACE—HIs CAMPAIGN AGAINST TRY- 
PHON. 


1-24. Simon occupied a position of greater 
dignity (ch. xi. 59) at the capture of Jona- 
than, than that which Jonathan had held at 
the death of Judas. Hence there was at this 
crisis no interregnum. Simon came forward 
at once in his brother’s place, and actively 
exerted himself to compose the fears of the 
people, and rouse them to fresh efforts. He 
offered himself to be their leader; and his 
offer was, as a matter of course, accepted, 
since there was no one else to whom it was 
possible for the people to have turned. His 
first measures were thoroughly judicious; 
he completed the fortifications of Jerusalem 
(v. 10), and sent a trusty captain to secure 
Joppa (v. 11). Tryphon’s counter move- 
ments were not wanting in cleverness. He 
marched his army straight into Juda, hoping 
to find affairs in disorder, but, when met by 
Simon at Adida, he astutely altered his tone, 


declared that he only held Jonathan in con- 
finement on account of his being indebted to 
the Syrian crown, and promised to release 
him on the payment of roo talents of silver, 
and on receiving two of his sons as hostages. 
for his good behaviour (v.16). Simon, though 
misdoubting him, thought it necessary to 
accept the conditions (vv. 17-19), and “sent 
the money and the children,” but without 
result, since Tryphon was false to his word, 
and still kept Jonathan a prisoner. Foiled, 
however, in his attack by Simon’s advance to 
Adida, he formed a new plan, and “ marching 
round the western mountains of Judah in a 
southerly direction” (Kwald. ‘ Hist. of Israel,” 
vol. v. p. 333), made a fresh attempt upon 
Judea by way of Adora, south-west of 
Hebron, laying the country waste far and 
wide, and compelling Simon to take the field 
against him in this quarter (vw. 20). Mean- 
while, by Simon’s orders, the siege of the Acra 
at Jerusalem was pressed, and the garrison 
brought into difficulties. ‘Tryphon was in- 
treated by the famished defenders to come to 
their relief, and had arranged to conduct a 
convoy to Jerusalem, when a sudden fall of 
snow rendered the execution of his plans 
impossible. Further operations under the 
circumstances seemed hopeless; and the 
adventurer returned through the ‘Trans- 
Jordanic region to Syria, ridding himself on 
the way of his prisoner, Jonathan, whom he 
put to death at an obscure village called 
Bascama (w. 23). 

1. when Simon heard.| Simon had probably 
been left to conduct affairs in Judea, when 
Jonathan marched at the head of his 40,000 
men upon Bethsan. Originally designated by 
Mattathias to be the counsellor of his brethren 
(ch. i. 65), he had gradually come more and 
more forward, until, in the time of Jonathan, 
he was distinctly recognised as only second to 
him in rank and authority. Hence, on Jona- 
than’s disappearance, it at once devolved upon 
him to determine on the course which should 
be taken. 

that Tryphon had gathered together a great 
host.| The treachery practised upon Jonathan 
was designed as a step towards the subjugation 
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ther a great host to invade the land 
of Judea, and destroy it, 

2, And saw that the people was in 
great trembling and fear, he went up 
to Jerusalem, and gathered the people 
together, 

3 And gave them _ exhortation, 
saying, Ye yourselves know what 
great things I, and my brethren, and 
my father’s house, have done for the 
laws and the sanctuary, the battles also 
and troubles which we have seen, 

4 By reason whereof all my bre- 
thren are slain for Israel’s sake, and 
I am left alone. 

5 Now therefore be it far from 
me, that I should spare mine own 
life in any time of trouble: for I am 
no better than my brethren. 

6 Doubtless I will avenge my 


of Judea. The “great host” was held in 
readiness, and no sooner was Jonathan a 
prisoner than it commenced its march. Simon 
found himself confronted with a great danger 
upon the frontier, and almost unsupported at 
home. 


2. the people was in great trembling and 
fear.| Compare ch, xii. 52. 


he... gathered the people together.| Some- 
thing more than a meeting of the council (ch. 
Xil. 35) seems to be here intended. Simon 
meant to suggest his elevation to the post 
of leader; and this position could only be 
conferred by the nation at large, or some 
popular gathering sufficiently representing it. 
(Compare ch. ix. 28-31.) 

3. my father’s house.| Compare ch. xiv. 
26; xvl. 2. Grimm concludes from this, that 
the brothers and other relatives of Matta- 
thias had taken part in the struggle; but it 
may be questioned whether the expression is 
not simply pleonastic. We never hear of any 
relatives of Mattathias, except his sons, assist- 
ing him. 


4. all my brethren are slain.| Simon, like 
the Jews generally (ch. xil. 50-52), believed 
Jonathan to be dead. His three other 
brothers had actually fallen in fight (ch. vi. 
463; ix. 18, 36-38). 

6. Doubtless I will avenge my nation.| In 
offering himself as an “avenger,” Simon sue- 
gested his appointment to be leader. It was 
a post of honour certainly, but still more 
a post of danger. Simon’s courage is to be 
commended; a more timid man would haye 
shrunk from the perils. 
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[v. 2—11. 


nation, and the sanctuary, and our 
wives, and our children: for all the 
heathen are gathered to destroy us of 
very malice. 

Now as soon as the people heard 
these words, their spirit revived. 

8 And they answered with a loud 
voice, saying, Thou shalt be our 
leader instead of Judas and Jonathan 
thy brother. 

g Fight thou our battles, and what- 
soever thou commandest us, that will 
we do. 

10 So then he gathered together 
all the men of war, and made haste 
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“to finish the wails of Jerusalem, and { < &h 


he fortified it round about. 

1r Also he sent Jonathan the son 
of Absalom, and with him a great 
power, to Joppe: who casting out 


all the heathen are gathered to destroy us.| 
Compare ch. xii. 53. Simon may well have 
expected a general rising, though apparently 
none took place. 

8. Thou shalt be our leader.| Compare the 
appointment of Jonathan (ch. ix. 30). It is 
not clear whether the “leadership” carried 
with it the high priesthood, or whether that 
office remained for atime inabeyance. Simon 
is first addressed as “ High Priest” in the 
letter sent him by Demetrius (infra, v. 36). 

10. he... made haste to finish the walls of 
Jerusalem.| ‘The strengthening and, in part, 
rebuilding of the walls had been commenced 
by Jonathan while he was on friendly terms 
with Tryphon and at war with Demetrius 
(ch, xil, 36, 37). Simon had therefore only 
to “finish” what was already begun. 


he fortified it round about.| I.e.“ strengthened 
the defences round the entire circuit of the 
wall.” 


11. Jonathan the son of Absalom.| ‘This 
individual has not been previously mentioned. 
He may, not improbably, have been the son 
of the ‘‘ Absalom” mentioned in ch. xi. 70, as 
the father of a ‘“‘ Mattathias ” who was one of 
the captains of the host.” Absalom, a de- 
voted adherent of the Maccabeans, had named 
his sons after the most distinguished members 
of the patriotic family. 

to Joppe.| As the port from which Jeru- 
salem was most accessible, Joppa had a quite 
peculiar importance. We see traces of this 
in ch. x. 76 and xii. 33: as also in the fortifi- 
cation of Adida (ch. xii. 38), which lay on 
the direct route between the two cities, 


Vv. 12—20. | INIA CECABEE SS: XIII. 509 
oA them that were therein remained sons for hostages, that when he is at B.C. 
m= ‘there in it. liberty he may not revolt from us, “~** 
12 So Tryphon removed from and we will let him go. 
Ptolemais with a great power to in- 17 Hereupon Simon, albeit he per- 
vade the land of Judea, and Jonathan ceived that they spake deceitfully 
was with him in ward. unto him, yet sent he the money and 
13 But Simon pitched his tents at the children, lest peradventure he 
Adida, over against the plain. should procure to himself great hatred 
14 Now when Tryphon knew that of the people : 
Simon was risen up instead of his 18 Who might have said, Because 
brother Jonathan, and meant to join I sent him not the money and the 
battle with him, he sent messengers children, therefore is ‘fonathan dead. 
unto him, saying, 19 So he sent them the children 
15 Whereas we have Jonathan and the hundred talents: howbeit 
is thy brother in hold, it is for money Tryphon dissembled, neither would he 
rthe that he is owing unto the king’s let Jonathan go. 
fices tha: treasure, ! concerning the business 20 And after this came Tryphon 
(aes that was committed unto him. to invade the land, and destroy it, 
ie ees 16 Wherefore now send an hun- going round about by the way that 
ad. dred talents of silver, and two of his leadeth unto Adora: but Simon and 


Simon, distrustful of the native mhabitants, 
determined on their expulsion at this time, in 
order to secure his own hold upon the place. 
(See Joseph. ‘ Ant. Jud.’ xiii. 6, § 3.) 


12. Tryphon removed from Ptolemais with 
a great power to invade the land of Judea.| 
Tryphon’s march was probably along the 
coast, through the plain of Akko, and round 
the base of Carmel into the tract known as 
Sharon. Thence he struck inland towards 
Jerusalem. 


Jonathan was with him in ward.) He 
took Jonathan with him, to convince the Jews 
that he was still alive, and to make some 
profit out of his captive. 


13, Simon pitched his tents at Adida.| Adida 
had been occupied and fortified (ch. xii. 38), 
as commanding the approaches to Jerusalem 
from the coast. It looked down on the 
Shefelah, or great Philistine plain (Joseph. 
‘Ant. Jud.’ /s.c.). No mvader could venture 
to march past it, and proceed along the direct 
road to Jerusalem, while it lay unconquered 
in his rear. ‘Tryphon had to choose between 
delivering an attack on the position, in which 
he would probably have suffered a repulse, 
and advancing by some other line of route. 
Having determined on the latter course, he 
set himsclf to utilise the possession of his 
captive by proposing terms of redemption, 
which he had no intention to observe, as 
related in the three following verses. 


14, Simon was risen up.) Ie. “was at 
the head of affairs.” Compare ch..ix. 31. 


15. Whereas we have Jonathan thy brother 
in hold.| Apparently this was the first inti- 


mation that Simon, or any of the Jews, had 
of Jonathan’s being still alive. 


it is for money that he is owing unto the king’s 
treasure.| ‘This, of course, was a mere pre- 
text. It may, however, have had a founda- 
tion in fact. . Tryphon may have regarded 
Jonathan as bound to pay over annually to 
the royal treasury certain sums, which Jona- 
than considered himself entitled to keep. 
The relations of the Judean sub-king to the 
Syrian monarch were at this time unsettled ; 
and it might well be that their respective 
views and claims clashed. 


concerning the business that was committed 
unto him.| Rather, “ concerning the offices 
which he held.” ‘The governorship and 
high priesthood are probably intended. 


16. now send an hundred talents of silver. | 
If Attic talents are intended, as is probable, 
the sum demanded was considerable, ex- 
ceeding 24,o00/, Simon felt compelled to 
pay it, lest he should seem to interfere, for 
his own advantage, with his brother’s being 
set at liberty. But he was not deceived by 
Tryphon’s artifices. (See v. 17.) 


19. he sent them the children.| Rather, 
“he sent the children.” ‘There is no word 
corresponding to “them” in the original; 
and the children and money were sent to 
Tryphon. 

dissembled.| Rather, “hid,” or “broke 
his word.” 


20. after this came Tryphon ... going 
round about by the way that leadeth unto 
Adora.| Adora is probably the “ Adoraim ” 
of the author of Chronicles, which was forti- 
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his host marched against himin every departed, and came into the country _P: s 
place, wheresoever he went. of Galaad. : 

21 Now they that were in the 23 And when he came near to 
tower sent messengers unto Tryphon, Bascama, he slew Jonathan, who 
to the end that he should hasten his was buried there. 
coming unto them by the wilderness, 24 Afterward Tryphon returned 
and send them victuals. and went into his own land. 
22 Wherefore Tryphon made ready 25 Then sent Simon, and took the ir. 143 


all his horsemen to come that night : 
but there fell a very great snow, by 
reason whereof he came not. So he 


bones of Jonathan his brother, and 
buried them in Modin, the city of his 
fathers. 


fied by Rehoboam against Shishak (2 Chr. 
xi. 9), and which lay on the southern border 
of Judea, between Lachish and Hebron. 
The MSS. of Josephus shorten the name 
into Dora, which corresponds closely to the 
modern “ Dura,” a village in the required 
position (Robinson, ‘Researches,’ vol. il. 
p. 215). The Syrians seem to have regarded 
the approach to Jerusalem as easier from the 
side of Idumza than from any other quarter. 
(See ch. iv. 29; vi. 31-54.) 

Simon and his host marched against him.| 
As Tryphon made his circuitous march, 
Simon, acting on an inner circle, always 
opposed his troops between the army of 
Tryphon and Jerusalem. Meanwhile he 
was strenuously pushing the siege of the Acra 
at that place, and had almost brought the 
Syrian garrison to extremities. (See the 
next verse.) 


Q1. they that were in the tower.| See 
above, ch. xii. 36. It is clear that Simon had 
continued the policy of Jonathan with respect 
to the Acra, and had so far succeeded in 
cutting off its supplies as greatly to distress 
the garrison, which was therefore urgent on 
‘Tryphon to come or send to its relief. 


by the wilderness.| The tract south-east 
of Jerusalem, towards the Dead Sea, was 
known as “the wilderness of Judea.” ‘The 
garrison suggested a march through this 
tract, which was undefended by any fortress. 


22. Tryphon made ready all his horsemen to 
come that night.| A night march of the 
cavalry for the relief of the fortress was 
arranged, the intention being no doubt to 
traverse the whole distance—about twenty 
miles—before dawn. “But there fell a very 
great snow.” ‘The somewhat unusual oc- 
‘currence of a heavy fall of snow frustrated 
the enterprise, and induced Tryphon to break 
up from his quarters, and return through the 
Trans-Jordanic region to his own country. 
Snow falls in Palestine occasionally between 
October and March. It rarely lies more 
than a day; but sometimes it is deep, and 
remains on the ground several days, or even 


as much as a fortnight. Heavy falls occurred 
in the winters of 1722, 1754, 1818, and 
1854-5. (See Grove, in Dr. Smith’s ‘ Dict. 
of the bible,’ vol. ii. p. 692.) 


he departed, and came into the country of 
Galaad.| Grimm conjectures that he marched 
round the southern extremity of the Dead 
Sea, thus reaching Gilead through the Moabite 
territory. 

23. when be came near to Bascama.| Bas- 
cama, shortened by Josephus into Basca (‘ Ant. 
Jud, xiii. 6, § 5), is an unknown site in the 
‘Trans-Jordanic region. No mention of it 
occurs anywhere excepting as the scene of 
Jonathan’s murder. 


§ 2. SIMON REMOVES THE Bopy OF JONA- 
THAN TO MODEIN, AND ERECTS A MAG- 
NIFICENT MONUMENT THERE OVER THE 
GRAVES OF HIS FATHER, HIS MOTHER, 
AND HIS FOUR BROTHERS. 


25-30. On learning his brother’s death 
and burial at Bascama, Simon sent persons to 
obtain the body and convey it to Modein, the 
native place of the Maccabee family (ch. ii. 
1-18), where Mattathias (ch. ii. 70) and the 
three sons previously deceased were already 
buried (ch. ix. 19; xii. 27). It was probably 
not until after he had captured the Acra 
(vw. 50) and settled himself in his kingdom 
that Simon undertook the architectural works 
mentioned in wa. 27-29, which are noticed 
at this point of the narrative, from the con- 
nection of subject-matter, and not of time. 


25. Then sent Simon, and took the bones of 
Jonathan.| By a well-known Hebrew idiom, 
the dead body of a man is called “ his bones,” 
whatever condition it is in. ‘Thus the 
mummy of Joseph is spoken of as his 
“bones” in Gen. 1. 25, and Ex. xiii. r9; and 
the bodies of Saul and his sons, when taken 
from the wall of Bethshan, are called “ their 
bones,” in 1 Sam. xxxi. 13. 


in Modin, the city of his fathers.| Compare 
ch. ii. 70; and on the site of Modin, or 
Modein, see the comment on ch. ii. 1. 


v. 26—30. } 
Ac 26 And all Israel made great la- 
ss mentation for him, and bewailed him 
ch. 9. 20. 


many days. 

27 Simon also built a monument 
upon the sepulchre of his father and 
his brethren, and raised it aloft to 
the sight, with hewn stone behind 
and before. 

28 Moreover he set up seven 
pyramids, one against another, for 


26. all Israel made great lamentation.] 
This seems to have been a second mourning, 
additional to the premature one mentioned 
in ch, x. 52. It is described in almost the 
same words as the mourning for Judas (ch. ix. 
20), a fact which would seem to shew that 
the Jews held the two brothers in equal, or 
nearly equal, honour. 


27. Simon also built a monument.| Com- 
pare Joseph. ‘ Ant. Jud.’ xiii. 6,§ 5. It had 
been customary for the Jews to bury in rock- 
cut graves, with little or no external display. 
‘The Greeks and Romans, on the contrary, 
like the Egyptians, Lydians, Lycians, and 
other Orientals, erected conspicuous monu- 
ments over their dead, which were often 
costly and magnificent. |The vast monument 
raised by Artemisia in honour of her husband, 
Mausolus, at Halicarnassus, shortly before 
the time of Alexander, was greatly admired 
by the ancients, and was even reckoned one 
of the wonders of the world. ‘The example 
thus set spread, and many tombs of much 
architectural pretension exist in Asia and 
Africa which follow the type of the mauso- 
leum, and appear to have been reproductions, 
to a greater or less extent, of its principal 
features. The monument erected by Simon 
at Modein is no exception to the general 
rule. It was “of hewn stone behind and 
before;” it was “raised aloft to the sight;” 
it had “great pillars” set about it, which, 
according to Josephus, formed porticoes 
(croat). Mr. Fergusson’s restoration of the 
Mausoleum (‘ Hist. of Architecture,’ vol. 1. 
p- 249) furnishes probably a good idea of the 
general character of Simon’s monument; 
which was, however, different from all simi- 
lar structures by the combination of the 
pyramid with the pillared tomb, of the old 
sepulchral architecture of Egypt with the 
comparatively recent style of Asia Minor. 
Simon’s ‘seven pyramids” can only have 
been adjuncts to his main structure, from 
which they were probably separated by some 
little distance. 

with hewn stone.| Literally, “ with polished 
stone.” Josephus adds that the colour of the 
stone was white. 
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his father, and his mother, and _ his 
four brethren. 

29 And in these he made cun- 
ning devices, about the which he set 
great pillars, and upon the pillars he 
made all their armour for a perpetual 
memory, and by the armour ships 
carved, that they might be seen of all 
that sail on the sea. 

30 This is the sepulchre which he 


28. seven pyramids.| © So also Josephus. 
As six would have been the proper number 
for his parents and brothers, we must suppose 
that Simon looked forward to the time when 
he too would be gathered to his fathers, and 
erected one pyramid for himself. It was 
common in the East for monarchs to prepare 
their own tombs. 


one against another.| ‘The pyramids were 
built, it would seem, in two rows, so that 
each had its fellow opposite to it. This 
arrangement could only extend to six pyra- 
mids out of the seven. ‘The seventh must 
have stood by itself, without a companion. 


29. in these he made cunning devices.] 
Rather, “on these,” or “for these.” The 
pyramids were not plain, like the Egyptian, 
but ornamented with sculpture on their 
surfaces. 


about the which he set great pillars.| The 
pillars appear to have been set “about” the 
pyramids, in a manner quite unknown in 
Egypt, but probably with the object of mark- 
ing out a temenos, or “sacred enclosure,” 
within which no one might intrude. A set of 
pillars, which scem, like these, to have been 
unconnected, mark out the temenos attached 
to the Tomb of Cyrus. (See ‘Ancient 
Monarchies,’ vol. iv. p. 295.) 


upon the pillars he made all their armour.] 
Rather, “he represented panoplies.” Imi- 
tations, probably, of the ordinary Greek 
trophy, which consisted of a helmet and coat 
of mail, supported by a post or trunk of a 
tree. 


ships carved.| The “ships” probably 
commemorated the capture of Joppa (ch. x. 
76), and the impulse thereby given to the 
commercial activity of the Jews. Cf. ch. 
KVa 5 


that they might be seen.| It is impossible 
that the details of the sculptures can have 
been visible from the Mediterranean, which 
was at least twelve miles off; but the main 
monument, and even the pyramids, may, in 
the clear Syrian atmosphere, have been dis- 
cernible from that distance. 
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geet made at Modin, and it standeth yet holds in Judea, and fenced them a 

—— unto this day. about with high towers, and great “— 
31 Now Tryphon dealt deceitfully walls, and gates, and bars, and laid 

with the young king Antiochus, and up victuals ‘therein. ca 

slew him. 34 Moreover Simon chose men, strong 

32 And he reigned in his stead, and sent to king Demetrius, to the a 

B.C. 142. and crowned himself king of Asia, and end he should give the land an im- an 


brought a great calamity upon the land. 
33 Then Simon built up the strong 


munity, because ‘all that Tryphon dems’ 
. : were 
did was to spoil. 


beries. 


830. it standeth yet unto this day.| Josephus 
says that it still remained when he wrote 
(about A.D. 70). So also Eusebius (‘ Ono- 
masticon, ad voc. Mopim), writing about 
A.D. 320. Modern researches are thought 
to have discovered some trace of it in the 
remains of large sepulchral vaults and broken 
columns near the modern village of Medieh ; 
but the traces are few, and perhaps not alto- 
gether certain. (See the ‘ Quarterly State- 
ment of the Palestine Exploration Fund’ 
for April 1873, p. 93). 


§ 3. TRYPHON MURDERS THE YOUNG ANTI- 
OCHUS, AND BECOMES KING — SIMON 
MAKES A TREATY WITH DEMETRIUS. 


31-42. After three years and a half of 
hesitation Tryphon (in B.c. 142) threw off 
the mask, murdered the puppet king, whose 
cause he had professed to espouse, and as- 
sumed the crown himself. Simon, upon 
this, broke off all relations with his brother’s 
murderer, and entered into negotiations with 
Demetrius, who still maintained the struggle 
with Tryphon from Seleucia, where he had 
fixed his head-quarters. Naturally Deme- 
trius received his overtures favourably, and 
proposed the terms which are given in vv. 
36-40. ‘These terms involved the practical 
independence of Judza. So important was 
the new agreement considered, that in con- 
nection with it a new era was set up, which 
thenceforth prevailed in legal instruments 
and contracts, though the Seleucid era was 
not wholly disused. 


31, Iryphon dealt deceitfully with the young 
king Antiochus.] According to Livy (‘ Epit.’ 
lv. ad jin.), he gave out that Antiochus suf- 
tered from calculus, and required an opera- 
tion for his relief, which the physicians were 
instructed to render fatal. ‘The unfortunate 
boy was but ten years of age at his decease. 


32. he... crowned himself king of Asia.} 
The actual reign of Trypho is attested by 
a coin, which has the inscription Bacuéws 
Tpigavos avroxparopos (Smith’s ‘ Dict. of the 
Bible” vol. iii. p. 1573). According to 
Clinton (‘F. H.’ vol. iii. pp. 327-8), he held 
the throne from early in B.C. 142 to late in 
B.C. 139— something short of four years. On 


the title “ King of Asia,” see the comment on 
ch, viii. 6. 

brought a great calamity upon the land.] 
Josephus says that he shewed himself “a tho- 
rough lover of luxury,” and thereby alienated 
the soldiery, who went over to the party of 
Demetrius. Diodorus speaks of his having 
carried on wars with various “ satraps” in 
Mesopotamia, Ccelesyria, and the vicinity 
of Antioch (Fr. xxv.). His reign was un- 
doubtedly a time of continuous warfare and 
disturbance, in which “the land,” ze. Syria, 
suffered greatly. 


33. Then Simon built up the strong holds in 
Judea.| Simon was the most prudent of the 
sons of Mattathias (ch. 1. 65). He never let 
slip an opportunity. Tryphon’s difficulty was 
his opportunity. While the civil war raged 
in his neighbourhood he held aloof from it, 
and devoted his energies to strengthening the 
defences of his own country.. The chief 
‘“‘ strongholds” of Judza are enumerated in 
ch. ix. 50-52. Simon not only put them in 
a state to resist a sudden assault, but pro- 
visioned one and all against a siege. 

high towers, and great walls, and gates, 
and bars.| These were, in the time of Simon, 
and for many centuries afterwards, the main 
defences of every fortified city. Walls were 
carried to a height which (it was thought) 
scaling-ladders could not equal: the towers 
which flanked them, or dominated them, were 
strengthened in every possible way; gates 
were made of the most solid and least com- 
bustible materials; bars were multiplied and 
augmented in thickness. Simon included in 
his scheme of defence all that the art of the 
time had elaborated with respect to the forti- 
fication of strongholds. 


34. Simon... sent to king Demetrius.| De- 
metrius appears to have been at Seleucia (Liv. 
‘Epit’” li.; Porphyr. ap. Euseb. ‘Chron. 
Cani1i.40, § 17 ss josephy GAN 7 xii S ms 
Simon could readily communicate with him 
by sea from his port of Joppa (ch. xiv. 5). 

to the end he should give the land an ime= 
munity.| Simon required the renunciation, 
on the part of the Syrian king, of ail claim to 
tribute or tax of any sort or kind. Deme- 
trius granted the demand (wv. 39). 


Vv. 35—42.| 


35 Unto whom king Demetrius 
answered and wrote after this man- 
ner: 

36 King Demetrius unto Simon 
the high priest, and friend of kings, 
as also unto the elders and nation of 
the Jews, sendeth greeting : 

37 The golden crown, and the 
scarlet robe, which ye sent unto us, 
we have received : and we are ready 
to make a stedfast peace with you, 
yea, and to write unto our officers, 
to confirm the immunities which we 
have granted, 

38 And whatsoever covenants we 
have made with you shall stand ; and 


I, MACGCABEES. XIII, 5 


the strong holds, which ye have 
builded, shall be your own. 

39 As for any oversight or fault 
committed unto this day, we forgive 
it, and the crown tax also, which ye 
owe us: and if there were any other 
tribute paid in Jerusalem, it shall no 
more be paid. 

40 And look who are meet among 
you to be in our court, let them be 
enrolled, and let there be peace be- 
twixt us. 

41 Thus the yoke of the heathen 
was taken away from Israel in the 
hundred and seventieth year. 

42 Then the people of Israel 


all that Tryphon did was to spoil.|  Lite- 
rally, “all the acts of Tryphon were rob- 
beries.” It is not quite clear that this charge 
had any other foundation besides the exaction 
of the hundred talents (w. 19) as ransom. 
Tryphon had scarcely sufficient power to 
compel Simon to pay him tribute. 


36. King Demetrius unto Simon the high 
priest.| Simon had become “ High Priest” 
at the death of his brother Jonathan, if not even 
earlier. (See the comment on wv. 8.) It is to 
be noted that Demetrius does not even claim 
to confer the title on him. 


and friend of kings.| Compare ch, x. 16, 
TOMA ONOS XI 217, OCC. 

the elders.| Probably the members of the 
council or senate. (See ch. xil. 6, and com- 
ment ad /oc.) 


37. The golden crown and the scarlet robe. | 
On the practice of sending crowns of gold as 
presents to states or sovereigns about this 
period, see the comment on ch. viii. 14, and 
compare ch. x. 20. The word translated 
“scarlet robe” seems to mean really “a 
splendid over-robe embroidered with golden 
palm-twigs, as symbols of victory” (Ewald, 
‘ Hist. of Israel,’ vol. v. p. 334, note°). Com- 
pare the Roman pa/mata. 

to confirm the immunities which we have 
granted.| Rather, “to grant you im- 
munities.’ The immunities intended may 
be those promised in ch. xi. 34, 35; but it is 
not so stated in the text, which is vague. 


38. whatsoever covenants we have made 
with you.] ‘This is a distinct reference to the 
treaty made with Jonathan in B.C. 146-5 
(ch. xi. 29-37), and revived all its conditions. 

the strong holds.| See v. 33. 


39. As for any oversight or fault committed 
. we forgive it.| In these words there 


Apec.— Vol. Tf, 


would seem to have been granted a general 
amnesty for all offences committed against 
the Syrian crown, and therefore for all the 
recent acts of rebellion of which the Jews 
had been guilty since they forsook the cause 
of Demetrius and espoused that of Tryphon 
(ch. xi. 54-59). 

the crown tax also.| See the comment on 
chiexs 20. 


if there were any other tribute.| On.the 
various dues claimed by the Syrian monarchs 
before the time of the Maccabee princes, and 
paid by the Jews, see ch. x. 29, 30. All these 
were to cease; and Judza to be exempt from 
any payment whatever to the Syrian crown. 


40. look who are meet among you to be in 
our court.| ‘The invitation is not to furnish 
courtiers to the Syrian court, but soldiers 
towards the royal body-guard. Compare 
ch. x. 36. The value of a contingent of 
Jewish troops in his capital had been already 
experienced by Demetrius (ch. xi. 47-51). 
For “be in our court,” translate, “be en- 
rolled in our guard,” 


41, Thus the yoke of the heathen was taken 
away.| “wald remarks with truth, that “ the 
concessions and engagements of the kings and 
other potentates of this period generally lasted 
so long as they were destitute of the power 
to elude or repudiate them ” (‘ Hist. of Israel, 
vol. v. p. 335); and Judza was certainly still 
far from having secured absolute indepen- 
dence. Still it would seem that, on the whole, 
there was no time at which a greater step was 
made towards independence than the present, 
and thus it was quite reasonable that the year 
of the agreement with Demetrius (B.C. 142) 
should be made an era, and called “the first 
year of freedom.” The “ yoke of the heathen,” 
if not now absolutely “taken away,” was, at 
any rate, made considerably lighter. 

2L 


13 


B. C. 
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began ‘to write in their instruments 
and contracts, In the first year of 
Simon the high priest, the governor 
and leader of the Jews. 

43 In those days Simon camped 
against Gaza, and besieged it round 
about ; he made also an engine of 
war, and set it by the city, and bat- 
tered a certain tower, and took it. 

44 And they that were in the en- 
gine leaped into the city ; whereupon 
there was a great uproar in the city : 

45 Insomuch as the people of the 
city rent their clothes, and climbed 


I, MACCABEES. XIII. [v. 43—48. 


upon the walls with their wives and B.c 
children, and cried with a loud voice, “4 
beseeching Simon ‘to grant them a 
peace. Ats righ 

46 And they said, Deal not with “”“ 
us according to our wickedness, but 
according to thy mercy. 

47 So Simon was appeased toward 
them, and fought no more against 
them, but put them out of the city, 
and cleansed the houses wherein the 
idols were, and so entered into it 
with songs and thanksgiving. 


48 Yea, he put all uncleanness out 


§ 4. Smcon’s SIEGE AND CAPTURE OF 
GAZARA. 


43-48. That Simon turned his treaty with 
the Syrian king to account by at once en- 
gaging in the reduction of those fortresses 
which most interfered with Jewish inde- 
pendence is clear. But there is a doubt as 
to the city which he first attacked. All the 
MSS. of the First Book of Maccabees, and 
also the ancient versions, give the name of the 
city as “Gaza.” Josephus, on the contrary, 
has “ Gazara,” both in ‘A. J.’ xii. 6, § 7, and 
in ‘B. J.’ i. 2, § 2. And probability is in 
favour of Gazara having been the object of 
attack. The remote Gaza was no obstacle 
to Judzan independence; the near Gazara 
was at once a menace and a real danger. It 
is most unlikely that, before attacking the 
great stronghold of his adversaries, the Acra 
at Jerusalem, Simon should have felt it in- 
cumbent on him to engage in a war at the 
extreme south of Philistia; it is quite reason- 
able that he should have delivered his first 
assault upon the fortress which was, next to 
the Acra, the main support of the Helle- 
nizers (ch, x. 52), since its fall would at once 
be a relief to the neighbouring Judzans, and 
an alarm to the garrison of the Acra. The 
siege and capture appear to have occupied 
but a short time. 


43. In those days.| See the comment on 
Chie Tis 


Simon camped against Gaza.]| On the 
probability that ‘‘ Gazara” is the true read- 
ing, see the comment on vv. 43-48. 


besieged it round about.| Literally, “sur- 
rounded it with his camps.” 


be made also an engine of war.] Most of 
the MSS. have €demodets, “ engines of war,” 
but the mention of a single such engine in the 
next verse seems to imply that the singular 
number must have been used here also. The 
helepolis was a moveable tower, resting on 


wheels, which was brought up close to the 
walls of a besieged town, and which operated 
both on the wall itself and on the defenders. 
Demetrius Poliorcetes had a single engine of 
this kind at Salamis in Cyprus, and was in- 
debted to it for his successful siege of that 
place (Diod. Sic. xx. 48). He had also 
another at the siege of Rhodes, which was an 
engine of even greater power. As one “iron- 
clad ” of the first rank decides a modern sea- 
fight, so one of these “helepoleis ” often de- 
termined the fate of a siege in ancient times. 

44. there was a great uproar in the city.| 
Rather, “a great commotion.” 


45. climbed upon the wall.| Rather, “went 
up upon the walls.” There would be no need 
to “climb,” since the wall would be readily 
ascended on the inside by frequent flights of 
steps. 

46. Deal not with us according to our wicked- 
ness.| ‘The “wickedness ” which the Gazarites 
confessed was probably that sin of religious 
apostasy which the Maccabee princes always 
so sternly denounced and sometimes so 
severely punished (ch. ii. 24, 443 ili. 85 vil. 
24, &c.). They seem to have feared lest 
Simon should put them all to the sword. 


47. So Simon was appeased toward them. | 
Simon accepted their submission and spared 
their lives, but forced them to quit the city, 
and re-peopled it with persons whom he could 
trust (wv. 48). 

cleansed the houses wherein the idols were. | 
We see by this that the “ Hellenizing ” of the 
time was not a mere preference for Grecian 
manners and amusements (ch. i. 14), but an 
actual lapse into idolatry. Images of heathen 
gods were set up in the private houses of the 
Hellenizers, and the customary offerings 
made to them. (Cf. ch. 1. 55.) 

48. he put all uncleanness out of it.\ Le. all 
the traces of idolatry—altars, images, emblems, 
sacrificial vessels and dresses, unclean beasts 
for sacrifice, &c. 


Vv. 49—51.] ly MACCABEES, XIII; (515 
of it, and placed such men there as. seeching him 'to be at one with B.C. 
— would keep the law, and made it them: which thing he granted them; °"“*" 
| Or, zo 


stronger than it was before, and built 


and when he had put them out from |», 
therein a dwellingplace for himself. 


thence, he cleansed the tower from Ege (SDI 
CW. 


49 They also of the tower in Je- 
rusalem were kept so strait, that they 
could neither come forth, nor go into 
the country, nor buy, nor sell : where- 
fore they were in great distress for 
want of victuals, and a great number 
of them perished through famine. 

50 Then cried they to Simon, be- 


pollutions : 
51 And entered into it the three 


and twentieth day of the second 


month, in the hundred seventy and 
first year, with thanksgiving, and 
branches of palm trees, and with 
harps, and cymbals, and with viols, 
and hymns, and songs: because 


| 


placed such men there as would keep the 
law.| Not specially pious men, but men of 
the party of the orthodox, who could be 
trusted to allow no Hellenizing practices. 


and built therein a dwellingplace for him- 
self.| This furnishes a strong argument 
against the city intended being Gaza, since it 
would be quite out of the question that Simon 
should ever reside so far south. It is also a 
positive argument tor the city being Gazara, 
since we find by verse 53 (cf. ch. xvi. 1. 19, 21) 
that John Hyrcanus, the son of Simon, had 
his ordinary residence in that town. 


§ 5. SIMON OBTAINS POSSESSION OF THE 
ACRA OR CITADEL OF JERUSALEM, AND 
MAKES HIS SON JOHN CAPTAIN OF THE 
Host. 


49-53. At length the time was come when 
the defenders of the Acra at Jerusalem could 
no longer maintain themselves. They had 
been the object of frequent attacks on the 
part of the Maccabee princes for above 
twenty years. (See ch. vi. 20, and cf. ch. xi. 
20, 23, 41: Xil. 363 xii. 21.) Hitherto they 
had successfully held their most important 
position, and had been a thorn in the side of 
each successive Jewish ruler. From time to 
time the Syrian kings had relieved them, re- 
inforced them, and no doubt re-victualled 
them. But, as the power of Syria declined 
and that of Judea increased, this ceased to be 
possible. ‘Tryphon’s hands were at this time 
too full for him to repeat the effort which had 
been baffled by the snow-storm (ch. xiii, 20- 
22). Demetrius had allied himself with 
Simon, and could not venture to offend him. 
The garrison was thus left to its fate. Simon, 
with the prudence which distinguished him 
(ch. ii. 65), resolved to waste no lives on an 
assault, but to trust to famine for the achieve- 
ment of his purpose. ‘The event was as he 
expected. In the spring of B.c. 141 the 
garrison of the Acra was starved out and 
surrendered itself (vv. 49, 50). Simon 
granted them their lives, and took possession 


-of the vacant stronghold with every demon- 


stration of joy and thankfulness (v. 51). He 
ordered an annual commemoration of the 
happy event (v. 52), demolished the Acra and 
(according to Josephus) cut down the hill on 
which it stood, while he made the Temple still 
stronger than it had been previously. Shortly 
afterwards, feeling the decay of his own 
physical strength, he made over the command 
of the army to his son John (v.53), who 
afterwards became his successor (ch. xvi. 24). 


49. They... of the tower... were kept so 
strait.| Cf. ch. xii. 36, where we find the 
policy of “straitening” the place and 
cutting off its supplies first adopted. No 
doubt, after getting rid of Tryphon, Simcn 
was able to make his blockade of the place 
more effective. 


nor buy, nor sell.| See the comment on 
ch. xil. 36. 


50. he cleansed the tower from pollutions.| 
Here, too, idolatry had been practised, and 
purification was necessary before the place 
could be a fit dwelling for Jews. (Comp. v. 
48.) 

51. the three and twentieth day, ds'c.| The 
three and twentieth day of the second (Jewish 
month, Zif or Iyar, of the r7r1st (Sélencid) 
year, would correspond with May B.c. 141. 


with thanksgiving, and branches of palm 
trees.| The use of palm-branches had 
belonged originally to the feast of Tabernacles 
(Lev. xxiii. 40; Neh. viii. 15), in the celebra- 
tion of which it had been customary, not only 
to weave them into booths, but also to carry 
them in the hand. (See Smith’s ‘ Dict. of the 
Bible,’ vol. iii. p. 1421.) From this festive 
employment of it, the palm-branch came to 
be a general sign of rejoicing, and was used in 
triumphal processions of all kinds (2 Macc. 
7s OOMIXII. 1:3)). 

harps, and cymbals, and with viols.| Compare 
ch.iv. 543; where, however, the cithern (k:@dpa) 
takes the place of the viol (vd8\a) of this 
passage. Both words are probably translations 
of the same Hebrew original, née. 


Dim leaee, 
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B.C. rit. there was destroyed a great enemy 


out of Israel. 

52 He ordained also that that day 
should be kept every year with glad- 
ness. Moreover the hill of the tem- 
ple that was by the tower he made 
stronger than it was, and there he 
dwelt himself with his company. 

53 And when Simon saw that 
John his son was a valiant man, he 
made him captain of all the hosts ; 


@ch. 16.1%. and “he dwelt in Gazara. 


I MACCABEES. XIDIC ATV: 


[v. 52—2: 


CHAPTER XIV. 


3 Demetrius is taken by the king of Persia. 
4 The good deeds of Simon to his country. 
18 Zhe Lacedemonians and Romans renew 
their league with him. 26 A memorial of 
his acts 1s set up in Sion. 


OW in the hundred threescore 

N and twelfth year king Deme- 

trius gathered his forces together, 

and went into Media, to get him help 
to fight against Tryphon. 

2 But when Arsaces, the king of 


there was destroyed a great enemy out of 
Israel.| Compare ch. 1. 36, where the Acra 
is called “an evil adversary (d1dBoAos rovy- 
pos) to Israel.” 


52. He ordained also that that day should be 
kept.| The celebration of the day does not 
appear to have continued very long. Josephus 
makes no mention of it. 


the hill of the temple . . . he made stronger. | 
Josephus says nothing of this, but declares 
that Simon’s first care, after taking the Acra, 
was to raze it to the ground, after which he 
proceeded to cut down the hill upon which 
the fortress had been built, so that it might 
no longer command the Temple site. Three 
years of continual labour on the part of the 
people of Jerusalem were necessary for the 
accomplishment of the work (‘ Ant. Jud.’ xiii. 
6, § 6). Ewald accepts his narrative as true 
in its main features ; and the recent excavations 
conducted by the Palestine Exploration 
Society are thought to confirm it. (See the 
‘Transactions of the Bibl. Archeology 
Society,’ vol. vii. pp. 309-315.) But ch. xiv. 
37 throws some doubt on the story. 


53. Simon saw that John his son was a 
valiant man.| Literally, “was a man,” but 
probably in an intensive sense. Compare ch. 
Vv. 63. 


he made him captain of all the hosts.] Simon 
must have been now advanced in years. He 
was the second son of Mattathias, and as 
early as B.C. 167—6 had earned a character for 
caution and prudence (ch. ii. 65). If he was 
then forty, he would have been now sixty- 
tive. It was well that he should shift the 
active duties of military command on younger 
shoulders, 


he dwelt in Gazara.| Gazara seems to 
have been viewed at this time as the Jewish 
fortress next in importance to Jerusalem (ch. 
xiv. 7). On this account Simon had “ built 
therein a dwelling-place for himself;” and in 
this dwelling-place he now installed his son 
John, the commander-in-chief of his forces, 


CHAPTER XIV. 


§ 1. THE MARCH OF DEMETRIUS INTO 
MEDIA, AND HIS CAPTURE BY ARSACES. 


1-3. The alliance which he had made with 
Simon, and the success of Simon against 
Tryphon (ch. xili. 20-24, 43-50), encouraged 
Demetrius (in the year B.C. 141-0) to attempt 
an enterprise of extreme importance. This 
was no less a thing than the recovery of his 
eastern provinces out of the hands of the 
Parthians, who, in the space between B.C. 163 
and B.c. 141, had overrun the entire country 
between Parthia proper and the Euphrates, 
thus reducing the kingdom of the Seleucide 
to less than half its previous dimensions. No 
effort had been as yet made to reclaim the lost 
territory. Demetrius seems now to have 
thought that he might safely leave Tryphon 
to be kept in check by his wife, Cleopatra, 

«and his generals, while he marched eastward 
and drove the Parthians beyond his borders. 
He intended then to come back to Syria with 
an army levied from among his eastern sub- 
jects, and hoped by their aid speedily to 
reduce Tryphon to submission (vw. 1). Jus- 
tin tells us that he was at first very successful, 
gaining several victories over the Parthian 
monarch (‘ Hist. Phil.’ xxxvi. 1); but after a 
while he fell a victim to Asiatic treachery, was 
entrapped at a conference, seized, and made 
a prisoner, while his army was at the same 
time surprised and defeated. (Compare App. 
‘Syriaca,’ § 67; Porphyr. ap. Euseb. ‘ Chron. 
Can, 1. 40, $17; Joseph. * Alfa sus sere 
where, however, the expedition is misdated.) 

1. in the hundred threescore and twelfth 
year.| The 172nd Seleucid year began in 
October B.c. 141, and ended in October B.c. 
140. The expedition of Demetrius seems 
not to have been made till late in this year. 


to get him help to fight against Tryphon.| 
The Parthian rule over the newly-conquered 
countries was detested (Justin, /. 5. c.), and 
Demetrius had therefore reason to believe 
that the native inhabitants would flock to his 
standard as soon as they had the opportunity. 


Vs 3—5:] 


B.C.140. Persia and Media, heard that Deme- 


trius was entered within his borders, 
he sent one of his princes to take him 
alive : 

3 Who went and smote the host 
of Demetrius, and took him, and 
brought him to Arsaces, by whom he 
was put in ward. 


In this he was not disappointed. Numbers 
of the Persians, Elymzans, and even the 
Bactrians joined him and fought on his side. 
Had he been proof against Parthian craft, his 
enterprise would probably have had all the 
success which he expected from it. 


2. Arsaces, the king of Persia and Media.| 
This was Arsaces VI., better known as 
Mithridates I. of Parthia, the great conqueror 
who carried his arms from the Hindu Kush 
to the Euphrates, and transformed the Par- 
thian kingdom into an Empire. His reign 
lasted from B.c. 174 to B.C. 136. All the 
Parthian monarchs took the name Arsaces, 
and placed it upon their coins. Those of 
Mithridates bear the legend, “The king of 
kings, the great and illustrious Arsaces.” In 
calling him “king of Persia and Media,” our 
author means to point out that, from the 
time of Mithridates, the Parthian monarchy 
became the great power of Western Asia, 
the true successor and representative of that 
Persian kingdom which had ruled over the 
East for above two centuries. 


Demetrius was entered within his borders. | 
Mithridates claimed the newly-conquered 
provinces as his. Demetrius, no doubt, dis- 
puted the claim, and regarded himself as 
still in his own territories. Josephus says he 
crossed the Euphrates into Mesopotamia. 


he sent one of his princes.| One of the 
vitaxeé, or governors of provinces, of whom 
there were fourteen or fifteen. (See Rawlin- 
son’s ‘ Sixth Monarchy,’ p. 87.) 


to take him alive.| This is probably 
our author’s conclusion from the subsequent 
event. But it is very unlikely that the com- 
manders employed against Demetrius ori- 
ginally received any such instructions. Their 
object was to defeat him; but this for a con- 
siderable time they failed to do, suffering 
defeat themselves in several engagements 
(Justin, 7. s.c.). 


3. Who went and smote the host of Demetrius, 
and took him.| ‘There is no reason to doubt 
the statement of Justin, that Demetrius was 
deceived by a pretence of negotiations and so 
captured (“pacis simulatione deceptus ca- 
pitur”). An attack on his army seems how- 
ever to have been made at the same time with 
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4 As for the land of Fudea, “that 
was quiet all the days of Simon; for 


CIre140. 


he sought the good of his nation in “75% 


such wise, as that evermore his au- 
thority and honour pleased them 
well. 

5 And as he was honourable in all 
his acts, so in this, that he took Joppe 


his own seizure, and the result was its com- 
plete defeat (Justin, xxxviii. 9). 


he was put in ward.| At first Demetrius 
was put in fetters of iron (Porphyr. ap. Euseb. 
‘Chron. Can.’ i. 40, § 17), and carried about 
through the provinces which had embraced his 
cause, to excite ridicule (Justin, xxxvi. 1) ; but 
afterwards he received courteous and even 
kindly treatment. He was assigned a resi- 
dence in Hyrcania, where he was maintained 
as a prince, and given a wife in the person of 
Rhodoguné, Mithridates’ daughter (Appian, 
‘Syriaca,’ § 67). 


§ 2. THE PROSPERITY OF JUDHA UNDER 
SIMON. 


4-15. Ashort period of tranquillity followed 
the recovery of the Acra, and the departure 
of Demetrius on his eastern expedition. Try- 
phon was sufficiently occupied in Syria proper 
to make no further attempt against Judea. 
The Hellenizing party among the Jews was 
paralysed by the loss of the Acra and of 
Gazara, and by the firmness with which Simon 
governed the land. Antiochus, the brother of 
Demetrius, had not yet quitted his obscure 
retreat at Sida, and when he did so was for 
some time engaged in contest with Tryphon. 
Thus “the land was quiet in the days of 
Simon.” From B.C. 141, when the Acra was 
recovered, to B.C. 138-7, when Cendebzus 
made his invasion (ch. xv. 40), the land rested. 
It is this period especially which the author 
here describes. 


4. the land .. . was quiet all the days of 
Simon.] ‘This is contradicted by the later 
narrative (ch. xv. 38-413 ch. xvi. 1-19), and 
must be viewed as a rhetorical exaggeration. 
Simon’s reign was on the whole quiet, com- 
pared with those of Judas and Jonathan, and 
again of John Hyrcanus; but it was not a 
time of uninterrupted tranquillity. 


for he sought.| Rather, “ And he sought.” 


5. he took Joppe for an haven.] Le. “with 
the view and object of making it a haven.” 
The “ships” on Simon’s monument at Modein 
(ch. xiii. 29), the employment of Joppa as a 
haven, and the opening of trade between 
that port and “the isles of the sea,” are to be 
connected together. Regarding war as over, 


for an haven, and made an entrance 
to the isles of the sea, 

6 And enlarged the bounds of his 
nation, and recovered the country, 

7 And gathered together a great 
number of captives, and had the 
dominion of Gazara, and Bethsura, 
and the tower, out of the which he 
took all uncleanness, neither was 
there any that resisted him. 

8 Then did they till their ground 
in peace, and the earth gave her in- 
crease, and the trees of the field their 
fruit. 


Simon turned himself to the works of peace, 
which were most congenial to his tempera-~ 
ment, and determined on the encouragement 
of trade and commerce. He has been called 
the “Solomon” of the Asmonzan kingdom 
(Stanley, ‘ Jewish Church,’ vol. ili. p. 363); 
and certainly in this respect he imitated the 
example of his great predecessor and prototype 
(1 Kings ix. 26-28; 2 Chr. viii. 17, 18; ix. 
10, 21). 

the isles of the sea.| By “the isles of the 
sea” (Heb. iyyéy hayyam) we must understand 
the islands and sea-coasts of Europe generally 
(compare ch. vi. 29; xv. 11)—by “making an 
entrance to them,” allowing them freely to 
import their commodities into his country. 


6. enlarged the bounds of his nation.| The 
reference is probably to the recovery of Gazara 
and the Acra (ch. xiil. 43-51) and to the 
occupation of Joppa by Judeans (7. 11). 
Otherwise Simon does not appear to have 
made any conquests. 


7. And gathered together a great number of 
captives.| I.e. he redeemed from slavery many 
Jewish captives—probably, prisoners of war— 
and restored them to their native country. 
as the boast of Nehemiah (Neh. vi. 
8). 

had the dominion of Gazara.] Rather, 
“made himself masterofGazara.” (Cf. 
ch, xili. 43-7.) 

and Bethsura.; Compare v. 33, and see 
also ch. xi. 65-66. From the latter passage it 
appears that the capture of Beth-sura was 
effected by Simon during Jonathan’s life- 
time. 

and the tower.| The Acra, or citadel of 
Jerusalem. (See ch. xiii. 49-51.) 

neither was there any that resisted him. This 
is another exaggeration (see the comment on 
v. 4). Antiochus of Sida resisted him (ch. xy. 
27-39); Cendebzus resisted him (ib. vv. 40, 
415 ch. xvi. 1-10), and his own son-in-law, 
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[v. 6—12. 

g The ancient men sat allin the B.C 
streets, communing together of 'good “== 
things, and the young men put on (a 
glorious and warlike apparel. tha 

10 He provided victuals for the 
cities, and set in them all manner of 
munition, so that his honourable 
name was renowned unto the end of 
the world. 

11 He made peace in the land, 
and Israel rejoiced with great joy : e 

12 For ’every man sat under his {?,5s 


vine and his fig tree, and there was Mic. 4-4 
Zech. 3. 


none to fray them: 


Ptolemy the son of Abnbus, not only resisted 
him but murdered him at a banquet (ch. xvi. 
II-16), 

8. Then did they till their ground in peace.] 
Agriculture, neglected during the time of 
war and disturbance, once more flourished ; 
the earth brought forth abundance both of 
grain and fruit. 


the trees of the field.) Vines and olives, 
especially, figs and pomegranates also to some 
extent. (Compare Deut. vill. 8; Josh. xxiv. 
13; 1 Sam. vill. 14; 2 Kings xvili. 32; Hag. 1. 
19; &c.) The fruit crop was reckoned by 
the Jews quite as important as the crop of 
grain. 

9. The ancient men sat all in the streets.] 
The prophecy of Zechariah was fulfilled, 
which said: ‘There shall yet old men and 
old women dwell in the streets of Jerusalem, 
every man with his staff in his hand for very 
age” (Zech. viii. 4). Grimm rightly observes 
that the author has this text in his mind. 


the young men put on glorious and warlike 
apparel.| ‘The young men wore for display 
“the accoutrements in which they had won 
their country’s freedom” (Stanley, ‘ Jewish 
Church,’ vol. iii. p. 364). 

10. set in them all manner of munition.] 
Literally, “made them all into vessels of 
strength.” The fortification of the cities 
seem to be intended. (Compare ch. xiii. 10, 
33, 48, 52; XIV. 33, 34.) 

his honourable name was renowned unto the 
end of the world.| Ie. “far and wide.” Simon 
attracted attention at Rome (vv. 16, 24, and 
ch. xv. 16-24), at Sparta (wv. 16-23), in 
Asia Minor (ch. xv. 23), in Rhodes, Cyprus, 
and Cyrene (zdid.). No prince of the Asmo- 
nean family had as yet been so generally 
famous, 


12. every man sat under his vine and bis 
Jig tree.| Compare 1 Kings iv. 25; Mic. iv. 
4; Zech. iii, ro. The phrase was used to 


10. 


Vv. 13—17.| 


13 Neither was there any left in 
the land to fight against them: yea, 
the kings themselves were overthrown 
in those days. 

14 Moreover he strengthened all 
those of his people that were brought 
low: the law he searched out ; and 
every contemner of the law and 
wicked person he took away. 

15 He beautified the sanctuary, 


express perfect tranquillity and security. It 
came home to each Jew who was wont to 
sit under the shadow of “the vine which 
overspread his own house, and the fig-tree in 
his ae garden ” (Stanley, ‘ Jewish Church,’ 
Learsare)s 


there was none to fray them.| Rather, “to 
affright them.” But the word “fray ” had 
this meaning, when our translation was made. 
(See Deut. xxviii. 26; Jer. vii. 33; Zech. i. 21; 
Ecclus. xxii. 20.) 


13. Neither was there any left in the land to 
Jight against them.| See the introductory 
paragraph to this section. 


the kings themselves were overthrown in 
those days.| The writer refers probably to the 
defeat and captivity of Demetrius, who was 
made prisoner by the Parthians in B.C. 138, 
and the reverses suffered by Tryphon in B.c. 
138-7. (See ch. xv. 10-37.) 


14. he strengthened all those of his people 
that were brought low.| Literally, ‘all the 
humble of his people.” By “the humble” 
are meant, not the pious generally, but the 
oppressed and those of low estate. 


the law he searched out.| TI.e. studied its 
full meaning, with a view to its better ob- 
servance. Compare the Sept. version of Ps. 
civ. 45, where our translators give “keep his 
laws.” 


every contemner of the law and wicked 
person he took away.| Like his predecessors 
(ch. ii. 24, 443 lil. 5, 85 vil. 6, 24, &c.), Simon 
acted with severity against all those who 
neglected the observance of the law, and 
assimilated themselves to the heathen, rooting 
them out (éfaipwv), ie. either putting them 
to death, or banishing them from the land. 
Some modern critics regret this “intoler- 
ance;” but it was in accordance with the 
commands given by God to Moses; and a 
gentler policy would, in all probability, have 
produced the effacement of the nation. 


15. He... multiplied the vessels of the 
temple.| On the numerous “ vessels” required 
in the temple service, see 1 Kings vil. 38-50; 
2 Chr, iv. 11-22; Ezra 1, 9-11, Vill. 25-30. 
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and multiplied the vessels of the 
temple. 

16 Now when it was heard at 
Rome, and as far as Sparta, that 
Jonathan was dead, they were very 
sorry. 

17 But as soon as they heard that 
his brother Simon was made high 
priest in his stead, and ruled the 
country, and the cities therein : 


It was always regarded as an act of piety to 
“multiply ” them, 


§ 3. SIMON HAS FRIENDLY COMMUNICATION 
WITH SPARTA AND ROME. 


16-24. From his general sketch of the 
prosperity of Judza under Simon, in which 
“the prosaic historian of fifty (?) years later 
warms almost into poetry” (Stanley, ‘ Jewish 
Church,’ vol. iii. p. 363), the author proceeds 
to other points which reflected credit and 
glory upon his hero. In the present section 
he tells of two embassies which he received— 
the sequel of the steps taken by his brother, 
Jonathan (ch. xii. 1-18)—one from Sparta 
and the other from Rome, unequal no doubt 
in value, but both of them giving him dignity 
in the eyes of surrounding nations. The 
respective ambassadors brought with them 
documents renewing the leagues which were 
recognised as subsisting between the nations 
which they represented and the Jews. 


16. at Rome, and as far as Sparta.| Though 
Sparta was geographically so much nearer to 
Judea than Rome, it was practically more 
remote. Rome was in constant communica- 
tion with Syria and Palestine. Her agents 
were everywhere. The little state of Sparta 
had, on the contrary, no agents, and but rare 
communication with any foreign country. 


they were very sorry.| A diplomatic sor- 
row is intended. ‘They expressed themselves 
as deeply grieved. 


17. as soon as they heard.) Grammati- 
cally, both the Romans and the Spartans 
should be spoken of; but there is a difficulty 
in supposing that the Romans really acted in 
the manner here stated. It was not their 
practice to volunteer communications with 
new rulers of countries in alliance with them. 
Their diplomacy was more reserved. ‘They 
waited till the new ruler made overtures to 
them and asked for a renewal of alliance 
(Polyb. xxxi. 14, xxxili. 16; Liv. xii. 6, &c.). 
Perhaps the writer has misplaced the conclu- 
sion of the Roman treaty, which in point of 
fact did not precede, but followed, the em- 
bassy of Numenius (wv. 24). 
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ee 18 They wrote unto him in tables that they spake in the ‘council of the _B- c. 
ir. 14 cir. 140, 


of brass, to renew the friendship and 
league which they had made with 
* Judas and Jonathan his brethren : 


people in this manner; Numenius 
son of Antiochus, and Antipater son of snbick 
Jason, the Jews’ ambassadors, came 7#7745." 


19 Which writings were read be- 
fore the congregation at Jerusalem. 

20 And this is the copy of the 
letters that the Lacedemonians sent ; 
The rulers of the Lacedemonians, 
with the city, unto “Simon the high 
priest, and the elders, and priests, and 
residue of the people of the Jews, our 
brethren, send greeting : 

21 The ambassadors that were 
sent unto our people certified us of 
your glory and honour: wherefore 
we were glad of their coming, 

22 And did register the things 


unto us to renew the friendship they 
had with us. 

23 And it pleased the people to 
entertain the men honourably, and 
to put the copy of their ambassage in 
publick records, to the end the people 
of the Lacedemonians might have a 
memorial thereof: furthermore we 
have written a copy thereof unto 
Simon the high priest. 

24 After this Simon sent Nume- 
nius to Rome with a great shield of 
gold of a thousand pound weight, to 
confirm the league with them. 


18. They wrote unto him in tables of brass. \ 
Compare ch. viii. 22, and comment ad Joc. 


LDC Ms LCARUC © 


. . made with Judas.) 
See ch. vill. 22-30. 


and Jonathan.| The Senate had perhaps 
received Jonathan’s ambassadors (ch. xii. 16) 
before his death, and consented to a renewal 
of the treaty of alliance with him. 


20. this is the copy of the letters that the 
Lacedemonians sent.| Rather, “ of the letter.” 
(See comment on ch. xii. 5.) Here again we 
have not a copy of the actual Greek original, 
but a Greek translation of the Hebrew version 
of that original. With this qualification, the 
document would seem to be an authentic 
one. Itmay, perhaps, be abbreviated. 


The rulers of the Lacedemonians.| In the 
time of Onias the Spartans had still their two 
kings of the two ancient royal houses, Areus 
(ch. xii. 20) belonging to the house of the 
Agide. After the old hereditary monarchy 
came to an end (B.C. 220), the state was ruled 
for a time by “ tyrants ”—e.g. Lycurgus, Ma- 
chanides, Nabis. After the death of Nabis 
in B.C. 192, the “rulers” of the state were the 
Ephors. 

with the city.) Ie. “the people.” Except- 
ing when she was under tyrants, Sparta had 
always an assembly of the people, which 
exercised a large, though undefined, authority. 
(Compare v. 23.) 

unto Simon the high priest, and the elders.) 
The “elders” of this passage correspond to 
the ‘senate of the people” mentioned in 
ch. xii. 6, 

our brethren.| This is emphatic. (Com- 
pare ch. xii. 7, 21.) The Spartans continue 
to claim a close kinship with the Jews, not- 


withstanding the entire absence of any foun- 
dation for the claim. (See the comment on 
Ch Xi ake) 


21. The ambassadors that were sent.| Le. 
Numenius and Antipater, who were sent to 
Sparta and Rome by Jonathan in B.c. 144 
(ch nies): 


certified us of your glory and honour.| Le. 
told of the flourishing condition of Juda 
under Jonathan at the time when he sent the 
embassy. (See ch. xi. 60-74; ch. xii. 1, 2. 

22. And did register the things that they 
spake in the council of the people.| Rather, 
“ And registered among the decrees of the 
people the things that they spake.” For 
Bovdy in the sense of “ decree,’ see Andoc. 
p. 9. 1. 43 p. 23, Liss; &c. Whe sensesor 
“council” is not suitable here, more especially 
as the word is in the plural. 

Numenius, ¢’c.] See ch. xii. 16, and the 
comment ad /oc. 


23. the copy of their ambassage.]  Lite- 
rally, “the copy of their qwords.” 

in publick records.| Rather, “in the public 
records ” (literally, “in the appointed books 
of the people”). 


24. witha great shield of gold.) ‘The prac- 
tice of courting the favour of the Roman state 
by rich gifts was very common at the time 
whereof our author treats. ‘The usual form 
which the gifts took was that of a crown of 
gold, as mentioned in the comment on ch. viii. 
14; but occasionally this form was varied, and 
a golden shield, or some other article of value, 
substituted. The golden shields, often pre- 
sented to the Roman emperors as gifts of 
honour, formed a sort of continuance of the 
ancient practice (Suet. ‘Vit. Calig.’ § 16; 
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3. Cs 140. 25 Whereof when the people heard, 


they said, What thanks shall we give 
to Simon and his sons? 

26 For he and his brethren and 
the house of his father have estab- 
lished Israel, and chased away in 
fight their enemies from them, and 
confirmed their liberty. 


ule Capito Vita Antone Pit Ses)" elrebell: 
Poll. ‘ Vit. Claud,’ § 3, &c.). 

of a thousand pound weight.| If the Attic 
mina is intended, our “ pound” may be re- 
garded as fairly representing it; but if the 
Hebrew gold maneh is meant, the weight 
would be nearly double. Josephus, in a pas- 
sage (‘A. J.’ xiv. 8, § 5) which probably treats 
of the present embassy of Numenius, though 
by some blunder he has referred it to a later 
date, gives the value of the shield as fifty 
thousand auwrei, or nearly 53,000/. 


§ 4. THE JEWS SET UP A MEMORIAL OF 
SIMON'’s ACTS AND HONOURS IN THE 
TEMPLE, 


25-49. The culminating honour paid to 
Simon proceeded from his own nation. Roused 
to an unwonted enthusiasm by his important 
successes (ch. xiii. 43-50; ch. xiv. 33) and 
by the acknowledgments of his power and 
greatness which they saw made by foreign 
countries (ch. xiv. 16-23; 38-40), they 
gathered themselves together, and held a 
great assembly (wv. 28), in which it was re- 
solved that there should be set up within the 
precincts of the sanctuary a document, en- 
graved on a brazen tablet, containing a record 
of his glorious deeds and honours, recognising 
him as their prince and leader, conferring 
on him absolute power (wv. 42-45), and 
making the high priesthood hereditary in his 
family (vv. 25, 41, 49). So far as we know, 
such an honour had never been paid by the 
Jews to any of their rulers before: it was in 
its conception rather Greek than Hebrew, 
and shewed how Hellenic civilisation affected 
even those most opposed to it; but it fitly 
crowned the edifice of Simon’s fame, indicating 
to after generations the exalted, and indeed 
unique, position which this particular Macca- 
bee prince held in the estimation of his 
countrymen. 


25. What thanks shall we give to Simon 
and his sons?| The important fact, that now 
for the second time only in the life of the 
nation a hereditary monarchy was set up, is 
just hinted at in these first words—by the 
mention of Simon’s “sons ”—as it is again in 
the closing words of the narrative (wv. 49). 


27 So then they wrote 7¢ in tables B.C. 140. 
of brass, which they set upon pillars ~_ 
in mount Sion: and this is the copy tox, ye 
of the writing ; The eighteenth day of #¢”™, 


peradven- 


the month Elul, in the hundred three- ture by, 
corruption 


score and twelfth year, being the and trans- 
third year of Simon the high priest, Position of 


letters ; or, 

28 At 'Saramel in the great con- 3ssome 
think, the 
coninion hall where they niet to consult of matters of estate 


See Ewald’s ‘ Hist. of Israel,’ vol. v. p. 336, 
note °. 


26. he and his brethren and the house of his 
Jfather.| Compare ch. xiii. 3 5 xvi. 2. 


27. they wrote it in tables of brass.| The 
Romans had familiarised the Jews with in- 
scriptions on bronze tablets (ch. viii. 22; xiv. 
18), and they now set up such an inscription 
themselves. In Assyria the material had 
been used, both for sculptures and for in- 
scriptions, at a much earlier date (‘ Transac- 
tions of the Society of Bibl, Archzology,’ 
vol. vil. pp. 84-88). The Greeks employed 
it for inscriptions, at any rate from the time 
of the Persian War (Herod. ix. 81; Pausan. 
v. 23, §1). The Romans inscribed their 
treaties upon bronze tablets from the first 
year of the Republic (Polyb. iii. 22, § 1; 
26, § 1). 

upon pillars.| The orndac of the original 
are scarcely “pillars.” They represent 
rather those upright flat stones which the 
Greeks and Romans were accustomed to 
erect, either as funeral monuments, or as me- 
morials of various other kinds. 


in mount Sion.| Ie. the Temple hill, as 
constantly in this Book (ch. iv. 37, 60; v. 54; 
vil. 33). Compare v. 48. 


The eighteenth day of ... Elul.| Elul, the 
sixth month of the Jewish sacred year, cor- 
responded with the latter part of August and 
the earlier portion of September. It was 
the last month of the Jewish civil year. The 
Elul of Ar. Seleuc. 172 would fall in the 
autumn of B.C. 140. 


the third year of Simon.| Compare ch. 
Xlil. 42. 

28. At Saramel.| The word “Saramel” 
occurs here only. It is supposed by some to 
be the name of a place in Jerusalem where 
popular assemblies were held; but it scarcely 
seems possible that, if this were the case, we 
should find no other notice of it, either in the 
Bible, or in Josephus, or in the Talmud. 
Most commentators suppose a corruption, or 
rather a failure to understand the original 
Hebrew text on the part of the Greek trans- 
lator. The original words are generally 
thought to have been either ba-hatsar ‘am 
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B.C. 140. gregation of the priests, and people, 


and rulers of the nation, and elders 
of the country, were these things 
notified unto us. 

29 Forasmuch as oftentimes there 
have been wars in the country, 
wherein for the maintenance of their 
sanctuary, and the law, Simon the 
son of Mattathias, of the posterity of 
Jarib, together with his brethren, put 
themselves in jeopardy, and resisting 
the enemies of their nation did their 
nation great honour : 

30 (For after that Jonathan, hav- 
ing gathered his nation together, and 


El, “in the court of the people of God,” or 
bash-sha’ar ‘am El,“ at the gate of the people 
of God”—i. e. “in the great court of the 
temple,” or “at the great gate of the temple.” 
Grimm, however, proposes a different expla- 
nation. The word belongs, he thinks, to the 
preceding verse, and represents the Hebrew 
hash-shar ‘am ’ El, “the prince of the people 
of God,” which is no doubt a possible title of 
Simon. ‘The preposition ev he supposes to 
have been inserted by a transcriber who 
thought 4ash-shar ‘am’ El] was the name of a 
place. On the whole, the explanation of 
Saramel (Asaramel in some MSS.) as 4at- 
sar’am El, which is Ewald’s (‘ Hist. of Israel,’ 
vol. v. p. 336, note °), seems to be the best. 


in the great congregation.| Rather, “in a 
great assembly.” ‘There is no article; and 
a political, rather than a religious, gathering is 
intended. 

of the priests, and people, do'c.| “ Priests,” 
“people,” “rulers,” “ elders,’ do not form a 
very correct logical division; but it is easy to 
see that an enumeration which shall comprise 
the whole nation is meant. Had the order 
been, “the priests, the rulers, the elders, and 
the people ”—z.ec. the rest of the people—the 
laws of logic would have been fairly satisfied. 

were these things notified unto us.| This 
meaning cannot be got out of the existing 
text; but it is likely to have been that of the 
or iginal Hebrew, which the Greek translator 
misunderstood. (See Grimm’s note on the 
passage.) 

29. of the posterity of Jarib.| “ Jarib” is 
a contracted form of “ Joarib” (ch. ii 
which is itself a contraction of ‘ Jehoiarib ” 
(a Chr. ix. 10). Jehoiarib was the head of 
the first out of the twenty-four “courses ” 
of priests according to the arrangement of 
the priests made by David (1 Chr. xxiv. 7). 
The return of some priests of this “ course” 
from the Babylonian captivity is attested, 


I. MACCABEES. XIV. [v. 29—33- 


been their high priest, was added to B.C. Coxe: 
his people, 

31 Their enemies purposed to in- 
vade their country, that they might 
destroy it, and lay hands on the 
sanctuary : 

32 At which time Simon rose up, 
and fought for his nation, and spent 
much of his own substance, and 
armed 'the valiant men of his nation, 10 | 
and gave them wages, war. 

33 And fortified the cities of Ju- 
dea, together with Bethsura, that 
lieth upon the borders of Judea, | 


where the ‘armour of the enemies oe 


both by the author of Chronicles (1 Chr. ix. 
to) and by Nehemiah (Neh. xi. 10; xii. 
6, 19). 


30. Jonathan ... gathered his nation to- 


gether.| The “gathering” is said to have 


been voluntary on the part of Jonathan's 
friends in ch. ix. 28. But he was no doubt 
cognizant of it and gave it his sanction. 


and been their high priest.| Rather, “ and 
been made their high priest.” 


was added to his people.| Ie. “ died.” Com- 
pare the expression in ch. ii. 69—“So he 
(Mattathias) died, and was gathered to his 
fathers.” ‘The verb is the same in both 
places. 


31. Their enemies purposed to invade their 
country.| Compare ch. xiii. 1-20. 


32. Simon... spent much of his own sub- 
stance.] ‘This had not been stated previously ; 
but it is quite in accordance with the general 
spirit of liberality which pervades Simon's 
acts. (See ch. xil, 17, 27-29; xiv. 7, &c.) 
We are not to suppose that he raised armies, 
like Crassus, from his private means, but that 
he used them to supplement the public funds 
which were at his disposal: supplying his 
troops with better arms, and higher pay, than 
would otherwise have been possible. 


33. fortified the cities of Judea.] Compare 
Chiesies 3% 


together with Bethsura.| See ch. xi. 65, 
66; where Simon’s capture of Bethsura, 
during his brother Jonathan’s lifetime, is 
related. 


that lieth upon the borders of Judea.| On 
the position of Bethsura (Beth-zur) in the 
border country of Judah and Edom, see the 
comment on ch. iy. 29. It would seem to have 
been recently made into an arsenal by the 
Syrians. Simon took it, garrisoned it with 
Jews, and strengthened its defences. 


Vv. 34—39.] 


had been before; but he set a gar- 
rison of Jews there : 

34 Moreover he fortified Joppe, 
which lieth upon the sea, and !' Ga- 
zara, that bordereth upon Azotus, 
where the enemies had dwelt before : 
but he placed Jews there, and fur- 
nished them with all things con- 
venient for the reparation thereof.) 

35 The people therefore, seeing the 
acts of Simon, and unto what glory he 
thought to bring his nation, made him 
their governor and chief priest, because 
he had done all these things, and for 
the justice and faith which he kept to 
his nation, and for that he sought by 
all means to exalt his people. 


34. Moreover he fortified Joppe.| Joppa 
had been taken by Jonathan in his war with 
Apollonius, the general of Demetrius II. 
(ch. x. 76). Simon had afterwards, in the 
lifetime of Jonathan, occupied the city, and 
placed a Jewish garrison in it (ch. xii. 33, 34). 
After his accession to the high priesthood 
and leadership of the nation, he had made 
Joppa an open port (ch. xiv. 5), and, probably 
at the same time, had fortified it. 


and Gazara, that bordereth upon Azotus.| 
For the situation of Gazara, see the comment 
on ch. iv. 15. Its “bordering on Azotus” must 
be understood somewhat vaguely. Azotus 
was distant from it at least seventeen miles in 
a south-westerly direction. But it is possible 
that the territory of Azotus extended to a 
considerable distance inland, and that the 
land dependent on Azotus and that which 
belonged to Gazara were contiguous. Simon’s 
conquest of Gazara is related in ch. xiii. 
43-47. His fortification of it in ch. xiii. 48. 


where the enemies had dwelt before.| Ga- 
zara appears in ch. iv. 15 (B.C. 165) as a 
place in the possession of the Syrians. It 
was fortified by Bacchides at the time (B.C. 
169) when he was at war with Jonathan 
(ch. ix. 52). The Jews do not seem to have 
made any serious attempt to wrest it out of 
the hands of the Syrians until the siege by 
Simon in B.c. 142. It had then been in the 
hands of the Syrians for at least twenty-three 
years. 

he placed Jews there.| Compare ch. xiii. 
48—“ He placed there such men as would 
keep the law.” 


35. The people... made him their governor 
and chief priest.| See ch, xiii. 8. Simon is 
first called “high priest” in the letter of 
Demetrius to him (ch. xiii. 36), but he seems 
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ed in his hands, so that the heathen 
were taken out of their country, and 
they also that were in the city of 
David in Jerusalem, who had made 
themselves a tower, out of which 
they issued, and polluted all about 


the sanctuary, and did much hurt !in ! Or, wo 


religion. 


the holy place : 

37 But he placed Jews therein, 
and fortified it for the safety of the 
country and the city, and raised up 
the walls of Jerusalem. 


38 King Demetrius also “confirm- ¢ ch. 1. 
ed him in the high priesthood ac- & xs. 57. 


cording to those things, 


39 And made him one of his 


to have been “ appointed” by the people, and 
only “confirmed” in office by the Syrian 
monarch (see below, v. 38). 


the... faith which he kept to his nation.] 
Fidelity to the promises which he made on 
the capture of Jonathan (ch. xiii. 5, 6). 


36. the heathen were taken out of their 
country.| Ie. out of the Jews’ country. (See 
ch, xiii. 47; xiv. 33.) The Syrian garrisons 
were entirely cleared out from the whole of 
Judea. 


they also that were in the city of David.] 
See ch. xiii. 48-51. 

who... did much hurt in the holy place.| 
Rather, “did much hurt to its purity.” The 
vicinity of idols and idol-altars, the sights 
and sounds connected with the idol-worship, 
such as music, dancing, and the smoke of 
idol-sacrifices, were felt to be a pollution to 
the purity of the Temple itself, from which it 
was impossible to shut them out. 


37. he placed Jews therein and fortified it.) 
If Josephus is correct in his statement, that 
Simon destroyed the Acra and cut down the 
hill on which it stood (see the comment on 
ch. xili. 52), we must regard that proceeding 
as an afterthought. It is evident that his 
first intention was to maintain the Acra for 
the better defence of the city. 


38. Demetrius... confirmed him in the 
high priesthood.| Perhaps by the simple act 
of acknowledging him as High Priest in the 
formal letter which he addressed to him in 
B.C. 142 (ch. xiii. 36); perhaps in some more 
ceremonious way. 


according to those things.| Or, “in con- 
formity with those things.” The rank and 
place of High Priest were suitable to one 
who had so greatly distinguished himself. 
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36 For in his time things prosper- _B € 


cir. 140. 


faithful prophet ; 
42 Moreover that he should be 


44 Also that it should be lawful 
for none of the people or priests to 


39. And made him one of his friends.] 
Compare ch. xili. 36. 


40. For he had heard say, d'c.] ‘Though 
Rome as yet possessed not a rood of ground 
in Asia, her influence was enormous. Con- 
tinual embassies were passing between the 
Senate and the kings and potentates of Asia 
Minor, Syria, and Egypt, through which 
Rome, to a great extent, directed the course 
of events in the East as she thought best for 
her own interests. None of the states could 
afiord to quarrel with the great power of the 
West, and the moment any community ob- 
tained her protection, or any prince her 
alliance, the respect of all the neighbouring 
states and princes was at once secured. We 
may gather from the present passage that 
Demetrius did not send his letter to Simon 
(ch. xiii. 36-40) until he knew that Numenius 
and Antipater had obtained favour at Rome. 


the Romans had called the Jews their friends 
and confederates and brethren.| It is not 
likely that the Romans really called the Jews 
“their brethren,” or that’ the ground of 
kinship was put forward in the negotiations 
with Rome, as it was in those with Sparta 
(ch. xil. 6, 7, 17, 21). The writer has care- 
lessly used an unfit expression. 


41. Also that the Jews and priests were 
well pleased.| ‘The word “that” (érv) is 
superfluous, and has probably crept in by the 
carelessness of a scribe, who had kat ére before 
him in the preceding line. The verse is to 
be connected with v. 35. “The people made 
Simon their governor and chief priest” 
(v. 35)—not only so, but they made him 
“‘their governor and high priest for ever ;” 
i.e. they established the governorship and 
high-priesthood in the family of Simon, to be 
his and his sons’ iz perpetuum. 


until there should arise a faithful prophet.] 
During the entire period between Malachi 
and John the Baptist, it was recognised by 
the Jews themselves that they had no prophet. 


Arrangements for the civil government had 
to be made in the interval, and to be varied 
from time to time; but they were regarded 
as provisional, to be confirmed or altered by 
the next prophet, when he should arise. That 
a prophet would arise—a true prophet (words) 
—was regarded as certain on account of 
Mal. iv. 5. 

42. Moreover that he should be their cap- 
tain.| Literally, “their general ”—the com- 
mander of their armies. They placed the 
civil, the ecclesiastical, and the military au- 
thority in the same hands. Simon afterwards 
transferred the military authority to his 
sons (ch. xvi. 2, 3). 

to set them over their works.] Ie. to 
assign their respective duties to all those 
employed in the ‘Temple service. 

and over the country, @'c.] Ie. to assign 
offices generally, as those of district gover- 
nors, judges, &c., those of keepers of arsenals, 
and those of commandants of fortresses. A 
universal power of appointment seems to be 
intended. 


43. that all the writings in the country 
should be made in his name.| Rather, “all 
the contracts,” or “all the legal instru- 
ments” (see ch, xiii. 42). It appears by the 
Babylonian contract tablets, that agreements, 
in order to be valid, had to be dated, and the 
only known mode of dating was by the regnal 
ag of the kings. In Judea the practice 

had been to date by the Seleucid era (as in 
1 Macc. i. roy54, i. 70, &e 2) Macca 7. 
xi. 33, &c.); but, from the first year of 
Simon, that ‘system of a double date was 
introduced, of which we have a specimen in 
this chapter (v. 27). Henceforth all Jewish 
contracts mentioned both the Seleucid year 
and also the year of the High Priest. The 
regulation was a mark of sovereignty. 

that he should be clothed in purple, and wear 


gold.| Compare ch. vili. 143 x. 20, 62; 
xi, 58 
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B.C. friends, and honoured him with great their captain, and should take charge faa 
~~ honour. of the sanctuary, to set them over “— 
eu 40 For he had heard say, that “the their works, and over the country, 

~ Romans had called the Jews their and over the armour, and over the 
friends and confederates and bre- fortresses, that, J say, he should take 
thren ; and that they had entertained charge of the sanctuary ; . 
the ambassadors of Simon honour- 43 Beside this, that he should be 
ably ; obeyed of every man, and that all 
41 Also that the Jews and priests the writings in the country should be 
were well pleased that Simon should made in his name, and that ¢he ¢ ch 2} 
be their governor and high priest should be clothed in purple, and & 21.58. t 
/ ch. 4.46. for ever, 7 until there should arise a wear gold: . 


Vv. 45—1.] 


break any of these things, or to gain- 
say his words, or to gather an as- 
sembly in the country without him, 
or to be clothed in purple, or wear a 
buckle of gold: 

45 And whosoever should do other- 
wise, or break any of these things, he 
should be punished. 

46 Thus it liked all the people to 
deal with Simon, and to do as hath 
been said. 

47 Then Simon accepted hereof, 
and was well pleased to be high 
priest, and captain and governor of 
the Jews and priests, and to defend 
them all. 

48 So they commanded that this 
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writing should be put in tables of B.C. 


cir. r40 


brass, and that they should be set up 
within the compass of the sanctuary 
in a conspicuous place ; 

49 Also that the copies thereof 
should be laid up in the treasury, 
to the end that Simon and his sons 
might have them. 


CHAPTER. XV. 


4 Antiochus desireth leave to pass through 
Fudea, and granteth great honours to Simon 
and the Fews. 16 The Romans write to 
divers kings and nations to favour the Fews. 
27 Antiochus quarrelleth with Simon, 38 and 
sendeth some to annoy Fudea. 


OREOVER Antiochus son 
of Demetrius the king sent 


44. wear a buckle of gold.) See the com- 
ment on ch. x. 89. 


45. he should be punished.| Literally, “he 
should be liable to punishment.” 


47. Simon... was well pleased to be high 
priest, and captain and governor of the Jews.| 
Literally, “high priest, and general, and 
ethnarch of the Jews.” The word “ eth- 
narch” is unusual. Etymologically it means 
the “ruler of a nation.” Practically, it was 
applied only to petty sovereigns, as to Simon 
on this occasion (comp. Joseph. ‘ A. J.’ xiii. 6, 
§ 6), to Archelaus, the son of Herod the 
Great (ib. xvii. 13, § 4), to Aretas (2 Cor. 
xii. 32), and a few others. ‘Though not 
necessarily implying independent sovereignty, 
it was an advance beyond the édpyoy, which 
had been the title of the earlier Maccabee 
princes (ch. ii. 66; ix. 30). ‘The head of the 
Jews in Alexandria had long borne the title 
(Joseph. ‘ A. J.’ xiv. 7, § 2; xix. 5, § 2, &c.). 

and to defend them all.| Rather, ‘and to 
be over them all.” 


48. they commanded that this writing should 
be put in tables of brass.| Compare v. 27, 
and comment ad /oc. 


within the compass of the sanctuary.| Ie. 
within the wall that enclosed the sanctuary. 
Compare ch. iv. 60, vi. 62, x. 11; 2 Mace. 
Vi. 4, &C. 

in a conspicuous Place.| It is impossible to 
say what this place was; but clearly one is 
intended which every priest might have 
examined at the time when our author wrote. 
This is a strong argument in favour of the 
authenticity of the document. (See Ewald, 
‘ Hist. of Israel,’ vol. v. p. 336, note °.) 


49. Also that the copies ... should be laid 
up in the treasury.] Rather, “acopy.” The 


plural is used on account of the antecedent 
(“tables”) being in the plural. Ta avréypada 
is literally “ their counterparts.” 


to the end that Simon and his sons might have 
them.] See the comment on v. 25. Simon’s 
sons were as much interested as himself in a 
decree which made the monarchy, and the 
high priesthood, hereditary (wv. 41). 


CHAPTER XV. 


§ 1. ANTIOCHUS SIDETES CLAIMS THE 
SYRIAN CROWN, AND SEEKS THE Sup- 
PORT OF SIMON. 


1-9. During the absence of Demetrius in 
the eastern provinces the civil war in Syria 
had slumbered. ‘Tryphon held Antioch and 
most of Syria proper; but Cleopatra main- 
tained her husband’s cause from Seleucia, and 
was still unsubdued. She felt herself, how-* 
ever, insecure; and after a time invited her 
husband’s brother, Antiochus of Sida (Sidetes), 
to her aid. Antiochus readily embraced her 
overtures, and Tryphon having become un- 
popular through his luxury and tyranny, he was 
able to take the offensive, and drive Tryphon 
out of Syria (v. 11). First, however, he sent 
an embassy to Simon with the proposals 
contained in wv. 2-9. 


1. Antiochus son of Demetrius the king.| 
It is not quite clear whether the author 
rightly comprehended the relationship of this 
new Antiochus to his predecessors. He was 
not the son of Demetrius II., as we should 
naturally haye imagined from the present 
passage, but his brother (App. ‘Syriac.’ § 68 ; 
Justin, xxxvi. 1; Porphyr. ap. Euseb. ‘ Chron. 
Can.’ i, 40, § 18, &c.), and the son of the 
former Demetrius, of whom our author 
speaks in chs. viii—x. He is distinguished 
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letters from the isles of the sea unto 
Simon the priest and prince of the 
Jews, and to all the people ; 

2 The contents whereof were 
these: King Antiochus to Simon 
the high priest and prince of his 
nation, and to the people of the 
Jews, greeting : 

3 Forasmuch as certain pestilent 
men have usurped the kingdom of 
our fathers, and my purpose is to 
challenge it again, that I may restore 
it to the old estate, and to that end 
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have gathered a multitude of foreign 
soldiers together, and prepared ships 
of war; 

4 My meaning also being to go 
through the country, that I may be 
avenged of them that have destroyed 
it, and made many cities in the king- 
dom desolate : 

5 Now therefore I confirm unto 
thee all the oblations which the kings 
before me granted thee, and whatso- 
ever gifts besides they granted. 

6 I give thee leave also to coin 


from the other Antiochi by the epithet Sidetes, 
which probably meant “of Sida,” a Pamphylian 
town where he was brought up (Porphyry). 
On his coins he takes the title of Euergetes, 
“the Benefactor.” He seems to have held 
the throne from B.C. 139 to B.C, 128, when 
he was defeated and slain by the Parthians. 


sent letters.| Rather, “a letter.” See note 
on ch, xil. 5. 

Jrom the isles of the sea.| Antiochus seems 
to have been at Rhodes when Cleopatra’s 
invitation reached him (Appian, ‘ Syriac.’ 
§ 68). It is probable that among the first 
steps which he took was the dispatch of an 
embassy to Simon. 


Simon the... prince of the Jews.| Literally, 
“the ethnarch.” (See the comment on ch. xiv. 
47.) 

2. King Antiochus.| If we may accept this 
letter of Sidetes as genuine, it would seem 
that he took the royal title from the first (cf. 
v. 3), thus setting himself up as a rival, not 
only to Tryphon, but also to Demetrius, who 
was not taken captive by the Parthians until 
at least a year later (see Clinton’s ‘F. H,’ 
vol. ili, p. 346). Our information is very 
scanty with respect to the Seleucid monarchs, 
and to some extent contradictory. 


3. certain pestilent men.| Compare ch. x. 
61. ‘The phrase seems to be used here as a 
periphrasis for the usurper, Tryphon. Com- 
pare the ordinary Greek idiom, of sept 
Sexpadrovs for Saxparns. 


the kingdom of our fathers.| Sidetes could 
trace his descent through six ancestors, who 
had all been kings, up to Seleucus Nicator, 
the companion of Alexander. He had a clear 
hereditary right to the throne, in succession 
to his elder brother, Demetrius. ‘Tryphon 
had no claim of this kind, being a mere 
upstart. 

I... have gathered a multitude of foreign 
soldiers together.| Any one with a name and 
a sufficient supply of the “sinews of war,” 


could at this time easily collect a strong force 
of mercenaries, chiefly Greeks, prepared to 
shed their blood in his cause.  Sidetes, 
probably supplied with money by Cleopatra, 
had succeeded in gathering together, while 
still at Rhodes, a considerable force of this 
kind. 

and prepared ships of war.) “Ships of 
war” were a matter of absolute necessity to 
a pretender who started from Rhodes (see 
the comment on v. 1), and had to convey his 
troops from that island to the mainland. The 
first object of Sidetes was to join his forces to 
those of Cleopatra at Seleucia. 


4. My meaning .. . being to go through the 
country.| Rather, “to disembark in the 
country,” ze. to invade it from the sea. No 
other course was open to the young prince. 
Like Demetrius I., he had to throw himself 
upon the coast of Syria, with such forces as he 
could muster, and to risk the result. The 
port of Seleucia was open to him; and it is 
probable that he made his landing there. 


5. I confirm unto thee all the oblations.| The 
reading is doubtful. The Alexandrian Codex 
has apepara for apaipeuara; and adéuara is 
the word used in the previous passages to 
which this verse seems to refer (ch. x. 28; 
xiii. 37). If we adopt this reading, we must 
translate, “all the exemptions” or “immunities.” 
"Adarpéuara may, however, be correct; but 
it can scarcely mean “ obiations” in this con- 
nection. ‘Translate rather “deductions.” 


they granted.| Rather, “they remitted.” 
Former kings had “ remitted,” or excused, 
the payment of certain fixed charges which 
were of the nature of a tribute, and also 
certain customary “gifts.” Antiochus con- 
firms both remissions. 


6. I give thee leave also to coin money.| 
Critics are divided on the question, whether 
Simon was the first of the Maccabee princes 
who struck coins, some extant specimens 
being referred by some to Judas Maccabeus, 
and others to Jonathan. But, on the whole, 
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money for thy country with thine 
own stamp. 

7 And as concerning Jerusalem 
and the sanctuary, let them be free ; 
and all the armour that thou hast 
made, and fortresses that thou hast 
built, and keepest in thine hands, let 
them remain unto thee. 

8 And if any thing be, or shall 
be, owing to the king, let it be for- 
given thee from this time forth for 
evermore. 

g Furthermore, when we have 
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obtained our kingdom, we will honour 
thee, and thy nation, and thy temple, 
with great honour,so that your honour 
shall be known throughout the world. 

10 In the hundred threescore and 
fourteenth year went Antiochus into 
the land of his fathers: at which 
time all the forces came together 
unto him, so that few were left with 
Tryphon. 

11 Wherefore being pursued by 
king Antiochus, he fled unto Dora, 
which lieth by the sea side: 


it appears most probable that the archaic 
types, with which the entire series of Jewish 
coins confessedly commences, belong to the 
time of Simon, and were issued by him. 
These consist of shekels and half-shekels in 
silver, and of corresponding copper coins, 
bearing upon them such emblems as a pot or 
vase, a lily, a wheat-sheaf, a palm-tree, a 
fruit or fruits, with short legends in the 
archaic Hebrew character, which in the case 
of the silver coins read “shekel of Israel,” or 
“ half-shekel,” and “ Jerusalem the Holy ”— 
in the case of the copper ones, “ Year 4 of 
the redemption of Israel.” The silver coins 
belong to three distinct years, and are marked 
aS MOSe Olas cata i,c "0 Veat 2.7 and <> Year 
3;” after which they cease and the copper 
begin, all of these belonging to “Year 4.” It 
is remarkable that Simon did not put his 
name upon his coins, as did the later princes 
of the family, and it is to be noticed that his 
emblems were all of one class—‘“ indications 
of the peace and plenty which he had ushered 
in” (Stanley, ‘ Jewish Church,’ vol. ii. p. 
363). The right of striking coins was re- 
garded in the ancient world as essentially 
attaching to independent sovereignty. 


7. the armour... 
pare ch, xiv. 10, 42. 


8. if any thing be... owing.| If there 
be any outstanding claim for arrears due to 
the Syrian crown before the immunity of the 
land from taxation and tribute was formally 
granted. 


and fortresses.| Com- 


§ 2, WAR OF ANTIOCHUS WITH TRYPHON. 


10-14. The struggle between Antiochus 
Sidetes and Tryphon was but brief. Tryphon 
had alienated his subjects, and even his troops, 
by his excessive luxury and his caprices. 
Antiochus was no sooner landed on the Syrian 
coast than deserters from his rival’s army 
flocked to his standard (v. 10). He was 
able at once to assume the offensive, and to 
challenge Tryphon to a trial of strength. 


According to Josephus (‘A. J.’ xiii. 7, § 2), 
the two armies met in a pitched battle, and 
Sidetes was victorious. Tryphon fled to 
Dor, or Dora, a maritime town situated south 
of Carmel, where he was besieged by Sidetes, 
who blockaded the place both by land and 
sea (v. 14). The end was not long in 
arriving. ‘Tryphon broke the blockade and 
escaped to Orthosias (wv. 37), whence he made 
his way to Apameia (Joseph. ‘ A. J.’ J. s. c.), 
where he either committed suicide (Strab. 
xiv. 5, § 2) or was put to death (Appian, 
‘Syriac.’ § 68). 

10. In the hundred threescore and fourteenth 
year.| The 174th Seleucid year commenced 
in October B.C. 139, and terminated in 
October B.c. 138. Tryphon’s death is placed 
by Clinton in November B.c. 139. 

11. Dora, which lieth by the sea side.| Dora, 
“ which lieth by the sea side,” is almost cer- 
tainly Dor, an old Phcenician settlement 
(Plin. ‘H. Nv. 17; Steph. Byz. ad voe.), on 
the coast of Palestine, between Cesarea and 
the foot of Carmel. Dor had its own king 
in the time of Joshua (Josh. xii. 23), who was 
one of those “smitten” by him. In the 
partition of the territory it was assigned to 
Manasseh (zd. xvii. 11), but remained in the 
possession of the old inhabitants, paying a 
tribute (Judg. i. 27, 28). Solomon placed one 
of his “purveyors” in the “region of Dor” 
(1 Kings iv. 11). Tiglath-Pileser conquered 
the city about B.C. 730 (¢ Ancient Monarchies,’ 
vol. ii. p. 398). Dora is reasonably identified 
with the modern Tantura, a village of about 
thirty houses, wholly constructed of ancient 
materials, and occupying the position indicated, 
about nine miles north of Czsarea, and fifteen 
from the southern foot of Carmel. In the 
latter part of the modern name we have prob- 
ably a corruption of Dora. Frontinus says 
(‘Stratagem.’ ii. 13) that Tryphon, as he fled 
from Antiochus, scattered money along his 
line of route, and thus succeeded in delaying 
the horsemen who had been sent to pursue 
and capture him. 
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12 For he saw that troubles came 
upon him all at once, and that his 
forces had forsaken him. 

13 Then camped Antiochus 
against Dora, having with him an 
hundred and twenty thousand men of 
war, and eight thousand horsemen. 

14 And when he had compassed 
the city round about, and joined ships 
close to the town on the sea side, he 
vexed the city by land and by sea, 
neither suffered he any to go out 
or in. 

15 In the mean season came Nu- 
menius and his company from Rome, 
having letters to the kings and coun- 
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tries; wherein were written these 
things : 

16 Lucius, consul of the Romans, 
unto king Ptolemee, greeting : 

17 The Jews’ ambassadors, our 
friends and confederates, came unto 
us to renew the old friendship and 
league, being sent from Simon the 
high priest, and from the people of 
the Jews: 


B.C. | 
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/ 
18 “And they brought a shield of; | 


gold of a thousand pound. 

19 We thought it good therefore 
to write unto the kings and coun- 
tries, that they should do them no 
harm, nor fight against them, their 


12. his forces had forsaken him.| Justin 
says that the favour which had greeted him 
when his power was new, soon passed away 
(XXXVI. 1). 


13. an hundred and twenty thousand .. . 
eight thousand.| ‘These numbers are probably 
exaggerated. They exceed all that have 
occurred previously, and are far greater than 
would have been needed for the blockade of a 
small town like Dor. 


14. and joined ships close to the town on the 
sea side.| Rather, “and his ships had 
completed the circuit on the sea side.” 
The object was to invest the place com- 
pletely. 


§ 3. RETURN OF NUMENIUS FROM ROME, 
AND RESULT OF HIS EMBASSY. 


15-24. The valuable gift which Numenius 
took to Rome not only obtained him an early 
audience, but secured the complete success 
of his mission, The Jews were distinctly 
acknowledged as friends and allies of the 
Romans; and at the same time a circular 
letter was written and sent to all the states 
and monarchs regarded as friendly to Rome 
in Greece, Western Asia, and Kast Africa, 
requiring them to abstain from all acts of 
hostility towards Simon, and further, to sur- 
render to him all Jewish refugees whom he 
might require to be given up. A copy of the 
letter was entrusted to Numenius, to be 
placed in Simon’s hands, that he might take 
action accordingly. 


15. came Numenius - » from Rome.] 
Compare ch, xiv. 24, where the embassy of 
Numenius is mentioned. 

having letters to the kings.| The writer 
probably does not mean that the Romans 
entrusted the twenty-four copies of their 
circular letter to Numenius, to be delivered 


by him, or dispatched by Simon to their 
various destinations, but only that they sent 
by him “a letter” (émtorodds), which was 
addressed to numerous kings and countries. 
The “ kings and countries” are enumerable 
in verses 22, 23. 


16. Lucius, consul of the Romans.| The 
“ Lucius ” intended is probably L. Calpurnius 
Piso, who was consul, together with M. 
Popillius Lznas, in B.c. 139. The ordinary 
lists, it is true, give his prenomen as “ Cneius,” 
but incorrectly, as has been shewn by Dr. 
Westcott (‘ Dict. of the Bible,’ vol. ii. p. 148). 
It is curious, however, to find a Roman 
consul designated by his prenomen only, as 
also to find a document running in the name 
of one consul alone; and the conclusion is 
forced upon us that we have not an exact 
transcript of the circular letter sent, or even 
a correct translation of it. Still, there is no 
reason to doubt that the matter of the letter 
is correctly given. 

unto king Ptolemee.| The letter addressed 
to the King of Egypt is taken as a specimen, 
sufficiently representing the remainder. ‘The 
Ptolemy of the time was Ptolemy VIII.— 
known as Ptolemy Physcon, and also as 
Ptolemy Euergetes I1.—who had been joint- 
king with his brother, Philometor, from B.c. 
169 to 165, and reigned as sole king from 
B.C. 146 to B.C. 117. 

17. to renew the old friendship and league. | 
Ie. the friendship and league made with Judas 
Maccabeus in B.c. 161-0. (See ch. vill, 17- 
30.) 

18. they brought a shield of gold.| See ch. 
xiv. 24. 

19. that they should do them no harm.) 
Literally, “that they should not seek their 
hurt.” 

their cities or countries.| Rather, “ their 
cities or country.” 


B.C. 
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cities, or countries, nor yet aid their may punish them according to their B.C. 


enemies against them. 

20 It seemed also good to us to 
receive the shield of them. 

21 If therefore there be any pes- 
tilent fellows, that have fled from 
their country unto you, deliver them 
unto Simon the high priest, that he 
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own law. "eee 
22 Ihe same things wrote he like- 
wise unto Demetrius the king, and '°%,,.. 
Attalus, to "Ariarathes, and Arsaces, 1101, 
Sanip- 


23 And to all the countries, and to 
'Sampsames, and the Lacedemonians, : 


SaCEeS. 


at. 
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and to Delus, and Myndus, and Sicyon, sacus. 


nor yet aid their enemies against them.] 
Literally, “nor yet aid those who make war 
upon them.” 


20. It seemed . . . good to us to receive the 
shield.| Reception of the present brought by 
envoys was considered to bind the. recipient 
to give a favourable answer to their requests. 
Rome, inthe great majority of cases, kept to this 
understanding, but with an occasional depar- 
ture from it. Very recently she had accepted 
a golden figure of Victory from Tryphon, and 
had melted it into a figure of the murdered 
Antiochus, placing his name upon it as though 
he had been the giver, and declining to 
acknowledge any obligation to Tryphon 
(Diod. Sic. vol. x. p. 88; Ed. Bipont.). 


21. pestilent fellows, that have fled from 
their country unto you.| ‘The severe measures 
of Simon against the Hellenizing faction (ch. 
xiv. 14) had evidently caused many Jews to 
betake themselves to voluntary exile. Nume- 
nius must have requested an exertion of the 
influence of Rome to force these exiles back 
upon their own country. Suchan extradition 
of political offenders, though not unprece- 
dented, was very unusual. It may be doubted 
whether many of the “kings and countries” 
addressed by the Romans acted upon the 
instructions here given to them. 


22. The same things wrote he likewise unto 
Demetrius.| One of the circular letters was 
addressed to Demetrius If., who was re- 
garded as the legitimate king of Syria, and 
whose capture by the Parthians had either 
not taken place, or at any rate was not known 
at Rome, when the circular letters were 
written. According to Clinton (‘F. H’ 
vol. iii. p. 346) Demetrius was not made pri- 
soner till Nov. B.c. 138. The letters were 
written in B.C. 139. (See comment on w, 16.) 


and Attalus.| Attalus II. is no doubt 
intended. He was still king of Pergamus 
when the letters were written, not having 
been succeeded by his nephew, Attalus III., 
till B.c. 138. The Pergamene dynasty was 
connected with Rome by peculiarly close 
terms of alliance. 


to Ariarathes.| Ariarathes V. (Philopator) 


was king of Cappadocia from B.C. 162 to 
B.C. 131. He “maintained the alliance be- 


Apoc.—Vol, LI. 


tween Cappadocia and Rome with great 
fidelity” (‘Manual of Ancient History,’ p. 
300), and was a man of pure and blameless 
character. The Romans could count with 
a near approach to certainty on his compliance 
with their wishes. 

and Arsaces.| It is surprising to find it 
stated that a letter was addressed at this time 
to Arsaces, the Parthian monarch, who was 
absolutely’and entirely independent of the 
Romans, and was scarcely likely to pay the 
very slightest attention to their requests. As 
Grimm observes, the letter, if really written, 
must have been wholly different in tone from 
those addressed to the other monarchs. But 
our author’s testimony, entirely unsupported 
as it is, can scarcely be regarded as sufficient 
to establish the fact—antecedently most im- 
probable—that Arsaces was addressed upon 
the subject. ‘The Arsaces intended would 
be Mithridates I., the opponent of Deme- 
trius. (Cf. ch. xiv. 2, 3.) 


23, to Sampsames.| It is quite uncertain 
what country is intended here. The Vul- 
gate gives “ Lampsacus;’ but Lampsacus 
was not at this time an independent state, 
much less one that would be likely to be 
given the foremost place in such a list as the 
present. Grimm’s conjecture of “Samsoun” 
—a name which first appears in the geography 
of Abulfeda (A.D. 1330)—is in the highest 
degree improbable. 


Delus, and Myndus.| Delus, or rather 
Delos, the smallest of the Cyclades, had 
been given to Athens by the Romans in 
B.C. 167 (Polyb. xxx. 18,§ 7). After the 
fall of Corinth, in B.c. 146, it became the 
centre of an extensive commerce, and (seem- 
ingly) regained its independence. Myndus 
was a small town in Caria, not far from 
Halicarnassus. 

Sicyon.| Sicyon was one of the most im- 
portant towns of the Peloponnese. It had 
been the place of meeting for the Council of 
the Achzan League (Polyb. v. 1, § 73 xxv. 1, 
§ 5, &c.), and was a town of great strength 
(ib. xxx. 15, § 1). After the dissolution of 
the League, Sicyon, though really subject to 
Rome, was allowed the shadow of inde- 
pendence. (See Mommsen, ‘ Hist. of Rome,’ 
vol, iii. p. 50, E. T-.) 
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and Caria, and Samos, and Pamphy- 
lia, and Lycia, and Halicarnassus, 


POr,. and Rhodus, and 'Phaselis, and Cos, 
' and Side, and Aradus, and Gortyna, 
and Cnidus, and Cyprus, and Cyrene. 
24 And the copy hereof they 

Gr. wrote to Simon the high priest. 
bringing 2.5 So Antiochus the king camped 
ng against Dora the second day, ‘as- 
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[v. 24—27. 


saulting it continually, and making 
engines, by which means he shut up 
Tryphon, that he could neither go 
out nor in. 

26 At that time Simon sent him 
two thousand chosen men to aid 
him ; silver also, and gold, and much 
armour. 

27 Nevertheless he would not re- 


Caria, ... and Pamphylia, and Lycia.| After 
a period of subjection to Rhodes, Caria and 
Lycia had regained their freedom by a decree 
of the Senate in B.c. 168 (Polyb. xxx. 5, § 12). 
Pamphylia, after its conquest by Achzus in 
B.C. 219 (Polyb. v. 77, § 1), was recovered to 
the Seleucid kingdom, but in the recent 
troubles may have become free. 


Phaselis.| Phaselis was a city on the coast 
of Lycia, with an excellent port and a con- 
siderable trade, more especially in the early 
times (Herod. ii. 178). It was independent 
until B.c. 75, when the Romans deprived it of 
freedom as a punishment for the share which 
it had taken in the organised piracy of the 
time. 


Side, and Aradus, and Gortyna.] Side, the 
city in which Antiochus Sidetes was brought 
up (see note on vw. 1), was a Greek town 
belonging to Pamphylia, situated upon the 
coast between the Eurymedon and the Melas 
rivers. Like so many of the Hellenic mari- 
time towns, it seems to have enjoyed a prac- 
tical independence (Polyb. v. 73, § 4). Ara- 
dus was a Pheenician town, situated on the 
island now called Ruad, which lies off the 
Syrian coast, in lat. 34° 51’. It appears as 
independent in the war between Antiochus 
the Great and Ptolemy Philopator, B.c. 219 
(Polyb. v. 68, § 7). Gortyna was one of the 
chief cities of Crete. Cnidus, Cyprus, and 
Cyrene are too well known to need identi- 
fication or description. 


24. the copy hereof.| ‘The exact counter- 
part of the circular letter addressed to the 
Roman allies was sent to Simon, that he might 
know what injunctions had been laid upon 
them. 


§ 4. ANTIOCHUS SIDETES CONTINUES HIS 
WAR WITH TRYPHON—HE PIcKs A 
QUARREL WITH SIMON. 


25-37. The siege of Dor continued, and 
Simon (according to Josephus) was of great 
service to Antiochus, by supplying him with 
money and provisions during the earlier part 
of the siege (A. J.’ xiii. 7, § 2). During 
this period he was in high favour with the 
Syrian king. But later on, in what seems to be 
called “ the second siege” (wv. 25), when suc- 


cess appeared to be certain, Sidetes changed 
his tone. The supplies of men and money 
which Simon sent him were rudely rejected 
(wv. 27), and a demand was made on him for 
the payment of a thousand talents (more 
than 240,000/.), under the threat of imme- 
diate hostilities. The only alternative sug- 
gested was the surrender of Joppa, Gazara, 
and the Acra of Jerusalem, which Antiochus 
declared to be “cities of his realm” (wv. 28) 
Simon was probably quite unable to pay the 
sum demanded, and he was quite determined 
not to surrender the fortresses, but, with the 
moderation which characterised him, he pro- 
posed. a middle course—he would give a 
hundred talents (24,000/.) for the two con- 
quered cities, albeit they belonged of right to 
Judza, but he would give no more. The 
reply infuriated Sidetes, from whom Tryphon 
had recently escaped, having fled from Dor 
to Orthosias, a Phcenician city further to the 
north. 


25. Antiochus the king camped against 
Dora the second day.| Rather, “for the 
second time,” or “‘in the second siege”— 
ev tH Sevrépa [moAtopxia]. Ewald has shewn 
that an interval of time is required between 
the events related in wv. 13, 14, and those 
now spoken of (‘ Hist. of Israel, vol. v. p. 
338, note *). 

assaulting it continually, and making en- 
gines.| ‘The original intention was to reduce 
the place by blockade (wv. 14); but this plan 
seems to have been found too tedious. In 
the “second siege” continual attacks were 
made upon the walls by military engines, 
which were supported by troops. 


26. Simon sent him two thousand chosen 
men.| A small contingent, but nearly as 
many as had enabled Demetrius to quell the 
great insurrection in Antioch (ch. xi. 44-51), 
and exactly the number that had defied the 
entire “host” of Tryphon in Galilee (ch. xii. 
47-51). 

much armour.] Literally, ‘‘many_ vessels.” 
The original no doubt had ei, which is a 
word of very wide significance. 


27. Nevertheless he would not receive them.]| 
There is not necessarily any contradiction 
between this statement and that of Josephus, 
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eS ceive them, but brake all the cove- hundred talents of silver; and for the B.C. 
— nants which he had made with him hafm that ye have done, and the “23 
afore, and became strange unto him. tributes of the cities, other five hun- 

28 Furthermore he sent unto him dred talents: if not, we will come 
Athenobius, one of his friends, to and "fight against you. 1x, sub. 
commune with him, and say, Ye 32 So Athenobius the king’s friend jient. ” 
withhold Joppe and Gazara, with the came to Jerusalem: and when he 
tower that is in Jerusalem, which are saw the glory of Simon, and the cup- 
cities of my realm. board of gold and silver plate, and 

29 The borders thereof ye have his greatattendance, he wasastonished, 
wasted, and done great hurt in the and told him the king’s message. 
land, and got the dominion of many 33 Then answered Simon, and 
places within my kingdom. said unto him, We _ have neither 

30 Now therefore deliver the cities taken other men’s land, nor holden 

which ye have taken, and the tributes that which appertaineth to others, 
of the places, whereof ye have gotten but the inheritance of our fathers, 
em dominion ‘without the borders of which our enemies had wrongfully 
2-7, Judea : in possession a certain time. 


31 Or else give me for them five 


that Simon supplied the troops of Antiochus 
with provisions and pay (‘A. J.’ xiii. 7, § 2), 
if we regard Josephus as speaking of the 
earlier, and our author of the later siege. 


brake all the covenants which he had made 
with him afore.| Compare vv. 2-9. It is 
impossible to assign any other ground for 
Sidetes’ change of policy, except his convic- 
tion that he was strong enough to hold his 
own without the help of the Jews, and his de- 
termination to bring Judza back to the posi- 
tion of weakness and dependence which she 
had occupied in the more flourishing times of 
the Seleucid monarchy. ‘This policy he pur- 
sued steadily during the remainder of his 
reign (ch. xv. 38-41, xvi. 5-10; Joseph. 
a Aee jou <iils. S))= 

became strange unto him.| Compare ch. xi. 
53, where the same expression is used with 
respect to Demetrius II. and Jonathan. 


28. Ye withhold Joppe.| Rather, “ Ye 
hold,” On the occupation of Joppa by Simon, 
see ch. Xii. 333 XIV. 5, 34. 


and Gazara.| Compare ch. xiii, 43-48; 
XIV. 34. 

with the tower that is in Jerusalem.| Le. 
the Acra, which Simon had taken after it had 
been held by the Syrians for twenty-six years. 
(See ch. xiii. 49-51.) Antiochus calls it a 
“‘ city of his realm,” since, though originally 
a mere fort, it had in course of time collected. 
a cluster of houses around it. 


29. The borders thereof ye have wasted.] 
Rather, “ye have made solitary.” The ex- 
pulsion of the Syrian garrisons, with their 
sympathizers, from Joppa (ch, xii. 34) and 


34. Wherefore we, having oppor- 


Gazara (ch. xiii. 47; xiv. 34), seems to be 
intended. 


got the dominion of many places.| This is 
rhetorical amplification, The only other 
place that can be named is Ekron, which 
had been voluntarily ceded by Balas (ch. x. 
89). 

30. the tributes of the places.| Ie. the 
sums that would have been paid to the royal 
treasury as tribute by the cities occupied, if 
they had remained in the possession of the 
Syrians. ‘The amount due is estimated later 
on (wv. 31) at 500 talents! 


32. the cupboard of gold and silver plate.] 
A “beaufet,” or “sideboard,” on which the 
gold and silver plate was displayed, is meant. 
An ostentatious display of magnificent drink- 
ing-vessels had been common in the East 
from Persian times (Xen. ‘Cyrop.’ viii. 8, 
§ 18; Herod. ix. 80; Strab. xv. 3, § 19, &c.), 
and probably even from an earlier date. The 
practice spread from the Persians to the 
Greco-Macedonians, and seems to have passed 
from them to the Jews. 


his great attendance.| Compare 2 Chr. ix. 
4. Simon had evidently adopted a pomp and 
magnificence unknown to previous Macca- 
bean princes, and unusual in a mere vassal 
king. 

33. We have neither taken other men’s land, 
do%.] Simon means to say that Joppa and 
Gazara, and still more the Acra, were an- 
cient possessions of the Jewish nation, with- 
held from them for a time by force, but 
always really theirs. Consequently, they had 
but taken that which was their own. (See 
Josh. xvi. 3, xix. 46; 2 Chr. il. 16, &c.) 
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tunity, hold the inheritance of our 
fathers. 

35 And whereas thou demandest 
Joppe and Gazara, albeit they did 
great harm unto the people in our 
country, yet will we give an hun- 
dred talents for them. Hereunto 
Athenobius answered him not a 
word ; 

36 But returned in a rage to the 
king,.and made report unto him of 
these speeches, and of the glory of 
Simon, and of all that he had seen: 
whereupon the king was exceeding 
wroth. 


35. will we give an hundred talents for 
them.| Simon was always ready to avert 
war by a moderate pecuniary sacrifice (ch. 
xiii. 19); but the demand for r1ooo talents 
was preposterous. It is doubtful whether by 
any exertions he could have raised such a 
sum, 


36. the king was exceeding wroth.| He 
had probably expected a submissive answer— 
the arrival of ambassadors with presents to 
deprecate his displeasure—the surrender, per- 
haps, of Joppa or Gazara, or both. He 
could certainly not have expected the resto- 
ration of the Acra. The boldness, however, 
and uncompromising plainness of Simon’s 
reply offended him, and roused a feeling of 
anger, which led him to declare war at once 
against his recent ally. 


37. Iryphon fled by ship unto Orthosias.| 
It is extremely difficult to keep up a blockade 
by sea. Rough weather deranges it, causing 
the blockading vessels to put to sea, or else to 
seek shelter in harbours. Again, a small boat 
easily slips past the vessels under cover of 
darkness. ‘Thus Tryphon was able to elude 
his enemy, and remove from Dor to Orthosias. 
This latter city lay about 140 miles north of 
Dor, on the coast of Pheenicia, between 
Tripolis and the river Eleutherus (Plin. 
‘H. N.’ v.17). The exact position is un- 
certain. Tryphon, on making his escape from 
Dor, appears to have fled first to Ptolemais 
(Charax, Fr. 14), whence he proceeded to 
Orthosias, and thence to Apamea in the valley 
of the Orontes. At Apamea, he either com- 
mitted suicide (Strab. xiv. 5, § 2), or was put 
to death (Joseph. ‘A. J.’ xii. 7, § 2). 


§ 5. WaR OF ANTIOCHUS SIDETES WITH 
SIMON— JUDHA INVADED BY CENDEBEUS. 


38-41. On the escape of Tryphon, Antio- 
chus resolved to divide his forces, and, while 
pursuing Tryphon with a portion, to send the 
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[v. 35—40. 

37 In the mean time fled Tryphon B.C 
by ship unto Orthosias. —— 

38 Then the king made Cendebeus 
captain of the sea coast, and gave him 
an host of footmen and horsemen, 

39 And commanded him to re- 
move his host toward Judea: also he 
commanded him to build up’ Cedron, 10% 


and to fortify the gates, and to war 
against the people; but as for the 
king himself, he pursued Tryphon. 

40 So Cendebeus came to Jamnia, 
and began to provoke the people, and 
to invade Judea, and to take the 
people prisoners, and slay them. 


remainder, under a general named Cendebeus, 
to invade Judea. He was sagacious enough 
to perceive that Tryphon had ceased to be 
formidable, and must soon be taken or sur- 
render himself, while Simon was far more to 
be dreaded. Cendebzus had orders to move 
southwards towards Judea, and occupy a 
strong post, known as Cedron, in the vicinity 
of Jamnia, whence he would be able to make 
inroads into the Jewish territory. The 
present passage describes his execution of 
these orders, and establishment at Jamnia 
and Cedron, to the great detriment of Simon’s 
subjects in that quarter. 

88. captain of the sea coast.| The tract 
from Carmel to Gaza is probably intended. 
It was a long tract of lowland, known as 
Sharon in the more northern, and as Philistia 
in the more southern portion. The chief 
maritime towns, besides Dor and Gaza, 
were Apollonia, Joppa, Jamnia, Ashdod, and 
Ascalon. 


39. commanded him to remove his host 
toward Judea.| Literally, “to encamp over 
against Judea,” ze. to take up a position out- 
side the Jewish territory, but near it, and 
opposite to it, so to speak. 

to build up Cedron.| Literally, “to build 
Cedron.” Cedron has not been previously 
mentioned. It must have been within a short 
distance of Jamnia (Jabneh) and Azotus 
(Esdud), and must have had a watercourse 
eastward of it. These conditions are fulfilled 
by the modern Katra or Kutrah, which lies 
in the flat country a little below the river 
Rubin and three miles S.W. of Akir or 
Ekron, and which is therefore thought to be 
“Cedron.” 


40. Cendebeus came to Jamma.] Jamnia, 
when last mentioned (ch. x. 69), was in the 
possession of Demetrius II. It now readily 
acknowledged the authority of Sidetes. 


began to provoke the people.] Le, the Jews. 
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dron, he set horsemen there, and an 
host of footmen, to the end that issuing 
out they might make outroads upon 
the ways of Judea, as the king had 
commanded him. 


eldest sons, Judas and John, and said 
unto them, °I, and my brethren, and ?¢h- 14- 
my father’s house, have ever from our 
youth unto this day fought against 

the enemies of Israel; and ‘things 6°. 3-6 
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CHAPTER XVI. 

3 Fudas and Fohn prevail against the forces 
sent by Antiochus. 11 The captain of Fericho 
inviteth Simon and two of his sons into his 
castle, and there treacherously murdereth thenv. 
19 Fohn zs sought for, 22 and escapeth, and 
killeth those that sought for him. 


HEN came up John “from Ga- 
zara, and told Simon his father 
what Cendebeus had done. 


have prospered so well in our hands, 
that we have delivered Israel often- 
times. 

3 But now I am old, and ye, by 
God’s mercy, are of a sufficient age: 
be ye instead of me and my brother, 
and go and fight for our nation, 
and the help from heaven be with 
you. 


41. they might make outroads upon the ways 
of Judea.| The word “ outroad,” which does 
not occur elsewhere in the A. V., is scarcely 
English. Translate—“ they might make ex- 
peditions along the roads of Judea.” It 
is clear that the position of Cedron com- 
manded several lines of route from the low 
country into Judea, and thus afforded facili- 
ties for invasion. 


CHAPTER XVI. 

§ 1. SEQUEL OF THE WAR OF SIDETES 
AGAINST SIMON—CENDEBHUS DEFEATED 
BY JOHN HYRCANUS. 

1-10. The war of petty inroad, now on 
one line of route, now on another, which 
Cendebeus was carrying on by the directions 
of Sidetes (ch. xv. 41), was an annoyance rather 
than a danger, yet seemed to need to be met 
by prompt action. John, therefore, the son 
of Simon, who commanded in these parts, 
having his head-quarters at Gazara (ch. xiii. 
54; xvi. 1), proceeded to Jerusalem to con- 
sult his father on the emergency. Hereupon 
Simon, who had already designated his son 
John for captain of the host (ch. xiii. 54), 
formally devolved the command on him and 
his brother Judas, whom he directed to march 
against Cendebzeus at the head of an army of 
20,000 men, composed both of horse and 
foot. His commands were executed, and in a 
pitched battle, fought with Cendebeus near 
Cedron, the two brothers gained a great 
victory, completely routing the Syrian host, 
which fled from the field to Cedron, and from 
Cedron to the watch-towers of Ashdod. 
Judas being wounded, John conducted the 
pursuit, and pressed it to Ashdod itself, which 
he took and burnt. He then returned to 
Judea in peace. 

1. Then came up John from Gazara.| Com- 
pare ch. xiii. 54, where we are told that 
John’s residence was fixed at Gazara, which 
lay but a short distance from Cedron. 


and told Simon... what Cendebeus had 
done.| Rather, what “Cendebeus was ac- 
complishing.” He was continually making 
inroads, ravaging the territory, killing such as 
resisted, and carrying off numerous prisoners 
(ch. xv. 40). ‘These were no doubt sold to 
the slave-merchants. (Compare ch. iii. 41.) 


2. his tao eldest sons. Literally, “his 
two elder sons.” He seems to have had, in 
all, three sons: Judas, the eldest; Johanan 
or John, the second; and a third, whose name 
was Mattathias. The eldest and youngest 
sons were involved in the fate of their father, 
being murdered by Ptolemy the son of Abubus 
at a banquet (infra, v. 16). John alone 
escaped, and thus, though only the second 
son, succeeded his father (wv. 22, 23). 


I, and my brethren, and my father’s house.| 
See note on ch. xiii. 3. 

have delivered Israel oftentimes.| I.e. “have 
repulsed and defeated an invader.” Compare 
ch. ili. 11, 233 iv. 14, 34; Vil. 435 ix. 66-68; 
x. 82. 

3. now I am old.| On the probable age of 
Simon, see the comment on ch. xiii. 53. 


by God's mercy.| Literally, “ through 
mercy.” With his usual extreme reverence 
and reticence, the author abstains from in- 
troducing the name of God. Compare ch, iii. 
TO lay 33) elven Ons Seavil.) 37, 41, Occ, 

be ye instead of me and my brother.| Simon 
is thinking of the time, when, all the brothers 
being dead but himself and Jonathan, the 
cause of national independence and religious 
purity was upheld by the two conjointly, 
both being at the head of armies, and lending 
valuable aid the one to the other. (See ch. ix. 
62-67; X. 74-843 xl. 60-74; xil. 24-38.) He 
intends Judas and John to act similarly, and an- 
ticipates a long and prosperous career for both. 


the help from heaven.] Ie. God’s help; 
but again the Holy Name is suppressed. 
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4 So he chose out of the country 
twenty thousand men of war with 
horsemen, who went out against Cen- 
debeus, and rested that night at 
Modin. 

5 And when as they rose in the 
morning, and went into the plain, 
behold, a mighty great host both of 
footmen and horsemen came against 
them: howbeit there was a water 
brook betwixt them. 

6 So he and his people pitched 
over against them: and when he 
saw that the people were afraid to 
go over the water brook, he went 
first over himself, and then the men 
seeing him passed through after him. 


4. he chose out .. twenty thousand men.]| 
He could now bring into the field 40,000 
men, if necessary (ch. xil. 41); but the oc- 
casion did. not seem to require so many. He 
preferred a smaller picked army. 


with horsemen.| Cavalry are here for the 
first time mentioned as employed by the 
Maccabee princes. ‘The force was probably 
a small one (see . 7). 


at Modin.| Modin, or Modein, was not 
very far from Cedron, and lay on the direct 
route between that place and Jerusalem. (See 
the comment on ch. ii. 1, and ch. xiii. 25-30.) 
It commanded the view over the maritime 
plain far and wide. Posted at Modein, 
Judas and John would be able to see the 
entire disposition of the-enemy’s forces. 


5. there was a water brook betwixt them.] 
Rather, “a water-course”—ie. the dry 
stream of a winter torrent. This is supposed 
to have been the modern Wady Rubin, which 
runs a little to the east of Kutrah, the sup- 
posed site of Cedron. (See the comment on 
ch. xv. 39.) 


6. he and his people.| It is questioned, 
which of the brothers is intended, Judas or 
John. As Judas has certainly been assigned 
the most prominent place in 2. 2, it might so 
far be supposed that the reference was to him. 
But on the other hand, we have to remember 
(1) That John was designated as “ captain of 
all the hosts” in B.C. 141, without any men- 
tion of Judas (ch. xiii. 53); (2) That it was 
John who took the important step of con- 
sulting Simon on the emergency; and (3) That 
John is so much the foremost figure on the 
Jewish side in the eye of the writer, that, to 
identify Judas, he speaks of him as “ John’s 
brother” (vw. 9). ‘These facts give a pro- 
minence to John, which makes it almost cer- 
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[v. 4—I0. 


7 That done, he divided his men, 
and set the horsemen in the midst of 
the footmen: for the enemies’ horse- 
men were very many. 

8 Then sounded they with the 
holy trumpets: whereupon Cende- 
beus and his host were put to flight, 
so that many of them were slain, and 
the remnant gat them to the strong 


hold. 1Or, | 


; Which 
At that time was Judas John’s wren hel 


brother wounded; but John still “ee 


followed after them, until he came to ed unte| 


: : he towei 
Cedron, which Cendebeus had built. in thea 

10 'So they fled even unto the4“#¢% 
towers in the fields of Azotus ; «4 ther 


. . WETE 
wherefore he burned it with fire: so stain, & 


tain that the actions recorded in vv. 6 and 7 

are his. | 
the people were afraid to go over the water | 

brook.| They would be at a disadvantage if | 

attacked while they were crossing; and they | 

would fight at a disadvantage with such au 

obstacle in their rear. 


7. he divided his men, and set the horsemen 
in the midst of the footmen.| The meaning 
seems to be, that, instead of placing the 
cavalry on the wings, according to ordinary 
practice, or drawing them up in a body, to 
watch events and make a charge when neces-= 
sary, John intermixed the two arms of the 
service, blending cavalry and infantry together 
into a mixed mass. The arrangement is not 
one likely to commend itself to modern tac- 
ticians. It was, however, adopted upon oc- 
casions by the Romans (Val. Max. 1. 3, § 3; 
Denison’s ‘ History of Cavalry, p. 73). John 
had recourse to it, because his cavalry was 
scanty, and, if it had acted alone, might easily 
have been annihilated by the numerous cavalry 
of the enemy. 


8. Then sounded they with the holy trumpets.] 
Compare ch. iv. 133 Vv. 33; 1X 12, &c.. | Dhe 
epithet “holy” is omitted in several MSS. 

many of them were slain.| Literally, “many 
of them fell wounded.” (Compare ch. iii. 11.) 

the remnant gat them to the strong hold.) 
Ie. to Cedron (ch. xv. 39, 41). 


10. the towers in the fields of Azotus.] 
Watch-towers were common, both in Pales- 
tine, and in the adjacent countries, which were 
liable to sudden incursions of the wandering 
tribes, Arabs, Edomites, Amalekites, &c. 
Hence the expression “from the tower of the 
watchman unto the fenced city” (2 Kings 
XVii. 9, xviii. 8). 

he burned it with fire.] The Vulgate has 


v. II—14.] 


that there were slain of them about 
twothousand men. Afterward he re- 
turned into the land of Judea in peace. 

11 Moreover in the plain of Je- 
richo was Ptolemeus the son of 
Abubus made captain, and he had 
abundance of silver and gold : 

12 For he was the high priest’s 
son in law. 


13, Wherefore his heart being lift- 


“them” for “it,” as though there had been 
a reading of avrods for airyv, but this read- 
ing is not found in the MSS. If airy be 
preferred, we must regard the antecedent as 
Azotus, which was probably at this time not 
a place of much strength. (Compare ch. x. 
SAGXia4.) 

tao thousand men.| The MSS. vary be- 
tween I000, 2000, and 3000. ‘The Syrian 
Version has 3000. We should have expected 
a greater destruction from the terms in which 
the host of Cendebzus is described in wv. 5. 


§ 2. MURDER OF SIMON, AND TWO OF HIS 
SONS, BY PTOLEMY THE SON OF ABUBUS. 


11-17. If the war with Cendebzus was in 
B.C. 138, as seems probable, there must have 
been an interval of about three years between 
its termination and the death of Simon. It 
was probably now that Simon found time for 
the accomplishment of his works of peace 
(ch. xili. 27-30; xiv. 5-15). After the failure 
of the expedition of Cendebzus, Sidetes left 
Simon to himself, waiting for a favourable op- 
portunity to renew his attack. Simon’s ad- 
ministration of the government continued to 
be active and energetic, the old man personally 
visiting the various cities of his kingdom, and 
inquiring into their condition. It was while 
he was engaged in one of these tours of 
inspection that he laid himself open to a 
treacherous onslaught. He had married a 
daughter to a certain “Ptolemy, son of 
Abubus,” and had intrusted to his govern- 
ment the rich district about Jericho. 
Ptolemy had grown wealthy in this office, 
and aspired to the supreme power. If he 
could remove Simon and his sons, he thought 
Sidetes might be prevailed on to accept him 
as vassal monarch. Accordingly he arranged 
matters so that when it was his turn to be 
visited, Simon should fall into a trap and lose 
his life. Had all Simon’s sons accompanied 
him, the plot might have had a complete 
success. As it was, Mattathias and Judas 
shared the fate of their father ; but John, who 
was at Gazara, escaped. 


11. in the plain of Jericho.| ‘The “ Arboth- 
Jericho,” or “ plain of Jericho,” was the rich 
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ed up, he thought to get the country 
to himself, and thereupon consulted 
deceitfully against Simon and _his 
sons to destroy them. 

14 Now Simon was visiting the 
cities that were in the country, and 
taking care for the good ordering of 
them ; at which time he came down 
himself to Jericho with his sons, 
Mattathias and Judas, in the hun- 


tract towards the mouth of the Jordan de- 
scribed by Josephus (‘B. J.’ iv. 8, § 3) as 
seventy stades (eight miles) long by twenty 
stades (2¢ miles) broad. It was well watered 
by a “most exuberant fountain.” The “ fer- 
tility of the soil was unexampled. Palms of 
various names and properties—some_ that 
produced honey scarcely inferior to that of the 
neighbourhood; opobalsamum, the choicest 
of indigenous fruits; cyprus and myrobalsa- 
mum, throve there beautifully, and were 
thickly dotted about in pleasure grounds” 
(‘ Dict. of the Bible,’ vol. i. p. 769). 


was Ptolemeus ... made captain.| The 
office assigned him was, probably, at once 
civil and military. Jericho had to be held 
as an outpost against the ‘Trans-Jordanic 
nomades. At the same time its governor 
was expected to remit to the treasury a con- 
siderable revenue. 


he had abundance of silver and gold.| His 
wealth, as Grimm thinks, may have been 
derived, in part at least, from the dowry 
which he had received with his wife, Simon’s 
daughter (see the next verse); but it is likely 
to have resulted as much from the opulence 
and fertility of the province which he admin- 
istered. (Compare Joseph. /. s. c.) 


13. he thought to get the country to himself. 
The success of such upstarts as Balas and 
Tryphon, who, born in a private station, 
nevertheless placed the Syrian crown on their 
heads, must have been exceedingly demoral- 
ising at this period, and have lit up the flame 
of ambition in many a heart. The relation 
of Judea to Syria still further favoured ille- 
gitimate attempts, since the Syrian monarchs 
were at once open to bribes and to cajolery. 


against Simon and his sons.| Ptolemy 
seems to have been quite aware that his work 
would be but half done, if he allowed any 
son of Simon to escape. It was a part of 
his scheme to remove John (wz. 19) no less 
than Judas and Mattathias. 


14. Mattathias and Judas.) ‘The order of 
the names js curious, since Judas was cer- 
tainly the elder brother (see v. 2). We 
cannot conclude from it, however, that the 


pp 


B.C. 


Cire 135¢ 


dred threescore and _ seventeenth 
year, in the eleventh month, called 
Sabat : 

15 Where the son of Abubus re- 
ceiving them deceitfully into a little 
hold, called Docus, which he had 
built, made them a great banquet: 
howbeit he had hid men there. 

16 So when Simon and his sons 
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[v. I5—I7. 


had drunk largely, Ptolemee and 
his men rose up, and took their 
weapons, and came upon Simon into 
the banqueting place, and slew him, 
and his two sons, and certain of his 
servants. 

17 In which doing he committed 
a great treachery, and recompensed 
evil for good. 


author does not, as a general rule, mention 
brothers in the order of their seniority. 


in the hundred threescore and seventeenth 
vear.| The 177th Seleucid year began in 
Oct. B.c. 136 and ended in Oct. B.c. 135. 
As the month Sabat corresponded nearly to 
February, we may place the death of Simon 
in Feb. B.c. 135. 


the eleventh month, called Sabat.| Com- 
pare Zech. i. 7. 


15. a little hold, called Docus.| Rather, 
“called Dok.” The Syriac version has 
“ Doak,” the Greek Awx. Josephus gives 
the name as “ Dagon,” which is not likely to 
have been the name of a place. The word 
Dok seems to remain in the modern 4in- 
Duk, a set of “ copious and excellent springs 
which burst forth in the Wady Nawa’imeh 
at the foot of the mountain of Quarantania, 
about four miles north-west of Jericho” 
(‘ Dict, of the Bible,’ vol. i. p. 446). Above 
the springs are traces of ancient foundations, 
which may be the remains of Ptolemy’s 
“little hold.” 


16. had drunk largely.| ‘The original goes 
further than this. It says that they “were 
drunken.” Intemperance, though not a 
characteristic national vice, was far from 
being unknown among the Jews. (See 
Deut. xxi. 20; 1 Sam. xxv. 36; 2 Sam. xi. 
13; 1 Kings xvi. 9, &c.) It may lower our 
estimate of this Maccabean hero, to find that, 
when tempted, he gave way to this vice; 
but there is really no ground for surprise, 
that, in a rough age, even Jewish princes 
indulged in the habits common to royal 
personages of the period. ‘The Maccabee 
princes were not saints. 


Ptolemee and his men rose up.| The ex- 
pression used seems to imply that Ptolemy 
took an active part in the murders. Royal 
murderers usually depute the actual execution 
of their schemes to others; but Ptolemy was 
not averse from sharing in the scene of 
blood himself. 


mis two. sons.| J.e. the two who had ‘ac- 
companied him to Jericho, Judas and Matta- 
thias. (See vw. 14.) The account in Jose- 
phus (A. J.’ xill. 8, § 1), that these princes 


were made prisoners, and only put to 
death after a long delay, is contradictory 
to the narrative of our author, and deserves 
no credit. The pathetic history of their 
mother is, to some extent, discredited by its 
connection with false statements; but it may 
nevertheless be true, since it is compatible 
with all that related by our author. (Cf 
Stanley, ‘ Jewish Church,’ vol. ili. p. 365.) 


17. he committed a great treachery.| ’A@ecia 
is from dGereiy, and properly means a rightful 
or wrongful repudiation of engagements. 
But in the later Greek, it is always employed 
in a bad sense, of engagements that have been 
perfidiously broken. (Polyb. ii. 32, §8; iil. 
49, §25 70,§4; 78, § 2, &c.) 


§ 3. SEQUEL TO THE BOLD ATTEMPT OF 
PTOLEMY. HE DESIGNS TO KILL JOHN 
HYRCANUS, BUT FAILS. 


18-22. It must be supposed that Ptolemy 
had belonged to the patriotic party ; otherwise 
he would certainly not have been accepted as 
a son-in-law by the High Priest (w. 12). 
Still, under the existing circumstances, he 
had to throw himself on the support of the 
opposite side. Accordingly, he at once sent 
off envoys to Sidetes, offering to restore the 
whole country to its former condition of 
subjection to Syria, on condition of receiving 
the support of a Syrian army. At the same 
time he dispatched emissaries to Gazara, with 
orders to kill John (wv. 19). Nor did he 
neglect the capital, but sent such a force as 
he could spare, to seize both the city of Jeru- 
salem and the Temple hill (wv. 20). His plans 
were exceedingly well laid, if only he had had 
sufficient force to carry them out. But John 
received timely warning of what was intended, 
and frustrated all Ptolemy’s projects. He 
seized and executed the emissaries who had 
accepted the mission to put him to death 
(v. 22), and, as we learn from Josephus 
(‘A.J xiii. 8, § 1), at once took the offensive 
against his adversary, shut him up in D6ok, 
and after a little time drove him to seek a 
refuge in the Trans-Jordanic territory, after 
which nothing more is heard of him. John 
succeeded to his father’s double office of civil 
governor and High Priest of the nation. 


iB. C. 
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| Gr. cape 


tains of 
thou- 
sands. 


v. 18—24.] 


18 Then Ptolemee wrote these 
things, and sent to the king, that he 
should send him an host to aid him, 
and he would: deliver him the coun- 
try and cities. 

‘Ig He sent others also to Gazara 
to kill John: and unto the 'tribunes 
he sent letters to come unto him, 
that he might -give them silver, and 
gold, and rewards. 

20 And others he sent to take Jeru- 
salem, and the mountain of the temple. 

21 Now one had run afore to Ga- 
zara, and told John ‘that his father 
and ‘brethren were slain, and,, guoth 
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he, Ptolemee hath sent to slay thee 
also. 

22 Hereof when he heard, he was 
sore astonished: so he laid hands on 
them that were come to destroy him, 
and slew them; for he knew that 
they sought to make him away. 

23 As concerning the rest of the 
acts of John, and his wars, and worthy 
deeds which he did, and the building of 
thewalls which he made, and hisdoings, 

24. Behold, these are written in 
the chronicles of his priesthood, from 
the time he was made high priest 
after his father. 


18. Piolemee wrote these things.| Ptolemy 
made a merit of his atrocious action in his 
application to the Syrian king, and attempted 
no concealment of it. He had removed one 
of Antiochus’s most dangerous enemies, there- 
by entitling himself to that monarch’s grati- 
tude. He asked for aid in return. Aware, 
however, that gratitude does not always deter- 
mine the policy of kings, he sought to enlist 
the king’s self-interest on his side. 

be would deliver him the country and cities.] 
Antiochus had offered to remain at peace with 
Simon on the restoration of Joppa, Gazara, 
andthe Acra. Ptolemy is willing to concede 
not only these, but the entire “ country.” 


19. He sent others also to Gazara.| Where 
John resided (ch. xiii. 53; xvi. 1). 

unto the tribunes he sent letters.| Literally, 
to the “ chiliarchs” or “captains of thousands.” 
The appointment of such officers by Judas 
Maccabeus had been previously mentioned 
(ch. ili. 55). 

21. his father and brethren were slain.] 
Compare v. 16, and comment ad /oc. 


22. he laid hands on them that were come 
to destroy him, and slew them.| Self-defence 
would have justified the act, had he been a 
mere private person. But the terms of the 
decree recorded inch. xiv. 27~—45 had invested 
him with the office of hereditary ruler, and 
from the moment of his father’s death he was 
chief of the state, and bound to crush an 
attempt at revolution. 


§ 4. THE READER REFERRED TO THE 
CHRONICLES OF JOHN’S HIGH-PRIEST- 
HOOD FOR THE REST OF HIS ACTIONS. 


23-24. The writer—for what reason is 
uncertain—does ‘not design to carry on his 
history beyond the death of Simon. ‘Though 
acquainted with the “wars” of John, and his 
“worthy deeds,” he abstains from recording 


them. He tells us they are to be found in 
the “ Chronicles of his Priesthood.” And 
with these words he terminates his history. 
The “ Chronicles of the High Priests ” have 
perished ; and for a knowledge of the actions 
of John historians have to depend wholly 
and solely upon Josephus. Josephus is far 
from deserving of implicit credence; but his 
history of John, running counter, as much of 
it does, to his national vanity, seems to be, in 
its general outline, trustworthy. The reader 
desirous of pursuing the subject may be re- 
ferred to Joseph. ‘A. J. xii. 8-10; to Ewald, 
‘ Hist. of Israel,’ vol. v. pp. 342-384; and to 
Dean Stanley’s ‘Lectures on the Jewish 
Church,’ vol. ili. pp. 366-368. 


23. the rest of the acts.| The Greek has 
“of the words;” but the Hebrew dibrey, 
which has both meanings, here, no doubt, 
signified ‘‘ acts.” 


his wars.| See Josephus, ‘A. J.’ Zs. ¢. 


the building of the walls which he made.] 
Antiochus Sidetes, after his successful siege 
of Jerusalem, in B.C. 133, required the de- 
struction of the walls of Jerusalem (Joseph. 
‘A. J. xiii. 8, § 3; Porphyr. ap. Euseb. 
‘Chron. Can.’ i. 40, § 18). It cannot be 
doubted, that when, about B.c. 125, the civil 
war in Syria enabled John to resume a posi- 
tion of independence, one of his first acts would 
have been the restoration of the defences of 
the capital. This is probably the “ building 
of the walls” of the present passage. 


24. Behold, these are written in the Chro- 
nicles of his Priesthood.| Literally, “in the 
book of the days of his priesthood.” It 
may perhaps account for the author con- 
cluding his history at this point, that, from 
the time of John Hyrcanus, a public record 
of all important facts, intermitted for so 
many years, began once more to be kept, so 
that the labours of a mere private writer 
ceased to be necessary. 
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§ I. PLAN oF THE WoRK, AND ITS 
DIVISIONS. 


HE object of the writer was to give an 
account of the circumstances under 

which Judas Maccabeus raised the stan- 
dard of revolt against the Syrian power, 
and succeeded after many desperate 
battles in establishing Jewish indepen- 
dence. His main narrative commences 
in chap, iii., and is divided into five por- 
tions: 1. An account of the troubles in 
Judzea from the coming of Heliodorus to 
Jerusalem until the pollution of the Tem- 
ple and suspension of the Jewish worship 
(chaps. iiiv.); 2. An account of the 
profanation of the Temple, the suspension 
of the Jewish worship, and the cruel per- 
secution of the Jews by Antiochus Epi- 
phanes (chaps. vi., vii.) ; 3. A history of 
the insurrection under Judas, and his 
struggles to establish Jewish freedom up 
to the death of Antiochus Epiphanes 
(chaps. viii.—x. 9); 4. An account of the 
continuation of the struggle up to the 
death of Antiochus Eupator (chaps. x. 10 
-xiii.) ; and 5. An account of the war 
with Demetrius I. up to the defeat and 
death of Nicanor (chaps. xiv., xv.). The 
history covers a space of about twenty 
years, commencing about B.C. 180, in the 
reign of Seleucus Philopator over Syria 
and the high priesthood of Onias IIL, 
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BY THE WRITER : 


§ VI. DaTE oF Composition, AND aS 
AUTHOR 3 : : 544 
§ VII. Reticious TONE OF THE Book. 544 


and terminating in the second year of 
Demetrius Soter, B.c. 161. It is the 
writer’s special desire to glorify Judas 
Maccabeus, whom he views as the 
founder of the independence of Judza, 
and he therefore abruptly terminates 
his history with the defeat of Nicanor 
at Adasa, choosing to consider that 
by that defeat the independence was 
won. 

To his main narrative the writer pre- 
fixes an introduction, which divides itself 
into two parts. The former part consists 
of two detached documents, purporting 
to be letters that had been addressed by 
the Jews of Jerusalem to their brethren 
in Egypt, on the subject of keeping the 
Dedication festival instituted by Judas 
Maccabeus on his recovery of the Tem- 
ple. The first of these letters occupies 
nine verses at the beginning of the first 
chapter of the work ; the second extends 
from chap. i. 10 to chap. ii. 18. The 
letters are curious, but of scarcely any 
historical value, being the production of 
some forger or forgers, who imposed 
upon the simplicity of our author. They 
have scarcely any connection with the 
historical narrative to which they are pre- 
fixed; and the supposed facts related in 
the second are wholly unworthy of credit. 
The second portion of the introd uction 
extends from chap. il. 19 to 32, and is of 


540 


the nature of a modern “ preface,” con- 
taining a brief summary of contents, a 
statement of the source from which the 
writer derived his materials, and an 


INTRODUCTION TO THE 


explanation of the mode in which he 
proposed to deal with them. Thus the 
scheme of the work may be exhibited as 
follows :— 


Detached documents { First Letter (chap. i. 1-9). 
Second Letter (chap. i. 10 to chap, ii. 18). 


The troubles anterior to the pollution of the Temple by Antiochus Epiphanes 


Introduction ss 
races (chaps. i.-ii. 18). 
(chaps. i., ii), Preface (chap. ii. 19-32). 
Main (chaps. iii.—v.). 
narrative 


(ch, iii.—xv.). 


The pollution and the persecution which followed it (chaps. vi., vii-). 
The insurrection of the Jews and the war of Judas with Epiphanes (chaps. viii.—x. 9). 
The war of Judas with Antiochus Eupator (chap. x. 10 to chap. xiii. 26). 


The war of Judas with Demetrius I. up to the death of Nicanor (chaps. xiv., xv.). 


§ IL. StryLte anp DIcrTIon. 


The diction of the Second Book of 
Maccabees offers a remarkable contrast 
to that of the First Book. Whereas in 
the First Book Hebraisms are almost 
continual, in the Second they are of ex- 
ceedingly rare occurrence. Only two or 
three have been pointed out ;' and they 
are not of a very marked character. On 
the other hand, the use of idiomatic 
Greek phrases is constant; and the 
Greek generally is almost as good as that 
of Polybius or Appian. Novel words 
are, however, frequent,” and many words 
are used in strange and unusual senses.* 


1 See chap. viii. 15 3 ix. 53 xiv. 24. 

2 The following have been noticed by Prof. 
Westcott :—éeugpavirpuds (chap. iii. 9) 3 aAAopu- 
Aicuds (iv. 133 Vi. 24) 3 Steumlumrnme (iv. 20) ; 
Owpaicuds (Vv. 3); Sdvomérnua (v. 20); cuver- 
KevTeiv (v. 26) ; EAANULoMds (Vi. 13) 3 OTAGYXVLT MIS 
(vi. 7, 213 vil. 42); GmevOavatiCew (vi. 28) ; 
éracuds (vii. 37) 3 mpooavaréyerOa (viii. 19) ; 
dmAoAoyety (viii. 27, 31); Sokucds, viii. 35) ; 
TorcnoTpopeiy (x. 14, 15) 3 &vdpodAoyla (xii. 43) ; 
didoradois (xiii. 25); mpoomupody (xiv. II) ; 
emevAaBetobar (xiv. 18); KaTevOiKTety (xiv. 43) ; 
and mpoovmomimvjokew (xv. 9). To these may 
be added @avpacuds (chap. vii. 18) ; mpwrokaAicla 
(iv. 21) ; dekidCecOa (iv. 34) ; mpowrdtew (vi. 20) ; 
amodiacréAAeoOat (vi. 5) ; dmepaydyrws (vii. 20) ; 
evyevi (ery (x. 13) 3 AcovTnddy (xi. 11); ebardyryTos 
(xiv. 9); amoppwyds (xiv. 46); and addAaios 
(xiv. 41). 

* As the following :—eicxukAcio@at (chap. 
ii. 24), ‘Sto engage oneself in a subject,” 
usually ‘*to be rolled in” or ‘brought in;” 
ditaAnyw exew (ili. 32)5 ‘Sto conceive ?— 
generally ‘‘to have a discussion” or ‘‘to be 
reputed ;” Wuxunds (iv. 37 5 xiv. 24); ‘‘ heartily, 
ex animo”—in ordinary Greek, ‘‘spiritually ;” 
ppudcooua (vii. 34), ‘to be'elated,” commonly 
“to fret, rage, be insolent;” avatuyh (ix. 2), 
‘return, retreat,” ordinarily ‘journey, moving 
of a camp;” évamepelSoua (ix. 4), ‘to avenge, 
retaliate,” properly ‘‘to strike a blow on,” or 
“to drive a sting in;” meppevwpévos (xi. 4), 


Still, the meaning is, for the most part, 
sufficiently clear, the novel words being 
mostly derivatives from well-known 
roots. 

There is a great variety in the style of 
writing. Sometimes, though not often, 
it is simple and natural; but more com- 
monly itis stilted and artificial, deformed 
by a straining after rhetorical effect, by 
the affectation of unnecessarily long 
words and ponderous sentences, by an 
excessive use of ornament, and the em- 
ployment of far-fetched images and false 
antithesis. Occasionally it falls into the 
very opposite faults, is rude and broken, 
awkward from its brevity, more resem- 
bling the first rough notes of a tyro from 
which he intends to work out his narra- 
tive, than the completed composition of 
a literary adept. Altogether the style is 
unpleasant and unsatisfactory, giving the 
idea of effort and display, of affectation 
and bad taste, of over-elaboration and 
over-colouring, and producing a certain 
distrust of the writer’s strict adherence 
to truth. 


§ III. Historica, VALUE OF THE Book. 


In estimating the value of the Second 
Book of Maccabees as an_ historical 
authority, we must begin with drawing a 


“puffed up,” properly ‘‘ gifted with intellect ;” 
éxavew (xii. 18), ‘‘to depart” instead of ‘to 
faint ;” SevrepoAoyety (xiil. 22), ‘‘to address a 
second time,” generally “‘to make the second 
speech, some one else having made the first ; ” 
&Anpeiv (xiv. 8), “to be wretched,” properly 
**to be without ashare;” puyadevew (xiv. 14), 
“to fly from,” properly ‘‘to put to flight ;” 
duetdyew (xiv. 30), ‘*to behave,” commonly 
‘*to pass (one’s life),” or ‘*to take care of,” and 
amokatiordva (xv. 20), ‘‘to arrange, station,” 
commonly ‘* to restore.” 


SECOND BOOK OF 


marked line between the “ Introductory 
Documents” and the “ Main Narrative.” 
The introductory documents are almost 
certainly forgeries. It is highly improb- 
able that the Jews of Jerusalem should, 
amid the troubles of the year B.c. 144-3, 
have addressed a letter to their brethren 
at Alexandria desiring them to keep the 
festival of the Dedication. It is quite 
impossible that, either in B.c. 165 or B.C. 
125, they should have written the far- 
rago of false history and trashy legend 
which constitutes the second letter, and 
is said to have been sent by Judas Mac- 
cabeus to Aristobulus, Ptolemy Philo- 
metor’s teacher (chap.i. 10). The author 
of the Book is, however, not necessarily 
to be charged with the fabrication of the 
two documents which he prefixes to his 
narrative, and with one of which his 
narrative is in direct contradiction.” It 
is far more probable that he found the 
documents already in existence at the 
time when he wrote, but had not the 
critical acumen to discover their worth- 
lessness. Alexandria was, in the second 
century B.c., a workshop where letters, 
decrees, and public communications of 
all kinds from one government to 
another were freely produced by the 
facile pens of literary adventurers.? His- 
torical criticism was ill developed at the 
time when our author wrote, and he was 
certainly not a person of sound judgment. 
It is easy to understand his being im- 
posed upon by works the tone of which 
was agreeable to him, though no great 
ingenuity had been shewn in their 
concoction. 

The main narrative is not to be con- 
demned unheard on account of its poor 
and somewhat tawdry frontispiece. It 
proceeds, as will appear hereafter,* from 
an entirely different source. It breathes 
a tone that is, on the whole, not un- 
truthful or extravagant. It admits 
faults and sins on the part of the writer’s 

-countrymen,® which a dishonest man 


1 The MSS. vary between these two dates in 
chap. i. 10. 

2 Compare chap. i. 13-16 with chap. ix. 1-4, 

3 See Ewald, ‘ History of Israel,’ vol. v. 
Dpe4675 fol. 

4 See § 4, on the Sources of the Book. 

5 See chap. iv. 3, 7-17, 323 v- 15, 233 
Winst2—\7seyill, 13 57x. 208) Xil, 403 xi. 210 
XIV. 3. 
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would have concealed. Though in 
general excessive in its numerical state- 
ments, it is occasionally more moderate 
than even the First Book,} and it is con- 
firmed in some important particulars by 
classical writers and classical remains.? 
On the other hand, it must be admitted, 
first, that the work contains numerous 
historical mistakes ; and, secondly, that 
the writer has certain prejudices and 
prepossessions which render him in some 
matters untrustworthy as an historian. 
Among historical errors of an obvious 
character may be mentioned the fol- 
lowing :—1. The presence of Antiochus 
Epiphanes in Jerusalem at the time of 
the great persecution, and his actual 
superintendence of the tortures inflicted 
on the martyrs (chap. vii. 3-39); 2. The 
circumstances of the death of Antiochus 
Epiphanes (chap. ix. 4-28); 3. The 
time of the first expedition of Lysias into 
Judzea (chap. xl. 1-15); 4: The relations 
between Lysias and Antiochus Eupator 
(chap. x. 11); 5. The period of time 
during which the Temple lay waste before 
its purification and re-dedication by 
Judas (chap. x. 3); 6. The date of the 
recovery of the Acra (chap. xv. 31, 35); 
7. The landing of Demetrius I. on the 
coast of Syria “with a great power and 
navy” (chap. xiv. 1). Among the 
writer’s prejudices and _ prepossessions 
two are especially noticeable :—1. His 
bitter hatred of the Syrians, which is 
manifested at every turn (chap. v. 11-24 ; 
Vil. 3, 4, 9, 27, 343. Vill. 32, 343 1x. 7, 
13, 28; Xi 233 xi, om miV. 7. 07 xv, 
3, 6, 32, 33), and which cannot but make 
him an unfair judge of their conduct and 
intentions ; and 2. His predilection for 
the marvellous, which causes him to 
accept as true, and put forward with the 


1 The highest estimate of the Syrian forces 
made by the author of the Second Book is 
115,300 (chap. xiii. 2), whereas the author of the 
First Book gives the number on one occasion as 
128,000 (chap, xv. 13), and on another (chap. 
vi. 30) as 120,000. Nicanor’s force in B.C. 166-5 
is reckoned at 54,000 men in I Macc. iil. 39, at 
no more than 20,000 in 2 Mace. viii. 9. 

2 The position of Heliodorus in the court of 
Seleucus (chap. iii. 7, 37, is confirmed by Appian, 
(‘Syriaca,’ § 45); the conferring of an Antiochian 
citizenship on inhabitants of other towns (chap, 
iv. 9, 19) by coins of Ptolemais (Mionnet, 
‘Description de Médailles,’ vol. v. Nos, 333, 
472, 522-5343 vol. vill. No, 159). 


542 


utmost force of which he is capable,} 
the “ manifestations” of Divine Power 
(émupaveias) which were said to have 
occurred in the course of the struggle 
between the Jews and their oppressors, 
and by means of which, principally, the 
Jews achieved their independence. Con- 
sidering the fact that the author of the 
First Book, certainly a writer nearer to 
the events, knows of no such “ mani- 
festations,” we may assume that the 
period was not one in which miracles 
were really wrought. The émddvea 
of 2 Maccabees are thus later additions 
to the real history, either invented by 
literary men as embellishments, or beliefs 
that gradually grew up among a credulous 
and marvel-loving people. Our present 
author may not have been the first to 
introduce them into a written history, but 
his full acceptance of them cannot but 
detract from our estimate of his critical 
judgment. 

Yet the value of the Book is consider- 
able. For a certain period of Jewish 
history—the four or five years preceding 
the accession of Epiphanes (chap. iii.-iy. 
6)—it is our sole authority. For the suc- 
ceeding period—from B.c. 176 to B.C. 166 
—it runs parallel with 1 Macc. i. 10-64, 
but is much more full and exact in de- 
tails (chap. iv. 7 to end of chap. vii.), 
and therefore very serviceable. For the 
closing period of which it treats—from 
B.C, 166 to B.C. 161—it is of greatly 
inferior value, being on about the same 
scale as the First Book, and of much 
weaker authority. Still, even in this last 
portion (chaps. viii.—xv.), its historical 
value is not absolutely wz/, since it oc- 
casionally furnishes trustworthy details 
on points on which the writer of the 
First Book has omitted to touch. In- 
stances of this are the account of Ptolemy 
Macron in chap. x. 12, 13; the story of 
the covetousness of Simon (chap. x. 19- 
22); the wicked deed of the men of 
Joppa (chap. xii. 3-5); Judas’s victory 
over a body of Arabs (chap. xii. ro-r2) ; 
the fate of Menelaus (chap. xiii. 3-8) ; 
the treachery of Rhodocus (chap. xiii. 
21); the landing of Demetrius I. at 
Tripolis (chap. xiv. 1); the negotiations 
between Judas and Nicanor (chap. xiv. 


_* See chap, 111° 255420,039,034 50x06 20,030); 
xi, $5 xil, 22; xv. 23-27. 
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19-26); and the suicide of Razis (chap. 
xiv. 37-46). Where the writer of the 
Second Book is at variance with the 
author of the First, his authority must be 
set aside as worthless; but where his 
narrative is additional, compatible, and 
not in itself improbable, it may be fairly 
used to eke out the somewhat meagre 
sketch which the writer of the First 
Book has thought sufficient for his pur- 
poses. A delicate discrimination is no 
doubt needed for the separation of the 
false from the true in the writer’s state- 
ments, the genuine from the fabricated ; 
but the truly critical historian will, we 
believe, find it feasible to obtain from the 
Second Book of the Maccabees a not 
inconsiderable amount of valuable his- 
torical material.+ 


§ IV. SourcEs OF THE BOOK, 


According to the express statement of 
the writer (chap. il. 19-23), his main nar- 
rative is drawn entirely from a single 
source, being simply an epitome of a 
work written by a certain ‘‘ Jason of 
Cyrene,” of whom we have no other 
notice. Jason’s work, he says, was one 
in five “ Books,” which he proposed to 
concentrate into a single treatise. It 
comprised an account of the deeds of 
Judas Maccabeus and his brothers, of 
the purification of the Temple, the dedi- 
cation of the altar, the wars of the 
Jews with Antiochus Epiphanes and his 
son Eupator, and the manifestations of 
Divine power (émdavelas) which had 
enabled the Jews to overcome their ene- 
mies, and bring the struggle to a suc- 
cessful issue. It was a laborious history, 
teeming with facts, and bristling with 
numerical statements (chap. ii. 24), afford- 


1 Ewald says: “‘A closer acquaintance with 
the style and method of the Book, and the 
discernment of those portions in which the mere 
form of the historical elements predominates, 
enable us, in the deficiency of other and older 
sources, to derive from it much genuine historical 
material, especially for the earlier part of the 
history” (‘ History of Israel,’ vol. v. p. 467, 
E. T.). Professor Westcott considers the work 
‘not a connected and complete history, but a 
series of special incidents from the life of Judas, 
illustrating the providential interference of God 
in behalf of His people, frue 7 substance, but 
embellished in form” (‘Dict. of the Bible,’ 


vol. i, p. 177). 
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ing interesting but somewhat dry reading 
to students, but not calculated to attract 
the regard or attention of those who read 
books, not to increase their stock of 
knowledge, but as an agreeable occupa- 
tion. The object of our author was to 
popularise this work, which he proposed 
to do by condensing its facts and abridg- 
ing its narratives, at the same time 
adorning them with elegant phrases and 
other graces of composition (chap. ii. 
26-31). 

Nothing is known of “Jason of Cy- 
rene,” or his work, beyond what may be 
gathered from these statements of our 
author. A native of Cyrene, though a 
Jew, would almost certainly write in 
Greek ; and it may perhaps be assumed 
from the general character of the style 
and diction of the work, as we have it, 
that he wrote in good Greek. How he 
obtained his knowledge of the Mac- 
cabean struggle we have no means of 
determining, nor is it altogether clear to 
what public he addressed himself. Per- 
haps the most probable conjecture is, 
that, though born at Cyrene, he yet, like 
Callimachus, and other Cyrenzans, re- 
sided at Alexandria, and composed his 
treatise for the benefit of the Jewish 
community in that city. It is plain from 
chap. il. 22, that the marvellous portions 
of the history, as we have it, are due to 
him, and not to the Epitomator, and we 
may therefore presume that to him too 
is owing the didactic and admonitory 
character of the entire treatise (chaps. ili. 
Zon 2951 10, £7.30 3 Vs. 9, TO;.19, 205 
Vi. 12-27, 31 3 Vil 35, 365 1x. 5-10, 28; 
xiv 45-453 xii. 7, 8, &c.). The date 
at which Jason lived and wrote is even 
more uncertain than most other points 
respecting him. It is conceivable that 
his book may have been composed within 
a few years of the latest event that he 
notices, which is the embassy of Eupo- 
lemus to Rome (ch. iv. 11) in B.C. 161; 
it is, on the other hand, Zosszble that he 
may not have written till shortly before 
the destruction of Jerusalem. Conjecture 
has placed the composition about the 
year B.C. 100. 

The work of Jason is to be viewed as 
the sole historical source of the Book 


1 Westcott, Zs. c.; Stanley, ‘ Lectures on the 
Jewish Church,’ vol. iii. p. 370. 
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from chap. iii. 1 to chap. xv. 37. Two short 
passages—chap., ii. 19-32 and chap. xv. 
38, 39—are the mere expression of the 
thoughts of the writer. The remaining 
passage (chap. i. together with chap. ii. 1- 
18) is a transcript of documents which had 
fallen into the writer’s hands, and which 
he appears to have set forth verbatim. 
The source of these documents would 
seem to have been the prolific imagina- 
tion of certain Alexandrian Ui¢éérateurs of 
little ability and less judgment. 


§ V. TREATMENT OF HIS MAIN SOURCE 
BY THE WRITER. 


It has been observed in the preceding 
section, that the object of the author of 
the present work was to popularise the 
History of Jason of Cyrene, partly by 
abridging it, and partly by decking it out 
with supposed graces of composition. 
To what extent the abridgment pro- 
ceeded, not having Jason’s work, we 
cannot tell. Jason’s work was “in five 
books” (chap. ii. 23), our author’s is in one; 
but this does not prove that he has com- 
pressed Jason’s narrative into one-fifth of 
the original space. ‘There is only one 
place in the entire treatise (chap. xiii. 
22-26) where the style of an abbrevia- 
tor is very evident. There a narrative 
which may have occupied several pages 
is compressed into a dozen lines; but 
elsewhere there is no appearance of 
brevity having been especially studied. 
If it be allowable to make a conjecture, 
we should say that the “abridgment” 
(chap. ii. 26-31) was probably effected, 
rather by omission of considerable por- 
tions of the narrative, than by con- 
densation of the parts selected for re- 
publication. 

Less. obscurity rests upon the Epi- 
tomator’s method of adorning the work 
of his predecessor. His own proper 
style is sufficiently revealed by the two 
passages which are wholly from his pen— 
the “ prologue” (as he calls it) in chap. ii. 
(verses 19-32), and the epilogue in 
chap. xv. (verses 38, 39). The style of 
these passages is of a very marked cha- 
racter. It is involved, highly rhetorical, 
full of long grand-sounding compound 
words, with an affected balance in the 
clauses, a labouring after antithesis, and 
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an unnecessary introduction of similes. 
It would seem to be almost certain that 
where these characteristics, or a con- 
siderable number of them, are found in 
the main narrative, there the Epitomator 
has re-written, instead of merely abbre- 
viating, the history as given by Jason. 
Such passages as chap. iil. 14-30; iv. 
13-17; V. 13-213 vi. 18-313 Vil. I-41; 
ix. 4-17 ; xiv. 41-46 ; xv. 7-16 betray the 
hand of the rhetorician, and are dressed 
out in a garb which only an accom- 
plished Zttérateur could have furnished. 
The letters also which are assigned to 
Epiphanes, Lysias, and Eupator (chap. ix. 
19-27 xi. 16-33) bear traces of having 
been worked up, and have probably re- 
ceived their present shape rather from 
the Epitomator than from Jason. On 
the other hand, we may conclude that 
we have Jason’s writing nearly untouched 
in the places from which the Epitomator’s 
peculiarities are absent, as is the case in 
ch. ili. 4, 5, 7-11, 35-403 ch. iv. 3-10, 
18, 19, 21-24, 27-36, Nc. 


§ VI. DaTE or CoMPoSsITION, AND 
AUTHOR, 


It would follow from the dates con- 
tained in the first chapter (verses 7 and 
10), if they have not suffered corruption, 
that the author composed his work sub- 
sequently to the accession of Deme- 
irius II. (Nicator), and even (if the 
second date be allowed) subsequently to 
that of Alexander II. (Zabinas), who 
succeeded Demetrius in B.c. 126. If, 
however, with Ewald! and two MSS., 
we substitute teccapaxogrod for dydon- 
kooTod in chap. i. ro, then the latest date 
mentioned by the author will be sB.c. 
144-3, or the third year of Nicator in 
Syria, and the first of Simon in Judea; 
and his work, so far, may have been 
composed as early as B.C. 142-140. Sup- 
posing Jason of Cyrene to have written 
his history about B.c. 160, which we have 
shewn to be possible,? the Epitomator 
may well have thought that the time was 
come for an adaptation of Jason’s work 
to the taste of the general reader about 
twenty years later. If, however, for any 


1 ¢ History of Israel,’ vol. v. p. 259, note}, The 
date PMH would readily pass into PMH. 
2See § 1Vi p. 171. 
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reason, we lower the date of Jason, we 
must correspondingly lower that of the 
epitome. Those who assign the com- 
position of Jason’s history to about 
B.C. Loo suggest B.C. 50 for the present 
work ;+ but this is to allow an unneces- 
sarily long interval between the two 
writers. B.C. 80 is quite as late a date as 
it is at all reasonable to assign to the 
Book, as we have it, even if Jason wrote 
about B.C. 100. 

The author is probably an Alexan- 
drian Jew. His Greek is too good 
for a native of Palestine at the period 
(B.c. 140-80). And his rhetoric is ex- 
actly what was in vogue at Alexandria 
under the later Ptolemies. He belongs 
to the most orthodox school of religious 
thought among the Jews; and though 
there is no reason for supposing that he 
was an actual Pharisee,? yet he would 
doubtless have sympathised with the 
Pharisees in their contentions with the 
Sadducean faction. He desires a more 
strict observance of the Palestinian fes- 
tivals by his countrymen in Egypt (chap. 
i. 9, 18) than they were inclined to ren- 
der ; and perhaps designs to lessen their 
reverence for the Temple at Leontopolis, 
and induce them to carry their offerings 
to Jerusalem instead, and to deposit them 
in that most holy sanctuary “renowned 
all the world over” (chaps. ii. 22 ; iil. 12), 
which even kings themselves had de- 
lighted to “honour and magnify with 
their best gifts” (chap. ili. 2). 


§ VII. Reticious TONE OF THE Book. 


In respect of its religious tone the 
Book stands in a most remarkable con- 
trast with the First Book of Maccabees. 
Both writers are indeed pious and God- 
fearing men; both belong to the strictly 
orthodox party among their countrymen ; 
both desire to keep to the old ways and 
avoid all Hellenistic innovations; and 
both, moreover, have the strongest pos- 


1 Westcott, ‘ Dictionary of the Bible,’ vol. ii. 
p- 175; Stanley, ‘Lectures on the Jewish 
Church,’ vol. iii. p. 370. 

2 Pharisaic teaching has been discovered in 
the entire concluding section of the work 
(chaps. xiixv.), and especially in chap. xii. 
43-45, which is said to have been ‘“‘plainly 
levelled against the Sadducees” (Bertholdt, 
quoted in Grimm’s ‘Introduction,’ p. xv.). 
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sible conviction that God governs the 
world, and directs the course of mundane 
affairs by His over-ruling providence. 
But, in all other respects, their ideas and 
habits of thought on religious subjects 
are diametrically opposite. The writer 
of the First Book is reticent to excess on 
matters of religion, and especially chary 
of mentioning the Divine Name, if he 
can anyhow avoid it. The writer of the 
Second Book is wholly devoid of any 
such scruple; he openly declares his 
religious views and feelings on all suitable 
occasions, and freely uses the words 
“God.” and “ Lord” whenever his sub- 
ject-matter leads him to refer to the 
Supreme Being. Again, the writer of the 
First Book abstains from introducing 
into his narrative any account of recent 
miraculous occurrences—he is either not 
aware that miracles were believed to have 
been wrought during the course of the 
Syro-Macedonian struggle, or, if he 
knows the stories, he disbelieves them. 
In the Second Book, on the contrary, 
the miraculous element is a main 
feature ; and though no doubt the writer 
was following his authority, Jason, when 
he gave it a place in his narrative (chap. 
li. 21), yet his elaboration of the stories, 
and the length at which he dwells on 
them, are a sufficient indication that he 
accepted their truth, and regarded them 
as among the most important events of 
his history. Further, the writer of the 
First Book is careful not to assume the 
role of a religious teacher; he withholds 
all observations on the history which he 
relates, and leaves the events themselves 
to make their own impression. ‘The 
writer of the Second Book acts in an ex- 
actly opposite manner. He is pointedly 
didactic and admonitory. Sometimes he 
formally addresses religious exhortations 
to his readers (¢g. vi. 12-173; Xl. 43- 
45); more usually, he appends his ob- 
servations on the events as if they were 
forced from him by the strength of his 
own feelings and were not intended as 
admonitions (chap. iv. 16, 17, 38 ad fin. ; 
V. 9, 10, 17-20; Vi. 31; ix, 8-10, 28; 
ciate 7 si 7, 8,17 3 XV. 27,35)... ihe 
result is that the religious aspect of the 
history is kept continually before the 
reader’s mind, who is taught on every 
page that impiety and blasphemy receive 
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signal punishment at God’s hands; that 
prayer is heard; that God fights openly 
on the side of His saints and delivers 
them ; that, if He suffers them to be 
afflicted, it is for the purpose of chasten- 
ing and purifying them ; and that, even 
if they suffer the worst that can happen 
to man in this life, they will be rewarded 
in the Resurrection. 

There is a certain amount of difference 
also between the tone of the two Books 
in respect of the stress laid on what is 
external in religion. The writer of the 
First Book has the Temple in high 
regard, but the writer of the Second is 
never wearied of extolling it. He calls 
it “the great temple” (chap. ii. 19), 
“the holy temple” (chap. xv. 18), 
“‘the great and holy temple” (chap. 
xiv. 31), “the temple renowned all the 
world over” (chap. li. 22), ‘the temple 
honoured over all the world” (chap. iii. 
12), and “the most holy temple of all 
the world” (chap. v. 15). He places the 
pollution of the Temple in the forefront 
of his history (chap. i. 8); relates at 
length the various attempts made, suc- 
cessful and unsuccessful, to plunder its 
treasures (chap. ili. 6-35 ; iv. 32, 39; Vv. 
15-21); triumphantly sets forth its re- 
covery (chap. x. 1-8), and winds up with 
an elaborate account of its deliverance 
when it was threatened with destruction 
by Nicanor (chap. xiv. 31-36; xv. 17- 
36). With the Temple he constantly 
couples the altar (chaps. il. 19; iv. 14; 
vi 4,53 X. I-33 xiv. 33), where he 
represents the priests as serving (chaps. 
iv. 143 XV. 31) in their “ holy vestments” 
(chap. iii. 15) with a continual “ service 
of sacrifices” (chap. iii. 3). The incense, 
lights, and shewbread of the sanctuary 
obtain honourable mention from him 
chaps. i. 8; x. 3); as do the sabbath 
Sie vi. TI ; Vili. 263; xii. 38) and the 
festivals of Pentecost (chap. xii. 32), 
Tabernacles (chap. x. 6), Purim (chap. 
xv. 36), and Dedication (chaps. i. 9, 18 ; 
ii. 16; x. 5-8). His anxiety that the 
Feast of the Dedication should be kept 
by his countrymen in Egypt seems to be 
the only reason that can be assigned for 
his prefixing the two letters (chaps. 1. 1— 
ii. 18) to his narrative. He is further 
especially regardful of the “ holy vessels,” 
the conversion of which to profane uses 

2N 
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he regards as “ sacrilege” (chap. iv. 39), 
and as bringing a terrible judgment on vy. 16; 


those who are guilty of it (chaps. iv. 42 ; 
ix. 16). 


CHRONOLOGICAL SCHEME OF THE HISTORY CONTAINED IN THE FIRST AND 
SECOND BOOKS OF MACCABEES, 
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CHAPTER I. 


t A letter of the Fews from Ferusalem to them 
of Esypt, to thank God for the death of Anti- 
ochus. 19 Of the fire that was hid in the 
pit. 24 The prayer of Neemias. 


HE brethren, the Jews that be 
at Jerusalem and in the land 
of Judea, wish unto the brethren, the 


CHAPTER I. 


§ 1. First LETTER OF THE PALESTINIAN 
JEWS TO THE BRETHREN IN EGYPT. 


1-9. The main narrative, contained in chs. 
iii—xv., is preceded by a sort of “ preface ” or 
“introduction,” consisting of two parts. First 
come two letters supposed to have been writ- 
ten by the Jews of Palestine to their brethren 
in Egypt—one in the reign of Demetrius Ni- 
cator, about B.c. 144, and the other under 
Judas Maccabeus (wv. 10), probably about 
B.C. 165. These letters occupy ch. i. and 
ch. ii. as far as v. 18. ‘The writer then (in 
ch. ii. 19-32) explains the circumstances 
under which the remainder of the work was 
composed. There is great reason to doubt 
the genuineness of both the letters, which, 
however, the author probably found among 
the Jewish archives in Egypt, and which his 
simplicity prevented him from suspecting. 
The relation of the letters to the remainder 
of the work, and the author’s object in insert- 
ing them, are somewhat obscure. 


1. The brethren.) Moses had enjoined on 
the Israelites, even in Egypt, to regard each 
other as “brethren” (Acts vil. 26). The 
term is used in the Old Testament of Israelites 
generally (Ex. ii. 11; Ps. cxxxiii. 1: Tobit i. 
Io, 163; iv. 13; xiv. 4, 7, &c.); but not with 
the same frequency with which it is applied 
to Christians in the New Testament. 


the Jews that are throughout Egypt.| After 
Alexandria, Leontopolis was probably the 
place where there were most Jews in Egypt 
(Joseph. ‘Ant. Jud.’ xiii, 3,§ 1-3). There 


Jews that are throughout Egypt, 
health and peace : 

2 God be gracious unto you, and 
remember his covenant that he made 
with Abraham, Isaac, and Jacob, his 
faithful servants ; 

3 And give you all an heart to 
serve him, and to do his will, 


were colonies of them also in other cities (Is. 
rads, THE [Oo Oly Io? Sei 1), 


health and peace.| A combination of the 
Greek with the Hebrew idiom. In the letter 
of Jonathan (1 Macc. xii. 6) the Greek idiom 
only is used; in the second letter of the 
Palestinian Jews (wv. 10) the Greek and 
Roman idioms are combined. 


2. God be gracious unto you.| Compare 
Gen exits 20) Num vine 2546 bSaebx<vil eae 
Mal. i. 9. 


and remember his covenant.| The cove- 
nant with Abraham, Isaac, and Jacob was 
threefold :—1. ‘To multiply their seed as the 
stars of heaven; 2. To give their seed Ca- 
naan as their inheritance; 3. To bring it to 
pass, that in their seed all the families of the 
earth should be blessed. (See Gen. xii. 3; 
XV. 13-213 xvii. 2-8; xviii. 18, &c.) When 
the Israelites angered God and He punished 
them, He was said to “ forget His covenant ;” 
when they humbled themselves, and returned 
to Him, He was said to “ remember ” it (Lev. 
XXVi. 42-45; Ps.cvi. 45; Ezek. xvi.60; Luke 
Ven2))s 

his faithful servants.| It is the chief praise 
of a “servant” to be “found faithful” (1 
Cor. iv. 2). The faithfulness of Abraham is 
declared in 1 Macc. ii. 52 and Heb. xi. 8-19; 
that of Isaac in Heb. xi. 20; that of Jacob 
in Heb. xi. 21. Though not without faults, 
they clung to God till their life’s end. 


3. to do his will.| Literally, ‘ His wills” 
or “ wishes” (ra OeAjpara avrov). Compare 
Ps. cili. 7 in the Sept. Version. 
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with a good courage and a willing 
mind ; 

4 And open your hearts in his law 
and commandments, and send you 
peace, 

5 And hear your prayers, and be 
at one with you, and never forsake 
you in time of trouble. 

6 And now we be here praying 
for you. 

What time as Demetrius reigned, 


cir. 144. in the hundred threescore and ninth 


with a good courage.] Literally, “with a 
large heart”—i.e. “earnestly, heartily, with 
might and main.” 


a willing mind] Rather, “a_ willing 


soul.” 

4. And open your hearts in his law.] This 
is an unusual phrase. It is best explained as 
a prayer, that God would open their hearts 
to attend to His law and commandments. Cf. 
Acts xvi. 14. 


5. and be at one with you.| Rather, “and 
be reconciled to you.” ‘The doctrine of 
‘reconciliation ” is one on which the author 
pointedly and frequently insists. (See ch. v. 
203 Vil. 333 vill. 39, &c.) According to his 
view, God, the offended party, requires to be 
“ reconciled” to man, the offender; in the 
New Testament, it israther man, the offender, 
who has to be “‘reconciled” to the God whom 
he has offended (Rom. v. 103 2 Cor. v. 18-20 ; 
COlNi 205) 2104 GcC:). 


and never forsake you.| Compare Ps. xxxviil. 
21; Ixxi. 9. Sometimes God forsakes His 
own “for a small moment” (Is. liv. 7), but 
only to return and have mercy upon them, 
and “ gather them with great mercies ” (ibid.). 


6. we be here praying for you.| Le. “ Be 
assured that we, here in Jerusalem, continue 
always to pray (eopev mpocevxdpmevor) for 
you.” 

7. What time as Demetrius reigned, in the 
hundred threescore and ninth year.] Deme- 
trius II. (Nicator) was king of Syria from the 
167th Seleucid year (1 Macc. xi. 19) to the 
175th, and again from the 186th to the r8gth. 
He would seem to be the king intended. 
The 169th Seleucid year began in Oct. B.c. 
144, and terminated in Oct. B.c. 143. It was 
the year in which Jonathan was taken prisoner 
by ‘Tryphon (1 Macc. xii. 48) and murdered 
(ib. xili. 23). 


we the Jews wrote unto you.} Rather, 
“have written.” The use of the perfect 
tense shews that we have here the professed 
date of the epistle (Ewald, ‘ Hist. of Israel,’ 


II. MACCABEES. I. 


[v. 4—8. 


year, we the Jews wrote unto you in 
the extremity of trouble that came 
upon us in those years, from the 


time that “Jason and his company “% 


revolted from the holy land and 
kingdom, 

8 And burned the porch, and shed 
innocent blood: then we prayed 
unto the Lord, and were heard; we 
offered also sacrifices and fine flour, 
and lighted the lamps, and set forth 
the loaves. 


vol. v. p. 468, note 3); not, as Grimm sup- 
poses, a reference to an earlier communica- 
tion. In that case the aorist must have been 
employed. 


in the extremity of trouble that came upon us 
in those years.| Rather, “in these years.” 


from the time that Jason and his company 
revolted.| On Jason and his doings, see ch. 
iv. 7-26. Josephus says that his real name was 
Joshua (Incods), and that he himself changed 
his name into Jason (‘ Ant. Jud.’ xii. 5, § 1). 


from the holy land and kingdom.| Rather, 
“ from the holy land, and from the kingdom.” 
The “holy land” is undoubtedly Palestine— 
the “land of promise”—the iepa yapa of 
Philo (‘ Leg. ad Cai.’ § 42). ‘The kingdom,” 
kar’ e&ox7)v, is probably “the kingdom of God 
upon earth,” or the Jewish Church, which 
had become an actual earthly kingdom, before 
our author wrote. 


8. And burned the porch.| The principal 
porch of the Temple building (1 Kings vi. 3) 
seems to be intended; but we have not else- 
where any special mention of injury done to 
this particular part of the edifice. 4//] the 
outer gates were burnt (1 Macc. iv. 38; 2 
Mace, vill. 32), and the main building was 
made a desolation (1 Macc. i. 39; ii. 83 iii. 
45, 513 lv. 38): but it may be doubted if any 
wanton injury was done to the Great Porch. 
The Temple, it must be remembered, was, 
in the designs of Epiphanes, to have become 
a heathen sanctuary (2 Macc. vi. 2). 


and shed innocent blood.| See ch. iv. 34-36 ; 
v. 63 vi. 10, 18-313 Vil. I-42, &c. 

we offered also sacrifices and fine flour.} 
The reference is probably to the recovery of 
the Temple by Judas Maccabeus, and the 
restoration of sacrifices made by him in the 
year B.C. 166 (1 Macc. iv. 36-53 )—the occa- 
sion ever after celebrated by the “Feast of 
the Dedication” (¢yxaiva). 


and lighted the lamps, and set forth the 
loaves.| See 1 Macc. 50, 51. The “lamps” 
were those of the candelabrum which supplied 


| 


Vv. 9—12.] 


9 And now see that ye keep the feast 


v.23. of tabernacles in the month Casleu. 


10 In the hundred fourscore and 
eighth year, the people that were at 
Jerusalem and in Judea, and the 
council, and Judas, sent greeting 
and health unto Aristobulus, king 
Ptolemeus’ master, who was of the 
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stock of the anointed priests, and to 
the Jews that were in Egypt: 

11 Insomuch as God hath deliver- 
ed us from great perils, we thank 
him highly, as having been in battle 
against a king. 

12 For he cast them out that 
fought within the holy city. 


the place of the original golden candlestick 
(Ex, xxv. 31-37); the “loaves,” those of the 
table of shewbread (ib. 23-30). 


9. the feast of tabernacles.| The writer 
tells us further on (ch. x. 6) that the Feast of 
Dedication was kept on the first occasion 
“after the manner of the Feast of Taber- 
nacles,” with “ branches, and fair boughs, and 
palms also” (ab. v. 7). From this circum- 
stance it seems to have been sometimes called 
“the Feast of Tabernacles in the month 
Chisleu,” while the true Tabernacles’ Feast 
was known as “the Feast of Tabernacles in 
the month Tisri” (Grimm). 

the month Casleu.| ‘This month corre- 
sponded, in part, to our December; in part, 
to January. It was the ninth month of the 
Jewish year (1 Macc. iv. 52). Inthe Hebrew 
it was called Chisleu (Neh. i. 1; Zech. vii. 
1). The celebration of the Feast of Dedica- 
tion by the Egyptian Jews, enjoined both 
here and in v. 18, would have been an ac- 
knowledgment on their part of a higher 
sanctity belonging to the Temple at Jerusa- 
lem than to that at Leontopolis. 


§ 2. ANOTHER (EARLIER) LETTER OF THE 
PALESTINIAN JEWS TO THEIR BRETHREN 
IN E@yPr. 


First PorTION OF THE LETTER (vv. 
10-17). The death of Antiochus is the first 
subject treated of in the second letter. This 
event, which happened in B.C. 164, is related 
with details, which are irreconcilable with 
the narrative of the same event in ch. ix. 1-28, 
and also with that in 1 Macc. vi. 1-16. 


10. In the hundred fourscore and eighth 
year.| This would be B.c, 125-4, thirty- 
six years after the death of Judas Maccabeus, 
by whom the letter is said to have been sent, 
and nearly forty years after the death of 
Epiphanes, which is represented as the occa- 
sion of its having been written. As so large 
a chronological error is scarcely possible, we 
may perhaps accept the reading of two MSS., 
viz. 148 for 188. The professed date of the 
letter will then be B.C. 165-4. 

the people... the council, and Judas.| The 
order is unusual, and tends to throw doubt 
on the genuineness of the letter. The na- 
tural order would be “ Judas, and the council, 


and the people.” Compare 1 Macc. xii. 6. 
The existence of a Jewish council, or “senate,” 
at this time has been questioned (Grimm), but 
without reason. A senate is mentioned in 
1 Mace. /. s. c.; 2 Mace. iv. 44, xi. 27. 


Aristobulus, king Ptolemeus’ master.| Rather, 
“teacher.”  Aristobulus, the Peripatetic 
philosopher, is undoubtedly meant. He held 
a high position at the court of Ptolemy Philo- 
metor during the first half of the second 
century B.C., being at once tutor to the king 
and the chief of the Jewish community at 
Alexandria. His work, ‘ Explanations of the 
Mosaic Law,’ was addressed to Ptolemy him- 
self, and is quoted by Clement of Alexandria 
(‘ Strom,’ i. p. 342) and Eusebius (‘ Prep. 
Ev.’ vii. 13, viii. 8-10, ix. 6, xili. 11; ‘ Eccles. 
Hist.’ vii. 33), and referred to by Origen 
(‘Contr. Celsum, iv. 6, § 4). He en- 
deavoured to reconcile the Hebrew Scriptures 
with the philosophy of Aristotle. (See Ewald, 
‘ Hist. of Israel,’ vol. v. p. 259; Stanley, ‘ Lec- 
tures on the Jewish Church,’ vol. iii. pp. 
277-280.) 


11. God hath delivered us from great perils. | 
See 1 Macc. ili. 10-60; iv. 1-353; v. I-61. 


as having been in batile against a king.| 
Rather, “as fighting frequently against 
the king.” ‘The present participle gives the 
sense of repetition: the word Baoideds, with- 
out the article, designates the Seleucid monarch 
here, as it does the Persian monarch in the 
classical writers. The Jews had not been 
actually engaged in battle with Antiochus; 
but they had had at least five engagements 
with his generals. And the war was still 
continuing. 


12. he cast them out that fought within the 
holy city.| Rather, “ He Himself”—i.e. God 
—‘“cast them out,” &c. Compare ch. x. 1. 
According to the author of this Book, Judas 
recovered both the Temple and the city, in 
which case of course the Syrian garrison 
must have been “cast out” of the latter. 
But the circumstantial narrative of the First 
Book shews that the “city of David,” with 
its fortress, the Acra, did not really fall into 
the hands of the Jews until the principate of 
Simon (1 Macc. iv. 37-60; Xili. 49-51; xiv. 
36, 37; Ewald, ‘ Hist. of Israel,’ vol. v. 
pp. 311-12, and p. 335). 
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13 For when the leader was come 
into Persia, and the army with him 
that seemed invincible, they were 
slain in the temple of Nanea by the 
deceit of Nanea’s priests. 

14 For Antiochus, as though he 
would marry her, came into the place, 
and his friends that were with him, to 
receive money in name of a dowry. 

15 Which when the priests of 
Nanea had set forth, and he was 
entered with a small company into 
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[v. 13—17. 


the compass of the temple, they shut 
the temple as soon as Antiochus was 
come in: 

16 And opening a privy door of 
the roof, they threw stones like 
thunderbolts, and struck down the 
captain, hewed them in pieces, smote 
off their heads, and cast them to 
those that were without. 

17 Blessed be our God in all 
things, who hath delivered up the 
ungodly. 


18. the leader.| This can only be Anti- 
ochus; but it is a curious term to be used of 
the Great King. 

into Persia.| Elymais, the country in which 
the temple of Nanza was situated, appears to 
have been reckoned at this period a part of 
Persia. (See 1 Macc. vi. 1.) 


the army ...that seemed invincible.| Half 
the forces of Syria, according to the author 
of the First Book (1 Macc. iii. 37)—probably 
from 60,000 to 70,000 men. (See 1 Macc. 
iv. 28.) 


they were slain.| Literally, “cut to pieces.” 
This is an over-statement. Antiochus him- 
self was certainly not killed in the Temple, or 
anywhere near it (t Macc. vi. 4-16; Polyb. 
Xxxi. 2), nor does it seem that he lost many 
of his troops. Lysias brought back with him 
the bulk of the force when he returned to 
Antioch (1 Macc. vi. 56). 


in the temple of Nanea.| Compare 1 Macc. 
Wey Be Tee Siloy, 7A Gh Ag KNojo, CRY ANEKeY S GS. 
The Syrian goddess, Nanea, or Nana, was 
identical with the Nana of the Babylonians, 
who was called Ishtar in Assyria and Ash- 
toreth (or Astarte) in Pheenicia. She is 
commonly identified with the Aphrodité of 
the Greeks and the Venus of the Romans, 
but is sometimes compared with Artemis and 
Diana. Variant forms of the name are Nanza, 
Anea, Anaitis, Tanata, Tanath, Tanais. The 
Egyptians, on adopting her into their system, 
called her Anta. In Phcenician inscriptions 
Tanath is found, as well as Ashtoreth. 


14. Antiochus, as though he would marry 
her.| The employment of this pretext by 
the needy monarch when he was plundering 
temples is confirmed by the recently dis- 
covered fragments of Granius Licinianus 
(p. 9; ed. of 1858); and receives illustration 
from Antony’s conduct at Athens, as related 
by Seneca: “ Quum Antonius vellet se Li- 
berum patrem dici, et hoc nomen statuis suis 
subscribi juberet, habitu quoque et comitatu 
Liberum imitaretur, occurrerunt venienti ei 
Athenienses et Avdyvoov salutayerunt.... 


Dixerunt, despondere ipsos in matrimonium 
Minervam suam, et rogaverunt ut duceret. 
Ac Antonius ait ducturum, sed dotis nomine 
imperare se illis mille talenta” (‘ Suasor.’ § 1). 


15. when ... he was entered . . . into the 
compass of the temple.| Rather, “* When he 
was entered within the circuit of the 
precinct.” ‘O mepiSoro0s rov repevouvs is 
the wall that surrounded the enclosure within 
which the Temple stood. 

16. opening a privy door of the roof.| In 
the original it is “the privy door,” as if every 
temple had one. 

they threw stones ... and struck down.| 
Compare the proceedings of the Corcyrzan 
democrats when they mounted on the roof of 
the building within which they had confined 
the chief aristocrats, and, after breaking a 
hole in the roof, destroyed them by hurling 
down on them darts, javelins, and pieces of 
the tiling wherewith the roof was covered 
(Thucyd. iv. 48). 

the captain.| Or ‘the leader ”—the same 
word asin v.13. Antiochus is nodoubt meant. 


hewed them in pieces.| As there is no 
antecedent to “them,” it has been suggested 
that some such words as kat rods per adrov 
“and those with him ”—have fallen out 
after “ captain.” 


17. who hath deliverea up the ungodly.| 
Rather, “ who delivered up those that had 
committed impiety,’—z.e. Antiochus and his 
soldiers. That the entire narrative is a fiction, 
so far as Antiochus Epiphanes is concerned, 
cannot be questioned ; but it is quite possible, 
as Scholz has suggested, that it describes the 
fate of Antiochus the Great, who was killed 
while plunderingatemple of Belus in this same 
region (Diod. Sic. p. 5733 Justin. xxxil. 2; 
Strab. xvi. 1, § 18). 

SECOND PORTION OF THE SECOND LET- 
TER (vv. 18-36). From their account of the 
death of Antiochus, the writers of the letter 
are represented as proceeding to enjoin upon 
their Egyptian brethren the celebration of two 


oor 


See 


v. 18—21.]| 


18 Therefore whereas we are now 


‘ Mac.4- purposed “to keep the purification of 


59+ 
ch. 2. 16. 


@ Lev. 23. tieth 
24, 27, 34- 


the temple upon the five and twen- 
day of the month #Casleu, we 


Numb. 29. thought i 
Numb. 29 g t necessary to certify you 


thereof, that ye also might keep it, 
as the feast of the tabernacles, and 
of the fre, which was given us when 
Neemias offered sacrifice, after that 
he had builded the temple and the 
altar. 

19 For when our fathers were led 
into Persia, the priests that were 
then devout took the fire of the al- 
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tar privily, and hid it in an hollow 
place of a pit without water, where 
they kept z¢ sure, so that the place 
was unknown to all men. 

20 Now after many years, when 
it pleased God, Neemias, being sent 
from the king of Persia, did send of 
the posterity of those priests that 
had hid it to the fire: but when they 
told us they found no fire, but thick 
water ; 

21 Then commanded he them to 
draw it up, and to bring it; and 
when the sacrifices were laid on, 


days—1. That of the Dedication of the Temple 
by Judas Maccabeus after his purification of 
it ; and 2. That of Nehemiah’s recovery of 
the sacred fire. The legend of the recovery is 
then given at length. 


18. whereas we are now purposed to keep, 
@°c.| The second celebration of the festival 
at Jerusalem is probably intended, since the 
first preceded the death of Epiphanes, as 
appears from 1 Macc. iv. 52 compared with 
1 Macc. vi. 16. 


we thought it necessary.| Rather, “we 
thought it fitting.” 


that ye also might keep it as the feast of the 
tabernacles.| Rather, “that ye might keep the 
day of the Tabernacles’ feast.” ‘The writers 
call the Feast of the Dedication itself cxnvo- 
mnyta, as did those of the previous letter 
(v. 9). For the reason of the name see the 
comment on that place. 


the fire which was given us.| Our trans- 
lators have supplied the clause, “which was 
given us,” from the Vulgate. Something 
must certainly have fallen out after “ fire”’— 
perhaps rov cvpeOévros or rod pavevros. 


after that he had builded the temple and the 
altar.| ‘This is a curious perversion of his- 
tory, and indicates a great ignorance of 
Holy Scripture on the part of the writer of 
the letter. The altar was set up, and the 
Temple built by Zerubbabel, nearly a century 
before the time of Nehemiah (Ezra ili. 3, vi. 
15; Zech. iv. 9). Nehemiah’s work was the 
restoration of the gates and walls of Jerusalem 
(Neh. iti. 1-32, vi. 1, vil. 1; Ecclus. xlix. 13). 
A further exaggeration of Nehemiah’s great- 
ness appears in ch. ii. 13. 


19. when our fathers were led into Persia.] 
Ie. into Babylonia, which was afterwards 
swallowed up in Persia. 

the priests . . . took the fire of the altar 
privily, and hid it.| There is no reason to 
suppose any truth at all in this narrative, 


which is entirely unsupported by anything 
contained in the canonical Books. Had the 
fire been preserved, it is almost certain that 
either Jeremiah, or Ezra, or the writer of 
Kings, or the writer of Chronicles, would 
have recorded it. 


in an hollow place of a pit without water.| 
A tradition which can be traced back to the 
tenth century gives to the well at the con- 
junction of the Kedron with the Hinnom 
valley—the En-rogel of holy Scripture—the 
name of “the well of Nehemiah,” with allusion 
to this story. Such traditions are however 
worthless, unless they have avery much greater 
antiquity than can be claimed for this. 


where they kept it sure.| Rather, “ where 
they made it sure,”—z.e. concealed it safely. 


20. Neemias, being sent from the king of 
Persia.| The king who “sent” Nehemiah, 
or rather allowed him to go, to Jerusalem 
(Neh, ii. 4-6) was Artaxerxes, the son of 
Xerxes and grandson of Darius Hystaspis, 
who was known to the Greeks as Macrocheir 
and to the Romans as Longimanus. 


when they told us.| ‘The pronoun of the 
first person seems very much out of place, the 
professed date of the letter being nearly three 
centuries after Nehemiah’s time. Gaab ex- 
plains it as equivalent to “our countrymen.” 
Grimm supposes the authors of the letter to 
quote from a document purporting to have 
been written by eye-witnesses of the events 
narrated. But in that case the first person 
would probably have occurred oftener. 1 
should suspect that the noav of dvecadpnoay 
was first repeated by a clumsy scribe, and 
then turned by a corrector into jiv. I should 
omit the jpiv, as is done by two MSS. and the 
Syriac Version. 

Q1. to draw it up and to bring it.| Rather, 
“to draw of it (dmoBawWaprras) and bring it.” 


when the sacrifices were laid on.| Le. “placed 
on the altar.” 


551 


55% 


Neemias commanded the priests to 
sprinkle the wood and the things laid 
thereupon with the water. 

22 When this was done, and the 
time came that the sun shone, which 
afore was hid in the cloud, there was 
a great fire kindled, su that every man 
marvelled. 

23 And the priests made a prayer 
whilst the sacrifice was consuming, 
I say, both the priests, and all the rest, 
Jonathan beginning, and the rest 


22. there was a great fire kindled.| The 
acceptance of the entire story of the recovery 
of the hely fire by Joseph Ben-Gorion (‘ Hist. 
Jud.’ i. 16, 17) does not add anything to its 
credibility. Ben-Gorion is aware that the 
altar was set up, and sacrifice renewed by 
Zerubbabel and Jeshua, and assigns them a 
place in the transactions; but he spoils his 
story by introducing into it also the names of 
Ezra and Nehemiah, who lived nearly a cen- 
tury later. The Rabbinical writers generally 
ignore the story; and indeed contradict it by 
their almost unanimous declaration that “the 
holy fire ” was one of the five things possessed 
by the first Temple which were wanting in 
the second. (See Buxtorf’s treatise ‘De igne 
sacro’ in Ugolino’s ‘Thesaurus, vol. x. p. 
426.) 


23. Jonathan beginning.| The “ Jonathan” 
intended is probably the high-priest of that 
name mentioned in Neh. xii. 11, and called 
by Josephus “ John” (‘A. J.’ xi. 7, § 1), who 
was the grandson of Eliashib and the father 
of Jaddua. The writer of the letter may 
have supposed that he was contemporary 
with Nehemiah, whereas his high-priesthood 
must really have fallen about half a century 
later. By “beginning” is meant pronoun- 
cing each clause of the prayer first, so that 
the people might hear it and repeat it after 
him. 


24. the prayer was after this manner.] 
The accumulation of epithets in the address 
to God (wv. 24, 25) is the most remarkable 
feature of this prayer. ‘The simplicity of 
early times was content to address God by 
one or two titles (Ex. v. 22, xv. 11, xxxii. 
11; Num. xvi. 22; 2 Chron. vi. 14, 16, &c.). 
From the time of Daniel (Dan. ix. 4), three 
or four are common (Neh. i. 5; Judithix. 12; 
Add. Esth. xiii. 9; Ecclus. li. 1). The prayer 
ascribed to Manasseh has eleven, and the 
address of Jonathan in the present passage 
fifteen. ‘The particular epithets are, for the 
most part, such as occur separately elsewhere. 


O Lord, Lord God.| This is not a mere 
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[v. 22—25. 


answering thereunto, as Neemias 


did. 

24 And the prayer was after this 
manner; O Lord, Lord God, Crea- 
tor of all things, who art fearful and 
strong, and righteous, and merciful, 
and the only and gracious King, 

25 The only giver of all things, 
the only just, almighty, and ever- 
lasting, thou that deliverest Israel 
from all trouble, and didst choose the 
fathers, and sanctify them : 


repetition, such as we find in Ps. xxii. 1; Add. 
Esth. xiil. 9; 3 Macc. i. 2; Matt. vii. 21, &c., 
but a strengthened form of address, like “O 
Lord, O Lord my God,” in the Psalms (xxv. 
Fyc2 sUXEKVo 2a 24 = DME ce 

Creator of all things.| Compare 3 Macc. 
iil. 2, and Prayer ot Manasses, v. 2. 


who art fearful and strong, and righteous, 
and merciful.| Literally, “the fearful, and 
strong, and righteous, and merciful one ”— 
ze. the only Being really possessed of those 
qualities. God is addressed as “ fearful” (or 
terrible”) by Daniel (ch. ix. 4), and Nehe- 
miah (ch. i. 5); as “righteous” by David 
(Ps. cxix. 137) and Ezra (ch. ix. 15); as 
“strong ” by Job (ix. 19) and again by David 
(Ps. Ixxxix. 8), and as “very merciful” by 
Manasseh (Prayer, v. 5). The order of the 
epithets is that of moral climax. 


the only and gracious King.| Rather, “who 
alone art King and gracious.” 


25. The only giver of all things.| Or, 
“the only supplier of things needed.” The 
word used (xopyyds) designates the person 
who supplied whatever was necessary to put 
an author's play upon the stage. 


the only just, almighty, and everlasting.| 
Omnipotence and eternal existence (i.e. exist- 
ence without either beginning or end) are by 
common consent attributes which belong to 
God alone. Justice or righteousness is, in a 
certain qualified sense, predicable of man 
(Job i. 1, 8; Ps. vil. 8; Ezek. xviii. 9; Matt. 
i. 19); but in the truest and highest sense of 
God only. (See Matt. xix. 17: “There is 
none good but one, that is, God.”) 


that deliverest Israel from all trouble.| 
Compare Ps, xxxiv. 17. 


and didst choose the fathers.| Literally, 
“and didst make the fathers [Thy] chosen 
ones.” ‘The true Israelites are called God’s 
“elect” in Is. xv. 9, 15, 22, in a spiritual, 
and not merely in a temporal, sense ; but here 
the election intended is probably the choice 
of Israel out of all the nations of the earth to 


( 
| 
: 
i 
. 
| 


v. 26—34.| 


26 Receive the sacrifice for thy 
whole people Israel, and preserve 
thine own portion, and sanctify it. 

27 Gather those together that are 
scattered from us, deliver them that 
serve among the heathen, look upon 
them that are despised and abhorred, 
and let the heathen know that thou 
art our God. 

28 Punish them that oppress us, 


and with pride do us wrong. 


ees 6-29 Plant thy people again in thy 
h. 2.28. holy place, ¢as Moses hath spoken. 


30 And the priests sung psalms of 
thanksgiving. 


31 Now when the sacrifice was 
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consumed, Neemias commanded the 
water that was left to be poured on 
the great stones. 

32 When this was done, there was 
kindled a flame: but it was con- 
sumed by the light that shined from 
the altar. 

33 So when this matter was known, 
it was told the king of Persia, that 
in the place, where the priests that 
were led away had hid the fire, there 
appeared water, and that 


34 Then the king, inclosing the 
place, made it holy, after he had tried 
the matter. 


be God’s “ peculiar people” (Deut. xiv. 2). 
The aorist marks a single act of choice. 


26. Receive the sacrifice for thy whole 
people.| Compare Lev. ix. 15-18; Ezra vi. 
iD INGiy se Bee eres 


preserve thine own portion.| “The Lord’s 
portion is His people” (Deut. xxxii. 9)—that 
“‘ portion” of the world’s inhabitants which 
He chose and set apart for Himself. (Compare 
Add. Esth. xiii. 16; Ecclus. xvii. 17, xxiv. 12; 
3 Macc. vi. 3.) 


27. those ... that are scattered from us.| 
Literally, “our dispersion” (rv dvacmopay 
jpoev)—the abstract for the concrete. Com- 
pare the Sept. translation of Ps. cxlvi. 2, and 
see also John vil. 35; Jas. 1. 13 1 Pet. i. 1. 
The word came gradually to be used in a 
technical sense of the Jews dispersed through- 
out the world. Jonathan’s prayer, so far, is 
not inappropriate to the supposed time and 
circumstances, since, though many had re- 
turned with Zerubbabel, a still greater number 
had remained behind (Joseph. ‘A. J.’ xi. 1, 
§ 3), and continued scattered among the 
nations. 


deliver them that serve.| ‘The prayer now 
becomes inappropriate. Cyrus had given a 
general permission to leave their homes to all 
Israelites in any part of his dominions and 
return to Palestine (Ezrai. 2-4). Artaxerxes, 
in the time of Ezra and Nehemiah, renewed 
the permission (ib. vii. 13). No Israelites 
could, under these circumstances, be detained 
in slavery against their will in any part of the 
Persian Empire, and there is no reason to 
suppose that any had been carried beyond it. 
The remainder of the prayer is also pitched 
in too low a key to suit the time of the Return 
from the Captivity. 


29. Plant thy people again.| Compare 


Ex. xv. 17; 2 Sam. vil. to;) Bs. xliv. 2, Ixxx. 
8, &c. 

as Moses hath spoken.| See Deut. xxx. 1-5, 
and compare Neh. i. 8, 9; Baruch ii. 28-34. 


30. And the priests sung psalms of thanks- 
giving.| Rather, “And the priests pro- 
ceeded to sing the psalms.” When the 
prayer was ended, the priests followed on 
with the chanting of the usual psalms. Com- 
pare Ezra iii. 11; 1 Macc. iv. 24; and see 
the comment on the latter passage. Of course 
the psalms would be “psalms of thanksgiving ;” 
but our author does not say so. 


831. Neemias commanded the water that was 
left to be poured on the great stones.| The 
existing Greek text will in no way bear this 
meaning, since it has xaracyeivy, and not 
karayeitv. If we retain the reading of the 
MSS., we must translate—‘ Nehemiah com- 
manded the water that was left to be confined 
by means of great stones ;” literally, “that 
great stones should confine it.” Our transla- 
tion follows the Vulgate, which has—‘ Ex 
residua aqua jussit Neemias lapides majores 
profundi.” This involves the reading kurayeiv, 
and requires further the insertion of és! before 
Aldous. 

33. there appeared water.| Rather, “there 
had appeared.” 

Neemias.|_ Rather, “Neemias and those 
who were with him.” The idiom employed, 
which belongs to the best Greek, is a favourite 
one with the author. (See ch. x. 16, 25, 33; 
S(OMENUe In 14 05, 30; Xill, 1, 2373) XIveton 
Vin, O25 5 20, OC.) 

34. the king, inclosing the place, made it 
holy.| ‘This is another indication that the 
whole story is a fable. A Persian king would 
have been very unlikely to have taken any 
notice of what would have seemed to him so 
small a matter as that related in the text. 
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ll Neemias ! 0: Wee- 


metas Ads 


had purified the sacrifices therewith. company 


bot 


35 And the king took many gifts, 
and bestowed thereof on those whom 
he would gratify. 

36 And Neemias called this thing 
Naphthar, which is as much as to 
say, a Cleansing: but many men call 


it Nephi. 
CHAPTER I: 


1 What Feremy the prophet did. 5 How he 
hid the tabernacle, the ark, and the altar. 
13. What Neemias and Fudas wrote. 20 
What Fason wrote in five books: 25 and how 
those were abridged by the author of this book. 


T is also found in the records, 
that Jeremy the prophet com- 


36. Neemias called this thing Naphthar, 
which is as much as to say, a cleansing.| The 
MSS. vary between “ Nephthar,” “ Nephthai,” 
and “Nephtha.” No word at all near to 
any of these forms has the meaning of “a 
cleansing” in Hebrew. It has been conjec- 
tured that the original word used was nithhar, 
which might perhaps have this meaning ; but 
more probably the etymology of the forger of 
the letter was at fault, and he gave a fanciful 
explanation of a word whose true meaning 
was unknown to him. ‘‘ Naphtha” was the 
name given by the Greeks to a form of mineral 
oil produced in many parts of Persia, which 
was highly inflammable ; and it is this Greek 
term which the author of the letter intended 
to use. Perhaps he mis-spelt it; or perhaps 
it was corrupted by the copyists, first into 
“ Nephtha,” and then further into “ Neph- 
thar.” 

many men.| Rather, “most men.” 


GEAR Rati. 

‘THIRD PORTION OF THE SECOND LETTER 
(vv. 1-8). Asa sequel tothe story of the Holy 
Fire, the pretended writers of the letter give, 
professedly from certain records (droypadai) 
which they have consulted, an account of the 
doings of Jeremiah at the time of the Captivity : 
how he gave orders for the preservation of the 
fire (v. 1), warned the captives against idola- 
try (v. 2), and concealed in a cave on the 
top of Mount Pisgah the Tabernacle (!), the 
Ark of the Covenant, and the Altar of incense 
(wv. 3-5), where he declared that they would 
remain until the final restoration of Israel 
(wv. 6-8). 

1. It is also found in the records.) It 
is impossible to say what “records” are 
referred to, or whether the writer of the 
letter had really any documents in his posses- 
sion which contained the legends here set 
forth. Certainly the later Maccabean time 
was one in which “the unhistorical spirit 
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Fee Lv. 35—4- 


manded them that were carried away 


to take of the fire, *as it hath been *=* 


signified : 

2, And how that the prophet, hav- 
ing given them the law, charged 
them not to forget the command- 
ments of the Lord, and that they 


should not err in their minds, ?when ® Baruch| 


they see images of silver and gold, 
with their ornaments. 

3 And with other such speeches 
exhorted he them, that the law 
should not depart from their hearts. 

4 It was also contained in the 
same writing, that the prophet being 


grew rapidly and dangerously” (Ewald, 
‘Hist. of Israel,’ vol. v. p. 460); and, among 
the many apocryphal writings of the period, 
there may have been some which pretended to 
be “records” kept during the Captivity; but 
the unlikelihood of such records having been 
kept in such a time of trouble is patent, and 
their presumed contents do not lend them 
any credit. 

Jeremy the prophet commanded.| Jeremiah 
at the time of the Captivity was in no posi- 
tion to “command” anyone. He was shut 
up in the court of the prison (Jer. xxxvili. 28), 
and was not released until after the Temple 
had been destroyed and the prisoners carried 
off (ib, xxxix. 8-14). 

as it hath been signified.| In ch. i. 19. 

2. how that the prophet, having given 
them the law, charged them, ¢s‘c.| Some 
formal delivery of a copy of the law by 
Jeremiah to the captives, and some set ad- 
dress, seem to be intended. Butthe prophet 
himself tells us nothing of either. Nebuzar- 
adan, he says, took him in chains with the 
other prisoners to Ramah, and there struck 
off his chains; after which he sent him to 
Gedaliah at Mizpah (Jer. xl. 1-6), while the 
remainder of the captives proceeded on their 
way to Babylon. 

when they see.| Rather, “ when they should 
sees 

images of silver and gold.| Literally, “ of 
gold and silver.” The Babylonian images 
were mainly of the former material. (See 
Dan. iii. 1, v. 4; Herod. i. 183; Diod. Sic. 
LION ar ccc.) 

with their ornaments.| The Babylonian 
idols had in some instances gold crowns on 
their heads (Baruch vi. 9). They were also 
clothed in rich garments (ibid. 11, 33, 58). 

4. It was also contained in the same 
writing.| The past tense—“it was”—is to 
be explained as a reference to the time when 
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warned of God, commanded the 
tabernacle and the ark to go with 

ee 3 him, as he went forth into “the 
mountain, where Moses climbed up, 
and saw the heritage of God. 

5 And when Jeremy came thither, 
he found an hollow cave, wherein he 
laid the tabernacle, and the ark, and 
the altar of incense, and so stopped 
the door. 

6 And some of those that followed 
him came to mark the way, but they 


7 Which when Jeremy perceived, 
he blamed them, saying, As for that 
place, it shall be unknown until the 
time that God gather his people 
again together, and receive them unto 
mercy. 

8 Then shall the Lord shew them 
these things, and the glory of the 
Lord shall appear, and the cloud also, 
“as it was shewed under Moses, and ¢ Fx 
¢as when Solomon desired that the -, Kings 
place might be honourably sancti- * > 


could not find it. 


the pretended writers of the letter consulted 
the supposed writing. 


being warned of God.| Compare Matt. ii. 
12. The actual word used for “ warning” 
(vpnpatiopos) occurs in the Greek Scriptures 
only here and in Rom. xi. 4. It is, however, 
common in classical Greek. (See Polyb. 
LEVEE Se TOs ro. S40, Ilucian, = Galle” 
25; Diod. Sic. i. 70, 78, &c.) 

the tabernacle.| The “tabernacle” made 
by Moses, or its representative at the time, 
was removed from Gibeon to Jerusalem by 
Solomon (1 Kings viil. 4; 2 Chr. v. 5) on the 
occasion of his dedicating the Temple; but 
what was then done with it is not mentioned 
in Scripture. The forger of the letter evi- 
dently imagines that it was placed inside the 
Temple, and remained there until the capture 
of the city by Nebuchadnezzar. But the silence 
of Scripture makes this very improbable. 


to go with him.| Literally, “to follow 
him ”—z.e. “ to be carried after him.” So 
lian says that the Choaspes water “ fol- 
lowed” Xerxes (‘ Var. Hist.’ xii. 40). By 
what right or power Jeremiah gave these 
orders, and got them executed, the author 
does not explain. 


the mountain where Moses climbed up.| See 
Deut. xxxiv. 1. This mount was probably 
made the hiding-place with some reference to 
the hidden sepulchre of Moses, which was in 
the vicinity (ib. v. 6). 

the heritage of God.| Je. the land of Ca- 
naan, which God had given to Israel for its 
inheritance (Gen. xii. 7; xiii. 15; xv. 7, &c.). 

5. an hollow cave.| Literally, “a cave-like 
dwelling.” The place is so mucha “ dwell- 
ing” that it has a “ door.” 


the altar of incense.| See EX. xxx. I-Io. 
It seems strange that this had not been men- 
tioned as carried forth from Jerusalem in 
v. 4. Probably the legend grew gradually. 
First, the tabernacle and the ark only were 
supposed to have been hidden; then, the 


fied. 


golden altar, the most sacred thing in the 
Temple next to the ark, was added; finally, 
the list was increased by the addition of the 
table of shewbread, the golden candlestick, 
and the sacred utensils generally, as we find 
it in Syncellus (‘ Chronograph.’ p. 409). 

stopped the door.| T.e. “blocked it up,” so 
that it was no longer visible. 


6. to mark the way.| Ie. to set up some 
permanent marks by which it might be pos- 
sible to find the cavern again and recover 
the treasures. 


7. perceived.| Rather, “learnt.” 


he blamed them.| Not, as Scholz supposes, 
for carelessness in neglecting to put up the 
marks earlier, but for over-care in supposing 
them needed. God would bring the deposit 
to light without human aid, when the fitting 
time came. 


until the time that God gather his people 
again together.| After the return from the 
Captivity, the Israelites still looked forward to 
a further gathering in of their brethren from 
distant countries, and to a great increase in 
the population of Judza and Jerusalem. (See 
Zech. vill. 7, 8, x. 10; and compare the 
comment on ch. i. 27.) 


8. the glory of the Lord shall appear, and 
the cloud also.| ‘The expectation was of some 
such visible manifestation of the Divine Pre- 
sence as is recorded in Ex. xl. 34, 35, and 
2 Chr. v. 13, 14; 1 Kings vill. 10, 11, when a 
luminous cloud, dazzling to beholders, filled 
the Holy Place, and “the glory of the Lord” 
was, in a certain sense, revealed to the eyes 
of men. ‘The expectation rested on passages 
in the prophets where “the glory of God” 
was promised to the second Temple in a 
spiritual sense (Is. Ix. 1, 19; Hag. ii. 9 ; Zech. 
tees) 

FouRTH PORTION OF THE SECOND LET- 
TER (vv. 9-12). The records said to have 
been consulted by the pretended writers of 
the letter are now declared to have contained 


ae) 
J 1 
8. 62, &c. 


£ Lev. o 
23, 24. 


’ 2 Chron. 


q-1- 


Kings 


6 


g It was also declared, that he being 
wise/ offered the sacrifice of dedication, 
and of the finishing of the temple. 

10 And £as when Moses prayed 
unto the Lord, the fire came down 
from heaven, and consumed the sacri- 
fices: even “so prayed Solomon also, 
and the fire came down from heaven, 
and consumed the burnt offerings. 
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1r And # Moses said, Because the 
sin offering was not to be eaten, it 
was consumed. 

12 So Solomon kept those eight 
days. 

13 The same things were also re- 
ported in the writings and commen- 
taries of Neemias ; and how he found- 
ing a library gathered together the 


allusion to the two previous occasions on which 
fire had come down from heaven and con- 
sumed the sacrifices laid upon the altar of burnt 
offering—namely, that in the time of Moses, 
mentioned in Lev. ix. 24, and that in the time 
of Solomon, mentioned in 2 Chron. vii. 1, 
whereby an indication is given ot the purpose 
for which the holy fire was supposed to 
have been reserved by Jeremiah, as stated in 
v. I. 


9. If was also declared.| \n the records, 
supposed to have been consulted by the 
writers of the letter. (See vv. 1 and 4.) 


that he being wise.| “He” is undoubtedly 
Solomon, the Hebrew ideal of human wisdom 
(a Kings iii. 12 5 iv. 29-34). 

offered the sacrifice of dedication.| See 
1 Kings vili. 62; 2 Chr. vii. 1. The fact of 
the miraculous descent of fire from heaven on 
this occasion has been denied, on account of 
the silence concerning it maintained by the 
author of the First Book of Kings; but the 
denial involves the rejection of the authority 
of the Books of Chronicles, which are as 
integral a part of the sacred Volume as any 
other. 


10. as when Moses prayed... fire came 
down from heaven.| See Lev. ix. 24. Moses, 
however, is not said in Leviticus to have 
“ prayed” for the descent of the fire. The 
fire fell as he was blessing the people. 


11. And Moses said, &'c.] No words re- 
sembling these are ascribed to Moses in the 
Old Testament; nor, if they had been, is the 
appositeness of their quotation in the present 
connection very apparent. Perhaps some 
allusion to Lev. x. 16~20 is intended. 


12. So Solomon kept those eight days.] 
That Solomon “kept eight days” was con- 
cluded from the mention of “the eighth day ” 
in 1 Kings viii. 66 and 2 Chr. vii. 8; but it is 
not quite clear that the Festival proper lasted 
more than seven days. No doubt, however, 
the eyxaivia of Judas Maccabeus was made 
an eight days’ festival with reference to the 
supposed duration of the Dedication feast of 
Soloraon. 


FrrrH PORTION OF THE SECOND LETTER 
(wv. 13-10). The object of the pretended 


writers in this section is directly practical. 
They make an offer, and they repeat their 
previous request. Judas Maccabeus, follow- 
ing the example of Nehemiah, has collected a 
number of the sacred writings of former 
times which had been lost during the recent 
troubles; if the Egyptian Jews wish, they 
can have a portion by sending persons to 
fetch them. In any case they will do well to 
keep the Dedication Festival. 


13. The same things were also reported.] 
Literally, “‘ They related also the same things.” 
The past tense is used,’ as in vv. 4 and 9, 
with reference to the time when the writers 
of the letter were supposed to have consulted 
the document which they profess to quote. 


in the writings.| Je. the “records” of 
v. 1. The word is nearly, though not quite, 
the same. 


and commentaries.| Rather, “and also in 
the commentaries.” ‘The intention is to 
quote two entirely distinct works. The 
“commentaries of Nehemiah” cannot be the 
Book which has come down to us under his 
name, or even the original Book whereof that 
was a part, which comprised our present 
Book of Ezra, since no such statements as 
those of ch. ii, 1-12 are made in either of 
those works. ‘The allusion is probably to ar 
apocryphal book, which did not long survive 
its composition. 


be founding a library.| ‘This is explained by 
what follows. Nehemiah, or Ezra and Nehe- 
miah in conjunction, took pains to collect 
together the various sacred writings of the 
Jews, additional to the Law, such as the 
Books of the Kings, those of the Prophets, 
and the writings ascribed to David; to which 
they added a collection of the letters of the 
Persian kings respecting their offerings to the 
Temple. “This earliest tradition with re- 
spect to the agglomeration of the sacred 
Hebrew literature certainly indicates that it 
was in Nehemiah’s time that the various 
documents of the past history of his race 
were united in one collection. . . It is evident 
from the terms of the description that ‘ Nehe- 
miah’s Library’ was not co-extensive with 
any existing volume. It was not a formation 
of Divine oracles so much as a repository of 
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acts of the kings, and the prophets, 
and of David, and the epistles of the 
kings concerning the holy gifts. 

14 In like manner also Judas ga- 
thered together all those things that 
'were lost by reason of the war we 


during the i i 
during tke had, and they remain with us. 


15 Wherefore if ye have need 
thereof, send some to fetch them unto 
you. 


16 Whereas we then “are about éch.r.18. 
to celebrate the purification, we have iG. nom 
written unto you, and ye shall do $7 | 
well, if ye keep the same days. all his 

17 "We hope also, that the God, Sern 


that delivered all his people, and gave #7¢# “e 


S heritage, 
them all an heritage, and the king- «xd the 
: &ingdont, 
dom, and the priesthood, and the and the 
viest= 
sanctuary, p - is 1, and 
18 “As he promised in the law, “se 
tuary, & 


he promised in the law: for we hope in God that he will shortly, &c. ¢ ch. 1. -» 


whatever materials from whatever source 
might be useful for the future history of his 
people.” (Stanley, ‘ Lectures on the Jewish 
Church,’ vol. iii. pp. 139, 140.) 

the acts of the kings.| Under this desig- 
nation would be included the Books of 
Samuel, of Kings, and of Chronicles, if already 
written ; perhaps even the Books of Joshua 
and Judges. 

and of David.| Rather, “andthe writings 
of David,” or “the writings ascribed to 
David,’ by which the Psalms generally, so 
far as they extended at the time, but not the 
entire ‘ Hagiographa,’ would be meant. 


the epistles of the kings concerning the holy 
gifts.| The “ epistles” intended are probably 
those of the Persian kings Cyrus, Darius, 
and Artaxerxes, who are known to have made 
gifts to the Temple (Ezra i. 7-11; vi. 8,9; 
vil. 15, 19-22). We have a specimen of the 
kind of document in the “ copy of the letter 
that the king Artaxerxes gave unto Ezra the 
priest, the scribe” (ibid. vii. 11-26). The 
“letter unto Asaph, the keeper of the king’s 
forest” (Neh. ii. 8), may have been included 
in the collection. 

14. In like manner also Judas.| “As 
Nehemiah,” says Dean Stanley, “had agglo- 
merated round the Law the works which 
had gradually taken form by his time, so 
Judas Maccabzeus and his companions eagerly 
gathered round Nehemiah’s group of sacred 
literature the scattered remains which had 
escaped, like fragments of a wreck or sur- 
vivors of a battle, or ‘brands plucked from 
the fire,’ out of the ruin of the Syrian war.” 
(‘Lectures on the Jewish Church,’ vol. iii. 
pp. 338, 339-) 

that were lost.| ‘This expression is some- 
what too strong. If they had been “lost,” 
Judas could not have collected them. The 
word used, Siamerroxdra, means “that had 
fallen through” or “ fallen out of knowledge.” 
It is no doubt sometimes used of absolutely 
“lost” books (Phet. ‘ Bibliothec.’ p. 120, ed. 
Bekker), but cannot have that sense here. 


by reason of the war.| Or, “in the course 
of the war.” 


15. Wherefore if ye have need thereof, send, 
do'c.] This offer, even if a fact, and not a 
fiction, does not shew that the Palestinian 
Jews possessed a much larger number of 
sacred writings than the Egyptian ones 
(Grimm), but only that they regarded it as 
possible that they might possess some of 
which the Egyptian Jews had no copies. 


16. Whereas we then, t‘c.| Compare ch. i. 
18. ‘To impress upon the Egyptian Jews the 
importance of keeping the Dedication Feast 
must be regarded as the principal object of 
this epistle, whether genuine or not. 


SIXTH AND LAST PORTION OF THE SE- 
COND LETTER (wv. 17, 18). The supposed 
writers conclude with the expression of a 
pious hope, that, as God has already done so 
much for them in the way of deliverance and 
restoration, He will shortly complete His work 
by bringing the whole nation together out of 
all lands under the sun into His “holy place,” 
which is now cleansed from pollution. 


17. the God that delivered all his people.| 
The deliverance is that effected by Judas 
Maccabeus, when, after defeating the generals 
of Epiphanes, he “recovered the Temple” 
(ch. x. 1) and “‘ cleansed” it, and restored 
the daily sacrifice and the regular course of 
worship. We need not perhaps be surprised 
if, in the first burst of exultation, the deliver- 
ance was spoken of as more complete than 
the course of after events shewed it to be. 

and gave them all an heritage.) Je. re- 
stored the Holy Land to them as their inhe- 
ritance, after it had been taken from them by 
the Syrians. ' 

and the kingdom.| Though Judas never 
assumed the title or state of king, his position 
was that of an independent ruler, and he 
might be fairly considered to preside over a 
“kingdom.” He was in fact a king in all but 
the name. 

and the sanctuary.) Rather, “and the 
cleansing,” ze. the purifying and sanctify- 
ing anew of the Temple. (See ch. x. 3, and 
compare 1 Mace. iv. 43-51.) 


18. As he promised in the law.] The 
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will shortly have mercy upon us, 
and gather us together out of every 
land under heaven into the holy 
place: for he hath delivered us out 
of great troubles, and hath purified 
the place. 

19 Nowas concerning Judas Mac- 
cabeus, and his brethren, and the 
purification of the great temple, and 
the dedication of the altar, 

20 And the wars against Antio- 


II. MACCABEES. II. 


[v. 19—22. 


chus Epiphanes, and Eupator his 


son 


21 And the manifest signs that %ch3-%4 
came from heaven unto those that & To. 29 
behaved themselves manfully to their & 15. 


honour for Judaism: so that, being 
but a few, they overcame the whole 
country, and chased barbarous multi- 
tudes, 

22 And recovered again the tem- 
ple renowned all the world over, and 


reference is probably to such passages as 
Deut. iv. 29-31, xxx. 3-10, where full restora- 
tion to God’s favour is promised upon a 
national repentance. 


into the holy place.| Compare ch. i. 29. 
The “holy place” is Judza, which Judas 
is viewed as having cleansed and purified at 
the same time with the Temple. 


§ 3. THE AUTHOR’Ss ACCOUNT OF THE 
SOURCE, AND PLAN, OF THE REMAINDER 
OF THE WORK. 


19-32. This “prologue” or “ preface,” 
as it is generally called by commenta- 
tors, comprises: 1. An enumeration of the 
main contents (wv. 19-22); 2. A statement 
of the source from which they are taken 
(w. 23); and 3. A declaration of the objects 
had in view by the writer, and the plan pur- 
sued by him in the arrangement of his work 
(vv. 24-32). By the way, he notes that his 
task has been no easy one, but has involved 
much labour and trouble (wv. 26, 27). 


19. as concerning Judas Maccabeus.| In 
the preceding letter, the Jewish leader has 
been “ Judas” simply; now he is “ Judas 
Maccabeus,” or more literally “ Judas the 
Maccabean.” So also in ch. v. 27, and viii, 1. 
In the remainder of the Book he is “the 
Maccabean” or “ Judas” indifferently. On 
the origin of the name, see the comment on 
1 Mace. ii. 4. 

and his brethren.| Unlike the author of 
the First Book, the writer assumes a general 
knowledge of the history on the part of his 
readers. He gives no. formal list of the 
brothers, corresponding to that in 1 Mace. ii. 
2~5, but introduces them casually, when they 
have to play a part in the history, as well- 
known personages (ch. x. 22, 23). 


the purification of the great temple.| See 
ch. x. 5-7. The epithet “great” is omitted 
by most of the MSS., and is scarcely appro- 
priate to the Temple, which was a small 
building. Elsewhere the writer calls the 
Temple “renowned” (v. 22), “holy” or 
“hallowed” (ch. xv. 18), and “most holy ” 


(ch. v. 15), but not “great.” Meyiorov 
(ch. xiv. 13 and 31) means ‘‘most noble,” 
not ‘‘ greatest.” 


the dedication of the altar.] See ch. x. 3, 
and compare 1 Macc. iv. 47, 53. 


20. the wars against Antiochus Epiphanes 
and Eupator.| The former are contained in 
chs. villi. and ix.; the latter in chs. x.—xiii. 
Chs. xiv. and xv. treat of the war between 
Judas and Demetrius Soter. 


21. the manifest signs that came from 
heaven.| These “ manifest signs” (émia- 
vecat) are a marked characteristic of 2 Macc., 
and have been said to “ form the staple of the 
Book.” (Westcott in Smith’s ‘Dict. of the 
Bible,’ vol. ii. p. 178.) ‘The most remarkable 
will be found in ch. iii, 24-29, 33, 343 
V. 2-43 X. 29, 303 XI. 6-113 Xil. 22. 

for Judaism.) “ Judaism” means _ here, 
and in ch. viii. 1, the Jewish religion. It is 
antithetical to “EAAnuopds (“the Greek re- 
ligion”) and dddodvArcuds (“the Gentile 
religion”). The word occurs in the same 
sense in Gal. i. 13; Ignat. ‘Ep. ad Magnes.’ 
§ ro; Justin. Mart. ‘Resp. ad Orthodox.’ 
p. 2, and elsewhere. It belongs in this sense 
only to the later Hellenistic Greek. 


they overcame the whole country.| Rather, 
“they plundered the whole country.” The 
writer refers in part to those expeditions 
which Judas made from time to time against 
the Hellenising Jews, to punish them for their 
ungodly conduct (1 Mace. ili. 5, 8; vii. 24), 
in part to those which he conducted against 
the heathen who possessed much of the land 
(a Mace. v. 21-51). 

and chased barbarous mutltitudes.| See 
below, ‘ch. vill. 62410). 32 syst, ae lt 
&c. The author retorts on the Greeks the 
epithet of “barbarous,” habitually applied by 
them to all nations but their own. 


22. the temple renowned all the world 
over.| Compare ch. iii. 12. Philo calls it rov 
Teptonudtatoy Kai emchavéorarov vewy (‘ Leg, 
ad Cai.’ § 29). It does not appear to have 
really attracted very much attention on the 
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to memory might have ease, and that 

all into whose hands it comes might 
have profit. 

26 Therefore to us, that have 
taken upon us this painful labour of 
abridging, it was not easy, but a 
matter of sweat and watching ; 

27 Even as it is no ease unto him 
that prepareth a banquet, and seeketh 
the benefit of others: yet 'for the |r % 
pleasuring of many we will undertake wed o/ 


freed the city, and upheld the laws 
which were going down, the Lord 
being gracious unto them with all 
favour : 

23 All these things, I say, being 
declared by Jason of Cyrene in five 
books, we will assay to abridge in one 
volume. 

24 For considering the infinite 
number, and the difficulty which they 
find that desire to look into the 


Many» 


narrations of the story, for the variety 
of the matter, 

25 We have been careful, that they 
that will read may have delight, and 
that they that are desirous to commit 


gladly this great pains ; 

28 Leaving to the author the exact 
handling of every particular, and 
labouring to follow the rules of an 
abridgement. 


part of the heathen nations, at any rate until 
its rebuilding by Herod the Great. The 
dimensions were small (Ezra vi. 3), and the 
ornamentation not very rich (Ewald, ‘ Hist. of 
Israel,’ vol. v. p. 113). 


freed the city.| Compare ch. x. 1. Some 
portion of the city was no doubt situated on 
the Temple hill, and passed into the hands of 
Judas with the Temple itself. But the “ city 
of David,” as it was called (1 Macc. i. 33) 
on the western hill, being commanded by the 
Acra, remained in the possession of the Syrians 
until it was taken by Simon (ib. xiil. 49-51 ; 
XIV. 36). 

the laws which were going down.| Rather, 
“which were about to be abolished” 
(1 Mace. i. 42-52; 2 Macc. vi. 1-9). If 
Epiphanes had been allowed to have his way, 
the observance of the Mosaic Law would 
have wholly ceased. 


23. these things... being declared by Jason 
of Cyrene.| Jason of Cyrene is not otherwise 
known to us. He has been thought to be 
the same with the “ Jason, son of Eleazar,” 
mentioned in 1 Macc. viii. 17; but it is not 
at all probable that that Jason was a Cyrenzan. 
Cyrene under the Ptolemies belonged to 
Egypt, and the Cyrenean Jews were a sort 
of offset from those of Alexandria, with whom 
they had constant intercourse. Professor 
Westcott regards the work of Jason as 
written at Alexandria (‘ Dict. of the Bible,’ 
vol. ii. p. 175). 

in five books.] ‘The “ five books” of Jason’s 
work are thought to have corresponded to five 
marked divisions in the epitomator’s narrative 
—the first at the end of ch. iii., the next at 
the close of ch. vii., the third between vv. 9 
and 10 of ch. x., the fourth at the close of 
ch. xiii, and the fifth at the end of the first 
clause of v. 37 in ch. xv. 


24. considering the infinite number.| Rather, 
“considering the multiplicity of the num- 
bers.” ‘The writer alludes to the numerous 
dates, estimates of the numbers of armies, of 
the slain, and of prisoners taken, which are to 
be found in ordinary histories. ‘These he re- 
gards as dull and uninteresting, and considers 
it to be the epitomator’s duty to eliminate. 


that desire to look into the narrations of the 
story.| Rather, “that desire to employ them- 
selves in historical narratives.” 


Sor the variety of the matter.| Rather, “the 
superabundance of the matter.” 


25. We have been careful.| Or, “it has 
been our aim.” ‘Three things have been 
specially considered—1. The gratification of 
the ordinary reader; 2. ‘The ease and con- 
venience of those who might wish not merely 
to read, but to commit to memory; and 3. 
The general benefit of all into whose hands 
the book might come. The rarity and high 
price of manuscripts caused the practice of 
committing whole treatises to memory to be 
common in the ancient world. 


26. Therefore.| Rather, “And truly” 
(kai pev). 

a matter of ... watching.| Literally, “ of 
sleeplessness ”—z.e. of sitting up at night. 


27. him that prepareth a banquet.| The 
adpxitpixduvos or “ governor of a feast,” who 
had the preparation and direction of it, but 
was not the giver. (See John il. 10; Ecclus. 
SSXI0 Dy 2,) 

28. Leaving to the author.| Rather, “tothe 
historian.” It is the part of a historian 
to give all the facts (€kaora), and to set them 
forth with completeness and accuracy, An 
abbreviator must leave out many particulars, 
and be content, even with respect to such as he 
selects, to set them forth less fully and exactly, 
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29 For as the master builder of a 
new house must care for the whole 
building : but he that undertaketh to 
set it out, and paint it, must seek out 
fit things for the adorning thereof: 
even so | think it is with us. 

30 To stand upon every point, 
and go over things at large, and to be 
curious in particulars, belongeth to 
the first author of the story : 

31 But to use brevity, and avoid 
much labouring of the work, is to be 
granted to him that will make an 
abridgement. 


Il. MACCABEES. 


HPA law® [v. 29—I. 
32 Here then will we begin the 
story : only adding thus much to that 
which hath been said, that it is a 
foolish thing to make a long prologue, 
and to be short in the story itself, 


CHAPTER III. 


1 Of the honour done to the temple by the kings 
of the Gentiles. 4 Simon uttereth what 
treasures are in the temple. 7 Heliodorus 
7s sent to take them away. 24 He is stricken 
of God, and healed at the prayer of Onias. 


’ | OW when the holy city was 
inhabited with all peace, and 


29. the whole building.| Literally, “the 
whole ground-plan;” but the writer probably 
intended to use the word in a wide sense. 


he that undertaketh to set it out.| Rather, 
“to adorn it by means of encaustic.” 
The writer seems here to claim, as within his 
province, the right of working up the mate- 
rials which he takes from Jason, of beautify- 
ing and adorning them. Encaustic was used 
by the Babylonians, Assyrians, Greeks, and 
Romans in the ornamentation of their houses. 
The exposed surface of bricks or tiles was 
covered with a glaze, on which patterns or 
figures were painted, and the painting was 
then fixed by being subjected to the heat of 
a furnace. The colours were thus “ burnt in.” 


so I think it is with us.| This combina- 
tion of the first person singular with the first 
person plural is curious. It looks like an 
accident. Elsewhere, through the whole of 
the preface, the first person plural only is 
used. At the close of the work, however 
(ch. xv. 37, 38), the first person singular recurs. 


30. To stand upon every point.| Rather, 
“to go into matters,” or “insist upon 
them.” 


and go over things at large.| Or “ treat 
of all points.” 


and to be curious.| Or “elaborate.” 


31. to use brevity.| Literally, “to aim at 
brevity of expression.” Our author sometimes, 
though but seldom, does this. (See ch. xiii. 
18-26.) For the most part, he is wordy and 
elaborate, as in this quite unnecessarily long 
preface. He evidently wishes to be regarded 
as “a fine writer.” 

and avoid.| Literally, “beg off” or “excuse 
oneself from.” 

much labouring of the work.] Rather, “much 
elaboration of the history.” ‘The author 
seems to regard it as the epitomator’s task to 
take his facts from his author and add nothing 
to them, but to set them forth with all the 


rhetorical artifices of which he is master. 
UV. 29.) 

32. will we begin.] Literally, “let us 
begin.” 

only adding.| 
added.” 

thus much.]| Verses 19-31. 

that it is.| Rather, “for it is.” This is 
not the “ addition ” spoken of, but the reason 
for not adding anything more. 


(See 


Rather, “having only 


CHAPTER III. 


HISTORY OF THE JEWS FROM B.C. 180 TO 
B.C. 263. 


PAK EOE, 


§ 1. THE ATTEMPT OF HELIODORUS TO 
PLUNDER THE TEMPLE TREASURY, AND 
ITS FRUSTRATION. 


1-3. To increase the horror of his narra- 
tive by the force of contrast, the writer opens 
this section of his work with a brief but 
graphic picture of the deep peace which the 
proceedings of Heliodorus, and of those who 
incited him, disturbed. A good and pious 
king, Seleucus IV., held the Syrian crown, 
and shewed favour to the Jews, even going so 
far as to furnish from his own revenue the 
entire cost of the Temple sacrifices (w. 3). 
An excellent High Priest, Onias III., pre- 
sided over the Temple services (v. 1). The 
people generally were zealous observers of the 
Law; and if any had the desire to cast aside 
its shackles, they were restrained by their 
fear of Onias, who was a stern repressor of 
all attempts to escape from legal obligations 
(ibid.). 

1, the holy city.| Ie. Jerusalem. (See 
ch. i. 12; and compare Is. xlviii. 2, Ixiv. 9 ;. 
Dan. ix. 24; Neh. xi. 1, 18.) 

with all peace.| Neither danger nor dis- 
turbance threatening, either from without or 
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cause of the godliness of Onias the 
high priest, and his hatred of wicked- 
ness, 

2 It came to pass that even the 
kings themselves did honour the 
place, and magnify the temple with 
their best gifts ; 

3 Insomuch that Seleucus king of 
Asia of his own revenues bare all the 


sacrifices. 

4 But one Simon of the tribe of 
Benjamin, who was made governor 
of the temple, fell out with the high 
priest about disorder in the city, 

5 And when he could not over- 
come Onias, he gat him to Apol- 
lonius the son of Thraseas, who then 
was governor of Celosyriaand Phenice, 


from within. Jnternal peace is specially in- 
tended. 

and the laws were kept very well.| Rather, 
“while the laws were still observed most 
excellently.” There is an allusion to the 
subsequent coming ofa time when the Mosaic 
law was transgressed andforsaken, and strange 
laws set up and followed. (See 1 Macc. i. 
15, 42-49.) 

Onias the high priest.) The ‘‘ Onias” in- 
tended was the third of the name. He was 
the son and successor of Simon II., and the 
grandson of Onias II. He held the office of 
High Priest from B.C. 198 to B.C. 175. On 
the excellency of his character, see ch. iv. 2 
and xv. 12. 

2. the kings themselves.) Ie. the Syrian 
monarchs, Antiochus the Great, and his son, 
the Seleucus of v. 3. 


did. . . magnify the temple with their best 
gifts.| As the Ptolemies had done before 
them. (See Joseph. ‘A. J.’ xii. 2, § 5; 
‘Contr. Ap.’ ii. 5.) 

3. Seleucus king of Asia.| Seleucus IV. 
(Philopator) was the son of Antiochus the 
Great, and succeeded him on the throne in 
B.C. 187. He wasa weak prince, and reigned 
only eleven years, from B.C. 187 to B.C. 176. 
It is within this space that the events recorded 
in the present chapter must be placed. On 
the title “king of Asia,” see the comment 
upon 1 Macc. viii. 6. 


bare all the costs belonging to the service of 
the sacrifices.| ‘This was the customary form 
which royal bounty took, when it was ex- 
tended toatemple. Darius Hystaspis assigned 
revenues for the purpose of furnishing the 
Jewish sacrifices in B.C. 519 (Ezra vi. 9), and 
‘Artaxerxes Mnemon in B.C. 457 (ib. vil. 20 
23). Demetrius I. offered to do the same in 
B.C. 152 (1 Macc. x. 39). 

4-7. The circumstances which led to the 
attempt of Heliodorus are now related with 
extreme brevity: “ One Simon, of the tribe of 
Benjamin,” who held the office of governor 
of the Temple, quarrelled with Onias, the 
High Priest, on the subject of certain infrac- 
tions of the Law which were going on in 
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Jerusalem, which Simon desired to shield and 
Onias to punish. As Onias would not yield, 
Simon, in revenge, suggested to Apollonius, 
governor of Ceelesyria and Pheenicia, the ad- 
vantage that it would be to the king to seize 
the Temple treasures. Apollonius communi- 
cated the suggestion to Seleucus, with the 
result that Heliodorus was selected to effect 
the seizure. 


4. governor of the temple.| The exact 
nature of this office is uncertain. Ewald says 
that Simon, “under the honourable desig- 
nation of overseer, was charged with provid- 
ing the various supplies for the Temple, and 
hence had great influence on the prices of 
corn and other necessaries of life in Jerusalem.” 
(‘ Hist. of Israel,’ vol. v. p. 292.) Others 
suppose him to have been the Temple treasurer 
(yagoptrag, Joseph. ‘ Ant. Jud.’ xx. 8, § 11), 
or the “captain of the Temple” (Acts iv. 1, 
y. 24); but this last-named office did not 
exist till Roman times. Possibly, as Calmet 
thinks, he was the surveyor who had charge 
of the Temple buildings. 

Sell out with the high priest about disorder.) 
Rather, “about transgressions of the Law” 
(mapavopia). The Hellenising spirit was just 
beginning to shew itself, and the opposition 
between the Hellenists and the Chasidim or 
“pious” to break forth. Onias, naturally, 
was on the side of the latter; Simon under- 
took the patronage of the former. 


5. Apollonius the son of Thraseas.| Rather, 
“the son of Thraseus.” It has been pro- 
posed to identify this person either with the 
Apollonius of 1 Mace. iii, 10-12, Judas 
Maccabeus’ first antagonist, who was com- 
mandant of Samaria about nine years later, 
according to Josephus (‘A. J.’ xii. 7, § 1), or 
with the Apollonius of Polybius (xxxi. 21, § 2), 
who is said to have had great influence with 
Seleucus IV., and who after the accession of 
Epiphanes betook himself to Miletus(Grimm),. 
But there are no sufficient grounds for either 
identification. 

governor of Celosyria and Phenice.| “ Celo- 
syria” is a wrong form, and should be cor- 
rected into ‘Ccelesyria,’ wherever it is 
found. ‘H xoiAn Svpia was (strictly speaking) 
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6 And told him that the treasury 
in Jerusalem was full of infinite sums 
of money, so that the multitude of 
their riches, which did not pertain to 
the account of the sacrifices, was in- 
numerable, and that it was possible 
to bring all into the king’s hand. 

7 Now when Apollonius came 
to the king, and had shewed him 
of the money whereof he was told, 
the king chose out Heliodorus his 
treasurer, and sent him with a com- 
mandment to bring him the foresaid 
money. 

8 So forthwith Heliodorus took 
his journey, under a colour of visit- 


the deep valley between Libanus and Anti- 
libanus, which formed the bulk of the Syrian 
territory. The term was used, however, more 
generally, of the whole of Southern Syria. 


6. the treasury in Jerusalem.| The Temple 
treasury seems to have grown up out of the 
‘chambers for the treasures” (Neh. xii. 44), 
in which were stored the tithes and offerings 
of the faithful (2 Chr. xxxi. 11, 12; Neh. xii. 
5, 12, 13), which were chiefly paid im kind. 
As time went on, the gifts of princes and of 
private individuals, in gold and silver vessels 
and in specie, were added to the other de- 
posits; and ultimately private individuals, 
such as widows and orphans, or even wealthy 
men, who wanted to put their money in a 
sure place, were allowed to lay it up in the 
Temple treasury, as in a bank, from which 
they could draw it intheir need. It was thus 
especially that the vast quantity of wealth in 
the treasury of the Temple at Jerusalem had 
been accumulated, and that it had reached an 
amount which naturally attracted the cupidity 
of public personages. 


full of infinite sums of money. Literally, 
“ of untold sums.” 

which did not pertain, do’c.| T.e. “ besides 
what had reference to the Temple service, 
the support of the priests, and other similar 
objects.” 


avas innumerable.| ‘The reading of most 
MSS. is the opposite of this—‘ was nume- 
rable;” but it is absolutely necessary to 
make the correction (of évapi@unrov into 
avapiOunrov) which produces the sense given 
by our translators. ‘The Alexandrian and 
nine other MSS. have the true reading. 


it was possible to bring all into the king’s 
hand.| Literally, “it was possible that all 
this should fall into the king’s power.” 
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ing the cities of Celosyria and Phe- 
nice, but indeed to fulfil the king’s 
purpose. 

And when he was come to Je- 
rusalem, and had been courteously 
received of the high priest of the 
city, he told him what intelligence 
was given of the money, and declared 
wherefore he came, and asked if these 
things were so indeed. 

10 Then the high priest told him 
that there was such money laid up 
for the relief of widows and fatherless 
children : 

11 And that some of it belonged 
to Hircanus son of Tobias, a man of 


7. Heliodorus his treasurer.| Rather, “ his 
chief minister” (roy ent rv mpaypdror). 
Heliodorus is mentioned as one of the cour- 
tiers of Seleucus by Appian (‘ Syriac.’ § 45). 
He ultimately murdered his master, and 
seized the throne, which he occupied for a 
short space. 


8-22. Heliodorus at first clokes his design, 
but, in a conference with the High Priest, 
reveals it and appoints a day for carrying it 
out. The grief and horror of all classes, and 
their appeals to God to prevent the sacrilege, 
are graphically described. 


8. under a colour, @'c.| If Heliodorus 
had avowed the object of his journey, the 
news might have preceded his arrival at 
Jerusalem, and the treasures might have been 
removed and concealed. 


9. wat intelligence was given of the 
money.| J.e. what information concerning it 
had been given by Simon to Apollonius (supra, 
v. 6). 


10. Then the high priest told him.| Rather, 
“she wed him.” 


that there was such money laid up for the 
relief of widows, ¢s'c.| Literally, “ that the 
money consisted of the deposits of widows 
and orphans.” It had been laid up in the 
‘Temple treasury for bettersecurity by them or 
their guardians. In the absence of secular 
banks of deposit, temples were not unfrequently 
made a substitute for them in ancient times. 
Of course, no interest was allowed; but the 
depositors were entitled to withdraw their 
deposits at any moment. 


11. Hircanus son of Tobias.| Rather, 
“Hyreanus.” Josephus makes Hyrcanus 
the grandson of ‘Tobias, and the son of a 
certain Joseph, who grew rich by farming 
the revenues of Palestine under the Egyptian 
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Simon had misinformed: the sum 
whereof in all was four hundred ta- 
lents of silver, and two hundred of 
gold : 

12 And that it was altogether im- 
possible that such wrongs should be 
done unto them, that had committed 
it to the holiness of the place, and to 
the majesty and inviolable sanctity of 
the temple, honoured over all the world. 

13 But Heliodorus, because of the 
king’s commandment given him, said, 


government. Joseph’s mother was a sister 
of Onias II., the High Priest. Hyrcanus was 
his father’s favourite son, and became his 
representative at the Egyptian court, where 
he ingratiated himself with the monarch, and 
was made, like his father, a collector of the 
revenue. ‘The jealousy of his brothers, who 
were at open feud with him, forced him atter 
a time to withdraw himself into the country 
east of the Jordan, where he built himself a 
castle near Heshbon, and amassed consider- 
able wealth, partly by collecting the taxes, 
partly by plundering the wild Arabs of the 
vicinity. Ultimately, in the reign of Antio- 
chus Epiphanes, fearing that he would be 
attacked and punished for his irregular pro- 
ceedings, he committed suicide. (Joseph. 
‘A.J. xil. 4, § 2-11.) His name is thought 
to remain in the modern Arak-el-Emir, the 
present appellation of the castle where he 
spent the latter portion of his life. (Stanley, 
‘Lectures on the Jewish Church,’ vol. iui. 
P- 247.) 

not as that wicked Simon had misinformed. | 
Simon had represented the whole as public 
money, whereas the greater part, or at any 
rate a great part, was private; belonging 
either to Hyrcanus, or to the widows and 
orphans. 

the sum... four hundred talents of silver, 
and two hundred of gold.| Four hundred 
silver talents would be equal to about 96,oo0o/. 
of our money. Two hundred gold talents, 
taking gold at fifteen times the value of silver, 
would be equal to 720,000/. Thus the total 
value would be about 816,000/, When 
Pompey entered the Temple, the treasury 
contained no more than 2000 silver talents, 
worth 480,000/. (See Joseph. ‘A. J.’ xiv. 
4y § 4.) 

12. it was altogether impossible.| Le. it 
was so monstrous an iniquity as to seem to 
him morally impossible. 

that had committed it.) Rather, “that had 
trusted.” 


into the king’s treasury. 

14 So at the day which he ap- 
pointed he entered in to order this 
matter: wherefore there was no 
small agony throughout the whole 
city. 

15 But the priests, prostrating 
themselves before the altar in their 
priests’ vestments, called unto hea- 


ven upon him that “ made a law con- @ Exod. 
22. 7, &c. 


cerning things given to be kept, that 
they should safely be preserved for 


the temple honoured over all the world.| 
See the comment on ch. ii. 22. 


14. at the day . . . appointed he entered in.| 
Rather, “he was about toenterin.” The 
imperfect tense is used here, and again in 
verse 23, in the sense from which it derives 
its name, of an act contemplated but not 
accomplished. (Compare Herod. i. 68: 
"Epo Oovro map’ ovK exduddvtos THY avdnv.) 


there was no small agony throughout the 
whole city.| Dean Stanley calls the descrip- 
tion which follows “a complete representation 
of what must have been the general aspect of 
a panic in Jerusalem” (‘Lectures,’ vol. iii. 
p- 287). “The priests,’ he continues, “ in 
their official costume are prostrate before the 
altar. The High Priest is insuch ‘an inward 
agony of mind that whoso had looked at his 
countenance and changing colour, it would 
have wounded his heart.” The Temple courts 
are crowded with supplicants; the matrons, 
with bare bosoms, running franctically through 
the streets; the maidens, unable to break 
their seclusion, yet peering over walls, and 
through windows, and at every door to catch 
the news; the pitiless officer bent on dis- 
charging his mission.” 


15. before the altar.| Probably, the altar 
of burnt offering in the court directly in front 
of the Temple, where they would be con- 
spicuous to all. 


in their priests’ vestments.| See Ex. xxviii. 
40. VWestments of fine white linen, with em- 
broidered girdles, and white linen caps or 
turbans upon their heads. 


called unto heaven.| Compare 1 Macc, 
ill. 503 ix. 46. 

that they should be safely preserved.] Rather, 
“that he would safely preserve them.” 
The clause expresses the matter of the priests’ 
prayer, not the object of the law which God 
had given, 


BING 7 


Or, to 
make 
general 


supplica- 


tion. 


such as had committed them to be 
kept. 

16 Then whoso’ had looked the 
high priest in the face, it would have 
wounded his heart: for his counte- 
nance and the changing of his colour 
declared the inward agony of his 
mind, 

17 For the man was so compassed 
with fear and horror of the body, 
that it was manifest to them that 
looked upon him, what sorrow he 
had now in his heart. 

18 Others ran flocking out of their 
houses 'to the general supplication, 
because the place was like to come 
into contempt. 

1g And the women, girt with 
sackcloth under their breasts, abound- 


Il. MACCABEES. III. 


[v. 16—24. 


ed in the streets, and the virgins that 
were kept in ran, some to the gates, 
and some to the walls, and others 
looked out of the windows. 

20 And all, holding their hands 
toward heaven, made supplication. 

21 Then it would have pitied a 
man to see the falling down of the 


multitude of all sorts, and the ‘fear of 1 Gr. ex 
pectation. 


the high priest, being in such an 
agony. 

22 They then called upon the Al- 
mighty Lord to keep the things com- 
mitted of trust safe and sure for those 
that had committed them. 

23 Nevertheless Heliodorus exe- 
cuted that which was decreed. 

24. Now as he was there present 
himself with his guard about the 


18. Others ran flocking ... to the general 
supplication.| Rather, “to a general suppli- 
cation.” It is not implied that any order 
had been issued for the people to assemble ; 
rather, there was a general instinctive rush of 
all classes from their houses to the Temple 
for the purpose of supplicating God. By the 
universality of the instinct, the supplication 
became a “ general ” one. 


the place.|  I.e. “the temple.” Compare 
VU. 2. : 

19. the women (i.e. the married women) 
girt with sackcloth under their breasts.| Le. 
with breasts bare, and clad below the breast 
with a robe or gown of sackcloth. (Compare 
1 Mace. ii, 14; iii. 47.) 

the virgins that were kept in.| Compare 
3 Macc. i. 18. The old freedom had been 
laid aside, and the Jewish maidens, reduced 
to the general Asiatic level, were kept within 
doors, and, as much as possible, in the female 
apartments. (See Philo, ‘ De spec. Leg.,’ § 31.) 

to the gates.| Ie. the doors of their re- 
spective mansions. 


the walls.|  Scarcely the town walls. 
Rather, the walls of gardens; or, perhaps, 
the parapets round the roofs of houses. 


the windows.| See Judg. v. 28; 2 Sam. 
vi. 16; 2 Kings ix. 30. Windows, guarded 
by a lattice, often gave upon the street, and 
furnished convenient posts of observation for 
those who wished to see without being seen. 


21. the falling down of the multitude.| Tee. 
their prostration in prayer. 


the fear of the high priest.| Rather, “the 
suspense,” or “ strained expectation.” 


22. They... called upon the Almighty Lord.| 
Most of the MSS. and versions have “ the 
Almighty God.’ With the prayer itself, 
compare wv. I5. 


23-34. The sounds and sights which sur- 
rounded him did not deter Heliodorus from 
his purpose. Epiphanes had laid his com- 
mands upon him to bring the money into his 
treasury (vv. 7, 13); and it would have been 
incurring a great risk to disobey his orders. 
Heliodorus therefore proceeded to accomplish 
his task. But, according to our author, at 
this point opposition manifested itself <A 
warrior in golden armour, mounted upon a 
fierce horse, suddenly appeared within the 
‘Temple precinct bearing down upon the Syrian 
minister; the horse struck at him with his 
fore feet, while two footmen, standing one on 
either side of him, scourged the rash intruder 
with many stripes. Heliodorus fell to the 
ground dazed and powerless, and was borne 
off in a litter, after the High Priest had offered 
sacrifice for him, and entreated God to spare 
his life. ‘The writer regards the whole scene 
as miraculous; but he admits that there 
were some who traced in it the contriving 
hand of Onias, and believed the ghostly 
warriors to have been ordinary men, who, 
at the instigation of the High Priest, had 
terrified and chastised the king’s emissary 
(ch. iv. 1). 

23. Heliodorus executed,| Rather, “pro- 


ceeded to carry out.” (See the comment 
on wv. 14.) 

24. with bis guard.) That he had come 
with a considerable armed force, in case he 
should meet with resistance, is apparent also 
from vv. 28 and 35. 
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lOr, Lord 


of our 


Jathers. 


V. 25—30. | 


treasury, the 'Lord of spirits, and the 
Prince of all power, caused a great 
apparition, so that all that presumed 
to come in with him were astonished 
at the power of God, and fainted, 
and were sore afraid. 

25 For there appeared unto them 
an horse with a terrible rider upon 
him, and adorned with a very fair 
covering, and he ran fiercely, and 
smote at Heliodorus with his fore- 
feet, and it seemed that he that sat 
upon the horse had complete harness 
of gold. 

26 Moreover two other young men 
appeared before him, notable in 
strength, excellent in beauty, and 
comely in apparel, who stood by him 
on either side, and scourged him con- 
tinually, and gave him many sore 
stripes. 
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27 And Heliodorus fell suddenly 
unto the ground, and was compassed 
with great darkness: but they that 
were with him took him up, and put 
him into a litter. 

28 Thus him, that lately came 
with a great train and with all his 
guard into the said treasury, they 
carried out, being unable to help 
himself with his weapons: and mani- 
festly they acknowledged the power 
of God : 

29 For he by the hand of God was 
cast down, and lay speechless with- 
out all hope of life. 

30 But they praised the Lord, that 
had miraculously honoured his own 
place: for the temple, which a little 
afore was full of fear and trouble, 
when the Almighty Lord appeared, 
was filled with joy and gladness. 


about the treasury.) Rather, “at the 
treasury”—probably at the door, about to 
enter. 


the Lord of spirits.| So the Alexandrian 
Septuagint, the Syriac, and several MSS.; 
but the Vatican Codex and the MSS. generally 
have “the Lord of our fathers.” The ordi- 
nary expression is “the Lord God of our 
fathers” (Ex. ii. 13, 15, 16; iv. 5;—Deut. i. 
Lie lVanl exile CCC.))e 

caused a great apparition.| On the fond- 
ness of the author for “apparitions” see the 
comment on ch. ii. 21. 


that presumed.| Rather, “that had pre- 
sumed.” 


25. he... smote at Heliodorus with his fore 
feet.| Herodotus tells of a horse which was 
trained, on approaching an enemy, to rear 
up and attack him with his fore feet and teeth 
(v. 111). The owner of the animal was 
a Persian. 


he that sat upon the horse had complete harness 
of gold.| So the angelic horseman in ch. xi. 8. 
Those in ch. x. 29 have “golden bridles,” 
Masistius, the commander of the Persian 
cavalry at the battle of Platea, wore a cuirass 
which was made of golden scales (Herod. 
ix. 22). 

26. two other young men appeared before 
him.| Te. “ were seen in front of the rider.” 


27. Heliodorus fell suddenly unto the ground.| 
It is not said that he was cast on the ground 
by the horseman, much less that he was 
“trampled under foot” (Stanley) ; but rather 


that he fell fainting under the blows of the 
scourgers, and lost consciousness. 


put him into a iitter.| Litters were used 
by the Egyptians from a very early date, and 
are represented in the painted ornamentation 
of the tombs (Rosellini, ‘Mon. Civili pl. 
xcili. 2), They were slung on poles, and 
carried on the shoulders of slaves. From 
the Egyptians they passed to their Persian 
conquerors, who used them even in their 
warlike expeditions (Herod. vii. 41). 


28. with a great train.| Rather, “ with 
many horsemen.” 


unable to help himself with his weapons.] 
There is no mention of “weapons.” The 
statement is that he was “quite unable to 
help himself,’—“ altogether helpless,” as we 
should now say. 


manifestly they acknowledged the power of 
God.|_ His bearers, some of his own heathen 
attendants, were so impressed by what they 
had seen that they openly acknowledged what 
had been done to have been effected by the 
power of God. 


29. by the hand of God.| Rather, “ by the 
might of God.” 


30. when the Almighty Lord appeared.| 
It is not meant to identify the angelic appari- 
tion of v. 25 with God himself, as some have 
supposed. Any surprising occurrence was 
regarded by the later Jews as a Divine mani- 
festation (émdvera) or revelation of the 
presence of God—even a timely and unex- 
pected shower of rain. (See Joseph. ‘A. J’ 


xviii. 8, § 6: “O Oeds mapovaiay édeixvye 
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Lem 31 Then straightways certain of young men in the same clothing ap- a 


Heliodorus’ friends prayed Onias, 
that he would call upon the most 
High to grant him his life, who lay 
ready to give up the ghost. 

32 So the high priest, suspecting 
lest the king should misconceive that 
some treachery had been done to 
Heliodorus by the Jews, offered a 
sacrifice for the health of the man. 

33 Now as the high priest was 
making an atonement, the same 


peared and stood beside Heliodorus, 
saying, Give Onias the high priest 
reat thanks, insomuch as for his 
sake the Lord hath granted thee 
life : 

34 And seeing that thou hast been 
scourged from heaven, declare unto 
all men the mighty power of God. 
And when they had spoken these 
words, they appeared no more. 


35 So Heliodorus, after he had 


Ty avrod Ilerpevin . . . 6 Ilerpwyios de 
karemémAnkto, pay evapyas tov Ocoy .. .« 
Toy aroonunvavra Thy emipdveray.) 


31. the most High.| The heathen could 
recognise Jehovah as “the most High,” either 
identifying Him with their own chief Deity— 
Bel, or Merodach, or Ormazd, or Zeus, as 
the case might be—or regarding Him as the 
“¢od of the land,” and so as “most High” 
within His own jurisdiction. Nebuchadnezzar 
had given the title to the god of the Jews 
more than once (Dan. iil. 26; iv. 2, 34); 
Darius the Mede had called Him “ the living 
God” (ib. vi. 20, 26); Cyrus, “the God” 
(ha-elohim) ; Darius Hystaspis, “the God of 
heaven” (Ezra vi. 9, 10); Artaxerxes, the 
same (ib. vii. 21, 23). Acknowledgments of 
this kind involved no change of religion, and 
were readily enough made, when there was 
anything to gain by making them. 


to grant him his life.| Rather, “and 
thus give life to him who,” &c. Onias is 
viewed as giving the life which he prays God 
to spare. 


who lay ready to give up the ghost.] 
Literally, “ who lay at the last gasp.” 


32. suspecting lest the king should miscon- 
ceive that some treachery had been done to 
Heliodorus.| ‘This is probably the true ex- 
planation of the whole occurrence recorded. 
As it was certainly not in the designs of 
Providence to preserve the ‘Temple treasures 
from the cupidity of the Syrian kings (1 Mace. 
i. 21-23), we cannot, with the author of the 
Book, suppose a real miracle to have been 
wrought. Neither can we imagine the story 
to have taken the full and substantial shape 
which it wears in this chapter without some 
solid foundation. Heliodorus must have 
made the attempt recorded ; and Heliodorus 
must have been bated. The question is, 
what baffled him? Probably, arrangements 
made, with the connivance of the High 
Priest, to impose upon his credulity by ap- 
pearances which he might think supernatural, 
and before which he might therefore yield. 


Compare the arrangements by which the 
Delphian priests succeeded in preserving the 
treasures of their temple from Xerxes in 
B.C. 480 (Herod. viii. 37-39), and again from 
the Gauls in B.c. 279 (Pausan. x. 23). Onias 
might well fear lest the true nature of the 
obstacles to which Heliodorus yielded should 
become known. 


33. as the high priest was making an 
atonement.| Rather, “the propitiation” 
(rov ihacpdv)—i.e. as he was offering the 
sacrifice which was to expiate Heliodorus’s 
crime. 


appeared.| Rather, “appeared a second 
time” (wahw). 


34. seeing that thou hast been scourged from 
heaven.| ‘The Vatican and several other 
MSS. have tr’ atrovd, “ by him,” instead of 
e& ovpavod, “ from heaven ;” while the Syrian 
and Vulgate versions have “by God.” “Yz’ 
avrod is probably the true reading, God being 
intended, not however as the actual scourger, 
but as the originator of the punishment, which 
angel hands carried out. (See the comment 
On v. 30.) 


they appeared no more.| Rather, “they 
disappeared from sight.” These later details 
are most probably embellishments—perhaps 
“ encaustics ” of the epitomator (ch. ii. 29). 


35-40. Sequel of the story. Helio- 
dorus, having offered sacrifice and given 
thanks to God, returns to Antioch, and de- 
clares to all what has happened to him. On 
being asked by Seleucus what sort of person 
he would recommend to be sent to Jerusalem 
on an errand similar to his own, he advises 
the king to select an enemy or a traitor 
(wv. 38), since whoever goes will be sure to 
suffer pretty severely, even if he escape with 
his life. 


35. Heliodorus, after he had offered sacrifice. | 
It was open to any one, whether Jew or 
heathen, to offer sacrifice in the Jewish 
temple. The offerer brought the sacrifice 
and laid his hand on its head, thus identifying 
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v. 36—1.] 


offered sacrifice unto the Lord, and 
made great vows unto him that had 
saved his life, and saluted Onias, 
returned with his host to the king. 

36 Then testified he to all men 
the works of the great God, which 
he had seen with his eyes. 

37, And when the king asked He- 
liodorus, who might be a fit man to 
be sent yet once again to Jerusalem, 
he said, 

38 If thou hast any enemy or 
traitor, send him thither, and thou 
shalt receive him well scourged, if he 
escape with his life : for in that place, 
no doubt, there is an especial power 
of God. 

39 For he that dwelleth in heaven 
hath his eye on that place, and de- 
fendeth it; and he beateth and de- 
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stroyeth them that come to hurt 
it. 

40 And the things concerning He- 
liodorus, and the keeping of the 
treasury, fell out on this sort. 


CHAPTER IV. 

1 Simon slandereth Ontas. 7 Fason, by cor- 
rupling the king, obtaineth the office of the 
high priest. 24 Menelaus getteth the same 
Srom Fason by the like corruption. 34 An- 
dronicus traitorously murdereth Onias. 36 
The hing being informed thereof, causeth An- 
dronicus:to be put to death. 39 The wicked- 
ness of Lysimachus, by the instigation of 
Menelaus. 


HIS Simon now, “of whom we 
spake afore, having been a be- 
wrayer of the money, and of his 
country, slandered Onias, as if he 
had terrified Heliodorus, and been 
the worker of these evils. 


a 


himself with his offering. Originally he slew 
ii veveel asyet lenin 28> .2416cc.) but ulti= 
mately the Levites undertook that office (2 
Chr. xxx. 17; xxxv. 6). The blood was then 
taken by the priests and poured upon the 
altar. Either the whole victim, or certain 
parts of it, were also burnt by the priests 
upon the altar. Thus both the layman and 
the priest might be said, in ditferent senses, 
to “offer” the sacrifice. 

made great vows.| The words evyecOu 
and evxai are used indifferently of prayer, 
praise, vows proper, and thanksgiving. Here 
the offering of praise and thanksgiving would 
seem to be intended. 

saluted Onias.| Rather, “held friendly 
converse with Onias.” Compare ch. xiil. 
24. 

with his host.| See the comment on wv. 24. 

36. the works... which he had seen with 
his eyes.| Heliodorus did not consider that 
he had had a vision. The beings whom he 
regarded as supernatural had yet been seen 
by his natural eyes. 

37. who might be a fit man.| Rather, 
“what sort of aman would be a fitting one 
to send.” Seleucus did not ask him to desig- 
nate the individual. 

38. traitor.| Literally, “plotter against 
thy government.” This was what Helio- 
dorus himself became soon afterwards (Ap- 
pian, ‘ Syriac.’ § 46). 

if he escape.| Rather, “even if he escape” 
(dv mep Kat). 


40. the keeping of the treasury.] Le. the 


watch and ward kept over the Temple 
treasury by angelic beings, which the story 
illustrates. 


CHAPTER IV. 
IPYNIRAL TUL. 


§ 1. FURTHER TROUBLES CAUSED BY SIMON 
IN JERUSALEM. 


1-6. On the return of Heliodorus to An- 
tioch empty-handed, Simon was not slow to 
suggest that Onias had been at the bottom of 
the pretended miracles by which Heliodorus 
had allowed himself to be terrified. Onias 
was, he said, a “plotter against the govern=- 
ment,” and ought to be punished as such. 
At the same time his taction committed 
murders in Jerusalem, and he was known to 
be upheld in his opposition to Onias by the 
Apollonius to whom he had applied in the 
first instance (ch. ili. 5), the governor of 
Ceelesyria and Phcenicia. Under these cir- 
cumstances the High Priest felt it incumbent 
on him to proceed to the Court, to defend 
his own conduct and induce Seleucus to put 
a stop to Simon’s insolence. 


1. a bewrayer of the money and of his 
country.| See ch. ili. 4-7. In betraying the 
secret of the richness of the Temple treasury, 
he had been a betrayer of the interests of his 
country. 

slandered Onias.| Literally, “spake evil 
of Onias.” 

as if he had terrified Heliodorus.| Rather, 
“that it was he who had terrified Helio- 
dorus.” (See the comment on ch. iii. 32.) 
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2 Thus was he bold to call him a 
traitor, that had deserved well of the 
city, and tendered his own nation, 
and was so zealous of the laws. 

3 But when their hatred went so 
far, that by one of Simon’s faction 
murders were committed, 

4 Onias seeing the danger of this 
contention, and that Apollonius, as 
being the governor of Celosyria and 
Phenice, did rage, and increase Si- 
mon’s malice, 
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DV [v. 2—7. 

5 He went to the king, not to be 
an accuser of his countrymen, but 
seeking the good of all, both publick 
and private : 

6 For he saw that it was impos- 
sible that the state should continue 
quiet, and Simon leave his folly, 
unless the king did look there- 
unto. 

7 But after the death of Seleucus, 
when Antiochus, called Epiphanes, 
took the kingdom, Jason the bro- 


The accusation, no doubt, was that Onias had 
contrived the whole business. 


2. Thus was he bold to call him a traitor.| 
Literally, “a plotter against the government.” 
The words are the same as those used by 
Heliodorus in ch. iii. 38. 

zealous of the laws.| Compare ch. iii. 4, 5. 
Onias was the head of the orthodox, Simon of 
the Hellenizing party. The antagonism which 
broke out openly soon afterwards (vv. 7-17) 
was already shewing itself. (See the comment 
on ch. iii. 4.) 

3. their hatred.]| 
Onias and Simon. 


Ie. the feud between 


4. <Apollonius.| Compare ch. iii. 5. 


did rage.| Apollonius was as angry as 
Simon that the attempt to seize the Temple 
treasures had failed. He had probably looked 
to rise high in the favour of the king by being 
instrumental in obtaining him such a windfall. 
The failure of Heliodorus had disappointed 
this hope. 


5. not to be an accuser of his countrymen.| 
Compare Acts xxvili. 19: “Not that I had aught 
to accuse my nation of.” No act could be 
worse in the eyes of Jews than that one of 
their own number should lay a complaint 
against his nation before a heathen tribunal. 
The author, who is very jealous of the honour 
of Onias (ch, ili. 1; Iv. 2, &c.), wishes to 
clear him of any such charge. It was not 
his nation, but a few individuals of his nation, 
that he accused, and this he did only because 
it was required for the general good of the 
whole community. 


both publick and private.| Or, “ both col- 
lectively and individually.” 


6. unless the king did look thereunto.| It 
does not appear that Seleucus took any active 
steps in consequence of the visit of Onias, 
Perhaps he might have done so had it not 
been for his untimely death. Or perhaps he 
may have sympathised rather with Simon the 
Hellenist, than with the strict Jew who 
wanted Simon to be suppressed. 


§ 2. ON THE DEATH OF SELEUCUS AND 
ACCESSION OF ANTIOCHUS EPIPHANES, 
JASON IS MADE H1GH PRIEST. RAPID 
ADVANCE OF THE HELLENIZING MOVE- 
MENT. 


7-22. The sudden death of Seleucus and 
accession of his younger brother, Antiochus 
IV., known as Epiphanes, introduced a new 
element of discord into Jewish affairs. Jason, 
or rather Joshua, the brother of Onias, re- 
garded the accession of a new king as favour- 
able to his own ambition, and, having pur- 
chased the high-priestly office of Epiphanes, 
threw himself heart and soul into the Hel- 
lenistic movement. He began by erecting a 
gymnasium after the Grecian fashion in the 
immediate neighbourhood of Jerusalem (v. 
12); after which he discontinued the Temple 
service (v. 14), aped in all respects Grecian 
manners, and sent envoys to Tyre, who were 
to take part in a sacrifice to Melkarth, the 
Tyrian Hercules (vw. 19). He also obtained 
for the inhabitants of Jerusalem the citizenship 
of Antioch, and taught them to call them- 
selves Antiochians (wv. 9, 19). 


7. after the death of Seleucus.| Nothing 
is known of the death of Seleucus beyond 
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the bare fact that he was plotted against and ° 


slain by Heliodorus, one of his courtiers 
(App. ‘Syriac.’ § 46), who is probably iden- 
tical with the “treasurer” or “ minister ” of 
ch. iil. 7-40. Heliodorus seized the throne, 
but was in a little time driven from it by 
Eumenes of Pergamus, who had espoused the 
cause of Antiochus, Seleucus’ brother. 


when Antiochus, called Epiphanes, took the 
kingdom.} On the name “ Epiphanes,” see 
the comment on 1 Macc.i. ro. Epiphanes 
received the kingdom from Eumenes in 
B.c. 176. He reigned till B.c. 164. 


Jason the brother of Onias.| ‘The original 
name of Jason was Joshua (Joseph. ‘A. J.’ 
xii. 5, § 1). In connection with his general 
Hellenizing policy, he changed his name into 
Jason, the Greek appellation which most 
nearly approached to it. 


v. 8—12.] It, MACCABEBES., -IV. 569 
B.C. ther of Onias laboured underhand his own nation to the Greekish B.C. 
"7 to be high priest, fashion. sail? 
8 Promising unto the king by in- 11 And the royal privileges granted 
tercession three hundred and three- of special favour to the Jews by the 
score talents of silver, and of another means of “John the father of Eupole- ¢ See 
revenue eighty talents : mus, who went ambassador to Rome zy." 
g Beside this, he promised to as- for amity and aid, he took away; 
4 sign an hundred and fifty more, if he and putting down the governments 
r ac. I. 


might have licence to set him up #a 
place for exercise, and for the training 
up of youth in the fashions of the 
heathen, and to write them of Jeru- 
salem by the name of Antiochians. 

10 Which when the king had 
granted, and he had gotten into his 
hand the rule, he forthwith brought 


which were according to the law, 
he brought up new customs against 
the law : 

12 For he built gladly a place of 
exercise under the tower itself, and 
brought the chief young men under 
his subjection, and made them wear 
a hat. 


laboured underhand to be high priest.| Jo- 
sephus knows nothing of Jason having sup- 
planted his brother in the high priesthood, 
or bought the dignity of Epiphanes. On the 
contrary, he regards him as having succeeded 
regularly to the office at his brother’s death, 
the only son left behind him by Onias being 
still . child, and therefore ineligible (‘ A. J.’ 
LISHED) 


8. by intercession.| Rather, “at an inter- 
view.” ‘The present equivalent of 440 talents 
would be above 75,o0o/. sterling. It appears 
by the later narrative (w. 23) that the money 
was not paid till three years afterwards. 


9. he promised to assign an hundred and 
jifty more.| Rather, “he promised to give a 
written undertaking for a hundred and 
fifty more.” 


to set him up a place for exercise.| See 
1 Macc. i. 14, and the comment ad /oc. 


for the training up of youth in the fashions 
of the heathen.| Nothing is said in the origi- 
nal about ‘‘the fashions of the heathen,” nor 
was the place intended to be one of general 
education. A “gymnasium” and “ ephebia ” 
was an exercise-ground for the bodily training 
and recreation of young men, whose mental 
and moral training was otherwise provided 
for. Still the institution was so thoroughly 
Greek, and so much at variance with staid 
Hebrew habits, that it could not but exert a 
very great influence over the general tone of 
morals and manners. (See Ewald, ‘ Hist. 
of Israel,’ vol. v. p. 294; Stanley, ‘ Lectures 
on the Jewish Church,’ vol. iii. p. 291.) 


and to write them of Jerusalem by the name 
of Antiochians.| Rather, “and to register 
as Antiochians all those who dwelt in 
Jerusalem.” There was, it would seem, a 
“citizenship of Antioch,” as there was a 
citizenship of Rome, which could be freely 


imparted to non-residents. ‘There are coins 
which mention such a class of persons at 
Ptolemais (Mionnet, ‘ Description des Mé- 
dailles,” tom. v. pp. 37, 88, 216; tom. viii. 
p. 30, &c.). Jason obtained this citizenship 
for the people of Jerusalem. What rights it 
conferred is uncertain. 

10. when... he had gotten into his hand 
the rule.| J.e.the high-priestly office, with the 
civil power which at this time belonged to it. 

he forthwith brought.) Rather, “ pro- 
ceeded to bring” (the imperfect tense). 

ll. the royal privileges granted of special 
favour to the Jews.| ‘Those given by Anti- 
ochus the Great (Joseph. ‘A. J.’ xii. 3, § 3) 
are, it is probable, especially meant. The 
most important of these was the right of 
being governed by their own laws (qodurev= 
éc0woay mayres of €k Tov EOvous Kara Tovs 
maTp@ovs vopous). 

by the means of John the father of Eupole- 
mus.| Compare 1 Macc. viil. 17. We have 
no further knowledge of this ‘‘John,” or of the 
part which he played in obtaining the privi- 
leges trom Antiochus. He was evidently a 
less famous man than his son. 

who went ambassador to Rome.| In B.c. 
162-1. For an account of the embassy, see 
1 Macc. viii. 17-32. 

putting down the governments.| Rather, 
“the modes of government.” 


12. under the tower itself.| Rather, “ under 
the citadel.” The particular “tower” (dxpa), 
of which we hear so much in the First Book, 
was not yet built (see 1 Macc. i. 33). What 
is here intended would seem to be the southern 
or south-western hill, the loftiest part of the 
entire site. ‘The writer regards it as aggra- 
vation of Jason’s offence, that he built the 
gymnasium so near the city. 

made them wear a hat.| To moderns this 
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ae 13 Now such was the height of 

—” Greek fashions, and increase of 

heathenish manners, through the 

exceeding profaneness of Jason, that 

ungodly wretch, and no high priest ; 

14 That the priests had no cou- 

rage to serve any more at the altar, 

but despising the temple, and neglect- 

ing the sacrifices, hastened to be 

partakers of the unlawful allowance 

Aen in the place of exercise, after the game 
Discus, Of "Discus called them forth ; 

which was 5 Not setting by the honours of 


withan their fathers, but liking the glory of 


hole in the 


midst. the Grecians best of all. 


16 By reason whereof sore calamity 
came upon them: for they had them 
to be their enemies and avengers, 
whose custom they followed so ear- 
nestly, and unto whom they desired 
to be like in all things. 

17 For it is not a light thing to do 
wickedly against the laws of God : 
but the time following shall declare 
these things. 

18 Now when the game that was 
used every fifth year was kept at 


B.C 


cir. I 


Tyrus, the king being present, 1a 
19 This ungracious Jason sent werev 


I : gious a 
special messengers from Jerusalem, Zassadc 


does not appear a great offence. But the 
particular hat mentioned—the broad-brimmed 
hat or pefasus—was discredited in Jewish 
eyes by its association with figures of Mercury, 
the presiding god of gymnasia, and so seemed 
almost an idolatrous emblem. 


18. Jason, that ungodly wretch, and no high 
priest.| Unworthy, ze., to be counted among 
the real High Priests. (Compare St. Paul, 
of himself, “‘ that am not meet to be called an 
apostle.”) 


14. the priests had no courage.| Rather, 
“no readiness,” or “no inclination.” As 
Dean Stanley says, “The priests in the 
Temple caught the infection, left their sacri- 
ficial duties unfinished, and ran down from 
the Temple court to take part in the spec- 
tacle as soon as they heard the signal. . . 
which was to lead off the games” (‘ Lectures 
on the Jewish Church,’ vol. iii. p. 291). 


the unlawful allowance.| Rather, “the 
unlawful shows” or “exhibitions.” <A 
large outlay was made by the authorities to 
render the gymnasia attractive. They were 
a kind of “People’s parks,’ which it cost a 
good deal to keep up. Athletes contended 
in them; rhetoricians declaimed; jugglers 
probably exhibited their tricks. ‘The office 
of yupvaovapyns, Or provider of the gymnasia 
with whatever was required to make them 
attractive, was reckoned a very expensive 
one. 


after the game of Discus called them forth.] 
Rather, “after the proclamation of the 
disk-throwing had been made.” ‘The 
exercises opened with disk, or quoit, throwing, 
which was itself preceded by a mpéxAnois— 
an invitation to all who wished to take part 
in it. 

15. Not setting by the honours of their 
fathers 'c.| Vhis is scarcely intelligible. 
‘Translate—“ not setting store by the honours 


which their sires esteemed, but deeming those 
glories the highest which were approved by 
the Greeks.” 


16. By reason whereof sore calamity came 
upon them.| The writer views the desecra- 
tion of the Temple by Antiochus, and the 
persecution that followed, as a judgment on 
the nation for the levity with which it had 
welcomed the first departures from ancient 
Hebrew practice, and introduction of Hellenic 
novelties. ‘There was a special Nemesis, he 
considers, in the instruments of their chastise- 
ment being the very people whose manrers 
and customs on some points they had been 
so eager to make their own. 


whose custom.| Rather, “ whose customs.” 


17. the time following shall declare these 
things.| J.e. “the course of time will always 
shew that it is no light matter to do wickedly 
against God’s laws.” 


18. when the game that was used every 


Jifth year was kept at Tyrus.| The “Great 


? 


Games” of Greece were celebrated either 
every alternate year, or once in four years. 
The greatest of all—the Olympian and the 
Pythian—fell under the latter category. And 
such was also the case with this festival at 
Tyre, which was perhaps an imitation of the 
Olympic one (Grimm). 

the king being present.| Epiphanes was a 
lover of shows and games (Polyb. xxxi. 3, 4), 
and naturally attended so important a festival 
as this seems to have been. Jason probably 
sent his gift on account of Epiphanes being 
there, to draw the king’s attention to his 
Hellenizing zeal. 


19. This ungracious Jason.| Rather, “ this 
wicked Jason.” 


sent special messengers.| Rather, “sacred 
envoys.” The word (Gewpoi) is used only of 
messengers sent on a sacred errand. 


ir. 173. 


Vv. 20—22.| 


who were Antiochians, to carry three 
hundred drachms of silver to the sa- 
crifice of Hercules, which even the 
bearers thereof thought fit not to 
bestow upon the sacrifice, because it 
was not convenient, but to be reserved 
for other charges. 

20 This money then, in regard of 
the sender, was appointed to Hercu- 
les’ sacrifice; but because of the 
bearers thereof, it was employed to 
the making of gallies. 

21 Now when Apollonius the soz 
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of Menestheus was sent into Egypt B.C. 


for the 'coronation of king Prolemeus 
Philometor, Antiochus, understanding 


OWE 8G 


ll Or, 
enthro- 


him not to be well affected to his zg: 


affairs, provided for his own safety: 
whereupon he came to Joppe, and 
from thence to Jerusalem : 

22 Where he was honourably re- 
ceived of Jason, and of the city, 
and was brought in with torch light, 
and with great shoutings: and so 
afterward went with his host unto 
Phenice. 


who were Antiochians.| See the comment 
on w. 9. 


three hundred drachms of silver.| This is 
so small a sum—less than r1o/. sterling—that 
the reading is with reason suspected. Several 
MSS. and the Syriac Version have 3,300, 
which is a far more likely amount. 


the sacrifice of Hercules.| The Tyrian 
Melkarth was identified by the Greeks with 
their own Hercules, though on no very suffi- 
cient grounds. He was more properly an 
aspect of Baal, the Sun-god—Baai viewed as 
“the king of the city,” the special guardian 
and protector of Tyre. (See ‘ Ancient Reli- 
gions,’ pp. 161, 162.) 

which even the bearers... thought fit not to 
bestow upon the sacrifice.| ‘The bearers were 
more scrupulous than their master. They 
shrank from making an offering to a heathen 
god, regarding it as “not convenient,” or rather 
as “unfitting.” They applied the money 
therefore to a different purpose. (See wv. 20.) 


20. This money ... was appointed.| Our 
translators read érecey for émepev, with 
three or four MSS., which certainly gives a 
better sense. 


it was employed to the making of gallies.| 
The bearers gave it to the Syrian king, as a 
contribution towards the expenses of his navy. 


21. Apollonius the son of  Menestheus.| 
“Son of Menestheus” is added, to distinguish 
him from the “son of Thraseas,” of whom 
we have heard in ch. iii. 5-7; iv. 4. Grimm 
conjectures that he may be the Apollonius 
who headed an embassy sent to Rome by 
Epiphanes, mentioned in Livy (xlii. 6). 


for the coronation of king Ptolemeus Phi- 
lometor.| The meaning of the word mpwro- 
xdiowa is very obscure; but of all the signifi- 
cations suggested “coronation,” or rather 
“inthronisation,” is perhaps the best—the 
word being equivalent to prima sessio in solio. 
This event took place in B.C. 173, eight 
years after his accession, on the death of his 


mother, when he had attained the age of 
fifteen. Antiochus Epiphanes had then been 
king three years. 

Antiochus, understanding him not to be well 
affected to his affairs.| The alienation of 
Philometor from Antiochus was the work of 
his ministers Euleeus and Lenzus, in whose 
hands the weak boy was a mere tool. 
Deeming Epiphanes half a madman, they 
thought it would be easy to deprive him of 
Ccelesyria and Palestine, and recover them to 
the Ptolemzan kingdom. They therefore 
made demands which could not be acceded 
to, and plunged Egypt into war. 


he came to Joppe.| By sea, probably, from 
Seleucia, the port of Antioch. 


22. Where he was honourably received.| 
Rather, ‘“‘magnificently received.” 


was brought in with torch light.|  Pro- 
cessions where torches were held in the hand 
are mentioned among the religious cere- 
monies of the Greeks; but a torch-light 
reception of a great man by a town seems to 
have been an illumination of the town by 
means of torches placed along the roofs of 
the houses. (See Athen. ‘ Deipnosoph.’ iv. 29.) 


§ 3. MENELAUS OBTAINS THE HIGH 
PRIESTHOOD FROM ANTIOCHUS. FLIGHT 
OF JASON. 


23-28. Three years after his purchase of 
the high-priestly office, Jason sent the sum 
of money which he had undertaken to pay to 
Antiochus, by the hands ofa certain Menelaus, 
whom Josephus makes his brother, but whom 
our author calls the brother of Simon the 
Benjamite (ch. iii. 4). Arrived at the Court, 
Menelaus took the opportunity to undermine 
Jason, and, by the promise of a much larger 
sum than he had paid, induced Antiochus to 
depose Jason, and transfer the high priesthood 
to himself. Jason, upon receiving the intelli- 
gence, fled into the country of the Ammonites. 
Not long afterwards, Menelaus, having failed 
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23 Three years afterward Jason 
sent Menelaus, the aforesaid Simon’s 
brother, to bear the money unto the 
king, and to put him in mind of cer- 
tain necessary matters. 

24 But he being brought to the 
presence of the king, when he had 
magnified him for the glorious ap- 
pearance of his power, got the priest- 
hood to himself, offering more than 
Jason by three hundred talents of 
silver. 

25 So he came with the king’s 
mandate, bringing nothing worthy 
the high priesthood, but having the 


to pay the sum which he had promised, was 
summoned to Antioch. 


23. Three years afterward.| Probably in 
B.C. 171. 


Menelaus, the aforesaid Simon’s brother.| 
According to Josephus, Simon, the son of 
Onias II., had three sons—Onias III., Jason, 
and a second Onias, who took the name of 
Menelaus (‘ A. J.’ xii. 4, § 103 5,§ 1). After 
Jason had supplanted Onias III., a civil war 
broke out between him and his brother, 
Menelaus, in which the latter was worsted ; 
whereupon he appealed to Antiochus, who 
made him High Priest and deprived Jason. 
It is impossible to reconcile this account with 
our author’s. We must necessarily choose 
between them. The primary objection to our 
author’s statement is, that Menelaus, if a 
Benjamite, could not be a priest, much less 
High Priest. It is a sufficient reply to this, 
that the Syrian kings had no regard for the 
Jewish Law, and that Antiochus was at this 
time aiming at its entire abolition. It is 
also noticeable that when Alcimus was ap- 
pointed High Priest by Eupator, confidence 
was felt in him because, as was said, “ One 
that is a priest of the seed of Aaron is come 
with this army” (1 Macc. vii. 14), implying 
previous irregularity. Josephus’s statement 
that two brothers, who both grew up, had 
the same nzme, is moreover suspicious. 


24. offering more than Jason by three 
hundred talents.| ‘Three hundred talents 
would be equal to 72,000/. of our money. 
It is not clear whether the payment was to be 
made once for all, or annually. 


25. So he came.] 
Jerusalem.” 


having the fury of a cruel tyrant.| See 
below, vv. 34, 39; Ch. v. 15, 16. 


26. Jason 


soNeturned 02.6, tO 


. was compelled to flee into 
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fury of a cruel tyrant, and the rage of 
a savage beast. 

26 Then Jason, who had under- 
mined his own brother, being under- 
mined by another, was compelled to 
flee into the country of the Am- 
monites, 

27 So Menelaus got the princi- 
pality: but as for the money that he 
had promised unto the king, he took 
no good order for it, albeit Sostratus 
the ruler of the castle required it : 

28 For unto him appertained the 
gathering of the customs. Wherefore 
they were both called before the king. 


the country of the Ammonites.| As persistent 
enemies of Israel (see the comment on 
1 Macc. v. 6), the Ammonites would be 
ready enough to give an asylum to powerful 
Jewish refugees, who might be counted upon 
to injure and harass their own countrymen, 
as Jason afterwards did (ch. v. 5-7). 


2'7. the money that he had promised.| See 
UV. 24. 

the ruler of the castle.| Rather, “the 
commandant of the citadel.’ On the 
position of the “ citadel,” see the comment 
on v. 12. Sostratus is not elsewhere men- 
tioned. 


28. the customs.) Rather, “the taxes.” 
The Syrian commandant in Jerusalem had 
the duty of collecting all the taxes of the 
city and province, and of remitting them to 
the king’s treasury. Sostratus claimed that 
his right extended to the sum which the 
High Priest had agreed to pay for his office. 
Menelaus disputed this claim, which seems 
to have been a novel one, since Jason sent 
his money by his own special messenger 
(v. 23). 


§ 4. MENELAUS, HAVING LEFT HIS BROTHER 
LYSIMACHUS IN CHARGE AT JERUSALEM, 
GOES TO ANTIOCH, BUT FINDS THE KING 
ABSENT, AND ANDRONICUS REGENT. 
HAVING BRIBED ANDRONICUS WITH 
SOME OF THE TEMPLE TREASURES, HE 
IS REBUKED BY ONIAS, WHEREUPON HE 
PROCURES ONIAS’S DEATH. 


29-35. In obedience to the king’s sum- 
mons both Menelaus and Sostratus quitted 
Jerusalem and went to Antioch, leaving de- 
puties to take their place. On their arrival, 
they found that the king had quitted the city, 
in order to put down an insurrection in Cilicia, 
and had left a certain Andronicus as regent 
till his return. Menelaus, to ingratiate him- 
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Vv. 29—33.| 


29 Now Menelaus left his bro- 
ther Lysimachus in his stead in 
the priesthood ; and Sostratus /eft 
Crates, who was governor of the 
Cyprians. 

30 While those things were in 
doing, they of Tarsus and Mallos 
made insurrection, because they were 
given to the king’s concubine, called 
Antiochis. 

31 Then came the king in all 
haste to appease matters, leaving 
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Andronicus, a man in authority, for 
his deputy. 

32 Now Menelaus, supposing that 
he had gotten a convenient time, 
stole certain vessels of gold out of 
the temple, and gave some of them to 
Andronicus, and some he sold into 
Tyrus and the cities round about. 

33 Which when Onias knew of a 
surety, he reproved him, and withdrew 
himself into a sanctuary at Daphne, 
that lieth by Antiochia. 


self with the regent, presented him with some 
golden vessels, which he was believed to have 
stolen from the Temple. Hereupon Onias, 
the ex-High Priest, who was in the neigh- 
bourhood, ventured to rebuke him, having 
previously, however, knowing his danger, 
taken sanctuary in one of the temples at 
Daphné. Menelaus had sufficient influence 
with Andronicus to induce him, contrary to 
all the Greek notions of what was just and 
right, to draw forth Onias from his asylum 
by a promise of safety, and then immediately 
to violate it by casting him into prison and 
there putting him to death. 


29. Menelaus left his brother Lysimachus 
in his stead.| This seems to be the true 
meaning, though the word translated “in his 
stead” is dsad0x0s, which commonly signifies 
a “successor.” ‘There is a similar use of the 
word in ch. xiv. 26. 


Crates, who was governor of the Cyprians.| 
This cannot mean, “who was at the time 
governor of the Cyprians,” since the governor 
would naturally reside in the island, and at 
any rate would not, while governor, be hold- 
ing a subordinate post at Jerusalem—not to 
mention that Cyprus was at the time a de- 
pendency of Egypt. Crates must be called 
“‘ sovernor of the Cyprians,” either as having 
once held that office under one of the Pto- 
lemies, or else, by pro/epsis, as the man who 
subsequently was appointed governor, when 
in B.c. 168 Epiphanes conquered the island. 


30. they of Tarsus and Mallos.| ‘Tarsus 
and Mallos were, both of them, Cilician 
cities—the former the well-known capital of 
Cilicia Campestris, the latter a less important 
place in the same region, situated near the 
sea, to the east of the old bed of the Pyramus, 
in lat. 36° 36’, long. 35° 20’ nearly. (See 
Beaufort’s ‘ Karamania,’ p. 294.) 

they were given to the king’s concubine.| It 
was a practice of the Achemenian Persians 
to assign the revenues of one or more cities 
to individuals as an act of favour. Artaxerxes 
Longimanus made over the revenues of three 


Greek cities to Themistocles (Thue. i. 138) ; 
Mnemon gave those of several villages in 
Syria to Parysatis (Xen. ‘ Anab, i. 4, § 9). 
According to Herodotus, Anthylla, a city 
of Egypt, was permanently assigned under 
the Achzmenians, as pin-money, to the wife 
of the satrap of Egypt for the time being 
(Herod. ii. 98). The practice is mentioned 
as a general one by Cicero (‘ Orat. in Verrem,’ 
iii. 33). It isalsonoticed by Plato, Athenzus, 
Cornelius Nepos, Plutarch, and Philostratus. 


31. Then came the king.| Ie. Epiphanes 
departed from Antioch, and went with all 
speed into Cilicia, to put down the insurrec- 
tion. 


leaving Andronicus.| This Andronicus is 
not otherwise known. The name is acommon 
one. 


32. Menelaus, supposing that he had gotten 
a convenient time.| \t is not clear why the 
time should have seemed particularly “con- 
venient.” Menelaus, being at Antioch, could 
only have obtained the vessels by requiring 
his deputy, Lysimachus, to send them, which 
would have given the affair unnecessary pub- 
licity. Probably he had brought the vessels 
with him from Jerusalem. 


stole certain vessels of gold out of the temple.) 
Literally, “appropriated to himself some of 
the golden vessels of the temple.” 


and some he sold into Tyrus.| Rather, “and 
others he had previously sold.” 


33. he reproved him, and withdrew him- 
self.| This translation inverts the order of 
the events. The Greek text states that 
Onias, “ having first withdrawn himself into 
sanctuary at Daphne, then proceeded to 
reprove Menelaus.” 


a sanctuary at Daphne.| Daphné, often 
spoken of as a “suburb” of Antioch (Dio 
Cass. li. 7; Am. Marc. xix. 12, § 19), was 
really situated about five miles to the south- 
west. It was a sacred precinct, nearly ten 
miles in circumference, on the northern slope 
of the hills which shut in the Orontes valley 
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34. Wheretore Menelaus, taking 
Andronicus apart, prayed him to get 
Onias into his hands; who being 
persuaded thereunto, and coming to 
Onias in deceit, gave him his right 
hand with oaths; and though he 
were suspected by him, yet persuaded 
he him to come forth of the sanc- 
tuary: whom forthwith he shut up 
without regard of justice. 

35 For the which cause not only 
the Jews, but many also of other 
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nations, took great indignation, and 
were much grieved for the unjust 
murder of the man. 

36 And when the king was come 
again from the places about Cilicia, 
the Jews that were in the city, and 
certain of the Greeks that abhorred 
the fact also, complained because 
Onias was slain without cause. 

37 Therefore Antiochus was heart- 
ily sorry, and moved to pity, and 
wept, because of the sober and 


upon the south. Naturally a place of extreme - 


beauty, with an abundance of perennial springs 
and frequent groves of bay and cypress trees 
(Liban. ‘ Antioch.’ p. 356), it was adorned also 
by art with several temples and shrines, as 
well as with numerous statues and fountains. 
The main temple was one of Apollo and Diana, 
built by the first Seleucus. “That the right 
of asylum belonged to the place is mentioned 
by Polyznus (‘Strateg.’ vill. 50). 

that lieth by Antiochia.| The Syrian 
capital was distinguished from other cities 
of the same name by the suffix éml Adpyns, 
“near Daphné.” It has been questioned 
whether, under any circumstances, a religious 
Jew, such as Onias is represented to have 
been (ch. iii. 1; iv. 2, &c.), would have con- 
sented to take sanctuary in a heathen pre- 
cinct, especially in one so notorious for licen- 
tiousness and debauchery as that of Daphné. 
But our author, at any rate, did not think 
such a thing impossible. 


34. to get Onias into his hands.| Or, “to 
put Onias to death.” The verb used (yeu- 
povo@a.) has this sense (Xen. ‘ Cyrop.’ vii. 5, 
$30; Ailian, ‘Var. Hist.’ iv. 5; 3 Macc, 
vii. 15). 

yet persuaded he him to come forth of the 
sanctuary.| ‘This was a common proceeding. 
‘The Greeks had a strong objection to vio= 
lating the right of sanctuary by actual 
slaughter of the refugee within the place of 
asylum, though in hot blood they would do 
this sometimes (Plutarch, ‘ Vit. Solon.’ § 12); 
but they thought little of evading the right, 
and reducing it to a nullity. Sometimes they 
would surround the asylum, prevent the 
entrance of food, and, having reduced their 
victim to the last gasp, remove him without 
violence, and let him perish just outside the 
sacred place (Thucyd. i. 134); sometimes 
they would make the most solemn promises 
to spare the victim’s life, yet cut him down 
the moment he had left the asylum. It was 
universally allowed that such conduct was 
wrong, and the guilt of it attached not merely 
to the individual, but to his descendants 


(Herod. v. 70; Thucyd. i. 126-135); but 
the sin was reckoned less than that of 
actually violating a sanctuary, and admitted 
of expiation, 


whom forthwith he shut up.| The Vulgate 
and Syriac versions translate, ‘‘he put to 
death ;” and so Wahl and Grimm. But it 
is admitted that rapaxAeiw has nowhere else 
this meaning. Still, the next verse shews 
that, in point of fact, Andronicus did put 
Onias to death. 


§ 5. ANTIOCHUS AVENGES THE MURDER OF 
ONIAS BY THE EXECUTION OF ANDRONICUS. 


36-38. On his return from Cilicia to An- 
tioch, after the suppression of the revolt, Anti- 
ochus found the inhabitants generally, both 
Jews and Gentiles, in a state of indignation 
at the murder of Onias. Participating in this 
feeling himself, since he had greatly respected 
Onias, he first degraded Andronicus by strip- 
ping off his purple robe, and tearing his under 
garments, and then put him to death on the 
spot where he had killed the ex-High Priest. 


36. the places about Cilicia.] 
and Mallos. 
ad loc.) 


the Jews that were in the city.|  J.e. in 
Antioch. The Jewish colony in Antioch was 
very large, though its numbers cannot be 
exactly estimated. (See Ewald, ‘ Hist. of 
Israel,’ vol. v. pp. 237, 239, 241.) 

and certain of the Greeks. . . complained. | 
The Greek text rather implies that the Jews 
alone ‘complained,’ but that the Greeks 
generally sympathised with them. 


f.e. Tarsus 
(See v. 30, and the comment 


837. Antiochus was heartily sorry, and moved 
to pity, and wept.| The character of An- 
tiochus Epiphanes was extraordinary. Dean 
Stanley’s estimate of it has been already 
quoted. (See the comment on 1 Macc. i. 10.) 
It was remarkable for its strange inconsisten- 
cies and curious combination of opposites. 
Here we have one of the softer and more 
pleasing traits. ‘The “ Great King” yields to 


Iso 


v. 38—40.| 


modest behaviour of him that was 
dead. 

38 And being kindled with anger, 
forthwith he took away Andronicus 
his purple, and rent off his clothes, 
and leading him through the whole 
city unto that very place, where he 
had committed impiety against Onias, 
there slew he the cursed murderer. 
Thus the Lord rewarded him his 
punishment, as he had deserved. 

39 Now when many sacrileges had 


his feelings, and “ weeps” on account of the 
untimely end of one whom he had admired 
and respected. 


the sober and modest behaviour.| Or, “ the 
sobriety and great modesty.” The same two 
qualities are ascribed to Scipio A’milianus by 
Polybius (xxxii. 11, § 8). 


38. being kindled with anger.| Rather, 


“inflamed with anger.” 


he took away Andronicus his purple.| We 
have seen in the First Book of the Maccabees 
that the privilege of wearing purple was con- 
fined toa few. (See 1 Macc. vill. 143; x. 20, 
62.) Andronicus, as regent (wv. 31), had 
naturally been entitled to the distinction. 
Stripping his purple off him was like striking 
a knight’s spurs from his heels before exe- 
cuting him. 

rent off his clothes.) Rather, “rent his 
clothes ”—z.e. tore them so that they looked 
like the clothes of a mean person. 


leading him through the whole city.| ‘That 
his disgrace might be seen by all. The pro- 
ceeding was the converse of that enviable 
display of such as a king “delighted to 
honour” in the sight of a whole town, 
whereof we read in Gen. xli. 43; Esther vi. 
11; and xr Macc. x. 63. 


there slew he the cursed murderer.| It has 
been questioned whether the passage has this 
meaning. ‘The verb translated “he slew” 
means ordinarily “he stript off his ornaments” 
—an impossible signification here: (1) as his 
ornaments were already taken from him; 
(2) as such a punishment could not have 
been regarded by a Jew as equal to his 
deserts. Ewald would give the word here 
the meaning of “he banished ;” but this is 
wholly without authority. The Syriac and 
Vulgate render, “he killed” or “ he deprived 
of life;” and this meaning is etymologically 
possible, since droxoopeiy might conceivably 
mean, “he removed from the world.” The 
writer affects strange words and strange 
meanings for his words, and especially en- 
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been committed in the city by Ly- 
simachus with the consent of Mene- 
laus, and the bruit thereof was spread 
abroad, the multitude gathered them- 
selves together against Lysimachus, 
many vessels of gold being already 
carried away. 

40 Whereupon the common peo- 
ple rising, and being filled with rage, 
Lysimachus armed about three thou- 
sand men, and began first to offer 
violence; one 'Auranus being the 


deavours to vary those which express the 
taking of life. (See above, v. 34, and below, 
UV. 42.) 

Thus the Lord rewarded him his punish- 
ment.| It is characteristic of the writer to 
see everywhere the hand of Divine Provi- 
dence. (Compare ch. ili. 24, 28, 29, 333 
Vv. 20; Vi. 12-16, &c.) 


§ 6. THE SACRILEGIOUS AND VIOLENT 
PROCEEDINGS OF LYSIMACHUS CAUSE 
A TUMULT AT JERUSALEM, WHEREIN 
HE IS SLAIN. 


39-42. In the absence of Menelaus, Lysi- 
machus followed the bad example which he 
had set, and continued to steal the gold 
vessels belonging to the Temple. After a 
time his doings became generally known, and 
roused public feeling to such an extent that 
gatherings took place, and insurrection seemed 
imminent. Hereupon Lysimachus took the 
initiative, and, arming 3,000 men, let them 
loose upon the people. A bloody tumult 
followed, in which Lysimachus himself and 
many of his partisans were slain. 


39. when many sacrileges had been com- 
mitted.| Literally, “when the temple had 
been many times robbed.” 


with the consent of Menelaus.| It is not 
clear whether Menelaus had returned to 
Jerusalem from Antioch, or whether he was 
detained there by Antiochus, either on 
account of his debt (w. 27), or of the part 
which he had taken with respect to Onias 
(v. 34). On the whole it seems most pro- 
bable that he had been placed under arrest. 
(See the comment on v. 45.) 


57 


Buc: 


cir. 172. 


Or, Ty- 


ranius. 


40. Lysimachus armed about three thousand » 


men.| Literally, “armed men up to the 
number of three thousand.” It is implied that 
he gave them the regular offensive and de- 
fensive arms of soldiers. 


one Auranus being the leader.| Some MSS 
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leader, a man far gone in years, and 
no less in folly. 

41 They then seeing the attempt 
of Lysimachus, some of them caught 
stones, some clubs, others taking 
handfuls of dust, that was next at 
hand, cast them all altogether upon 
Lysimachus, and those that set upon 
them. 

42 Thus many of them they 
wounded, and some they struck to 
the ground, and all of them they 
forced to flee: but as for the church- 
robber himself, him they killed beside 
the treasury. 

43 Of these 


matters therefore 
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there was an accusation laid against B. S 
Menelaus. ae 

44 Now when the king came to 
Tyrus, three men that were sent from 
the senate pleaded the cause before 
him : 

45 But Menelaus, being now con- . 
victed, promised %Ptolemee the son ¢: Mal 
of Dorymenes to give him much ** | 
money, if he would pacify the king | 
toward him. \ 

46 Whereupon Ptolemee taking 


as it were to take the air, brought 
him to be of another mind: 


47 Insomuch that he discharged 


have “one Tyrannus;” but it is unlikely 
that so familiar a name (Acts xix. 9; Apollod. 
ii. 4, § 53 Bockh, ‘Corp. Inscr.’ No. 1732) 
should have been changed into the other- 
wise unknown “ Auranus.” Proclivi lectioni 
prestat ardua. 


41. seeing the attempt of Lysimachus.| 
Rather, “the attack of Lysimachus.” 


upon Lysimachus, and those that set upon 
them.| Literally, “ upon Lysimachus and his 
partisans.” 


42. the church-robber.| Lysimachus. Their 
killing him “ beside the treasury” may have 
been accidental, but looks more like a de- 
signed act of retribution, like the execution 
of Andronicus on the very spot where his 
great crime had been committed (wv. 38). 


§ 7. MENELAUS, ACCUSED TO ANTIOCHUS 
AS THE TRUE CAUSE OF THE DISTURB- 
ANCES, BRIBES PTOLEMY, SON OF Dory- 
MENES, TO INTERCEDE FOR HIM. By 
THIS DEVICE HE ESCAPES, AND HIS 
ACCUSERS ARE EXECUTED. 


43-50. Antiochus, being at Tyre, and 
having Menelaus with him, as a prisoner 
whose fate was not yet decided, the Jewish 
senate sent three commissioners to accuse 
him to the king as the “fons et origo mali,”— 
the real originator of all the troubles, both as 
having begun the plunder of the Temple 
treasures, and as having set over the city so 
execrable a governor as Lysimachus. Mene- 
laus upon this, aware of his danger, promised 
asum of money to Ptolemy, son of Dory- 
menes, one of Antiochus’s courtiers, if he 
succeeded in getting him pardoned. This 
Ptolemy did; and Antiochus not only found 
him innocent of the crimes laid to his charge, 
but punished his accusers with death. The 


flagrant injustice of this sentence aroused the 
indignation of the Tyrians, who, to mark their 
disapproval, gave the commissioners a magni- 
ficent funeral. 


43. there was an accusation laid against 
Menelaus.| Literally, “a trial was impending 
over Menelaus.” 


44. three men... sent from the senate.| 
The number may have been chosen with 
reference to Deut. xix. 15: “ At the mouth 
of two or three witnesses shall the matter be 
established.” On the existence of a Jewish 
senate, or council, at this time, see the 
comment on ch. i. Io. 


45. Menelaus, being now convicted.| It 
is difficult to see how this meaning is to be 
obtained from the Greek. The ordinary 
reading, AeAeuuwevos, has usually the sense of 
“being left behind,’ or “still surviving.” 
EiAnppevos, a conjectural reading of Ewald’s, 
would mean “being taken,” “being held in 
fetters.” AeizreoOar has sometimes the mean- 
ing of “being defeated,” but scarcely when 
the matter in contention is a lawsuit. 
Perhaps Ewald’s reading and _ rendering 
should be accepted. 


7 
the king aside into a certain gallery, 


Ptolemee the son of Dorymenes.| See 1 Macc. 
iil, 38% 2 Macc: vill, 8, xX-12; 23.) pile scene 
to have succeeded Apollonius in the govern- 
ment of Ccelesyria and Pheenicia. 


46. taking the king aside into a certain 
gallery, as it were to take the air.| If we 
could accept these details as fact, we should 
have to suppose that the original author, | 
Jason, had a very exact knowledge of all the 
particular circumstances of the history, and | 
was either an eye-witness, or wrote from the 
reports of eye-witnesses. As it Is, we cannot 
but suspect that the epitomator is here intro- 
ducing some of his “ painting” and “en- 
caustic.” (See ch. il. 29.) 


v. 48—2.] 


Menelaus from the accusations, who 
notwithstanding was cause of all the 
mischief : and those poor men, who, 
if they had told their cause, yea, 
before the Scythians, should have 
been judged innocent, them he con- 
demned to death. 

48 Thus they that followed the 
matter for the city, and for the 
people, and for the holy vessels, did 
soon suffer unjust punishment. 

49 Wherefore even they of Tyrus, 
moved with hatred of that wicked 
deed, caused them to be honourably 
buried. 

50 And so through the covetous- 
ness of them that were of power 
Menelaus remained still in authority, 


A417. if they had told their cause, yea, before 
the Scythians.| St. Paul in one place uses the 
word “ Scythian” as an equivalent for “ bar- 
barian” (Col. iii. 11), as does Cicero fre- 
quently (‘ Orat. in Verr.’ ti. 5, § 58; ‘ Orat. 
in Pison.’ § 8). So also does the writer of 
the Third Book of Maccabees (vii. 5). 
According to the pictures drawn by Hero- 
dotus (iv. 1-142) and Hippocrates (‘De 
Aere, Aqua, et Locis, § 47), the savagery of 
the nation was of an extreme type. (See 
‘ Ancient Monarchies,’ vol. ii. pp. 222-226.) 


48. they that followed the matter for the 
city.| Rather, “they who had pleaded on 
behalf of their city.” 


49. caused them to be honourably buried.| 
Rather, “conducted their obsequies with 
magnificence.” 

50. a great traitor to the citizens.| Rather, 
“a great plotter against his fellow-citi- 
zens.” (See below, ch. v. 15, 16, 23.) 


CHAPTER Vi. 


§ 8. THE SIGNS AND WONDERS SEEN IN 
JERUSALEM DURING THE TIME OF EPI- 
PHANES’ SECOND EXPEDITION INTO 
EGYPT. 


1-4. Epiphanes had invaded Egypt in B.c. 
172, taking the offensive, as Ptolemy refused 
toremainat peace. He now, B.c. 171, invaded 
it a second time. During his absence, 
strange portents appeared in the sky through 
a space of nearly six weeks, armed hosts 
seeming to contend one with the other. As 
calamity was thought to be portended, the 
Jews prayed that the evil, whatever it was, 
might not fall on their nation. 


A poc.—Vok, II, 


TI MEACGABEES IV. v. 


increasing in malice, and being a 
great traitor to the citizens, 


CHAPTERIV. 


2 Of the signs and tokens seen in Jerusalem. 
6 Of the end and wickedness of Jason. 11 
The pursuit of Antiochus against the Jews. 
15 The spoiling of the temple. 27 Maccabeus 
JSlecth into the wilderness. 


BOUT the same time Antio- cir. x7. 


chus prepared his second voy- 
age into Egypt : 

2 And then it happened, that 
through all the city, for the space 
almost of forty days, there were seen 
horsemen running in the air, in cloth 
of gold, and armed with lances, like 
a band of soldiers, 


1. Antiochus prepared his second voyage into 


Egypt.] Literally, “his second journey ;” but 
the meaning is, “ his second expedition.” On 
the circumstances of the first expedition, see 
the comment on 1 Macc. i. 16-19. In the 
second expedition, Antiochus took Pelusium 
and Memphis, and obtained possession of the 
person of Ptolemy Philometor; but Philo- 
metor’s brother, Physcon, still maintained 
himself at Alexandria. (See Polyb. xxviii. 
20-22; Appian, ‘Syriac.’ § 66.) 


2. through all the city.| “The city” is 
here Jerusalem, as generally with our author 
(Caih th SVE Ihe BOR Ne Go yh Auth sp lec). 
though not always (ch. iv. 36). 

Sor the space almost of forty days.] “Forty” 
is not only a “sacred” number with the 
Hebrews, but it has always been a common 
‘¢round” number with Orientals, who will 
use it whenever the actual number exceeds 
twenty and falls short of a hundred. Thus 
the ruined palace at Persepolis is called that 
of “the forty pillars ;” a generation is “ forty 
years ;” Abdon has “ forty sons” who ride on 


“forty ass colts ” (Judg. xil. 14); anumerous.. 


band of robbers is spoken of as “the Forty 
Thieves,” &c. Here there is an (unusual) 
admission, that the number is not exact. 


there were seen horsemen running in the air.]} 


Such sights have frequently been reported, 
and seem to be quite possible, through a pecu- 
liar state of atmosphere, which intensifies re- 
fraction and reflection. Tacitus says, in speak- 
ing of the last Jewish war: “ Vise per celum 
concurrere acies, rutilantia arma” (‘ Hist.’ y, 
13). Josephus gives it as the statement ot 
many eye-witnesses, that at this time chariots 
and armed squadrons were seen in the air 
throughout the length and breadth of the land 


Zee 


1 Or, 
staves. 


“openly upon his person. 


3 And troops of horsemen in ar- 
ray, encountering and running one 
against another, with shaking of 
shields, and multitude of "pikes, and 
drawing of swords, and casting of 
darts, and glittering of golden orna- 
ments, and harness of all sorts. 

4 Wherefore every man prayed 
that that apparition might turn to 
good, 
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5 Now when there was gone forth 
a false rumour, as though Antiochus 
had been dead, Jason took at the 
least a thousand men, and suddenly 
made an assault upon the city; and 
they that were upon the walls being 
put back, and the city at length taken, 
Menelaus fled into the castle : 

6 But Jason slew his own citizens 
without mercy, not considering that 


(‘ Bell. Jud.’ vi. 5, § 3). Moderns add similar 
testimony (Brewster, ‘ Natural Magic,’ pp. 
201-223; edit. of 1883). As ships at sea have 
frequently been seen in the sky by abnormal 
refraction and reflection, so may armed hosts 
"be seen, when a country is alive with soldiers 
‘marching and counter-marching. On the 
-Other hand, under excitement of feeling, men 
may see in mere clouds a semblance of armies. 


in cloth of gold.| Literally, “in gold ap- 
parel.” (Compare Polyb. xxxi.3, §13.) On 
the actual use of gold or gilded armour, see 
the comment on ch. iii. 25. 


3. encountering and running one against 
another.| Rather, “charging and making 
raids ”—some of course doing the one, some 
the other. 


glittering of golden ornaments.| Orientals 
usually indulge in this species of display. The 
greater part of a man’s wealth is often carried 
Herodotus speaks of 
the Persians slain at Platea as having worn 
bracelets and chains and scimitars with golden 
ornaments (ix. 80). Xenophon says that 
golden earrings and collars were worn by the 
Persians generally (‘ Anab.’ i. 2,§ 27). The 
Syro-Macedonians had probably adopted this 
practice, together with other Persian customs. 


harness of all sorts.| Rather, “corslets 
of all manner of kinds.” These were some- 
times of linen (Herod. ii. 182; iii. 47), more 
commonly of metal, which was either of a 
single piece, like the breastplates of modern 
cuirassiers, or made of scales, one overlay- 
ing another (ib. ix. 22), 


4. every man prayed that that apparition 
might turn to good.| ‘The appearances were 
taken as portending war. ‘The Jews prayed 
that the war might turn out to their advan- 
tage and not to their hurt. 


§9. ON A RUMOUR OF THE DEATH OF 
EXPIPHANES, JASON MAKES AN ATTACK 
UPON JERUSALEM. His ATTACK FAILS. 
His UNHAPPY FATE. 


5-10. On quitting Jerusalem, Jason had 
taken up his abode in the Ammonite country 


to the east of the Jordan. There he could 
easily watch the course of events, and be ready 
to take advantage of any turn in affairs that 
might seem to give hima chance of re-estab- 
lishing himself. The report that Epiphanes 
had died in Egypt seemed to him just the 
opportunity which he needed. Though he 
could hastily raise no more than about a 
thousand men, he swooped on Jerusalem, took 
the town all but the citadel, whither Menelaus 
retired, and proceeded to revenge himself 
upon his nation by numerous cruelties. He 
was, however, compelled after a short time to 
evacuate the city and retreat across the 
Jordan. Here he was attacked by Aretas, an 
Arabian chief, who drove him from place to 
place, till at last he was obliged to take refuge 
in Egypt with the Ptolemies. Eventually he 
retired to Lacedemon, where he claimed 
protection as being of a kindred race, but 
lived and died unhonoured. 


5. when there was gone forth a false rumour, 
as though Antiochus had been dead.| It is im- 
possible to say how this report arose. Anti- 
ochus does not appear to have run any risk 
of his life in Egypt. He was successful frem 
first to last, and would have completed the 
conquest of the country, but for the Romans. 


the city ... taken.) Rather, “on the 
point of being taken.” ‘That Jason shouid 
so nearly have succeeded in his attempt 
when he was at the head of only a thousand 
men, must be accounted for, first, by the 
suddenness of his attack; and, secondly, by 
his having many partisans within the walls. 
It must be borne in mind that he was the 
legitimate High Priest. 

Menelaus fled into the castle.| Rather, 
“into the citadel.’ See the comment on 
ch. iv. 12. 


6. Jason slew his own citizens without 
mercy.| The original is still stronger. It 
implies that the ex-High Priest, during the 
time that he held the city, made repeated 
massacres of the unresisting citizens. 

not considering, do’c.|_ Literally, “not con- 
sidering that to gain the day over his own 
kinsmen was the greatest possible loss of the 
day for himself; but imagining that he was 


B.C.| 
cir. 171) 


— 


v. 7—I0.| 


to get the day of them of his own 


— nation would be a most unhappy day 


for him ; but thinking they had been 
his enemies, and not his countrymen, 
whom he conquered. 

7 Howbeit for all this he obtained 
not the principality, but at the last 
received shame for the reward of his 
treason, and fled again into the coun- 
try of the Ammonites. 

8 In the end therefore he had an 
unhappy return, being accused before 
Aretas the king of the Arabians, 
fleeing from city to city, pursued of 
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all men, hated as a forsaker of the B.C. 
laws, and being had in abomination “~" 

Or, exes 


as an open ‘enemy of his country 
and countrymen, he was cast out into 
Egypt. 

g Thus he that had driven many 
out of their country perished in a 
strange land, retiring to the Lace- 
demonians, and thinking there to find 
succour by reason of his kindred : 

ro And he that had cast out many 
unburied had none to mourn for him, 
nor any solemn funerals at all, nor 
sepulchre with his fathers, 


erecting trophies of victories over enemies, 
and not over his countrymen.” 


7. he obtained not the principality.| He did 
not succeed in ousting Menelaus and re-estab- 
lishing himself in the civil governorship of 
Jerusalem. On the contrary, as Menelaus 
held out, and Antiochus started for Jerusalem 
“in a furious mind” (wv. 11), as soon as he 
heard of Jason’s attack, he felt compelled to 
retreat, and to place the Jordan between 
himself and the Syro-Macedonian monarch. 


and fled again.| See ch. iv. 26. 


8. In the end therefore he had an unhappy 
return.| Many other renderings have been 
proposed; but on the whole this seems to be 
the best. Ilé€pas is used adyerbially, as rédos 
so often; and dvaorpody is to be preferred to 
xataotpopyj—the reading of several MSS.— 
and understood of Jason’s “ turning back” to 
the point from which he started. 

being accused before Aretas.| Our trans- 
lators, following Luther and Grotius, have 
preferred the reading éeyxAndels to eykAero eis. 
But the latter has far more authority than 
the former, and yields at least an equally 
good sense. Aretas “imprisoned” Jason, 
who escaped, and fled from city to city, 
everywhere an object of hatred, until at last 
he was, as it were, “thrust” into Egypt. 
No doubt the passage is coloured by Jewish 
animosity; but its main facts may be ac- 
cepted. The supplanter of the good Onias, 
the first purchaser of the high priesthood, the 
introducer into Jerusalem of a Greek gym- 
nasium, the sacrificer (so far as intention went) 
to Hercules, had a miserable ending, wandered 
from land to land, and died in poverty and exile. 

the king of the Arabians.| Aretas is often 
found as the name of Arab chiefs. It is per- 
haps the native Harith. An Aretas, whose 
capital was Petra, had a war with Herod 
Antipas (Joseph. ‘A. J.’ xviii. 5, § 1), and 
subsequently held Damascus for a time, soon 
after the conversion of St. Paul (2 Cor. xi. 32). 


Another, called also Obedas, was engaged in a 
war with Alexander Jannzus (Joseph. ‘A. J.’ 
xlil. 13, § 5) about B.C. 79, and was afterwards 
attacked by the Roman general, Scaurus 
(ibid. xiv. 5, § 1). The Aretas of the present 
passage is distinct from both of these. 

he was cast out into Egypt.| In Egypt he 
would be sure of a refuge, as an enemy of 
Epiphanes. 

9. Thus he that had driven many out.| 
Rather, ‘And he that had driven,” &c. The 
writer sees in the ultimate fate of Jason 
another instance of exact retribution, and so 
of strict justice, as defined by the poet—ez 
ke mado ta &’ epe&e, Sixn «x iOeia yévorro. 
(Compare ch. iv. 38.) 

the Lacedemonians, ... his kindred.| See 
t Macc. xii. 7, 10, 21; Joseph. ‘ Bell. Jud.’ 
i. 26, § 1. Utterly unfounded as was the 
idea of a connection between races so entirely 
unlike in all respects as the Spartans and the 
Jews, it was apparently accepted as a fact by 
both nations. 

10. nor sepulchre with his fathers.| To be 
“gathered to their fathers” was always the 
Jews’ desire in death (Gen. xlix. 30, 31; 
2 Kings xi. 43, xiv. 31, &c.; 1 Macc. ix. 19, 
xili, 25). It was felt as the denunciation of a 
heavy penalty, when the sentence went forth : 
“Thy carcase shall not come into the sepulchre 
of thy fathers” (1 Kings xiil. 22). Ancestral 
tombs were sunk deep in the rock, which 
received generation after generation. In every 
case there was a desire at least to rest in the 
holy soil, and not in the unsanctified earth of 
a “strange land.” 


§ 10. RETURN OF ANTIOCHUS FROM HIS 
SECOND EGYPTIAN CAMPAIGN. HE 
VENTS HIS FURY UPON THE JEWS BY 
MASSACRES IN THE CITY, AND BY 
THE PLUNDERING OF THE ‘TEMPLE: 
MENELAUS ABETS HIS PROCEEDINGS. 


11-21. Antiochus was disappointed with 
the results of the Egyptian war. Though he 
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cuttoner. 


11 Now when this that was done 
came to the king’s ear, he thought 
that Judea had revolted: whereupon 

-#removing out of Egypt in a furious 
mind, he took the city by force of arms, 

12 And commanded his men of 
war not to spare such as they met, 
and to slay such as went up upon the 
houses. 

13 Thus there was killing of young 
and old, making away of men, wo- 
men, and children, slaying of virgins 
and infants. 
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[v. 11—16. 


14 And there were destroyed with- 
in the space of three whole days 
fourscore thousand, whereof forty 
thousand were slain in the conflict ; 
and no fewer sold than slain. 

15 Yet was he not content with 
this, but presumed to go into the 
most holy temple of all the world; 
Menelaus, that traitor to the laws, 
and to his own country, being his 
guide : 

16 And taking the holy vessels 
with polluted hands, and with pro- 


had been generally successful, yet Alexandria 
had escaped him, and the representations of 
foreign powers had induced him to forego 
almost all the advantages which he had gained. 
The disturbances in Jerusalem during his ab- 
sence (vv.5—7) had also displeased him, and he 
needed a scapegoat on which he might vent 
his fury. He was likewise terribly in want 
of money; and recent events had made it 
clear, 1. That there was a vast accumulation 
of treasure at Jerusalem; and 2. That there 
was a strong party among the Jews them- 
selves which would connive at the conversion 
of these treasures to secular purposes. Epi- 
phanes therefore resolved to treat Jerusalem 
as a revolted city—to assault it, take it, and 
plunder it. Our author says that 80,000 of 
the inhabitants were slain in the assault and 
massacre, and an equal number sold as slaves. 
Menelaus served Epiphanes as guide to the 
Temple treasures, which were plundered and 
carried off, to the amount of 1800 talents 


(432,000/.). 


ll. be thought that Judea had revolted.| 
This might naturally be the first impression 
that the tidings made; but it is impossible 
that Epiphanes should not have been better 
informed before he gave the order for the 
assault. He must have become aware that, 
whatever Jason’s intentions may have been— 
and it is improbable that even he had aimed 
at shaking off the Syro-Macedonian yoke— 
Jason had been foiled, and the authority of 
Menelaus re-established. The assault can 
only be looked on as a wanton outrage, for 
which the motive was cupidity. ‘The Syrian 
treasury needed replenishing. No easier mode 
of filling it offered than the seizure of half 
a million of money and the sale of 80,000 
(or even 10,000) captives. 


12. such as went up upon the houses.| They 
were to kill all whom they found in the 
streets, and all who took post upon the 
house-roofs in what might be viewed as a 
threatening attitude. 


13. The point of this verse is the pro- 
miscuous character of the slaughter. Neither 
age nor sex was spared. Young and old, 
men and women, even infants, were ruthlessly 
massacred. 


14. three whole days.| Rather, “three days 
altogether.” The massacre was continued 
on into the third day. 


fourscore thousand.| It may be suspected 
that this number is exaggerated. The writer's 
numbers are frequently suspicious (ch. viii. 
20,305 Ch. x.) X7;'31> Chy S11 1d,)ece)) eae 
here he seems greatly to over-estimate the 
population of Jerusalem, which he makes 
considerably more than 160,000. Josephus 
(‘A. J.’ xii. 4, § 5) does not say how many were 
killed on this occasion, but gives the number of 
the prisoners as “ about ten thousand.” The 
slain are not likely to have much exceeded 
this amount. 


no fewer sold.| On the practice of selling 
captives as slaves, see 1 Macc. iii. 41 ; 2 Macc. 
Vili. 10, II. 

15. presumed to go into.| Compare 1 Macc. 
1.21; Joseph, “A. J? xia) S$ 5. 

the most holy temple of all the world.| See 
above, ch. il, 22 > il.12. 

16. the holy vessels.) Cyrus had made 
over to Zerubbabel a number of the original 
vessels of Solomon, which Nebuchadnezzar 
had carried off. These consisted of 5,400 
vessels in all (Ezra i. 11). Artaxerxes Longi- 
manus had subsequently made a present of 
further vessels to the Temple by the hand of 
Ezra (ibid. vii. 19). Others may have been 
added by successive high priests. These 
“holy vessels” had, it would appear, until 
the high-priesthood of Menelaus, remained 
intact. Menelaus, first of all, laid his profane 
hands upon them (ch. iv. 32, 39, 42). Epi- 
phanes now, at one fell swoop, carried off the 
remainder. (Compare 1 Macc. i. 21-23.) 

with polluted hands... with profane hands.| 
Rather, “ with his polluted hands . . . with 
his profane hands.” 


ir. 170. 


be 3.35, 


ve 17—21.] 


fane hands pulling down the things 
that were dedicated by other kings 
to the augmentation and glory and 
honour of the place, he gave them 
away. 

17 And so haughty was Antiochus 
in mind, that he considered not that 
the Lord was angry for a while for 
the sins of them that dwelt in the 
city, and therefore his eye was not 
upon the place. 

18 For had they not been formerly 
wrapped in many sins, this man, as 
soon as he had come, had forthwith 
been scourged, and put back from 
his presumption, ’as Heliodorus was, 
whom Seleucus the king sent to view 
the treasury. 

19 Nevertheless God did not choose 
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the people for the place’s sake, but 
the place for the people’s sake. 

20 And therefore the place itself, 
that was partaker with them of the 
adversity that happened to the na- 
tion, did afterward communicate in 
the benefits sent from the Lord: 
and as it was forsaken in the wrath 
of the Almighty, so again, the great 
Lord being reconciled, it was set up 
with all glory. ' 

21 So when Antiochus had carried 
out of the temple a thousand and 
eight hundred talents, he departed 
in all haste unto Antiochia, ween- 
ing in his pride to make the land 
navigable, and the sea passable by 
foot: such was the haughtiness of 
his mind. 


pulling down.| Rather, “sweeping off.” 


he gave them away.| _ This cannot be the 
author’s meaning. The whole object of 
Epiphanes in plundering the Temple was the 
replenishment of his treasury. His motive 
was, as Josephus says, ‘‘ covetousness” ()e- 
ove&ia). Grimm understands, “he gave them 


to his servants to convey to Antioch.” But 
possibly the reading is a corrupt one. 
17. so haughty was Antiochus.| Rather, 


“so lifted up.” 


18. had they not been formerly wrapped in 
many sins.| Rather, “ Hadit not chanced 
that they were wrapped up in many sins.” 
It is the present time, not any earlier one, 
whereof the writer is speaking. 


scourged . . . as Heliodorus was.] See 


above ch. ili, 26. 


Seleucus the king.| T.e. Seleucus IV., called 
Philopator. (See the comment on ch. iil. 3.) 


19. Wevertheless.| Rather, “But.” 


God did not choose the people for the place’s 
sake.| The Temple was not the end but the 
means. God’s object was to purify to Him- 
self a peculiar people, zealous of good works. 
The Temple was hallowed, and sanctified, 
and protected, and kept free from pollution, 
in order to help towards the people’s purifi- 
cation and sanctification. When the people 
had corrupted themselves (ch. iv. 12-15), 
notwithstanding God’s care of the Temple, 
there was no longer any object in maintaining 
the Temple’s sanctity. Its pollution was 
therefore permitted. 


20. the place... did afterward commu- 
nicate in the benefits sent from the Lord.] See 


below, ch. x. 1-8 
36-59. 

21. a thousand and eight hundred talents.| 
If this is the estimate of the value of the 
whole booty in the ordinary (Attic) silver 
talent, the amount would be little short of 
half a million of our money. If it is a state- 
ment of the weight, the value must remain 
unknown, since we cannot tell what propor- 
tion the gold vessels bore to the silver. 


weening in his pride to make the land navig- 
able, and the sea passable by foot.| Ie. think- 
ing himself capadb/e of reversing the order of 
nature, as Xerxes had done, when he bridged 
the Hellespont and cut through Athos 
(Herod. vii. 22-24, 363 Justin. ii, 10, § 24). 
It is not meant that Epiphanes entertained 
any-such projects. 


; compare 1 Macc. iv. 


§ 11. EPIPHANES CONTINUES HIS OPPRES- 
SION BY HIS INSTRUMENTS, PHILIP, AN- 
DRONICUS, MENELAUS, AND APOLLONIUS. 
JuDAS MACCABEUS, WITH NINE OTHERS, 
RETIRES TO THE WILDERNESS. 


22-27. Not content with the cruelties 
which he had superintended in person, Epi- 
phanes, on quitting Jerusalem, left a heathen 
governor in the city further to oppress the 
people, and also left another in Samaria, 
besides confirming Menelaus in the high- 
priestly office. After his arrival at Antioch 
—two years after, according to 1 Macc. i. 29 
—he further sent his chief officer of revenue, 
Apollonius (probably the person who is called 
“governor of Ccelesyria and Pheenicia ” in 
ch. iii. 5; iv. 4), to commit fresh atrocities. 
Apollonius made a great massacre of the 
males on the Sabbath day, and, seizing the 
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22 And ‘he left governors to vex 
the nation: at Jerusalem, Philip, for 
his country a Phrygian, and for man- 
ners more barbarous than he that set 
him there ; 

23 And at Garizim, Andronicus ; 
and besides, Menelaus, who worse 
than all the rest bare an heavy hand 
over the citizens, having a malicious 
mind against his countrymen the 
Jews. 

24 He sent also “that detestable 
ringleader Apollonius with an army 
of two and twenty thousand, com- 
manding him to slay all those that 


women and children, sold them as slaves. 
Upon this, Judas Maccabeus, with nine others, 
withdrew from the city into the wilderness, 
and lived on the wild fruits of the earth, 
becoming the nucleus of the rebellion which 
followed. 


22. Philip... a Phrygian.| “ Philip the 
Phrygian” must have continued to be 
governor of Jerusalem through all the time 
of the severe persecution (chs. vi.—vii.), since 
we find him still at the head of affairs in 
B.C. 166-5, when he sends to the governor of 
Ccelesyria to help him against the rebels under 
Judas (ch. viii. 8). 


23. And at Garizim, Andronicus.| ‘ Ga- 
rizim” seems to be used here as an equivalent 
of Samaria. Properly it was the name of the 
hill on which the. Samaritans had built their 
temple (John iv. 20: ‘“ Our fathers wor- 
shipped in this mountain”). The Syro- 
Macedonians seem at this time to have 
confounded the Samaritans with the Jews, 
and to have looked on both with equal 
suspicion. Samaria had therefore to be 
garrisoned, and to receive a Syro-Mace- 
donian governor. He has been supposed to 
be the Andronicus of ch. iv. 31-38; but we 
have shewn reasons for believing that that 
individual suffered death before this, (See 
the comment on ch. iv. 38.) 


24. that detestable ringleader.| Rather, 
“that ringleader of corruption.” ‘The 
article (rév pvodpxnv) implies that Apollo- 
nius is already known to the reader, whence 
it may be concluded that he is the “ governor 
of Ceelesyria” mentioned in ch. iii. 5; iv. 4. 
He may have exchanged that office recently 
for the chief collectorship of revenue which 
is assigned to him in 1 Macc. i. 29.° A 
Ptolemy is found as governor of Ceelesyria in 
B.C. 166-5 (2 Macc. viii. 8). 


all those that were in their best age.] 


II]. MACCABEES. V. [v. 22—27. 


were in their best age, and to sell B.C. 
the women and the younger sort : 

25 Who coming to Jerusalem, 
and pretending peace, did forbear till 
the holy day of the sabbath, when 
taking the Jews keeping holy day, 
he commanded his men to arm 
themselves, 

26 And so he slew all them that 
were gone to the celebrating of the 
sabbath, and running. through theca 
city with weapons slew great multi- was te 


th 
tudes. — 

27 But Judas Maccabeus ‘ with :,s3. 
Hebr. 11 


nine others, or thereabout, ° with- 38. — 


Rather, “all those of the military age ”—i.e. 
all those between 17 and 47, or whatever 
were the limits of military service recognised 
by the Syro-Macedonians. 


to sell the women and the younger sort.] 
Compare above, v. 14. 


25. did forbear till the holy day of the 
sabbath.| ‘The Sabbatarian feeling was, we 
know, strong among those of the religious 
and patriotic party. At a later date than 
that to which the narrative has brought us, 
they still refused to resist attack upon the 
Sabbath, and allowed themselves to be 
slaughtered like sheep (1 Macc. ii. 36-38). 
Apollonius must have calculated upon this 
feeling. 

keeping holy day.| Literally, “ resting ”— 
or ‘“ observing rest.” 


26. And so he slew all them that were 
gone.| Rather, “that were gone forth ”— 
ze. that had quitted the city, and gone across 
to the Temple hill, to attend the Temple 
worship. 


and running through the city.| Rather, 
“into the city.” Besides his attack on the 
worshippers in the Temple, he sent his bands 
into the city on the western hill, and there 
killed “ great multitudes.” 


27. Judas Maccabeus with nine others.} 
It is remarkable that the author ignores 
Mattathias wholly, and makes Judas the 
leader of the revolt. In this there can be no 
doubt that he is unhistorical. The authority 
of the First of Maccabees and of Josephus 
must override his. Judas, however, it is 
clear, remained, in the eyes of his country- 
men, the great hero of the war of independ- 
ence—the chief to whom all others were 
secondary. It was he who first defeated 
armies; who first made success seem pos- 
sible; above all, who first recovered and 
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upon the people and the women. 12 An ex- B.C. 
hortation to bear affliction, by the example of ix. x68. 
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drew himself into the wilderness, 
and lived in the mountains after the 


manner of beasts, with his company, 
who fed on herbs continually, lest 
they should be partakers of the pol- 


lution, 


CHAPTER, V1: 


1 The Fews are compelled to leave the law of 
God. 4 The temple is defiled. 8 Cruelty 


the valiant courage of Eleazarus, cruelly 
tortured, 


N OT long after this the king sent 
Jk 


an old man of 'Athens to com- | Antioch: 
the Latin 
interpret- 


pel the Jews to depart from the laws 
of their fathers, and not to live after * 
the laws of God : 

2 And to pollute also the temple 


purified the Temple, and re-established the 
daily sacrifices. 


withdrew himself into the wilderness, and 
lived in the mountains.| Compare 1 Macc. ii. 
26, 27. The place chosen seems to have 
been ‘the wilderness of Judea,” or the tract 
south and south-east of Jerusalem, between 
the great southern road and the Dead Sea. 


after the manner of beasts.| ‘This is rhe- 
torical exaggeration. Neither in the time of 
Judas, nor even in that of Mattathias, were 
the patriots brought so low as is here 
asserted. They had always “cattle” (1 Macc. 
ii. 30), and the spoil of cities (ibid. 44-47 ; 
iil. 8), and consequently the ordinary means 
of sustaining life. 


lest they should be partakers of the pollution. | 
We learn from 1 Macc. ii. 1-28, that Matta- 
thias and his sons did not withdraw into the 
wilderness until an attempt had been made, 
at their own village of Modein, to force them 
to offer sacrifice on a heathen altar to heathen 
gods. It was this “ pollution” in which they 
refused to partake. Compare the conduct of 
the early Christians (Plin. ‘ Epist.’ x. 97). 


CHAPTER VI. 


§ 12. A ROYAL COMMISSIONER SENT TO 
JERUSALEM WITH ORDERS TO EXTIRPATE 
THE JEWISH RELIGION. HIs PROCEED- 
INGS WITH THIS OBJECT. 


1-9. Epiphanes now thought that the time 
was come when he might be able wholly to 
obliterate the Jewish religion; and accord- 
ingly he sent a commissioner—an Athenian, 
according to our author—with full powers, 
and strict orders to put down all Jewish 
usages. The Temple was to be re-dedicated 
to Jupiter Olympius; heathen festivals with 
licentious rites were to be celebrated in it ; 


the altar was to be polluted by the sacrifice » 


of swine upon it; the observance of the 
Jewish feasts and even of the Sabbath was to 
be prohibited ; circumcision was to be for- 
bidden; the copies of the Law were to be 
destroyed (1 Macc. i. 56); and the Jews 
were to be compelled to join in the heathen 
feasts and sacrifices. Finally, the commands 


and prohibitions were extended beyond Judea. 
to the neighbouring Grecian cities; and the 
Jews of all parts of the Empire were forced 
under the penalty of death to adopt Gentile 
customs. 


1. Not long after this.| Inthe same year with 
the attack of Apollonius (B.C. 168), towards 
its close—in November or December. 


the king sent an old man of Athens.| ‘The 
Vulgate has “an old man of Antioch ”—a 
reading of which Ewald approves (‘ Hist. of 
Israel,’ vol. v. p. 298, note °), But, as Anti- 
ochus was at the time engaged in building 
the magnificent temple of Jupiter Olympius. 
at Athens (Polyb. xxvi. 1, § 10), of which the 
ruins are still to be seen on the banks of the 
Ilissus, it is quite likely that he may have 
selected an Athenian to introduce the worship: 
of the same god at Jerusalem. ‘The worship 
would thus, as Dean Stanley observes (‘ Lec- 
tures on the Jewish Church,’ vol. iii. p. 295) 
have seemed to be “ introduced from its most 
genuine seat.” 

to depart from the laws of their fathers.| 
Compare 1 Macc. i. 42-50; Joseph. ‘A. J.’ 
xii. 5, § 4. Josephus says: “ He compelled 
them to lay aside the ceremonial observances 
of their own God, and to worship the gods 
whom he acknowledged; to build temples 
and erect altars in every city and village, and 
to offer upon them every day a sacrifice of 
swine. He also forbade them to circumcise 
their children, and threatened all who should 
be caught so doing with punishment.” 


2. to pollute also the temple.) “It was the 
23rd of the month Marchesvan (November),” 
says Dean Stanley (‘ Lectures,’ vol. ili. p. 297), 
“that the enclosure was broken between the 
outer and inner court; in after days the 
breaches were pointed out in thirteen places. 
On the 15th of the next month (Chislea— 
December) a small Grecian altar was planted 
on the huge platform of the altar of Zerub- 
babel in honour of the Olympian Jupiter. 
On the 25th the profanation was consum- 
mated by introducing a herd of swine and 
slaughtering them in the sacred precincts. 
One huge sow was chosen from the rest. 
Her blood was poured on the altar before 
the Temple and on the Holy of Holies 
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1 Out of of strangers, 'as they did desire that 6 Neither was it lawful for a man 
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brought in things that were not compelled to go in procession to 
lawful. Bacchus, carrying ivy. 
within. A mess of broth was prepared from und Heidenthum’ passim. The Syro-Mace- 


the flesh, and sprinkled on the copies of the 
Law. ‘This was the ‘abomination of deso- 
lation’—the horror which made the whole 
place a desert.” 

the temple of Jupiter Olympius.| Jupiter 
(Zeus) was worshipped as “ Olympian” chiefly 
at Olympia in Elis (Herod. ii. 7); but Anti- 
ochus had recently begun to build a temple 
to him under the same title at Athens (see 
the comment on v.1). He perhaps identitied 
the Greek “ Zeus Olympios ” with the Roman 
“ Jupiter Capitolinus,” to whom he had built 
a splendid temple at Antioch (Liv. xli. 20). 


of Jupiter the Defender of strangers.) Zeus 
is mentioned as worshipped under this title 
(Xenius) very frequently by the classical 
writers (Hom. ‘Il.’ xiii. 625; ‘Od. i. 270; 
Asch. ‘Agam,’ Il. 61, 362, 748; Pind. ‘Ol’ 
viii. 38; Eurip. ‘Cycl.’ 1. 357; Xen. ‘ Anab.’ 
ui.2,§ 4; Plat. De Leg.’ vy. 730; Arist. ° De 
Mundo,’ § 7; Pausan. iii. 11, § 11; Athen. 
‘ Deipn.’ xv. p. 696, D, &c.). He was re- 
garded as careful to avenge any wrongs suf- 
fered either by strangers or by guests or hosts. 


as they did desire that dwelt in the place.| 
Rather, “as they were that dwelt in the 
place.” The writer means that the title was 
selected in reference to the character of the Sa- 
maritans, who were “protectors of strangers” 
themselves. It is remarkable that a Jew 
should give this testimony. 


8. grievous to the people.| Rather, “ griev- 
ous even to the multitude.” /.e. not only 
was it disliked by the upper orders, or the more 
strictly religious, but it was felt as a grievance 
by the common people generally. 


4. revelling.| Literally, “bands of revel- 
Feiss 


who dallied with harlots.| On the licentious 
character of the Gentile worship at this 
period, and the indecent orgies permissible in 
heathen temples, see Déllinger’s ‘Judenthum 


donians were especially addicted to these 
unspeakable abominations, and Antioch with 
its notorious suburb of Daphné was the 
head-quarters of religious profligacy. Hence 
we may well believe that the charges here 
made were not without a foundation in fact. 


brought in things that were not lawful.) 
As swine, and broth made from the flesh of 
swine. (See the comment on w. 2.) 


5. The altar... was filled with profane 
things.| It was permanently surmounted by a 
heathen altar, on which heathen sacrifices were 
offered. It was trampled on by the feet of 
the heathen sacrificing priests, and was also 
on at least one occasion purposely polluted 
by the pouring upon it of swine’s blood 
(Diod. Sic, xxxiv. 1). 


6. Neither was it lawful . to keep 
sabbath days.| Compare 1 Macc. i. 45. 


or ancient feasts.| Literally, “ ancestral 
feasts ’—those which had come down to the 
Jews of the day from their forefathers—the 
Passover, Pentecost, Tabernacles, Purim, &c. 


7. in the day of the king’s birth every 
month.| Rather, “on the day.” It is ques- 
tioned. whether this statement is worthy of 
belief. No other instance has been as yet 
found of a king’s birthday being kept monthly, 
and it is thought improbable that even Epi- 
phanes would have introduced such a custom. 
Grimm suggests that the author has confused 
the annual royal birthday with the monthly 
sacrifice mentioned in 1 Mace. i. 59. 


avhen the feast of Bacchus was kept.) In 
every Greek state “ Dionysia” were celebrated 
at least once a year; in some, as at Athens, 
they were celebrated twice. Autumn was 
the usual time for them, the feast being 
specially connected with the vintage, and its 
celebration being accompanied with wild 
dances, coarse gestures and songs, uproar, 
tumult, and revelry. A “pomp” or “ pro- 
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v. 8—11.| 


8 Moreover there went out a de- 
cree to the neighbour cities of the 
"heathen, by the suggestion of Pto- 
emee, against the Jews, that they 
should observe the same fashions, and 
be partakers of their sacrifices : 

g And whoso would not conform 
themselves to the manners of the 
Gentiles should be put to death. 
Then might a man have seen the 
present misery. 


cession” was a necessary part of the festival. 
The worshippers defiled through the streets 
in a long train, on their way generally to some 
temple, where sacrifice was to be offered and 
a sacrificial feast to follow. Ivy was worn by 
those who went in the procession, as the 
sacred plant of Dionysus (3 Macc. ii. 29; 
Eurip. ‘ Bacch, 1. 81). 

8. to the neighbour cities of the heathen.] 
Rather, ‘of the Grecians.” The cities in- 
tended must have lain within the dominions 
of the Seleucidz, as Ptolemais, Epiphaneia, 
Apameia, and perhaps Antioch. The Jewish 
population at Antioch was considerable. 


by the suggestion of Ptolemee.| Many 
MSS., including the Vatican, have “by the 
suggestion of the Ptolemies,” which could 
only be understood of the Egyptian royal 
house. But it is inconceivable that the 
foreign princes who ruled in Egypt should 
have undertaken to advise Epiphanes on a 
matter belonging entirely to the internal 
administration of his own empire. The 
reading which our translators have followed 
is therefore greatly to be preferred; and the 
““Ptolemee” intended is probably “ Ptolemee 
the son of Dorymenes” (ch. iv. 45), who 
was among the chief advisers of the Syro- 
Macedonian king. 

against the Jews.] The existing text does 
not admit of the translation, “ there went out 
a decree against the Jews.” ‘To obtain this 
meaning we must change the place of the 
clause, kata tov “Iovdaioy, which has no 
meaning where it stands at present. 

that they should observe the same fashions. | 
Literally, “that they should lead the same 
life.” 


9. And whoso would not conform... 
should be put to death.| Here was the sting 
of the decree. Both in Judza and elsewhere 
it was made a capital offence to observe 
Jewish customs, or profess oneself a Jew, or 
«ven to possess a copy of the Jewish scriptures. 
Any one might denounce his neighbour, and 
death was the consequence. (See 1 Macc. 


i. 50, 57, 60, 63-) 
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10 For “there were two women 
brought, who had circumcised their 
children; whom when they had 
openly led round about the city, the 
babes hanging at their breasts, they 
cast them down headlong from the 
wall. 

11 And others, that had run to- 
gether into caves near by, to keep 
the sabbath day secretly, being dis- 
covered to Philip, were all burnt to- 


oy 
60. 


to the manners of the Gentiles.| Rather, 
“to the customs of the Greeks” (emi ra 
“EAAnuika). 

Then might aman have seen, d'c.| ‘This is 
a transition clause from the general to the 
particular. It concludes the writer’s survey 
of the general position of his countrymen 
under the edicts issued by Epiphanes, and 
introduces the graphic account which he pro- 
ceeds to give in the remainder of the chapter 
and in ch. vii., of the practical results which 
followed from the edicts. 


§ 13. SPECIAL INSTANCES OF PERSECU- 
TION. CASE OF THE Two WOMEN. 
CASE OF THOSE BURNT FOR KEEPING 
THE SABBATH. 


10, 11. The writer proceeds now to adduce 
special instances of persecution. He begins 
with the case, noted also by the writer of the 
First Book (1 Macc, i. 60, 61), of two mothers, 
who, contrary to the king’s edict, had had their 
children circumcised, who were led round the 
city, with their children hung around their 
necks, and then cast headlong from the city 
wall into the ditch. He next notes a case 
where persons who had met secretly for 
worship on the Sabbath day in some of the 
caves near Jerusalem, were burnt to death in 
them unresistingly, as their conscience would 
not allow them to defend themselves on the 
Sabbath. 


10. there were two women brought.| 
Rather, “brought up,” or “brought before 
the court.” 


who had circumcised their children.| Ie. 
“who had caused them to be circumcised.” 
The operation was performed by men. (See 
1 Macc. i. 61.) 

the babes hanging at their breasts.) Liter- 
ally, “after they had hung the babes at their 
breasts.” 


11. others that had run together into caves 
near by.| Literally, “into the caves.” The 
limestone rocks of Palestine are everywhere 
perforated with caves, some natural, some arti- 
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Bere gether, because they made a con- to punish, till they be come to the oa 


science to help themselves for the 
honour of the most sacred day. 

12 Now I beseech those that read 
this book, that they be not discou- 
raged for these calamities, but that 
they judge those punishments not 
to be for destruction, but for a 
chastening of our nation, 

13 For it is a token of his great 
goodness, when wicked doers are not 
suffered any long time, but forthwith 
punished. 

14 For not as with other nations, 
whom the Lord patiently forbeareth 


ficial, and often capable of containing a consi- 
derable assemblage of persons. The “cave of 
Adullam” (1 Sam. xxii. 1; 2 Sam. xxiii. 13) is 
notorious. Other scriptural notices of caves 
in Palestine are Gen. xxiii. 17; Josh. x. 16; 
1 Sam, xxiv. 3; 1 Kings xviii. 4; Heb. xii. 38. 


being discovered to Philip.| I.e. to “ Philip 
the Phrygian,” the Syro-Macedonian governor 
of Jerusalem (ch. v. 22). 


were all burnt together.| Perhaps rather 
suffocated than burnt. When brushwood is 
piled at the mouth of caves and set on 
fire, the inmates are mostly suffocated. ‘The 
operation is among the recognised ones even 
of modern warfare. It was practised by the 
French in the subjection of Algeria. 


they made a conscience to help themselves.| 
J.e, they had a conscientious scruple against de- 
fending themselves on the Sabbath. (Compare 
1 Macc. ii, 32-38.) 


§ 14, REMARKS OF THE AUTHOR ON THE 
PURPOSE OF GOD IN SUFFERING His 
PEOPLE TO BE THUS PERSECUTED, 


12-17. The writer here interrupts his 
narrative, and interposes certain remarks on 
the method of God’s government, in order to 
prevent his readers from being depressed and 
disheartened by his history. God, he says, 
allows other nations to persist in their iniqui- 
ties, until they have filled up the measure of 
them and are the proper objects of His ven- 
geance. With Israel He acts differently. 
Their transgressions He constantly corrects 
and chastens, before they come to a head; 
and so He brings them back to himself, 
and is never driven to destroy them, or 
forsake them utterly. The persecutions 
which he is relating were Divine chastise- 
ments with a merciful object. 


12. TL beseech those that read this book.) 


fulness of their sins, so dealeth he 
with us, 

15 Lest that, being come to the 
height of sin, afterwards he should 
take vengeance of us. 

16 And therefore he never with- 
draweth his mercy from us: and 
though he punish with adversity, 
yet doth he never forsake his 
people. 

17 But let this that we have spoken 
be for a warning unto us. And now 
will we come to the declaring of the 
matter in few words. 


Literally, “those that happen upon this book ” 
or “chance to meet with it.” 


that they judge those punishments not to be 
for destruction.| Rather, “that they take 
into account that those punishments were 
not for our destruction.” The persecutions 
did not destroy Israel, but purified the nation, 
and raised it up to a height of glory and pros- 
perity which it had not enjoyed for centuries. 


13. wicked doers.| The “wicked doers” 
intended are not Epiphanes and his advisers, 
but the irreligious Israelites— Jason, Menelaus, 
and their partisans—whose impieties are 
viewed as haying brought a general judgment 
upon the nation. 


14. other nations... the Lord patiently 
Sorbeareth to punish, till they be come to the ful- 
ness of thetr sins.| Compare Gen. xv. 16; 
Dan. viii. 23. The principle was not, how- 
ever, as the writer thought, one from the 
operation of which the Jews were exempt. 
They too, ultimately, ‘filled up the measure 
of their iniquities ” (Matt. xxiii. 32; 1 Thess. 
ii. 16), and, having exhausted the patience and 
long-suffering of God, were dealt with pe- 
nally, cast off, and “forsaken.” God, how- 
ever, having once chosen them to be His 
“ peculiar people,’ did watch over them, 
chastise them, check their wanderings, recall 
them to the right path, with especial patience, 
especial tenderness. (See 2 Kings xvii. 9-23; 
2 Chron. xxxvi, 14-16 ; Is. i. 2-27.) 


17. But let this... be for a warning unto 
us.| Rather, “forareminding.” Men are 
apt to forget the method of God’s dealings 
with them. They need to have their hearts 
stirred up “ by way of remembrance.” ‘This 
is the object which the writer has proposed 
to himself in his digression. 


in few words.| Rather, “after brief 
divergence.” ‘The writer does not pretend. 
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vs 18—23.] 


18 Eleazar, one of the principal 
scribes, an aged man, and of a 
well-favoured countenance, was con- 
strained to open his mouth, and to eat 
swine’s flesh. 

19 But he, choosing rather to die 
gloriously, than to live stained with 
such an abomination, spit it forth, 
and came of his own accord to “the 
torment, 

20 As it behoved them to come, 
that are resolute to stand out against 
such things, as are not lawful for love 
of life to be tasted. 

21 But they that had the charge 
of that wicked feast, for the old ac- 
quaintance they had with the man, 
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taking him aside, besought him to 
bring flesh of his own provision, such 
as was lawful for him to use, and 
make as if he did eat of the flesh 
taken from the sacrifice commanded 
by the king ; 

22 That in so doing he might be 
delivered from death, and for the old 
friendship with them find favour. 

23 But he began to consider dis- 
creetly, and as became his age, and 
the excellency of his ancient years, 
and the honour of his gray head, 
whereunto he was come, and his 
most honest education from a child, 
or rather the holy law made and 
given by God: therefore he an- 


that he is about to use brevity in his coming 
narrative, which is remarkably diffuse. 


§ 15. ACCOUNT OF THE MARTYRDOM OF 
ELEAZAR. 


18-31. One of the simplest modes of com- 
pelling Isrielites to transgress the Law, was 
to make them swallow unclean food; and of 
unclean foods the readiest at hand was the 
flesh of swine, which were largely used 
by the heathen for sacrifice and for the 
food of the common people. In carrying 
out their system of persecution, the authori- 
ties at Jerusalem required one Eleazar, an 
old man of ninety and one of the chief scribes, 
to thus pollute himself; but when the flesh 
was forced into his mouth, Eleazar spat it 
out. ‘They then suggested privately, that he 
might provide himself with clean meat, and 
pretend to eat the swine’s flesh offered him; 
but Eleazar rejected this proposal as an 
unworthy hypocrisy and as the setting of a 
bad example. He was accordingly martyred, 
being cruelly beaten to death. 


18. Eleazar.| A common name among 
the Jews, and one certainly in use at the time, 
since it was borne by one of the sons of 
Mattathias (1 Macc. ii. 5)—not, as some have 
supposed, a fancy name, ascribed to an ideal 
personage. In the Hellenistic Greek “Elea- 
zar” became “ Lazarus.” 

one of the principal scribes.|_ Therefore, 
probably, a member of the Sanhedrin—per- 
haps also a priest, as stated in 4 Macc. v. 3, 
34; vii. 6, 12, but certainly not “high priest,” 
as called by Josephus Gorionides (iii. 4). A 
man of high station, however, on terms of 


intimacy with the authorities, as appears. 


from vv. 21, 22. 
an aged man.| Ninety years old (see v. 24). 


of a well-favoured countenance.| The 
original is stronger. ‘Translate, “of a most 
beautiful countenance.” ‘The face of the 
first Christian martyr, when he addressed 
the Jewish council, is said to have been “ as 
the face of an angel” (Acts vi. 15). 


19. came of his own accord to the torment. | 
Literally, “to the instrument of torture.” 
What exactly was the nature and construc- 
tion of the tympanum is uncertain. By v. 30 
it would seem that the machine was not one 
which caused death, since Eleazar was killed 
by repeated blows of a whip or scourge. 


21. they that had the charge of that wicked 
Jeast.| It would seem that, in order to carry 
on the persecution, a special sacrifice of swine 
was made, after which the Jews at hand were 
brought in to take part in the customary 
“ feast upon the wiscera” (omdayxucpds, 
visceratio). "The mouths of those who 
resisted were forced open, and the unclean 
meat put into them. All was done in the 
presence, and with the sanction, of the civil 
authorities. At a little distance was the 
“torture-instrument,” on which those were 
placed who would not swallow the unclean 
food. 

23. the excellency of his ancient years.| So 
Grimm, who quotes ch. xv. 13. But trepox? 
ynpws more naturally means “ extreme 


advance in years,” and should be so taken. 


here; the clause cal rijs rod y. imepoxns being 
exegetical of the preceding rys 7Ackias. 

and the honour of his gray head, whereunto 
he was come.| This is a somewhat loose 
paraphrase. Nothing is said in the original 
about “honour.” ‘Translate—“ and the con- 
spicuous gray head whereto he had come.” 


or rather the holy law.) Rather, “and 
still more the holy legislation.” 


swered accordingly, and willed them 
straightways to send him to the 
grave. 

24 For it becometh not our age, 
said he, in any wise to dissemble, 
whereby many young persons might 
think that Eleazar, being fourscore 
years old and ten, were now gone to 
a strange religion ; 

25 And so they through mine 
hypocrisy, and desire to live a little 
time and a moment longer, should 
be deceived by me, and I get a stain 
to mine old age, and make it abo- 
minable. 

26 For though for the present 
time I should be delivered from the 
punishment of men: yet should I 
not escape the hand of the Almighty, 
neither alive, nor dead. 

27 Wherefore now, manfully chang- 
ing this life, I will shew myself such 
an one as mine age requireth, 

28 And leave a notable example 


i ma gs re ee 


willed them.| Rather, “ bade them.” 


24. a strange religion.]| The same word 
as that translated ‘“heathenish manners” in 
ch. iv. 13. The term is used by our author 
as antithetical to Iovdaicuds, and designates 
“the religion of the Gentiles,” as Iovdaicpds 
does that of the Jews. 


26. yet should I not escape the hand of the 
Almighty, neither alive, nor dead.| It is belief 
in a future life, and in the just judgment of 
God, that has always sustained the martyrs, 
both Jewish and Christian, and enabled them 
to set the threats of their persecutors at 
defiance. The author of the Epistle to the 
Hebrews probably refers to this passage, 
among others, when he says—‘ And others 
were tortured, not accepting deliverance, that 
they might obtain a better resurrection” (Heb. 
2h, AG) 

28. to die.| Rather, “to die a noble 
death.” Our version fails to give any ex- 
pression to the ed in dmevOavaricew. 


29. proceeded, as they thought, from a 
desperate mind.| Literally, “were, as they 
thought, mere folly.” The world always 
counts suffering for conscience sake to be 
folly. It is accepting present certain evil, in 
the hope of future and (as they think) very 
uncertain good. Christianity itself was “to 
the Greeks foolishness ” (1 Cor. i. 23). Paul 
was thought by Festus to be “beside him- 
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to such as be young to die willingly B.¢ 
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and courageously for the honourable ~—— 


and holy laws. And when he had 
said these words, immediately he 
went to the torment : 

29 They that led him changing the 
good will they bare him a little be- 
fore into hatred, because the foresaid 
speeches proceeded, as they thought, — 


l i ' Or, 
from 'a desperate mind. maine 


30 But when he was ready to die o,A7ide. t 
with stripes, he groaned, and said, It 
is manifest unto the Lord, that hath | 
the holy knowledge, that whereas 1 | 
might have been delivered from | 
death, I now endure sore pains in 
body by being beaten: but in soul 
am well content to suffer these things, 
because I fear him. 

31 And thus this man died, leay- 
ing his death for an example of a 
noble courage, and a memorial of 
virtue, not only unto young men, but 
unto all his nation. 


self” (Acts xxvi. 24). The life of the good 
man is generally “ accounted madness, and his 
end to be without honour” (Wisd. v. 4). 

30. when he was ready to die with stripes.| 
Literally, “ with the blows ”—7.e. those which 
he received while stretched upon the ¢ym- 
panum. By the word paoriyotpevos towards 
the end of the verse they wonld appear to 
have been blows from a scourge. The 
writer evidently regards the mode of punish- 
ment as familiar to his readers, and therefore 
does not describe it. | Martyrdoms by 
scourging are mentioned in the Epistle to 
the Hebrews (ch. xi. 36). 

31. leaving his death for an example.) It 
is as “examples” that the martyrs of this and 
of other times are brought forward in the 
Epistle to the Hebrews, where they are joined 
with the Christian’s great example, Jesus 
(Galan, Soh, 5 O)} 

and a memorial of virtue.) “Virtue” 
(apern), or moral excellence—the perfection 
of man’s moral nature, according to Greek 
philosophy—is not very often brought forward 
either in the Apocrypha or in the Canonical 
Scriptures as the condition at which men 
should endeavour to arrive. Piety (evaéBeva) 
and righteousness (Sicacoovvn) are commonly 
the ends set before him. “Aper?, however, 
receives occasional acknowledgment. (See 
Philipp. iv. 8; 2 Pet-Uiessevisd. iv 2 
2 Macc. xv. 12; 3 Mace. vi. 1, &c.) 
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Vv. I—5.] 
CHAPTERS VL 


The constancy and cruel death of seven brethren 
and their mother in one day, because they 
would not eat swine’s flesh at the king’s com- 
mandment. 


T came to pass also, that seven 
brethren with their mother were 
taken, and compelled by the king 
against the law to taste swine’s flesh, 
and were tormented with scourges 
and whips. 

2 But one of them that spake first 
said thus, What wouldest thou ask 
or learn of us? we are ready to die, 
rather than to transgress the laws of 
our fathers. 


CHAPTER VII. 


§ 16. ACCOUNT OF THE MARTYRDOM OF 
THE SEVEN BROTHERS AND THEIR 
MOTHER. 


1-42. The martyrdom of the seven brothers 
is a main subject of the Fourth Book of the 
Maccabees, where it occupies the chapters 
from ch. vill. to the end. ‘They were known 
as the “ All-Holy Hebdomade” (aavayia 
adeApav €BSopnds, 4 Macc. xiv. 7), and were 
believed to have suffered all in one day 
(v. 20). The place where they suffered is 
uncertain. The present narrative does not 
fix it, excepting in so far as the presence of 
Epiphanes, who is said in ch. v. 25 to have 
returned to Antioch, may be considered to 
suggest the Syrian capital as the scene. The 
author of the Fourth Book makes them suffer 
at Jerusalem (ch. iv. 22; v. 1), as also does 
Cedrenus (vol. i. p. 223). Josephus Gorio- 
nides gives “the neighbourhood of Jeru- 
salem” as the place (iii. 5, § 2); while John 
of Malala (‘Chronograph.’ viii. p. 206) and 
the Roman Martyrology distinctly say that 
the martyrdom was at Antioch. Our author 
has observed that the persecution was not 
confined to Judea, but extended to the 
“neighbour cities of the heathen” also 
(ch. vi. 8). Even, however, if Antioch was 
the scene, it is very unlikely that Antiochus 
would have been present at the executions. 


1. seven brethren ... were taken. Ie. 


“ seized,” “ apprehended.” 

against the law.) The Jewish law of 
unclean meats is of course intended. (See 
Lev. xi. 7.) 

scourges and whips.) “Scourges” (d- 
atvyes) were whips of cords (John ii. 15); 
“‘ whips” (veupa) were of untanned hide. The 
latter inflicted far more suffering than the 
former. 
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3 Then the king, being in a rage, 
commanded pans and caldrons to be 
made hot : 

4 Which forthwith being heated, he 
commanded to cut out the tongue of 
him that spake first, and to cut off the 
utmost parts of his body, the rest of his 
brethren and his mother looking on. 

5 Now when he was thus maimed 
in all his members, he commanded 
him being yet alive to be brought to 
the fire, and to be fried in the pan: 
and as the vapour of the pan was for 
a good space dispersed, they exhorted 
one another with the mother to die 
manfully, saying thus, 


2. What wouldest thou ask?| 
i.e. “this mockery of an inquiry? What is 
there to learn? Habes confitentes reos. We 
are Jews; we admit it; and we are resolved 
not to transgress the Law. Put us to death 
at once.” 


3. the king . commanded pans and 
caldrons to be made hot.| ‘The “ caldrons” 
(A€Bnres) of the present passage seem to have 
been the vessels that contained the fire, on 
the top of which were placed the “pans” 
(rnyava), that these latter might be heated to 
a glow. The victims were placed in the 
“pans” (vw. 5) Burning to death was a 
recognised Assyrian and Babylonian practice 
(‘Records of the Past,’ vol. i. p. 77; vol. ix. 
ph AG, sed IDEM IL Oamy/R \fey SSbie, 251). 
but seems to have been effected ordinarily. by 
means of a furnace. 


4. to cut off the utmost parts of his body.) 
On this punishment, see Xen. ‘ Anab.’i. 9, § 13; 
‘Beh. Inscr.’ col. ii. par. 13,143 Nic. Damase. 
Fr. 132; Herodian. vi. 6, $6; viii. 4,§ 29, &c. 
Our translators, like the Syriac, have omitted 
wholly to attempt any rendering of the par- 
ticiple mepioxvOicavres, which must certainly 
designate some other distinct cruelty. It 
probably means “scalping,” or ‘removing 
the scalp” —a noted Scythian practice (Herod.. 
iv. 64; Plin. ‘H.N.’ vii. 11; Hesych. ad voc.. 
SkvOiort xeipopaxrpoy). The Vulgate gives: 
“cute capitis abstracta.” 


‘“ Why,” 


5. as the vapour of the pan was for a good’ 
Space dispersed.| ‘The meaning seems to be,. 
that the scent of the roasting flesh extended 
to a considerable distance, reaching the spot 
where the mother and her other children 
stood. So the Syriac Version, and Dean 
Stanley (‘Lectures on the Jewish Church,’ 
vol. iii. p. 299, note *), who parallels the 
remark with the jests of St. Lawrence in the 
martyrologies, 
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pee: 6 The Lord God looketh upon us, 
-*” and in truth hath comfort in us, as 
Bae” «Moses in his song, which witnessed 


to their faces, declared, saying, And 
he shall be comforted in his servants. 

7 So when the first was dead after 
this manner, they brought the second 
to make him a mocking stock: and 
when they had pulled off the skin 
of his head with the hair, they asked 
him, Wilt thou eat, before thou be 
punished throughout every member 
of thy body ? 

8 But he answered in his own 
language, and said, No. Wherefore 
he also received the next torment 
in order, as the former did. 


6. The Lord God looketh upon us.| Rather, 
“the Lord God keepeth watch”—has an 
eye, not only over us, but over all things. 
‘The expression is quite general. 


hath comfort in us.| Rather, “is compas- 
sionate towards us,” according to the 
general meaning of the phrase. (See Deut. 
SXKNG OES XC a5 CKRKVN AS) 


Moses in his song, which witnessed to thetr 
faces.| Rather, ‘which witnessed against 
them to their faces” (rjs dvrupaprupovons 
odds). The reference is to vv. 15-33 of 
the “Song,” where Moses reproaches the 
Israelites with their unfaithfulness. 


saying, And he shall be comforted in his 
servants.| Our version of the “ Song” gives 
—“and repent himself for his servants ” 
(Deut. xxxil. 36). 


7. to make him a mocking stock.| Com- 
pare Heb. xi. 36, “and others had trials of 
cruel mockings and scourgings;” and for the 
practice of mocking an accused person before 
executing him, see Matt. xxvii. 29, 30; 
Mark xv. 20, 31; Luke xxiii. rr, 36. 


when they had pulled off the skin of his head 
with the hair.| A variant mode of describing 
the operation of scalping. Compare v. 4, 
and the comment ad Joc. 


Wilt thou eat?| Supply “ swine’s flesh ” 
from wv. 1. 


before thou be punished throughout every 
member of thy body.| As the first brother had 
been punished. (See wv. 4 and 5.) 


8. he answered in his own language.| Le. in 
the Syriac of the time, which the executioners 
would understand well enough, though An- 
tiochus, as seems to be implied below (wv. 24), 
might not, as a Greek, be familiar with any 
other language than his own. 
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[v. 6—r2. 


g And when he was at the last 
gasp, he said, Thou like a fury takest 
us out of this present life, but the 
King of the world shall raise us up, 
who have died for his laws, unto 
everlasting life. 

10 After him was the third made 
a mocking stock : and when he was 
required, he put out his tongue, and 
that right soon, holding forth his 
hands manfully, 

11 And said courageously, These 
I had from heaven ; and for his laws 
I despise them ; and from him I hope 
to receive them again. 

12 Inspmuch that the king, and 
they that were with him, marvelled 


9. Thou like a fury.) Rather, “Thou, 
O wicked one.” An addorwp is a man who 
does deeds of wickedness that cannot be 
forgotten (6 ddacra dedpaxws). The word 
is rarely found in prose, but is common with 
the tragedians. (See Asch. ‘Ag’ 1482; 
‘Eum. 227; ‘Suppl’ 410; ‘Pers.’ 256 ;— 
Soph. ‘ Gd. Col.’ 788; ‘ Aj.’ 372;—Eurip. 
“Hee? 675,949; “Phen? 1556) we.) 

shall raise us up... unto everlasting life.] 
See the comment on ch. vi. 26. As that 
passage alludes to the punishment after death 
of those who offend God, so the present 
brings forward with great distinctness the 
happiness enjoyed after death by those who 
have remained faithful to Him. Whatever 
obscurity had hung about the doctrine of a 
future life and future rewards and punish- 
ments, during the earlier period of the Mosaic 
dispensation, it is clear that at this time there 
was a firm belief in them among all the reli- 
gious part of the nation. (See vv. 11, 14, 23, 
29, 36; and compare ch. xii. 43-45, xiv. 46.) 

10. dfter him was the third made a 
mocking stock.| See the comment on wv. 7. 

ll. These I had from heaven.) Te. they 
were given to me by God at my birth. His 
hands “made me and fashioned me” (Job 
x. 8). ‘In his book were all my members 
written ; which day by day were fashioned, 
when as yet there was none of them” (Ps. 
CXXXIX. 16). 

from him I hope to receive them again. | 
Here we have belief in the resurrection of the 
body expressed. This doctrine is perhaps 
scarcely taught in Job xix. 25-27, where 
some have thought to find it; but it appears 
distinctly in Daniel (xii, 2) and Ezekiel 
(xxxvii. 1-14), and seems to have been the 
general belief of the Jews after the return 
from the Captivity. 
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Vv. 13—21.| 


at the young man’s courage, for that 
he nothing regarded the pains. 
13 Now when this man was dead 


‘ also, they tormented and mangled the 


fourth in like manner. 

14 So when he was ready to die he 
said thus, It is good, being put to death 
by men, to look for hope from God to 
be raised up again by him: as for thee, 
thou shalt have no resurrection to life. 

15 Afterward they brought the 
fifth also, and mangled him. 

16 Then looked he unto the king, 
and said, Thou hast power over men, 
thou art corruptible, thou doest what 
thou wilt; yet think not that our 
nation is forsaken of God ; 

17 But abide a while, and behold 
his great power, how he will torment 
thee and thy seed. 

18 After him also they brought 


12. the king.] Rather, “the king himself.” 


14. when he was ready to die.) Or, “at 
the point of death.” 


to look for hope from God to be raised up again 
by him.| It was distinctly recognised by the 
Jews that there could be no zatural resur- 
rection. The ‘dead bones” could not “ live,” 
unless through some miraculous exertion of 
Divine power upon them. » Consequently 
each Jew looked to be raised up to a new 
life after death by a distinct act of Omnipo- 
tence performed for his individual benefit. 


as for thee.]| The denunciations of their 
persecutor by the martyrs, here and in vv. 17, 
19, 31, 35-37, are such.as Christian martyrs 
have been taught by their Lord not to utter 
(Matt. v. 44; Luke xxiii. 34). They are, 
however, such as the brutal conduct of An- 
tiochus well deserved, and such as human 
nature instinctively utters, unless subdued 
and perfected by grace. Compare the de- 
nunciations of the Psalms (Ps. xxxv. 4; xl. 
CAPES eb spike 10-13 5 OC»). 


16. Thou hast power... thou art cor- 
ruptible . . . thou doest.| The nexus of the 
clauses is lost by this interpretation. Trans- 
late—* Thou that art corruptible, yet hast 
power over men, doest what thou wilt.” 
The point of the reproach is, that, being a 
frail perishing mortal, entrusted with power 
over men, he should suppose himself at liberty 
to treat them according to his mere will and 
pleasure. Compare John xix. 11, where our 
Lord suggests to Pilate his responsibility for 
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the sixth, who being ready to die 
said, Be not deceived without cause : 
for we suffer these things for our- 
selves, having sinned against our God : 
therefore marvellous things are done 
unto us. 

19 But think not thou, that takest 
in hand to strive against God, that 
thou shalt escape unpunished. 

20 But the mother was marvellous 
above all, and worthy of honourable 
memory: for when she saw her seven 
sons slain within the space of one day, 
she bare it with a good courage, 
because of the hope that she had in 
the Lord. 

21 Yea, she exhorted every one of 
them in her own language, filled with 
courageous spirits; and stirring up 
her womanish thoughts with a manly 
stomach, she said unto them, 


the use of a “power given to him from 
above.” 


17. abide a while.| Literally, “Be 
patient ; ” z.e. “ Do not be ina hurry to judge: 
wait, and see the result.” 


how he will torment thee and thy seed.] 
Compare ch. ix. 5-28; xiv. 2. The speaker 
does not claim the prophetic gift, but utters 
his threat upon the general conviction that 
God will punish evil-doers, and their seed 
after them. (Compare Ex. xx. 5, xxxiv. 7; 
Lev. xxvi. 39, &c.) 


18. being ready to die.| 


Rather, “when 
he was about to die.” 


for ourselves.| Rather, “on our own 
account ”—because we have sinned, and God 
is punishing us in this life, to purify us and 
make us fit for the life which is to come in 
heaven. (See ch. vi. 13.) 


20. the mother was marvellous above all. 
First, as a woman, whereas the rest were men 
and might be expected to bear pain and 
death; secondly, as subjected to worse 
suffering than the others, since there is no 
such agony as that felt by a mother who sees 
her children tortured and slain. But the 
crowning marvellousness is no doubt that 
related in vv, 24-29—the mother exhorting 
her youngest not to accept the offer of his 
life and of the royal favour, but to die nobly 
like his brethren. 


21. in her own language.| See the com- 
ment on wv. 8. 


stirring up her womanish thoughts with a 
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hes 
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22 I cannot tell how ye came into 
my womb; for I neither gave you 
breath nor life, neither was it I that 
formed the members of every one of 
you; 

23 But doubtless the Creator of 
the world, who formed the generation 
of man, and found out the beginning 
of all things, will also of his own 
mercy give you breath and life again, 
as ye now regard not your own selves 
for his laws’ sake. 

24. Now Antiochus, thinking him- 
self despised, and suspecting it to 
be a reproachful speech, whilst the 
youngest was yet alive, did not only 


manly stomach.| Gregory Nazianzen says 
she had the soul of a man in the body of a 
woman (‘Hom. in Macc.’ p. 399). The 
language is perhaps rather conventional, than 
in accordance with the facts of human nature, 
since in enduring pain women have at all 
times exhibited at least equal courage with 
men, and the martyrologies shew as many 
female names as male. 


22. I cannot tell how ye came into my womb. | 
Compare Eccles. xi. 5. Conception, gene- 
ration, growth, have always been mysteries, 
and remain such, despite of vivisection and 
the microscope. The formation of human 
beings in the womb is fairly paralleled with 
thei: re-formation after death and dissolution 
have taken place. Each is a Divine work, and 
requires Divine power and Divine knowledge 
for its accomplishment. God’s ability to 
effect the one may well encourage us to 
believe that He can effect the other. This is 
the mother’s argument. 


I neither gave you breath nor life.| The 
most earnest wishes, the greatest care, on the 
part of the mother will not secure the child’s 
being born alive. God alone gives the life, 
the vital principle, the soul, or whatever we 
choose to call it, the germ of personality and 
of an undying existence. 


nor was it I that formed the members.| 
Compare Job x. 8-12: ‘Thine hands have 
made me and fashioned me together round 
about . . . thon hast made meas the clay . . . 
thou hast clothed me with skin and flesh, and 
hast fenced me with bones and sinews. ‘Thou 
hast granted me life and favour,” &c. See 
also Ps. cxxxix. 13-16. 


23. the Creator . . . who formed the gene- 
ration of man.| See Gen. i. 26, 27; ii. 7, 18-22. 


and found out the beginning of all things.] 
Je, who determined after deep thought 


II. MACCABEES. VII. 


[v. 22—27. 


exhort him by words, but also as- 
sured him with oaths, that he would 
make him both a rich and a happy 
man, if he would turn from the laws 
of his fathers; and that also he 
would take him for his friend, and 
trust him with affairs. 

25 But when the young man would 
in no case hearken unto him, the 
king called his mother, and exhorted 
her that she would counsel the young 
man to save his life. 

26 And when he had exhorted her 
with many words, she promised him 
that she would counsel her son. 

27 But she bowing herself toward 


the constitution of the universe. Compare 
Eph. i. 11, “ Who worketh all things after 
the counsel of his will.” 


of his own mercy.| Rather, “of his mercy.” 
There is no epithet to €Xcos. 


24. Antiochus .. . suspecting it to be a re- 
proachful speech.| Rather, “suspecting the 
tone of reproach in which she spoke.” 
Antiochus could not understand what the 
woman said, as he did not know Syriac; but 
he caught the fone of the speech (rHv davnv), 
which sounded like one of reproach ; and this 
made him suspicious of the tenor of her 
words. 


he would take him for his friend.]| On the 
position of “king’s friend” at the Syrian 
Court, see the comment on 1 Mace. ii. 18, 
where the offer here made is repeated to 
Mattathias. 


25. in no case.| Rather, “in no wise.” 


the king ... exhorted her.| Either the 
mother is to be regarded as understanding 
Greek, or Antiochus as having spoken to her 
through an interpreter. 


26. she promised him that she would counsel 
her son.| Literally, ‘that she would persuade 
her son.” ‘The king, no doubt, understood 
this to mean, that she would persuade him to 
accept his offer; but the mother only meant 
that she would use her influence with him, 
and persuade him to do what she thought 
right. 


27. bowing herself toward him] Le. 
leaning towards him, so as to bring herself 
nearer, and to give her words greater effect. 
The touch is most graphic and affecting. 
She was afraid that her youngest, probably a 
mere boy, might yield, and so tarnish the 
glory of her race, and at the same time 
become eternally lost to her (w. 29). 


v. 28—32.] Hee ACCABEES, VIL, 593 
oe him, laughing the cruel tyrant to being worthy of thy brethren, take BC. 
scorn, spake in her country language thy death, that I may receive thee ee 
on this manner; O my son, have again in mercy with thy brethren. 
pity upon me that bare thee nine 30 Whiles she was yet speaking 
months in my womb, and gave thee these words, the young man said, 
suck three years, and nourished thee, Whom wait ye for? I will not obey 
and brought thee up unto this age, the king’s commandment : but I will 
and endured the troubles of education. obeythe commandment of the law that 
28 I beseech thee, my son, look was given unto our fathers by Moses. 
upon the heaven and the earth, and 31 And thou, that hast been the 
E all that is therein, and consider that author of all mischief against the 
5 Rom. 4. 


£7. 


’God made them of things that were 

not; and 

likewise. 
29 Fear not this tormentor, but, 


so was mankind made 


Hebrews, shalt not escape the hands 
of God. 

32 For we suffer because of our 
sins. 


laughing the cruel tyrant to scorn.| Rather, 
“passing a cheat on the cruel tyrant ”— 
a.e. making him think she was persuading her 
son to accept his offer, when she was doing 
the opposite. 


that bare thee.] 
thee about.” 


Literally, “that carried 


and gave thee suck three years.| | Compare 
2 Chr. xxxi. 16, where we find that the 
children of the priests had no daily portion of 
food assigned them until they were three 
years old. Children are still suckled in the 
East for three, or even four, years. 


and endured the troubles of education.]| 
Rather, “and did thy nursing.’ Compare 
Deut. i. xxxi; and Acts xiii. 18 (according to 
one reading). ‘The word points to the ten- 
dance of a nurse, not to “ education” in our 
sense of the term. 


28. consider that God made them of things 
that were not.| "E& otk dyrav. Compare Heb. 
xi. 3: “Things which are seen were not 
made of things which do appear.” The 
creation of the universe out of nothing, which 
was an idea never reached by heathen philo- 
sophy, seems to have been from the first 
the conception of the Hebrews. No pre- 
existent matter is spoken of in Genesis, 
where God makes all things by a mere word. 
Compare the declaration of the Psalmist, 
“By the word of the Lord were the heavens 
made, and all the host of them by the breath 
of his mouth” (Ps. xxxili. 6). Contact with 
Greek philosophy at Alexandria modified the 
Hebrew view; and we find the author of the 
Book of Wisdom declaring, quite in the 
language of a Platonist, that God’s “almighty 
hand made the world out of matter without 
form” (€€ trys apdppov). Compare Plat. 
‘Tim, p. 30, A; and Tim. Locr. § 1. 

and so was mankind made likewtse.| This 
is not altogether true. “God formed man 


Apoc—Vol. Il, 


of the dust of the ground” (Gen. ii. 7), and 
formed woman out of man (ib. wv. 21, 22). 
But he had previously formed the dust of the 
ground out of nothing. 


29. this tormentor.| Or, “ this hangman.” 
The word employed is the usual one for the 
common executioner. It is a term, not 
merely of vituperation, but of insult. 


that I may receive thee again.| ‘The mother 
expects to meet her sons again in the other 
world, and to hold still the relation of a 
mother towards them. 


30. Whiles she was yet speaking.| Some 
MSS. have karadnyovons, which would mean 
“as she was leaving off;” and Grimm prefers 
this reading; but it does not suit the prece- 
ding ér, “yet.” We can say, “while she 
was yet speaking,” but not “while she was 
yet leaving off.” The Vulgate, the Syriac, 
and Joseph. Gorion. (iii. 6), confirm the re- 
ceived text. 


Iwill not obey.| Literally, “I obey not” 
—i.e, “1 decide not to obey.” 


31. the author of all mischief.| Literally, 
“the inventor of all evil.” Compare Rom. 
i. 30. Jason, Menelaus, and others had no 
doubt been the original conceivers of much 
of the “mischief;” but nothing could have 
been done except by command of Antiochus. 
On him therefore the responsibility rested. 


against the Hebrews.| The old ethnic 
name, “Hebrews” (Ex. ii. 13), which had 
fallen out of use for many centuries, was 
revived in the course of the second century 
B.C., and came to be regarded as a title of 
honour. (See 2 Macc. xi. 13, xv. 37; 4 Macc. 
Woetiave i, Vill. 2, «cc.; Acts vier: 2:Cor 
xi. 22; Philipp. ili. 5.) It has not, however, 
any special force in this place. 


32. we suffer because of our sins.) Com- 
pare v. 18. 
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eek And though the living God be plagues mayest confess, that he alone _P. = 


aes is God ; 


angry with us a little while for our 
chastening and correction, yet shall 
he be at one again with his ser- 
vants. 

34 But thou, O godless man, and 
of all other most wicked, be not lifted 
up without a cause, nor puffed up with 
uncertain hopes, lifting up thy hand 
against the servants of God : 

35 For thou hast not yet escaped 
the judgment of Almighty God, who 
seeth all things. 

36 For our brethren, who now 
have suffered a short pain, are dead 
under God’s covenant of everlasting 
life: but thou, through the judgment 
of God, shalt receive just punishment 
for thy pride. 

37 But I, as my brethren, offer up 
my body and life for the laws of our 


ee Mic, fathers, beseeching God that he would 


speedily be merciful unto our nation ; 
ind that ‘thou by torments and 


38 And that in me and my brethren 
the wrath of the Almighty, which is 
justly brought upon all our nation, 
may cease. 

g Then the king, being in a 
rage, handled him worse than all the 
rest, and took it grievously that he 
was mocked, 

40 So this man died undefiled, and 
put his whole trust in the Lord. 

41 Last of all after the sons the 
mother died. 

42 Let this be enough now to 
have spoken concerning the idola- 
trous feasts, and the extreme tortures. 


CHAPTER VIII. 


1 Judas gathereth an host. 9 Nicanor is sent 
against him: who presumeth to make much 
money of his prisoners. 16 Fudas encourageth 
his men, and putteth Nicanor to flight, 28 
and divideth the spoils, 30 Other enemies are 
also defeated, 35 and Nicanor fleeth with grief 
to Antioch. 


34, puffed up with uncertain hopes.| The 
vain hope of forcing Hellenism on the whole 
Jewish nation, and inducing them to renounce 
their own religion. 


85. who seeth all things.| Rather, “ who 
keepeth a watch”—~z.e. who has an eye on 
men and their doings (érdémrns, not mav- 
omTys). 

36. God's covenant of everlasting life.| It is 
not easy to see how, anterior to Christianity, 
God could be said to have entered into cove- 
nant with man, to give him “ everlasting life.” 
Daniel had declared that, of those who slept in 
the dust of the earth, some should “ awake to 
eternal life, and some to shame and everlasting 
contempt” (ch. xii. 2); but the declaration 
was in no way a “covenant.” David, it is 
true, had spiritualised the idea of Canaan, 
and spoken of an entrance into rest as 
guaranteed to true Israelites, which was still 
future in his day (Ps. xcv. 8-11; Heb. iii. 
7-19, iv. 5-9). But this was far short of a 
covenant to give eternal life. Perhaps the 
covenant was regarded as anterior to revela- 
tion, and implied in man’s moral nature. 
Perhaps no very definite account could have 
been given of it, even by those with whom it 
was an article of faith. 


37. that thou by torments and plagues 
mayest confess, that he alone is God.| ‘Che 
“torments and plagues,” which the writer 
believes Antiochus to have suffered, are set 


forth in ch. ix. 5-11; the confession, which 
he supposes him to have made, in ch. ix. 
12-17. Of these, the latter seems to be an 
invention (see 1 Mace. vi. 11-13), while the 
former are much exaggerated (ibid. 8-10). 


39. and took it grievously.] Rather, “since 
he took it grievously.” ‘The author assigns 
this as the reason of his rage, and of his 
excessive cruelty towards the youngest of the 
brothers. 


40. and put his whole trust, @c.] It 
would be better to translate —“ trusting 
wholly in the Lord.” ‘The trust was before, 
and at the time of, death. 


42. Let this be enough now to have spoken.| 
Compare the summaries in ch. iii. 40, x. 9, 
xiii. 26, and xv. 38, 39. It is the authors 
habit to end each portion of his work with 
a sort of summary or recapitulation. 


CHAPTER VIII. | 
PART IIL 


WAR OF JUDAS MACCABZUS WITH 
ANTIOCHUS EPIPHANES. 


THE 


§ 1. THE BEGINNINGS OF MaccABeEus. 
PurLir’s APPLICATION TO PTOLEMZUS, 
GOVERNOR OF CGLESYRIA. 


1-8. The writer had told us (ch. v. 27), 
that Judas Maccabeus, with about nine 
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¥. I—5.] 


‘HEN Judas Maccabeus, and 
they that were with him, went 
privily into the towns, and called 
their kinsfolks together, and took 
unto them all such as continued in 
the Jews’ religion, and assembled 
about six thousand men. 

2 And they called upon the Lord, 
that he would look upon the people that 
was trodden down of all; and also pity 
the temple profaned of ungodly men ; 

3 And that he would have com- 
passion upon the city, sore defaced, 


others, withdrew himself from Jerusalem, 
soon after the cruel massacre of unarmed 
Jews in the streets of Jerusalem by Apollo- 
nius (ibid. v. 26). He now resumes his 
account of this hero and his marvellous 
doings, occupying with them the remainder 
of his treatise, but dividing them into three 
portions, corresponding to the three reigns of 
Antiochus Epiphanes, Antiochus Eupator, and 
Demetrius Soter. Here he relates how 
Judas, having collected about six thousand 
men, and made solemn prayer to God, began 
a series of offensive operations, chiefly by 
night, and thus got into his hands many of 
the Judean towns, and gained several victories 
over the king’s troops. At last, Philip, the 
commandant of Jerusalem, finding himself 
overmatched, applied to Ptolemy, governor 
of Ccelesyria and Pheenicia, for aid, and 
begged him to interpose in the war, which 
was going against the interests of the king. 


1. they that were with him.| The little 
knot of nine or ten friends, who, according to 
our author, had withdrawn with him from 
Jerusalem. We know from 1 Mace. ii. 
27-48 that the first army was in reality col- 
lected, and the first battles fought, by Mat- 
tathias, whom the author of the Second Book 
wholly ignores. 

about six thousand men.| According to 
the author of the first book, Judas had no 
more than 3000 men in his contest with 
Gorgias and Nicanor (1 Macc. iv.6). Against 
Lysias he mustered 10,000 (ibid. v. 29). 
The estimate of numbers with Orientals is 
always vague and uncertain. 


2. they called upon the Lord.| On the 
strong devotional spirit that animated Judas, 
see 1 Macc. ili. 18-22, 46-60; iv. 8-11, 24, 
30-33, 36-59; 1x. 10. The present passage 
(wv. 2-4) is quite in accordance with those 
above quoted, and adds the further fact, that 
his army was animated by much the same 
spirit as himself, and “ continued calling upon 
God” (émexadodvro Tov Képioy) day by day 
and hour by hour. 
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and ready to be made even with the 
ground ; and hear the blood that cried 
unto him, 

4 And remember the wicked 
slaughter of harmless infants, and 
the blasphemies committed against 
his name; and that he would shew 
his hatred against the wicked. 

5 Now when Maccabeus had his 
company about him, he could not be 
withstood by the heathen: for the 
wrath of the Lord was turned into 
mercy. 


that was trodden down of all.| ‘Trampled 
upon by Syrians, Phrygians (ch. v. 22), and 
renegade Jews, the last the worst enemies of 
God’s faithful people. 


the temple profaned of ungodly men.] See 
ch. v. 15-21, vi. 2-5; and compare 1 Macc. 
i. 21-59, ili. 45. If the profanation described 
in ch. vi. 4 continued, we can well understand 
the horror of all pious Jews, and their earnest 
prayers that such pollutions might cease. 


3. the city, sore defaced, and ready to be made 
even with the ground.| Apollonius had “ set 
the city on fire, and pulled down the houses 
and walls thereof on every side” (1 Macc. 
1st)’ 

the blood that cried unto him.| Te. the 
blood of the 80,000 slain by Antiochus. 
himself (ch. v. 14), of the 22,000 slaughtered 
by Apollonius (ibid. v. 24), and of all the 
later martyrs (ch. vi. 10-31). Innocent 
blood, shed by man, cries to God for ven- 
geance (Gen. iv. 10; Rev. vi. 10). 


4. the wicked slaughter of harmless infants. 
See 1 Macc. 1. 61; 2 Mace. vi. ro. 


the blasphemies committed.| _As'‘calling the 
temple of Jehovah that of Jupiter Olympius 
(ch. vi. 2). Impious deeds, however, seem 
to have been regarded as ‘“ blasphemies,” no 
less than impious words. (See the comment 
on ch. ii. 6.) 

that he would shew his hatred against the 
wicked.| Literally, “that he would hate 
wickedness.” But the translation does not ill 
express the meaning of the writer. 


5. his company.| Le. his army of 6,000 
men (see wv. I). 

he could not be withstood. | 
lil. 10-26. 

the wrath of the Lord was turned into 
mercy.| The prayers of the seven brethren 
had been heard (Grimm). The tide had 
turned. ‘The fortunes of Israel were once 
more in the ascendant. Instead of a nation 
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6 Therefore he came at unawares, 
and burnt up towns and cities, and 
got into his hands the most com- 
modious places, and overcame and 
put to flight no small number of his 
enemies. 

7 But specially took he advantage 
of the night for such privy attempts, 
insomuch that the bruit of his manli- 
ness was spread every where. 


crushed beneath the heel of the oppressor, 
there was now to be seen a nucleus of 
patriots, determined on resisting the tyrant to 
the uttermost, and on maintaining at once 
the national religion and the separate national 
existence. Uninterrupted success attended 
the early efforts of this party under the 
leadership of Judas. 


6. at unawares.| His first successes were 
a series of surprises. He suddenly appeared 
before towns and villages which did not 
expect him, besieged, stormed, and burnt 
them. His attacks were chiefly made by 
night (see v. 7). 


and got into his hands... and overcame. | 
Rather, “and by getting into his hands the 
most commodious places, he overcame,” &c. 
The seizure of important posts is represented 
as the cause of his victories. 


7. specially took he advantage of the night.) 
Night attacks are regarded by the Orientals 
as especially dangerous, and are very seldom 
adventured on. A leader whose attacks were 
systematically made by night would in the 
East soon acquire a reputation for extra- 
ordinary daring. 


8. So when Philip saw.) “Philip the 
Phrygian” was the Syro-Macedonian go- 
vernor of Jerusalem, whom Antiochus had 
teft there when he withdrew to Antioch 
(ch. v. 22). His continuance in the office is 
implied in ch. vi. rr. 


he wrote unto Ptolemeus.| The name 
Ptolemy was very common at the time, and 
causes much confusion; but the Ptolemy 
here intended is probably the son of Dory- 
menes, already mentioned by the author as 
high in the favour of Antiochus (ch. iv. 45, 46), 
and coupled with Nicanor and Gorgias by the 
writer of the First Book (1 Mace. iii. 38), 
For the antecedents of this Ptolemy, see the 
comment on the last-quoted passage. 


the governor of Celosyria and Phenice.] 
Apollonius had ceased to hold that office 
(ch. iii. 5, iv. 4, Vv. 24, Compared with 
1 Macc. i. 29, iil. 10-12), apparently before 
his death, and had been replaced by Ptolemy. 


II. MACCABEES. VIII. 


[v. 6—9. 


8 So when Philip saw that this 
man increased by little and little, 
and that things prospered with him 
still more and more, he wrote unto 
Ptolemeus, the governor of Celosyria 
and Phenice, to yield more aid to the 
king’s affairs. 

g Then forthwith choosing Nica- 
nor the son of Patroclus, one of his 
special friends, he sent him with no 


§ 2. THE EXPEDITION OF NICANOR AND 
GORGIAS AGAINST JUDAS. VICTORY OF 
Jupas. HIS SOLEMN ‘THANKSGIVING 
AND PRAYER. 


9-29. This passage has to be compared 
with 1 Macc. iii. 38-60, iv. 1-25, which 
relates to the same occurrences. ‘The chief 
differences between the two accounts are— 
(1.) That in 1 Macc. Lysias is made to 
conceive the expedition, while Ptolemy, 
Nicanor, and Gorgias are entrusted with its 
execution; but in 2 Macc. Ptolemy forms 
the plan and assigns its execution to the two 
others. (2.) Ini Macc. Gorgias appears as 
the actual commander, while Nicanor is 
barely mentioned; in 2 Macc. the position of 
the two is reversed. (3.) The writer of 
1 Macc. estimates the Syro-Macedonian 
forces at 47,000 (ch. ili. 39); those under 
Judas at 3,000 (ch. iy. 6), while our author 
makes the respective numbers 20,000 (wv. 9) 
and 6,000 (wv. 16). On the other hand, the 
number of the slain on the Syro-Macedonian 
side, which is but 3,000 in 1 Macc. iv. 15, is 
raised to 9,000 in 2 Mace. vill. 24. (4.) The 
account in 1 Macc. goes into much greater 
detail than that in 2 Macc. with respect to 
the movements on either side, military and 
other; while 2 Macc. adds an interesting 
feature in the division of his forces made by 
Judas (w. 22), and another in the part assigned 
to Eleazar (v. 23). (5.) The account of 
Judas’s march on Jerusalem and return to 
Kmmaus is peculiar to 1 Macc. (ch. iil. 46-57), 
while the accounts of his speech immediately 
before the battle (2 Macc. viii. 16-20) and 
his thanksgiving afterwards (ibid. vv. 27-29) 
are given at length only in 2 Macc. Alto- 
gether the two accounts have little that is 
contradictory except the numbers, and help 
to fill out each other. 


9. Then forthwith choosing.| Rather, 
“And he (i.e. Ptolemy) forthwith choosing,” 
&c. Ewald says that our author regards 
Philip as appointing these officers (‘ Hist. of 
Israel,’ vol. v. p. 310, note!); but this is in- 
correct. The pronoun 6 can only refer to the 
latest antecedent, Ptolemy. 


Nicanor the son of Pairoclus.| See 1 Macc. 
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ver. 25, 34. 


Vv. IO—15.] 


fewer than twenty thousand of all 
nations under him, to root out the 
whole generation of the Jews; and 
with him he joined also Gorgias a 
captain, who in matters of war had 
great experience. 

10 So Nicanor undertook to make 
so much money of “the captive Jews, 
as should defray the tribute of two 
thousand talents, which the king was 
to pay to the Romans. 

11 Wherefore immediately he sent 
to the cities upon the sea coast, pro- 
claiming a sale of the captive Jews, 
and promising that they should have 
fourscore and ten bodies for one 
talent, not expecting the vengeance 
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that was to follow upon him from the 
Almighty God. 

12 Now when word was brought 
unto Judas of Nicanor’s coming, and 
he had imparted unto those that were 
with him that the army was at hand, 


72.7 they» that. were fearfulj.ands = = 


distrusted the justice of God, fled, and ‘ 


conveyed themselves away. 

14 Others sold all that they had 
left, and withal besought the Lord 
to deliver them, being sold by the 
wicked Nicanor before they met to- 
gether : 

15 And if not for their own sakes, 
yet for the covenants he had made 
with their fathers, and for his holy 


ii. 38,and Joseph. ‘Ant. Jud? xii>7;§3.— It is 
probable, though not quite certain, that this is 
the same Nicanor who made. the. expeditions 
against Judea of which an account is given 
by our author in chs. xiv. and xv. 


no fewer than twenty thousand.|  Forty- 
seven thousand, according to 1 Macc. (ill. 39) 
and Josephus (/, s. c.). Ewald accepts the 
larger number. 


to root out the whole generation of the 
Jews.| Rather, “the whole race.” Compare 
1 Mace. ili. 35, 36, where this design is dis- 
tinctly ascribed to Antiochus himself. 


with him he joined also Gorgias.| See 
1 Macc. ili. 38; lv. 1, 5, 18; Joseph. ‘ Ant. 
Jud.’ xii. 7, §§ 3, 4. 

10. Nicanor undertook.| Rather, “deter- 
mined.” It is represented as his own idea 
that he should raise the money wanted for 
the tribute by the sale of Jewish slaves. 
Note that the writer of the First Book knows 
nothing of this proposed application of the 
money, and that Roman history knows nothing 
of any “tribute” due at this time to Rome 
from Antiochus. Syria was not tributary to 
Rome; and the last instalment of the indem- 
nity to which Antiochus the Great became 
liable after the battle of Magnesia, was paid 
by Epiphanes in B.c. 173 (Liv. xlii. 6), eight 
years before this expedition of Nicanor’s. 


1l. the cities upon the sea coast.| The 
Pheenician cities especially, which profited 
largely by the sale of slaves (Ezek. xxvii. 13). 

fourscore and ten bodies for one talent.| 
Slaves were called “bodies” in the later Greek, 
being regarded materially, as mere live im- 
plements (¢uuxa dpyava, Arist. ‘Pol.’ i. 2). 
Ninety slaves for a talent was an extraordi- 
narily low price, when all classes of slaves 


were to be included; since it was very little 
above the lowest current rate. That, accord- 
ding to Xenophon (‘ Mem.’ ii. 5, § 2), was half 


56. 


a mina (2/.). Captives in war were ordinarily - 


redeemable at a mina (Arist. ‘ Eth. Nic.’ v. 6, 
§ 1). Strong and capable slaves fetched 
commonly ten ming (40/.); superior ones 
sometimes fetched a talent (240/.). The rate 
established by Nicanor made the price of a 
slave two-thirds of a mina (2/. 135. 4d.). 
He must have expected to sell 180,000, in 
order to obtain the 2000 talents which he 
intended to raise. On the flocking of the 
slave-merchants to the Syrian camp on the 
occasion, see 1 Mace. ili. 41. 


13. They that were fearful ... fled.| The 
author of the First Book says that Judas issued 
an order that all those who were afraid should 
disperse to their homes (1 Macc. iii. 56). 


14. Others sold all that they had left.| 
Rather, “the others,” or “the remainder.” 
The fact is unnoticed by the writer of the 
First Book, and may perhaps be doubted. It 
is not very clear what fugitives like those who 
formed the army of Judas (1 Macc. iii. 43, 
44) would have to sell, or to whom they could 
sell, unless it were one to another. 

before they met together.| Rather, “ before 
he fell in with them,” or “before he 
joined battle with them.” Nicanor had 
as good as sold them; i.e. ke had arranged 
for their price, and invited their purchasers 
into his camp, before he had even so much as 
met them in the field. 

15. for the covenants he had made with 
their fathers.| As with Abraham, Isaac, 
and Jacob (see ch. i. 2), and again with the 
whole nation in the wilderness (Ex. xix. 5-8; 
XXiv. 3-85 XXXIV. Io), 

and for his holy and glorious name’s sake 


and glorious name’s sake, by which 
they were called. 

16 So Maccabeus called his men 
together unto the number of six 
thousand, and exhorted them ‘not to 
be stricken with terror of the enemy, 
nor to fear the great multitude of the 
heathen, who came wrongfully against 
them; but to fight manfully, 

17 And to set before their eyes the 
injury that they had unjustly done to 
the holy place, and the cruel handling 
of the city, whereof they made a 
mockery, and also the taking away of 
the government of their forefathers : 

18 For they, said he, trust in their 
weapons and boldness ; but our con- 
fidence is in the Almighty God, who 


Ly which they were called.| Rather, “and 
because of their being called by his holy and 
glorious name.” Because, ie., they were 
known as “ the people of God” (Ex. xxxiii. 
13; Deut. ix. 26, &c.), and their destruction, 
at which Nicanor aimed, would have been a 
sort of dishonour to God himself. 


16. unto the number of six thousand.| ‘The 
writer seems to have forgotten what he had 
said, of many having “fled and conveyed 
themselves away” (v. 13). He makes the 
number of Judas’s army, after this defection, 
exactly the same as before it. (See wv. 1.) 
The writer of the First Book, on the con- 
trary, makes the armed men who remained 
with Judas no more than 3,000 (1 Macc. iv. 6), 
and Josephus agrees with this estimate (‘ Ant. 
Nudes Si). 

nor to fear the great multitude.| Compare 
1 Macc. iv. 8. 


17. the injury .. . unjustly done to the holy 
place.| See above, ch. vi. 2-5. 


the cruel handling of the city, whereof they 
made amockery.| ‘Vhe inhabitants of the city, 
rather than the city itself, seem to be here 
intended, and the reference to be to the 
“cruel handling” and “mocking” of the 
martyrs. (See ch. vil. 7, 10, 13, &c.) 


the taking away of the government of their 
Sorefathers.| ‘The appointment of Philip the 
Phrygian as Syro-Macedonian governor of 
Jerusalem (ch. v. 22), and the sending of royal 
commissioners from Antioch with unlimited 
powers (ch. vi. r), were infringements of the 
terms on which the Jews had become sub- 
jects of the Syro-Macedonian kingdom, and 
amounted to an abolition (kardd\vous) of their 
ancestral government. Under the new sys- 


Il, MACCABEES. VIIL 


[v. 16—20. 
at a beck can cast down both them B.C, 
that come against us, and also all the aa 
world. 
19 Moreover he recounted unto 
them what helps their forefathers had 
found, and “how they were delivered, Ca 
when under Sennacherib an hundred ch. 15. 2% 


fourscore and five thousand perished. 

20 And he told them of the battle 
that they had in Babylon with the 
Galatians, how they came but eight 
thousand in all to the business, with 
four thousand Macedonians, and that 
the Macedonians being perplexed, the 
eight thousand destroyed an hundred 
and twenty thousand because of the 
help that they had from heaven, and 
so received a great booty. 


tem, the High Priest was a mere puppet in 
the hands of the Syro-Macedonian governor. 


19. Moreover he recounted unto them what 
helps their forefathers had found.| ‘The 
writer of the First Book makes his sole 
historic reference to be to the deliverance of 
Israel from the Egyptians at the Red Sea (ch. 
iv.9). This our present author omits, while 
bringing forward two other great deliverances. 

under Sennacherib.| See 2 Kings xix. 35; 
and compare 1 Mace. vii. 41. 


20. the battle that they had in Babylon with 
the Galatians.| Rather, “in Babylonia.” 
Nothing more is known of this engagement. 
Galatian troops were widely employed as 
mercenaries by the Asiatic kings for some 
time after the great Galatian inroad into Asia 
Minor in the third century B.c. (Justin. xxy. 
2, $10), and are said to have fought on both 
sides in the war of Antiochus the Great with 
Molo. As Babylon was in fact the scene of this 
struggle, it is conjectured that Judas alludes 
to some episode of the contest, not elsewhere 
mentioned, in which the Jews who served 
under Antiochus had gained a victory over a 
large body of Galatians in the service of Molo 
(Grimm). 

with four thousand Macedonians.| Te. 
“Syro-Macedonians ”—Greek subjects of the 
Seleucide. 


the eight thousand destroyed an hundred and 
twenty thousand.| Here there is probably a 
great exaggeration. The Galatians, in the 
height of their prosperity, never brought into 
the field more than about 20,000 warriors 
(Liv. xxxviii. 16). Moreover, the number of 
mercenaries in the service of any single Asiatic 
king is not found to have exceeded 8,000. 


and so received a great booty.) Literally, 


Gicsx66. 


Vv. 21—27.] PPA CCA BEE S.A NIIT: 599 


21 Thus when he had made them 
bold with these words, and ready to 
die for the laws and the country, he 
divided his army into four parts ; 

22 And joined with himself his 
own brethren, leaders of each band, 
to wit, Simon, and Joseph, and Jona- 
than, giving each one fifteen hundred 
men. 

23 Also he appointed Eleazar to 
read the holy book: and when he 
had given them this watchword, 
The help of God; himself leading 
the first band, he joined battle with 
Nicanor. 


“sreat advantage.” The nature of the ad- 
vantage is not stated. 


21. fe divided his army into four parts.| 
Literally, “He made a sort of fourfold 
division of his army.” It is not meant 
that he made an actual separation of his men, 
and sent some to fight in one place and some 
in another, as was done by his adversaries (1 
Macc. iv. 1-7), but only that he enrolled his 
soldiers in four regiments, each under its own 
leader. The leaders were himself and three 
of his brothers, Simon, John, and Jonathan. 


22. Joseph.| This “ Joseph” is clearly 
the brother called John by the author of the 
First Book (ch. il. 2; ix. 36, 38). It is not, 
however, a wrong reading, or even a mere 
slip of the pen on the part of the writer, but 
probably an actual mistake. He repeats the 
error in ch. x. 19. 


giving each one fifteen hundred men.| ‘This 
statement assumes that the total number was 
6,000, as stated in v.16. If it was really 
no more than 3,000, we must regard the 
“regiments ” as consisting each of 750 men. 


23. Also he appointed Eleazar to read the 
holy book.| ‘The existing Greek text is un- 
grammatical, and cannot be said to have any 
clear and distinct meaning. It seems neces- 
sary to change mapayvovs into mapayvévat, in 
order to obtain anything like a satisfactory 
sense. We may then supply érafe from the 
rdéas at the beginning of v. 22, and translate 
as in the English Version. The dovs of the 
second clause probably misled the copyists. 


this watchword, The help of God.] Com- 
pare ch. xiii. 15. On the practice of giving 
a watchword to an army about to engage in 
battle, see Xen. ‘ Anab.’ i. 8, § 17; ‘ Cyrop.’ 
iii. 3, § 58; vii. 1, § 10; Appian, ‘Bell. Civ, 


ii, 76; Veget. ‘De Re Mil)’ ili. 3, &c. 


himself leading the first band.| Le, the 


24 And by the help of the Al- Be 


mighty they slew above nine thou- “—— 
sand of their enemies, and wounded 

and maimed the most part of Nica- 
nor’s host, and so put all to flight ; 

25 And took ‘their money that ¢ ver. 10, 
came to buy them, and pursued *”** 
them far: but lacking time they 
returned : 

26 For it was the day before the 
sabbath, and therefore they would 
no longer pursue them, 

27 So when they had gathered j qpatis, 
'their armour together, and spoiled ¢ exe- 


mes” 


their enemies, they occupied them- armour. 


first of the four regiments into which he had 
divided his army (wv. 21). 


he joined battle with Nicanor.| Nicanor, it 
appears, was in command of the main body of 
Syro-Macedonian troops encamped at Em- 
maus, which Judas attacked, after Gorgias 
had been sent with five thousand men into the 
hill-country to attack him (1 Macc. iv. 1-14). 


24. they slew above nine thousand.| The 
slain are reckoned by the writer of the First 
Book as “upon a three thousand ” (ch. iv. 15). 
So also Josephus (‘ Ant. Jud.’ xii. 7,§ 4). The 
probability is in favour of the smaller number. 


and wounded and maimed the most part of 
Nicanor’s host.| Another exaggeration. If 
3,000 were killed, it is not likely that more 
than 6,000 were wounded. But Nicanor’s 
host had numbered twenty thousand, accord- 
ing to our author (wv. 9); forty-seven thou- 
sand, according to the writer of the First 
Book (1 Mace. ili. 39). 


25. And took their money that came to buy 
them.] See above, v. 11, and compare 1 Macc. 
iit. 41. On the richness and abundance of the 
spoil taken after the battle, see 1 Macc. iv. 23. 


and pursued them far.| To Gazara, Azotus, 
Jamnia, and the borders of Idumea (ibid. 
UV. 15). 

but lacking time they returned.| ‘The writer 
of the First Book attributes the short pursuit 
and speedy return of Judas’s army to the 
fact that Gorgias, with an unbroken body of 
Syro-Macedonian troops, was in the imme- 
diate neighbourhood, and had to be guarded 
against (x Macc. iv. 15~18). Hesays nothing 
of the approach of the Sabbath. 


27. when they had gathered their armour to- 
gether.| Here there is an “ undesigned coinci- 
dence ” between the accounts of the two his- 
torians. ‘Ihe writer of the First Book notes, 
that the troops of Judzs before the battle 


I Or, 
lamed 
with 
tortures. 


selves about the sabbath, yielding 
exceeding praise and thanks to the 
Lord, who had preserved them unto 
that day, which was the beginning of 
mercy distilling upon them. 

28 And after the sabbath, when 
they had given part of the spoils to 
the ‘maimed, and the widows, and 
orphans, the residue they divided 
among themselves and their ser- 
vants. 

29 When this was done, and they 
had made a common. supplication, 
they besought the merciful Lord to 
be reconciled with his servants for 
ever. 

30 Moreover of those that were 
with Timotheus and Bacchides, who 


“had neither armour nor swords to their 
mind,” but says nothing of their stripping the 
dead after their victory. ‘The author of the 
Second supplies this fact, without having pre- 
viously noted the want of satisfactory arms 
on the part of the Israelites. 

yielding exceeding praise and thanks to the 
Lord.] .Compare 1 Mace. iv. 24. 

which was the beginning of mercy distilling 
upon them.| Our translators preferred the 
reading ora&avtos or ordéavtt, which is fol- 
lowed also by the Vulgate. But the ordinary 
reading of the MSS. (raavros or taéavtc) 
is more probable, and gives as good a sense. 
Translate, ‘and had appointed a beginning of 
mercy for them.” ‘The author, apparently, 
is not aware of the previous victories of Judas 
over Apollonius and Seron (1 Macc. iii. 10-24). 


28. the maimed.| Those who had been 
injured, without being killed, by the persecu- 


tors. Compare ch. vii. 1-4. 
29. they ... made a common supplica- 
tion.| _ The “supplication” was apparently 


additional to the thanksgiving of v. 27, and 
subsequent to it. No mention is made of it 
by the writer of the First Book. 


§ 3. FURTHER SUCCESSES OF JUDAS 
AGAINST TIMOTHEUS AND BACCHIDES. 


30-33. The successes here briefly men- 
tioned seem to be those which the writer of 
the First Book considers to have been gained 
over Lysias (1 Macc. iv. 28-34), and which 
belong to the year B.c. 165-164, the year 
following the defeat of Nicanor. It is possible 
that Timotheus and Bacchides were generals 
under Lysias during the campaign of this 
year, though they are not mentioned by the 
writer of the First Book. 


Il. MACCABEES. VIII. 


[v. 28—33. 


fought against them, they slew above 
twenty thousand, and very easily got 
high and strong holds, and divided 
among themselves many spoils more, 
and made the 'maimed, orphans, ! 
widows, yea, and the aged also, equal 
in spoils with themselves. 

31 And when they had gathered 
their armour together, they laid them 
up all carefully in convenient places, 
and the remnant of the spoils they 
brought to Jerusalem. 

32 They slew also Phylarches, 
that wicked person, who was with 
Timotheus, and had annoyed the 
Jews many ways. 

Furthermore at such time as 
they kept the feast for the victory in 


80. they slew above taventy thousand.| In 
the great battle between Judas and Lysias 
5,000 only were slain (1 Macc. iv. 34; Joseph. 
‘Ant. Jud.’ xii. 7, § 5). There may have been 
other engagements with his generals; but it 
is not at all likely that the entire loss of the 
Syro-Macedonians in the campaign can have 
reached the figure here given. ‘ Twenty 
thousand” is a favourite number with our 
author. (See ch. viii. 9; x..17, 23, 31.) 

and... got high and strong holds.| One 
of these was certainly Bethsura (Beth-Zur), 
which fell into the hands of Judas after the 
defeat of Lysias, according to the writer of 
the First Book. (See 1 Macc. iv. 29, 61.) 


831. when they had gathered their armour 
together.]| See the comment on v. 27. The 
Jewish levies were still glad to obtain the 
superior arms and armour of their enemies. 
(See r Macc. ili. 123 iv. 6.) 


82. They slew also Phylarches.| Rather, 
“the phylarch.’ Had the word been a 
proper name, it would not have been accom- 
panied by the article. Moreover, the proper 
name is “‘ Phylarchus,” not “ Phylarches.” 


that wicked person.| Rather, “a most 
impious person.” Nothing more is known 
of him than what is here stated. 


33. at such time as they kept the feast for 
the victory.] Victories were celebrated by 
festivals both among the heathen and among 
the Jews. In the case of a great victory, the 
day was sometimes observed annually (ch. 
xv. 36; Joseph. ‘ Ant. Jud.’ xii. 10, § 5). 

in their country.| Jerusalem is probably 
meant rather than Judza, since there would 
have been no need to state that Juda was 
the scene of a Jewish feast. 


B. C. 


cir. 165. | 


Or, 


lamed. 


Sf ver. 25. 


V. 34—36.] 


their country they burnt Callisthenes, 
that had set fire upon the holy gates, 
who had fled into a little house ; and 
so he received a reward meet for his 
wickedness. 

34 As for that most ungracious 
Nicanor, who had brought a thousand 
merchants “to buy the Jews, 

35 He was through the help of 
the Lord brought down by them, of 
whom he made least account ; and 
putting off his glorious apparel, and 
discharging his company, he came 
like a fugitive servant through the 
midland unto Antioch, having very 


Ie vis CCABEW os  VILIT? IX. 


great dishonour, for that his host was 
destroyed. 

36 ‘Thus he, that *took upon him * 
to make good to the Romans their 
tribute by means of the captives in 
Jerusalem, told abroad, that the Jews 
had God to fight for them, and 
therefore they could not be hurt, 
because they followed the laws that 
he gave them. 


CHA iik 1X, 


1 Antiochus is chased from Persepolis. 5 He 
7s stricken with a sore disease, 14 and 
promiseth to become a Few. 28 He dieth 
miserably, 


they burnt Callisthenes.| According to the 
majority of MSS., the passage runs thus:— 
“They burnt those who had set fire to the 
holy gates, namely Callisthenes and certain 
others, who had all fled into one small house ; 
and so they received a reward meet for their 
wickedness.” Grimm prefers the reading 
which our translators have followed; but it is 
a fatal objection to it, that it makes the writer 
say that “‘ one man fled into ove small house” 
(els €v oikidoy), as if it were possible for a 
man to fly into several. If it be said that éy 
may be an equivalent of 7. (Wahl, ‘ Clavis 
Lib. Apoc.’ ad voc. eis), the reply is, that in 
no Other passage does the writer of this Book, 
whose Greek is (on the whole) good, make 
this unclassical substitution. The fact of the 
burning may be compared with what is related 
in ch. vi. r1, and vii. 5,8, &c. If the one side 
employed this horrid mode of execution, the 
other side was in a manner driven to it. 


that had set fire upon the holy gates.| See 
1 Macc. iv. 38. 


§ 4. NICANOR’S FLIGHT, AND ‘TESTIMONY 
CONCERNING THE JEWS. 


34-36. According to our author, Nicanor, 
after his defeat, disguised himself, and, dis- 
missing his retinue, returned to Antioch a 
solitary fugitive. Arrived there, he bore 
witness to the Providence which kept watch 
over the Jews, and declared his conviction 
that under the protection of their resistless 
God they were invincible. But little trust 
can be placed in any portion of these state- 
ments, which have the appearance of rhetorical 
embellishments. (See ch. ii. 29.) 

34, that most ungracious Nicanor.] Liter- 
ally, “the threefold sinner.” Compare ch. xv. 
3. The epithet is applied to Haman in the 
¢ Additions to. Esther,’ ch. xvi. 15, where our 
translators render it by ‘‘ wicked wretch.” 

avho had brought a thousand merchants.] 


Rather, “the man who brought the 
thousand merchants to buy the Jews.” The 
writer speaks as if he had mentioned the 
thotisand merchants before, which he had 
certainly not done, either in v. 11 or else- 
where; or else as if the number was a well- 
known fact. It is probably one of his 
exaggerations. 


35. putting off his glorious apparel.| Te. 
his dress as commander of the army. 


and discharging his company.| Rather, 
“his retinue.” Literally, the phrase used is, 
“ making himself a solitary.” 


having very great dishonour.| Rather, 
“having met with a great misfortune.” 


36. that took upon him to make good to the 
Romans their tribute.| See the comment on 
v. to. It is there shewn that no tribute was 
at this time payable by the Syro-Macedonians 
to the Romans. 


the Fews . . . could not be hurt.| Literally, 
“could not be wounded,” or “were invul- 
nerable;” but the meaning is, that they could 
not be conquered. Compare the testimony 
which Heliodorus is said by the writer to 
have borne, when he returned to Antioch 
from Jerusalem after the failure of his attempt 
to plunder the Temple treasury (ch, ill. 
36-39). 

CHAPTER IX. 


§ 5. THE EXPEDITION OF ANTIOCHUS EPI- 
PHANES INTO PERSIA, AND THE AFFLIC= 
TION THAT BEFELL HIM AS HE WAS 
RETURNING, 


1-10. This entire chapter runs parallel 
with 1 Macc. vi. 1-16. ‘The accounts agree 
(1) with respect to the attempt made by 
Antiochus to plunder a Persian temple, and 
its frustration by popular resistance; (2) with 
respect to news reaching him on his way 
home of the reverses which had befallen his 
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602 II. MWACCABEES. (1x0 [v. r—5. 
we BOUT that time came Antio- 4 Then swelling with anger, he BC 
ene chus 'with dishonour “out of thought to avenge upon the Jews the a 

ee the country of Persia. disgrace done unto him by those that 

@ x Mac. 2 For he had entered the city made him flee. Therefore command- 

6% &c called Persepolis, and went about to ed he his chariotman to drive without 

rob the temple, and to hold the city; ceasing, and to dispatch the journey, 

whereupon the multitude running to the judgment of God now following 

defend themselves with their weapons him. For he had spoken proudly in 

put them to flight; and so it hap- this sort, That he would come to 

pened, that Antiochus being put to Jerusalem, and make it a common 

flight of the inhabitants returned with buryingplace of the Jews. 

shame. 5 But the Lord Almighty, the 

3 Now when he came to Ecba- God of Israel, smote him with an 

tane, news was brought him what had incurable and invisible plague: for as 
happened unto Nicanor and Timo- soon as he had spoken these words,, ., 


theus. 


a pain of the bowels that was reme- 6. 8,9, 13 


arms in the Jewish war; (3) with respect to 
the fact of his then falling into a severe ill- 
ness, from the effects of which after a little 
time he died. ‘They differ (1) in the place 
where the temple was situated; (2) in the 
cause and character of the sickness; and (3) 
in the steps taken by Antiochus when he 
knew that he was dying. The account in 
1 Macc. vi. has more air of truth about it 
than that of our present author. 


1. came Antiochus with dishonour out of .. . 
Persia.| Rather, “it happened that Antiochus 
had set off with dishonour on his return.” He 
died at Tabe, im Persia (Polyb. xxxi. 11, § 3). 
The “dishonour” is explained in the next verse. 


2. he had entered the city called Persepolis. | 
Polybius (/. s. c.) and Appian (‘ Syriac.’ § 66) 
place the temple which Epiphanes tried to 
plunder in Elymais, and therefore consider- 
ably to the north-west of Persepolis, which 
was in Persia Proper. 


the multitude running to defend themselves.] 
Compare 1 Macc. vi. 3, 4: “They of the city, 
having had warning, rose up against him in 
battle.” Polybius agrees, but Appian says 
that he succeeded in plundering the temple. 

3. when he came to Echatane.| According to 
the author of the First Book, !-piphanes after 
his repulse set out for Babylon (ch. vi. 4), 
but died, before reaching it, in Persia (wv. 5, 
16). Ecbatana would lie very far to the 
north of this route. 


news was brought him what had hap- 
pened.| Compare 1 Mace. vi. 5-7. ‘This 
writer includes in the news the recovery of 
the Temple by Maccabeus, which our author 
seems to place later (ch. x. 1-3). 


4. the disgrace done unto him by those that 
made him flee.| Je. his repulse from the 
temple which he had tried to plunder (#. 2). 


the judgment of God now following him.] 


Rather, ‘‘ when the judgment of heaven was 
now approaching him.” The original ex- 
presses the idea of the judgment being just 
on the point of falling. The actual fall is 
declared in the next verse. 


5. the Lord Almighty.| Literally, “the 
All- supervising” or ‘ All-superintending 
Lord.” The author of the Book aims at 
strongly impressing upon his readers God’s 
superintending providence and _ constant 
watchfulness over the world, and especially 
over the actions of its inhabitants. He does 
not view God so much in the light of an 
Almighty Being (wavroxparwp), able to create 
worlds out of nothing and destroy them by 
the breath of His mouth, as in the light of an 
All-watchful Being (aaveromrns), constantly 
supervising human life and actions, with the 
special intent of bringing vengeance down 
on the proud and overbearing, and shewing 
mercy on the sinner who is self-abased and 
penitent. (See ch, ii. 223 ili, 24-29, 38, 39; 
V..17-203; Vi., 12-163 vil. 6, 23, 28, 31-36; 
vili. 2-4, 18, 29, 35, &c.) 

smote him with an incurable and invisible 
plague.| It is remarkable that Polybius so 
far agrees with our author as to ascribe the 
death of Epiphanes to a Divine visitation 
(Satporvnoas e&€dure Tov Biov). He con- 
nects the visitation, however, with the at- 
tempt upon the Elymzan temple. Josephus, 
not without reason, objects to this view, that 
the accomplished sacrilege at Jerusalem was 
more calculated to draw down the Divine 
vengeance than the contemplated profanation 
in Elymais (‘ Ant. Jud.’ xii. 9, § 1). The 
author of the First Book of Maccabees con- 
siders the death natural, a pining away 
through grief and disappointment (ch. vi. 
8-13). But it is hard to say where what is 
natural ends, and what is providential begins. 


a pain of the bowels, @'c.| ‘The physical 


v. 6—1I0.] 


diless came upon him, and sore tor- 
ments of the inner parts ; 

6 And that most justly: for he 
had tormented other men’s bowels 
with many and strange torments. 

7 Howbeit he nothing at all ceased 
from his bragging, but still was filled 
with pride, breathing out fire in his 
rage against the Jews, and command- 
ing to haste the journey : but it came 
to pass that he fell down from his 
chariot, carried violently; so that 
having a sore fall, all the members of 
his body were much pained. 

8 And thus he that a little afore 
thought he might command the 
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waves of the sea, (so proud was he B. C. 
cir. 163. 


beyond the condition of man) and 
weigh the high mountains in a ba- 
lance, was now cast on the ground, 
and carried in an horselitter, shewing 
forth unto all the manifest power of 


God. 


g So that ‘the worms rose up out® Acts zz. 


of the body of this wicked man, and”” 
whiles he lived in sorrow and pain, his 
flesh fell away, and the filthiness of his 
smell was noisome to all his army. 

10 And the man, that thought a 
little afore he could reach to the stars 
of heaven, no man could endure to 
carry for his intolerable stink. 


descriptions of our author (wv. 5-12) are 
probably “evolved from his inner conscious- 
ness.” They receive no kind of confirmation 
from any of the other accounts. 


6. And that most justly.| Here we have 
the origin of the narrative. Antiochus was 
made to suffer that which the Jewish writers 
thought it would have been strict justice for 
him to have suffered. 


7. he nothing at all ceased from his bragging. | 
Rather, “from his haughtiness.” 


he fell down from his chariot, carried 
violently.| This tale is probably derived 
from the fact related by Granius Licinianus, 
that, on its way to Antioch, his body fell 
into a river, through the animals by which it 
was conveyed taking fright. 


all the members of his body were much 
pained.| Rather, ‘were racked.” Nemesis 
required this, as he had himself racked many. 


8. he that a little afore thought he might 
command the waves of the sea.| See above, 
ch. v. 21. The meaning is that Epiphanes 
thought himself a god upon earth. It is 
certain that he allowed himself to be ad- 
dressed as “God” (6eds) by his subjects 
(Joseph. ‘A. J.’ xii. 5, § 5), and assumed the 
same title upon his coins (Eckhel, ‘ Doct. 
Num.’ vol. iii. p. 224 e¢ seqg.). How far he 
himself believed in his own divinity may be a 
question. 

and weigh the high mountains in a balance.] 
Compare Isaiah xl. 12, where God is said to 
have “weighed the mountains in scales and 
the hills in a balance.” 

cast on the ground.] See v. 7. 

carried in an horselitter.] Rather, “in a 
litter.” It is not said that the litter was 
drawn by horses; and we may gather from 
v. to that, at first at any rate, it was borne 


on the shoulders of men. Egyptian litters 
were certainly thus borne (Rawlinson, ‘ His- 
tory of Ancient Egypt, vol. i. p. 535), and so 
was the Roman /ectiza. 


9. the worms.| Rather, “worms.” ‘The 
Greek has no article. On this form of malady, 
see Herod. iv. 205 ; Plut. ‘ Vit. Artaxerx.’ § 16; 
Acts xii. 23. 

his flesh fell away.| ‘ Piecemeal,’ as 
Grimm observes; one portion of flesh at one 
time, one at another. The description is 
graphic, but drawn probably from the ima- 
gination of the writer. Polybius gives no 
hint of any such terrible end, nor is it pro- 
phesied in the Book of Daniel. 


the filthiness of his smell.] Compare vv. 10 
and 12. ‘This would be a natural feature of 
the disease described; but the author’s know- 
ledge of it does not add anything to the 
credibility of his narrative. 


10. the man that thought . . . he could 
reach to the stars of heaven.| ‘Vhe idealised 
king of Babylon is declared by Isaiah to have 
“said in his heart, I will ascend into heaven, 
I will exalt my throne above the stars of God 
. . . I will ascend above the heights of the 
clouds; I will be like the Most High” (ch. 


XIV. 13, 14). 


§ 6. ANTIOCHUS HUMBLES HIMSELF, AND 
PROMISES FREEDOM AND FAVOUR TO 
THE JEWS. 

11-17. Our author regards Antiochus as 
brought to feel remorse at any rate, if not 
true repentance, by his sufferings—as ac- 
knowledging in them the hand of God, and 
proceeding from such acknowledgment to 
make four solemn promises to God on the 
subject of Jerusalem and the Jews: viz., 
(a) a promise that he would make Jerusalem 
a free city ; (4) a promise that he would give 
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11 Here therefore, being plagued, 
he began to leave off his great pride, 
and to come to the knowledge of 
himself by the scourge of God, his 
pain increasing every moment. 

12 And when he himself could not 
abide his own smell, he said these 
words, It is meet to be subject unto 
God, and that a man that is mortal 
should not proudly think of himself, 
as if he were God. 

13 This wicked person vowed also 
unto the Lord, who now no more 
would have mercy upon him, saying 
thus, 


all Jews the Athenian (Antiochian ?) citizen- 
ship; (¢) a promise that he would restore 
the holy vessels to the Temple and re-esta- 
blish the ancient worship ; and (d) a promise 
that he would himself become a Jew, and go 
through the world proclaiming the power of 
the God of the Jews. In these statements, 
and in the “letter” which follows (wv. 19- 
27), we have probably exaggerations and 
embellishments of the fact recorded by the 
author of the First Book (ch. vi. 12, 13), that 
in his last illness Epiphanes expressed regret 
for his cruel treatment of the Jews, and his 
desecration of the Temple. 


11. being plagued.| Rather, “being broken 
in spirit.” 

by the scourge of God, his pain increasing 
every moment.| Rather, “the pain that he 
suffered through the scourge of God 
increasing every moment.” ‘The “scourge 
of God” is the disease that had fallen upon 
him. (See wv. 5.) 


12. when he... could not abide his own 
smell.| Compare vv. 9, Io. 


13. the Lord, who now no more would have 
mercy upon him.| It is possible to exhaust 
the patience and mercy of God. “ Esau found 
no place for repentance, though he sought 
it carefully with tears” (Heb. xii. 17). ‘* Wis- 
dom” warns men in the Book of Proverbs: 
“‘ Because I have called, and ye have refused ; 
I have stretched out my hand, and no man 
regarded; but ye have set at nought all my 
counsel, and would none of my reproof; [ 
also will laugh at your calamity ; I will mock 
when your fear cometh; when your fear 
cometh as desolation, and your destruction 
cometh as a whirlwind; when distress and 
anguish cometh upon you; then shall they 
call upon me, but I will not answer; they 
shall seek me early, but they shall not find 
me; for that they hated knowledge, and did 
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eas [v. 11—10. 

14 That the holy city (to the which 
he was going in haste, to lay iteven with 
the ground, and to make it a common 
buryingplace,) he would set at liberty: 

15 And as touching the Jews, 
whom he had judged not worthy so 
much as to be buried, but to be cast 
out with their children to be devoured 
of the fowls and wild beasts, he would 


make them all equals to the citizens 
of 'Athens : 


before he had spoiled, he would gar- 
nish with goodly gifts, and restore all 
the holy vessels with many more, 


not choose the fear of the Lord; they would 
none of my counsel; they despised all my 
reproof. ‘Therefore shall they eat of the fruit 
of their own ways, and be illed with their 
own devices. For the turning away of the 
simple shall slay them, and the prosperity of 
fools shall destroy them” (Prov. i. 24-33). 
Antiochus had reached this point. He had 
provoked God beyond endurance. He had 
“*filled up the measure of his iniquity.” No- 
thing remained for him, but that “ fearful 
looking for of judgment and fiery indignation ” 
whereof the Apostle speaks to the Hebrews 
(Heb. x. 27). 


14. the holy city to the which he was going 
in haste.| See above, vv. 5 and 7. 


he would set at liberty.] TI.e. restore to the 
degree of freedom which it had enjoyed under 
his father Seleucus (ch. iii. 1-3). 


15. the Jews, whom he had judged not 
worthy so much as to be buried.| ‘This piece 
of savagery is not ascribed to Epiphanes by 
any other author, and cannot be accepted as 
true on the unsupported authority of the 
present writer. 


he would make them all equals to the citizens 
of Athens.| lf the text is sound, we must 
suppose that (in the view of the author) 
Antiochus had conferred on all Athenians a 
certain status, perhaps isopolity, within his 
dominions, and that he now expressed the 
intention of conferring a similar privilege on 
the Jews. Perhaps, however, ’A@nvatois is a 
corruption of *Avrioyéor, and the privilege 
now promised to all Jews is that already 
granted to the people of Jerusalem (ch. iv. 9). 


16. the... temple... he would garnish 
with goodly gifts.| See the comment on 
ch. ili, 2. 


restore all the holy vessels.) See above, 
ch. v. 16. The vessels had probably, long 


1 Or, 
16 And the holy temple, which a 
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through all the world that was in- 
habited, and declare the power of 
God. 

18 But for all this his pains would 
not cease: for the just judgment of 
God was come upon him : therefore 
despairing of his health, he wrote 
unto the Jews the letter underwritten, 
containing the form of a supplication, 
after this manner : 

19 Antiochus, king and governor, 


contentment, I give very great 
thanks to God, having my hope in 
heaven. 

21 As for me, I was weak, or else 
I would have remembered kindly 
your honour and good will. Return- 
ing out of Persia, and being taken 
with a grievous disease, I thought it 
necessary to care for the common 
safety of all : 

22 Not distrusting mine health, 


before this, been melted down at the royal 
mint, to help the king’s necessities. He 
might, however, have given back others like 
them ; and this is perhaps what is meant. 


and out of his own revenue defray the 
charges.| As his father had done (ch. iil. 3). 


17. he would become a Jew himself.| Ie.a 
proselyte. It is extremely improbable that 
Epiphanes ever expressed any such intention. 


4&7, SUPPOSED LETTER OF ANTIOCHUS TO 
THE JEWISH NATION. 


18-27. Jason of Cyrene had apparently an 
especial liking for documents, and accepted 
any that came in his way without subjecting 
them to a very searching criticism. ‘The 
present “letter” is a manifest forgery ; since 
(a) it is written in slipshod Greek such as 
no educated Hellene would have put on paper; 
(4) it gives Epiphanes a title (orparnyés, 
“ general”) which he would never have con- 
descended to take; (c) it makes Epiphanes say 
that he had often visited the inland provinces, 
whereas he only visited them once; (d) it 
speaks of his having committed the care of 
his son to the Jews during these frequent 
absences! (e) it represents Eupator as grown 
up, whereas he was certainly no more than 
twelve years old at his father’s death. 


18. containing the form of a supplication.] 
Rather, “bearing the character of a 
supplication ”—written, z.c., in the tone, not 
of a harsh master, but of a timid supplicant. 


See especially v. 26. 


19. Antiochus, king and governor.| Rather, 
“king and general.” It is not likely that any 
Syro-Macedonian king would have added the 
poor title of “ general” to the grand one of 
“king.” Such an addition is not made in any 


of the other letters ascribed to the Seleucidz. 
(Sce"a Mace, x25 8)125; x30, 324 xii. 36: 
2 Macc. xi. 22, 27, &c.) 

to the good ‘fews.] An improbable piece of 
flattery. 


his citizens.| They were not yet, except 
the Jews of Jerusalem, “citizens.” Anti 
ochus had only promised to make them such. 
(See v. 15.) 


wisheth much joy, health, and prosperity.| 
This form is quite unusual. It combines 
the Greek yaipew with the Latin ‘“salutem 
dat,” and adds to them a third good wish, 
not found elsewhere in salutations of the 
time and country. 


20. Ifye ... fare well.| This Latinism 
is scarcely likely to have been used by the 
Syro-Macedonian kings. It is taken from 
the ordinary “S. V. B. E. E, Q. V.”. (Com- 
pare ch. xi. 28.) 


having my hope in heaven.| The use of 
“ Heaven ” for “God,” common in the Hel- 
lenistic Greek of the period (1 Macc. iii. 18, 
60; iv. Io, §5, &c.), is not in accordance with 
the classical Greek idiom. 


21. As for me, I was weak, or else.| ‘There 
is no “or else” in the original, which is ab- 
solutely ungrammatical and gives no sense. 
To produce a sense, either «i p7 must be 
inserted before doOevas, or d\Nws yap before 
DMO. 

I would have remembered ... your honour.] 
Ze. the honour in which you have held me. 


Returning out of Persia.] Literally, “out 
of the regions about Persia”—the same ex- 
pression as that used in wv. 1. 


22. Not distrusting mine health.| Grimm 
finds a contradiction between this statement 
and that of v. 18, that Antiochus wrote the 
letter because he “despaired of his health.” 


f Or, 
CON2IMON 


affairs. 


but having great hope to escape this 
sickness. 

23 But considering that even my 
father, at what time he led an army 
into the high countries, appointed a 
successor, 

24 To the end that, if any thing 
fell out contrary to expectation, or 
if any tidings were brought that were 
grievous, they of the land, knowing 
to whom 'the state was left, might 
not be troubled : 

25 Again, considering how that 
the princes that are borderers and 


But it is conceivable that he might really 
despair of it, yet wish the Jews to think 
otherwise. 


to escape this sickness.| Rather, “‘ to escape 
from this sickness ”—z.e. to survive it, recover 
from it. 


23. my father.| Antiochus III., known 
as “the Great” (Appian, ‘Syriac.’ § 65). 
In the year B.c. 187 this monarch made a 
journey into the eastern provinces for the 
purpose of collecting treasure, and, having 
entered Elymais, attempted to plunder a rich 
temple of Belus, but was met with armed 
resistance by the natives, who overpowered 
his attendants, and slew the king himself. 
(See the comment on ch. i. 17.) It is quite 
possible that he may have “appointed a 
successor” before starting on his expedi- 
tion; but we have no confirmation of our 
author’s statement on this point by any other 
authority. 


the high countries.| Literally, “the upper 
regions ”—ze. those at a distance from the 
Syrian sea-coast. (Compare the expression 
7) Gym ’Aoin, SO common in Herodotus.) 


appointed a successor.| ‘The practice was 
common in the East, and was followed by 
Cyrus (Herod. i. 208), by Alyattes (ib. i. 92), 
by Darius (ib. vii. 3), and many others. A 
monarch was regarded as entitled to make a 
selection from among his grown-up sons, and, 
if no son were grown up, might either name 
a regent or pass the crown on to a brother. 
In practice, the law of primogeniture was, 
for the most part, respected. 


24. if anything fell out... grievous.| A 
long periphrasis is preferred to a direct men- 
tion of the calamity intended, viz. the king’s 
death, which it was of evil omen to mention. 
The euphemism is in entire accordance 
with Oriental practice. 


25. Again.| Rather, “And further.” 


lI. MACCABEES. 


LE L¥s 23-27. 
neighbours unto my kingdom wait for 
opportunities, and expect what shall 
be the event, I have appointed my 
son Antiochus king, whom I often 
committed and commended unto 
many of you, when I went up into 
the high provinces ; to whom I have 
written as followeth : 

26 Therefore I pray and request 
you to remember the benefits that I 
have done unto you generally, and 
in special, and that every man will be 
still faithful to me and my son. 

27 For I am persuaded that he 


the princes that are borderers and neighbours 
unto my kingdom.| Rather, “ the princes that 
are borderers, and the (other) neighbours 
unto my kingdom.” ‘The “ princes” intended 
are probably Ptolemy Philometor, Attalus of 
Pergamus, and Ariarathes of Cappadocia; the 
“ other neighbours,” the Jews themselves, the 
Arab tribes, the Idumzans, Moabites, &c. 
All would be on the look-out for an oppor- 
tunity to aggrandise themselves, if internal 
troubles should break out in Syria on the 
death of the king. 


I have appointed my son Antiochus king.| 
Compare 1 Macc. vi. 15. The nomination 
was necessary in order to give Eupator any 
title to the throne, since the legitimate heir 
was Demetrius, son of Seleucus Callinicus, 
the elder brother of Epiphanes, who was not 
of age to mount the throne at his father’s 
death, but was now grown to manhood. 


whom I often committed and commended unto 
many of you.| Literally, ‘to most of you.” 
The “ committal” of the young heir to the 
special guardianship of the Jews, is a fiction 
of a very barefaced character. The assertion 
that such a committal had taken place “ often” 
is a further indication of the recklessness and 
ignorance of the writer. (See the comment 
on vv. 18-27.) 


to whom I have written as followeth.| We 
must suppose that a second letter, addressed 
to Eupator, was originally appended to the 
existing document (vv. 19-27), but that this 
was omitted, either by Jason of Cyrene, or by 
our author. 


26. I pray ... you to remember the benefits.| 
It is perhaps not wholly absurd for Epiphanes 
to be made to speak of his “benefits” to the 
Jewish people. He would consider the 
Antiochene citizenship which he had conferred 
on the inhabitants of Jerusalem (ch. iv. 9), and 
perhaps even the permission to set up a gym- 
nasium (ibid.), as “ benefits.” ee 


following. 


v. 28—29.| 


"understanding my mind will favour- 
ably and graciously yield to your 
desires. 

28 Thus the murderer and blas- 
phemer having suffered most griev- 
ously, as he entreated other men, so 
died he a miserable death in a strange 
country in the mountains. 


29 And Philip, that was brought 
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up with him, carried away his body, 
who also fearing the son of Antio- 
chus went into Egypt to Ptolemeus 
Philometor. 


CHAPTER X. 


1 Judas recovereth the city, and purifieth the 
temple. 14 Gorgias vexeth the Jews. 16 
Judas winneth their holds. 29 Timotheus 
and his men are discomfited. 35 Gazara is 
taken, and Timotheus slain. 


27. understanding my mind.| Rather, 


‘carrying out my intention.” 


will favourably and graciously yield to your 
desires.| Literally, “will deal with you 
graciously and lovingly.” The author of the 
letter would scarcely have made Epiphanes 
pledge himself so positively as to his son’s 
system of government, had he remembered 
that Eupator was at his father’s death, at 
most, twelve years of age. Appian says nine 
(‘ Syriac.’ § 45). 
§ 8. DEATH OF EPIPHANES AND FLIGHT 

OF PHILIP TO EGYPT. 


28, 29. The death of Epiphanes in Persia 
is a certain fact. The author of the First 
Book tells us that, previously to his decease, 
he appointed Philip, one of his “ friends,” 
regent of the kingdom, and guardian of his 
son Eupator (ch. vi. 14,15). Philip conducted 
the Syro-Macedonian army from Tabz, where 
Epiphanes died, to Antioch (ibid. 55, 56). 
He no doubt brought with him the body of 
the king. At Antioch he was well received 
and possessed himself of the government 
(ibid. 63), but was unable to take charge of 
Eupator, who was absent from the city, with 
Lysias in Judea. Lysias, on learning what 
had happened, patched up a peace with Judas 
Maccabeus, and marched rapidly against 
Philip, whom he besieged in Antioch. After 
a short siege, he took the city by storm; but 
it is possible that Philip had previously quitted 
it and escaped to Egypt. 


28. the murderer and blasphemer.| Com- 
pare ch. v. 12-21; vi. 1-8, &c. 
as he entreated other men.| See above, wv. 6. 


in the mountains.| Here the writer has got 
hold of a true tradition. Tabz, where Epi- 
phanes died, was in Elymais, a portion of the 
mountainous Zagros region, which separates 
the high plateau of Persia from the Mesopo- 
tamian lowland. ‘The writer’s object in men- 
tioning the fact is (as Grimm notes) rhetorical 
rather than geographic. He means to say, 
“This great king died, not in a royal palace, 
not in a luxurious city, but in a wild and 
lonesome tract, far from the haunts of civilised 
men,” 


29. Philip.| Compare 1 Macc. vi. 14, 55, 
63. Some critics regard him as identical 
with “ Philip the Phrygian” (2 Macc. v. 22), 
whom Epiphanes made governor of Jeru- 
salem ; but this is scarcely probable. Philip 
the Phrygian was governor of Jerusalem at 
the time of the expedition of Gorgias and 
Nicanor (ch. vill. 8); Philip the regent had 
probably accompanied Epiphanes into Ar- 
menia and Persia previously. 

carried away his body.|  T.e. “took it with 
him,” to give it honourable burial at Antioch. 
The meaning, “ buried it,” or “caused it to 
be buried,” which Grimm suggests, is un- 
supported by any parallel passage. 

who also fearing the son of Antiochus went 
into Egypt.| It is very questionable whether 
this passage has any historical value. Our 
author’s statements, when unsupported, must 
be accepted or rejected, according to their 
internal probability. Now, it is clear that 
Philip could not have “feared” Eupator, 
whose legal protector he had been consti- 
tuted, until he found, on returning to 
Antioch, that Lysias was in possession of the 
boy’s person, and was prepared to maintain 
that he, and not Philip, was the rightful 
regent. Possibly he may then have gone 
by sea from Antioch to Alexandria, in the 
hope of obtaining aid from Philometor ; but 
to quit the capital would, under the circum- 
stances, have been a great risk, and one 
which he is scarcely likely to have incurred 
on the faint hope of getting Ptolemy to help 
him. Or, again, he may, after the siege was 
begun, have escaped from the town and made 
his way to Egypt, where Ptolemy may have 
given him refuge. We have to set against 
this, however, the positive statement of 
Josephus (‘ Ant. Jud.’ xii. 9, § 7), that he was 
made prisoner at the capture of the city, and 
put to death by Lysias. 


CHAPTER X. 


§ 9. RECOVERY OF THE TEMPLE BY Ju- 
DAS, AND RESTORATION OF THE JEWISH 
Worsuip. INSTITUTION OF THE FEAST 
OF THE DEDICATION. 


1-9. The present writer does not fix the 
exact date of the recovery of the Temple, 
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OW Maccabeus and his com- 
pany, the Lord guiding them, 
recovered the temple ae the city : 

2 But the altars which the hea- 
then had built in the open street, 
and also the chapels, they pulled 
down. 

3 And having cleansed the tem- 
ple “they made another altar, and 
striking stones they took fire out of 
them, and offered a sacrifice after two 
years, and set forth incense, and 
lights, and shewbread. 

4 When that was done, they fell 


which, however, we know from the First 
Book (ch. iv. 28) to have occurred in B.C, 164. 
Antiochus died in B.c. 163. Thus, there is a 
departure from chronological order in chs. ix. 
and x., the first section of ch. x. (wv. 1-8) 
belonging to a time anterior to any of the 
events related in ch. ix. This dislocation 
does not arise from ignorance on the part of 
our author, since he not only (in ch. x. 9) 
states that the recovery took place within the 
lifetime of Epiphanes, but (in ch. viii. 31) 
gives an indication that he knew of Jerusalem, 
or a part of it, being in possession of the 
patriots before the illness of Epiphanes began. 
His object in departing from chronological 
order seems to have been rhetorical. He 
wished to conclude the second portion of his 
narrative with the grand event of Judas’s 
earlier career—the recovery of the ‘Temple 
from the hands of the heathen, and its re- 
dedication to the worship of the true God. 


1. Maccabeus .. . recovered the temple and 
the city.| This is an over-statement. All that 
Judas recovered was the Temple and such 
part of the city as stood upon the Temple 
hill. The remainder, including all the build- 
ings upon the western hill, which was the 
main city, continued in the possession of the 
Syro-Macedonians until the time of Simon, 
whose great glory it was that he drove out 
the heathen from it, and completed the re- 
covery of Jerusalem. (See x Mace. iy. 
41-60; Vi. 18-26; xiii. 49-513 xiv. 36.) 

2. the altars which the heathen had built 
in the open street.| Rather, “in the market- 
place.” It was the custom of the Greeks to 
have numerous altars to different gods in 
various parts of their cities. Some of these 
may have been erected in the agora of the 
eastern city. (Compare 1 Macc. i. 47, 54.) 

and also the chapels.| Rather, ‘the sacred 
enclosures.” Compare the comment on 
He WNEEO, Te. cies 


3. having cleansed the temple] 
Macc. iv. 43. 


See 1 


II. MACCABEES. X. 


[v. I—5. 


flat down, and besought the Lord ®:©- 764 


that they might come no more into 
such troubles; but if they sinned 
any more against him, that he him- 
self would chasten them with mercy, 
and that they might not be delivered 
unto the blasphemous and barbarous 
nations. 


5 Now “upon the same day that x Mac. 
4- 52, 54. 


the strangers profaned the temple, 
on the very same day it was cleansed 
again, even the five and twentieth 
day of the same month, which is 
Casleu. 


they made another altar.| The old altar of 
burnt offering having been polluted by having 
an idolatrous altar erected on the top of it 
(1 Macc. i. 54), it was thought best to pull 
it down, and build a new one with unhewn 
stones, in accordance with Ex. xx. 25. (See 
the fuller narrative of the cleansing in1 Macc. 
iv. 41-51.) 

and striking stones they took fire out of them.] 
The author of the First Book omits this 
characteristic feature. It was quite in ac- 
cordance with the spirit of the command to 
build the altar of rough natural stones, the 
idea being that nature was unpolluted, while 
everything with which man had come into 
contact had more or less of pollution attach- 
ing to it. We may well accept our author’s 
statement in this place, contradictory as it is 
to the tale told in ch. i. 18-36, as “the simple 
historical account” of the matter (Stanley, 
‘Lectures on the Jewish Church, vol. iii. 
p- 31). 

after two years.| This is a mistake. The 
exact dates of the First Book (1 Mace. 1. 543 
iv. 52) shew three years to have elapsed be- 
tween the desecration of the Temple by Epi- 
phanes and its purification by Maccabeus. 


incense, and lights, and shewbread.| Com- 
pare 1 Macc. iv. 50, 51. 

4. they... besought the Lord .. . that he 
himself would chasten them.| So David, when 
given his choice of punishments (2 Sam. xxiv. 
14). 

blasphemous and barbarous nations.| See 
the comment on ch. ii. 21. The cruelties of 
the Syro- Macedonians might well justify the 
epithet “ barbarous” (ch. v. 12-14, 24-26; 
Vi. 10, II, 18-313 Vii. 3-40, &C.)- 

5. upon the same day.) Compare 1 Macc 
i.59; iv.52-54. Judas, no doubt, intentionally 
arranged this exact correspondence, in order 
that the sense of national humiliation should 
be swallowed up in that of joy and triumph, 
when the fated day came round. 


B.C. 164, 


©: Mac. 
4. 56. 


@ 1 Mac. 
4. 59: 


v. 6—11.] 


6¢And they kept eight days with 
gladness, as in the feast of the taber- 
nacles, remembering that not long 
afore they had held the feast of the 
tabernacles, when as they wandered 
in the mountains and dens like beasts. 

7 Therefore they bare branches, 
and fair boughs, and palms also, and 
sang psalms unto him that had given 
them good success in cleansing his 
place. 

8 “They ordained also by a com- 
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mon statute and decree, That every B.C. 164. 


year those days should be kept of the 


whole nation of the Jews. 


g And this was the end of Antio- B.C. 163. 


chus, called Epiphanes. 

10 Now will we declare the acts 
of Antiochus Eupator, who was the 
son of this wicked man, gathering 
briefly the calamities of the wars. 

11 So when he was come to the 
crown, he set one Lysias over the 
affairs of his realm, and appointed 


6. they kept eight days.| See the comment 
on 1 Mace. iv. 56. 


as in the feast of the tabernacles.| See the 
next verse, and compare Joseph. ‘ Ant. Jud.’ 
Kies 7s) Xl 13s, Sse 

not long afore they had held the feast of the 
tabernaciles.| ‘The Feast of Tabernacles was 
celebrated on the fifteenth day of the month 
Tisri, or rather from the fifteenth day to the 
twenty-second, about three months previously 
to the twenty-fifth of Casleu, or Chisleu. 
The similarity in the observances customary 
at the two feasts led to their being known 
respectively as “the Tabernacle Feast of the 
Autumn,” and “the Tabernacle Feast of the 
Winter.” (See the comment on 1 Macc. iv. 
59.) 

they wandered in the mountains and dens 
like beasts.| Compare ch. v. 27. The writer 
seems to forget that the patriots had long 
since issued from their fastnesses, and made 
themselves masters of towns and _ villages 
{ch. viii. 6), and become a power in the land 
(ibid. 16-32). 

7. they bare branches, and fair boughs, and 
palms also.) Compare Neh. viii. 15. They 
made the Feast of the Dedication a sort of 
supplement to that of Tabernacles, which had 
no doubt been celebrated under difficulties, 
while the campaign against Gorgias and 
Nicanor was going on, and had been shorn 
of some of its customary rites, 


8. They ordained also by a common statute 
and decree.| See 1 Macc. iv. 59. The festival 
continued to be celebrated in the time of 
our Lord’s ministry (John x. 22), and indeed 
was only discontinued when the Temple was 
finally destroyed. 


9. this was the end of Antiochus, called 
Epiphanes.] Rather, “And thus ended the 
reign of Antiochus, who was called Epi- 
phanes.” The writer does not refer to the 
circumstances of Epiphanes’ death, but simply 
notes that this is the point in his narrative 
where the reign of Epiphanes ends and that 
of Eupator begins. It is also the point where 


Apoc.—Vol. I. 


the Third Portion of his work ends, and the 
Fourth Portion begins. 


JPUINIRID TW 


THE WAR OF JUDAS WITH ANTIOCHUS 
EUPATOR. 


§ 1. LYSIAS SUCCEEDS PTroLEMy MACRON 
AS GOVERNOR OF CC@LE-SYRIA AND 
PHGNICIA. 


10-13. In accordance with his idea that 
Eupator was grown to manhood at his father’s 
death, and had the actual direction of affairs 
(see the comment on ch. ix. 18-27), the 
writer represents him as selecting Lysias for 
high office, and assigning him a certain com- 
mand. In reality, Lysias had been left at the 
head of affairs in Syria by Epiphanes, when 
he departed for the East (1 Macc. ili. 32-38) 
and had been made Eupator’s guardian 
(v. 33). When Epiphanes died, Eupator was 
at the most twelve years old, and was a mere 
puppet in the hands of the regent. Lysias pro- 
claimed him, and ruled in his name (1 Macc. 
vi. 17), but kept all power in his own hands 
(ibid. 53-60). It is not likely that he held at 
any time so subordinate an office as that of 
“governor of Coele-Syria and Pheenicia ;” 
and if Ptolemy was at this time superseded, 
it cannot have been with the object of Lysias 
taking his place. 

10. Antiochus Eupator.| On the name and 
reign of this prince, see Appian, ‘Syriaca,’ 
§ 45 ;—-Polyb. xxxi. 12,§ 7; 19, §2;—Porphyr. 
ap. Euseb. ‘Chron. Can.’ Part i. 40, § 15, &c. 
His age at his father’s death, according to 
Appian, was nine; according to Porphyry, 
twelve. 

gathering briefly the calamities of the wars.] 
Compare above, ch. ii. 31, where the author 
promises “ brevity.” 


11. he set one Lysias over the affairs of his 
realm.| It has been noted above, that Lysias 
was placed in power, not by Eupator, but by 
Epiphanes, and that the boy Eupator was a 
puppet in his hands. Lwvsias is strangely intro- 
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B.C. 163. him chief governor of Celosyria and 


Phenice. 

12 For Ptolemeus, that was called 
Macron, choosing rather to do jus- 
tice unto the Jews for the wrong 
that had been done unto them, 
endeavoured to continue peace with 
them. 

13 Whereupon being accused of 
the king’s friends before Eupator, and 
called traitor at every word, because 


ll) MACCABEES. X. fates. 


he had left Cyprus, that Philometor B.C. 1 
had committed unto him, anddeparted 
to Antiochus Epiphanes, ‘and seeing sor, an, 
that he was in no honourable place, 77242” 
he was so discouraged, that he poi- ator 
soned himself and died. cometh ¢ 

14 But when Gorgias was gover- 
nor of the "holds, he hired soldiers, 10r, 
and nourished war continually with Jota 
the Jews : 

15 And therewithal the Idumeans, 


duced in this place as “one Lysias,” or “a 
certain Lysias” (Avoiay riya), an expression 
which commonly denotes obscurity of birth 
and condition. Lysias was in fact, as the 
writer very well knew (ch. xi. 1), a member 
of the royal family, and one of the most dis- 
tinguished persons in the kingdom. He was 
the actual ruler of Syria for above three years, 
from the departure of Antiochus for the East 
in B.c. 166-5, to his own destruction by De- 
metrius in B.C. 162-1. He is mentioned as 
regent of Syria by Appian, Polybius, Livy, 
and Porphyry. (See the comment on 1 Macc, 
iii. 32.) 

12. Ptolemeus, that was called Macron.]| 
Evidently the same with the Ptolemeus 
mentioned as “governor of Ccelesyria and 
Pheenice” in ch. viii. 8, and therefore probably 
the same as “ Ptolemee, son of Dorymenes ” 
(2 Macc. iii. 38; 2 Macc. iv. 45, 46). 

choosing rather to do justice unto the Jews. | 
It has been made an argument against 
the identification of Ptolemy Macron with 
Ptolemy the son of Dorymenes (Grimm), 
that the latter was ill-disposed to the Jews 
(2 Macc. vi. 8), while the former favoured 
them. But there is no difficulty in conceiving 
that a better acquaintance with the nation 
may have induced the governor of Ccele- 
Syria and Pheenicia to change his policy. 

for the wrong that had been done unto 
them.| ‘Vhe wrong done was such as might 
well have called forth the pity of a conscien- 
tious heathen. (See ch. v. 12-26; vi. 1-11, 
18-31; vil. 1-41, &c.) 

endeavoured to continue peace with them.] 
Rather, ‘endeavoured to manage his 
dealings with them peaceably.” Ptolemy 
thought that the policy of war and violence 
hitherto pursued was wrong, and recom- 
mended a complete change. He would have 
had all the matters in dispute arranged by 
negotiation and diplomacy. 


13. being accused of the king’s friends.| 
The simplest translation would be—‘“by his 
friends;” but as this is unlikely, we may 
perhaps accept the gloss of our translators, 
who have regarded ‘the friends” as “the 


king’s friends” —i.e. the courtiers of the first 
rank, who bore that title. (See 1 Macc. il. 
18; ili. 38; vi. 283 vil. 8; x. 20, 60, 65, &c.) 

before Eupator.| Formally, the boy king 
may have presided at the investigation; but 
the real judge of the cause must have been 
Lysias. 

because he had left Cyprus, @'c.] See 
Polyb. xxvii. 11. Ptolemy Macron had been 
appointed governor of Cyprus by Philometor, 
but in the campaign of B.C. 169 had deserted 
his cause, and made the island over to Epi- 
phanes. It was hard that he should be taxed 
with treachery by the side to which he had 
deserted. 

and departed.| Rather, ‘and gone over.” 


§ 2. GORGIAS, IN CONJUNCTION WITH THE 
IDUMHANS, MAKES WAR UPON JUDAS. 
SUCCESSES OF JUDAS. 


14-23. We seem here to have an account, 
given with some detail, of the Idumzan war 
briefly touched on by the writer of the First 
Book in ch. v. 2, 3. We learn from the 
present passage that Gorgias had a share in 
the operations, which however were chiefly 
in the Idumzan country, where Judas made 
himself master of various strongholds, and put 
to death their garrisons. It is impossible to 
accept our author’s numbers, in vv. 17, 233 
but we may gather from his statements that the 
Maccabee leader acted during the campaign 
with great severity, both towards the enemy 
and towards those of his own party who were 
inclined to leniency. (See vv. 20-22.) 

14. when Gorgias was governor of the 
holds.| Gorgias had been previously men- 
tioned as “‘a captain of great experience,” and 
as joined with Nicanor in the campaign of 
B.C. 165 (ch. vili. 9). ‘The active part which 
he took in that campaign appears from 
i Macc. iv. 1-5, 18-22. 

he hired soldiers.] Ie. “he collected a force 
of mercenaries.” Compare what is said of 
Lysias in 1 Mace. iv. 35. 

15. And therewithal the Idumeans.| Rather, 
“And in conjunction with him the 
Idumeans also.” 


v. 16—21.] 


B.C. x63. having gotten into their hands the 


most commodious holds, kept the 
Jews occupied, and receiving those 
that were banished from Jerusalem, 
they went about to nourish war. 

16 Then they that were with 
Maccabeus made supplication, and 
besought God that he would be 
their helper; and so they ran with 
violence upon the strong holds of the 
Idumeans, 

17 And assaulting them strongly, 
they won the holds, and kept off all 
that fought upon the wall, and slew 
all that fell into their hands, and 
killed no fewer than twenty thousand. 

18 And because certain, who were 
no less than nine thousand, were 
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x. 


fled together into two very strong B.C. 363. 


castles, having all manner of things 
convenient to sustain the siege, 

1g Maccabeus left Simon and Jo- 
seph, and Zaccheus also, and them 
that were with him, who were enough 
to besiege them, and departed him- 
self unto those places which more 
needed his help. 

20 Now 'they that were with Si- 
mon, being led with covetousness, 
were persuaded for money through 
certain of those that were in the 
castle, and took seventy thousand 
drachms, and let some of them es- 
cape. 

21 But when it was told Macca- 
beus what was done, he called the 


having gotten into theur hands the most com- 
modious holds.| Rather, “being masters 
of certain commodious strongholds.” It is 
not implied that they had recently taken these 
holds, but only that they were in possession 
of them. 


receiving those that were banished from 
Jerusalem.| It was a natural consequence of 
the recovery of the Temple hill by Judas, 
that a number of those Jews whom he found 
established there should be expelled from their 
homes and driven to seek a refuge elsewhere. 
They would be necessarily Jews of the 
Hellenizing party, whose continued presence 
within the recovered portion of the city would 
be a danger. Compare the exodus of the 
inhabitants from the western city, when it 
was taken by Simon (1 Macc. xiii. 50). 


16. ran with violence.] Rather, “marched 
hastily.” 


17. kept off all that fought upon the wall.] 
Rather, “repulsed” them, ‘drove them 


back.” 


slew all that fell into their hands.| Rather, 
“all with whom they fell in.” It is not 
intended that there was a massacre of pri- 
soners in cold blood, but that the soldiers of 
Judas, when they burst into each town, 
killed every one whom they found in the 
streets. ‘Their proceedings were in accord- 
ance with the barbarous usage of the time. 


and killed no fewer than twenty thousand. ] 
This number is quite incredible, and may be 
confidently regarded as one of our author’s 
many exaggerations. “Twenty thousand” 
recurs too frequently in his estimates to have 
any historical value. (See ch. vill. 9, 30; ch. 


%. 23, 31.) 


18. certain, who were no less than nine 
thousand, were fled. . . into two ... castles.] 
Rather, “into two towers.” Nine Aundred 
would be a more probable number than “ nine 
thousand” for “two towers” to receive and. 
shelter. 

19. Simon and Joseph, and Zaccheus.| ‘“Si-=- 
mon” is, no doubt, the elder brother of Judas 
(2 Mace. ii. 3), whom Judas commonly made 
his second in command (1 Macc. v. 20, 55; 
2 Mace. viii. 22). ‘‘ Joseph” is probably, as 
in ch, vili. 22, the eldest son of the family, 
whose real name was “ Joannan,” or John 
(1 Mace. il. 2). Zaccheus is otherwise un- 
known. 

20. they that were with Simon.| The ordi- 
nary meaning of the phrase used is “Simon and 
his friends ;” but it would seem to have here 
a narrower meaning, and to designate strictly 
“those who were about Simon,” ie. his. 
chief officers. ‘They may have acted without 
his authority or knowledge. 

in the castle.| Rather, “in the castles” or 
“towers.” 

seventy thousand drachms.| About 2840/. 
At the ordinary rate of a mina for a man, 
this sum should have ransomed 700 persons. 


21. when it was told Maccabeus.| Judas, 
having returned from the expedition glanced 
at in v. 19, learnt what had been done in his 
absence. He appears to have been greatly 
angered. ‘To spare the lives of enemies given 
by God into his hand he regarded as inexcus- 
able, since it was an endangering of the lives 
of Israelites, whom the escaped enemies 
might afterwards kill in battle. He therefore 
determined to visit the offence with exemplary 
punishment. 

he called the governors of the people to- 
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612 Il. MACCABEES., |X. [v. 22—27. 
B. C. 163. governors of the people together, and 
accused those men, that they had sold 
their brethren for money, and set their 


enemies free to fight against them. 


25 But when he drew near, 'they B.C. 26; 
that were with Maccabeus turned tor, 
themselves to pray unto God, and Mae 


: 3 beus, and 
sprinkled earth upon their heads, ‘y tat 


were wit) 


22 So he slew those that were 
found traitors, and immediately took 
the two castles. 

23 And having good success with 
his weapons in all things he took in 
hand, he slew in the two holds more 
than twenty thousand. 


and girded their loins with sack- Aim. 


cloth, 

26 And fell down at the foot of 
the altar, and besought him to be 
merciful to them, and to be Zan 7) 
enemy to their enemies, and an ad- De 
versary to their adversaries, as the “ 


aia 24 Now Timotheus, “whom the law declareth. 

' "Jews had overcome before, when he 27 So after the prayer they took 
had gathered a great multitude of their weapons, and went on further 
foreign forces, and horses out of Asia from the city: and when they drew 
not a few, came as though he would near to their enemies, they kept by 
take Jewry by force of arms. themselves. 

gether.} Rather, “the leaders of the author of the First Book makes no mention of 


people ;” who, when the people were engaged 
in a campaign, would be their officers. 


and accused those men.| The men had a 
formal trial. Judas was not the judge, but 
the prosecutor. ‘They were condemned by 
their peers. 
they had sold their brethren for money.| See 
20. 


23. he slew in the two holds more than 
twenty thousand.| Compare the comment 
on v. 17; and remark, that 9,000 only are 
said to have taken refuge in the towers 
(v. 18); that a certain number of these had 
been allowed to escape (wv. 20): yet that at 
the final assault the slain are, as in the strong- 
holds previously captured (v. 17), “twenty 
thousand”! 


Vv. 


§ 3. CAMPAIGN AGAINST TIMOTHEUS. HIS 
SUPPOSED DEATH. 


24-38. This campaign of Judas against 
Timotheus is probably the one briefly de- 
scribed in 1 Macc. v. 6-8, which terminates, 
like this, with the capture of a “ Jazar” or 
“ Gazara.” It is true that this campaign 
begins near Jerusalem (vv. 26, 27), while that 
of the First Book is wholly in the Ammonite 
country; but we may reconcile the two 
narratives by supposing an omission of the 
earlier circumstances of the campaign by the 
author of 1 Macc., and an imperfect know- 
ledge of the geographical data on the part of 
the present writer. Timotheus may have begun 
by invading Judea and threatening Jerusalem, 
but may afterwards have withdrawn across 
the Jordan, whither Judas may have pursued 
him. 

24. Timotheus, whom the Jews had over- 
come before.| See above, ch. vili. 30. The 


this earlier defeat. 


foreign forces.| By “foreign forces” the 
writer means “hired mercenaries.” On the 
employment of such troops by the Syro- 
Macedonians, see 1 Macc. iv. 35; 2 Macc. 
% EA. 


horses out of Asia not a few.| To mount 
a portion of his mercenaries, Gorgias pur- 
chased horses in various parts of Asia, as (pro- 
bably) Media, Armenia, and perhaps Persia. 
The Median horses were especially famous. 


25. they that were with Maccabeus . 
sprinkled earth upon their heads.| It was 
more usual to sprinkle ashes upon the head 

2 Sam. xill, 19; Job i. 8, 12; Jonah ii, 6> 
Lam. ii. ro); but, if ashes were not at hand, 
earth was used (1 Sam. iv. 12; 2 Sam. i. 2, 
XV. 320 Nehvixa rs) Macenxia acco 

26. fell down at the foot of the altar.] 
This shews that Judas and his army were at 
Jerusalem, at the time when Timotheus in- 
vaded Judza, and “drew near” to them. 

and besought him.| Le. “ besought God,” 
before whose altar they had prostrated them- 
selves. 

as the law declareth.| See Ex. xxiii. 22: 
* T will be an enemy unto thine enemies, and 
an adversary unto thine adversaries.” 


27. after the prayer they... went on further 


from the city.| Rather, “they went ona long 


distance trom the city ”—across the Jordan 
into the country of the Ammonites, according 
to the author of the First Book (ch. v. 6), 
Timotheus had probably found that he could 
not attack the newly-fortified Temple hill 
(ib. iv. 60) with any prospect of success, and, 
after threatening it for a while, had removed 
into the Transjordanic territory. 


JS Exod. 
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28 Now the sun being newly them, and covered him on every side B.C. 163. 


risen, they joined both together ; the 
one part having together with their 
virtue their refuge also unto the Lord 


with their weapons, and kept him 
safe, but shot arrows and lightnings 
against the enemies: so that being 


1Or, for a 'pledge of their success and confounded with blindness, and full 
warrant, . : . ° : 
or, surety. Victory: the other side making their of trouble, they were killed. 
rage leader of their battle. 31 And there were slain of footmen 
29 But when the battle waxed twenty thousand and five hundred, 
#Seech. strong, “there appeared unto the and six hundred horsemen. 
2. 21. 7 


enemies from heaven five comely 
men upon horses, with bridles of 
gold, and two of them led the Jews, 

30 And took Maccabeus betwixt 


they kept by themselves.| T.e. “they halted” 
—they did not at once engage the enemy, but 
encamped at a little distance. 


28. Now the sun, do’c.| Translate, “and 
when the sun was newly risen, both sides 
advanced to the attack.” Eacharmy was 
equally eager to attack the other—there was 
a simultaneous advance. 


their refuge . . . unto the Lord.| Ie. the fact 
that they had resorted to God, and cast all 
their care upon Him (see v.23). This act of 
faith wrought in them a confidence of success, 
which had a supernatural foundation. ‘Their 
adversaries were animated by mere natural 
courage and high spirit (@upos). 

29. when the battle waxed strong.| Rather, 
‘“‘waxed fierce ”—z.e. when both sides fought 
bravely, and neither had any advantage over 
the other. 


there appeared unto the enemies from heaven 
five comely men.) Compare ch. li. 25, 26. 
The interference of angelic beings in the com- 
bats of men upon earth was widely credited 
in antiquity. Ares and Aphrodité took a 
prominent part in the battles under the walls 
of Troy (Hom. ‘Il.’ v. 840-63). A celestial 
warrior fought on the Greek side at Marathon, 
and carried dismay into the ranks of the Per- 
sians (Herod. vi. 11 7). When Delphi was 
attacked, two local demigods aided the 
Greeks who defended it, and put the assailants 
to flight (ibid. viii. 38, 39). At the battle of the 
Regillus Castor and Pollux lent their assist- 
ance to the Romans, and were mainly instru- 
mental insecuring them the victory (Dion.Hal. 
yi.12). Such stories are poetic embodiments 
of beliefs entertained by the combatants, that 
they enjoyed supernatural protection. Our 
author is a firm believer in the reality of his 
apparitions. (See ch. iii. 25, 26, 33, 34; xi. 8.) 


upon horses.] So the adversary of Helio- 
dorus (ch. iii. 25), and the angel who assisted 
Maccabeus (ch. xi. 8). 

with bridles of gold.| The horse on which 


32 As for Timotheus himself, he 
fled into a very strong hold, called 
Gazara, where Chereas was gov- 
ernor. 


the adversary of Heliodorus sat had complete 
harness of gold; the angelic assistant of 
Judas was clothed in a panoply of gold. So, 
in the Revelation of St. John, the “seven 
angels” have “their breasts girded with 
golden girdles” (ch. xv. 6). Gold is assigned 
to angels on account of its purity, beauty, 
and value. 

tavo of them.] Literally, “the two”—ie. 
“the principal two,” whose chief business it 
was to protect Judas. (See the next verse.) 


30. covered him on every side with their 
weapons.| Literally, “ with their panoplies.” 


shot arrows and lighinings.| Employed 
against the enemy both human and divine 
weapons. So the deities who protected the 
temple of Delphi not only brought a storm 
of thunder and lightning upon the invaders 
(Herod. vii. 37), but also slew the hindmost 
of them, as they fled away, with spear and 
sword (ibid. 38). 

being confounded with blindness.| Blindness 
was inflicted on Epizelus, according to the 
legend, by the near presence of the angelic 
warrior at Marathon (Herod. vi. 117). Here, 
however, the blindness is probably intended 
to have followed from the flashes of lightning. 


31. there were slain .. . twenty thousand 
and five hundred.| An unusual affectation of 
exactness. ‘The writer may have begun to 
suspect that he will not be believed, if he 
always makes the number of those slain in a 
battle exactly 20,000 (ch. viii. 30; x. 17, 23). 

32. a very strong hold, called Gazara.] 
Not the “Gazara” of 1 Macc. xiii. 53; xiv. 
343 Xvi. I, 19, 20, which was in the Shefélah, 
six miles east of Ekron (see the comment on 
1 Macc. iv. 15), but the “ Jazer,” or Gazara, 
of the Transjordanic region, which was twelve 
ot thirteen miles north of Heshbon, in the 
country assigned to Gad by Moses (Num. 
XXXIl. 35). Compare 1 Macc. v. 8, and the 
comment ad loc. 


where Chereas was governor.| Chereas, or 
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33 But they that were with Mac- 
cabeus laid siege against the fortress 
courageously four days. 

34 And they that were within, 
trusting to the strength of the place, 
blasphemed exceedingly, and uttered 
wicked words. 

35 Nevertheless upon the fifth 
day early twenty young men of 
Maccabeus’ company, inflamed with 
anger because of the blasphemies, 
assaulted the wall manly, and with a 
fierce courage killed all that they met 
withal. 

36 Others likewise ascending after 
them, whiles they were busied with 
them that were within, burnt the 
towers, and kindling fires burnt the 


blasphemers alive ; and others broke 


rather Chereas, is said in v. 37 to have been 
a brother of Timotheus. He is known to us 
only through the present writer. 


33. courageously.| Rather, “gladly,” “ joy- 
fully ”—confident, as it would seem, that the 
siege would not be a long one. 


34. they that were within .. . blasphemed 
exceedingly.| I.e. defied the Jews and their 
God. (See 1 Macc. vii. 35, 38, 42.) 


35. with a fierce courage.| Literally, “ with 
a courage like that of wild beasts.” The 
“blasphemies” of the besieged had lashed 
them into a fury, and made them more like 
wild beasts than men. 


36. and kindling fires burnt the blasphemers 
alive.| Compare 1 Macc. v. 5, 44; x. 84, 85; 
and see the comment on 1 Mace. v. 44. 

87. And killed Timotheus, that was hid in a 
certain pit.| ‘Yimotheus reappears as alive in 
ch, xii. 2, 18-24, and certainly survived the 
capture of Gazara. (See 1 Macc. v. 11-40.) 
He may have been found hid in a cistern—a 
usual place of concealment (2 Sam. xvii. 18 ; 
Joseph. ‘ Bell. Jud.’ iii. 8, § 1)—when the city 
fell, and have been made a prisoner; but he 
must have contrived to obtain his release, 
as he did also at a later period (2 Mace. 
xii. 25). 

Chereas . Apollophanes.| | Unknown 
persons, but for the present narrative. Che- 
reas was the commandant of the town (w. 
30): 

38. they praised the Lord.| Compare ch. 
Vlii. 27; 1x. 73 xi. 9, &c. A formal service 
ef thanksgiving, like a modern Te Deum atter 
a victory, seems to be intended. 
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[v. 33—1. 


open the gates, and, having receiv- B.C. x63. 


ed in the rest of the army, took the 
cit 

37 And killed Timotheus, that 
was hid in a certain pit, and Chereas 
his brother, with Apollophanes. 

38 When this was done, they 
praised the Lord with psalms and 
thanksgiving, who had done so great 
things for Israel, and given them the 
victory. 


CHAPTER AL 


3 Lysias, thinking to get Jerusalem, 8 ts put to 
Jlight. 16 The letters of Lysias to the Jews: . 
22 of the king unto Lysias, 27 and to the 
Jews: 34 of the Romans to the Jews. 

OT long after this, Lysias the 


king’s 'protector and cousin, ! Gr. 


who also managed the affairs, took “””” 


CHAPTER XI. 


§ 4. First CAMPAIGN OF LySIAS AGAINST 
JUDAS. 


1-12, The author of the First Book places 
this campaign in the reign of Antiochus 
Epiphanes, during the absence of the monarch 
in the eastern provinces (ch. y. 28-35); and 
with this agree the dates in vv. 21, 33, and 
38 of the present chapter. We must there- 
fore regard the writer of the Second Book as 
having misplaced the campaign by one or two 
years. It belongs to B.c. 165-4, Epiphanes 
not having died till B.c. 164-3. The two 
writers agree as to the locality of the cam- 
paign—Idumea, and especially the region 
about Beth-zur; as to the great disproportion 
between the forces brought into the field on 
either side; and as to the complete discom- 
fiture of the Syro-Macedonians. They differ 
chiefly in the details of the numbers engaged 
and slain. ‘The author of the Second Book, 
or his authority, Jason of Cyrene, embellishes 
his narrative with an apparition (emdvea), 
and attaches to it an account of negotiations 
and treaties, whereof the author of the First 
Book knows nothing. This writer, on the 
other hand, professes to give (ch. iv. 30-33) 
the exact words of the prayer offered by 
Maccabeus before the battle. 


1. Lysias the king’s protector and cousin.| 
The true position and rank of Lysias is here 
for the first time acknowledged. He is no 
longer Avoias tis, “a certain Lysias” (ch. x. 
rr), but “the king’s cousin”—no longer a 
“ governor” whom the king has “set up,” 
but his “protector” or “ guardian.” Unfor- 
tunately these acknowledgments are made at 


ll Ox, 


Grecians 


v. 2—6.] 


sore displeasure for the things that 
were done. 

2 “And when he had gathered 
about fourscore thousand with all 
the horsemen, he came against the 
Jews, thinking to make the city an 
habitation of the "Gentiles, 

3 And to make a gain of the tem- 
ple, as of the other chapels of the 
heathen, and to set the high priest- 
hood to sale every year : 

4 Not at all considering the power 
of God, but puffed up with his ten thou- 
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sands of footmen, and his thousands of B.C. 


horsemen, and his fourscore elephants. 

5 So he came to Judea, and drew 
near to Bethsura, which was a strong 
town, but distant from Jerusalem 
about five furlongs, and he laid sore 
siege unto it. 


cir. 164. 


6 Now when 'they that were with 1 wacca- 


Maccabeus heard that he besieged 


beus and 
his con- 


the holds, they and all the people 4. 


with lamentation and tears besought 


the Lord that he would send a good 
angel to deliver Israel. 


a wrong date, defore Lysias had entered on 
his office of “ guardian.” 


took sore displeasure for the things that were 
done.| At the results of the Idumzan and 
Ammonite wars (ch. x. 14-37), according to 
the mind of the writer; at the failures of 
Nicanor and Gorgias in the campaign of 
B.C. 166-5, according to the author of the 
First Book. (See 1 Macc. iv. 26, 27.) 

2. when he had gathered about fourscore 
thousand.| ‘This is intended as an estimate of 
the footmen, whom the writer of the First 
Book reckons at 60,000 (1 Mace. iv. 28). 

all the horsemen.| Five thousand, according 
to the same authority. 

thinking to make the city an habitation of the 
Gentiles.| Literally, ‘““ot the Greeks.” The 
campaign really fell at a time when the whole 
city was in possession of the Syro-Mace- 
donians, before Judas had recovered any 
part of it. (See 1 Macc. iv. 28-59.) But 
our author imagined that it took place after 
the recovery, which, according to him, was a 
recovery of both “the temple and the city” 
(ch. x. 1). He could thus view Lysias as 
designing to put “‘the Greeks” once more in 
possession. 

3. to make a gain of the temple.| In what 
way, is not clear. Perhaps by requiring an 
annual payment from those who worshipped 
in it. 

as of the other chapels of the heathen.| Tewévn 
should be translated ‘‘ sacred precincts,” not 
“chapels.” (See the comment on 1 Macc. 
i. 47.) 

to set the high priesthood to sale every 
year.| Jason had bought the high-priestly 
office of Epiphanes (ch. iv. 7, 8); and Mene- 
laus had three years later done the same, 
outbidding Jason (ib. vv. 24-27).  Lysias 
now, according to our author, conceived the 
design of holding an annual sale of the office. 
Fortunately for the Jewish nation, this ex- 
treme degradation was never reached. 


4. his fourscore elephants.] This is a very 


improbable number. Antiochus the Great 
had but fifty-four elephants (Liv. xxxvii. 39) 
at Magnesia. Lysias, in his second expedi- 
tion, had only twenty-two (2 Macc. xiii. 2), 
or at most thirty-two (1 Macc. vi. 30). 
Josephus, however, in one passage (‘ Bell. 
Jud.’ i. 1, § 5), makes the elephants in the 
second expedition “ eighty.” 


5. he... drew near to Bethsura.| Beth- 
sura, or Beth-Zur, was at this time reckoned 
to Idumza (1 Macc. iv. 29). It was a strong 
place, occupying a commanding position, in 
the border country of Judea and Edom. 
(See the comment on 1 Macc. iv. 29.) 


distant from Jerusalem about five furlongs. | 
This is a mistake. ‘The distance of Beit-Sur 
from Jerusalem is, at least, 160 furlongs. 
Two MSS. have cyoivovs tor oradiovs, but 
our author habitually measures distances by 
stades (ch. xil. 9, 16,17, 29), never by schcen1. 


he laid sore siege untoit.| Another mistake. 
Bethsura, at the time of Lysias’s first expe- 
dition, was in the possession of the Idumzans, 
who were subject allies of the Syro-Mace- 
donians. Lysias occupied it without any 
resistance (1 Mace. iv. 29). 


6. when they that were with Maccabeus 
heard that he besieged the holds.) “He” refers 
to Lysias, whose (supposed) siege of Beth- 
sura is looked upon as the beginning of a 
systematic attack upon, and occupation of, 
all the strongholds. 

they... besought the Lord that he would 
send a good angel.| God had promised to 
“send an angel” before Israel to bring them 
safely into Canaan (Ex. xxiil, 20, 235 XXxIL. 
34; Xxxiil. 2); and, more generally, to “ give 
his angels charge over the righteous, to keep 
them in all their ways” (Ps. xcl. 11; comp. 
Ps. xxxiv. 7). He had also, on various occa- 
sions (Josh. v. 13-15; Judg. vi. 11-23, xiii. 
3-20; 2 Sam. xxiv. 16, 17; 2 Kings vi. 17), 
allowed the angels, who are His ministers, 
visibly to appear to His servants. It was thus 
natural that pious Israelites should in times 


B.C 7 Then Maccabeus himself first 
cir. 16 . 
of all took weapons, exhorting the 
other that they would jeopard them- 
selves together with him to help their 
brethren: so they went forth to- 
gether with a willing mind. 
8 And as they were at Jerusalem, 
ae ‘there appeared before them on 


horseback one in white clothing, 
shaking his armour of gold. 

g Then they praised the merciful 
God all together, and took heart, 
insomuch that they were-ready not 
only to fight with men, but with 
most cruel beasts, and to pierce 
through walls of iron. 

10 Thus they marched forward 


of danger put up such a petition as that re- 
corded in the text, not necessarily meaning 
to ask for a visible angelic manifestation, but 
only for the promised angelic aid, which 
might be given either visibly or invisibly. It 
is the author’s belief that, on this occasion, 
as on many others in the course of the Mac- 
cabean struggle, the aid was given visibly. 
(See cha iiss 265933589459 X12 95305) 

7. to help their brethren.| Besieged, as the 
writer supposes, in Bethsura. (See vv. 5, 6.) 


8. And as they were at Jerusalem.| Rather, 
“ And there, while they were at Jerusalem.” 
Judas and his army are regarded as having 
their head-quarters at Jerusalem, which was 
really not yet recovered. (See the comment 
on v. 2.) 


there appeared before them on horseback.] 
Compare the apparitions in chs. ili. and x. 


one in white clothing.| White symbolised 
purity. Hence the garments of the Levitical 
priests were almost wholly white (Ex. xxviil. 
40-43), even those of the High Priest ordi- 
narily. Angels have white raiment (Ezek. ix. 
2; Matt. xxviii. 3; Mark xvi. 5; Luke xxiv. 
4; John xx. 12; Acts i. ro, x. 30), and saints 
in the glorified state (Rev. lit. 4, 5; iv. 43 Vi. 113 
vii. 9, 14, &c.). So our Lord at His trans- 
figuration (Matt. xvii. 2). 

shaking his armour of gold.| Literally, “his 
panoply.” ‘“ Panoply” is used by our author, 
in its etymological sense, for all the arms, both 
offensive and defensive, that a warrior wears. 
Here he is thinking especially of the shield 
and spear (or sword) in the two hands of the 
angel, which he “shook” as he led the way. 


9. to pierce through walls of iron.] Te. 
“walls however strong.” (Compare Jer. i. 
18; xv. 20.) The expression was almost 
proverbial. 
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[v. 7—13. 


in their armour, having an_ helper 
from heaven: for the Lord was 
merciful unto them. 

11 And giving a charge upon their 
enemies like lions, they slew eleven 
thousand fostmen, and sixteen hundred 
horsemen, and put all the others to 
flight. 

12 Many of them also being 
wounded escaped naked; and Lysias 
himself fled away shamefully, and so 
escaped. 

13 Who, as he was a man of 
understanding, casting with himself 
what loss he had had, and consider- 
ing that the Hebrews could not be 
overcome, because the Almighty 


10. they marched forward in their armour.| 
Rather, “in preparation for battle.” 


having an helper from heaven.| Rather, 
“having (with them) their helper from 
heaven.” 

11. like lions.| Compare 1 Mace. iil. 4, 
and the comment ad /oc. 

they slew eleven thousand footmen and sixteen 
hundred horsemen.) The Syro-Macedonian 
loss, according to the author of the First 
Book (1 Macc. iv. 34), was “about five 
thousand ”—a far more probable number. 

12. Many of them also being wounded.} 
Rather, “ of these the greater part being 
wounded.” 

escaped naked.| I.e. “ without their arms,” 
having thrown them away. 


§ 5. TERMS OF PEACE AGREED UPON 
BETWEEN JUDAS AND LYSIAS. 


18-15. According to the author of the 
First Book, Lysias was so far from entertain- 
ing thoughts of peace in his heart at this time, 
that on his return to Antioch he immediately 
set to work to hire a vast number of ‘merce- 
naries, with the object of invading Judea as 
soon as possible with an army more numerous 
than the defeated one (1 Mace. iv. 35). The 
present writer has apparently confused the 
first expedition of Lysias with the second, at 
the end of which peace was actually concluded 
(ibid. vi. 55-61); or else he has been misled 
by the documents which he appends (v. 16- 
38), which he believed to be genuine and to 
belong to this year. 

13. as he was a man of understanding.| 
Literally, “as he was not without intelli- 
gence ”—an instance of meiosis. 

what loss he had had.| Rather, “the deo 
feat which he had suffered.” 


B.C: 


cir. 164. 


¢ x Mac. 6. promised 
58, 59, 60. 


v. 14—18.] 


God helped them, he sent unto 
them, 

14 And persuaded them to agree 
to all reasonable conditions, and 
‘that he would persuade the 
king that he must needs be a friend 
unto them. 

15 Then Maccabeus consented to 
all that Lysias desired, being careful 
of the common good; and what- 
soever Maccabeus wrote unto Lysias 
concerning the Jews, the king grant- 
ed it. 
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16 For there were letters written 
unto the Jews from Lysias to this 
effect : Lysias unto the people of the 
Jews sendeth greeting : 

17 John and Absalon, who were 
sent from you, delivered me- the 
petition subscribed, and made request 
for the performance of the contents 
thereof. 

18 Therefore what things soever 
were meet to be reported to the king, 
I have declared them, and he hath 
granted as much as might be. 


because the Almighty God helped them.] 
Lysias is scarcely likely to have been actuated 
by a religious motive. He may have thought 
that the God of the Hebrews was a pro- 
tector not to be despised; but it is more 
probable that he put aside altogether the 
religious aspect of the matter, and merely 
viewed the Jews as a brave and determined 
mountain people, whom it was very difficult 
to subdue, Still, he looked to succeed, if he 
could collect a larger and a better army 
(1 Mace. iv. 35). 


14. persuaded them to agree to all reasonable 
conditions.| Rather, “persuaded them to 
make peace upon perfectly just con- 
ditions.” 


that he must needs be a friend unto them.] 
The Greek idiom will not permit of this 
translation. ’Avayxda¢ew is ‘to compel,” and 
Baowtéa must be its object, not its subject. 
Lysias promised either to persuade or to com- 
pel the king to be their friend. One of the 
two verbs is redundant, and is probably a 
gloss, suggested by a scribe, who thought to 
improve upon his author. 


15. whatsoever Maccabeus wrote unto Lysias 
concerning the Jews.| Maccabzus is supposed 
to have accepted the proposal of Lysias, and 
then to have represented to him what he 
thought must be understood by the phrase 
“upon perfectly just conditions” (ért mace 
dixalous). Eupator, according to our author, 
accepted the interpretation of Maccabezus. 


the king granted it.] Eupator is viewed by 
our author as in full possession of the kingly 
power. (See above, ch. x. 11, 13; xi. 18, 22- 


33.) 


§ 6. LETTER OF LYSIAS TO THE JEws, 


16-21. This letter is clearly unsuitable to 
the time when Lysias had just suffered a severe 
defeat (vv. 11, 12). But it may well be a 
misdated document of the year B.c. 163-2, 


when Lysias’s career of victory was stopped 
by intelligence of ‘Philip’s occupation of 
Antioch (1 Mace. vi. 55), and he patched up 
a hasty peace with the Jews (ibid. vv. 58-61). 
Its form and language, setting aside the date, 
are unexceptionable, 


16. For there were letters written.| Rather, 
“ For the letter, which was written to 
the Jews from Lysias, was to this effect.” 


Lysias unto the people of the Jews.) Com- 
pare 1 Macc. x. 25. “The Syro-Macedonians 
had not yet acknowledged any right or 
authority as belonging to the Jewish leaders. 
Alexander Balas was the first to make such 
recognition, when he addressed Jonathan as 
“his brother ” (ibid. wv. 18). 


17. John and Absalon] “John” *may 
have been the brother of Maccabzus, whom 
the writer has hitherto, by mistake, called 
Joseph (ch. vill, 22; x. 19). “Absalon” 
is not elsewhere mentioned. A forger would 
scarcely haye invented, without necessity, two 
names. 


delivered me the petition subscribed.| The 
“netition” is probably the document which 
Judas sent to Lysias, summing up what 
he considered to be the just claims of the 
ews. (See the comment on wv. 15.) It 
was “subscribed,” ie. appended to Lysias’s 
letter, as sent, though not reported by our 
author. (Compare ch. ix. 25.) 


made request for the performance of the 
contents thereof.| Rather, “made inquiry 
concerning the contents thereof;” ie. 
asked whether the claims of the Jews, as 
stated by Judas, were allowed or no. 


18. what things soever were meet to be 
reported to the king.| Some reference to 
Eupator had, no doubt, to be made, at any 
rate as a formality. (See 1 Macc. vi. 60, 61.) 


But it was probably Lysias himself who de-° 


termined which of the Jews’ demands were, 
and which were not, admissible. 
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1g If then ye will keep yourselves 


—" loyal to the state, hereafter also will 


Or, 


Dioscorus. 


I endeavour to be a means of your 
good, 

20 But of the particulars I have 
given order both to these, and the 
other that came from me, to com- 
mune with you. 

21 Fare ye well. The hundred 
and eight and fortieth year, the four 
and twentieth day of the month 
'Dioscorinthius. 

22 Now the king’s letter contained 
these words: King Antiochus unto 
his brother Lysias sendeth greeting : 

23 Since our father is translated 
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[v. 19—25. 


unto the gods, our will is, that they 
that are in our realm live quietly, 
that every one may attend upon his 
own affairs. 

24 We understand also that the 
Jews would not consent to our 
father, for to be brought unto the 
custom of the Gentiles, but had 
rather keep their own manner of 
living: for the which cause they 
require of us, that we should suffer 
them to live after their own laws. 

25 Wherefore our mind is, that 
this nation shall be in rest, and we 
have determined to restore them 
their temple, that they may live 


20. both to these.| Ie. to the Jewish 
envoys, John and Absalon. 


and the other that came from me.| Rather, 
“the others that come from me”—ze. the 
envoys whom I am now sending to you. 


to commune with you.| Or “hold a dis- 
cussion with you.” Small matters of detail 
were to be settled between the Jewish au- 
thorities at Jerusalem and envoys whom 
Lysias sent to convey his letter. 


21. The hundred and eight and fortieth 
year.| It has been already noticed (see the 
comment on wv. 1-12) that this was the 
year before the death of Epiphanes, which 
fell in the 149th year of the Seleucid era, 
B.C. 164-3. The expedition of Lysias, which 
terminated in a peace, fell into the r5oth 
year (1 Macc. vi. 20; vii. 1), or B.C. 163-2. 
‘The present date is one year too late for the 
first, and two years too early for the second, 
expedition of Lysias. 


the month Dioscorinthius.| No such month 
was known to the Greeks. There was a 
Macedonian month, Dius, the sixth of the 
year, corresponding nearly to our March, 
and a Cretan month, Dioscurus, which fell at 
the same time. But a month called Dios- 
corinthius is wholly unknown to the ancients. 
Our author has fallen into a mistake. 


§ 7. SUPPOSED LETTER OF EUPATOR TO 
LYSIAS. 


22-26. The genuineness of this letter is 
generally disallowed. In the first expedition 
of Lysias, he could hold no communication 
with the king, who was absent in Persia. In 
the second, letters were out of place, since 
the king was in the same camp with Lysias 
(Ge IME ih OE, RE Ail GOs Gi, Sate) “AMnre 
letter itself contains also inappropriate ex- 
pressions, and at least one untrue statement. 


22. King Antiochus unto his brother Lysias.} 
It is inconceivable that either Epiphanes or 
Eupator should have addressed Lysias as his 
“brother.” As “cousin” expresses equality 
of rank among modern European sovereigns, 
so did “brother” among the Asiatics. (See 
1 Macc. x. 18, and compare 1 Kings xx. 32.) 
Lysias was a subject, and, though of the 
blood royal, would certainly not have been 
addressed as “ brother ” even by Eupator. 


23. Since our father is translated unto the 
gods.| One Seleucid monarch (Antiochus I.) 
had taken the title of Geos during his lifetime, 
and there is reason to believe that all were, 
more or less, objects of worship, at least to 
some of their subjects. Eupator might thus 
perhaps assume the apotheosis of his father 
after death. 

they that are in our realm.| Rather, “of 
our realm,” i.e. dependent upon it. 


24. the custom of the Gentiles.| Rather, 
“of the Greeks.” Compare 1 Macc. i. 54-59, 
ii. 15-18; 2 Macc. iv. 9-15, &c.; and for a 
similar mistranslation, see v. 2. 

they require of us, that we should suffer them 
to live after their own laws.| This was, 
beyond a doubt, the main requirement made 
by Judas in his letter to Lysias (wv. 15). Its 
concession by Lysias and Eupator is vouched 
for by the author of the First Book (1 Macc. 
Vi. 59-61). 

25. we have determined to restore them 
their temple. ‘The Syro-Macedonians never 
“restored their temple” to the Jews. Mac- 
cabeus recovered it by force of arms in 
B.C. 165-4, and from that time it remained 
continuously in the possession of the patriotic 
party. It is inconceivable that Eupator should 
have made the misstatement here ascribed to 
him. 


that they may live according to the customs 


B.G 


cir. 163. 


BG. 


cir. 163. 


{| Or, 


etue them 
assurance. 


Vv. 26—34.] 


according to the customs of their 
forefathers. 

26 Thou shalt do well therefore 
to send unto them, and 'grant them 
peace, that when they are certified 
of our mind, they may be of good 
comfort, and ever go cheerfully about 
their own affairs. 

27 And the letter of the king unto 
the nation of the Jews was after this 
manner: King Antiochus  sendeth 
greeting unto the council, and the 
rest of the Jews: 

28 If ye fare well, we have our 
desire ; we are also in good health. 

29 Menelaus declared unto us, 
that your desire was to return home, 
and to follow your own business : 


of their forefathers.| This was, in fact, one 
of the main conditions of the peace of 
B.C. 163-2. (See 1 Macc. vi. 59.) 


§ 8. SUPPOSED LETTER OF EUPATOR TO 
THE JEws. 


27-33. Again, the genuineness of the 
document is suspected. Eupator was not in 
a position to write letters of any binding 
authority. He had only to give a formal 
assent to the terms which Lysias proposed. 
Suspicious points of detail in the letter are: 
1, the employment of Menelaus as their 
ambassador by the Jews; 2, the Latin cha- 
racter of the opening salutation; 3, the per- 
mission to depart under safe conduct during 
fifteen days; 4, the date, five months after the 
letter of Lysias to the Jews. 


27. unto the council.| Or “the senate.” 
(See 1 Mace. xii. 6; 2 Macc. i. 10, iv. 44.) 


28. If ye fare well, &'c.] 
ch. ix. 20, and the comment ad /oc. 


29. Menelaus declared unto us.| Grimm 
assumes that this ‘“ Menelaus” is not the 
High Priest of ch. iv. 23-50; v. 5, 15, 23, but 
some entirely different person, otherwise un- 
known. But it is far more probable that our 
author, or the inventor of the letter, whoever 
he was, intended the High Priest, the only 
known Menelaus of the day. ‘The Jews, 
however, can scarcely have in fact employed 
so bitter an adversary as their ambassador. 


30. they that will depart shall have safe 
conduct.| This permission in no wise suits the 
circumstances of either expedition of Lysias. 
In both, the Syro-Macedonians took a hasty 
departure, leaving the Jews to themselves. 
The Jews had on neither occasion any reason 


Compare 
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30 Wherefore they that will de- 
part shall have safe conduct till the 
thirtieth day of Xanthicus with se- 
curity. 

31 And the Jews shall use their 
own kind of meats and laws, as be- 
fore; and none of them any manner 
of ways shall be molested for things 
ignorantly done. 

32 I have sent also Menelaus, that 
he may comfort you. 

33 Fare ye well. In the hun- 
dred forty and eighth year, and 
the fifteenth day of the month 'Xan- 
thicus. 

34 The Romans also sent unto 
them a letter containing these words : 
Quintus Memmius and Titus Man- 


to wish to “ depart,” nor any need of “ safe 
conduct” if they departed. 


the thirtieth day of Xanthicus.| “ Xanthi- 
cus” was the sixth Macedonian month, and 
corresponded nearly with the Jewish Nisan. 
It was the fifth month after Dius, which 
corresponded with Marchesvan. 


31. the Jews shall use their own kind of 
meats.| Literally, “of expenses” (see Bel 
and the Dragon, v. 8); but “meats” are no 
doubt intended. (Compare Polyb. ix. 42, 
§ 4.) 

for things ignorantly done.| Ie. for in- 
fractions of the law through ignorance or 
accident. (Compare 1 Macc. xiif. 39.) 

33. the fifteenth day of the month Xanthicus.} 
Nearly five months after the date of the letter 
of Lysias (supra, v. 21). ‘The concocter of 
the letter has supposed Eupator to be at 
Antioch, Lysias in Judza, and has therefore 
taken care to put an interval between the 
letters. But the interval is in any case too 
long, and Eupator was really in Judea with 
Lysias (1 Mace. vi. 57-63). 


§ 9. SUPPOSED LETTER OF TWO ROMAN 
COMMISSIONERS TO THE JEWS. 


34-38. This fourth document is a manifest 
forgery. Judas had not as yet entered into 
communication with the Romans (1 Macc. 
viii. 17-32); nor did he do so till after the 
landing of Demetrius and the death of 
Nicanor (ibid. vii. 47; ix. 1). Moreover, 
neither of the two names given is found 
among the /egati of Rome in Asia at the 
period. 

34. Quintus Memmius.| The Memmii 
were a respectable Roman family of the time 


Or, 
April. 
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Or, 
consuls, 


lius, "ambassadors of the Romans, 
send greeting unto the people of the 
Jews. 

35 Whatsoever Lysias the king’s 
cousin hath granted, therewith we 
also are well pleased. 

36 But touching such things as 
he judged to be referred to the king, 
after ye have advised thereof, send 
one forthwith, that we may declare 
as it is convenient for you: for we 
are now going to Antioch. 

37 Therefore send some with 
speed, that we may know what is 
your mind. 


38 Farewell. This hundred and 


(Liv. xli. 25; xliii. 5, &c.); but no Quintus 
Memmius is found, nor any Memmius at all 
among the commissioners sent into Asia. 
These are: 
C. Sulpicius in B.C. 
Ma. Sergius - 
Cn. Octavius 
Sp. Lucretius 
L. Aurelius - 
Tib. Gracchus  — 
L. Lentulus = 
Servilius Glaucia — 


Titus Manlius.| A “Titus Manlius Tor- 
quatus” was Roman commissioner in Egypt 
in B.C. 163; but his colleague was Cneius 
Merula (Polyb. xxxi. 18, § 9); and he had no 
authority in Asia. 


ambassadors of the Romans.| Rather, 
“commissioners.” ‘The Roman /egati of this 
period were representatives of the republic, 
empowered to act very much as they pleased 
for the purpose of advancing Roman interests 
in the quarter to which they were sent. They 
had more practical functions, and far more 
freedom of action, than ambassadors ordinarily 
possess. 


Eta hal 


36. touching such things as he judged to be 
referred to the king.| See above, v. 18. 


38. the fifteenth day of the month Xanthicus.] 
This letter is very improbably dated on the 
same day as that of Kupator (v. 33), nearly 
five months after that of Lysias (wv. 21). If 
an authentic document, it would naturally 
have followed close upon Lysias’s letter, on 
which it is a comment. An interval would 
then have occurred, during which Roman 
influence would have been used, and then 
Eupator would have announced his final deci- 
sion. As it is, the Jews are asked to consult 
together, and to inform the Romans of their 
wishes after the final decision has been taken. 


II. MACCABEES. XI. XII. 


[v. 35—2. 


eight and fortieth year, the fifteenth 
day of the month Xanthicus. 
CHAPTER 2A8v 


1 The king's lieutenants vex the Jews. 3 They 
of Joppe drown two hundred Jews. 6 Judas ts 
avenged upon them. 1 He maketh peace 
with the Arabians, 16 and taketh Casfis. 
22 Timotheus’ armies overthrown, 


HEN these covenants were 

made, Lysias went unto the 

king, and the Jews were about their 
husbandry. 


2 But of the governors of several cir. 163. 
places, *Timotheus, and Apollonius * See ch. 


the son of Genneus, also Hieronymus, ©” 
and Demophon, and beside them 
Nicanor the governor of Cyprus, 


CHAPTER XII. 


§ 10. THE JEWS VEXED BY THE PROVIN- 
CIAL COMMANDANTS. JUDAS ATTACKS 
JOPPA AND JAMNIA. 


1-9. According to our author, though 
peace had been made between Judas on the 
one hand, and Lysias and Eupator on the 
other, yet hostilities continued between the 
Jews and the provincial commandants. Par- 
ticular captains and particular towns set 
themselves to vex and harass the obnoxious 
nation, which, while living in their midst, 
conformed to none of their usages, but main- 
tained pertinaciously its own religion and its 
own customs. Among the towns which 
shewed the most violent hostility were Joppa 
and Jamnia, the latter contemplating, and the 
former executing, a treacherous outrage, and 
thus calling down on themselves the vengeance 
of Judas, who burnt the havens of the two 
towns. 


1. Lysias went unto the king.| See the 
comment on ch. x1. 33. 


2. the governors of several places.| Rather, 
“the commandants” (orparnyol, not éme= 
ordrat). 


Timotheus.| This is probably the same 
leader who is mentioned as an adversary of 
the Jews in ch. viii. 30-32, and ch. x. 24-37. 
In the latter place our author has wrongly 


represented him as slain. (See the comment 
on’ ch. x. 37.) 


Apollonius the son of Genneus.| ‘The epi- 
thet, “son of Genneus,” distinguishes this 
Apollonius from two others—the “son of 
Thraseas,” mentioned in ch. iii. 5, iv. 4, &c.; 


and the “son of Menestheus,” mentioned in 
chyiv. 2. 


Nicanor the governor of Cyprus.| Rather, 
“the Cypriarch ”—probably the highest re/j- 


Bac: 
cir. 163. 


SO) | 


would not suffer them to be quiet, 
and live in peace. 

3 The men of Joppe also did such 
an ungodly deed: they prayed the 
Jews that dwelt among them to go 
with their wives and children into 
the boats which they had prepared, as 
though they had meant them no hurt. 

4 Who accepted of it according 
to the common decree of the city, as 
being desirous to live in peace, and 
suspecting nothing: but when they 
were gone forth into the deep, they 
drowned no less than two hundred 
of them. 

5 When Judas heard of this cru- 
elty done unto his countrymen, he 
commanded those that were with him 
to make them ready. 
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6 And calling upon God the righ- 
teous Judge, he came against those 
murderers of his brethren, and burnt 
the haven by night, and set the boats 
on fire, and those that fled thither 
he slew. 

7 And when the town was shut 
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Cir. 163. 


u he went backward las if he (Ox, wth 
>) >) 
a purpose 


would return to root out all them of ¢osetyrn. 


the city of Joppe. 

8 But when he heard that the 
Jamnites were minded to do in like 
manner unto the Jews that dwelt 
among them, 

He came upon the Jamnites also 
by night, and set fire on the haven 
and the navy, so that the light of the 
fire was seen at Jerusalem two 


hundred and forty furlongs off. 


gious official in Cyprus during the time that 
Antiochus Epiphanes held the island, Crates 
having been the civil governor (ch. iv. 29). 
Compare the terms “ Asiarch” (Acts xix. 31), 
“ Syriarch,” &c. This ‘“ Nicanor” is most 
likely a different person from ‘the son of 
Patroclus,” mentioned in ch. viii. 9-24, 34, 
355 XIV. 12-393; XV. I-37. 


3. The men of Joppe.| Joppa was at this 
time in the possession of the Syro-Mace- 
donians, who maintained a garrison there 
(1 Macc. x. 75). The inhabitants were of 
mixed race, in part Jewish, in part Syrian, 
probably also in part Greco-Macedonian. 
In the present passage, the non-Jewish ele- 
ment is spoken of as preponderating, the 
Jewish as a sort of colony of foreign settlers. 
(Compare 1 Macc. xiv. 34.) 


did such an ungodly deed.| Rather, “ did 
the following ungodly deed.” 


4. Who accepted of it according to the com- 
mon decree of the city.| ‘These words shew 
that the massacre was. not the private act of 
certain irresponsible persons, but was publicly 
determined on by the State. The Jews must 
have at first misdoubted the offer made to 
them, and have hesitated to accept it; where- 
upon a formal decree was passed to reassure 
them; and it was in reliance on this public 
act of the people that they embarked and met 
their doom. We cannot be surprised that 
Judas visited such a treachery with extreme 
severity (wv. 6). 

6. calling upon God the righteous Judge.] 
Compare Gen. xviii. 25; Ps. vil. 11; 2 Tim, 
Vand 


he... burnt the haven by night.) Le. 


whatever was inflammable in it, as docks, 
wooden piers, landing-places, &c. 


he slew.] Or, “put to the sword.” 


7. when the town was shut up.| Ie.“ when 
he found that the gates of the town were 
closed, and that it could not be taken by 
surprise during the night.” 

as if he would return.| Rather, “intend- 
ing to come again.” 


8. the Jamnites.| The inhabitants of Jam- 
nia. On the position of Jamnia, see the 
comment on rz Macc. iv. 15; and, on its 
importance, compare 1 Macc. v. 58, x. 69, 
xv. 40, with Joseph. ‘ Ant. Jud.’ xii. 8, § 6; 
‘Bell. Jud.’ ii. 18. 

were minded to do in like manner.] Not, 
probably, to drown them treacherously—a 
plan which could scarcely prove successful 
twice—but to massacre them in one way or 
another. On the massacres of Jews in towns 
where they formed a minority of the popula- 
tion, see Joseph. ‘ Ant. Jud.’ xviii. 9, §§ 8, 9. 

9. two hundred and forty furlongs.| Yebna, 
the modern representative of Jamnia, is about 
28 miles from Jerusalem, or 243 stades. The 
port is distant from the town about two 
miles, or 17 stades, more, making a total of 
260 stades. “The conflagration must have 
been very great to have been seen from such 
a distance. 


§ 12. A Bopy OF ARABS ATTACKS JUDAS, 
AND IS DEFEATED. HE MAKES PEACE 
WITH THEM. 


10-12. It has been suggested that this is a 
variant account of the transactions related in 
x Mace. v. 37-39 (Grimm); but the scene of 
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cin. sé. . 10 Now when they were gone 
— from thence nine furlongs in their 
journey toward Timotheus, no fewer 
than five thousand men on foot and 
five hundred horsemen of the Ara- 
bians set upon him. 

1r1 Whereupon there was a very 
sore battle; but Judas’ side by the 
help of God got the victory; so that 
the Nomades of Arabia, being over- 
come, besought Judas for peace, 
promising both to give him cattle, 

and to pleasure him otherwise. 
12 Then Judas, thinking indeed 
1 Or, went that they would be profitable in 
Jrom place many things, granted them peace : 


to place 
with their whereupon they shook hands, and so 


Saniiltes 


and cattle. they ‘departed to their tents. 


13 He went also about to make 
a bridge to a certain strong city, 
which was fenced about with walls, 
and inhabited by people of divers 
countries ; and the name of it was 
Caspis. 

14 But they that were within it 
put such trust in the strength of the 
walls and provision of victuals, that 
they behaved themselves rudely to- 
ward them that were with Judas, 
railing and blaspheming, and utter- 
ing such words as were not to be 
spoken. 

15 Wherefore Judas with his 
company, calling upon the great 


cir- 163- 


B.C. 


Lord of the world, ’who without 4 Josh. 


. ° 6. 
any rams or engines of war did cast 


that encounter is the Transjordanic region, 
while the battle here mentioned took place 
little more than a mile from Jamnia. Wander- 
ing Arabs might be met with in almost any 
part of southern or eastern Palestine, and 
would be apt to attack any force to which 
they thought themselves superior. ‘There is 
no evidence that these Arabs were in league 
with Timotheus. 


10. m their journey toward Timotheus.| 
Having punished Joppa and Jamnia, Judas 
next proceeded against this powerful captain, 
the chief of the commandants left by Lysias 
to maintain the authority of Eupator in 
Palestine. (See v. 2.) He had, apparently, 
betaken himself to the Transjordanic terri- 
tory, and was greatly harassing the Jews in 
those parts (1 Macc. v. 6, 11, 34, 40). 

Jive thousand men on foot.| ‘That the 5,000 
were “men on foot” is not expressed, but is 
gathered from the context, and from the 
practice of the author to omit me¢oi in his 
estimates of the numbers of an army. (See 
Chica tei Xie 1) 


ll. Whereupon there was avery sore battle. | 
Rather, “a stout fight.” If Judas had, as 
appears from 1 Macc. v. 20, eight thousand 
men with him, it might have been expected that 
he would have gained an easy victory. But 
Arab troops often fight with desperation, even 
against superior numbers. 

promising .. . to give him cattle.| Almost 
the whole wealth of the nomadic Arabs con- 
sists in cattle. Tributary Arab tribes paid 
their tribute in beasts (2 Chr. xvii. 11; 
G. Smith, ‘History of Asshur-bani-pal,’ pp. 
287, 288). 


_ 12. they shook hands.) Rather, “ they 
joined hands ;” ze. pledged their faith to each 


other, by each grasping the other’s right 
hand, 


§ 13. JUDAS BESIEGES AND TAKES CASPIN. 


13-16. The “ Caspis” or “ Caspin” of this 
passage is probably the ‘‘ Casphon ” of 1 Macc. 
v. 36, which was a strong city of the Trans- 
jordanic region, and is probably identified 
with Heshbon. The details here given are 
exegetical of the brief statement in the 
passage above quoted, that ‘Judas took 
Casphon.” 


13. He went also about to make a bridge.| 
It has been proposed to read ye@ivpacs for 
yedupodr, and to translate (with the Vulgate) 
‘a city strong through bridges” (Grimm). 
But there is no need of any change. If the 
city was protected by a deep moat or by 
ravines, Judas may have designed to make 
his approaches by means of a mound of earth 
carried across the obstacle. Tepvpars would 
not readily pass into yedupodr. 

inhabited by people of divers countries.| The 
population was very mixed in the Trans- 
jordanic region. Amorites, Moabites, Am- 
monites, and Arabs were intermingled 
throughout the territory, which contained 
also a large number of Jews. (Compare 
1 Mace. v. 9, 25, 39, 45.) here was also, no 
doubt, a sprinkling of Syro- Macedonians. 

the name of it was Caspis.| The Vulgate 
has “Caspin;” and the Greek admits of this. 
rendering. (Compare the “Casphon” of 
1 Macc. v. 36.) 

14. behaved themselves rudely.| Literally, 
“ somewhat rudely.” 


15. calling upon the great Lord of the 
world.| Literally, “the great Dynast,”—i.e. 


20. 


| 


Ness 


v. 16—19.| 


down Jericho in the time of Joshua, 
gave a fierce assault against the 
walls, 

16 And took the city by the will 
of God, and made unspeakable 
slaughters, insomuch that a lake two 
furlongs broad near adjoining there- 
unto, being filled full, was seen run- 


(=) 


ning with blood. 


17 Then departed they from thence 
seven hundred and fifty furlongs, and 
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came to Characa unto the Jews that 
are called Tubieni. 

18 But as for Timotheus, they 
found him not in the places: for 
before he had dispatched any thing, 
he departed from thence, having 
left a very strong garrison in a cer- 
tain hold. / 

19 Howbeit Dositheus and Sosi- 
pater, who were of Maccabeus’ cap- 
tains, went forth, and slew those that 


the sovereign ruler of the universe. The ex- 


pression used is a rare one. 


without any rams.| The battering-ram 
was employed by the Assyrians as early as 
the time of Asshur-nazir-pal (B.C. 880). The 
Greeks used it in the Peloponnesian war 
(Thucyd. ii. 76); and the Macedonians em- 
ployed it with great effect from the time of 
Philip. By the Greeks and Romans the head 
of the implement was actually fashioned in 
the shape of a ram’s head, whence the names 
xpuds and aries. 


engines of war.| Other “engines of war” 
known to the ancients were the da/ista, which 
hurled stones; the catapult, which threw 
darts; and the 4e/epolis, which was a com- 
plicated machine of great size, combining the 
several engines already mentioned. 


did cast down Jericho.| See Josh. vi. 20. 


gave a fierce assault.| Literally, “rushed 
against the walls like wild beasts.” Compare 
ch. x. 35, where a similar expression is used. 
In both cases the soldiers of Judas are repre- 
sented as lashed into fury by the “ blas- 
phemies” of their adversaries. 


16. a lake two furlongs broad.| ‘There is 
a large reservoir near Heshbon, towards the 
south, a few yards from the base of the hill 
(Burckhardt, ‘Travels in Syria,” p. 365), 
which seems to be alluded to in Cant. vii. 4, 
and which may have been the original basis of 
this ‘“‘lake two stades broad.” ‘The descrip- 
tion is marked by our author’s vice of ex- 
aggeration. 


§ 14. EXPEDITION OF JUDAS AGAINST CHA- 
RAX. DEFEAT OF TIMOTHEUS, WHO IS 
ALLOWED BY DOSITHEUS AND SOSIPATER 
TO ESCAPE. 


17-25. The expedition against Charax for 
the relief of the Jews called “Tubieni,” is 
omitted by the author of the First Book, who 
however mentions the sufferings of certain 
“brethren” who dwelt “in the places of 
Tobie” (1 Macc. v. 13). The defeat of 
Timotheus here given with some detail seems 


to be that mentioned by the author of the 
First Book in ch. v. 37-43. Our author, as 
usual, éxaggerates the ntimbers of the troops 
engaged, and of the slain (wv. 19, 20, 23). 


17. seven hundred and fifty furlongs.| This 
is a distance of somewhat over 86 miles, and 
is quite incompatible with the “ Charax” in- 
tended being “Charax-Moab,” or Karak, 
since that place is less than forty miles from 
Heshbon. Some other ‘“Charax” must be 
sought for, in a northerly direction (where 
lay the “land of Tob”), not very far from 
Ashtoreth-Karnaim (v. 26). Charax, “ pali- 
saded camp,” is a name which may well have 
belonged to many distinct localities. 


to Characa.| Rather, “to Charax.” 
“Characa” is merely the accusative case of 
the word. 


the Jews that are called Tubieni.| Compare 
t Mace. v. 13. The ‘“ Tubieni”—“men or 
‘Tub ”—correspond to the Ish-Tob, “men of 
Tob,” mentioned in 2 Sam. x. 6, 8. Their 
country, the “land of Tob” (Judg. xi. 3), 
was a portion of Gilead, probably towards 
the north-west. 


18. as for Timotheus.| See above, v. ro. 
Judas had set out from Jamnia with the 
intention of engaging the army of Timotheus. 


they found him not in the places.| He was 
neither at Caspin nor at Charax. 


for before he had dispatched any thing.]| 
Rather, “for having failed to accomplish 
anything.” ‘The word dmpaxros conveys the 
idea of an attempt which had ended in 
failure. 

he departed.| Rather, “he had departed.” 
He had quitted Charax before Judas and his 
army arrived. 


19. Dositheus and Sosipater.| The pre- 
valence of Grecian names, even among the 
chief officers of Judas, is an indication of the 
extent to which the Hellenizing mania had 
affected even the soundest part of the nation. 
(Compare 1 Macc. viii. 17.) 

who were of Maccabeus’ captains.| Judas 
did not allow himself to be diverted from the 
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B.C. ‘Timotheus had left in the fortress, 
cir. 163. 
-—~ above ten thousand men. 
20 And Maccabeus ranged his 
Dost. army by bands, and set 'them over 
Secieter, the bands, and went against Timo- 
theus, who had about him an hun- 
dred and twenty thousand men of 
foot, and two thousand and five 
hundred horsemen. 

21 Now when Timotheus had 
knowledge of Judas’ coming, he sent 
the women and children and the 
other baggage unto a fortress called 

©:Mac. °Carnion: for the town was hard to 
Carnaim. besiege, and uneasy to come unto, by 


reason of the straitness of all the places. 

22 But when Judas his first band 
came in sight, the enemies, being 
smitten with fear and terror through 
the appearing of him that seeth all 
things, fled amain, one running this 
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[v. 20—25. 


way, another that way, so as that 
they were often hurt of their own 
men, and wounded with the points 
of their own swords. 

23 Judas also was very earnest in 
pursuing them, killing those wicked 
wretches, of whom he slew about 
thirty thousand men. 

24, Moreover Timotheus himself 
fell into the hands of Dositheus 
and Sosipater, whom he besought 
with much craft to let him go with 
his life, because he had many of the 
Jews’ parents, and the brethren of 
some of them, who, if they put him 
to death, should not be regarded. 

25 So when he had assured them 
with many, words that he would 
restore them without hurt, according 
to the agreement, they let him go 


S 
for the saving of their brethren. 


pursuit of Timotheus by the garrison which 
that commander had left’ behind him to 
threaten Charax, but, detaching a force under 
two of his principal officers to attack the 
garrison in its stronghold, himself pressed 
forward against the main army and the chief 
commander. (See wv. 20.) 


20. set them over the bands.| Rather, as 
in the Syriac, “ set captains over the bands.” 
Avrovs is a wrong reading, and should be 
changed into rovs. 


an hundred and twenty thousand men of foot. | 
This is a veryimprobable number. The highest 
estimate of footmen elsewhere, even in a royal 
Syro-Macedonian army, is 110,000 (2 Macc. 
xii. 2), which the author of the First Book 
reduces to 100,000 (1 Mace. vi. 30). It is 
therefore quite inconceivable that a mere 
“commandant” (see v. 2) should have col- 
lected 120,000. A// the numbers in this 
chapter are greatly exaggerated. (See vv. 
THO}, Ely AS, Psy (seh) 

21. a fortress called Carnion.| The sub- 
sequent mention of the ‘temple of Atargatis ” 
at Carnion (wv. 26) identifies this place with 
the “ Carnaim” of the First Book (1 Macc. v. 
26, 43), which is generally allowed to be the 
“ Ashtoreth-Karnaim ” of Gen. xiv. 5. On 
the probable site, see the comment on 1 Macc. 
v. 26. 


uneasy to come unto.| Guarded, as we learn 
from the First Book (1 Macc. v. 39-43), by 
a deep ravine or watercourse, dry in the 
summer time, which had to be crossed before 
an attack could be made on the fortress. 


22. Judas his first band.] Compare wv. 20. 
Judas had divided his troops into several 
“* bands.” 


through the appearing of him that seeth all 
things.| A miraculous manifestation of the 
Divine presence is clearly intended, on a par 
with those mentioned in chs. ili. 25, 33; X. 293 
xi. 8; xv. 27. The author of the First Book, 
though he mentions the battle (1 Mace. v. 
43), Says nothing of any such manifestation. 


24. Timotheus ... fell into the hands of 
Dositheus and Sosipater.| This is not stated 
in the First Book, and is, apparently, dis- 
believed by Ewald and Dean Stanley, who say 
nothing of it. But the tale is not one which 
it would have been worth while to invent; 
and it may fairly be regarded as one of our 


.author’s contributions to the history of the 


period. : 


with much craft.| Rather, “with much 
imposture.” ‘The author means that Timo- 
theus invented the whole story of his having 
Jewish captives in his power, who would be 
ill-treated if he were put to death. 


§ 15. CAPTURE OF THE ATARGATEUM AT 
CARNION—FALL OF EPHRON—RETURN 
OF JUDAS BY WAY OF SCYTHOPOLIS TO 
JERUSALEM. 


26-31. This passage runs parallel with 
r Macc. v. 44-54, with which it agrees in all 
the main particulars. It adds the facts, that 
Lysias had a house in Ephron, and that the 
inhabitants of Scythopolis (Beth-shan) lived 
on friendly terms with the Jews of the Vicinity. 


BC. 
Cir. 163. 
0 That is, 
Venus. 


v. 26—31. | 
26 Then Maccabeus marched forth 


to Carnion, and to the temple of 
'Atargatis, and there he slew five 
and twenty thousand persons. 

27 And after he had put to flight 
and destroyed them, Judas removed 
the host toward Ephron, a strong 
city, wherein Lysias abode, and a 
great multitude of divers nations, and 
the strong young men kept the walls, 
and defended them mightily : wherein 
also was great provision of engines 
and darts. 

28 But when Judas and his com- 
pany had called upon Almighty God, 
who with his power breaketh the 
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strength of his enemies, they won the 
city, and slew twenty and five thou- 
sand of them that were within. 

29 From thence they departed to 
Scythopolis, which lieth six hundred 
furlongs from Jerusalem. 

30 But when the Jews that dwelt 
there had testified that the Scytho- 
politans dealt lovingly with them, 
and entreated them kindly in the 
time of their adversity ; 

31 They gave them thanks, desir- 
ing them to be friendly still unto 
them: and so they came to Jeru- 
salem, the feast of the weeks ap- 
proaching. 


Its estimates of the numbers slain by Judas 
are of the usual exaggerated character. (See 
the comment on w. 20.) 


26. the temple of Atargatis.| ‘The author 
of the First Book has “the oly precinct (réue- 
vos) in Carnaim” (ch. v. 43), which was 
evidently large enough to afford a camping- 
ground to the remnant of the defeated army. 
Atargatis, or Derketo (Derketis), was the 
great Syrian nature goddess (Dea Syra), cor- 
responding to the Phcenician Ashtoreth and 
the Babylonian Ishtar or Nanea. The chief 
seats of her worship were Hierapolis (Mabog) 
and Aphek or Aphaca. On its essential im- 
purity, see Euseb. ‘ Vit. Constant.’ iil. 56; 
Lucian, ‘De Dea Syra, §§ 4-10. 


27. Ephron, a strong city.) On the identity 
of “Ephron” with Gephrun (Polyb. v. 70) 
and its probable position, see the comment on 
1 Mace. v. 46. 


, wherein Lysias abode.] The writer does 
not intend to say that Lysias was in Ephron 
at the time of the siege, but that he had a 
house there, in which he sometimes resided. 
There is no improbability in this statement. 


and a great multitude of divers nations.] 
Compare v. 13. 


28. when Judas... had called upon Al- 
mighty God.| Literally, “upon the Dynast.” 
Compare wv. I5. 


29, Scythopolis.| Called “ Beth-shan” in 
1 Macc. v. 52, as in Josh. xvii. 113 Judg. i. 
27, and generally in the canonical Books of 
the Old Testament—“Scythopolis ” only here 
and in Judith iii. ro. Anciently the city be- 
longed to the Canaanites, and from them 
probably received its name of Beth-Shean 
or Beth-Shan. The name “ Scythopolis” 
(Skvdév wddus) is first found given to it in 
Polybius (v. 70, § 4), who wrote about B.c. 
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140, and afterwards occurs as the regular 
Greco-Roman name in Strabo, Pliny, Euse- 
bius, Josephus, and the Itineraries (¢ Itin. 
Ant,’ p. 197; ‘Itin. Hierosol.’ p. 586), main- 
taining itself till the time of William of Tyre, 
after which the old name recurs in the form 
of Beisan. Scythopolis is thought to have 
derived its name from a settlement of Scythians. 
at the spot, made perhaps at the time of the 
great Scythic invasion of Palestine mentioned 
by Herodotus (i. 106), which took place about 
B.C. 600. It was at all times more a heathen. 
than a Jewish city (Judg. i. 27; Mishna 
‘ Aboda Zara,’ 1. 4; Joseph. ‘ Bell. Jud.’ ii. 18, 
Say, en) 


six hundred furlongs from Jerusalem.| 
This estimate is fairly correct. Beisan is 
distant from Jerusalem, as the crow flies, 
nearly 500 stades, and could not be reached 
by any ordinary route without an augmenta- 
tion of the distance by at least one-fifth, 


30. the Scythopolitans dealt lovingly with 
them.| ‘This was not so at a later date. On 
the breaking out of the last Roman war, A.D. 
65, the heathen inhabitants rose up against 
their Jewish fellow-citizens, and massacred: 
them to the number of 13,000 (Joseph. ‘ Bell. 
Ipural 76 Gs ep 


31. they came to Jerusalem.| Compare r 
Mace. v. 54. It is a new fact, contributed by 
the writer of this Book, that the return im- 
mediately preceded the Feast of Pentecost. 
On the appellation “Feast of Weeks,” see 
Deut. xvi. 10, 16, and compare Ley, xxii, 15, 
16, 


§ 16. EXPEDITION OF JUDAS INTO IDU- 
MMA. GORGIAS IS NEARLY CAPTURED. 
DEFEAT OF HIS ARMY. 

32-37. The expedition touched on by the 
author of the First Book in ch. v. 65 is here 
DS 
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B.C.163. 32 And after the feast, called 
Pentecost, they went forth against 
10r, | Gorgias the governor of 'Idumea, 
Famnia, Wh aly oth, 
1 Mac. 33 Oo came out with three 
5: 58. thousand men of foot and four hun- 


dred horsemen. 

34. And it happened that in their 
fighting together a few of the Jews 
were slain. 

35 At which time Dositheus, one 
of Bacenor’s company, who was on 
horseback, and a strong man, was 
still upon Gorgias, and taking hold of 
his coat drew him by force ; and when 
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[v. 32—37. . 


he would have taken that cursed man B.© 
alive, a horseman of ‘Thracia comin 
upon him 'smote off his shoulder, so 10x, #4 
that Gorgias fled unto Marisa. 7 on 

36 Now when they that were with 


weary, 
that he would shew himself to be oS 
their helper and leader of the battle. zsd-in 

37 And with that he began in his | 
own language, and sung psalms with 
a loud voice, and rushing unawares . 
upon Gorgias’ men, he put them to ) 
flight. 


given with some detail. It appears that 
Gorgias was the leader against whom Judas 
contended. Judas had only a small army (2. 
33), and was in danger of suffering defeat, 
but by an appeal to the religious feeling of his 
troops gained the victory. In the struggle 
Gorgias was almost captured by Dositheus, 
but escaped through the latter being wounded. 
No mention is made of Hebron, which, ac- 
cording to the author of the First Book, was 
captured by Judas. 


32. after the feast called Pentecost.| Com- 
pare Tobit ii. 1. The name is a translation 
of the Hebrew D'WDn DY, which was 
given to the Festival because it fell on the 
fiftieth day after the Passover sabbath (Lev. 
XXill. 15, 16). 

Gorgias the governor of Idumea.| Gorgias 
has been already mentioned as in league with 
the Idumeans against Judas (ch. x. 14, 15). 
He had, shortly before this, inflicted a defeat 


on a body of Jews who had attacked Jamnia 


under Azarias and Joseph (1 Macc. v. 56-60). 
His command seems to have extended over 
{dumea and northern Philistia. 


33. Who came out with three thousand 
men.| ‘This translation makes the estimate 
one of the army of Gorgias. But there can 
be little doubt that the author intends to 
give the numbers of the army of Judas. (See 
Grimm ad Joc.) Gorgias’s forces were pro- 
bably far more numerous. Translate— 
“Now he came out with three thousand 
men.” 


35. Dositheus, one of Bacenor’s company.| 
It would seem that this “ Dositheus” is not 
the commander of wv. 19, 24, or he would 
not have been called “a certain Dositheus” 
(Awaideds tis), “one of Bacenor’s men.” 
He was, apparently, a common soldier. 

was still upon Gorgias.| Rather, “attached 
himself to Gorgias; ” ie, made a set upon 


him—challenged an encounter, and would 
not be denied. 


fought long and were weary.| 


taking hold of his coat.| Rather, “ catching 
hold of his cloak.” ‘The ch/amys was a sort 
of cloak or scarf, fastened round the neck, 
and hanging loosely behind the warrior. (See 
Smith’s ‘ Dict. of Antiquities, cuts on pp. 196, 
275, 276, 519, &c.) It was easily caught 
hold of, and gave the man who seized it a | 
grasp of his foe which was not easily escaped. | 


a horseman of Thracia coming upon him.| 
The. Thracians were renowned as light-armed 
troops, and served both on foot and horse- 
back. They were constantly enrolled as 
mercenaries by the Epigoni, or “ successors ” 
of Alexander, and are found serving in al- 
most all the large armies collected by them 
(See Polyb. v. 65, § 105 79, § 6, &c.) 

smote off his shoulder.| J.e. his arm at the 
shoulder. (Compare ch. xv. 30.) 


Gorgias fled unto Marisa.| “ Marisa,” the 
Greek equivalent of the Hebrew “ Mareshah,” 
was the name of a city of Judah situated in 
the low Philistine plain, or Shefélah. It was 
distant from Hebron about thirteen miles to 
the north-west, on the direct route to Ash- 
dod. It seems to be represented by the 
modern ‘‘ Marash” (Robinson, ‘ Researches,’ 
vol. ii. pp. 67, 68). The Syriac alteration of 
‘“ Marisa” into “Samaria” is quite inde- 
fensible. 

36. when they that were with Gorgias haw 
“ Gorgias ” is 
the reading of a few MSS. only; the great 
majority have “Esdris.” A Jewish, and 
not a Syro-Macedonian, commander is cer- 
tainly intended. Note that “Ezri” (= Es- 
dris) occurs as a Jewish name in 1 Chr, xxvii. 
26, 


37. with that he began in his own language 
and sung psalms.|_ Rather, “with that he 
led off, inthe national tongue, the war- 
ery that was joined with psalms.” Some 
well-known war-song must be meant, 


Gorgias’ men.| The army which Gorgias 
had just deserted. (See v. 3:.) 
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ee 38 So Judas gathered his host, and one that was slain they found things B.C. 
—" came into the city of Odollam. And consecrated to the idols of the Jam- “"7°* 
when the seventh day came, they nites, which is forbidden the Jews 
purified themselves, as the custom by “the law. ‘Then every man saw ¢ Deut. x 
was, and kept the sabbath in the that this was the cause wherefore 7% *~ 
same place. they were slain. 
39 And upon the day following, 41 All men therefore praising the 
22h, ‘as the use had been, Judas and his Lord, the righteous Judge, who had 
time, &ec. Company came to take up the bodies opened things that were hid, 


of them that were slain, and to bury 
them with their kinsmen in their 
fathers’ graves. 

40 Now under the coats of every 


42 Betook themselves unto prayer, 
and besought him that the sin com- 
mitted might wholly be put out of 
remembrance. Besides, that noble 


§ 17. BURIAL OF THE JEWISH SLAIN. DIs- 
COVERY OF IDOL-OFFERINGS UPON THEIR 
PERSONS. ATONEMENT MADE FOR THEM. 


38-45. Judas, after the battle, occupied 
“¢ Odollam ” or “‘ Adullam,” and there rested 
during the Sabbath. On the day following 
he proceeded to bury the bodies of those 
soldiers belonging to his own side who had 
fallen in the fight. According to our author, 
it was found that all the slain had, concealed 
on their persons, objects which had been 
carried oft from the idol temples of Jamnia. 
Hence their deaths were regarded as Divine 
judgments. Judas, having improved the oc- 
casion to warn the people against idolatry, 
made a collection for an offering to be sent 
to Jerusalem, in expiation of the sin which 
his soldiers had committed. 


38. the city of Odollam.| Adullam appears 
as a Canaanite city in Josh. xii, 15 (compare 
Gen. xxxviii. 1, 12). In the division of the 
Holy Land it was assigned to Judah (Josh. 
xv. 35). The place appears to have been in 
the Shefélah. It is probably identified with 
the “ Aid-el-Ma” discovered by M. Clermont- 
Ganneau, near which is a cave, “ sufficiently 
large to have been the habitation of David 
while his band were garrisoning the hold or 
fortress” (‘ Quarterly Statement’ of Pal. 
Explor. Fund for Jan. 1881, p. 44). Aid-el- 
Ma is marked in the twenty-first sheet of the 
great map published by the Fund. 

they purified themselves.| Contact with the 
heathen would have made most of them 
“ unclean,” more especially such as had killed 
an enemy (Num. xxxi. 19). The purification 
would be by means of ablution. 


39. as the use had been.| Rather, “ac- 
cording as necessity required.” ‘The 
burial of the slain could not be longer de- 
ferred without danger to the living from the 
setting in of decomposition. 

to bury them with their kinsmen in their 
fathers’ graves.| This would scarcely have 
been possible in many cases, since the slain 


were, no doubt, from various and distant 
localities. ‘They were probably all interred 
on the field of battle. 


40. under the coats.| The yiray is the 
close-fitting inner garment, corresponding to 
the modern “ shirt,’ and in no way re- 
sembles our “coat.” Evidently the soldiers 
sought to conceal the idol-offerings which 
they wore, as much as possible. 


things consecrated to the idols of the Jam= 
nites.| Votive offerings in silver or gold, 
such as abounded in every heathen temple, 
are probably intended. A superstitious 
feeling had induced the soldiers of Judas to 
carry these off from the temples of the Jam- 
nites, and suspend them about their persons 
as amulets, which would avert dangers. The 
fact is very important, as indicating an under- 
current of heathenish feeling and _ belief, 
even among those Jews who, on the whole, 
clave to the Law, and ventured their lives in 
itsdefence. Judas would naturally be shocked 
by the discovery, and, to check such a de= 
parture from true religion, he made it public, 
and put it before his soldiers, that the amulets, 
instead of averting danger, had attracted it, 
and been “the cause” wherefore those who 
wore them had been slain. 

which is forbidden the Jews by the law.] 
The Law was very strict in forbidding any 
adoption of even innocent heathen rites, or 
any conformity with heathen religious prac- 
tices, (See Ix. xx, 4,)23, Xxill. 24, XxXxiv. 13); 
Deut. xiv. 1, &c.) The particular practice 
here mentioned is not, however, forbidden in 
the Law expressly. 

Al. the Lord, the righteous Judge.| Com- 
pare above, wv. 6. 

who had opened, @'c.| Rather, “ who 
makes manifest the things which have 
been hid.” The statement is quite general, 
though, no doubt, a special reference to the 
recent discovery is intended. 


42. might wholly be put out of remem- 
brance.| Literally, “might be completely 
AAS Be 
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Judas exhorted the people to keep 
themselves from sin, forsomuch as they 
saw before their eyes the things that 
came to pass for the sins of those 
that were slain. 

43 And when he had made a 
gathering throughout the company 
to the sum of two thousand drachms 
of silver, he sent it to Jerusalem to 
offer a sin offering, doing therein very 
well and honestly, in that he was 
mindful of the resurrection : 

44 For if he had not hoped that 


wiped out.” Sin is “wiped out” by being 
forgiven, rather than by being forgotten. 
God can really never forget anything. 


43. two thousand drachms of  silver.| 
About eighty pounds of our money. Some 
MSS. give “three thousand;” the Vulgate, 
“twelve thousand.” ‘The money would be 
employed in the purchase of victims. 


to offer a sin-offering.| On the law of 
sin-offerings, see Lev. iv. 2-35; v. I-19; 
vi. 2-7. ‘There is no indication in the Law 
that they were intended to be offered for the 
dead, nor any evidence to shew that they had 
ever been so offered before this occasion. 
Hence the anxiety of the writer to justify the 
act of Judas, which he does on general 
grounds, 


doing therein very well and honestly.| Rather, 
“very well and rightly.” ’Aoretos in the 
later Greek has the general sense of what is 
right and good. 


he was mindful of the resurrection.| See 
the comment on ch. vi. 26; vii. 9. 


44. to pray for the dead.| Offerings were 
supposed to be always accompanied by prayer. 
When a “sin-offering ” was offered, it was, 
as a matter of course, accompanied by 
prayer that the sin for which the offering 
was made might be forgiven. (Compare wv. 
42.) The Jewish liturgies contain a form of 
“Prayer for the dead,” called “the Kaddish,” 
which is believed to be at least as old as the 
time of our Lord. (Farrar, ‘ Eternal Hope,’ 
p- 216.) 

45. And also, b’c.| Verse 44 is paren- 
thetic, being exegetical of the assertion in 
v. 43, that Judas “was mindful of the re- 
surrection.” Verse 45 is to be closely con- 
nected with the last clause of v. 43. 


there was great favour laid up.| Compare 
ch. vii. 9, 11, 14, 23. The conviction of a 
happy future beyond the grave as reserved 
for the righteous was one of the chief animating 
principles of the Maccabzean revolt, and seems 
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they that were slain should have risen 
again, it had been superfluous and 
vain to pray for the dead. 

45 And also in that he perceived 
that there was great favour laid up for 
those that died godly, it was an holy 
and good thought. Whereupon he 
made a reconciliation for the dead, 
that they might be delivered from sin. 


CHAPTER XIII. 
1 Lupator invadeth Judea. 15 Judas by night 
slayeth many. 18 Eupators purpose is de- 
Jjeated. 22 He maketh peace with Judas. 


to have been confidently held by all classes. 
Judas regarded the sinners who had fallen as 
purged from their sin by the sin-offering and 
the prayers of the people, so that they passed 
into the class of those who “ died ”—or rather 
“slept ”—in godliness, and became possessors 
of the “favour” laid up for that class. 


it was an holy and good thought.| This clause 
is best detached from the preceding one, and 
taken as a sort of summary. The entire con- 
ception which Judas had formed on this 
matter was “holy and good.” 


he made a reconciliation.| Rather, “the 
reconciliation ”—that which had been already 
mentioned (v. 43). 


CHAPTER XHII. 


§ 18. GREAT EXPEDITION OF EUPATOR 
AND LysIAs INTO JUDHA. 


1-26. This expedition is, beyond a doubt, 
identical with that which the author of the 
First Book describes in ch. vi. 23-63, and 
which he assigns to the rsoth Seleucid year 
(ib. v. 20). It was provoked by attacks, 
which Judas was continually making, upon 
the Acra of Jerusalem, and the Syro-Mace- 
donian garrison which held it (ib. 18-27). 
The army collected by Lysias was the largest 
ever brought against Judea by the Syro- 
Macedonians. It was composed of foot, 
horse, chariots (2 Macc. xiil. 2), and ele- 
phants. The main campaign was on the 
Idumezan border, about the city of Beth-sura 
(a2 Mace, vi. 31-50; 2 Macc. xiii. 19). The 
Syro-Macedonians had greatly the advantage 
over the Jews in the struggle; and the latter 
were only saved from complete subjugation 
by the sudden march of Philip on Antioch 
(1 Macc. vi. 35; 2 Macc. xiil. 23), which 
forced Lysias to bring the war to an end by a 
peace, under which the Jews were granted very 
favourable terms (1 Macc. vi. 59). The facts 
wherewith the author of the present Book 
enriches the history are his accounts of the 


v. I—4. | 
B.C. N the hundred forty and ninth 
cir. 162. ° 
year it was told Judas, that 
Antiochus Eupator was coming with 
a great power into Judea, 
@ ch. 11.1. 


2 And with him ¢ Lysias his pro- 
tector, and ruler of his affairs, having 
either of them a Grecian power of 
footmen, an hundred and ten thou- 
sand, and horsemen five thousand 
and three hundred, and elephants two 
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and twenty, and three hundred cha- 
riots armed with hooks. 

3 Menelaus also joined himself 
with them, and with great dissimula- 
tion encouraged Antiochus, not for 
the safeguard of the country, but 
because he thought to have been 
made governor. 

4 But the King of kings moved 
Antiochus’ mind against this wicked 


execution of Menelaus (wv. 3-8), of the 
prayer and fast of Judas (wv. 10-12), of his 
night attack on the Syrian camp near Modein 
(vv. 14-17), and of the disturbance at Ptole- 
mais on the return of the Syrians from Judza 
to Antioch (wv. 25, 26). The details of the 
great battle between Lysias and Judas are 
given only in the First Book (ch. vi. 33-47). 


1. In the hundred forty and ninth year.| 
Really in the 150th year, which began in 
October, B.C. 163, and terminated in October, 
B.C. 162. It is conjectured that the author 
of the Second Book counts the Seleucid years 
trom B.C. 313, instead of from B.C. 312. 


that Antiochus Eupator was coming.| As 
in ch. xi., so here, the writer speaks of Kupator 
as if he had an actual part in the conduct of 
affairs, whereas he was a mere boy, entirely 
under the direction and control of Lysias. 
Lysias took him to the war in order that he 
might not lose sight of him. 


2. Lysias his protector, and ruler of his 
4ffairs.| Compare ch. xi. 1, and 1 Macc. vi. 
17. 

having either of them a Grecian power of 
footmen.| It is not at all likely that the Syro- 
Macedonian forces were, in any sense, par- 
titioned between Eupator and Lysias. Lysias 
was in command of the entire army. 

an hundred and ten thousand.| ‘The com- 
ponent elements of the army of Lysias at this 
time are stated somewhat differently in the 
First and Second Books of Maccabees :— 


In the First Book. In the Second Book. 


Foot . . 100,000 Foot . . 110,000 
Horse 20,000 Horse 5,300 
Elephants 32 Elephants 22 
Chariots . 300 

Josephus contradicts himself as to the 


mumbers (comp. ‘Ant. Jud.’ xii. 9, § 3, with 
4 Bell. Jud.’ i. 1, § 5), and cannot be regarded 
as a trustworthy authority. The numbers of 
the Second Book are here, on the whole, the 
most probable. 


three hundred chariots armed with hooks.| 
Rather, “with scythes” or “ sickles.” 
Seythed chariots were employed by the Per- 


sians at Cunaxa (Xen. ‘ Anab.’i. 8, § 10) and at 
Arbela (Q. Curt. ‘ Vit. Alex.’ iv. 9; Diod. Sic. 
xvii. 53). In B.C. 220 they are said to have been 
brought by Molo against Antiochus the Great 
(Polyb. v. 53, § 10); and in B.c. 190 they 
were brought by Antiochus himself against 
the Romans (Liv. xxxvii. 41). There is thus 
nothing improbable in their employment by 
Eupator in B.c. 162. The number (300) 
seems, however, excessive ; since Codomannus 
brought but 200 to Arbela (Arrian, ‘Exp. 
Alex.’ ili. 11). 


3. Menelaus also joined himself with them.} 
Nothing is said of Menelaus having joined the 
expedition by the author of the First Book. 
It is conceivable, however, that he may have 
done so. Alcimus joined the expedition of 
Bacchides in the year following (1 Macc. vii. 
9, 12). Menelaus’s functions had ceased 
when the Temple was profaned (ch. vi. 2-4); 
and he had probably remained at Antioch 
during the interval between B.c. 168 and 162. 


with great dissimulation.] Eipavera here 
is “simulation” rather than “ dissimulation.” 
Translate “with great pretence of patriot- 
ism,” 

not for the safeguard of the country.| Te. 
“not really for the salvation of his country, 
as he pretended, but from a personal motive.” 
Menelaus doubtless professed to see in the 
destruction of the Maccabean party and the 
full re-establishment of the Syrian yoke the 
only chance of prosperity for his unhappy 
country. So traitors argue at all times. 


he thought to have been made governor.]| 
Literally, ‘‘he thought to be established in 
his office.” The “office” intended is that 
of High Priest, from which he had been, 
practically, deposed for five years. 


4. But the King of kings.| This is probably 
the earliest application to God of a title 
frequently assumed by earthly sovereigns. It 
is found also in 3 Macc. v. 35, and in the 
Book of Enoch (ix. 4). The writers of the 
New Testament have adopted it, and given 
it the highest possible consecration. (See 
x Tim. vi. 5; Rev. xvii. 14, xix. 16.) 


moved Antiochus’ mind against this wicked 
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wretch, and Lysias informed the king 
that this man was the cause of all 
mischief, so that the king commanded 
to bring him unto Berea, and to put 
him to death, as the manner is in 
that place. 

5 Now there was in that place a 
tower of fifty cubits high, full of 
ashes, and it had a round instrument, 
which on every side hanged down 
into the ashes. 

6 And whosoever was condemned 
of sacrilege, or had committed any 
other grievous crime, there did all 
men thrust him unto death. 

7 Such a death it happened that 
wicked man to die, not having so 
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much as burial in the earth; and 
that most justly : 

8 For inasmuch as he had com- 
mitted many sins about the altar, 
whose fire and ashes were holy, he 
received his death in ashes. 

g Now the king came with a bar- 
barous and haughty mind to do far 
worse to the Jews, than had been 
done in his father’s time. 

10 Which things when Judas per- 
ceived, he commanded the multitude to 
call upon the Lord night and day, that 
if ever at any other time, he would 
now also help them, being at the point 
to be put from their law, from their 
country, and from the holy temple : 


wretch.| The execution of Menelaus, if it 
took place as here narrated, must have been 
the work of Lysias far more than of Eupator, 
whose consent to it would be a mere matter 
of form, like the signature, by modern con- 
stitutional sovereigns, of a death-warrant. 
How Menelaus had offended Lysias, or why 
the latter wished him to be put to death, is 
not apparent. 


the cause of all mischief.| Rather, “the 
cause of all the mischief.” It is quite con- 
ceivable that this might be asserted, especially 
as the real originator of the mischief, Jason 
(ch. iv. 7-26), was a fugitive in a distant land 
(ch. v. 8), and could not be made the scape- 
goat. 


unto Berea.| The “ Bercea” here intended 
is, no doubt, that which lay halfway between 
Hicrapolis and Antioch (Plin. ‘H. N.’ v. 19 ; 
Strab. xvi. p. 751), on the site of the modern 
Aleppo. It was not a place of much import- 
ance in ancient times. 


as the manner is in that place.| We have 
no other evidence of the existence of this 
cruel custom at Berea; but suffocation in a 
pit full of ashes was a recognised Persian 
punishment, and one frequently inflicted on 
offenders of a high class. (See Ctesias, 
‘Persic. Excerpt., §§ 48, 52; Val. Max. ix. 
2;.§.7;) 

5. a round instrument.| Rather, “an in- 
strument that turned round;” a sort of wheel, 
whereon aman could be placed, which turned 
with him, and, after making half a revolution, 
dropped him off it into the ashes. 


6. whosoever was condemned of sacrilege.] 
Menelaus had been guilty of sacrilege (ch. iv. 
32), but it is scarcely likely that he was con- 
demned for it, since his sacrilege consisted in 
his plundering the Jewish temple. He was 


probably executed as a traitor. Still there 
was an appropriateness in his being awarded 
a punishment specially assigned by custom to 
sacrilegious persons. 


there did all men thrust him unto death.| A 
tumultuary proceeding seems to be intended, 
when a man, taken in the act, was hurried by 
a mob to the tower, and violently pushed 
against the machine described above, which 
caught him, and bore him to his death. 


8. he had committed many sins about the 
altar.| Menelaus had accompanied Epi- 
phanes into the Temple and given the sanction 
of his authority to the profanation of the 
sanctuary and the altar then begun, and 
carried afterwards to such lengths (ch. v. 15, 
23; vi. 2-5, &c.). In the view of the Jews 
he was guilty of the entire series of pollutions 
to which his acts had led the way, and which 
he had at no time withstood. His death at 
this time, at the instance of Lysias, and the 
scene of it, Bercea, are confirmed by Josephus 
(‘ Ant. Jud.’ xii. 9, § 7). The author of the 
First Book passes the matter over in silence. 


9. the king came... to do far worse to 
the Jews, than had been done in his father’s 
time.| Rather, “to do to the Jews the 
worst that had been done in his father’s 
time.” It would not have been possible to 
“do worse” than Epiphanes, who had pro- 
faned the Temple, put down the religion, set 
up idolatry, and commanded Lysias to slay or 
sell for slaves the entire nation (1 Macc. iii. 
35-42). Eupator, or rather Lysias, came 
now with similar intentions (see v. £0). 


10. being at the point to be put from their 
law, from their country, and from the holy 
temple.| This does not appear from the First 
Book. In collecting, however, the unusually 
large army brought against Judea on this 
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Or, 
had had 
a little 
respite. 


V.I—15.| 


1r And that he would not suffer 
the people, that 'had even now 
been but a little refreshed, to be 
in subjection to the blasphemous 
nations. 

12 So when they had all done this 
together, and besought the merciful 
Lord with weeping and fasting, and 
lying flat upon the ground three days 
long, Judas, having exhorted them, 
commanded they should be in a 
readiness. 

13 And Judas, being apart with 
the elders, determined, before the 
king’s host should enter into Judea, 
and get the city, to go forth and try 


occasion (see v. 2 and the comment), Lysias 
can scarcely have had any other design than 
to carry out fully the object with which he 
had entered on his first expedition, which was 
the complete extirpation of the entire people 
(1 Mace. iil. 35). So far as human foresight 
can judge, the design would have been 
triumphantly carried out and the Jewish 
nation swept from the earth, had not Philip, 
at the most critical moment, marched on 
Antioch and forced Lysias to turn all his 
attention towards him, (See especially 
1 Mace. vi. 47-54, where the extremity to 
which Judas was reduced is made far more 
apparent than it is by the present writer.) 


11. but a Iittle refreshed.| Rather, “ but 
for a short time refreshed.” It was three 
years only since the recovery of the Temple. 


12. lying flat upon the ground.| ‘The ordi- 
nary prostration in prayer is intended, (Com- 
pare 1 Macc. iv. 40; 2 Macc. x. 4.) 

commanded they should be in a readiness. | 
Rather, “commanded that they should come 
to him.” 


13. with the elders.| Compare 1 Macc. 
vii. 33. This is the first indication of Judas 
having so far organised a civil government as 
to have established a council of “ elders.” No 
doubt, however, from the time of the recovery 
of the Temple hill, the national character of 
the outbreak wes recognised, and, while 
Judas commanced in the field, something 
like a civil power held possession of eastern 
Jerusalem. With this civil power he from 
time to time took counsel. 


before the king’s host should... get the 
city.| Je. recapture the part of Jerusalem 
which Judas had recovered (ch. x. 1). 

to go forth and try the matter.} Le. to 
march against the enemy—not to wait within 
walls for the royal assault, but to take the 
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the matter zz fight by the help of the 
Lord. 


14 So when he had committed ui/ 
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to the 'Creator of the world, and 40, 
Lord. 


exhorted his soldiers to fight man- 
fully, even unto death, for the laws, 
the temple, the city, the country, 
and the commonwealth, he camped 
by Modin : 

15 And having given the watch- 
word to them that were about him, 
Victory is of God; with the most 
valiant and choice young men_ he 
went in into the king’s tent by night, 
and slew in the camp about four 
thousand men, and the chiefest of the 


field, and seek an opportunity for attack, as: 
he had always done previously (1 Mace. iit. 
Hy BG ING WARING Beowige oh INES, Villy WE 
Bei SEEN, 


14, the Creator of the world.| Compare 
chi i, 24% vil. 23. Ihe *oCreator of the 
world” could not but be all-powerful, and 
able to give the victory to whomsoever He 
pleased. 


Sor the laws, the temple, the city, the country, 
and the commonwealth.|. For all that they 
valued, either in Church or State—for the 
Divine laws, the Temple, Jerusalem, Judza, 
their new freedom and self-government. 

he camped by Modin.| ‘The Syrian line of 
march was along the coast from Carmel, 
through the low plains of Sharon and Philistia. 
(See the comment on 1 Macc. vi. 31.) They 
were wont to attack Judea either from the 
west or from the south. Judas therefore 
marched westward to the commanding posi- 
tion of Modin or Modein, whence he could 
observe the movements of Lysias, and watch 
his opportunity for striking a blow. 

15. the watchword . . . Victory is of God.] 
Compare the watchword given in the battle 
with Nicanor (ch. viii. 23)—“ Help is from 
God.” It was especially necessary to give a 
watchword before a night attack. 


> 


he... slew in the camp about four thousand 
men.| It is strange that the author of the 
First Book says nothing of this daring exploit. 
Perhaps he omitted it, since it did not affect 
the result of the war. Lysias continued his 
march, only with greater caution than pre- 
viously, and took up the position in Idumza 
which he had probably from the first intended. 
It was the same position which he had occu- 
pied in his previous attack upon Judas 
(1 Mace. iv. 29). 

the chiefest of the elephants.| It is not at 
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elephants, with all that were upon 
him. 

16 Andat last they filled the camp 
with fear and tumult, and departed 
with good success. 

17 This was done in the break of 
the day, because the protection of 
the Lord did help him. 

18 Now when the king had taken 
a taste of the manliness of the Jews, 
he went about to take the holds by 
policy. 

1g And marched toward Bethsura, 
which was a strong hold of the Jews : 


Il. MACCABEES. XIII. 


[v. 16—22, 


but he was put to flight, failed, and 
lost of his men: 

20 For Judas had conveyed unto 
them that were in it such things as 
were necessary. 

21 But Rhodocus, who was in the 
Jews’ host, disclosed the secrets to 
the enemies ; therefore he was sought 
out, and when they had gotten him, 
they put him in prison. 

22 The king treated with them in 
Bethsura the second time, gave his 
hand, took their’s, departed, fought 


with Judas, was overcome ; 


all clear how this could be known, in the 
confusion and darkness of a night attack. 
One is led to suspect some confusion between 
this exploit of Judas and the later one of his 
brother Eleazar, who in broad daylight 
singled out the biggest of the elephants in 
the army of Eupator, attacked him and slew 
him, sacrificing his own life in the encounter 
(a Mace. vi. 43-46). 

with all that were upon him.] Literally, 
“with the crowd that was in his house.” The 
“house” is the wooden tower on the ele- 
phant’s back. This was believed by the Jews 
of Maccabzan times to have been occupied by 
above thirty men! (See 1 Macc. vi. 37.) 


17. This was done in the break of the day.]| 
Or, “This took place when the day was 
already breaking.” ‘Though the protection 
of the darkness was withdrawn, God’s pro- 
tection saved Judas from disaster. 


18. Now when the king had taken a taste, 
ds’c.| A change of policy is indicated. ‘The 
Syrians had started forth on their expedition 
confident in their overwhelming. strength. 
Judas’s slaughter of 4000 men in their camp 
not far from Modein, had dispelled this con- 
fidence and made them see the necessity of 
proceeding with caution. The rest of the 
campaign was carried on according to the 
most approved rules of military art (d:d 
pe06Sor). 


19. And marched toward Bethsura.| Com- 
pare 1 Macc. vi. 31. 


which was a strong hold of the Jews.| Judas 
had seized it and fortified it, after the failure 
of Lysias’s first expedition (1 Macc. iv. 61). 
Previously it seems to have been held by the 
Idumzans (ib. v. 29). 


he was put to flight, failed, and lost of his 
men.| ‘This does not appear in the narrative 
of the First Book, where we have a descrip- 
tion of a great battle between the hosts of 
Judas and Lysias in the vicinity of Bethsura, 


in which, though Lysias suffered certain losses, 
he was in the end completely victorious, 
forcing the army under Judas to retreat and 
leave Bethsura to its fate (1 Macc. vi. 42-47). 
It may be true, however, that Lysias made 
one assault upon the place which failed. 


20. For Judas had conveyed unto them.]| 
Rather, “And Judas [hereupon] conveyed 
unto them.” It is meant that Judas took 
advantage of Lysias’s failure to throw pro- 
visions into the town. 


21. Rhodocus.| Nothing more is known of 
this traitor ; for it is a wild fancy of Hitzig’s 
that he was the author of the 86th and 88th 
Psalms. 


disclosed the secrets.) Rather, “their se- 
crets ”—as their numbers, plans, weak points, 
and the like. Having to acknowledge, 
grudgingly, certain successes on the part of 
Lysias (wv. 22), the author seeks to minimise 
the credit attaching to him for them by 
suggesting that they were attributable to 
treachery in the Jewish camp. 


22. The king treated with them in Beth- 
sura, &c.] In point of fact, Bethsura seems 
to have surrendered at discretion. The 
provisions were exhausted, and it was im- 
possible to make any further resistance. 
(See 1 Mace. vi. 49, 50.) 


fought with Judas, was overcome.| It is 
impossible to characterise this statement 
otherwise than as an absolute falsehood. 
Both the author of the First Book (1 Macc. 
vi. 47) and Josephus (‘ Ant. Jud.’ xii. 9, § 5) 
admit the complete defeat of Judas, who 
retired with the remnant of his army to Jeru- 
salem, whereupon Lysias, dividing his forces, 
pressed the siege of Bethsura to a successful 
issue, while at the same time he advanced 
upon Jerusalem and besieged Judas within 
its walls. Jerusalem itself must have sur- 
rendered, being well-nigh starved out, had 
not the news of Philip’s march upon Antioch 
made it imperative upon Lysias to forego his 
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@ Or, 
rebelled, 


v. 23—26.] 


23 Heard that Philip, who was 
left over the affairs in Antioch, 'was 
desperately bent, confounded, in- 
treated the Jews, submitted himself, 
and sware to all equal conditions, 
agreed with them, and offered sacri- 
fice, honoured the temple, and dealt 
kindly with the place, 

24 And accepted well of Macca- 
beus, made him principal governor from 
Ptolemais unto the Gerrhenians ; 


prize, and return in all haste to the Syrian 
capital. (See 1 Macc. vi. 48-60.) 


23. Heard that Philip, who was left over 
the affairs in Antioch, was desperately bent.] 
Rather, “heard that Philip, who had been 
left over the affairs, was entered on 
desperate courses at Antioch.” Philip, 
“lett over the affairs” of the empire by 
Epiphanes in his last moments (1 Macc. vi. 
14, 15), returned to Antioch during Lysias’s 
absence in Palestine, and there took the 
desperate, or at any rate the dangerous, course 
of setting himself up as actual ruler of the 
kingdom (ib. vv. 56, 63). Lysias, finding his 
position challenged, had to meet his rival 
without delay. 


confounded,| Rather, “was confounded.” 
“The king” is the grammatical, Lysias the 
rightful subject. At the receipt of the in- 
telligence concerning Philip, Lysias was for a 
time “confounded,” and scarcely knew what 
he should do. He soon, however, recovered 
himself, and took the needful steps. 


intreated the Jews, submitted himself.| ‘These 
terms are somewhat too strong; but they 
perhaps fairly represent the construction 
which the Jews put on Lysias’s sudden 
change of front, and spontaneous offer of 
terms of peace to them (1 Macc. vi. 60). 


sware to all equal conditions.| Compare 
1 Mace. vi. 59, 61. The chief proviso was, 
that the Jews should be allowed to “live 
after their own laws, as they did before.” 


offered sacrifice.| This statement is ad- 
ditional to those made in the First Book; but 
it is quite in harmony with them. Of course 
the act of sacrifice was performed by the 
Jewish priests. 

dealt kindly with the place.] ‘The writer of 
the First Book notes one exception. When 
the strength of the fortifications was seen, the 
Syro-Macedonian leaders, though they had 
sworn to leave all intact, broke their oaths, 
and demolished great part of the defences (1 
Mace. vi. 62, 63). We must understand the 
present writer as meaning that they did no 
wanton injury to the sacred buildings. 
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25 Came to Ptolemais: the people 
there were grieved for the covenants ; 
for they stormed, because they would 
make their covenants void : 

26 Lysias went up to the judg- 
ment seat, said as much as could be 
in defence of the cause, persuaded, 
pacified, made them well affected, 
returned to Antioch. Thus it went 
touching the king’s coming and de- 
parting. 


24. made him principal governor.| Rather, 
““made Hegemonidas governor.” (So the 
Syriac Version, and, among commentators, 
‘Wernsdorf, Hasse, Scholtz, and Grimm.) It 
is very unlikely that Judas would have been 
made governor, and still more unlikely that, 
if he had been made governor, the author of 
the First Book would not have mentioned it. 
The word 7yeovidyns, moreover, is not found 
elsewhere as an adjective. 


unto the Gerrhenians.| ‘The “ Gerrhenians ” 
should be the inhabitants of Gerrha, which 
lay between Pelusium and Rhinocolura. But 
as even Rhinocolura belonged at this time to 
Egypt (Polyb. v. 80, § 3), it is impossible 
that Gerrha can be intended. Perhaps 
Teppnvoi is a corruption of Tepapnvoi (found 
in one MS.), and Gerar, not Gerrha, is 
pointed out as the southern limit of the 
Syro-Macedonian dominion. 


25. Came to Ptolemais.| On the site and 
history of Ptolemais, see the comment upon 
t Macc. v. 15. 


the people there were grieved for the cove- 
nants.| Ptolemais, as one of the most rising 
cities of these parts, was especially jealous of 
Jerusalem. It had taken a prominent part in 
the general rising which had followed the 
recovery of the Temple by Judas (1 Macc. v. 
15), and had suffered shortly afterwards at 
the hands of Simon (ib. v. 22). Hence there 
was great indignation at Ptolemais when the 
favourable terms of peace granted to the 
Jews were made known to the inhabitants. 


their covenants.| Rather, “the covenants” 
—i.e. the terms of peace between Judas and 
Eupator. 


26. Lysias went up to the judgment seat.) 
Rather, “to the tribune ”—the rostra—the 
place from which speeches were made to the 
people. 


persuaded, pacified, made them well affected, 
returned to Antioch.| ‘The extreme brevity of 
the style in vv. 19-26 is very remarkable, 
and recalls the author’s observations, in 
ch, ii. 29-32, on the duty of an epitomator. 
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CHAPTER XIV: 


6 Alcimus accuseth Judas. 18 Nicanor maketh 
peace with Judas. 39 He seeketh to take Razis, 
46 who, to escape his hands, killeth himself. 

FTER three years was Judas 

informed, that Demetrius the 

son of Seleucus, “having entered by 

the haven of Tripolis with a great 
power and navy, 


Il. MACCABEES. XIV. 


\WriRe3. 


2 Had taken the country, and 
killed Antiochus, and Lysias his 
protector. 


Now “one Alcimus, who had ¢: Mac 


been high priest, and had defiled him-” * 
self wilfully in the times of their ming- 
ling with the Gentiles, seeing that by 
no means he could save himself, nor 
have any more access to the holy altar, 


CHAPTER XIV. 


PEARS Vie 


RELATIONS BETWEEN THE SYRIANS AND THE 
JEWS IN THE REIGN OF DEMETRIUS SOTER. 


§ 1. DEMETRIUS HAVING MADE HIMSELF 
KING, ALCIMUS COMPLAINS TO HIM OF 
Jupas. NICANOR COMMISSIONED BY 
DEMETRIUS TO KILL JUDAS AND ESTA- 
BLISH ALCIMUS AS HIGH PRIEST. 


1-14. Omitting the contest between Lysias 
and Philip (briefy touched in 1 Mace. vi. 63), 
our author passes to the time when Deme- 
trius, the son of Seleucus IV., having escaped 
from Rome, landed on the Syrian coast and 
commenced his struggle for the crown. At 
first he met with great success, defeating 
Lysias, and killing both him and Eupator. 
Being established as king at Antioch, he re- 
ceived an application from a certain Alcimus, 
who claimed that the high priesthood be- 
longed to him of right, and besought Deme- 
trius to establish him in the office, at the 
same time deposing Judas from his high posi- 
tion. Demetrius adopted the advice, and 
sent Nicanor against Judas, with orders to 
kill him and establish Alcimus as High Priest. 
The passage runs parallel with 1 Mace. vii. 
1-26, but contains some remarkable differ- 
ences from that narrative. According to the 
present writer, Demetrius responded to the 
appeal of Alcimus by the immediate appoint- 
ment of Nicanor to the chief command 
against Judas, and that commander began by 
attempts to negotiate a peace. According 
to the author of the First Book and Josephus, 
the person sent to instal Alcimus was Bac- 
chides (1 Macc. vii. 8; Joseph. ‘Ant. Jud’ 
xil. 10, § 2); and it was at a considerably 
later date that, on a special application from 
Alcimus, who found his position in Judea 
untenable, Nicanor was sent. Nicanor’s re- 
lations with Judas are also very differently 
represented by the two writers. According 
to the First Book, he was ‘‘a man that bare 
deadly hate unto Israel” (ch, vii. 26) ; accord- 
ing to the Second, he was altogether friendly, 
and was forced by Demetrius against his will 
to adopt hostile measures. On the whole, 
the representations of the author of the First 
Book appear to be most worthy of credit. 


1, After three years.| Demetrius effected 
his landing, as our author intimates below 
(v. 4), in the 151st Seleucid year, or B.c. 
162-1. The expedition of Eupator and Lysias 
was, according to him, in the r4gth year 
(ch. xiii. r)—B.C. 164-3, or only two years 
earlier. Thus our author must mean by his 
“three years” one entire year and fractions 
of two others. 


Demetrius the son of Seleucus.| See the 


comment on 1 Mace. vii. 1. 


having entered by the haven of Tripolis.) 
“Tripolis,” now represented by Tarablous, 
was a port on the Syrian coast, about 70 
miles north of Sidon, and 115 south of Se- 
leucia. It was an old Pheenician settlement, 
said to have been a joint colony from Tyre, 
Sidon, and Aradus (Strab. xvi. 2); but had 
by this time been thoroughly Hellenized. 
The landing of Demetrius at Tripolis is con- 
firmed by Porphyry (‘ Excerpt.’ p. 71) and 
Eusebius (‘ Chron. Can.’ i, xl. § 15). 

with a great power and navy.| ‘The author 
of the First Book says, on the contrary, that 
he Janded “ with a few men” (t Macc. vii. 1), 
which is far more in accordance with the 
narrative of Polybius and with probability. 
His success was consequent on the revolt of 
the Syrian army, which seized its leaders, 
Lysias and Eupator, and went over in a body 
to Demetrius (ib, v. 2). 


2. Had... killed Antiochus and Lysias.) 
The rebel army actually killed them, on De- 
metrius hinting a wish that they should so do 
(ib. wv. 3, 4). 


3. one Alcimus, who had been high priest, 
and had defiled himself wilfully, dc.] The 
writer seems to mean that Alcimus had held 
the high priesthood some time previously— 
perhaps before Jason—and now claimed to 
be reinstated in it; not that he had received 
the office from Lysias, as Josephus imagines 
(¢ Ant. Jud.’ xii. 9, § 7). 

in the times of their mingling.| The time 
when Hellenism was rampant and a fusion of 
the Jews with the Syro-Macedonians was 
almost brought about. (See 1 Mace. i. 41- 
57; 2 Macc. iv. 7-19, vi. 1-9.) 


by no means he could save himself.| Lite- 
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B.C. 4 Came to king Demetrius in the 
— hundred and one and fiftieth year, pre- 
senting unto him a crown of gold, and 
a palm, and also of the boughs which 
Or, were ‘used solemnly in the temple: 
thought to < 
be of the and so that day he held his peace. 
cee: 5 Howbeit, having gotten oppor- 
tunity to further his foolish enter- 
prize, and being called into counsel 
by Demetrius, and asked how the 
jews stood affected, and what they 
intended, he answered thereunto : 
6 Those of the Jews that be called 
Assideans, whose captain is Judas 
Maccabeus, nourish war, and are se- 


rally, “there was no safety for him.” If he 
had, like Jason, used his office to further the 
destruction of Judaism, he would no doubt 
have provoked a hostile feeling on the part of 
the more religious Jews, which he may have 
felt as continually threatening his life. 

nor have any more access to the holy altar.| 
Of course, while the Maccabzan party had 
possession of the Temple, it was impossible 
that a renegade from the faith should be 
allowed to officiate at the altar, 


4. Came to king Demetrius in the hundred 
and one and fiftieth year.| See the comment 
on 4, I. 

presenting unto him a crown of gold.) Such 
presents were common at the time (Polyb. 
XKil, 13, § 105 17, § 45) Xxiv.12,.$) 7 3—Liv. 
Xxxvili. 14, &c.), and without them no appli- 
cant could expect to obtain favour at the 
Syrian court. 

and a palm.| A golden vine (Herod. vii. 
27) and a golden plane-tree (Athen. ‘ Deipn.’ 
xii. p. 414, F) were among the most precious 
ornaments of the great palace of the Persian 
kings. A golden palm is probably here in- 
tended, a work of art possessing the double 
value of precious material and artistic work- 
manship. 

and also of the boughs which were used, &'c.] 
Palm boughs are probably meant, such as 
were used at the Feast of ‘Tabernacles (Neh. 
viii, 15) and at the Feast of the Dedication 
(supra, ch. x. 7). This presentation to De- 
metrius might be regarded as a mode of con- 
gratulating him on his successes, since to the 
Greeks the palm was the sign of victory. 

that day he held his peace.) Alcimus did 
not at once prefer his request, lest it should 
be too palpable that the present was a bribe. 
Menelaus had not been so scrupulous (ch. iv. 
24). 

5. and being called into counsel.] Rather, 


ditious, and will not let the realm be 
in peace. 

7 Therefore I, being deprived of 
mine ancestors’ honour, I mean the 
high priesthood, am now come hi- 
then: 

8 First, verily for the unfeigned 
care I have of things pertaining to 
the king ; and secondly, even for 
that I intend the good of mine own 
countrymen: for all our nation is in 
no small misery through the unad- 
vised dealing of them aforesaid. 

g Wherefore, O king, seeing thou 
knowest all these things, be careful 


“since he was called into counsel.” ‘This 
was the opportunity. 

6. Those of the Jews that be called Assi- 
deans.| On the meaning of the word “ Assi- 
dean,” see the comment on 1 Macc. ili. 43. 
Originally it was the name of a strict sect, but 
Alcimus now applies it to the whole of the 
patriotic party under Judas. 

nourish war and are seditious.| Je. are 
determined to resist to the uttermost the 
overthrow of their religion. 

will not let the realm be in peace.| The 
realm could “be in peace” at any time, by 
the concession to the Jews of the right to 
retain the use of their own laws and religion. 
This both the Syrians and Alcimus knew very 
well. (See 1 Macc. vi. 59.) 

7. being deprived of my ancestors’ honour. ] 
It is allowed on all hands that Alcimus was 
“ of the seed of Aaron” (1 Macc. vii. 14), and 
so had had one of his ancestors a High Priest; 
but it is not clear that any other of his an- 
cestors had ever enjoyed the honour. The 
statement that he had been “ deprived ” rests 
on the view put torward in wv. 3, which is not 
borne out either by Josephus or by the author 
of the First Book. 


8. First, verily, d’c.| Alcimus puts for- 
ward two motives as actuating him: (1) re- 
gard for the king’s interests; and (2) regard 
for the well-being of his countrymen. He 
keeps his own aggrandisement, which was his 
true motive, wholly in the background. 

the unadvised dealing of them aforesaid. | 
Te. of the Assideans—the party that sup- 
ported Judas (see v. 6). 

9. seeing thou knowest.| Rather, “when 
thou hast acquired a knowledge of” 
The suggestion is that the king should first 
inquire into the truth of Alcimus’s assertions, 
and then, if he found them true, act upon 
them—a reasonable course to recommend. 
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for the country, and our nation, 
which is pressed on every side, ac- 
cording to the clemency that thou 
readily shewest unto all. 

1o For as long as Judas liveth, it 
is not possible that the state should 
be quiet. 

11 This was no sooner spoken of 
him, but others of the king’s friends, 
being maliciously set against Judas, 
did more incense Demetrius. 

12 And forthwith calling Nicanor, 
who had been master of the elephants, 


our nation, which is pressed on every side.\ 
It must be admitted that there was ground 
for this representation. The policy of Judas, 
whenever he was left to himself by the Syrians, 
was to harass and oppress, and so far as pos- 
sible root out, the opposite party. No sooner 
was the peace made with Lysias than he 
proceeded to “make havock” among his 
adversaries (1 Macc. vii. 7), to put to death 
some and banish others (ibid. v. 6 ; compare 
Chimie. 8, Vi. 24, Vil.) 24, ccc,), so that the 
opposite side had reason to complain. 


11. others of the king’s friends.| Rather, 
“the remainder of the king’s friends.” 
Alcimus, having been “called into counsel” 
{v. 5), is reckoned among the number of such 
persons. On the details of the complaints 
made, see 1 Macc. vii. 5-7. 


12. And forthwith calling Nicanor.| It has 
been already noticed that, according to 
Josephus and the writer of the First Book, 
Demetrius called in the first instance, not on 
Nicanor, but on Bacchides. Bacchides, at 
the head of an army, accompanied Alcimus to 
Jerusalem, and installed him in the western 
city under the protection of the garrison of 
the Acra, after which, having met with no 
resistance in the field, he returned to Antioch 
(1 Mace. vil. 8-20), All this the present 
writer omits, being, apparently, unaware of it. 


who had been master of the elephants.| 
Rather, “ who had been made master of the 
elephants ;” ze. who had received this appoint- 
ment on the accession of Demetrius to power. 
It has been argued that Nicanor could not 
have been appointed to the office at this time, 
since the elephants had been destroyed by the 
Romans before Demetrius landed in Syria 
(Appian, ‘Syriac.’ § 46); but we may question 
whether Rome was ever able to obtain the 
complete execution of her orders with regard 
to the Syrian elephants, Lysias had a number 
in Judea in B.C. 162 (1 Mace. vi. 20, 30), and 
Nicanor seems to have had some in the same 
country in B.C. 161 (2 Macc. xv. 21). The 


Il. MACCABEES. XIV. 


[v. Io—1I5. 


and making him governor over Judea, 
‘he sent him forth, 


B.C 


cir. 161. 


13 Commanding him to slay Ju- ¢2 Mac. 
2 
das, and to scatter them that were” 


with him, and to make Alcimus high 
priest of the great temple. 

14 Then the heathen, that had 
fled out of Judea from Judas, came 
to Nicanor by flocks, thinking the 
harm and calamities of the Jews to be 
their welfare. 

15 Now when the Jews heard of 
Nicanor’s coming, and that the hea- 


younger Demetrius had an elephant corps in 
B.C. 145 (1 Mace. xi. 56). 

making him governor over Judea. | 
“commandant in Judza.” 
civil, office is intended. 


13. high priest of the great temple.| Alcimus 
had been granted the high-priestly office by 
Demetrius, and proclaimed by Bacchides ; 
but he had not been given possession of the 
Temple. It is possible that Nicanor was com- 
manded to complete his installation by taking 
the Temple from the partisans of Judas, and 
handing it over to Alcimus as its proper 
master. 


§ 2. EXPEDITION OF NICANOR. Huis 
FRIENDLY RELATIONS WITH JUDAS. OR- 
DERED BY DEMETRIUS TO ARREST JUDAS, 
HE BREAKS WITH HIM AND THREATENS 
TO DESTROY THE TEMPLE. 


Rather, 
A military, not a 


15-36. According to the writer of the 
First Bock, Nicanor, on reaching Jerusalem, 
made some attempts at negotiations with 
Judas, but without any honest mtent, his 
design being to get possession of his person 
(1 Mace. vil. 27-30). Judas avoided his 
snares, and soon broke off communications 
with him. Our present author puts before us 
an entirely different view. According to him, 
Nicanor “loved Judas from his heart” (v. 24), 
and acted in the most friendly manner towards 
him, until Alcimus complained to Demetrius 
of his conduct; and Demetrius, having ex- 
pressed disapproval of the negotiations, re- 
quired his officer to break off friendly relations 
with the arch-rebel, to seize him, and send 
him a prisoner to Antioch. It was in conse- 
quence of these peremptory orders that 
Nicanor took a hostile tone towards Judas, 
required the patriots who held the Temple 
to give him up, and, when they professed 
inability, threatened the Temple itself with 
destruction. 


15. they cast earth upon their heads.| Com- 
pare ch. x. 25. 
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B.C. then 'were up against them, they try, durst not try the matter by the B.¢. 
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ve cast earth upon their heads, and sword. aoe 
joined o Made supplication to him that had 19 Wherefore he sent Posidonius, 


them. 


established his people for ever, and 
who always helpeth his portion with 
manifestation of his presence. 

16 So at the commandment of the 
captain they removed  straightways 
from thence, and came near unto 
them at the town of Dessau. 

17 Now Simon, Judas’ brother, 
had joined battle with Nicanor, but 
was somewhat discomfited through 
the sudden silence of his enemies. 

18 Nevertheless Nicanor, hearing 
of the manliness of them that were 
with Judas, and the courageousness 
that they had to fight for their coun- 


him that had established his people for ever.] 
See Deut. xxviii. 9; xxix. 13. The promise 
was, however, conditional, and was forfeited 
when the conditions were broken. 

who always helpeth his portion.| Israel is 
called God’s “ portion” (A4é/eq) first in Deut. 
xxxii.9. A similar phrase is used by Jeremiah 
(xii. 10) and Zechariah Gi. 12). The word 
implies a peculiar right of exclusive owner~ 
ship. 

with manifestation of his presence.| The 
writer has probably in his mind, especially, 
the sensible manifestations in which he believes 
so firmly. (See ch. ili. 25, 26, 33, 34; X. 29, 
30; xi. 8; xii. 22.) But he no doubt in- 
tended to include spiritual manifestations 
also. 


16. the captain.| Je. Judas. 


they removed .. . from thence.| From the 
place where they were assembled, probably 
Jerusalem, ze. the eastern city. 


came near unto them at the town of Dessau. | 
The “ town ” orrather “village” of Dessau 
is otherwise unknown, unless we identify it 
(as Ewald suggests) with the “ Adasa” of 
1 Macc. vii. 40. 


96, WHEE oo had joined battle with 
Nicanor.| We have no other mention of this 
encounter. It probably took place while 
Nicanor was on the march. (See Ewald, 
‘Hist. of Israel,’ vol. v. p. 321, note 7.) 


through the sudden silence of his enemies.] 
’Adacia is not simple “silence,” but “speech- 
lessness” caused by consternation. Such 
““ speechlessness” on the part of an enemy 
could not produce a defeat. Probably we 
should translate, with Grimm, “through the 
sudden consternation into which they were 


and Theodotus, and Mattathias, to 
make peace. 

20 So when they had taken long 
advisement thereupon, and the captain 
had made the multitude acquainted 
therewith, and it appeared that they 
were all of one mind, they consented 
to the covenants, 

21 And appointed a day to meet 
in together by themselves : and when 
the day came, and stools were set for 
either of them, 

22 Judas placed armed men ready 
in convenient places, lest some trea- 


chery should be suddenly practised 


thrown by their enemies.” The ddacia was 
on the part of Simon’s men—not of Nicanor’s. 


18. the courageousness that they had to fight 
for their country.| Rather, “their courage in. 
the battles that they had fought for 
their country.” 

durst not try.| Rather, “shrank from 
trying.” 

19. he sent Posidonius ... to make peace.| 
The writer of the First Book admits the fact 
of the negotiations (1 Mace. vil. 27-29), but 
represents them as broken off almost im- 
mediately, on the discovery that they were not 
sincere, but a device for seizing the person of 
Judas. Our present author allows that Judas 
had suspicions, but represents Nicanor as. 
honest, and declares that peace was actually 
made. It is difficult to suppose that the cir-- 
cumstances related in vv. 20-29 are wholly 
fictitious. 

20. when... the captain had made the 
multitude acquainted therewith.| By “the 
multitude” must be meant the mass of the: 
troops. (Compare w. 41.) 

21. appointed a day to meet in together by 
themselves.| Compare 1 Macc. vil. 29. 

when the day came.| It is doubtful whether 
the words used can have this sense. Grimm 
translates, ‘‘ And Judas came to the discus- 
sion.” 

stools.| L.e. “ seats of honour.” 


22. Judas placed armed men ready.| Asa 
measure of precaution. On any appearance 
of treachery, they would have started from 
their hiding-places, and rushed forward to give 
him protection. According to our author, the 
suspicions of Judas were unfounded, and the 
precautions taken unnecessary. 
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made, came to Demetrius, and told 
him that Nicanor was not well af- 
fected toward the state; for that he 
had ordained Judas, a traitor to his 
realm, to be the king’s successor. 

27 Then the king being in a rage, 
and provoked with the accusations 
of the most wicked man, wrote to 


beus saw that Nicanor began to be 
churlish unto him, and that he en- 
treated him more roughly than he 
was wont, perceiving that such sour 
behaviour came not of good, he ga- 
thered together not a few of his men, 
and withdrew himself from Nicanor. 


31 But the other, knowing that he 


23. Nicanor ... sent away the people that 
came flocking unto him.| Rather, “ that had 
come flocking to him.” ‘The reference is to 
the “heathen” that had come to him “by 
flocks,” when he set out on his expedition 
against Judas (v. 14). These he now dis- 
missed to their homes, either as a blind, or 
honestly thinking that he would haye no need 
of their services. 


24. he would not willingly have Judas out of 
his sight.| Literally, “ he kept Judas in sight 
continually.” Contrast the statement made 
by the writer of the First Book: “ After it 
was known to Judas, that he (Nicanor) came 
unto him with deceit, he was sore afraid of 
him, and avould see his face no more” (1 Mace. 
vil. 30). 

25. He prayed him also to takeawife.| He 
represented to him that the time of war and 
struggle was over, and that it would be well 
for him now to contract the ties which every 
Jew was expected to contract—to marry and 
have children. According to our author, Judas 
followed his advice, “ married, and was quiet, 
and took part of this life,’—i.e. became a 
peaceable citizen, 


26. Alcimus . . . considering the covenants 
that were made.| Rather, “taking with 
him the treaty that had been made.” Al- 
cimus contrived to get a copy of the treaty, 
and took it with him to shew to the king. 


he had ordained Judas . . . to be the king's 


successor.| Such a design as this could never 
have entered into the head of Nicanor or of 
any one else, and Alcimus would have been 
very silly to have accused him of it. The 
design really imputed is an intention to instal 
Judas as “his own successor” in the go- 
vernment of Palestine. Alcimus desired this 
post for himself. 


28. he was much confounded in himself.] 
Rather, “perplexed.” ‘ Confounded” is 
too literal a translation. 

the man.] J.e. Judas, 


29. he watched his time to accomplish this 
thing by policy.| Here the writer of the 
Second Book becomes of accord with the 
author of the First. He admits that Nicanor, 
while still pretending friendship towards Ju- 
das, sought to arrest him (1 Macc. vii. 29, 
30). Judas perceived the change in Nicanor’s 
sentiments, though no doubt he intended to 
conceal them. 


30. withdrew himself from WNicanor.] 
Literally, “concealed himseif.” The author 
of the First Book says that he quitted Jeru- 
salem and went to Caphar-salama, whither 
Nicanor followed him at the head of his 
army. <A battle was fought between the 
two, and Nicanor was defeated with the loss 
of 5000 men (1 Mace. vii. 31, 32). Nicanor 
and his beaten troops returned to Jerusalem. 


31. knowing thai he was notably prevented 
by Judas’ policy.| Literally, “perceiving that 


Bac. 


cir.. r6z. 


@ x Mac. 
33, &c. 


f Gr. 
Sound, 


Vv. 32—36.] it, 


was notably prevented by Judas’ 
policy, “came into the great and 


holy temple, and commanded the 


priests, that were offering their 
usual sacrifices, to deliver him the 
man. 


32 And when they sware that 
they could not tell where the man 
was whom he sought, 

33 He stretched out his right hand 
toward the temple, and made an oath 
in this manner: If ye will not 
deliver me Judas as 'a prisoner, I will 
lay this temple of God even with 
the ground, and I will break down 
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the altar, and erect a notable temple 
unto Bacchus. 

34 After these words he departed. 
Then the priests lifted up their hands 
toward heaven, and besought him 
that was ever a defender of their 
nation, saying in this manner ; 

35 Thou, O Lord of all things, 
who hast need of nothing, wast 
pleased that the temple of thine habi- 
tation should be among us : 

36 Therefore now, O holy Lord 
of all holiness, keep this house ever 
undefiled, which lately was cleansed, 
and stop every unrighteous mouth. 


he was notably out-generalled by Judas”—i.e. 
“‘outwitted, overreached.” 


came into the great and holy temple.| ‘The 
author of the First Book tells us that he “ went 
up to Mount Sion,” and that there “‘ certain of 
the priests and elders came out of the sanctuary 
to him,” and proposed to shew him the burnt 
sacrifice that was offered continually for the 
Syrian king, but says nothing of Nicanor 
being received within the Temple walls. Still 
it is possible that he may have been admitted 
into the outer court. But the party of Judas 
remained masters of the Temple, which 
Nicanor could only impotently threaten. 
(See v. 33.) 

commanded the priests... to deliver him 
the man.| Compare 1 Macc. vil. 35. Ni- 
canor seems to have supposed that Judas was 
somewhere within the ‘Temple fortress. 


33. He stretched out his right hand toward 
the temple. Rather, “ towar d the sanctuary” 
(eis rov vew). The vads of this passage is to 
be carefully distinguished from the iepoy of 
v.31. Nicanor was in the one; he stretched 
out his hand towards the other. 


break down.| Rather, “raze—utterly de- 
stroy.” 


and erect a notable temple unto Bacchus. ] 
The Syro-Macedonian worship of Dionysus, 
or Bacchus, has already appeared in ch. vi. 7. 
It was evidently felt that there was something 
specially repugnant to Jewish ideas in the 
cult, which was therefore both threatened 
and, when opportunity served, actually en- 
forced upon the nation. Dionysiac orgies 
were of the most disgusting character. (See 
Dillinger, ‘ Jew and Gentile,’ vol. i. pp. 154- 
156.) 

34. Then the priests lifted up their hands 
toward heaven.| Compare 1 Macc. vil. 36, 
where we are told that the priests “ entered 
in, and stood before the altar and the temple, 


weeping.” ‘The threat of Nicanor was felt as 
a terrible blasphemy. 


a defender of their nation.] Literally, “ of 
our nation”—a transition from the third to 
the first person which gives the narrative 
greater liveliness. 


35. O Lord of all things.| Rather, “O 
Lord.” The phrase réy édA@yv is not to be 
attached to Kupue, but to ampoo ders. 


who hast need of nothing.| Compare 3 
Macc. il. 9, and Josephus, ‘ Ant. Jud.’ viii. 3, 
§ 3, where a similar clause is introduced into 
Solomon’s consecration prayer. The avrap- 
keva Of God has been a favourite theme with 
theologians (Clem. Alex. ‘Homil.’ ii. 44; 
Pearson, ‘Exposition of the Creed,’ Art. 1, 
PP- 94, 95, &C.). 

the temple of thine habitation.| Even in the 
absence of the Shechinah, which, according to 
Jewish tradition, never shewed itself in the 
second ‘Temple, the building was still re- 
garded as the “habitation” of God—His 
house, in which He dwelt. (See Ezra vii. 15, 
MON PSACKXXVer2 IZ CCU Monn 2aetiaai Vilyy CcCh) 
Hence the extreme wickedness of profaning 
it, or even threatening it. 


36. O holy Lord of all holiness.| L.e. “holy 
Lord, the source and fount of all other holi- 
ness in things or beings.” 


and stop every unrighteous mouth.| ‘This 
clause is omitted in some MSS. It is, of 
course, an allusion to the “unrighteous 
mouth” of Nicanor (v. 33). The author of 
the First Book makes the prayer of the priests 
mainly an imprecation of evil on Nicanor’s 
head. (1 Macc. vii. 38). 


§ 3. NICANOR ORDERS THE ARREST OF 
RAZIS, WHO, RATHER THAN BE MADE 
PRISONER, COMMITS SUICIDE. 


37-46. The story of Razis rests solely on 
the authority of the present writer, being 
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B.C. 37 Now was there accused unto 
“7** Nicanor one Razis, one of the elders 


of Jerusalem, a lover of his country- 
men, and a man of very good report, 
who for his kindness was called a 
father of the Jews. 

38 For in the former times, when 
they mingled not themselves with 
the Gentiles, he had been accused of 
Judaism, and did boldly jeopard his 
body and life with all vehemency for 
the religion of the Jews. 
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[v. 37—4I. 


So Nicanor, willing to declare 
the hate that he bare unto the Jews, 
sent above five hundred men of war 
to take him: 

40 For he thought by taking him 
to do the Jews much hurt. 

41 Now when the multitude would 
have taken the tower, and violently 
broken into the outer door, and bade 
that fire should be brought to burn it, 
he being ready to be taken on every 
side fell upon his sword ; 


wholly untouched by either Josephus or the 
author of the First Book. ‘Though probably 
exaggerated in its details, it is likely to be 
true in respect of its main substance, since so 
full and circumstantial an account of the death 
of a Jew of rank under such extraordinary and 
painful circumstances is not likely to have 
been invented. ‘The name Razis may be 
compared with the Reesaias of 1 Esdr. v. 8. 
The temper displayed is not unsuitable to a 
Jew of the period—an age when heathen 
sentiments and rules of conduct penetrated 
deeply among the mass of the more religious 
Jews and largely influenced their conduct. 
(Compare the comment on 1 Macc. ii. 51.) 


37. one of the elders of Jerusalem.) Com- 
pare 1 Macc. vii. 33, where certain of the 
elders of Jerusalem are said to have gone out 
to meet Nicanor. 


who... was called a father of the Jews.] 
See Job xxix. 16, “I was a father to the 
poor ;” and compare Ecclus. iv. 10; 1 Mace. 
ii. 65. Inthe East a protector is commonly 
called a “ father.” 

38. in the former times, when they mingled 
not themselves with the Gentiles.| Not the 
times before the Hellenizing movement, es- 
pecially promoted by Jason (ch. iv. 7-22), set 
in, but the early days of the persecution, 
when the religious Jews fled from the cities 
of Judah into “secret places” (1 Macc. i. 53; 
il. 31), in order to continue the exercise of 
their religion, and thus separated themselves 
wholly from the Gentiles. 


he had been accused of Judaism.| Judaism, 
the mere confessing oneself to be a Jew, had 
been made a crime by Epiphanes (ch. vi. 6), 
just as Christianity was by the early Roman 
emperors. Death was the punishment of 
persistence, as appears by the narratives in 
chs. vi. 1$-31, vii, I-42. 

did boldly jeopard his body and life.) It 
does not appear how Razis escaped; but we 
may be sure that it was by no unworthy 
compliances. 


839. Nicanor, willing to declare the hate 


that he bare unto the Jews.] Compare 1 
Macc. vii. 26. Nicanor probably felt it 
necessary to rebut the accusations of Alcimus 
(v. 26) by some act of violence which should 
be sure to come to the king’s ears. It does 
not appear that he was really actuated by 
hatred of the Jewish people. 

sent above five hundred men of war to take 
him.] This can scarcely have been necessary- 
It must almost certainly have been done to 
draw attention and remark. 


41. when the multitude.| 
soldiers. Compare v. 20. 


would have taken tke tower.] Rather, 
“were at the point of taking the tower.” 
It is difficult to explain the use of the article 
before the word “ tower,” unless by supposing 
the abbreviator to follow his author in so 
doing, but to have omitted a previous reference 
to the fact that Razis took refuge in a tower. 
Gorionides says that he took refuge in his. 
private house, which may, however, have 
possessed a ‘“‘ tower ” or ‘‘ keep ” of its own. 

and violently broken into the outer door.) 
Rather, “and were forcing the outer door.” 
The avAalia (or addeia) Ovpa is the door 
leading from the street into the avAj, or main 
court of the mansion. It consisted of two 
flaps or valves meeting in the middle. Hence 
the singular @vpa of this clause is followed by 
the plural, @vpa, in the next. 


and bade.]| 
manding.” 


he... fell upon his sword.] Suicide was 
most rare among the Jews until the time of 
the Zealots (Joseph. ‘ Bell. Jud. iii. 7; iv. 1). 
Saul’s suicide is doubtful (compare 1 Sam. 
Xxxi. 4 with 2 Sam. i. 6-10). Samson’s. 
act, if it is to be considered a suicide, is 
that of a very mixed and imperfect character. 
There is no praise, no approval, no allowance 
of suicide in the inspired Scriptures. Even a 
heathen (Plato) could see that it was deser- 
tion of the post in which a man had been 
placed by God (‘ Phedo,’ § 6). The author 
of the present Book evidently approves of 


Ze. the 500 


Rather, “and were com- 
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v. 42—1.] 


42 Choosing rather to die man- 
fully, than to come into the hands of 
the wicked, to be abused otherwise 
than beseemed his noble birth : 

43 But missing his stroke through 
haste, the multitude also rushing 
within the doors, he ran boldly up to 
the wall, and cast himself down man- 
fully among the thickest of them. 

44 But they quickly giving back, 
and a space being made, he fell down 
into the midst of the void place. 

45 Nevertheless, while there was 
yet breath within him, being inflamed 
with anger, he rose up; and though 
his blood gushed out like spouts of 
water, and his wounds were grievous, 
yet he ran through the midst of the 


it under certain circumstances. He admires 
Razis, who acts “ manfully ” (wv. 42), “ boldly ” 
(or “nobly ”) and “ courageously” (v. 43). It 
has been forcibly argued from this, that he is 
not an inspired writer. (See Grimm ad loc.) 


42. tobe abused otherwise than beseemed his 
noble birth.| Grimm translates—“ otherwise 
than beseemed his xobility of character.” In 
either case, the motive is a low and selfish 
one, resting upon pride and self-conceit, not 
a motive that could in any way justify even a 
doubtful action. 

43. through haste.| Literally, “through 
the haste of the struggle ;” i.e. the haste which 
the struggle necessitated. 

the multitude also.| Compare v. 41. ‘The 
multitude” are the 500 men-at-arms (wv. 39). 

up tothe wall.| Rather, “up on the wall.” 
He ran up the steps which led to the top of the 
tower and mounted on the parapet of the wall. 


44. he fell down into the midst of the 
void place.| Keveoy has this meaning in 
Nonnus and the Greek Anthology. Among 
the classical writers it means “the flank ”— 
“the hollow between the ribs and the hip.” 
Some would translate here—“ he fell on his 
loins” or “on his belly.” But the A.V. is 
probably right. 


45, 46. The description of these last two 
verses is in the worst possible taste. It is dis- 
gusting, horrible, and a heap of impossibilities. 
If the narrative up to the end of w. 44 is true, 
we may be quite certain that Razis was killed 
by his fall, and did not rise from the ground 
atter he struck it. The author has an un- 
fortunate habit of gloating over the details of 
horrid deaths (ch. vii. 3-13; ix. 5-10, &c.), 
and here outdoes himself in coarseness and 
ferocity of description. 
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throng ; and standing upon a steep 
rock, 

46 When as his blood was now 
quite gone, he plucked out his 
bowels, and taking them in both his 
hands, he cast them upon the throng, 
and calling upon the Lord of life and 
spirit to restore him those again, he 


thus died. 


CHAPTER XV5 


5 Licanors blasphemy. 8 Judas encourageth 
his men by his dream. 28 Nicanor is slain. 


UT Nicanor, hearing that Judas 

and his company were in the 

strong places about Samaria, resolved 

without any danger to set upon them 
on the sabbath day. 


46. calling upon the Lord of life and spirit 
to restore him those again.| Compare ch. vii. 
11. The doctrine of the “resurrection of 
the body” is evidently held by the writer in 
its plainest and most literal sense. 


CHAPTER XV. 


§ 4. NICANOR DESIGNS TO ATTACK JUDAS 
ON THE SABBATH, BUT IS BALKED OF 
HIS PURPOSE. 


1-6. The author does not seem to be 
aware that it had been determined, even 
under Mattathias, that defensive warfare was 
permissible on the Sabbath (1 Macc. ii. 41); 
since which time no Syro-Macedonian leader 
could expect to gain much by choosing that 
day for attacking the patriots. Apparently, 
he supposes that Judas would not have offered 
resistance on the Sabbath. But, had that been 
the case, the insurrection must have been 
strangled in its birth. ‘The present passage 
has thus no historical value. 


1. Judas and his company were in the strong 
places about Samaria.| Capharsalama, where 
Nicanor engaged Judas before his denuncia- 
tions against the Temple (1 Macc. vii. 31-35), 
was on the Samaritan border; but Adasa, 
where Judas had now stationed himself (ib. 
v. 40), was much nearer Jerusalem, being in 
the immediate vicinity of Beth-horon, and 
not far from Bethel. ‘Thus the writer’s geo- 
graphy is at fault, no less than his history. 


resolved without any danger to set upon 
them.| ‘This had been done once, and once 
only, in the course of the war—viz. at its 
very commencement. (See 1 Macc. ii. 32-38.) 
The Jews had then offered no resistance and 
been massacred. Subsequently a common- 
sense view prevailed; and while the Jews, 
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re 2 Nevertheless the Jews that were 5 Then said the other, And I also Rie 


compelled to go with him said, O 
destroy not so cruelly and barba- 
rously, but give honour to that day, 
which he, that seeth all things, hath 
honoured with holiness above other 
days. 

Then the most ungracious wretch 
demanded, if there were a Mighty 
one in heaven, that had commanded 
the sabbath day to be kept. 

4 And when they said, There is 
in heaven a living Lord, and mighty, 
who commanded the seventh day to 
be kept : 


whenever they could, rested on the Sabbath, 
they held themselves free to fight if attacked. 
It is certainly strange that the writer did not 
know this. 

2. the Jews that were compelled to go with 
him.| This, too, is probably unhistorical. 
It was not the habit of the Syro-Macedonian 
commanders to impress the devout Jews into 
their service, and force them to bear arms 
against their compatriots. They do not seem 
even to have enrolled in their armies the Jews 
who sided with them. 

he that seeth all things.| Rather, “He 
that overseeth all things” —that has the 
oversight and management of them. 

3. the most ungracious wretch.| See the 
comment on ch. viii. 34. It is sinfulness, 
not ungraciousness, that is charged against 
Nicanor. 

if there were a Mighty one.| Literally, “a 
Dynast,” “a Ruler.” Nicanor does not doubt 
the existence of a dynast in heayen—he would 
probably have admitted many such dynasts: 
what he doubts is, whether any one of them 
has commanded the observance of the seventh 
day. 

4. they said, There is in heaven, ds'c.| Their 
reply was—‘‘ The Lord who liveth in heaven 
is himself a Mighty one, who has commanded 
the observance of the Sabbath day.” 


5. And I also am mighty upon earth.] 
Rather, “a mighty one.” ‘The point of the 
story is that Nicanor, in a certain sense, 
places himself on a par with God. “There 
is perhaps a Mighty one in heaven who has 
commanded one thing; but there is also a 
Mighty one upon earth—myself—who com- 
mands the contrary. Which will you obey ?” 
It is implied that the Jews in his army (wv. 2) 
preferred to obey God, and that, in conse- 
quence, his design came to nought. Grimm’s 
objection, that their number cannot have 
been large enough to induce him to alter his 


am mighty upon earth, and I com- 
mand to take arms, and to do the 
king’s business. Yet he obtained 
not to have his wicked will done. 

6 So Nicanor in exceeding pride 
and haughtiness determined to set up 
a publick monument of his victory 
over Judas and them that were with 
him. 

7 But Maccabeus had ever sure 
confidence that the Lord would help 
him : 

8 Wherefore he exhorted his peo- 
ple not to fear the coming of the 


plans, is an objection, not to this view of the 
author’s meaning, but to the historical cha- 
racter of his narrative. 


6. So Nicanor . .. determined.| Rather, 
“Now Nicanor had determined.” He had 
made up his mind to destroy the whole party 
of Judas at one fell swoop, and then to set 
up a grand monument to commemorate his 
victory. The monument was to follow the 
general character of the Greek “ trophee.” 


§ 5. MACCABZ#US RAISES THE SPIRITS OF 
HIS COUNTRYMEN BY PUTTING BEFORE 
THEM VARIOUS CONSIDERATIONS, AND 
ESPECIALLY BY RELATING TO THEM A 
VISION WHICH HAS APPEARED TO HIM. 


7-16. There is nothing improbable in this 
narrative. Judas, reduced to great straits, at 
the head of a force consisting of no more 
than 3000 men (1 Macc. vii. 40), and opposed 
to a large army of Syro-Macedonians under a 
leader of repute, was likely to use every effort 
to raise the spirits of his soldiers, and may 
well have encouraged them to engage, not 
only by employing the ordinary topics, but 
by telling them of a vision that he had had. 
On the eve of a battle, great commanders of 
a sensitive temperament are liable to have 
strange dreams. (See ‘Records of the Past,’ 
vol. iv. p. 43; Plut. ‘ Vit. Alex.’ § 24; Joseph. 


'*Ant. Jud.’ xi. 5, &c.) And, as the thoughts 


of Judas during the day were turned espe- 
cially toward the subject of Divine aid (w. 7), 
they may well have shaped his dreams at 
night into the form here given. We may 
even go further, and say that the occasion 
would not have been an unworthy one for 
an actual Divine vision. Israel was brought 
very low. Had the three thousand not been 
animated by a confident hope, they wouid pro- 
bably have suffered complete defeat, and the 
national movement might have been crushed. 
This was not in accordance with the Divine 
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ber the help which in former times 


they had received from heaven, and 
now to expect the victory and aid, 
which should come unto them from 
the Almighty. | 

g And so comforting them out of 
the law and the prophets, and withal 
putting them in mind of the battles 
that they won afore, he made them 
more cheerful. 

10 And when he had stirred up 
their minds, he gave them their 
charge, shewing them therewithal 
the falsehood of the heathen, and the 
breach of oaths. 

11 Thus he armed every one of 
them, not so much with defence of 
shields and spears, as with comfort- 


will, and something beyond natural means 
may have been employed to prevent it. 


8. to remember the help which in former 
times they had received from heaven.| See 
ADOVE, Climvills15, Onn1'S,023,124,, 30) Xs LO, 07, 
BGs Die > ky PPP de 

the victory and aid which should come unto 
them.| Judas was confident on account of 
his vision. He was not always so certain of 
victory. (See 1 Macc. iv. 10, ix. 10; 2 Macc. 
ae) 

9. And so comforting them out of the law 
and the prophets.| ‘There is no “so” in the 
original. A fresh mode of encouragement is 
intended, additional to those previously 
mentioned. ‘This was probably the reading 
of certain appropriate passages from the Law 
and the Prophets aloud before the people. 
(Compare ch. vili. 23.) 

that they won afore.| Rather, “that they 
had won ”—the battles against Apollonius (1 
Macc. iii. 11), Seron (ib. vv. 23, 24), Gorgias 
(ib. iv. 14, 15), Lysias Gb. vv. 34-36), Ti- 
motheus (ib. v. 43; 2 Macc. vili. 30), and 
others. 


10. he gave them their charge.| Probably 
to seize their arms and begin the march 
(Grimm). 

shewing them... the falsehood... the 
breach of oaths.| According to our author, 
there had been an actual peace concluded 
between Judas and Nicanor, which the latter 
had been compelled by Demetrius to “make 
void” without having any excuse to offer for 
so doing (ch. xiv. 27, 28). If this were so, 
Judas had ample foundation for his complaints, 
without raking up such bygone matters as the 


that, he told them a dream worthy 
to be believed, as if it had been so 
indeed, which did not a little rejoice 
them. 

12 And this was his vision: That 
Onias, who had been high priest, a 
virtuous and a good man, reverend 
in conversation, gentle in condition, 
well spoken also, and exercised from 
a child in all points of virtue, holding 
up his hands prayed for the whole 
body of the Jews. 

13 This done, in like manner there 
appeared a man with gray hairs, 
and exceeding glorious, who was of a 
wonderful and excellent majesty. 

14 Then Onias answered, saying, 
This is a lover of the brethren, who 


treachery of Apollonius in B.c. 168 (ch. v. 25) 
or the misdeed of the Joppites in B.c. 164 
(On, est 3 79): 

11. a dream worthy to be believed, as if it had 
been so indeed.| It is not very clear what our 
translators meant by this. ‘The MSS. have 
two readings—@veipoy a&imicrov Umap re and 
ov. a&. wep rt. If we prefer the former, we 
must translate “a dream worthy of belief, 
which was a sort of waking vision;” if the 
latter, ‘‘a dream worthy of belief beyond 
aught else.” In neither case is any doubt 
intended to be cast on the reality of the 
vision. 

12. Onias, who had been high priest.| Com- 
pare ch. iii. 1. Onias III. is meant, who held 
the high-priestly office from B.C. 198 to 
B.C. 175. 

a virtuous and a good man.| On the 
character of Onias, see above, ch. iii. 1, 4, 53 
iv. 2. On his murder by Andronicus, see 
ch, iv. 34, 35- 

gentle in condition.| 
haviour.” 

13. a man with gray hairs and exceeding 
glorious.| Literally, “a man conspicuous for 
gray hairs and glorious appearance.” 


14. Onias answered, saying.| Judas had 
recognised Onias, whom he had doubtless 
known, but could not tell who was his com- 
panion. Onias “answered” his thought or 
look of inquiry. 

This is a lover of the brethren.| Literally, 
“the lover,” i.e. the one among the saints who 
loves them beyond all others. It is not clear 
why Jeremiah should have been assigned so 
prominent a position; but there are several 


Rather, “in be- 
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prayeth much for the people, and for 
the holy city, to wit, Jeremias the 
prophet of God. 

15 Whereupon Jeremias holding 
forth his right hand gave to Judas a 
sword of gold, and in giving it spake 
thus, 

16 Take this holy sword, a gift 
from God, with the which thou shalt 
wound the adversaries. 

17 Thus being well comforted by 
the words of Judas, which were very 
good, and able to stir them up to 
valour, and to encourage the hearts 


indications that he occupied a leading place in 
the thoughts of the later Jews. (See ch. il. 1- 
8; Matt. xvi. 14; 2 Esdras ii. 18.) Dean 
Stanley says that he “had come to be regarded 
as almost the Patron Saint of Palestine” 
(‘Lectures on the Jewish Church,’ vol. iii. 
Pp. 321). ‘ 

15. Jeremias . . . gave to Judas a sword of 
gold.| ‘The “sword” of this passage (poudain) 
is to be distinguished from the “sword ” 
(udxatpa) of 1 Mace, ili, 12, which Judas had 
hitherto employed. The poudatua was the 
long broadsword of the Thracians—a much 
more formidable weapon than the short payai- 
pa or Eidos; and though given only in vision, 
indicated an increased power of slaughtering 
enemies. By “a sword of gold” we are to 
understand a sword with a golden hilt, and 
with the blade also, perhaps, inlaid partly with 
gold. On the appropriation of gold to the 
dress, arms, and accoutrements of divine per- 
sonages, see the comment on ch. x. 29. 


16. with the which thou shalt wound the 
adversaries.| Rather, as Dean Stanley trans- 
lates, “‘ And with it thou shalt crush thine 
enemies.” ‘The whole idea of the vision was, 
that such a powerful aid was vouchsafed from 
heaven as would utterly crush and destroy the 
entire force of the Syro-Macedonians. 


§ 6. THE TWO ARMIES ADVANCE TO THE 
CONFLICT. THE PRAYER OF JUDAS IM- 
MEDIATELY BEFORE ENGAGING. 


17-24. Animated to the highest pitch of 
confident daring by the exhortations of Judas, 
and especially by his narrative of his vision, 
the small company of Jews insisted on march- 
ing at once against the enemy, being eager to 
engage. ‘They felt that the battle would be 
decisive of their fate as a nation. If they 
were successful, all would be well; if the con- 
trary, the country, city, Temple would be lost. 
The writer represents them as chiefly anxious 
about the Temple—so lately recovered, so 
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[v. 15—19. 


of the young men, they determined 
not to pitch camp, but courageously 
to set upon them, and manfully to 
try the matter by conflict, because 
the city and the sanctuary and the 
temple were in danger. 

18 For the care that they took for 
their wives, and their children, their 
brethren, and kinsfolks, was in least ac- 
count with them : but the greatest and 
principal fear was for the holy temple. 

19 Also they that were in the city 
took not the least care, being trou- 
bled for the conflict abroad. 


greatly in danger of being again lost, so 
blasphemously threatened by their proud 
enemy. Friends, brethren, kinsfolk, even wife 
and children, were of less account than the 
recently purified sanctuary (6 Ka@nycacpevos 
vads). At Jerusalem the peril was equally 
clearly seen, and the issue expected with even 
greater anxiety. The two armies drew near. 
Judas, “with his small band, saw the large 
and variegated host of the Syrians approach, 
the furious elephants snorting in the centre, 
the cavalry hovering on the wings. It was, if 
ever, a time and place to invoke the Divine 
aid which supports the few against the many ” 
(Stanley). Judas’s prayer is given with sub- 
stantial agreement by the authors of both the 
First and the Second Book (1 Macc. vii. 41, 42 5 
2 Macc. xv. 22-24). It invoked upon the 
proud blasphemer of the day the fate of 
Sennacherib. 


17. the words of Judas, which were very 
good.| Rather, “which were altogether 
noble.” 

to encourage the hearts of the young.| Rather, 
“to revive the spirits.” It is implied that 
they had been drooping and depressed. 

they determined not to pitch camp.| ‘The 
author of the First Book says, that Judas 
“ pitched in Adasa ” (ch. vil. 40). The present 
writer does not contradict the statement. He 
only means that, after hearing the account of 
the vision, the army on the same day en- 
countered the enemy. 

the sanctuary.| Grimm translates, “the 
religion ;” but it is better to understand by ra 
dyva, “ the Temple building,” and by rd tepor, 
“the sacred enclosure.” 

18. the care that they took.| Rather, “the 
anxiety that they felt,” 

was in least account.) Rather, “in less 
account.” No doubt it was very great; but 
it was not so great as their anxiety for the 
Temple. 


19. they that were in the city took not the least 


Vv. 20—25. | 


20 And now, when as all looked 
what should be the trial, and the 
enemies were already come near, and 
the army was set in array, and the 
beasts conveniently placed, and the 
horsemen set in wings, 

21 Maccabeus seeing the coming 
of the multitude, and the divers pre- 
parations of armour, and the fierceness 
of the beasts, stretched out his hands 
toward heaven, and called upon the 
Lord that worketh wonders, knowing 
that victory cometh not by arms, but 
even as it seemeth good to him, he 
giveth it to such as are worthy : 


care.| Dean Stanley notes that the hills about 
Beth-horon, near which the fight took place, 
‘tare visible from Jerusalem.” Thus the city 
was in the greatest excitement. ‘Translate, 
“They that were in the city experienced 
no common agony.” 

20. when as all looked what should be the 
trial.| Rather, “what should be the deci- 
sion ”’—how the matter should end. 

the beasts conveniently placed.| By “the 
beasts” are clearly meant “the elephants.” 
It has been argued that Nicanor could have 
had no elephants, since, shortly before De- 
metrius obtained the throne, certain Roman 
commissioners had forced Lysias to surrender 
the Syrian elephant-force, and had massacred 
the unfortunate animals (Grimm on 2 Macc. 
xiv. 12). Such a massacre certainly took 
place (Polyb. xxxi. 12; Appian, ‘Syriac.’ § 46). 
But it is open to question, (1) whether Lysias 
surrendered the whole force ; and (2) whether 
Demetrius did not supply the place of those 
that were killed by fresh purchases. ‘The 
onerous conditions of the treaty of Magnesia 
were, as much as possible, evaded by the 
Syrian kings. 

the horsemen set in wings.| Rather, “on 
the wings.” Compare the arrangement of 
Antiochus the Great at Magnesia (Liv. 
XXXVIi. 40). 

Q1, the divers preparations of armour.] 
Livy says of the army of Antiochus the 
Great at Magnesia— Regia acies waria 
magis multis gentibus, dissimilitudine armorum 
auxiliorumque erat” (/. 5. c.). Nicanor’s army 
probably presented a similar variety on a 
smaller scale. 

called upon the Lord that worketh wonders.| 
Or, according to another reading, “called 
upon the wonder-working, all-seeing God.” 

22. thou didst send thine angel in the time 
of Ezekias.| See 2 Kings xix. 35; 2 Chron, 
Xxxii, 21; Is. xxxvii. 36. 
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22 Therefore in his prayer he said 
after this manner; O Lord, “thou 
didst send thine angel in the time of ©* 


Ezekias king of Judea, and didst slay ch: 8. 


in the host of Sennacherib an hundred 
fourscore and five thousand : 

23 Wherefore now also, O Lord of 
heaven, send a good angel before us 
for a fear and dread unto them; 

24 And through the might of 
thine arm let those be stricken with 
terror, that come against thy holy 
people to blaspheme. And he ended 
thus. 

25 Then Nicanor and they that 


and didst slay.| Some MSS. give kai dveiney, 
“and he slew,” for kat aveies, “and didst 
slay.” ‘The difference is unimportant. 


23. send a good angel before us.| Compare 
ch. xi. 6. 

24, those... that come against thy holy 
temple.| Rather, “that came.” ‘The refer- 
ence is to the past action of Nicanor recorded 
in ch. xiv. 31-33. 


§ 7. DEFEAT AND DEATH OF NICANOR. 
TREATMENT OF HIS Boby. APPOINT- 
MENT OF NICANOR’S DAY. 


25-36. The two armies advanced to the 
encounter, the Syrians with trumpets and 
singing, the Jews with calling on God and 
prayer. There was scarcely any struggle. 
Nicanor fell in the first onset (1 Mace. vii, 
43), and his army “cast away their weapons 
and fled” (ib. v. 44). The rout was com- 
plete. Our author calculates the slain at 
35,000; but the older historian does not 
venture on any estimate. On the return 
from the pursuit, Nicanor’s body was found, 
and on account of his blasphemies was treated 
with indignity. ‘The head and right arm 
were struck off and carried to Jerusalem, 
where they were held up before the Syrian 
garrison in the Acra by way of derision. The 
head, after the tongue had been cut out, was 
actually nailed to the wall of the heathen 
fortress. ‘The tongue which had blasphemed 
was chopped into small pieces and thrown to 
the birds. ‘The hand and arm that had been 
stretched out to threaten the Holy Place was 
fastened to the “ Beautiful Gate ”—thence 
called “the Gate of Nicanor.” Finally, in 
commemoration of the victory, the day of its 
occurrence, the 13th of Adar, was appointed 
for annual observance, and became known as 
“ Nicanor’s day.” 

25. Nicanor and they that were with him 
came forward with trumpets and songs.| On 
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were with him came forward with 
trumpets and songs. 

26 But Judas and his company 
encountered the enemies with invo- 
cation and prayer. 

27 So that fighting with their 
hands, and praying unto God with 
their hearts, they slew no less than 
thirty and five thousand men: for 
through the appearance of God they 
were greatly cheered. 

28 Now when the battle was done, 
returning again with joy, they knew 
that ?Nicanor lay dead in his harness. 

29 Then they made a great shout 
and a noise, praising the Almighty 
in their own language. 

30 And ‘fudas, who was ever the 


the use of “trumpets” by the Syrians see 
ch. v. 31. The “songs” intended are war- 
songs—properly “songs of triumph after a 
victory” (Liddell and Scott ad voc.), but 
sometimes also sung before one (Thuc. i. 50, 
iv. 43; Asch. ‘Pers,’ 1. 393; Xen. ‘Cyrop.’ 
iv. 1, § 6; Plut. ‘ Vit. Lycurg.’ § 22), in anti- 
cipation of it. Nicanor and his men were no 
doubt confident of victory. 


27. fighting with their hands, and praying 
unto God with their hearts.| Dean Stanley 
compares the conduct of Cromwell’s Iron- 
sides (‘Lectures on the Jewish Church,’ 
vol. ili, p. 322). 

they slew no less than thirty and five thou- 
sand men.| Compare the estimates in ch. x. 
17, 23; Xil. 23, 26, 28. The graduation by 
sums each 5000 more or less than the others 
(20,000, 25,000, 30,000, 35,000) indicates the 
roughness of the estimate. At the same time 
the fact that this is the largest amount of 
slain recorded by the author indicates that he 
considered the defeat to be the most crushing 


that the Syrians suffered at the hands of 
Judas. 


Sor through the appearance of God they were 
greatly cheered.| Once more a miraculous 
appearance, generally visible to the army, 
seems to be meant—an appearance whereof 
the earlier historian has no knowledge. (Com- 
pare -ch.iit. 25,933} Chyx, 39, 303 Ch. xi. 8+ 
and ch. xii. 22.) 

28. ahen the battle was done.| Literally, 
“when they were come from the business.” 
The “business” of the pursuit and slaughter 
is intended. 


they knew that Nicanor lay dead.| Rather, 
‘they perceived.” Dean Stanley supposes 
that he was recognised by the splendour of 
his armour (‘ Lectures,’ &c., vol. iii. p. 323). 
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[v. 26—33. 


chief defender of the citizens both 
in body and mind, and who con- 
tinued his love toward his country- 


men all his life, commanded to “strike ¢ x Mae. 
off Nicanor’s head, and his hand with ” *” 


his shoulder, and bring them to 
Jerusalem. 

31 So when he was there, and had 
called them of his nation together, 
and set the priests before the altar, he 
sent for them that were of the tower, 

32 And shewed them vile Nica- 
nor’s head, and the hand of that 


blasphemer, ?which with proud brags ¢ ch. 14. 


he had stretched out against the holy 
temple of the Almighty. 

33 And when he had cut out the 
tongue of that ungodly Nicanor, he 


29. in their own language.| The use of 
this phrase seems to imply that Greek was 
already the tongue most frequently spoken by 
the Jews. 


30, Judas . . . who continued his love 
toward his countrymen all his life.| Rather, 
‘© who still retained the love for his country- 
men that he had in his youth.” 

to strike off Nicanor’s head and his hand.) 
The head and hand had both sinned—the 
head, in that the brain conceived the blas- 
phemous thought of ch. xiv. 33, and the mouth 
uttered it; the hand, in that it was stretched 
out threateningly against the Most High. It 
was not the habit of the Jews to mutilate the 
bodies of the slain; but the case of Nicanor 
was regarded as exceptional, and so as justify- 
ing exceptional treatment. 

with his shoulder.) Rather, “with the 
arm.” Compare ch. xil. 35. 


31. he sent for them that were of the tower. | 
The chief men of the Acra are evidently 
intended. ‘They were certainly not under his 
authority, and he could not require their at- 
tendance. But he may have sent for them on 
the plea of negotiations (Grotius), or simply 
telling them that he had something of import- 
ance to communicate. It was for them to 
attend or not as they pleased. According to 
our author, they obeyed his summons. 


32. shewed them vile Nicanor’s head and 
the hand, ds'c.] Not only certifying to them 
Nicanor’s death, but making them aware, at 
any rate in part, of the punishment with which 
it had been determined to visit his blasphemy. 

which ... he had stretched out against the 
holy temple.| See ch. xiv. 33, and compare 
1 Mace. vii. 47. 


33. when he had cut out the tongue of that 
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by pieces unto the fowls, and hang up 
the reward of his madness before the 
temple. 

34 So every man praised toward 
the heaven the glorious Lord, saying, 
Blessed be he that hath kept his own 
place undefiled. 

35 He hanged also Nicanor’s head 
upon the tower, an evident and mani- 
fest sign unto all of the help of the 
Lord. 


common decree in no case to let that 


aa ¢ x Mac. 
y pass without solemnity, but to)", 


celebrate the thirteenth day of the 
twelfth month, which in the Syrian 
tongue is called Adar, the day before 
/ Mardocheus’ day. 


and from that time forth the Hebrews 
had the city in their power. And 
here will I make an end. 

38 And if I have done well, and as 


ungodly Nicanor.| ‘The object was to em- 
phasize the guilt of this particular member, 
which had committed the chief sin. No 
doubt there was a ghastly horror and savagery 
about the act ; but it was striking, dramatic, 
and well calculated to make the Syrians cau- 
tious of repeating such wild threats as those 
which Nicanor had uttered. Compare the 
alleged treatment of the head of Cyrus by 
Tomyris (Herod. i. 214) and the Parthian 
treatment of the head of Crassus (Florus, iil. 
Tras 155) Dio) Gass, xl, 27). 


unto the fowls.| T.e. “the birds of the air.” 


and hang up the reward of his madness 
before the temple.| ‘‘'The reward ” (or rather 
“ punishment”) of Nicanor’s madness seems 
to be the severed right hand and arm, which, 
according to tradition, was “nailed to the 
main eastern entrance of the inner court of 
the Temple, known long after as the Gate 
Beautiful, but also as ‘the Gate of Nicanor’ 
from this terrible reminiscence” (Stanley, 
leecuUnes./..5s0.)s 


34. every man praised toward the heaven 
the glorious Lord.] “Crying toward heaven ” 
is a common expression in the First Book, 
where the name of God is generally avoided. 
“ Praising toward heaven” is a rare ex- 
pression, but may be understood to mean, 
“ with eyes and hands lifted up heavenwards.” 
The word translated “ glorious ” means pro- 
bably “ present to aid,” and glances back at 
V. 27 


35. He hanged also Nicanor’s head upon the 
tower.] Je. upon the external wall of the 
Acra. Compare the fastening of Saul’s body 
by the Philistines to the wall of Beth-shan 
(1 Sam. xxxi. 10). 


36. they ordained all with a common decree. | 
A decree of the Council of Elders, which 
was the chief civil authority at Jerusalem 
(ch. x. 8; xi. 27; xiv. 37), is probably in- 
tended. It was recognised that the civil 
power might lawfully appoint days for com- 
memoration of events important to the nation 


with a religious ceremonial. (See Hooker, 
‘Ecclesiastical Polity,’ v. 81, § 6.) 


to celebrate the thirteenth day of the taelfth 
month.| Compare 1 Macc. vii. 49. 


which in the Syrian tongue is called Adar.] 
“Adar” (Addaru) was the name of the 
twelfth month in the Babylonian Calendar 
(‘Records of the Past,’ vol. i. p. 164); and 
this name seems to have been adopted by the 
Jews during the Captivity from the Baby- 
lonians. Still it is quite possible that the 
Syrians knew the month by the same name. 
Or the writer may call the language which 
the Jews brought back from Babylon “the 
Syrian tongue.” 


the day before 
Esther ix. 21. 


Mardocheus day.| See 


§ 8. EPILOGUS, OR CONCLUDING REMARKS 
OF THE AUTHOR. 


37-39. The author states his reason for 
concluding his work at this point, and invites 
the judgment of his readers on the manner 
in which he has accomplished his task. He 
has sought to give them a tempered draught, 
neither too stimulating nor too tasteless. 
The proof that he has succeeded will be in 
their satisfaction. 


87. from that time forth the Hebrews had 
the city in their power.) ‘This is scarcely 
true, if the entire city is meant; since the 
Acra and the whole western hill remained in 
the possession of the Syrians until the time of 
Simon, B.c.142-1. (See 1 Macc. xiii. 49-51 ; 
xiv. 36.) It may have been true of the 
eastern city, if the author wrote before the 
time of John Hyrcanus, who was forced to 
surrender the entire city to Antiochus Sidetes 
in B.C. 133. Most critics, however, suppose 
that he wrote considerably later than this. 


And here will I make an end.) In the 
original this clause stands in the closest con- 
nection with what precedes. Translate— 
“ Matters having thus gone with Nicanor 
and the Hebrews having from that time forth 


/ Esth. g. 
37 Thus went it with Nicanor : *” ?* 
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is fitting the.story, it is that which I 
desired: but if slenderly and meanly, 
it is that which I could attain unto. 
39 For as it is hurtful to drink 
wine or water alone; and as wine 


had the city in their power, I also will here 
bring my relation to an end.” ‘The author 
means that he ends where the danger to the 
(eastern) city and Temple ended. 


38. if slenderly and meanly, it is that which 
TI could attain unto.| Observe that the writer 
claims no inspiration—no divine assistance at 
all. ‘The work is his own composition, and 
if defective is so through his defects. He 
only claims to have done as well as he could. 


839. as it is hurtful to drink wine or water 
alone.| To drink wine untempered with 
water would be regarded in the East as 


Il. MACCABEES. XV. 


[v. 39. 


mingled with water is pleasant, and 
delighteth the taste: even so speech 
finely framed delighteth the ears of 
them that read the story. And here 
shall be an end. 


naturally leading to intoxication. To drink 
water alone was probably reckoned unwhole- 
some, “(See a Lim. vy. 27.) 


speech finely framed.| Rather, “the arrange- 
ment of the narrative.” ‘The pleasure, i.e., of 
reading a history depends on the arrangement 
of its various facts and circumstances by the 
author, who must mingle “wine” with 
“water ”—or highly-wrought and exciting 
passages with others of a more level and 
tamer cast—if he would give satisfaction to 
the reader. How far he has done this, the 
author leaves the reader to say. 


THE END OF THE APOCRYPIIA. 
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